“MY CHILDREN HAVE NO FEAR"
Trusting G-d in Times of Crisis
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Publisher's Foreword

Imost 30 years ago, the Rebbe called attention to a short passage from Midrash Yalkut
Shimoni," that describes a situation in which “the entire world will panic and be stricken
with consternation.... Israel will also panic and be confounded”

At that time, he was specifically addressing the crisis created by Iraqi President Saddam Hus-
sein’s invasion of Kuwait and the resulting Gulf War. However, as is true regarding all words of
Torah, the message is universal and eternal, applying in all moments of challenge and turmoil.

At that time, the Rebbe published two sichos, digests of talks delivered on previous occasions.
The first focuses on bitachon, man’s trust in G-d. It encourages people to face challenges by “cast[ing
their] burden upon G-d” and relying utterly on Him. Such trust evokes a reciprocal response from
Above. When we truly trust in G-d alone from the depths of our souls, with no shadow of worry at
all, this very arousal of trust motivates G-d to grant us kindness from the depths of His goodness.

Aware of this interactive relationship, a person should Tracht gut (Yiddish for “Think posi-
tively”), and as a result, vet zain gut (“the outcome will be positive”).? Thinking positively itself
serves as a conduit, giving rise to results that are visibly and manifestly good.

The second sichah emphasizes that despite seemingly ominous events occurring in the world
at large, people should not become fearful. They should realize that these events - as is true
about everything from the fluttering of a leaf in the wind to developments on the largest scale —
are controlled by hashgachah pratis, Divine Providence.

In particular, the Jewish people should take heart, conscious that, as evident from Rashi’s
statements at the very beginning of his commentary to the Torah, all that transpires occurs “for
the sake of Israel and for the sake of the Torah” As the aforementioned passage from Yalkut Shi-
moni states, G-d assures the Jewish people, “My children, have no fear. Whatever I have done, I
have done only for your sake”

We have included a third passage, an excerpt from Likkutei Sichos, Vol.3, pp. 883-884, which
also highlights the message of bitachon, emphasizing two themes:

a) Bitachon means trusting that G-d will provide us with good that we can appreciate as
good even with our limited human understanding. And that we must have such trust
even when, according to natural circumstances, there is no reason or basis for it.

b) Together with our trust in G-d, we must do everything humanly possible, making full
use of our potentials, to achieve the goals the Torah sets for us.

We are publishing these messages to serve as guideposts. Yes, there are people facing real
suffering and yes, there is danger. For those reasons, it is necessary to follow the directives of
the community’s Rabbis and medical professionals. But the suffering and the danger should not
dampen our energies. It should awaken trust in G-d that is dynamic and leads to action. motiv-
ing us to strengthen our observance of the Torah and its mitzvos, perform numerous deeds of
goodness and kindness, and thereby hasten the coming of the time when, as the Yalkut Shimoni
cited continues, “Mashiach will stand on the roof of the Beis HaMikdash and proclaim, ‘Humble

1

ones: The time for your redemption has arrived

1. Yalkut Shimoni, Vol. 2, sec. 499, 2. See the Igros Kodesh of the Rebbe and Vol. 7, Letter no. 1990, p. 197.
interpreting Yeshayahu 60:1. Rayatz, Vol. 2, Letter no. 636, p. 537,
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LIKKUTEI SICHOS, VOLUME 36, P. 1FF.
Adapted from Sichos delivered on Shabbos Parshas Shmos, 5726 [19661], and Shabbos Parshas Beshalach, 5723 [1963]

Introduction

ver the generations, the Baal Shem Tov and the Rebbeim who followed him introduced

a new conception of bitachon, trust in G-d, making it part of the heritage of Chassi-

dism. Their contribution was predominantly on the personal, one-to-one level. When
Jews who felt distress and challenge would turn to their Rebbe, the Rebbe imparted the inner
strength, hope, and security that empowered them to overcome the obstacles they faced from
within and without.

In our generation, the Rebbe continued this motif, radiating unshakable faith and trust in
G-d to the Jewish people as a whole, and to the thousands of individuals, lending encouragement
to all those who sought him out.! People from all walks of life, when confronted by significant
challenges, turned instinctively to the Rebbe and were heartened by the uplifting guidance he
offered.?

However, the Rebbe did more than encourage and inspire bitachon. He helped his chassidim
understand the intellectual underpinnings of what it means to trust G-d. In this way, it became
not only a goal that they should strive for, but a character trait effectively intertwined with their
thinking processes.

The sichah to follow lays the foundation for a proactive approach to bitachon, revolutionizing
the way we understand the nature of the trust in G-d which the Torah expects of us.

The traditional understanding of bitachon involves a relatively passive approach: We are
meant to recognize that everything that transpires — whether outwardly positive or, Heaven
forbid, negative — comes from G-d and therefore is for our own good. Accordingly, we should
happily accept it, trusting that since our fate is in G-d’s hands, whatever happens will ultimately
benefit us.

The Rebbe challenges us to trust that not only will G-d bring us good and wellbeing in the ul-
timate future, but to confidently expect that He will help us in the immediate present and enable
us to overcome any challenge. Such expectations are not merely optimistic thoughts to ease our
minds and hearts; they actually affect our future, setting in motion a dynamic that enables their
tulfillment, as the Rebbe would frequently counsel: Tracht gut, vet zain gut (“Think positively,
and the outcome will be positive”).

1. See In Good Hands (SIE, 5765 was first published shortly before the  charged and tense moments, the
(2005), a collection of letters from outbreak of the first Gulf War, when Rebbe sounded a calm and steady
the Rebbe focusing on bitachon. the entire world trembled in fear of voice, reassuring Jews and non-Jews
Saddam Hussein and the arsenal of alike that Eretz Yisrael was “the safest
2. In this context, it is worthy to weapons of mass destruction he was  place in the world.” See I Will Show

mention that the sichah to follow reputed to possess. In those highly You Wonders, SIE, 5763 (2003).



TRUSTING G-D IN TIMES OF CRISIS

Without Fear or Worry

An Act and Its Consequences

1. The Torah first mentions Moshe’s actions as an adult in

the following narrative:'

And Moshe came of age and went out to his brethren....
He saw an Egyptian man beating one of his Hebrew breth-
ren... and he smote the Egyptian.... He went out on the
next day and saw two Hebrew men quarrelling. He said
to the wicked one, “Why are you hitting (your fellow)?”

The wicked one replied, .. Do you intend to kill me...
like you killed the Egyptian?”

Moshe became frightened and he said, “The matter has
indeed become known.”

Pharaoh heard... and he sought to kill Moshe. And Moshe
fled....

On the phrase,” “And Moshe became frightened,” Rashi

comments:

The verse should be understood according to its plain
meaning. Alternatively, according to the Midrash,’ he
was worried because he saw wicked informers among the
Jewish people. He thought, “If this is so, perhaps they are
not worthy of being redeemed.”

The question arises: Why does the plain meaning - that
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Moshe feared for his life because it had become public knowl-
edge that he killed the Egyptian - not suffice?* Why must
Rashi also cite the interpretation of the Midrash - that Moshe’s

1. Shmos 2:11-15.
2. Ibid., Verse 14.

3. Midrash Tanchuma, Shmos, sec.
10; Shmos Rabbah 1:30. (In the
latter source, this concept is men-
tioned in the teaching interpreting
the words, “The matter has indeed
become known,” i.e., known to

himself. Moshe now became aware
of “the reason why the Jews were
subjugated more than the other
nations.” Consult that source. See
Likkutei Sichos, Vol. 31, p. 9, and
footnote 15, and pp. 13-14). See
also Yafeh Toar HaShaleim on this
passage in Shmos Rabbah.
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4. Moreover, in the first and second
printing of Rashi’s commentary,
and in most of the manuscripts of
Rashi’s commentary in our posses-
sion, Rashi’s commentary does not
begin with the words, “According to
its plain meaning...” It begins with
the words, “Because he saw....”
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concern was that his brethren would not deserve to be
redeemed - which is not at all alluded to in the verse?’

In particular, this interpretation of Moshe’s fear
warrants explanation, because it also necessitates inter-
preting the continuation of the verse (“and he said, “The
matter has indeed become known’”) in a non-literal
manner. Instead of its plain meaning - that Moshe was
concerned about the consequences of his having killed
the Egyptian - another explanation becomes neces-
sary. Therefore, when commenting on the latter phrase
(after stating that this phrase should be interpreted
plainly), Rashi also cites the Midrashic interpretation
that “the matter became known to me, regarding which
I wondered: How did Israel sin so severely... to warrant
their being subjugated with back-breaking labor?”¢

It is possible to offer a plain resolution of the above
questions. Rashi was seeking to address a gener-
al difficulty raised by the verse, “And Moshe became
frightened and he said, “The matter has indeed become
known.” Why does the Torah mention this point? After
all, Moshe’s fear did not lead to any immediate action,
for he did not flee to Midian until after Pharaoh heard
about the matter and sought to kill him.”

One might want to raise a similar question: Why was
it necessary for the Torah to relate the entire narrative
of the interaction between Moshe and the two Israelites,
Dasan and Aviram?® After all, the Torah could merely

5. The difficulty is compounded

by the fact that this interpretation
itself requires explanation: How is

it possible that the promise given by
the Holy One, blessed be He, in the
covenant bein habesarim would not
be fulfilled? In that covenant, G-d
told Avraham (Bereishis 15:13): “Your
seed will be strangers in a land that is
not theirs, and they will enslave them
and oppress them for 400 years, and
they will leave with great wealth”

Early in the Introduction to
his Commentary to the Mishnah,
Rambam explains the difference
between a Divine promise “with
a positive message conveyed by a

prophet to a nation,” which cannot
be nullified, and “a Divine promise
given privately to a prophet.” (See
also the section entitled, “When
the Great become Frightened.”) See
also the next footnote.

Moreover, how did Moshe know
that they were slanderers before
they informed on him? (This ques-
tion is raised by Imrei Shefer with
regard to Rashi’s commentary.)

6. See Midrash Tanchuma (Buber
ed.), Parshas Vaeira, sec. 17; Shmos
Rabbah, loc. cit. See also footnote 3,
above. The supercommentaries to
Rashi elaborate on the explanation of
Moshe’s question from an additional
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angle. After all, the enslavement of
the Jewish people had been foretold
in G-d’s covenant with Avraham bein
habesarim (Bereishis 15:13).

7. See the gloss of Maskil LeDavid to
Rashi’s commentary which explains
that Rashi quotes the Midrash be-
cause, according to the simple mean-
ing of the verse, there is a question

- if Moshe feared for his life, why
did he flee only afterwards, when
Pharaoh sought to kill him? - that
requires explanation. See also the
commentary of Rav Ovadiah Seforno.
Some clarification is still required.

8. Rashi, Shmos 2:13, identifies them
in this manner.
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have related that “Pharaoh heard” (about the killing of
the Egyptian) and “Moshe fled” The entire episode de-
scribing two Hebrew men quarelling and their rebuke of
Moshe (“Who appointed you?... Do you intend to kill
me?..”) appears unnecessary.

However, in light of Rashi’s commentary on the phrase,
“And Pharaoh heard,’ this issue is resolved. There, Rashi
states, “They, i.e., Dasan and Aviram, informed on him.”®
Thus, by recounting Moshe’s earlier encounter with them,
the Torah lets us know'® how this report reached Pharaoh."

Nevertheless, we are not given an explanation as to
why the Torah tells us that Moshe became frightened.
To resolve this question, Rashi cites the interpretation
of the Midrash which explains that Moshe’s fear was not
motivated by concern for his own future, but rather result-
ed from his worry that perhaps the Jewish people were
not worthy of redemption.'
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When the Great Become Frightened

2. Our Sages taught,” “A verse never departs from its
plain meaning” This principle should certainly apply
in the present instance, where Rashi not only gives an
alternative, straightforward explanation of Moshe’s fear
(kipshuto) but presents it before the Midrashic inter-
pretation (uMidrasho). We must therefore assume that
even according to the plain meaning of the phrase, “And
Moshe became frightened” - that he feared for his life

9. Since Rashi does not state that

this interpretation is sourced in the
Midrash, we can assume that this is the
plain meaning of the narrative. It is
possible to explain that we are forced to
come to this conclusion from the very
fact that the Torah tells us of Moshe’s
interaction with these two men.

It is apparent that they were the
only ones who saw Moshe kill the
Egyptian, for Moshe “turned this
way and that way and saw that there
was no one there” (Shmos 2:12).
(From Rashi’s commentary, some
clarification appears necessary, but
this is not the place for it.) It is,

therefore, reasonable to assume that
they were the ones who informed
on him.

10. There is also another reason for
the mention of Dasan and Aviram, for
later on in the narrative, Moshe re-
turns to Egypt “after all the men (i.e.,
Dasan and Aviram) who sought your
life have died” (Shmos 4:19, and see
Rashi’s commentary which states that
in fact they were still alive and were
considered dead only because they be-
came impoverished.) See also Rashi’s
commentary to Shmos 2:13, “Dasan
and Aviram. They were the ones who
at a later time left over the manna in
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violation of G-d’s command.” Simi-
larly, they provoked Moshe on other
occasions in the future.

11. There is no alternative explana-

tion, because, as stated in footnote 9,
Moshe “turned this way and that way
and saw that there was no one there.”

12. There is an obvious reason for
Moshe’s fear. Nevertheless, since he did
not act upon it, we must assume that
he was not afraid merely for his life.
Hence, Rashi cites the interpretation of
the Midrash to explain the subject of
his concern.

13. Shabbos 63a.
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because it had become known that he killed the Egyptian
- there is an explanation (at least according to the ap-
proach of derush) as to why the Torah mentions his fear.

To understand the above, let us first cite the com-
ments of the Midrash™ on the verse,”” “And Yaakov
became very frightened and he was distressed”:

Rav Pinchas said in the name of Rav Reuven: “Two
people received promises from the Holy One,
blessed be He - the foremost of the Patriarchs and
the foremost of the Prophets — and, nonetheless,
they became frightened.

“The foremost of the Patriarchs” - this is Yaakov....
The Holy One, blessed be He, told him,' “Behold,
I will be with you,” and yet ultimately, “Yaakov be-
came very frightened.”

“The foremost of the Prophets” - this is Moshe....
The Holy One, blessed be He, told him,"” “Behold, I
will be with you,” and yet ultimately, Moshe became
frightened. This is intimated by the verse,' “And G-d
told Moshe, ‘Do not fear him (Og).” And it is rele-
vant to offer the reassurance “do not fear him” only
to one who fears.

The commentaries on the Midrash differ regard-
ing the intent of this passage. Some maintain'® that
the Midrash is praising Yaakov and Moshe. Although
they received promises from G-d, they did not rely on
the promise,” fearing that perhaps they had sinned?
and were thus no longer worthy of having G-d’s prom-
ise fulfilled.”

14. Bereishis Rabbah 76:1.
cit. Similar concepts are found in
Akeidas Yitzchak (Vayishlach), end
of Shaar 26, et al.

15. Bereishis 32:8.
16. Op. cit., 28:15.

17. Shmos 3:12. 20. This follows the opinion in

18. Bamidbar 21:34. the Midmsh. (loc. cit., sec. 2, and .
commentaries there) that “there is
19. See the commentary of R.
Avraham ben Asher, Or HaSeichel,
to Bereishis Rabbah, loc. cit.
(Venice, 5328/1568), that is cited by
the commentary entitled Matnos
Kehunah to Bereishis Rabbah, loc.

in this world.” This approach is
explained in light of the teachings
of Chassidus in Biurei HaZohar by
the Tzemach Tzedek, p. 192. (It is
also stated on p. 191 there that the

cit.; Nezer HaKodesh HaShalem, loc.

no secure promise for the righteous
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Divine service of these individuals
surpasses the level of bitachon, trust
in G-d. Consult that source.)

21. As our Sages explicitly state (in
Berachos 4a, paraphrased by Rashi in
his commentary to Bereishis 32:11),
Yaakov feared that his sins would
affect G-d’s promise of protection.

22. This explanation is given by the
commentaries to the Midrash, loc.
cit. Similarly, Akeidas Yitzchak, loc.
cit., states that their fear “did not
stem from a lack of trust or faith...;
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However, other commentaries® explain that the intent
of the Midrash is that “one should not learn from their
example, for one ought not to be afraid” Rather,* “one’s
heart should be settled, trusting in G-d.”* This intent is ap-
parent from the plain meaning of the continuation of the
Midrash: “The Prophet Yeshayahu admonishes the Jewish
people, telling them,* “You have forgotten G-d Who made
you... and you are continually frightened throughout the
day’”; i.e., the prophet rebukes them for being afraid.”

The view of the commentaries that “one ought not to
be afraid” is worthy of exploration. What is wrong with
fearing that one is unworthy of the fulfillment of G-d’s
promises because of] “the effect of one’s sins”?

(On the contrary, at first glance this would appear
to be a very positive quality: one’s humility is so great®®
that he is always concerned that his Divine service is not
flawless and that he has sinned.?)

This question thus draws focus to the nature of the attri-
bute of bitachon, trust in G-d, which we are commanded to
pursue.* Bitachon is not merely the faith that G-d has the
potential to bestow good upon a person and save him from
adversity and the like. Rather, it means that the person trusts

rather, their consummate level of
Divine service demanded that they
seek to be saved by their efforts
employing natural means,” rather
than by miracles. See the sources
mentioned in footnote 53 below.

23. Yafeh Toar HaShaleim to
Bereishis Rabbah, loc. cit., {citing
Berachos 60a; consult that text. See
the commentaries to Ein Yaakov on
that passage; see also Nesivos Olam
(by the Maharal), Nesiv HaBi-
tachon. This is not the place for
further elaboration.}

See also the interpretation of Or
HaSeichel, loc. cit. (s.v. Shnei bnei
adam), et al., “It is possible that
being afraid is considered an error
on the part of Yaakov and Moshe.”

24. Tehillim 112:7, quoted in Be-
rachos, loc. cit.

25. This approach disputes the

above-mentioned view that “there
is no secure promise for the righ-
teous in this world” (Yafeh Tour,
loc. cit.).

26. Yeshayahu 51:13.

27. See how the commentaries
listed in footnote 19 interpret the
continuation of the Midrash from
their perspective.

28. See Tanya - Iggeres HaKodesh,
Epistle 2, “Since Yaakov was utterly
insignificant in his own eyes... he
was apprehensive lest sin would
cause him not to be saved, for it ap-
peared to him that he had sinned.”

29. See the question raised by the
commentaries to Ein Yaakov (Be-
rachos, loc. cit.) with regard to Hil-
lel’s statement, “I am positive that
this cry of distress is not coming
from my house.” The commentaries
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question why Hillel showed so much
confidence. Why did he not worry
that perhaps he had sinned, and as a
result his household would be beset
by difficulty?

30 The obligation to place one’s
trust in G-d is explicit in many
verses. (Many of those verses are
cited in Reishis Chochmah, Shaar
HaAhavah, ch. 12.) In Shaarei Te-
shuvah (Shaar 3, Os 32), Rabbeinu
Yonah explains that this obligation
is included in the command stated
in Devarim 20:1, “When you go out
to war... do not fear them.” (This re-
flects the view of Rambam - in Sefer
HaMitzvos, prohibitive command-
ment 58 — that this verse is a com-
mand and not a promise.) Implied is
that “if a person sees that adversity
is close, he should set his heart on
the salvation of G-d and trust in it”
(Shaarei Teshuvah, loc. cit.).
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that G-d will actually do this. And his trust is so ab-
solute that he is completly serene and does not worry
at all. As Chovos HaLevavos states,>! “The essence of
bitachon is the serenity felt by the person who trusts.
His heart relies on the One in Whom he has placed
his trust - that He will do what is best and most ap-
propriate for him in the matter at hand”

The grounds for such certainty require expla-
nation. Even when a person has an explicit Divine
promise, it is possible that “sin would cause” the
promise not to be fulfilled. This surely applies when
there is no explicit promise. Moreover, the concern
“lest sin cause” the promise not to be fulfilled is ap-
plicable to everyone (for “there is no righteous man
on earth who does only good and does not sin.”)*
If even Yaakov our Patriarch had this fear, it surely
applies to others.*
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A Rationale for Equanimity

3. Initially, the following explanation could be
offered: The concept of bitachon is based on the
faith that everything comes from G-d, blessed be
He. Thus, when a person encounters distress and
misfortune, this is not because any other factor has
control (Heaven forbid!) in any manner whatsoever.
Rather, everything comes from Above.

A person with that awareness is therefore utterly se-
rene. Either way, he has no reason to worry. For if he
does not deserve that any evil be visited upon him,
certainly G-d will save him from it. (This is true even
when there is no natural possibility for him to be saved
- for “who can say to G-d, ‘What are You doing?”**
Moreover, He is able to change the laws of nature.)*

31. Shaar HaBitachon, beginning 32. Koheles 7:20.

of ch. 1. See also the introduction 33. See Kad HaKemach, loc. cit.,
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Consult that source.)

34. Cf. Iyov 9:12.

of that author to Shaar HaBita-
chon (s.v. Ach toeles habitachon),
et al. See also Kad HaKemach (by
Rabbeinu Bachya), s.v. Bitachon,
“No doubt should dampen one’s
bitachon.”

“A person who has faith may not
necessarily have bitachon. For at
times, he will fear that perhaps his
sins will have an effect” (And in his
discussion of this issue, he cites the
example of Yaakov our Patriarch.

35. See the comments of Rabbeinu
Yonah cited in Kad HaKemach, loc.
cit. See also Likkutei Sichos, Vol. 3,
p- 883, and the sources cited there
in the marginal notes.
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If, on the other hand, he is not worthy of G-d’s kind-
ness (but instead deserves punishment), his mind is still
utterly at ease because he knows that his misfortune does
not result from any side factor but from G-d alone. Since
he did not fulfill his responsibilities to his Creator, He
brought him to this distressing situation. Therefore, he
fears no one but G-d alone. (Moreover, he realizes that
this difficulty is for his own good, for, as is well known,
even the punishments ordained by the Torah are ex-
pressions of G-d’s kindness, cleansing a person from the
blemish of sin. Thus, there is no place for worry or fear.)

Accordingly, there is no contradiction. A person
may have absolute bitachon in G-d, even though he
knows that, possibly, “his sin will cause” him to be
found unworthy of being rescued from the impending
misfortune. This knowledge does not detract from his
peace of mind, for he realizes that whatever happens
to him comes from G-d.

According to this explanation, we can appreciate
the intent of the commentators to the Midrash who
maintain that “one ought not to be afraid,” and that
we should not learn from the conduct of Yaakov and
Moshe who showed fear. As is evident from the plain
meaning of the relevant passages, they feared the im-
mediate cause of their distress. Yaakov was afraid of
Eisav, as it is written,”” “And Yaakov was very fright-
ened and distressed, and he (therefore) divided the
people...” Similarly, Moshe had to be warned not to
fear Og. Such fear indicates that something was lack-
ing in their consummate bitachon in G-d.
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Not the Province of a Select Few

4. This explanation is, however, insufficient - for it is obvi-
ous that the essence of bitachon goes beyong merely attaining
the peace of mind that comes from the awareness that everything
is ordained by the hand of G-d. Instead, it means that the person
who has bitachon trusts that he will receive visible and manifest
good,* i.e., that G-d will rescue him from his difficulties.

36. In the original, batov hanireh
vehanigleh - i.e., something that is

recognizable as good without any
need for abstract explanations.
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According to the above explanation, however, it ap-
pears that this plain meaning of bitachon is beyond the
reach of the majority of the Jewish people. (Since “there
is no righteous man on earth who does only good and
does not sin,**> who can adjudge himself as being wor-
thy of G-d’s visible and apparent kindness?) Hence, for
most people, bitachon would be reflected primarily
in the peace of mind that results from their awareness
that, even if they are not worthy of Divine beneficence,
everything comes from G-d and is for their good, even
if that good it is not visible and manifest.

(According to this approach, only perfectly
righteous men, whose Divine service has reached con-
summate perfection and who therefore do not have to
worry about the possible effects of sin,* can trust that

they will receive manifest and apparent good.)*

Such a conception, however, runs contrary to the ap-
proach of the author of Chovos HaLevavos,* who states
(in his explanation of “the circumstances in which bi-
tachon is conceivable”) that “the One Who is trusted is
infinitely magnanimous and kind toward whoever is
deserving and to whoever is not. Moreover, His mag-
nanimity is constant and His kindness is continuous,
never ceasing and never severed.” According to this
view, the concept of bitachon is based on the principle
that G-d bestows manifest kindness even toward “one
who is not deserving.”

This requires explanation. After all, even though
G-d’s mercy extends also to someone who is not
deserving, is it not possible that a person may be de-
serving of punishment for his undesirable deeds?*
What is the conceptual foundation for a person’s trust
that G-d will act benevolently toward him in a visible
and apparent manner, even if he is undeserving of this?

37. See Kad HaKemach, loc. cit.,
and the commentaries to Ein Yaa-
kov on Berachos, loc. cit.

Midrash that “there is no secure
promise for the righteous in this
world,” on the contrary, the righ-
teous do not rely (even) on a Divine

38. According to the opinion in the promise.
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39. Shaar HaBitachon, ch. 2 (the
seventh cause); see also ch. 3 (the
first introduction, the sixth con-
cept); see also the end of ch. 1.
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Cast Your Burden upon G-d

5. The above questions can be resolved in light of an
adage of the Tzemach Tzedek, quoted frequently by my
revered father-in-law, the Rebbe Rayatz.*’ Someone
had begged him to intercede in order to arouse Heav-
en’s mercies*” upon a person who was dangerously ill.
The Tzemach Tzedek answered, Tracht gut, vet zain gut
(“Think positively, and the outcome will be positive”).
It is apparent from the response of the Tzemach Tzedek
that thinking positively (having bitachon) will in itself
give rise to results that are visibly and manifestly good.

This teaching may be explained as follows: The
obligation of bitachon which we are commanded to
cultivate is not merely a component and a corollary of
one’s faith (emunah) that everything is in the hands of
G-d and that He is compassionate and merciful. Such
an obligation would not need to be stated separately.
Rather, the obligation of bitachon is an avodah of its
own, a separate path of Divine service that motivates
a person to rely and depend on G-d [alone,] to the
extent that he casts his lot entirely upon Him, as it is
written,* “Cast your burden upon G-d” - i.e., depend
on no other support in the world apart from G-d.

It could be that this is what the author of Chovos
HaLevavos had in mind when he wrote* that a per-
son’s bitachon should resemble that of “a bondman

40. Ideally, bitachon should be
coupled with scrupulous obser-
vance, as Chovos HaLevavos (loc.

cit., ch. 3, the fourth introduction)
states: “One must take great care...
to fulfill whatever the Creator
obligated him in His service... so
that He will consent to give him the
matters concerning which he places
his trust” Nevertheless, the intent is
that it is not that a person’s sins in of
themselves make him undeserving

of G-d’s kindness. Instead, his careful
observance is only so that his present
conduct should not contradict his
trust in G-d. For it is unthinkable to
have trust in G-d and simultaneously

“to rebel against Him.”

Chovos HaLevavos explains the
above concept with an example
from human conduct: an agent who
neglects the mission with which he
was entrusted cannot expect the
person who appointed him to grant
him those matters that the agent
desires from him.

Thus, the intent is not that the
person’s positive conduct evoke
G-d’s kindness. Instead, the
foundation and reason for trust in
G-d should be founded in the fact
that G-d’s kindness encompasses
everything. Thus, ch. 2 of the above
source states that the first reason
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for our trust is “His mercy, com-
passion, and love” And similarly,
the beginning of ch. 3 states, “The
Creator shows mercy on man more
than any merciful being”

41. See his Igros Kodesh, Vol. 2,
Letter no. 636, p. 537, and Vol. 7,
Letter no. 1990, p. 197.

42. Making such a request of a sage
accords with the ruling of the Rama
(Yoreh Deah 335:10)

43. Tehillim 55:23.

44. Loc. cit., ch. 2 (the sixth cause);
see also the first introduction in ch.
3 with regard to the fifth concept.
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imprisoned in a dungeon who is dependent on the
authority of his master” That prisoner’s trust is
directed only toward his master, “to whom he is
subordinate, and no man other than he can harm
or help him”

(It follows that our trust in G-d is such that our
actual material situation is of no consequence.
Even if it is impossible for a person to be saved
according to the natural order, he relies on G-d,
Who is not restricted by nature at all.)

This itself is the foundation for a person’s trust
that G-d will bestow visible and manifest good
upon him, even if he is not worthy of this kindness.

For the definition of trust is not mere belief that
- because the kindness of G-d is utterly measure-
less and unlimited and can be extended to a person
whether he is worthy or not - he will receive G-d’s
kindness without any effort on his own part. (Were
this to be true, the entire concept of reward and
punishment would be nullified.) Rather, bitachon
involves labor and exertion within one’s soul, and it
is this effort and exertion that evokes G-d’s kindness.

When a person truly trusts in G-d alone from
the depths of his soul, to the extent that he has no
worry at all, this very arousal of trust evokes a recip-
rocal response from Above, granting him kindness
- even when, without taking this trust into account,
he would not be worthy of such kindness.*
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45. This concept is borne out by the
writings of our Sages. For example,
commenting on the verse (Tehillim
32:10.), “A person who trusts in G-d
will be encompassed by kindness,”
Sefer Halkkarim (Maamar 4, end

of ch. 46) states explicitly, “Even if
a person is intrinsically undeserv-
ing, bitachon has a way of evoking
unearned loving-kindness on those
who place their trust in G-d.” See
also further in that text (ch. 47), “If
a person had placed his hope in G-d
as he ought to, G-d’s loving-kind-

ness would not have been withheld
from him.”

These ideas are echoed in Kad
HaKemach (loc. cit.), “He who
trusts in G-d will find refuge from
misfortune by virtue of his trust,
even if he was deserving of that
misfortune.”

See also Nesivos Olam, Nesiv
HaBitachon, et al.; Yalkut Shimoni
on Yeshayahu, Remez 473: “When,
in times of distress, Israel cries out
to the Holy One, blessed be He, He
asks, ‘Is there a man among you

who fears Heaven?... Place your
trust in My name, and it will stand
you in good stead... for whoever
places his trust in My name, I will
save him.” The implication is that
even if the Jews are lacking in the
fear of G-d, if they trust in Him, He
will save them.

Note also Keser Shem Tov, sec.
382, “When Heaven desires to
punish a person who deserves
punishment, it deprives him of his
attribute of trust.”
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This is what is meant by the command*¢ to trust
in G-d - that a person should “cast his burden
on G-d,” relying on Him to grant him visible and
manifest good. Since he trusts G-d alone (with-
out calculating whether it is possible for him to
be saved according to the natural order), this caus-
es a corresponding response* toward him in the
spiritual realms. G-d protects him and has pity on
him, even if his own tally shows that he does not
deserve® to be granted the kind of good that is vis-
ible and manifest as good.*

This is the meaning of the adage of the Tzemach
Tzedek cited above: bitachon itself will lead to
positive results. This principle is not a tangential
element of our trust in G-d; it defines the nature of
the trust that we are commanded to have.
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When Trust is Lacking

6. Based on the above, it is possible to say that
this is what is meant by the mention of Moshe’s fear
when he heard his fellow Jew say, “Do you intend to
kill me... like you killed the Egyptian?” The verse
seeks to teach this fundamental message with re-
gard to the quality of bitachon: that it is bitachon
itself that brings about G-d’s salvation. The oppo-
site is also true. When a person is not saved from
distress, the reason is that his bitachon is lacking.*

This is the intent of the verse, “And Moshe be-
came frightened and said, “The matter has indeed
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46 Tehillim 37:3 and 115:9, and sim-

ilarly in many other verses. See also
the sources listed in footnote 30.

47. In the original, middah keneged
middah - “measure for measure.”
The Zohar (Vol. I, p. 184b)
teaches: “The World Above imparts
influence (to the world below) only
according to its state. If it manifests
a luminous countenance, in the
same way, a luminous Countenance
shines down upon it from Above.
And if it manifests melancholy...”

Characteristically, the Rebbe omits
the continuation of this teaching,
“...strict justice is mirrored back
at it” See also Igros Kodesh of the
Tzemach Tzedek, p. 211t.

48. See Tanya - Iggeres HaKodesh,
at the end of Epistle 11, “When
one truly belives this, everything
becomes good even in a manifest
way.” (See also Biurei HaZohar

by the Tzemach Tzedek, p. 194.)
Similar concepts are to be found in
Nesivos Olam, loc. cit.

49. Berachos (loc. cit.) relates that Ye-
hudah bar Nasan, who was following
Rav Hamnuna, sighed. Rav Ham-
nuna told him, “Do you want to
bring suffering upon yourself?! For
it is written (Iyov 3:25), ‘Because I
feared, fright has overtaken me....”
(This incident is cited in Yafeh Toar
HaShaleim mentioned in footnote
23. In other words, if Yehudah bar
Nasan would have relied on G-d
without any worry or fear, he would
have been saved from suffering. See
also Nesivos Olam, loc. cit.
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%

become known’” (And directly after that we are
told,) “Pharaoh heard... and he sought to kill
Moshe. Moshe feared for his life despite having
performed good deeds. He had protected a Jewish
man from the Egyptian who was beating him and
rebuked two Jews who were quarelling. His failure
to trust G-d*° that no harm would befall him was
itself the cause for Pharaoh to hear of the matter
and seek to kill him. Moshe’s lack of trust caused
him to have to flee for his life.

(One might explain that this is the intent of
the wording of the verse, “and he said, ‘“The mat-
ter has indeed become known’” Not only did
Moshe think these thoughts within his heart, he
also expressed them in speech.”’ This increases
the emphasis on his lack of bitachon, for in addi-
tion to having this apprehension in his mind, he
verbalized it.)*

Had he manifest complete bitachon in G-d
and not worried at all about his circumstances
(that “the matter has indeed become known” and
could be discovered by Pharaoh), that itself would
have caused the matter to have been forgotten
and would have brought him visible and manifest
good.

From all the above, one can also derive a practi-
cal directive: When a person encounters obstacles
and hindrances in his observance of the Torah and
its mitzvos, he should realize that the elimination
of those obstacles depends on him and on his con-
duct. If he has absolute trust that G-d will help
him and change the situation to the point that he is
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50. Midrash Lekach Tov on this verse
explains that Moshe’s fear stemmed
from his view (see Bereishis Rabbah,
loc. cit.) that “there is no secure
promise for the righteous in this
world?” (See the passage from Biurei
HaZohar cited in footnote 20 above.)

According to the gloss Beer
BaSadeh to Rashi’s commentary on
our verse, the reason Moshe was

afraid that he would be killed was
because he feared that the Jewish
people were not worthy of being
redeemed. If not, he would not have
worried at all, for he knew that his
future mission would be to redeem
the Jewish people.

51. For here the Torah does not say
(as it says, for example, in Bereishis
17:17, et al.), “And he said in his

heart”

52. The very fact that a thought is
expressed in speech empowers it to
materialize, as is well known with
regard to lashon hara, slanderous
gossip. By speaking, one causes the
subject’s undesirable qualities to
emerge from a potential state into
actuality. (See Likkutei Sichos, Vol.
5, p. 45; Vol. 15, p. 32; et al.)
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utterly at ease without any worry at all, his bitachon
will bear fruit. (At the same time, of course, he must
also take whatever natural steps are dependent on
him in order to remove those obstacles.)** For we
have been given the promise, “Think positively, and
the outcome will be positive” We can rest assured
that this will actually take place, that all the obsta-
cles and hindrances will cease to exist and things
will be good for us - in a real and practical sense,
with the kind of good that is overt and manifest
even to eyes of flesh, in the here and now.**

Just as concerning the redemption from Egypt,
the Sages teach® “by virtue of their trust the people
of Israel were redeemed from Egypt,” so, too, with
regard to the Redemption from this last exile, the
Midrash states,*® “They are deserving of redemption
in reward for their hope alone!” May this be fulfilled
for us - that by virtue of the Jewish people’s trust in
the promise from G-d that “My deliverance is soon
to come,””” we will merit that He will redeem us
with true and Ultimate Redemption. May this take
place speedily, and in our own days.

53. As is well known, there is

no contradiction between true
bitachon and looking for ways
and means in the natural order

to solve one’s difficulties. (This
concept is elaborated upon in
Chovos HaLevavos, loc. cit., ch. 3,
the fifth introduction; in Akeidas
Yitzchak, Vayishlach, Shaar 26; and
in other sources. See also Likkutei
Sichos, Vol. 15, p. 486ff., and the

sources mentioned there.) It is only
perfectly righteous men who do not
have to search for ways and means
in the natural order. However, this
is not the forum for an extended
discussion of that issue.

54. In the original, lematah meiasar-
ah tefachim - lit., “lower than ten
handbreadths” (from the ground):

a halachic concept borrowed here
metaphorically.
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55. Kad HaKemach, loc. cit., based
on Midrash Tehillim, Psalm 22.

56. Yalkut Shimoni, Tehillim, Remez
736 (based on Midrash Tehillim,
Psalm 40), cited by R. David
Avudraham at the end of his Seder
Tefillos Yom HaKippurim. See also
the Chida, Midbar Kdeimos, Maare-
ches Kuf, sec. 16.

57. Yeshayahu 56:1.

X7 M2 WITRA PR XOXR APRY
@ yo p% axm) "R pn
NI TR RN

oow awn YT PR - DRI T
YOy wwhnw onp  "pawtT”
wITD Yy 9w MR NUUIRI)
N(=Rd"al

7127 MPw . RINT (WARI) KN
IR 139 - . 7IWA AR
hivehheh i hiRdvakvaisias!
.0°N377 12 7P T A0 19 K9

. LW’ 1IDYY Yl vITD
5y” X0 w7 wITD Nhnnm) M

(ORI R
JIR°2 WNMT wIPHI O¥Yw vIna)
nnvaT OYPRN XYY WHR PN
0°IN27 172 N°122 X7 N2 wITRR
wITD? D7 NnTRn AxT)
72 P2ma (INPnn? 219p) mwnn
" XY T2 WITPIY AN
7R921 7 HY MW MM NNIR
nnwan? (GLanNnY WBXR X W)

Gl

J0°X?,2 NNYID
7,

5,X”D 1127 NIHDY 2 NNWID KN
Y IR DY IWITT P02 X2 Ow)
SXIWw oyLn Y YT 71270
O PPV MIMNG Yon 17aynwl
(15 77721 9 'Y R”91 wNpY AR
(@Ywr) XN N> IR (13714 'Y
.o

T AND 1M WY PWRT 01BN
noAnm Y3 XY - P nnnw el

(X
Q
(¢}

(&



17

POy mwl RN A2 2 0voon
nRTPR 7D Ow maaba nam) “a
MY T PN - (YN
XY °2,0Wn2 1Y MN0N X2 ANy
neRY I oY TP ‘R mvab e
TRT 0w IRI2PD) AN AR
Dax (@R %32 Naman Swnn ow
*D% X177 OWA 1IYaT N1°'01 T10°
ow AxM .50 Yy on awn Tonw
X1 Iwab “‘Rn 10w 27D W
aN3 191, “730RM PRnm ovenn”
om» 71207 X12T“w 37D w1 oW
“omn Yan anr 0TRa Yy

J9PN 'Y 271 W wNR MR IR
3R’y

0 IO YT A X7 PoDI
oY

39,m N

VD Ow .Pwwi 2000 279 ow
SWORNR PR TN

MO T IMRD) 0PV WNDH N
o°%nn) M7 MWR” ("D P
J12210° oM ‘A mwiam ¢ Lab
MY TIH NI WK OX AR 100
by 0In Ton Pwni? PNvaT T
I7MD DW AN “Owna o°nwian
TOM 1177 XY IR0 Mpn 19K
Ny P (1A owa Tsn Y
W ‘A2 AR 0w mpn 13
D Yy AR NNL3AT 19w1 7187 0
SPhy X127 INY IR Anhw
2177 1127 2°N3 09 MNI XM
MYRY MIPY’ O3 AR T D10
X7 D2P2 W (YN M) 1YY’
037 T R DY 102 10 DY
L9781 73R MW VAW 1 Yaw 1
(25w D) 2V OW NI VYA -
NN D wnyn Yot PRy’
NI UD PYLN IR Wy
mnoan

717 990 R ow .3 12 o0onn
7w Y% AR - IImpn noa
27

(o»

I\,

(

n?

(0%

(el

RnPY” (2 ,79P) MIN WD PYAY

(IXNN X1OYD) 7170 207 XD XDy
PR KRR IPRT XINAD XOX
*271 179 KN POINT 177732 R1op
RPP IR R Ry h pam
WTIP AR 790 X .10 1278V

(TR TOW 'Y) PTS MasaT
70 10) WP NIAR K230 1YY
Lo WYl NN TR (R
I MR AR 411222 T3 20

—

an

(>"mnnY) o2y men .ow Py
AR [P0 XD PRI LA 200
MW 177 MO) oW 23w MR WD
mMyvy awnw WoXY (@IX 13
T IRIOIIW 0 WD Py
,0w MI72.7,2p 09N

AM0AT PXOIMRT OIRBR 0D
L@ XN NDY) iR 0w oprTsh
2R YR

MR TO WA OWIDH AR
.@nYwY) ow w1t 2137

*197 $(270) WP IR XN AR
PPY2 TRD XD 2RI U N
Y2 ANTIV RVAT O XD 13
Xonw

mM372 2Py PYA WIDN NPWIPN
nwAm IR"Y Hon namn by ow
.OW 1V /12 TIN3 771 PRY X
DNy A A1 wIomd
™Y W) 73 mwab 0Isw
TANNA WW AN w12 Onn
M1 11279 AWwn MWww - (27D
e 9991 XIw (30 MR 3 W)
g”ama nyT - WX ) D°UDW)
(M 7wyn X2 mxn NNEHT ID0)
R¥N 37 (ANLAT X9 MR NIAW
OXW” - "07m XN K? 3 enonb
AN MAMP A% 03 OTRA XY
SRy nuan 1291w

7T 7T 9V .K7D W Pnvan ww
IR 777) AT WYL bW amnoa
75 03 AR WY (V2T NPYIN
XPw” Nnva Iy (°nanv) nnpn
19 1MY332 PO oW 27YN°

2,1 nmp

PR OW APPR TN PR
X7’ D°PYD? 3 M0 T XYW P
TIVR JwnnaY RO 01R RO
.@W 7PV PR 2P0 K02 DU
ARPR 793 RIAW M T IR0
883 'Y 3N WP XM MW .OW
.aw 1Y WA prvInm

PYR CWIDR LOW nRpR 7Y XD
5" Mo Py

“"MY CHILDREN, HAVE NO FEAR"

(X2
(2>

(=)

(]

((gh]

(v
It

x>

=

Y AWRT XD T2 Pown 03 XY
XY 709 Wwoiv X 70 OXT w2
Ay wRKawd) 37 N2 TV 2
TPI%1 XD WMDO AR - (TP
3P Y

1M MWITI” 71 2V aN3 XYW T
w1 .XIpR YW s Y 03w
RDI3 I R TR Y IS
0" 177 MTIX D01 N0
muwpaw Y .onny v
1DV W IR NP IR 07 1
"R PR DRI 1 A3 GTen)
XD PRY.OW "W AR, 2 DYY)
PWYR OAW 12001 19 OXY, 0PN
RErd]

T P R vanw mv qom
oY PIZw 08N awn NN
"M DWIRT D9 M Y7 InRD
(O "w1 wIre L7 1INWID)
072K 077 (37,2) 2702w AR
TR RPN . .

"ZOR PR 3 KT 191 719 1PN AR
(0 My 97)

Y 5”7 7727 WK1

1,25 o

0,10 X3

.2, 3 unwID

T2,%3 0N

72 072K 19 X7AR WITD XD
727 WX Yy Pown MR (WX
™MINH 997 - (W ARSI O
M .Ov 727 wRIAY annd
ATRPYA NI 191.0W (@PwN) wTph
T 19102 10 WY (Tew)

PR” (2 MIX) OW w2 AV
XY 7m0 oA I3t Anvan
YT N2 AR LAY DwIDn
A MR - Monn 7T Yy
'y ow ARTY) AZP 'Y IS nnse
T AbynR XN ONTAYY XIp
.@w Py N

5Y1 .8 ,7 M) Y72 wmomd
yaa (X0 ,2% nhwn w7t
UM MR XY DY ,2pYY

PYTR? ANV PR” WITHA YT
PR DRTX 727X 97,470 09 w3
/13 MLaT Yy (12°DR) Pamo
(YW 72°07) 27D NNV WY
LYW PR TR 27D 0w 19
.X"D M0 OW AR

PIN ANMAWA AN TIRY AN
XM 12 2nw an orph 3
X7 Pw 0T 1D INTavn

(i

AT°PY21.0W WATHR M WIDNmIRII |
WP TN XY 27 MR Y 0w
"3D7 OX 3 13 7INK P70M 1IN
o mwbwn Y
yava *3772 PIwn®) " mwys
I 7Y R 1003 AR (PR
727 PwxIa? (@Pwn) XN D0
mM3732 ©"wR NUM0Y M| ow
PY OWIDn AR OV Y (X ,0)

g

M

(¥}

(7
X
@
[CY
r
(44
(Gl

(T’

(m

ek

o



TTRY PWORNR AnTpna 37D ow
JNEPn P30 WY ()
J2°R1 486 'V 1"On WMPY AR
PR 02173 D73 P - (12031 O
XD PRI 1D MO wpab oo

Ri=fra)

waTn >0 Yy D101 OW nnpn 73 (Un

.20 M O°PAN
Pwn Y DN nynw vpe
R (0 T DY W)
9”371 MO 770 OTTIANA O3
MHTP 72TH2 R7TA AR D103
U MR P N3TYn

@a

XYW - 2000 ]1W’7 (N3

FUPW RIPNA TWHY XDM T IR
PR DRI 1w wwnn von
ARVT P KD 19 XD ORT,OR22 PR
DR DIR3? TRY XA YW 0 93

R

TRUSTING G-D IN TIMES OF CRISIS

DY) “12%3 RN MR KXY W (D

NGaARUN L PR R b

I PYY P2 TR T by on

bw) YT IR XMW YT NI
XT) a1 YR ObyAn e (ran
(713271700 .45 'y AR wmRY
NNYIT P P TN PRY T3
7172 M0 NWRD ‘A2 TOBRA
2357 NN 9TIRD XY Yaon

(

nn

T OV LTXR Y TR s

.ow oy mana
Y IR MNRT oW MoT2 nx0
»INXY X723 X0 vl oMo
MO (79,3 2PR) 1NIT PWOIN
ININ ND°2 K217 “13 °1NR1 NI
nv2 777 X *2 m L, (37an abwn
D101 77 ,ARTY AART 0w 022 ‘M2
.Ow 02 M2 NI AXM 10 0N0n
TWn IXTY IR 0 1p% wITHn
PRY (W 7127 IPWRI) 7Y T X7
ART) 7 09wa oopeIst anvan
PP - (1 YR P73 T MR
WY WITD DY ITWwa X2 won

18

™

@m



19 “"MY CHILDREN, HAVE NO FEAR"

VAEIRA IIT | 3 NN

LIKKUTEI SICHOS, VOL. 36, P. 33FF.
Adapted from a sichah delivered on Shabbos Parshas Vaeira, 5727 (1967)

Introduction

here are times when we feel overwhelmed by the events around us. When ominous events
of alarge scale transpire, it is natural to sense our own intrinsic smallness and perhaps feel
intimidated by the worrisome nature of what is occurring.

The sichah that follows speaks to people in such a situation. It focuses on:

a) the Haftarah for the present week that speaks of the war between two superpowers,
Babylon and Egypt, which shook the very foundations of the geopolitics of that time;

b) the Torah reading for the present week that describes the first three of the Ten
Plagues, disasters that brought the leading nation of that era to its knees.

Building on the foundation that everything occurs as a result of Divine providence, the Reb-
be explains that even when faced with dismaying and unnerving events, there are no grounds
for fear.

Moreover, as the sichah states, a Jew should feel encouraged knowing that “all [existence]
is not, Heaven forbid, an independent entity, but was created by G-d. [And it was created] for
a purpose, for the sake of Israel and for the sake of the Torah!’ Just as this axiom holds true
regarding the very existence of the creation so too, [it applies to] every event that occurs in the
world” Nothing happens independent of G-d and it all happens for a purpose — one that ulti-
mately will be “for the sake of Israel and for the sake of Torah.

The sichah highlights the benefits that will result from the battle between Babylon and Egypt
- that Yechezkel’s prophetic prowess became known to the Jewish people as a whole, motivating
them to hear the messages he would deliver. In that vein, the Haftarah concludes,” “On that day,
I will cause the sovereignty of the House of Israel to flourish and I will grant you the opportunity
to speak openly among them® and they will know that I am G-d”

1. Rashi, Bereishis 1:1, Midrash 3. In this context, it must be noted doom and gloom for the Jewish peo-
Tanchuma (Buber edition), Parshas that this sichah was delivered in the ple, the Rebbe stood as a bulwark of
Bereishis, sec. 10; Osios D’Rabbi months before the Six -Day War and .

. . . . trust and reassurances for the Jewish
Akiva, 2. published during the First Gulf War.

In both instances, although there people as a whole and for individuals

2. Yechezkel 29:21. were many who voiced messages of in their thousands.
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What G-d Does
For His Children

The Haftarah's Correspondence to the Torah Reading

1. There is a well-known general principle' that the
themes of the Haftaros resemble those of their respec-
tive Torah readings. In general, the connection between
the Haftarah of Parshas Vaeira and the Torah reading
is reflected in G-d’s command to the prophet Yechez-
kel,> “Turn your face toward Pharaoh, king of Egypt,
and prophesy against him and all of Egypt,” regarding
the destruction that G-d will bring upon them, so that
“all the inhabitants of Egypt will know that I am G-d.”?
This reflects the theme of the Torah reading regarding
the plagues that G-d brought upon the Egyptians, so
that “Egypt will know that I am G-d™*

This is also the message of the two verses cited at the
beginning of the Haftarah:®

So says G-d the L-rd: “When I have gathered the
House of Israel from the peoples among whom they
have been scattered, and I will be sanctified through
them in the eyes of the nations, then shall they dwell
on their land.... They shall dwell upon it securely....
when I execute judgments against all those around
them who plunder them, and they shall know that I
am G-d their L-rd”

These verses are apparently an independent matter,®
unrelated to Yechezkel’s prophecy against Egypt and its
king,” but instead refer to an entirely different era® - the

1. See Tur, Shulchan Aruch, and the 4. Shmos 7:5.
Shulchan Aruch of the Alter Rebbe

5. Yechezkel 28:25-26.
(Orach Chayim 284:1); Tur and echezie

Rama (Orach Chayim 428:8). 6. It is noteworthy that there are
those who follow the custom of

2. Yechezkel 29:1f. starting the Haftarah from the

3. Ibid. 29:6 beginning of ch. 29, “In the tenth
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year....” See the list of Haftaros
included at the end of Vol. 10 of the
Encyclopedia Talmudis, p. 703.

7. See the commentaries on Yechez-
kel 28:25-26.

8. Indeed, these verses are in a
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era when “the House of Israel [will be gathered in]
from the peoples,” which will take place after the
final exile. Indeed, this prophecy was conveyed to
Yechezkel as part of the continuation of the proph-
ecy regarding the destruction of Tzidon’ and does
not directly relate to the prophecy concerning Egypt
and its king. Nevertheless, it relates to the theme of
Parshas Vaeira, which speaks of the relief grant-
ed the Jews because of the judgment G-d brought
against Egypt."

The concluding verse of the Haftarah," “On that
day, I will cause the sovereignty of the House of Is-
rael to flourish and I will grant you the opportunity
to speak openly among them and they will know
that I am G-d,” is seemingly unrelated to the war
that led to Nevuchadnetzar’s laying waste to Egypt.'
Nevertheless, since it is the conclusion of the Haftar-
ah, based on the principle that “everything follows
the conclusion,’® it can be said that it too shares a
connection to the theme of Parshas Vaeira."*
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Why G-d Brought the Plagues

2. The above can be understood by first explain-
ing the nature of the plagues that G-d brought upon
Egypt. When the Torah makes statements such as,*
“Egypt will know that I am G-d when I stretch forth
My arm against Egypt,” and the like," the straight-
forward implication of such verses is that the intent
was to motivate Pharaoh to heed G-d’s word. Pha-
raoh had blustered,'® “Who is G-d that I should

different chapter (ibid. ch. 28) and
were conveyed before the prophecy
that begins in ch. 29, “In the tenth
year...”

Tziyon and Metzudos David.

and Radak on the verse, which
9. See Encyclopedia Talmudis, loc.
cit.,, which maintains that the Haftar-
ah begins with the prophecy against
Tzidon (ibid. 28:20).

later period.
13. Berachos 12a.

14. Note that even Rav David
Avudraham (Seder HaParshiyos
VehaHaftaros) - who maintains

10. See Shmos 8:18; 9:4.
11. Yechezkel 29:21. Our translation

follows the commentary of Metzudos

12. See the commentaries of Rashi

emphasize that this verse refers to a

9732 MR 07PN T M L2
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that the prophecy concerning
Nevuchadnetzar laying Egypt to
waste (Yechezkel 29:17-20) is not in-
cluded in the Haftarah - agrees that
this verse (ibid. 29:21) should serve
as the conclusion of the Haftarah.

15. E.g., ibid. 7:17; 8:6, 18; 9:14, 29;
11:7; 14:4, 18.

16. Ibid. 5:2.
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heed His voice to let Israel go? I do not know G-d and
I will also not let Israel go.” Therefore, G-d brought the
plagues so that “Egypt will know that I am G-d when
I stretch forth My arm against Egypt,” and, as a result,
Pharaoh would send the Jews from his land.

However, this explanation raises a question because,
seemingly, it was necessary that the plagues be visited
upon the Egyptians to fulfill the promise made in the
covenant bein habesarim,"” “I will also judge the peo-
ple whom they will serve,” which Rashi'® understands
as referring to the Ten Plagues.

In resolution, it can be said that the Egyptians’
knowledge and recognition that “I am G-d” was an
integral element of the judgment against “the people
whom [the Jews] will serve.” To put it simply: The mi-
raculous nature of the plagues compelled the Egyptians
to realize that the plagues were visited upon them as
punishment from G-d."

Nevertheless, it appears from several verses that
the recognition of the Divine origin of the plagues
was not merely an element of the judgment visited
upon the Egyptians, but rather also served an inde-
pendent purpose, as it is written,?® “For this reason, I
have allowed you to endure, in order to show you My
strength and so that My name will be proclaimed all
over the earth”

Abarbanel* explains at length that, in addition to
Pharaoh denying G-d’s existence entirely by saying,'s
“I do not know G-d,” he also denied His providence
by saying, “Who is G-d?” That is, he denied that G-d
oversees “all the ways of mankind, to repay everyone
in accordance with his ways and in accordance with the

17. Bereishis 15:14. 19. The main text emphasizes that
the purpose of the plagues was for
the Egyptians to reach an aware-

ness of G-d. Although Moshe told

18. Rashi on the above verse. See
Targum Yonason ben Uziel, which

interprets this verse as referring to
the 250 plagues that our Sages (see
Mechilta, Shmos 14:31; Pesikta Zutra-
sa, Parshas Vaeira 7:17) understand
as being visited upon the Egyptians.

Pharaoh that the plagues were
brought so that he would heed G-d’s
command to send forth the Jewish
people from his land, that message
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was addressed to him alone. With
regard to the Egyptians as a whole,
the rationale for the plagues is as
stated in the main text.

20. Shmos 9:16.

21. See his commentary to Shmos
7:17.
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fruit of his deeds”** Similarly, by saying “Who is G-d that
I should heed His voice?”, Pharaoh denied the possibility
that there is a G-d Who oversees all existence and that
G-d could change the nature of things and renew their
existence in general and in particular, as He desires. By
saying “Who is G-d that I should heed His voice?”, Pha-
raoh seemed to be implying, “What power does He have?”

In response to Pharaoh’s arrogance, G-d brought three
types of plagues: The first three - blood, frogs, and lice
- demonstrated the existence of G-d. The second three
- wild animals, the cattle plague, and the boils - demon-
strated the second point: that G-d oversees all existence.
And the last four - hail, locusts, darkness, and the slay-
ing of the firstborn - demonstrated that He is able to
change the nature of existence. See the detailed explana-
tion in that source that emphasizes how the plagues led to
the recognition of G-d’s omnipotence.
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A Third Reason for the Plagues

3. In a manner that parallels the explanations giv-
en regarding the plagues themselves, so too, there are
several explanations regarding G-d’s hardening of Pha-
raoh’s heart, as G-d said,” “I will strengthen his heart,”
and “I will harden Pharaoh’s heart and I will perform
My manifold signs and wonders in the land of Egypt.”**

There are commentators who explain that this was
not an independent matter, but it was part of the retri-
bution to be visited upon Egypt, fulfilling G-d’s promise
that He would judge the nation that oppressed the Jews,
as Rambam writes:*

For this reason, it is written in the Torah,?® “I will
harden Pharaoh’s heart.” Since, he began to sin on his
own initiative and caused hardships to the Israelites

22. Cf. Yirmeyahu 32:19. concept.
23. Shmos 4:21. 26. This is the version in the standard
24. Ibid. 7:3 published text of Rambam’s Mishneh

Torah, reflecting the wording of the
25. Hilchos Teshuvah 6:3. See also verses, “I will strengthen his heart,”
Rambam’s Shemoneh Perakim, ch.8,  and “I will harden Pharaokl’s heart.”
where he elaborates regarding this cited above (footnotes 23 and 24),
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and Shmos 14:4, “I will harden Pha-
raoh’s heart.” Nevertheless, the exact
Hebrew wording used by Rambam
does not fit any of these verses. See
Sefer HaiMada [the 5724 (1964),
Jerusalem, printing], which mentions
different versions of Rambams text.
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who dwelled in his land - as it is written,” “Come,
let us deal wisely with them” - justice required that
he be prevented from repenting so that retribution
could be exacted upon him. Therefore, The Holy
One, blessed be He, hardened his heart.?®

Thus, G-d hardened Pharaoh’s heart so that His
promise that He would judge the Egyptians would be
fulfilled.”

Other commentaries® explain that the reason G-d
hardened Pharaoh’s heart was so that the manifold signs
and wonders that Pharaoh would witness would ultimate-
ly cause him to undergo a change of heart, cease rebelling
against G-d, and instead humble himself before Him.?!
G-d sought “to motivate the Egyptians to repentance by
showing them His greatness... and His wonders, as He
declared,” ‘For this reason, I have allowed you to en-

dure, in order to show you My strength...’”

It is possible to explain that these two goals were not
separate, but had one purpose, i.e., the punishment of
the Egyptians was to nullify their arrogant sense of self
and thus lead to the revelation of G-d’s sovereignty®
over the world.**

27. Shmos 1:10. 32. See Seforno, loc. cit., which
states: “Behold, G-d said, ‘T will
harden Pharaol’s heart’ so that he
will be strengthened to withstand

the plagues... and because of them

28. See Shmos Rabbah 3:10, 5:7,
11:1,6.

29. A similar concept applies

according to the first reason given
by Ramban in his commentary on
Shmos 7:3. According to the second
reason, Pharaoh was punished
because he did not let the Jewish
people go after the first five plagues,
before G-d hardened his heart. See
the two opinions in Shmos Rabbah
13:3, and in the Yafeh Toar Ha-
Shaleim. on the Midrash. The com-
mentaries have already elaborated
regarding Rambam’s approach. See
the sources mentioned in footnote
32. This is not the place for further
discussion of the matter.

30. See Seforno, Shmos 7:3.

31. See Tzror HaMor to Shmos,
loc. cit.

the Egyptians will recognize My
greatness and goodness and as a
result undergo genuine teshuvah.”
Note the interpretation of Rabbi
Yeshuah cited by Ibn Ezra to this
verse; Ikarim, sec. 4, ch. 25; Akeidah,
Parshas Vaeira, shaar 36; et al.

Le., Seforno’s interpretation differs
slightly from that of Rambam,

who maintains that G-d hardened
Pharaoh’s heart so that he would not
repent. Seforno maintains that G-d
hardened his heart to give him the
strength to withstand the plagues so
that G-d would manifest His full pow-
er. As a result, Pharaoh and the Egyp-
tians would come to a recognition of
G-d and repent wholeheartedly.
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33. See also Rashi’s commentary on
the phrase (Shmos 14:4), “I will be
glorified through Pharaoh,” which
states, “When the Holy One, blessed
be He, exacts vengeance against the
wicked, His name is magnified and
glorified”

34. This concept is also emphasized
in the continuation of the passage
from Rambam quoted above:

Why did G-d send a message to
Pharaoh through Moshe, telling
him: “Let [the people] go and re-
pent”? The Holy One, blessed be
He, had already said that Pharaoh
would not release the people, as it
is written, (Shmos 9:30): “I realize
that you and your subjects still do
not fear G-d”

The reason is reflected by the verse,
“For this [reason], I have allowed
you to endure... [so that My name
will be proclaimed all over the
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On the phrase,* “I will harden,” Rashi comments:

It is as if G-d was saying, “Since Pharaoh behaved
wickedly and defied Me, and it is revealed before
Me that the pagan nations do not derive satisfac-
tion from wholeheartedly seeking to repent, it is
better for Me that his heart be hardened, so that I
can perform My manifold signs and you (the Jews)
will recognize My mighty deeds.” This is the way the
Holy One, blessed be He, manifests His attributes.
He brings retribution upon the nations so that Israel
should hear of this and fear Him.

This approach represents another reason for bring-
g the plagues - to serve as instruction for the Jewish

people.”” This is explicitly stated at the beginning of
Parshas Bo:*®

G-d said to Moshe: “For I have hardened his heart
and the hearts of his servants, so that I may set in
their midst these signs of Mine, and so that you may
relate for the ears of your son and your grandson
how I made sport of the Egyptians, and that you may
tell of My signs that I set in their midst. You will thus
know that I am G-d.”

That verse emphasizes that the hardening of Pharaoh’s

heart and the primary plagues®” - of which G-d said,* “I
will perform My manifold signs and wonders...” - were
wrought for the sake of the Jewish people, as Rashi states,
“This is the way the Holy One, blessed be He, manifests
His attributes. He brings retribution upon the nations
so that Israel should hear of this and fear Him*®

earth],” i.e., to make known to all
the inhabitants of the world that
when the Holy One, blessed be
He, withholds repentance from a
sinner, he cannot repent, but he
will die in the wickedness that he
initially committed willfully.

The intent is that G-d wanted Pha-
raoh to serve as an example to show
and make known that not only are
he and the world not independent
entities at all, but that even in the
realm where seemingly G-d has
granted independence, i.e., that all

the inhabitants of the world have
free choice to conduct themselves
as they desire, Pharaoh could not
act independently. Everything he
did was dictated solely by G-d’s will.

35. Seforno also states this concept.
36. Shmos 10:1-2.

37. Le., the last five plagues, which
were the most severe. This is
reflected in Rashi’s words at the end
of his commentary on (Shmos 7:3),
“Nevertheless, regarding the first
five plagues, it does not say, ‘And
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G-d strengthened Pharaol’s heart,
but ‘Pharaoh’s heart remained
strong.” Rashi’s words are based on
Shmos Rabbah 11:6, 13:3; see also
Ramban on this verse. See, however,
Nachalas Yaakov on Rashi, loc.

cit., which maintains that the same
motif also prevailed in the first five
plagues. This is not the place for
further discussion of the matter.

38. See Yevamos 63a; Maskil LeDa-
vid to Rashi, Shmos 7:3.
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On the surface, it seems unclear why this premise
must be accepted. Since, regardless, retribution had
to be visited upon the Egyptians to punish them,
as indicated by the prophecy,'” “I will also judge the
people that they will serve,” and so that “Egypt will
know that I am G-d,”* what moves one to say that the
plagues also came so that the Jews fear G-d?

The Purpose of Creation

4. In resolution, it is possible to offer the follow-
ing explanation: As is well known, all existence is not,
Heaven forbid, an independent entity, but was creat-
ed by G-d. And it was created for a purpose, “for the
sake of Israel and for the sake of the Torah.”*® Just as
this axiom holds true regarding the very existence of
the creation - that it is entirely “for the sake of Israel
and for the sake of the Torah” - so too, it applies to
every event that occurs in the world. No event takes
place independently. Instead, they all - as a whole
and individually - occur “for the sake of Israel and
for the sake of the Torah.”

It follows that not only does everything that hap-
pens in the world take place because it is specifically
directed by Divine providence,* but also that the true
purpose of all these events* is to benefit the Jewish
people and the Torah.

Just as the above axiom holds true regarding the
occurrences in the world as a whole, so too, it applies
to specific events, including those for which the To-
rah explicitly explains the reason why they occurred.
Even when the Torah states that they occurred for a
given reason, from an inner perspective, their ulti-
mate and true purpose is “for the sake of Israel...”
Since, as explained above, the world is not an inde-
pendent entity, the revelation of G-dliness associated

39. Rashi, Bereishis 1:1, see Midrash
Tanchuma (Buber edition), Parshas
Bereishis, sec. 10; Osios D’Rabbi
Akiva, 2.

40. See Likkutei Sichos, Vol. 8, p.

2771t., and the sources cited there.

41. See Likkutei Sichos, Vol. 6, p. 93,
and also p. 236, footnote 13, which
explains that the intent of the state-
ment that the creation was brought

i ity B s o T ok
WNIW 7791 °37 RDA I
X owuy? Yawa nriyen
17 % AT DX O 0807
D 0¥ WY T 11N
7D O3 W IV M /7O
21X SR

772 MR I W T

PR NTAT v T
17w O NZY %103 MINONH
S0 /0 DRD RT2D ROX
Daway PR Pawa - xnw
osya XImw o ow; amnn
awa X7 PdY IR0
X7 19,7100 Pawa YR
QrRY , 0212w MymNna 992
0910 XPX M¥Y C1p2 927
HXIw° awa on ,v19a1 Y902
SN

mynRna o Jm an
onra Py qon  oPwaw
WP NRD DPLID amawna
ORIy IR 0, R T2
PRWOY NN I Naw)
101

Wy 0272 XY owd
0°1272 02 X177 1D 991 oDy
OAw ,oN2°01 ONYY WMWY
,MPIPID2, N1PI0N A0 27w
NhivalhimEau ksl ol
11°97 27V 10191 oRIWw 7wl
RY 7302 MN°XH 027 PRY

into being “for the sake of Israel...”
is not that the creation is a separate
entity whose purpose is “for the sake
of Israel...” Instead, that purpose
defines the existence of the world
itself. Consult those sources.
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with every event that occurs is consummated when
that revelation is drawn down to the Jewish people and
recognized by them.

On this basis, it is possible to explain the subject
under discussion:

In truth, G-d’s exacted retribution against Pharaoh
and the Egyptians in fulfillment of the decree, “I will
also judge the people whom they will serve,”"” for the
sake of the Jewish people. In this way, G-d’s promise in
the covenant bein habesarim to Avraham our Patriarch
- “They will subjugate and oppress them for 400 years
and I will also judge the people whom they will serve”
- was fulfilled. Indeed, it is simply understood that the
Divine retribution against the non-Jews resulted from
their subjugation of the Jewish people through hard
labor and it led to “Egypt know([ing] that I am G-d”
However, this still did not represent the ultimate con-
summation of the purpose of the plagues. There was
a further purpose directly affecting the Jewish people.

This is the inference to be derived from Rashi’s com-
mentary - which, as is well known, alludes to “the
wine of the Torah™? - at the onset of the plagues, on
the verse,* “I will harden Pharaoh’s heart and I will
perform My manifold signs and wonders”:

“It is better for Me that his heart be hardened, so
that I can perform My manifold signs and you will
recognize My mighty deeds.” This is the way the
Holy One, blessed be He, manifests His attributes.
He brings retribution upon the nations so that Isra-
el should hear of this and fear Him.

All retribution visited upon the nations - even
when it results from their evil actions - is ultimately
for the sake of the Jewish people.

42. Hayom Yom, entry 29 Shvat. See
Imrei Binah, Shaar HaKerias Shema,
sec. 53ff., et al., where the term “the
wine of the Torah” is identified with
“the secrets of the Torah,” i.e., the
mystic truths of pnimiyus haTorah.

43. Tt can be said that this under-

standing is shared by all commen-
taries, including most mentioned
in the previous sections. Although
others do not make such explicit
statements regarding the plagues, it
can be explained that they did not
do so because the events took place
before the Giving of the Torah and
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before the Jews became an inde-
pendent nation (see Yechezkel, ch.
16, and commentaries), as reflected
by the verse (Devarim 4:34): “To
take a nation from the midst of
another nation.” Accordingly, these
commentaries maintain that, at that
time, the Jews” uniqueness did not
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What G-d Will Do for the Sake of the Jews

5. Based on the above, it is possible to offer an
additional explanation why the final verse in the
aforementioned prophecy of Yechezkel is included in
this week’s Haftarah.

In Yechezkel’s prophecy against Pharaoh and
Egypt, the reason for the destruction of Egypt is ex-
plicitly stated, “because they have been a reed-like
support for the House of Israel.”** Similarly, his proph-
ecy concerning Nevuchadnetzar explicitly states that
the reason he will conquer Egypt is because he:*

had his army toil prominently against Tyre®...;
yet neither did he nor his army derive any reward
from Tyre for the toil he had performed against
it. Therefore, thus said G-d, the Lord,... “Behold
I will give Nevuchadretzar?..., king of Babylon,
the land of Egypt.... [as reward for] his labor that
he performed against [Tyre,] I have given him the
land of Egypt* because of what they did for Me..”*

In both instances - in the prophecy regarding the
destruction of Egypt and the prophecy that G-d would
give Egypt to Nevuchadnetzar - the motivation and
the rationale were stated explicitly. Moreover, it was
specified that, through the fulfillment of the prophe-
cy, “all the inhabitants of Egypt will know that I am

the time of the Patriarchs, the Jews
had already become distinct from
all the other nations. Therefore,
immediately at the onset of the
plagues, Rashi emphasized that the

have as great an effect on the world
to the extent that it would be felt
that all the particular details of the
events that occurred were for the
sake of the Jewish people.

hardening of Pharaoh’s heart was to
benefit the Jews: “Israel should hear

By contrast, according to Rashi’s
understanding as explained in his of it and fear G-d”
commentary on the Torah, the
concept that everything was created
for the sake of the Jewish people re-
flects the essence of the existence of
creation. This concept is reflected in
Rashi’s making this statement at the
very beginning of his commentary
on the Torah, on the first verse of
Parshas Bereishis. Moreover, from a
straightforward understanding of
Scripture, it is apparent that, from

44, Yechezkel 29:6
45. Yechezkel 29:18-20.
46. Ibid. 29:18ff. As related in ibid.,

about his destruction.

47. Nevuchadretzar is the name
with which the book of Yechezkel
and some instances of the book of

ch. 28, the ruler of Tyre fancied him-
self as a G-d. Therefore, G-d brought
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Yirmeyahu use to refer to Nevuchad-
netzar. See Bereishis Rabbah 45:9,
which explains the relationship
between the two names.

48. Yechezkel prophesied that Egypt
was destroyed because - by being

a “reed-like support for Israel, i.e.,
by feigning support for the Jews but
not delivering any assistance - it
sinned against G-d. Nevertheless,
the privilege of destroying it and
carrying away its spoils was granted
to Nevuchadnetzar because he
destroyed Tyre.

49. See Likkutei Sichos, Vol. 21, p.
46ff., which explains the connection
between this prophecy and Parshas
Vaeira.
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G-d.* Thus, the events foretold in the prophecies had
already brought about a comprehensive revelation of
G-dliness.

Nevertheless, at the end of the prophecy, a further
point is added,'> “On that day, I will cause the sov-
ereignty of the House of Israel to flourish and I will
grant you the opportunity to speak openly among
them and they will know that I am G-d.” This addition
underscores that the ultimate goal of all these events
that G-d brought about was for the sake of the Jewish
people.

Indeed, there is an added dimension to this focus
reflected in the verse itself. At the time he delivered
his prophecy concerning Egypt, and certainly at the
time he prophesied concerning Nevuchadnetzar, Ye-
chezkel had already been renowned as a prophet for
a number of years, and he had been accepted as such
by the majority of the Jewish people.”® Nevertheless,
this prophecy states, “I will grant you the opportunity
to speak openly among them,’ i.e., the Jews will see
that his prophecy will be fulfilled and will believe his
words.

Thus, G-d brought about a war between Bavel and
Egypt, the two superpowers of that age, that involved a
great battle in which thousands, even myriads, of sol-
diers took part. All of this was to grant Yechezkel the
opportunity “to speak openly” so that the Jews would
accept him as a prophet and thus derive benefit. More-
over, the benefit was not for the Jewish people as a whole
- since most had already accepted him as a prophet — but
for those few*' who had yet to believe in him.

50. Yechezkel was renowned as a
prophet well before the prophecies
mentioned in this chapter. His first
recorded prophecy was delivered in
the fifth year after the first exile of the
Jews to Babylonia, which took place
11 years before the destruction of the
Beis HaMikdash. However, the first
of his prophecies mentioned in ch.
29 was delivered in “the tenth year”
after that first exile and his second
prophecy with regard to Nevuchad-

netzar in this chapter was delivered
in “the twenty-seventh year” of the
reign of Nevuchadnetzar, nine years
after the first prophecy. Thus, as
stated in the main text, by the time of
the second prophecy, he was already
widely recognized as a prophet. See
Malbim to Yechezkel 29:17 as to why
the first prophecy was dated accord-
ing to the years of the first exile while
the second was dated according to
the years of Nevuchadnetzar’s reign.
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51. See Berachos 6b, which states,
“The entire world was created
solely to bond with a G-d-fearing
man.” See Rambam’s extensive
explanation of this statement in his
Introduction to his Commentary
to the Mishnabh, s.v. achar kein raah
lihistapek. There, Rambam writes:

It is possible that a person will
build a palace that is consum-
mate in beauty and plant an im-
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Not Only a Story of the Past

6. From the above, a lesson can be derived for
a person’s Divine service in the present age. Jews
must be aware of the fundamental principle that
everything that happens in the world, even among
the non-Jews, is for the sake of the Jews. As the
Yalkut Shimoni states,” the Holy One, blessed be
He, tells the Jewish people, “My children, have no
fear. Whatever I have done, I have done only for
your sake.” Therefore, despite seemingly ominous
events occurring in the world at large, the Jews
should not become fearful. Instead, they should
strengthen their trust in G-d** and strengthen
their observance of the Torah and its mitzvos in
actual practice as a preparation for the Future Re-
demption that is speedily approaching.

In addition, we learn from this Haftarah how
efforts must be made to draw even a small num-
ber of Jews closer to the Torah and its mitzvos. A
person should not make a reckoning that he will
only be able to have an effect on a small number of
people, since most of the Jews in his surroundings
already observe the Torah and its mitzvos. He may
also doubt whether he will be able to influence
those few and draw them close to G-d’s service.
Therefore, he may think that its preferable that he
should work on himself in order to rise to loftier
levels of Torah study and Divine service.

The Haftarah teaches us that G-d causes great
and mighty wars to happen to benefit even a few
Jews, so that this small group hear the comfort-
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pressive vineyard. It is possible
that this palace will be prepared
for a pious man who will chance
upon it in the far-off future and
rest for a day in the shade of one
of its walls... or partake of the
vineyard’s fruit.

In the analogue, G-d has made a
complete world for the benefit of the
righteous. A particular object may

exist for many years so that at some
time in the future a righteous man
will benefit from it.

See also Maamarei Admur HaZ-
akein 5565, vol. 1, p. 202, which
states: “The Baal Shem Tov said
that there was once a war between
two nations that lasted seven years
so that... the sounds from the war
would form a melody and a righ-

teous man would serve G-d with
this melody. See also Toras Chayim,
Bereishis, p. 108d, which makes
similar statements.

52. Yalkut Shimoni, Vol. 2, sec. 499,
interpreting Yeshayahu 60:1.

53. See Likkutei Sichos, Vol. 36, p. 2.
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ing words of the prophet Yechezkel. How much
more so should every Jew do whatever he can to
bring close even one other Jew, encouraging him
to put on tefillin, keep Shabbos, and the like.

Rambam® clearly states that a person should
always see himself and the entire world as
equally balanced between good and evil, and
understand that if “he performs one mitzvah, he
will tip the balance for himself and the entire
world to the positive and bring deliverance and
salvation for himself and for them?”

It is possible that influencing even one per-
son to perform one mitzvah will tip the balance
to the positive and hasten the coming of the true
and ultimate Redemption. May it come in the
immediate future.
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BESHALLACH III

| 3 rhws

LIKKUTEI SICHOS, VOL. 3, P. 876FF.
Adapted from a sichah delivered on Yud Shevat, 5722 (1962)

To Trust G-d, and Yet Proceed
on One's Own Initiative

6. A Jew’s Divine service must combine two
opposite thrusts. As emphasized above, his own
work and labor are necessary. Simultaneously,
however, it is demanded from him to rise above
his personal self. He must realize that nothing he
accomplishes is the result of “his strength and
the power of his hand,” but that it is G-d “who
gives him the power to prosper.”’

This reliance on G-d should not, however, rob a
Jew of his initiative and his urge to achieve. Work
is demanded of him, to labor with his G-d-giv-
en potentials. Just as G-d fuses opposites, since a
Jew is connected to G-d, it is demanded from a
Jew to combine opposite thrusts. He should have
absolutely no sense of self, knowing it is G-d
who achieves everything, and yet simultaneous-
ly work and labor with his own power.

The need to combine these two contradicto-
ry thrusts comes into play in a Jew’s efforts to
earn a livelihood. On one hand, it is demanded
from him to have simple faith that everything is
granted him by G-d. Since it comes from G-d,
Who is the ultimate of good, it follows that
whatever he receives must be good in a complete
sense. If it appears to our material eyes that it
is, G-d forbid, the opposite of good, that itself
merely proves that it comes from a very lofty
level of goodness, the good of the hidden spir-
itual realms, a good so lofty it cannot be overtly
revealed on this earthly plane.? Simultaneous-
ly, it is asked of a Jew to manifest perfect trust

1. Devarim 8:17-18. 2. See Tanya, ch. 26.
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(bitachon), believing without any doubt that he
will receive overtly revealed good, goodness that
can be recognized as good within one’s physical
reality.

Bitachon does not mean trusting that G-d
will provide circumstances which He alone ap-
preciates as good. Bitachon means trusting that
G-d will provide us with good that we can ap-
preciate as good even with our limited human
understanding.

We must have such trust even when, accord-
ing to natural circumstances, there is no reason
or basis for it.> Even then, one should trust that
G-d will surely help. For G-d is not - Heaven
forbid -limited, and He has the potential to
change nature.

When a person is forced to actually experi-
ence suffering, G-d forbid, he should accept it

3. See the following letter from my
revered father-in-law, the Rebbe,
dated Elul 3, 5702 (the Igros Kodesh
of the Rebbe Rayatz, Vol. 6, Letter
no. 1843):

to save the members of this
household, and it was called a
“thread of scarlet cord”
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lacking. If everyone who sees him
realizes that his heart is weighed
down by great worry, he has yet
to reach a desired level of trust.

Why this name? On one hand,

Perfect trust in G-d means
trusting even when there is not a
shadow of expectation that there
is a physical source from which
one’s assistance could come. To
refer to a common expression,
when a person is sinking in the
sea, heaven forbid, he will grab a
straw to try to save himself.

As long as there is still a straw

to grab on to, i.e., there is still a
shadow of an expectation of sal-
vation within the material world,
this is still not an expression of
perfect trust in G-d. Instead,
when there is a shadow of an ex-
pectation, the term hope, tikveh
in Hebrew, is appropriate, as
reflected by the phrase (Yehoshua
2:18), “this thread (tikvas) of
scarlet cord”

The scarlet cord was the sign
given for Rachav’s home. This
sign notified the Jewish soldiers

the sign was visible, but it was
subject to different hazards:

the thread could snap; a wind
could blow it away, or something
else could happen. There was,
however, the tikveh, hope, that
everything would be well, and
the scarlet cord would remain

in its place, for the word “hope”
refers to a redeeming factor with-
in this world, be it as unlikely a
chance as a straw clutched by a
drowning man in a large sea.

Bitachon, trust, by contrast, ap-
plies in a situation when there is
not even a shadow of expectation
that there is a physical source for
the person to be saved, not even a
straw to grab onto, and all he has
is his trust in G-d.

Moreover, even when a person
trusts in G-d, but his soul is
bitter and he is depressed and
his countenance bears witness to
unexpressed grief, his bitachon is

A person who trusts in G-d, but
is embittered and worries and
sighs, is not expressing the com-
plete trust in G-d taught by our
master, the Baal Shem Tov. For
when a person trusts in G-d with
complete bitachon, even when
his situation is not good, or,
heaven forbid, is obviously bad,

it should not affect his heart, nor
should it cause him sorrow or
gloom. He must do everything
within his capacity according to
the Torah’s guidelines and those
of human wisdom, and then trust
in G-d, without having a shadow
of doubt that G-d will help him.
For G-d’s providence encompass-
es every single creation...

All of our affairs, even our slight-
est movements, are controlled by
Divine Providence. Indeed, it is
His Providence which grants life
and power to every living being
in the heavens and the earth.
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with happiness,* believing with perfect faith
that this is true and complete good. When,
however, suffering has yet to have been vis-
ited upon him, even though according to the
circumstances there seems no natural way of
avoiding it, he must have perfect trust that
G-d will bring him overt and recognizable
good, and remove the threat.

We ask these two seemingly contradictory
things from a Jew. This is possible because every
Jew is connected with G-d, who reconciles oppo-
sites. Such bitachon does not contradict faith at
all. Indeed, it is one of the foundations of faith.

Similar concepts apply with regard to our
Divine service. A Jew must be aware that “Ev-
erything is in the hands of heaven.” Even “the
fear of heaven,” which our Sages say is not in
the hands of Heaven but rather is given over to
man’s initiative, requires G-d’s help, for we can
do nothing alone.

Nevertheless, together with our knowledge
that “Everything is in the hands of heaven,” indi-
vidual effort and initiative are required. Since
both this knowledge and personal initiative
stem from the G-dly soul, which is “an actu-
al part of G-d,”® Who reconciles opposites, in
truth, these two thrusts are not contradictory.
On the contrary, one complements the other.

4. See Berachos 60b.
tioned there.

5. Ibid. 33b, and the sources men-
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6. Tanya, ch. 2.
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