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A TREATISE ON AHAVAS YISRAEL
BY THE REBBE RASHAB
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PUBLISHER'S FOREWORD

This chapter continues the theme emphasized in previous chapters - that in
given situations, division can lead to a more inclusive unity. It explains this
point by showing how a process of intellectual analysis using the powers of
Chochmah and Binah enables one to develop a broad, multifaceted appreciation
of a concept. In this manner, one does not have a narrow view, but rather has
the intellectual flexibility to see all the sides of an issue and also, develop an
openness to other ideas and viewpoints.

This flexibility stems from the bittul that characterizes Chochmah. By contrast,
a person who is characterized by yeshus is trapped within his own subjectivity
and cannot see beyond his own perspective.

The Rebbe Rashab then explains that similar ideas apply with regard to the
powers of our souls. When they are filtered through the medium of intellect,
they are able to operate in synergistic harmony with each other; even opposite
potentials can be fused together.

The same motif can apply with regard to relations between people. Although
“the minds of all are not the same,”! and every person has an independent
thinking process, in the realm of holiness, this can lead to consummate unity.
For unity is not uniformity and true oneness is brought about when different
perspectives come together and are merged into a greater whole.

The Rebbe Rashab concludes the chapter on a cosmic note, explaining that these
concepts are mirrored in the oneness that results from G-d’s name Havayah.
G-d’s essential oneness brings about unity in our diverse and multifaceted world.

These concepts are particularly relevant as we proceed from the holiday of
Shavuos, the commemoration of the Giving of the Torah, for as Rambam
writes,” “The Torah was given solely to bring about peace in the world”

Sichos In English

12 Sivan, 5780

1. Berachos 58a; Sanhedrin 38a.
2. The conclusion of Hilchos Chanukah.
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* We will 0”12 be publishing weekly installments of the maamar. If you would
like to receive these texts, contact us via email sichosinenglish@gmail.com or
WhatsApp 917-868-6509.

These weekly publications can be sponsored to honor a loved one, a Yortzeit
or a simcha by contacting us at sichosinenglish@gmail.com.



5 D17 M ‘DY 717N DMWY ,7'D2a

37 932 MPORNAn AwWw n RIAW /oMW MRRnna XN 1 1330 o
D°LID MPYINT O °22 N°9Y5 7TIPID XIT IM2INT NYINaY ,2owIn

12 27¥7,(13 77 23w 7270 T2 ARNW AR YW 1IVN 2D RIT KM
152 03 12w ,0°vIDY B°PPN 12772 25w 1277 PR PRnn 177 Yown Anoni
J1219°7 MY95N7 7127 52 W NINEYR TXNW 27nIwnd1 ,0°73m) 0°957 07137

MpPYINRI2 XIT 12 MM
MITAY

IV n RINY
222 npYnnaa

22n 127

X377 90993077 NNy
oW *72 17922 1TRID
v MPYINT

Y3077 RIT RPN
R 2200 1Y

1270 7917 TRWY
(13 71 2300

22Wm nRpn 00 0T

NR PYIn RI7 0
1277 22012 1373
Jay 0v1p oopn

o371 7933 0
DT D397

2°9% IR2INIY 12

922 W2 PINYY IINY
91877 NI%%3n7 127

—7

The principle explained in the previous chapter -
that division can lead to a more inclusive unity - also
applies to the division Chochmah brings about.

As Chochmah functions within Binah, it breaks down
every concept into details.

As a concept first appears - as a lightning flash of
Chochmah - it resembles an undifferentiated sem-
inal “point” without details

(and hence, appears in opposition to another
concept

that seems to contradict it).

However, the powers of Chochmah and intellect,
specifically, the power Binah,

break down the concept into its many compo-
nents and details,

including even propositions that are antithetical
and contradictory,

for, as previously explained,

because of the essence, every entity contains its
antithesis within itself.
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Similarly, every intellectual concept necessarily
includes many different and even contradictory
elements.

When a concept is thoroughly broken down and
divided into its component parts,

each part will inevitably express itself

in directions and manners which differ from
another.

However, there is a reason, justification, and
logic behind each of the contradictory aspects.

Alternatively, the same reason and logic may
sometimes be responsible for both a particular
concept and its antithesis.

The classic example given in Chassidus to illustrate this concept is the compari-
son between the rationale given by G-d for bringing the Flood,' “Every impulse
of [man’s] heart is only evil all the time,” and that given by Him when promising

never to bring a second Flood,? “for the impulse of man’s heart is evil from his
youth” The same explanation for bringing the Flood was used as a rationale for
G-d to be merciful and refrain from bringing such severe retribution.

7 71T 02T DPX TRY

Q70RO , 727N
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1. Bereishis 6:5.
2. Ibid. 8:21.

When this occurs, they are not actually
contradictory;

on the contrary, they strengthen and aid each
other.
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To refer to the above example: The fact that man is constantly being swayed by
evil impulses is a cause for Divine retribution. On the other hand, the challenges
man undergoes because of these constant impulses can be considered a reason for
Divine mercy. In truth, both responses - judgment and mercy - are appropriate.
Each one plays a complementary role in the manner with which G-d relates to man.

©BNI X111 °7 2¥1 It is only through this process that an idea can be
TRM 2902 17IY7 978X clearly and thoroughly grasped,

,(IRPP IR 171997 (in a pure and clear form),

7% 227 IR o9IN1 and comprehended from each of its standpoints
/1293W 7397 and dimensions.

120077 2322 XPnm Hence, it can be joined and synthesized with
127 0V 99207791 another concept,
R 2201

,71I 11 0°207 0RY  for they are not contradictory.

0°y70n ,7277%  On the contrary, they complement and reinforce
1312 71 each other.

Not only does the analytical process of intellect bring about a full comprehension
of an individual concept, it also shows how different concepts can be integrated
with each other to arrive at a more complete picture.

This concept can be illustrated by comparing the mode of study reflected in the
Talmud Bavli in contrast to that of the Talmud Yerushalmi.® In the Talmud Yerushal-
mi, concepts are presented in a logical sequence, one being derived from the other
or related to it in an obvious manner. In the Talmud Bavli, by contrast, when a
concept is presented, it is often challenged by questions, objections, and extensive
dialectical debate. The proliferation of differences of opinion and controversies
in the Talmud Bavli led our Sages* to consider the verse,” “He has made me dwell

3. See Torah Or, p. 17b; Shaarei Orah, Shaar Chanukah, p. 22b ff.; Likkutei Sichos, Vol. 24, p. 174, et al.
4. Sanhedrin 24a.
5. Eichah 3:6.



D" -1X5nn 8

M3 I 12NN IIARMW (DIRD 2P0 1272 927 93 Pk pmima At nom
WP R ORI 73R 77 0IX KPP 02D B397TIRM 7YY .0R3w D037 T30 3T ,0°007
787 ;777 937 23X ;77X DWY 70112 PR W MW NPAYA T8 WP 1277 1RO
TR PR 2132 727 DRI ’RONT I 7 9% Mol 91> ,0xva 12w nIon

in darkness,” as a description of its mode of study. Nevertheless, it is precisely
through this process of analytical study that halachah, Torah Law, is clarified. In-
deed, when there is a difference of opinion between a ruling of the Talmud Bavli
and the Talmud Yerushalmi, the halachah follows the Talmud Bavli.

Pon? 12 110 0571 This potential within intellect to dissect any con-
D°p7n 1277792792 cept into its many components

1720071 IIRDW 19R2  so that various apparently opposite ideas can be
,0°2D211 13 02 unified and joined,

.072W 030 I8 17 stems from its quality of bittul.

As explained previously, the objectivity which characterizes intellect as a whole can
be identified as bittul, for it requires a person to step beyond his own subjectivity
and see the idea as it is. In particular, this is true of the attribute of Chochmah,
which enables a person to step beyond his own conceptual framework and become
one with a new idea.

27179081 717 %Y1 In this spirit our Sages counseled,

MIRD 710X X2 07997 “A person should always be pliant like a reed, and
JJIRD WP RT* 9%1 not firm like a cedar”

8% ,AWR3 9277 The implication is that when something is firm, its
JAW NI NP2V coarseness and yeshus

;7% 07 192 X do not permit it to bend in any direction.

787,717 727 Y28 By contrast, when something is soft, its inherent
,0%Y2 920 M1277  pliability

/1373 229 nivl? 9327 allows it to bend in all directions.

727> NXT2 XM3721  The same applies to intellect;
PMID3 NP2

6. Taanis 20a-b.
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because it possesses the quality of bittul,

it analyzes each concept

and every revelation of light into many particular
parts and details.

This reflects an inner flexibility within intellect that
enables it to bend in any direction,

even ones that are opposite.

When one impartially views all the different aspects of a concept, he is not locked
in to a given approach. On the contrary, his objectivity enables him to see all the

different perspectives, even those that are opposite, and to take a balanced view

that encompasses all of them without any personal favoritism.
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Through this process, all seemingly antithetical
perspectives are included and joined together into
a single entity.

As is well-known, this is the ultimate example of

synthesis and unity:

When many different parts fuse into one, rein-
forcing each other

to the point where they form a unified whole
in which the beginning and the end cannot be
discerned.

Even the seemingly antithetical dimensions of a con-
cept reinforce each other;
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they all interrelate and receive from each other,
leading to synergistic benefits.

Each element shows the necessity for the other.

This is true unity,
a state where no opposition exists at all.

Accordingly, at this level, the unity is much greater

than the oneness of the powers as they are incor-
porated within the essence of the soul.

At that level, the oneness that prevails among them
exists merely because they are not yet individually
discernible. All that is felt is the essence of the soul
and because of the strength of its revelation, the iden-
tity of its specific powers has yet to become evident.
Thus, there is no conflict between these powers even
though some are opposite in nature.

However, fundamentally, there is no unity and
synthesis between these powers;

on the contrary, they are opposite in nature,

and should they be revealed, they would oppose
each other, as explained above.

As explained in the previous chapter, in their initial expression, the different pow-
ers are distinct, each one manifesting its own individual nature. The possibility for
interrelation stems from the modulation of these powers achieved by the intellect.
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However, in this instance, through the process of
the intellect first separating, then fusing the differ-
ent dimensions of each power, they unite with each
other

to the point where they cease to be opposed,
but rather strengthen and aid each other.

This then is true unity.

Thus, it is specifically the division brought
about by the intellect that precipitates genuine
synthesis.

The Rebbe Rashab explained that in interplay of every individual person’s soul
powers, true unity among them is established through the mind showing how the
different powers can complement each other. He now begins to explain how the
same concept can apply to developing unity in a community.

1PIRT T8 1 11

DN PDIVT PRY 0

NaRache
oy 77 PIINDRY
ﬁx;mvw ﬁ?D:-D i

»I3TIR 12 OXR

7. Berachos 58a; Sanhedrin 38a.

In a similar manner, from the standpoint of
intellect,

although “the minds of all are not the same,” and
every person’s mind works in a subjective manner.

within the realm of holiness, this leads to one unit-
ing with the other, as will be explained.

Hence, on the contrary,



D" -1X5nn 12

Y7371 /19 MR 927 WY 0MIARNN 00D MW A L,a0In M0 A1 v
D7wn51 9713 719 Wan TNR N1PRY 0°0ID M2 1INRW 0 0w IR

MY%an77 PNPRR 210737 T30 IR MIYPONT NP PRI MIpYRnn NP

791 ©O9¥0m 277X 0°TAN DR DPVIDAWD

JTPYR TN N2 W

007D "3 N
Dy 0IR
/33 70R 927

there is a superior dimension when

many different elements are united and fused
into a single entity.

This concept can also apply in a cosmic sense;
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8. See ch. 3 above.
9. See ch. 19ff. above.

as reflected in the unity of the name Havayah.

In that instance as well, G-d’s essential unity causes
many particular entities to join together to actually
become one,

as has been mentioned above,* and as will be
explained below.’

Summary:

The distinctions intellect develops lead to
synthesis

and result from bittul.

True unity is achieved when the details are not in
opposition

but aid one another.
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® POINTS TO PONDER ®
4 Crisis Unity
Why do we become so united during crisis and then it falls apart soon

after?

4+ Ignorance is Bliss
Does true unity only exist by the simple and unsophisticated?

+ What insight can you glean from Heichaltzu chapter 7?
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