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2 LESSONS IN LIKUTAY TORAH  

Likutay Torah English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Likutay Torah. 

The original text of the maamarim with  נקודות and punctuation is 

presented side by side with a phrase by phrase translation and 

explanation. The translation of the text is in bold whereas the 

commentary is in regular font. The explanations of general concepts 

that are not directly relevant to understanding the flow of the 

maamar are in footnotes. 

The commentary of the Tzemach Tzedek printed with brackets in 

the original Likutay Torah have been moved to the Hebrew 

footnotes and left untranslated. 

The main purpose of this project is to enable the reader to learn the 

Likutay Torah in the original. By learning the words, structure, and 

concepts of the maamarim, eventually they should be able to learn 

it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are 

copyright by the Kehot Publication Society, a division of Merkos 

L’inyonei Chinuch Inc., and are reprinted here with special 

permission. To purchase the original visit www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the 

maamarim, the administrator of the לקוטי תורה מנוקד project for 

helping with the נקודות and punctuation, to view or download any 

maamar from Likutay Torah/Torah Or with נקודות go to his website 

www.ChassidutBehirah.com , 

and to R’ Baruch Katz for creating the website and the editing. 

Please Donate to Keep this Project Going: 

Translating these maamarim takes many hours of work per week, 

and funding is needed to cover the expenses to make this possible. 

Please donate at our website www.LearnChassidus.com  

For comments and questions, please email me at 

avraham.t.katz@gmail.com 

http://www.chassidutbehirah.com/
http://www.learnchassidus.com/
mailto:avraham.t.katz@gmail.com
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ֵהֹורֵ תֵּיִֵלּקּוטֵ 
יל ְתחִּ ּבּור ַהּמַ י ָמנָ " ּדִּ   "המִּ

 ַ ָרש  לָ ת ּפָ  ג,סח – א,סזף ּדַ  קּבָ

“Bringing the Infinite into the Finite” 

In Parshas Balak, it describes how Hashem transformed the curses 

Bilam said into blessings, this is one of them (Bamidbar 23:10): 

ַׁא: Chapter 1: 

י ר  ,ֲעַפר ַיֲעֹקב 1ָמָנה "מִּ ְסּפָ ּומִּ

ָרֵאלוֹ ֶאת ר  ש ְ י מֹות  ַבע יִּ ִׁ מֹת ַנְפש  ת ָּ
׃ ֹמהו  י כ ָּ יתִׁ י ַאֲחרִׁ ְתהִׁ ים ו  רִׁ ָּ ֵתנוּ ) 2" ְיש  ָ ָרש   ּפָ

 :כג, י(

 “Who can count the dirt of 

Yaakov, or the number of  ַערֹב -

one-fourth of Yisrael? May my 

(Bilam’s) soul die like the 

upright people and may my end 

be like theirs!” 

This blessing (that Hashem said through Bilam) is saying: One 

cannot count the Jewish people since they will be numerous like the 

dust. However, we need to understand two points: 

1- Why does it say there is a number for the “one-fourth of 

Yisrael”, implying there is a limited number, if it said before 

they cannot be counted, implying they have no number and 

cannot be counted? 

 
ַ ר ֶנֱאמַ ) 1 ש  ַ ת בָּ ּבְ ָרש  ּמוּ ק, י"ב ּוָבלָ ת ֻחּקַ ת ּפָ  ז תקס"ג(.ּתַ
רָּ ) 2 מָּ ג ְ ק סֹוף :אב ַ רֶּ ֶּ ד ָּ  ג' פ  נִׁ וֹ  .(א לֹא,) הד ְ ש   :תַרב  ג ַ ה ַוי ִׁ ָּ ש  רָּ ָּ ב    ד,"צ פ  ל" יג ַ ש   כ ָּ פֶּ הַה  ַהנ ֶּ אָּ . "ב ָּ

ְקרָּ  ה  ,אַוי ִׁ ָּ ש  רָּ ָּ ְדב ָּ   .' א  פ  ִׁ מ  ה  ,רב ַ ָּ ש  רָּ ָּ ה  ב'.  פ  ָּ ש  רָּ ָּ לָּ   פ  יר  .ק ב ָּ ִׁ ש  ים   ב ְ ירִׁ ִׁ ה,  ַהש   ק   סֹוף  ַרב ָּ סו  ָּ ַח "  פ  ו  ַתפ   כ ְ
י ֲעצ  ק  .(ב, יב) "ב ַ סו  ָּ ַבפ  יא ַאַחת"  ו  י הִׁ תִׁ סו  (ו, טו) "יֹונָּ ָּ ַבפ  ל" ק . ו  ת אֶּ נ ַ ת. ()ו, יז "ג ִׁ לֶּ ֹקהֶּ ה, ב ְ  ַרב ָּ

ק סו  ָּ פ  ל" ב ַ ים  כ ָּ לִׁ חָּ  .( (א, יח) "ַהנ ְ
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2- What is the idea of saying “or the number of  ַערֹב -one fourth 

of Yisrael,” what’s the significance of “one fourth” in terms 

of counting the Jewish People? 

The Alter Rebbe will begin to analyze the verse quoted and explain 

these questions: 

יבֵיש  ּבֹו  ע"רֹבַ " ִּ ירּוש   ם:' ּפֵ

ירּוש  ֶאחָ  , תייעִּ ְרבִּ  קֵחלֶ  –ד ּפֵ

וֹ  – ' בְוהַ  ש  ּלְ עָ  ןמִּ נֵּ  י. ּכִּ הַאְרּבָ  ה הִּ

ָראֵ  ש ְ יַנת יִּ ְבחִּ ינוֹ דֵיש   לּבִּ חִּ   ת:' ּבְ

 

The word "ַׁ ע"רֹב  (related to the 

word ארבע-four) has two 

possible explanations: One 

explanation is it means “one 

fourth”, and the second 

explanation is it means “a total 

of four”. To understand the 

significance of the number four 

in counting the Jewish People, 

we need to explain that there 

are four main aspects of the 

Jewish person, as will be 

clarified later. 

ְניָ  י ן,ְוָהעִּ ְכתִּ ְעָיה) בּדִּ ַ ֹל  ": מג, ז( ְיש  כ 
ְקרָּ ַה  ינ ִׁ מִׁ ְ ש  י  א בִׁ ְכבֹודִּ יוְולִּ ָראתִּ  ,ּבְ

יו יו ,ְיַצְרּתִּ יתִּ  םְוהֵ  ,"ַאף ֲעש ִּ

ינֹות חִּ בָ  :ּבְ ָ יּבוּ  ה,ַמְחש   רּדִּ

  ה:ּוַמֲעש ֶ 

 

The idea is as follows: It is 

written (Yeshaya 43:7): 

“Everything that is called by My 

Name and exists for My Glory 

I have created it, formed it, 

and also made it.” These three 

stages (created, formed, made) 

correspond to the three 

aspects of thought, speech, and 

action. 

י" ָראתִּ יַנת    אהוּ   "וּבְ חִּ בָ ּבְ ָ  ,הַמְחש 

הוּ  ֶ   ן.ֵמַאיִּ ־ֵיש   אש 

 

“I have created it” is the 

aspect of thought, which is 

similar to creation of 

something from nothing 

comparable, just like thought 

comes from the subconscious 

which is not comparable. 
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י" יַנת הַ  אהוּ  "וְיַצְרּתִּ חִּ יּבוּ ּבְ  ,ר ּדִּ

הוּ  ֶ יַנת צּוָר  אש  חִּ ַצּיֵי הּבְ ּמְ ֶ  רש 

ּיוֹ  בְּ  תָהאֹותִּ ֶ בָ ש  ָ  . הַמְחש 

“I have formed it” is the aspect 

of speech, which is form 

applied to the letters of 

thought. 

י ףאַ " יתִּ יַנת  – "וֲעש ִּ חִּ ּבְ

ֲעש ֶ הַ  וֹ  .הּמַ ְלש  יב ּבִּ תִּ  ", ףאַ " ןּכְ

ֲעש ֶ  יְלפִּ  ַהּמַ ֶ בָ  – הש  ְפָר  רּדָ  דנִּ

ְפנֵ  ֵעֶרְך  ,ַעְצמוֹ  יּבִּ ֵאינֹו ּכְ ֶ ש 

יּבוּ  בָ ַהּמַ   דֶנגֶ   רַהּדִּ ָ ַצּיֵי  הְחש  ּמְ ֶ  רש 

ּיוֹ  בָ  תָהאֹותִּ ָ ְחש  ש   הַהּמַ  יּכִּ  ,ַמּמָ

ֶ  המַ  ּ ֵ ש  ַמה  ר,ְמַדבֵּ  אהוּ  בחֹוש 

ְניָ  ן עִּ ֵאין ּכֵ ֶ ּ ּיָי ןש  ּיוּ  הֲעש ִּ מִּ ְ  תַגש 

ְניָ  אהוּ  ְפנֵ  ןעִּ   .3ַעְצמוֹ  יּבִּ

 

“I have also made it” is the 

aspect of action. The verse 

uses the word “ ףא ַׁ -also” in 

terms of action since action 

becomes separate from the 

person’s thought and speech. It 

is unlike how speech compares 

to thought where it is simply 

forms the actual letters of 

thought into speech, since 

what a person thinks is what 

he says, this is not the case with 

physical action which becomes 

its own expression of the 

person without a direct link 

showing its connection to what 

the person is thinking.  

By looking at what someone does you can’t know what he is 

thinking or feeling necessarily, whereas by hearing his words you 

can learn what he was thinking. 

נֵּ  ינָ  דֵיש  עוֹ  הְוהִּ חִּ י הּבְ יעִּ  תְרבִּ

ַמְעלָ  ּלְ ֶ ָ  הש  לֹש  ְ ּ ינוֹ  הֵמַהש  חִּ  תּבְ

בָ  – לַהּנַ" ָ יּבוּ  ה,ַמְחש   ר,ּדִּ

ְרמָ   –  הּוַמֲעש ֶ  לַּ   זְונִּ מִּ  י ּכִּ   ".ףאַ "  ת ּבְ

וֹ  אהוּ  ף"אַ " יּבוּ  ןְלש   תְלַרּבוֹ  ,ירִּ

Now, there is another “fourth” 

aspect which is higher than the 

three aspects mentioned above 

of thought, speech, and action 

and is hinted to in the word 

“ ףא ַׁ -also”. This is because the 

word “ ףא ַׁ -also” comes to 

 
ין] 3 ז ֶּ  ְוַעי   ו ר המִׁ ב  דִׁ יל ב ְ ְתחִׁ י ַהמ ַ ש  אִׁ  ב"ַחי ָּ מ   ינִׁ ְבסו  ַרי ָּ  ילִׁ פו  ַמה ",אב ְ תו ב ב ְ כ ָּ ֶּ ם  ש   ָּ ה ּתֹוָר ) ש 

ין' ג הּוא' "ְוצּוַרת ַהה :ג(־, בצה ראוֹ  ָבה], ' כו   ַקּוִּ ָ יַנת ַמְחש  חִּ ֵהם ּבְ ֶ ים ש  רִּ ין ְמחּוּבָ ֵני ַקּוִּ ְ  ,ש 

ּבּור ה ;ּדִּ יַנת ַמֲעש ֶ חִּ תּוב: 'ַאף ּוְכמוֹ  :דַע  –[ ְוַקו ַהג' הּוא ּבְ ּכָ ֶ יו'"עֲ  ש  יתִּ  [. ש ִּ
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בָ  דעוֹ  א רּדָ ֵאינֹו ְמפֹוָרש  ּכָ ֶ  ן,ש 

בָ  אְוהוּ  ַמְעלָ  רַהּדָ ּלְ ֶ  הש 

 ָ לֹש  ְ ּ ינוֹ   הֵמַהש  חִּ ְוָגבֹוּהַ   ,ַהּלָלוּ   תּבְ

 . םֵמהֶ  הְוַנֲעלֶ 

include something else not 

mentioned explicitly in the 

verse, which as an aspect of the 

person that is above and 

beyond the three aspects 

discussed above. 

נֵּ   ר,בָ ּדָ הַ   רּוֵביאוּ  י  ההִּ יְך ְלָהבִּ  ןָצרִּ

י ְכלִּ יַד   תּתַ מוֹ   תְירִּ ָ ש  ־ָלעֹוָלם  תַהּנְ

רִּ  ,ַהזֶּה ּיְ ֶ י  ןיָדָת ש  ּיָה הִּ  אצֹוֶרְך ֲעלִּ

ּנֹוָד   ע.ּכַ

In order to explain this, we 

first need to understand the 

purpose of why our Divine 

souls had to come down into 

this world. As is known, this 

descent is needed to reach an 

even higher ascent. 

יְך  יְוָצרִּ ּיָה זוֹ  ן,ְלָהבִּ י  המָ  ֲעלִּ א הִּ

ֶר  רֵמַאחַ  – ּטֶ ֶ יָדָתּה ָהְיָת  םש   הְירִּ

י תֶנֱהֵני זִּּ ינָ  ומִּ כִּ ְ ּ  הּומָ  ,4הַהש 

יּלוּ  זֶּ  לָגדוֹ  יעִּ   ה?מִּ

We need to understand what 

exactly is this elevation that is 

accomplished? Before the soul 

came down into this world it 

was enjoying the radiance of 

the Divine Presence (it enjoyed 

a great revelation of awareness 

of Hashem), what greater 

possible elevation can there be 

than this? 

י םְוגַ  ּכִּ ְניָ  בֵהיטֵ  לְלַהש ְ  ןעִּ

בָ '  ָ ּבוּ  ה,ַמְחש   ה' ַמֲעש ֶ וּ  רּדִּ

הוּ   ה,ְלַמְעלָ  ֶ יַנת    אש  חִּ י"ּבְ ָראתִּ  וּבְ

י '  וְיַצְרּתִּ ֲהֵר  – "כו  ֶ י לֹא  יש  "ּכִּ

בֹוֵתיֶכם" ְ בֹוַתי ַמְחש  ְ ְעָיה) ַמְחש  ַ  ְיש 

יב  נה, ח( תִּ  ףַהּגוּ   תלֹו ְדמוּ   ןֵאי"וְ   ,ּכְ

 '  . 5"כו 

We also need to comprehend 

properly what is the idea of the 

“thought, speech, and action” 

of Hashem which is expressed 

in how “He created it, formed 

it, and made it (all the created 

beings),” since it is written 

(Yeshaya 55:8) “(Hashem says:) 

My thoughts are not like your 

 
ָרכוֹ ה ְראֵ ) 4  (ת יז, אּבְ
לַּ ) 5 פִּ ְגּדַ ת ּתְ ְלכוֹ "ם ַרְמבַּ ה ְראֵ ל. יִּ  .(ה א, זַהּתֹוָר י ְיסֹוֵד ת הִּ
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 thougths,” and like we believe: 

“He (Hashem) has no bodily 

form”,  

Hashem doesn’t have thought, speech, and action like a person has, 

they are just analogies for Hashem’s expressions, so what exactly is 

the analogy? 

ְניָ  יַנת  א,הוּ  ןֶאּלָא ָהעִּ חִּ ּבְ ֶ ש 

יאַ    ל אֶ  םֵמֶהְעלֵ  תָהעֹוָלמוֹ  תְיצִּ

יּלוּ  ְקָר  יַהּגִּ ֵ בְּ  אנִּ  .6ה'" ַברּדְ " םש 

 

The idea is: The process of 

how the worlds go out from 

being hidden (in Hashem’s 

Oneness as expressed in the 

level of Atzilus) to being 

revealed (as independent 

entities separate from Hashem) 

is called “the words of 

Hashem”. 

 ָ ֶרְך ָמש  מֹו ַעל ּדֶ ָאָד  לּכְ  ם,ּבְ

יּבוּ  ְלזּוָלתֹו  הְמַגלֶּ  אהוּ  רַהּדִּ

ְבּתוֹ  יַמְצּפּונֵ  ַ ֶרְך  ,ַמְחש  ְך ַעל ּדֶ ּכָ

ל  ָ ָר "ָמש  ֲעש ָ ְבָר  תַמֲאָמרוֹ  הּבַ  אנִּ

יַנת ַמֲאָמרוֹ  םהֵ  ,7ם"ָהעֹולָ  חִּ  תּבְ

ּיוֹ  יְוֵצירּופֵ  י תאֹותִּ  םַהּיֹוְצאִּ

יּלוּ  לאֶ  םֵמֶהְעלֵ   תּוְלַהּווֹ  יַהּגִּ

.  ןֵמַאיִּ   ְלֵיש 

 

Just like by a person, his 

speech reveals to other people 

what was hidden in his 

thoughts; so too, by way of 

analogy, “with Ten Statements 

the world was created,”8 which 

are “statements” and the 

combination of letters of those 

statements which come out 

and reveal Hashem through 

the creation of worlds 

something from nothing. 

 
י  6 ּלִּ הִּ ְדַבר": ו, לג ם)ּתְ ם ה' ּבִּ ַמיִּ ָ וּ  ש  יו ּוְברּוחַ  ַנֲעש  ל ּפִּ  .("ְצָבָאם ּכָ
 .ת ה, א(ָאבוֹ ) 7

8 These are the first ten statements in the Chumash in Parshas Bereishis, 

“and Hashem said let there be light”, “and Hashem said let there be plants” 

etc. The process of how everything is created from those verses and letters 

is explained in Shaar Hayichud Vehaemunam of Tanya. 
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נֵּ   לָיכוֹ  דֶאחָ  רַמֲאמָ בְּ " ה,ְוהִּ

ְראוֹ  ּבָ י  .7ת"ְלהִּ ְכתִּ ים לג,   בּוְכדִּ ּלִּ הִּ )ּתְ

יו "ּובְ : ו( ל ְצָבָאם"רּוַח ּפִּ  .ּכָ

ירּוש   י" :ּפֵ יַנת  אהוּ  ו"רּוַח ּפִּ חִּ ּבְ

 ר ַמֲאמָ " אְוהוּ  ,9ןָהֶעְליוֹ ל־ֶהבֶ 

 10ר ּוְכַמֲאמָ  .ל ּכֹולֵ הַ  –ד" ֶאחָ 

רּוְך אֹומֵ "  ר ַמֲאמָ ּבְ  –ה" ְועֹוש ֶ  רּבָ

'  דֶאחָ   .כו 

Now, “with one statement 

Hashem could have created 

the world,” as it is written 

(Tehilim 33:6): “and with the 

breath of His mouth He 

created all their hosts.” The 

meaning of “the breath of his 

mouth” is the “breath from 

Above” which is the “one 

statement” which includes all 

the other statements. This is 

also hinted to in the phrase 

(from the daily prayers, Baruch 

Sheamar): “Blessed is He who 

said and made”, meaning with 

one statement He made 

everything.11 

יּבוּ  ַהּדִּ ֶ  קְמַחלֵּ  אהוּ  רֶאּלָא ש 

י ינֵּ  הְלַכּמָ  לַהֶהבֶ  דּוַמְפרִּ  ימִּ

ּיוֹ   יֵצירּופֵ  הֵ   ת,אֹותִּ ֶ יּבוּ   םהֵ   םש   ירִּ

קוּ  ְתַחּלְ "ֶאֶלף  –ת ָהעֹוָלמוֹ  תהִּ

ין י   ַאְלפִּ מֹוהִׁ דָּ ן קָּ ְבבָּ ֹו רִׁ ב  , ְורִׁ ה  נ   ו  ש  מ ְ ַ ְיש 
ן מו  '  ְיקו  ר "הֲ  ;12"ְוכו  ְסּפָ ֵיש  מִּ

It is just that the “speech” of 

Hashem is what divides up 

separates the “breath” of 

Hashem into many different 

letter combinations (which 

become the names of the 

particular creatures), which is 

 
ין] 9 ַֹהר ַעי  ז  ק  ב ַ לֶּ "  .' ב ,ז"מ ,' ג ח  ש  ֹדֶּ ת ַהק  רֶּ ג ֶּ ְב"אִׁ יּמָ )ו  ר (הן סִּ ו  ב  יל ד ִׁ ְתחִׁ ַעש  " ַהמ ַ ד ַוי ַ וִׁ  .["ד ָּ

ְרכַּ ) 10 רּוךְ ת "ּבִּ ָאמַ  ּבָ ֶ  .(ר"ש 
11  This last statement is puzzling: we just quoted that “with one statement 

Hashem could have made the world”, but in fact made it with Ten 

Statements, so how are we explaining this phrase from Baruch Sheamar to 

mean that He actually made the world with one statement? The idea is that 

on the level of “thought” of Hashem the world was actually created all at 

once, with one statement of thought, but in “speech” it took ten statements, 

as will be explained. 
ּיֵאל 12 נִּ ין י: ", ז )ּדָ ּה,ֶאֶלף ַאְלפִּ ּוּנֵ ש  ּמְ ַ ּבוֹ  ְיש  ְבָבן ְורִּ י רִּ יגָ ְיקּומּון".  ָקָדמֹוהִּ ֶאֶלף " ה יג, ב:ּוַבֲחגִּ

ּה  ּוּנֵ ש  ּמְ ַ ין ְיש  דּוד ֶאָחד –ַאְלפִּ ר ּגְ ְסּפַ רוְ  ,מִּ ְסּפָ ְגדּוָדיו ֵאין מִּ  .("לִּ
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ְגדּוָדי ּיֹוב כה, ג( "' ו  כ ולִּ  . )אִּ

 

expressed in the great 

diversity of the different 

worlds and their inhabitants, 

like it says (Daniel 7:10): 

“Thousands and millions of 

angels serve Him, and tens of 

thousands and hundreds of 

millions of angels stand before 

Him,” and it says (Iyov): “It is 

impossible to count His legions 

of angels.”  

The Gemara (Chagiga 13b) explains these two verses to mean that 

each “legion” of angels contains at least one million angels, but there 

is no limit to how many legions Hashem has. 

In physical speech there are two elements: the breath which comes 

from the lungs, and the vocal cords and parts of the mouth that give 

the breath a certain sound. The breath which goes into all sounds of 

speech is exactly the same breath without any difference, the only 

difference is in the vocal cords and mouth parts that differentiate the 

breath into different sounds of speech. 

So too, in the process of creation there is one simply force behind 

all of creation equally, the “breath of Above”, which is also called 

“one statement” that Hashem could have created the world with, 

which becomes differentiated into infinite different types of 

creations through the “letters” of Hashem’s “speech”. 

There is another analogy from speech which will be brought out in 

this maamar: 

A person’s thoughts become expressed in his speech, but the way an 

idea exists in his mind he can think through a lot of information in a 

very short amount of time compared to long how it would take to 

explain the same idea in speech. This is because thought is a higher 

level than speech and is more closely connected to the person’s soul 

than speech which is only to express to other people, this is why all 

the information exists on a higher level in thought than in speech, 
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and is therefore able to contain much more revelation (knowledge) 

in much less time and effort expended in thinking than in talking. 

Similarly, all the life-force and format of every created being 

originally existed in Hashem’s “thoughts”, on the level of Atzilus 

which is totally unified with Hashem like thoughts are unified with 

a person, and then became expressed in “speech” in creation of 

beings that feel themselves separate from Hashem. The way 

everything existed in Hashem’s “thoughts” everything existed at all 

once together (like information which is condensed into one idea in 

a person’s thought), and only through coming into Hashem’s 

“speech” does every created being become separate from every 

other being.  

By every creation- except for Adam the first man and for the Jewish 

People- a creation can only access its source in the level of speech, 

but has no more direct connection to how it existed in Hashem’s 

thoughts. However, Adam and Avraham and every Jew are still 

connected to Hashem’s “thoughts” on a revealed level, allowing us 

to be aware that we are not separate from Hashem. 

ְרכ בּ  ,ּו ה' ַמְלָאָכיוְוֶזהּו "ּבָ ֵרי וֹ ּגִּ

י ְדָברוֹ וֹ ֹכַח ע מ ,ש ֵ ְ ש  קֹול וֹ לִּ ַע ּבְ

ָברוֹ  ים קג, כ( "ּדְ ּלִּ הִּ ָברוֹ " ,)ּתְ  "ּדְ

ְייקָ  נֵ  א,ּדַ ּפְ הֵ  ימִּ ֶ י םש   םָחּיִּ

י יַנת "ּדְ  םְוַקּיָימִּ חִּ ּבְ  ,ַבר ה'"מִּ

הוּ  ֶ יּלוּ  אש  יַנת ּגִּ חִּ י  יּבְ "מֹוָצא פִּ

ְהיוֹ  13"' ה יּבוּ  תלִּ ְתַחלְּ  ירִּ  תקוּ הִּ

י ְבָראִּ  ם;ַהּנִּ

This is the idea of what it says 

(Tehilim 103:20): “Bless 

Hashem, His angels, who are 

strong and powerful to fulfill 

His word, and listen to the 

sound of His word.” Only “His 

word” are they able to listen 

to, since they receive their life 

and existence only from the 

“word of Hashem” which is a 

revelation from “what comes 

out of the ‘mouth’ of Hashem” 

to bring into existence the 

great diversity of created 

beings. 

 
ל )"ַעל 13 י  מֹוָצא ּכָ ְחֶיה ה' פִּ  (.ח, ג בֵעֶק ָהָאָדם".  יִּ
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ּיוֹ י־ְוֵצירּופֵ  הֶ  תאֹותִּ ּמֵ ֶ י םש   םַחּיִּ

י ְבָראִּ ינַ  םהֵ  םהֵ  ם,ַהּנִּ חִּ  תּבְ

ֵ הַ  ּ ינַ  םְוהֵ  ת,מוֹ ש  חִּ מוֹ  תּבְ ְ  לכָּ  תש 

י ְבָראִּ מוֹ  לעַ  דֶאחָ  לכָּ  ם,ַהּנִּ ְ  ,ש 

מֹו  יָכאֵ  הַמֲחנֵ "ּכְ '  למִּ  ן ְוכֵ  ",כו 
מוֹ  ְ י לכָּ  תש  ְבָראִּ יּנֵיהֶ  םַהּנִּ   ם.ְלמִּ

 

The combinations of letters 

from which each created being 

receives life are their “names”, 

these are the names of all the 

creations, each one with its 

specific name, like “the Camp 

of the Angel Michael”, and so 

too the names of all the 

creations according to their 

varieties.  

תּוב  ּכָ ֶ ית ב, כ(ּוְכמֹו ש  ִּ ֵראש  : )ּבְ

ְקָרא ָהָאָדם  מֹות"ַוּיִּ ֵ  םְוהֵ  ,"ש 

מוֹ  ֵ יַנת ש  חִּ ש   תּבְ  יֵצירּופֵ  ,ַמּמָ

ּיוֹ  י ה' ת אֹותִּ  ".ְוגֹו'  "מֹוָצא פִּ

Like it is written (Bereishis 

2:20): “And Adam called 

names to all the creatures,” 

meaning he called forth their 

real names, which are the 

letter combinations of “what 

comes out of the ‘mouth’ of 

Hashem” in creating and 

enlivening each particular 

creature through a specific letter 

combination (name) for each 

one. 

נֵּ  ין  אהוּ  הזֶ  לכָּ  הְוהִּ יַנת 'ָעְלמִּ חִּ ּבְ

ְלָיין'  ְתּגַ אִּ י' ְוֵיש   ,ּדְ י ןָעְלמִּ ימִּ  ןְסתִּ

לָ  ְתגַּ  אּדְ הֵ  ,14ן'ְלָייאִּ ֶ חִּ  םש   תינַ ּבְ

י ְלָיין'. ְל'ָעלְ  םְמקֹורִּ ְתּגַ אִּ ין ּדְ מִּ

ֶ  הַמ  לְוכָ  ּ ין ש  'ָעְלמִּ ּיֵש  ּבְ

ְלָיין' מּוְכָר  ְתּגַ אִּ ְהיוֹ  חּדְ לֹו  תלִּ

י' בְּ  רָמקוֹ  י ןָעְלמִּ ימִּ   ן'.ְסתִּ

Now, all of this is only the 

“revealed worlds”, however 

there are also “hidden worlds 

that are not revealed”, which 

are the source for the 

“revealed worlds”. Whatever 

exists in the “revealed worlds” 

must also have a source in the 

“hidden worlds”.  

 
מַ ) 14 ּקּונֵ ת ַהְקּדָ  ר יז, א(.ֹזהַ י ּתִּ
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ְזכָּ  ּנִּ ַ  רּכַ ְדָרש  ְלָך  ןֵאי" :15ל ַרַז" ת ּבִּ

ְלַמּטָ  בֵעש ֶ  ֵאי המִּ ֶ   ל לֹו ַמזָּ  ןש 

ְלַמְעלָ   הְעלָ ְלמַ  אהוּ  ןְוכֵ  ה".מִּ

ֲעלוֹ  םרוּ  דעַ  הַמְעלָ   ת,ַהּמַ

י ְכתִּ י ָגב: )ֹקֶהֶלת ה, ז( בּוְכדִּ ּהַ וֹ "ּכִּ

ב ים וֹ ּוְגב ,ֵמר וֹ ּהַ ש  וֹ ֵמַעל ּגָ הִּ

 ֲעֵליֶהם".

As is mentioned by our Sages 

(Bereishis Rabba 10:6): “No 

blade of grass exists below that 

does not have a spiritual 

source Above.” This is true on 

all levels, each level receiving 

from a higher level, until the 

highest of all possible levels, 

like it is written (Koheles 5:7): 

“Each guardian angel has a 

higher-level angel above him, 

and there is always a level even 

higher than that.” 

נֵּ  ָראֵ "  הְוהִּ ש ְ בָ   ליִּ ָ ַמְחש    , 16ה"ָעלּו ּבְ

ירּוש   יַנת  :ּפֵ ְבחִּ ין 'ּבִּ ָעְלמִּ

י ימִּ ָ  ,ינוּ ְוַהיְ  ן'.ְסתִּ מֹו ְלָמש   לּכְ

בָ  ָ ְחש  יַנת ַהֶהְעלֵ  אהוּ  הַהּמַ חִּ  םּבְ

 ֶ ּבוּ  לש  ּבוּ  ר,ַהּדִּ ַהּדִּ ֶ  אהוּ  רש 

ֶ  הּופֹוֵרש  מַ  הְמַגלֶּ  ּ בָ ש  ָ ְחש  ּמַ  ה,ּבַ

ֶ  הּומַ  ּ ָ ּמַ בַּ ש  יָר  אהוּ  הבָ ְחש  ְסקִּ  הּבִּ

יְך  ,תַאחַ   הְלָפֵרש  ַהְרבֵּ ָצרִּ

יּבּורוֹ  דִּ   .ּבְ

 

Now, it says: “Yisrael came up 

in Hashem’s ‘thoughts’,” 

meaning, they existed in the 

“hidden worlds” of Hashem’s 

thoughts. Just like  regarding a 

person’s thoughts we find two 

things: 1- his thoughts are 

hidden behind his speech, 

since in speech one reveals and 

expresses what he was 

thinking; 2- the amount of 

information which can be 

included in one glance in his 

thoughts would require a long 

time to explain in speech.  

יַנת כֹּ  יּכִּ  חִּ ְח ּבְ בָ ַח ַהּמַ ָ  אהוּ  הש 

ּבוּ  הַנֲעלֶ  דְמאֹ  ּכַֹח ַהּדִּ  ר.מִּ

בָ  ָ ְחש  ַהּמַ ֶ  ְלבּוש   אהוּ  הש 

These two aspects of thought 

come from the fact that thought 

is a higher level than speech. 

This is because thought is 

 
י ) 15 ִּ ֵראש   .(ה י, וַרבָּ ת ּבְ
י ) 16 ִּ ֵראש   .(ה א, דַרבָּ ת ּבְ
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ימִּ  נִּ ְתַאֶחֶד  ,יַהּפְ ּמִּ ֶ ַהּנֶֶפש    םעִּ  תש 

ש   הוּ  ,ַמּמָ ֶ יַנת ֵיש   אש  ְבחִּ  ןֵמַאיִּ ־ּבִּ

ש    .ַמּמָ

called “the inner garment of 

the soul”, and is totally united 

with the soul of the person, 

which is why from thought to 

come into speech it is actually 

like something from nothing 

comparable. 

יב תִּ ן ּכְ ית ב, כ( ְוַעל ּכֵ ִּ ֵראש  : )ּבְ

מֹות ְלָכל  ֵ ְקָרא ָהָאָדם ש  "ַוּיִּ

ם ַמיִּ ָ ּ ֵהָמה ּוְלעֹוף ַהש   , 17"ְוגֹו'  ַהּבְ

הֵ  ֶ י םש  יַנת ַמְלָאכִּ חִּ נֵ " ם:ּבְ  יּפְ

נֵ " ה",ַאְריֵ  וֹ  יּפְ נֵ " ר",ש  ֶ  יּפְ  ר"ֶנש 

' מוֹ  םְוהֵ  .18ְוכו  ֵ ּ יָכאֵ  תַהש   למִּ

יאֵ  '  לְוַגְברִּ הֵ  ,כו  ֶ  םהֵ  םש 

הֶ  תּיוֹ תִּ אוֹ י־ירּופֵ ַהצֵּ  ּמֵ ֶ  םש 

ְתַהּוּו ֵמַאיִּ  כּו ְונִּ ְ ְמש   ,ְלֵיש   ןנִּ

יַנת  ְבחִּ בַ "ּבִּ  ."' ה רּדְ

ֶנְגּדוֹ   ּוְלָאָדם לֹא ָמָצא ֵעֶזר ּכְ

Therefore it is written: “And 

Adam called names to all the 

animals and to all the birds of 

the sky,” which is also a 

reference to the angels (who 

are the spiritual source of the 

animals and birds), as they are 

described in Yechezkal (1:10) as 

having “the face of lion, and 

the face of an ox, and the face 

of an eagle,” meaning, he 

called the angels by their 

names of Michael and Gavriel 

etc., which are the letter 

combinations through which 

they receive existence from the 

“word of Hashem.” 

ל " לֲאבָ  מֹות ְלכָּ ם ש   דָּ אָּ א הָּ ְקרָּ ַוי ִׁ
ת  ְלֹכל ַחי ַ ם ו  ַמיִׁ ָּ ְלעֹוף ַהש   ה ו  מָּ ה  ַהב ְ

ה דֶּ ָּ ּוְלָאָדם לֹא ָמָצא ֵעֶזר  ַהש  

ֶנְגּדֹו" ָ  ּכְ ית ש  ִּ ֵראש  ירּוש   ,(ם)ּבְ  :ּפֵ

יַנת  אהוּ ר" ֵעזֶ " חִּ ֵ "ּבְ   .19ם"ש 

However, as this verse finishes: 

“Adam called names to all of the 

animals and birds of the sky and 

creatures of the field, but Adam 

did not find ‘a helper for 

himself’.” Meaning: the 

 
ין]  17 ר  ְוַעי   א  ְתב ָּ נ ִׁ ֶּ ירו ש    ַמה ש   ר  הזֶּ   פ   ו  ב  דִׁ יל  ב ְ ְתחִׁ ֹה"  ַהמ ַ ְרכו    כ  ֹ  –  "ְתבָּ ש  ת נָּ ַ ש  רָּ פָּ ל כו, ְלֵעי )  אב ְ

 .[(ב
 .(י, א לְיֶחְזֵקא) 18

י) 19 ַרְמב ַ  ןַעי   הָּ ירו ש   ן"ב ְ פ  ש   ב ְ מ ָּ סו   ַהחו  פָּ  .( הזֶּ  קב ְ
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‘helper’ he was missing was a 

“name”.20  

מָ  ,ְוַהְיינוּ  ָ ש  ַהּנְ ֶ  ּה ּבֹואָ  םקֹוֶד  הש 

ְקֵראת  ףְוַלּגוּ  םָלעֹולָ  ֵאיָנּה נִּ

 ֵ ש  קוֹ  יְלפִּ  ל,לָ כְּ  םּבְ ּמְ ֶ  ּה חֹוְצבָ  רש 

בָ  אהוּ  ָ יַנת ַמֲחש  ְבחִּ ין ' ה,ּבִּ ָעְלמִּ

י ימִּ לָ  ןְסתִּ ְתגַּ  אּדְ  ה. ּומַ ן'ְלָייאִּ

ְקָר  ּנִּ ֶ ְצחָ '  ם',ַאְבָרהָ א: ' ש  '  ק' יִּ  ,כו 
וּ  יַאֲחֵר  אהוּ  ש  ְתַלּבְ מָ  תהִּ ָ ש   הַהּנְ

גוּ   .ףּבְ

This is because before the 

Divine soul comes into this 

world into a body it doesn’t 

have a name at all, because 

source where it comes from is 

the level of “thoughts” of 

Hashem, which are the 

“hidden worlds that are not 

revealed”. A person is given 

the name like ‘Avraham’ or 

‘Yitzchok’ only after the 

Divine soul becomes invested 

in a body. 

ה ַעל ְוֶזהּו " ל ֶּ א  בֹות הָּ ֳחרָּ י הֶּ ב  ְ ם יֹש  דָּ ן אָּ ב ֶּ
אֹמר ים ל  ל אְֹמרִׁ א  רָּ ש ְ ֶאָחד  ַאְדַמת יִׁ

ץ  ָהָיה ַאְבָרָהם רֶּ אָּ ת הָּ יַרש  אֶּ ַוי ִׁ
ה ָּ ש  ץ ְלמֹורָּ רֶּ אָּ ה הָּ נָּ ת ְ נו  נִׁ ים לָּ " ַוֲאַנְחנו  ַרב ִׁ

א ְזק  ירּוש   ,  [ד"כ  ג,"ל  ל]ְיחֶּ  –"  ָהָיה"ּפֵ

ּקֹוֶד  ֶ יאַ  םש  מָ ַהנְּ  תּבִּ ָ ְלגּופֹו  הש 

יַנת  ְבחִּ ַהְיינּו  ד".ֶאחָ "ָהָיה ּבִּ ּדְ

ינַ  ְבחִּ בָ   תּבִּ ָ ְחש  ְתַאֶחֶד   הַהּמַ ּמִּ ֶ  תש 

 . ַהּנֶֶפש   םעִּ 

This is the idea of what is 

written (Yechezkal 33:24): “Son 

of Man (Yechezkal), those who 

dwell on these desolate lands, on 

the land of Yisrael, say: 

Avraham (our forefather) was 

only one person, yet he inherited 

the entire land, and we who are 

many, to us was given the land 

to inherit it.” This means: 

Avraham our father ‘was’ 

previously ‘one’, before his 

Divine soul came into his body 

he existed in total “Oneness” 

with Hashem, referring to the 

level of Hashem’s “thoughts” 

which are totally unified with 

 
20 The verse starts out by discussing how Adam gave names to all the 

creatures and ends off by saying that Adam was missing something, the 

implication of the verse is that what he was missing was a name, which is 

why he could only name other creatures but not himself. 
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Hashem, like a person’s 

thoughts are unified with his 

own soul.”. 

יַנת  םהֵ  םְוהֵ  חִּ ין 'ּבְ ָעְלמִּ

י ימִּ הֵ  ן',ְסתִּ ֶ י םש  ְתַייֲחדִּ  םמִּ

אוֹ  רּוְך־הּוא ־ֵאין רּבְ סֹוף ּבָ

ש   ינָ  ,ַמּמָ ְבחִּ ּקֹוֶד  הּבִּ ֶ  ּה אָ ּבוֹ  םש 

יֵד  יּלוּ  ילִּ ְהיוֹ  תָהעֹוָלמוֹ  יגִּ  תלִּ

קוּ  ְתַחּלְ י תהִּ ְבָראִּ  אְלמָ עָ "ֵמ  םַהּנִּ

רּוָד  '  אְדּפֵ   ".כו 

These “thoughts” are called 

“hidden worlds” which are 

totally united with Hashem’s 

Infinite Light, which is a level 

previous to how the worlds 

become revealed as seemingly 

separate from Hashem, called 

“the world of separateness”. 

וֹ ם־ָאָד ּבְ  ןָלכֵ  אש  ָהיּו  ןָהרִּ

י לּולִּ ִּ  םּכְ ּ ש  ִּ ּבוֹ  םיש  מוֹ  ארִּ ָ   21תְנש 

ינָ  ְבחִּ  יְוַהְיינּו ְלפִּ  ת,ַאחַ  הּבִּ

קוֹ  ּמְ ֶ מָ  רש  ָ ש  י  הַהּנְ  הְלַמְעלָ  אהִּ

קוּ  הַמְעלָ  ְתַחּלְ יַנת הִּ חִּ ּבְ  תמִּ

י ְבָראִּ ּנַ" םַהּנִּ  : .22לּכַ

Therefore, just like Avraham 

our forefather, who included in 

himself the souls of the entire 

Jewish People, was originally on 

the level of total unity with 

Hashem, existing in Hashem’s 

‘thoughts’, so too Adam the 

first person included in 

himself 600,000 root-souls for 

all the Jewish People in one 

level (his own lofty soul), since 

the source of the Divine souls 

is from a level above and 

beyond the division and 

‘separateness’ of the rest of the 

created beings, as explained 

above. 

Just like in thoughts a lot of information can be condensed into one 

point that would take a long time to explain in speech, so too in the 

 
21 ( ָ ָרש  ה ּפָ מֹות ַרּבָ ְ ְתבֵ . ג ,מה ְרֵאה ש  כִּ יזַ י ּבְ ְצֹות "ל: ָהַארִּ ַער ַהּמִּ ַ ֵצאש  ה ּתֵ ָ ָרש  עַ  .ּפָ ַ ר ש 

ָמה ו ז יב ים ַהְקּדָ ְלּגּולִּ רּוש  ג' .ַהּגִּ ית ּדְ ִּ ֵראש  ה ּבְ ָ ָרש  ים ּפָ סּוקִּ ַער ַהּפְ ַ   (.ש 
ין] 22 ַֹה  ְוַעי   ז  ק רב ַ לֶּ  .'[ב ,ב"ק  .' ב ,ה"פ :' א ח 
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source of the Divine in Hashem’s thoughts all the souls can exist 

together as one. This is reflected in how all the Jewish Souls could 

exist simultaneously in Adam and in Avraham, since they were on 

the level of Hashem’s ‘thoughts’.  

This all brings out that the source of the Divine soul is on the level 

of Hashem’s ‘thoughts’ that are totally unified with Him like a 

person’s thoughts are unified with his own soul. We still need to 

understand what is the advantage in the soul coming down into this 

world, what possible higher level can it attain here than in being part 

of Hashem’s thoughts? 

 

Summary of Chapter 1: 

Q1 What is the meaning of “ ר ֶאת ר ְסּפָ ָרֵאלוֹ ּומִּ ש ְ ַבע יִּ -or who 
can count the ַבעוֹ ר  of Yisrael?” 

A1 The word ַבעוֹ ר  could either mean one fourth, or a total 
of four, thus the verse could either mean “Who can count one 
fourth of Yisrael?” or it could mean “Who can count Yisrael 
who is made up four parts?” 

Q2 According to the second translation of ַבעוֹ ר  as a total of 
four, what are the “four parts” of Yisrael? 

A2 Three out of the four aspects of Yisrael are three 
general ways we connect to Hashem, through the 1-thoughtַַׁׁ

אִתיו) רָּ (ב ְּ , 2-speech יו)ַׁ ת ִ רְּ צ  ַׁיְּ ) , and 3-action ( יִתיוַאף (ֲעש ִ  of the 
Torah and Mitzvos. The fourth aspect of our connection to 
Hashem is hinted to in the word “ַאף-also” (of ( יוַאף יתִּ ֲעש ִּ , 
hinting to another aspect of our connection to Hashem that is 
higher than thought, speech, and action. To understand this 
“fourth aspect of our connection”, we need to answer the 
following question: 

Q3 What is the purpose of why our Divine soul came 
down into this body?  
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A3 It came down in order to connect to Hashem even 
deeper than it connected to Him in its source. 

Q4 What type of existence did it have in its source and 
what type of connection to Hashem did it have in its source? 

A4 In its source it existed on the level of Hashem’s 
“thoughts” which are higher than His “speech”, which is 
Hashem’s revelation He uses to create our world and the 
spiritual worlds of souls and angels that feel separate from 
Him. Just like speech reveals to someone else what the person 
is thinking, so too, this creative power creates beings which 
feel “other” and separate from Hashem, and Hashem reveals 
His creative power to these “other” beings. However, in the 
world of Atzilus, Hashem true Oneness is fully revealed and 
the souls there feel themselves as only being a part of Him, 
like a person’s thoughts are not separate from the person, they 
are only a revelation of the person from himself to himself 
through the medium of thought, but there is no “other” 
person involved. Our Divine souls originally existed on this 
lofty level. 

Q5 If our souls started out on such a high level of 
connecting to Hashem like His “thoughts” that are totally 
united with Him, what possible greater deeper connection 
can be attained in this physical world? This is what the 
maamar will continue to explain: 
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ַׁב. Chapter 2: 

י יְוַאֲחֵר  ָברִּ  ת ְוָהֱאֶמ  םַהּדְ

י ,23הָהֵאלֶּ   תַמהּו ּתֹוֶספֶ  ןֵיש  ְלָהבִּ

יּלוּ  מָ  יָהעִּ ָ ש  עֹוָלם הְלַהּנְ ַהזֶּה ־ּבָ

ּוָת  ש  ְתַלּבְ הִּ ּגוּ  ּה ּבְ מִּ  ףּבַ ְ  –י ַהּגַש 

After the above truth and 

explanations, we can 

understand what is the great 

advantage the Divine soul 

receives in This physical 

World through becoming 

invested into a physical body.  

We needed to understand what this advantage is for the following 

reason: 

ְמקוֹ  רֵמַאחַ  ּבִּ ֶ  הָהְיָת  ּה חֹוְצבָ  רש 

לּולָ  ְתַאֶחֶד  הּכְ אוֹ  תּומִּ ־ֵאין רּבְ

רוּ סֹוף  ינַ ּבָ ְבחִּ  תְך־הּוא ּבִּ

בָ  ָ יַנת  ה,ַמֲחש  חִּ ין 'ּבְ ָעְלמִּ

י ימִּ  הַמְעלָ  הְלַמְעלָ  ן',ְסתִּ

ינַ  חִּ ּבְ ֵ '  תמִּ יַנת ם' ש  בַ "ּוְבחִּ  " ' ה רּדְ

ּנַ" ְלָיין' ּכַ ְתּגַ אִּ ין ּדְ 'ָעְלמִּ  . ל ּבְ

 

Since in the soul’s source 

where it was derived from (in 

Atzilus) it was included in and 

unified with the Infinite Light 

of Hashem on the level of 

Hashem’s “thoughts” -which 

are called “the hidden worlds” 

which is a level above and 

beyond the level of Hashem’s 

“Name” and “the Words of 

Hashem” which are called 

“the revealed worlds” as 

explained above-  

So what possible greater elevation could there be in the soul’s 

descent into this world that could be greater than existing in 

Hashem’s “thoughts”? 

נֵּ  יב  הַאְך הִּ תִּ ים פו, יא(ּכְ ּלִּ הִּ : )ּתְ

ִבי די ח ַׁ" בָּ ֶמָך" לְּ ְ ְרָאה ש   ן ְוכֵ  ;ְליִּ

י לִּ ּלְ ְתּפַ ְרכַּ  ןָאנּו מִּ בִּ  תַאֲהבַ " תּבְ

נּו  םעֹולָ  ' ֲאַהְבּתָ ד – כו  י ח  נו ַׁ וְּ ב  בָּ  לְּ

However, the answer is as 

follows: It is written (Tehilim 

86:11):: “(King David asks 

Hashem) unite my heart to fear 

Your Name,” and so too in our 

daily prayers we say in the 

 
ֶה ַאֲחֵרי) 23 ָהֱאֶמת ָהֵאל  ָבִרים וְּ וֹ  :ַהד ְּ תוּ ן ְלש  ְבֵריַהּכָ ים ב ּדִּ  .(א, לב' ב ַהּיָמִּ
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 '  . "כו 

 

blessing of Ahavas Olam 

(before the Shema): “And unite 

our hearts to love and fear Your 

Name.” 

ְניָ  יַנת  יּכִּ  ן,ְוָהעִּ חִּ עו תַָּׁ'ֵַׁיש  ּבְ א־רְּ

ִליב ַָּׁ הוּ   ,א'ַׁדְּ ֶ ְוֵיש    ב',ַהלֵּ   ןְרצוֹ '   אש 

זֶ  ינוֹ ב הּבָ חִּ ִניִמי ו ַׁ – ת' ּבְ ְּ ַׁתפ 

ִחיצֹוִני וַֹׁ   :תוְּ

 

The idea of “uniting our 

heart” is as follows: In the 

level called “ עו תַָּׁ ארְּ ִליב ַָּׁ  אדְּ -

Desire of the Heart” there are 

two aspects: The “inner 

aspect” of the heart’s desire and 

the “outer aspect” of the 

heart’s desire: 

ִניִמי ְּ ַַׁׁתפ  קו ד   ל  ַַׁׁתנְּ י  בה   אהִּ

יַנת ַאֲהבָ  חִּ ב ַָּׁה־ּבְ ַמְעלָ , הר  ּלְ ֶ  הש 

עַ  עַ  םֵמַהּטַ  הּוָבאָ  ת,ְוַהּדַ

ְלַמְעלָ  ְבחִּ  המִּ נַָּׁיַנת ּבִּ ָּ ת  מֹו , המ  ּכְ

תּוב  ּכָ ֶ ַדת וֹ "ֲעב: יח, ז( חֹקַר )ש 

נָּה ָּ ת  ה מ  ן ֶאת ּכְ    ;24ם"ּנְַתכֶ וּ ֶאּתֵ

 

The “innermost aspect” of the 

heart’s desire is expressed in a 

“Great Love” for Hashem in a 

way that is above any 

explanation or logic, and it 

comes from Above as a “gift”, 

as it is written: (Bamidbar 18:7) 

“I (Hashem) will give you 

(Aharon and his sons) the 

service in the Mishkan as 

Kohanim as a gift.” 

It says in the Zohar (I:45b): The service of the Kohanim in the Beis 

Hamikdash represented a deep level of desire to connect to Hashem 

coming from the innermost part of the heart. This was expressed in 

the fact that they didn’t sing or talk when they performed the service, 

they worked quietly, since their feeling for Hashem was too deep to 

put into any words or melody. By contrast, the Leviim (Levites) 

sang in the Beis Hamikdash, expressing the lower level of desire for 

Hashem that can be expressed in a song.  

 
ֶ  ַמה ַעֵיין] 24 ּ תּובש  ת ּכָ ַ ָרש  ר ּפָ ְדּבָ ּמִּ ר ,ּבַ ו  ב  יל סֹוף ד ִׁ ְתחִׁ ר" ַהמ ַ ל' ה ַוְיַדב   ה אֶּ ֶּ ר מֹש  ְדב ַ מִׁ  ב ְ

יַני ְדבָּ ל ְלֵעי) "סִׁ ּמִּ יא :(ר ג, בּבַ יא "ְוהִּ יַנת הִּ חִּ ָנה' 'ֲעבֹוַדת ּבְ לֹוָתם'". ְוֶזהוּ  , ' כו   ַמּתָ  'ְלֻגְלּגְ

ין ם. ַעי   ָּ ין ש  " ְוַעי   ש  ֹדֶּ ת ַהק  רֶּ ג ֶּ "אִׁ יּמָ ) ב ְ ר ,(יח ן סִּ ו  ב  יל ד ִׁ ְתחִׁ יב " ַהמ ַ תִׁ ית'" 'ַמהכ ְ פִׁ  [.י ָּ
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Since this higher level of desire for Hashem from the inner aspect of 

the heart is associated with Kohanim, and regarding their service it 

says that is a “gift” from Hashem, we understand that this deep love 

for Hashem from the inner aspect of the heart is a “gift from Above”. 

ל  ַַׁׁתִחיצֹוִני וַֹׁוְ  ְלָק  אהוּ  בַׁה   ן מִּ  חַהּנִּ

עַ  ְתּבֹוְננוּ  תַהּדַ ְגדּולַּ  תְוהִּ  ,' ה תּבִּ

יעּוָר   םְלפוּ   דחַ   לכָּ " ִּ יֵליּה   אש   ,25"דִּ

אוֹ  יּוְלפִּ  ָגתֹו ּבְ ָ ְכלֹו ְוַהש ּ ־ֵאין רש ִּ

ְך ְמעֹוֵר   –רּוְך־הּוא  סֹוף בָּ    ת ֶא   רּכָ

לֵּ  הָהַאֲהבָ   . בּבַ

 

And the “outer aspect” of the 

heart’s desire comes from the 

knowledge and contemplation 

on the greatness of Hashem 

“each person according to his 

capacity”, and according to his 

understanding and awareness 

of (the existence and all-

encompassing reality of) 

Hashem’s Infinite Light, 

according to this he arouses 

the love for Hashem in his 

heart. 

נֵּ  "ֶאתֶַׁזהַׁ יּכִּ  ת,זֹא תמּוַדעַ  הְוהִּ

עַׁ הו ַׁלְּ ש ָּ ַׁעָּ ֶַׁזה ת  :26ם"ֱאלִֹהיַׁמ  

ּיֵש   ֶ מֹו ש  ּכְ ֶ ע ַׁש  ַַָּׁׁתד   דו ש   ק ְּ  הב  

"ּוְלַאֲהָבה  27"' "ָלַדַעת ֶאת ה

עַ  ,28תֹו"וֹ א ְך ֵיש  ּדַ צַּ  תּכַ  דמִּ

יּפָ  לִּ ְטָרא־ָאֳחָרא הַהּקְ  אְוהוּ  ,ְוסִּ

ַׁ ַַׁׁתע ַׁד   ר  י בְוֶלֱאהוֹ  ,עַׁהָּ ָברִּ  םּדְ

ְפָרד" ם,יָזרִּ  ש  נִּ  ּו"ְלַתֲאָוה ְיַבּקֵ

ֵלי יח, א( ְ ש  ָעֵר  תֵמֲחמַ  ,)מִּ ֶ ּכֹו  בש  ְלחִּ

יקוּ   . וַהזֶּה ְוַתֲענּוָגי־עֹוָלם תְמתִּ

Now, it is known: “Hashem 

has made holiness 

corresponding to unholiness” 

(Koheles 7:14). Just like there is 

an awareness in holiness that 

leads a person “to know 

Hashem” (Hosheia 6:3), so too 

there is an awareness in 

unholiness, a “bad” 

awareness, which leads a 

person to love things other 

than Hashem, like it says “one 

who goes after physical desires 

becomes separate from 

 
ָר  ֵחֶלק א'ר זֹהַ ) 25  קג, ב(.א ַוּיֵ
ָ . ֹקֶהֶלת ז, יד) 26 ים"ְוש   .(ם: "ָהֱאלֹקִּ
ַע ו, ג) 27 ֵ  (.הֹוש 
 (.יבי,  ב)ֵעֶק  28
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 Hashem’s Oneness” (Mishlei 

18:1), since it is pleasing to his 

appetite the enjoyment of this 

physical world and its 

pleasures, this awareness of 

physical pleasure distracts him 

from connecting to Hashem.  

נֵּ  י   הְוהִּ ּדַ   אזֹו הִּ י"  תמִּ ינֹונִּ  ה זֶ   –ם  ּבֵ

ֹוְפטָ  הְוזֶ  '  ןש  ם וֹ "ּוְלא ,29"כו 

ְלא '  ם ֶיֱאָמץוֹ מִּ זֶּ " – "כו  ֶ ש   םָק  הּכְ

  .30ל"נֹופֵ  הזֶ 

 

This service of Hashem with 

outer aspect of the heart is the 

aspect of the Beinoni (regular 

person), that (Brachos 61b) “both 

the Yetzer Hara (unholy 

desires) and Yetzer Tov (holy 

desires) ‘judge’ him (and try to 

influence),” and like it says 

regarding the battle between 

Yaakov and Eisav, which 

represents the battle between our 

Divine soul and our animal soul: 

“one nation will fight against 

the other nation” (Bereishis 

25:23), as explained in the Rashi 

to mean: “when one nation 

succeeds the other nation 

fails”. 

This means that when the desires of the animal soul are strong this 

blocks out the desires of the Divine soul, and when the desires of the 

Divine soul are strong, they overcome the desires of the animal soul. 

י הַאְך ָהַאֲהבָ  ימִּ ְפנִּ ּבִּ ֶ  ב, ַהלֵּ ת־ש 

ַמְעלָ  ּלְ ֶ עַ  הש   קַר  ת,ְוַדעַ  םֵמַהּטַ

אָ  ְלַמְעלָ  הּבָ יַנת  המִּ ְבחִּ ּבִּ

However, the love for Hashem 

from the “inner aspect” of the 

heart which is above any 

explanation or logic, and only 

 
ָרכוֹ ) 29  .(ת סא, בּבְ
ִּ . כה, כג תּתֹוְלדוֹ ) 30 יה ּוְראֵ  ."י ּוְבַרש  ָסחִּ  (.ב ,ם מבּפְ
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נָ " ינַ  ןֵאי –ה" ַמּתָ חִּ  הזֶ " תּבְ

ֶנגְ  ה"זֶ  תְלעּוּמַ  ּה ּכְ  .ּדָ

comes from Above as a “gift”, 

at that level there is nothing in 

unholiness corresponding to it. 

יַנת  חִּ ּבְ ֶ י' ש  ימִּ נִּ  ב' ַהלֵּ  תְנקּוּדַ  תּפְ

י  יַנת  אהִּ חִּ יָד "ּבְ ֵאי ה",ְיחִּ ֶ  ּה לָ  ןש 

יָה  דֶאחָ  ןֶאּלָא ָרצוֹ  ְלָאבִּ

ַמיִּ  ָ ּ ש  ּבַ ֶ  ם,ש 

Since this level of “the 

innermost aspect of the heart” 

is from the level of the Divine 

soul called “Yechida”31 (lit. 

“one and only”) since it only 

has one and only desire to be 

connected to Hashem, her 

“Father in Heaven”.  

י  ֲעלָ  אְוהִּ ְדֵרגָ  הַהּמַ ֵאי הְוַהּמַ ֶ  ןש 

ְמצָ  אּדּוְגָמָתּה ְולֹ  ּה נִּ ֶעְרּכָ  אּבְ

ּיוּ  מִּ ְ ַגש  לָ  תּבְ ' ְלַבּדֹו הלַ  קַר  ל,ּכְ

ְמצָ  ָרֵאל ַעם ְקר "ּבִּ  אנִּ ש ְ  בֹו"וֹ ְבֵני יִּ

ים קמח, יד( ּלִּ הִּ  . )ּתְ

This level has nothing 

comparable to it in this 

physical world, this desire to 

want nothing other than 

Hashem exists only in “the 

Children of Yisrael, the nation 

close to Him” (Tehilim 148:14). 

תּוב כְּ  ּכָ ֶ ָ )מֹו ש  ש ּ י ַעם : לד, ט( אּתִּ "ּכִּ

ַׁעַׁ ה ש    ,"ְוגֹו'  ְוָסַלְחּתָ  ,הּוא ֶרףוַֹׁקְּ
ה ֵ ירּוש  "ְקש  יַנת – ֶרף"וֹ ע ּפֵ חִּ  ּבְ

ַמְעלָ  ןָרצוֹ  ּלְ ֶ עַ  הש   תְוַדעַ  םֵמַהּטַ

This is also connected to what 

it says (Shemos 34:9): 

“Because they (the Jewish 

People) are a stubborn people, 

You (Hashem) should forgive 

them.” The meaning of 

“stubborn” is having a desire 

 
31  

5 Levels of the Divine Soul 

 Yechida An essential connection to Hashem’s Essence to the point-יחידה

of self-sacrifice 

 Chaya A subconscious awareness of seeing Hashem-חיה

 Neshama Deep understanding of Hashem’s Oneness-נשמה

 Ruach Deep emotions of love and fear for Hashem-רוח

 Nefesh Action for Hashem in the garments of thought, speech, and-נפש

deed in Torah and Mitzvos 
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'   .32כו 

 

to connect to Hashem that is 

above any explanation or 

logic. 

Being stubborn is generally something irrational, even though it 

would make sense to do something he is being stubborn and 

refusing; in our context the desire Jews have to connect to Hashem 

is not rational, it is from beyond intellect, so it is called a “stubborn” 

desire to connect to Hashem.33 

ְתעֹוְררוּ   ,זוֹ  הַרבָּ  הַאֲהבָ  תּוְבהִּ

ַק  י לָיכוֹ  אהוּ  לּבְ ַח ּוְלַהְגּבִּ  רְלַנּצֵ

נֵ  י,ְלַגְמֵר  עָהַר  לעַ  בַהּטוֹ  ּפְ  ימִּ

ֵאי ֶ יצּ   ןש  יַלחִּ יזָ   םֹונִּ ּה ֲאחִּ לָ   הּבָ   ל.ּכְ

 

When this “Great Love” for 

Hashem (from Yechida) 

becomes aroused in a person’s 

heart, it is easy to be victorious 

and cause the good desires of 

the Divine soul to completely 

overcome the bad desires of 

the animal soul, since there is 

no way for unholiness to 

compete with this.  

'  יְלָבבִּ  דַיחֵ "ְוֶזהּו  ְוַיֵחד ; ""ְוכו 

'  ְלָבֵבנוּ  ְה  – "כו  ּיִּ ֶ ְכלָ  היֶ ש   לנִּ

ּיוֹ  יצֹונִּ יַנת חִּ חִּ  ןָהָרצוֹ ת־ּבְ

ינַ  ְבחִּ י תּבִּ ימִּ נִּ  .34ןָהָרצוֹ ת־ּפְ

This is the meaning of “unite 

my heart” and “unite our 

hearts”- we are asking 

Hashem to help us to unite the 

“outer aspect of the heart’s 

 
נ ִׁ  32 ֶּ מֹו ש  רכ ְ א  ר ְתב ָּ קֹום ַאח  מָּ ַרּבֹות ּיֵיןְועַ ) .ב ְ ָּ  יכ ִׁ  ,ּבְ ש   ה סֹוף ,אתִׁ ָּ ש  רָּ ָּ  ֶאּלָא "ְוֵאינוֹ  :ב"מ פ 

ְבחוֹ  ִּ חָ לְ ] ' כו   ְלש  ּבְ ַ נוֹ ב". ָצלוּ  אוֹ י ְיהּודִּ  אוֹ  – ןש  הּונָּ ת ּוְבַמּתְ ּנֵָמ  ַעזא הוּ ה: ּכְ וֹ ר ּומֹוסֵ ר ּכַ  ַנְפש 

יָת  יּדּוש   לעַ  הְלמִּ ֵ  קִּ ּ ֵרךְ  םַהש  ְתּבָ  (.[יִּ
33 For example, over history we had many cases of Jews who were not 

“religious” in their daily life but when it came to a question of denying 

their Jewish identity their “stubbornly” refused to even at the cost of their 

life. This shows how Jews have a connection to Hashem that is not based 

on logic and understanding, since even Jew that had almost no knowledge 

of the greatness of Hashem gave up their lives to keep their connection to 

Him. See Tanya chapter 18. 
ין) 34 ר ְוַעי   א  ְתב ָּ נ ִׁ ֶּ ז ֶּ  ַמה ש   ו ר המִׁ ב  יל סֹוף ד ִׁ ְתחִׁ י ַהמ ַ בִׁ ְניָּ  ן"ְלהָּ כוֹ  ןעִׁ רָּ  .(ר ז, באוֹ ה ּתֹוָר )" תַהב ְ
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desire” for Hashem with the 

“inner aspect of the heart’s 

desire” for Hashem.  

We are asking Hashem to always be consciously aware of this 

“super-rational” desire to connect to Hashem on a daily basis.35 

יִתיַׁףא ַׁ"ְוֶזהּו  ֶ  :ו"ֲעש ִ  ף" אַ "ש 

ינָ  דעוֹ  הבֶּ ַר ְמ  חִּ  אְוהוּ  ,ַאַחת הּבְ

יַנת ָרצוֹ  חִּ ַמְעלָ ן ֶעְליוֹ הָ ן־ּבְ ּלְ ֶ  הש 

בָ  הלָ ַמְע  ָ יַנת ַמֲחש  חִּ ּבְ ּבוּ  ה,מִּ  ר ּדִּ

  ה.ּוַמֲעש ֶ 

 

And this is the meaning of “I 

(Hashem) have ‘ ףא ַׁ -also’ made 

it”: The word “ ףא ַׁ -also” is 

coming to include another 

aspect (of serving Hashem 

besides for action, speech, and 

thought), which is the aspect of 

the higher level of desire to 

connect to Hashem that is 

above and beyond the aspects 

of thought, speech, and action 

in His service. 

י"ְוָסַמְך לַ  יתִּ יּקָ  יְלפִּ  ו",ֲעש ִּ עִּ ֶ  ר ש 

יּלוּ  יַנת ּבִּ  אהוּ  הזֶ  ןָרצוֹ  יּגִּ ְבחִּ

ּיָי ַׁ הֲעש ִּ ְּ ש  ְוקָ  תו ִַׁמי ַׁג  ַהְיינּו  א.ּדַ ּדְ

ַמֲעש ֶ  ְצוֹ  הּבְ ְהיוֹ  ת,ַהּמִּ ּטֵ " תלִּ  לּבַ

The verse places the word “ ףאַ  -

also” next to the word “ יִתי וֲעש ִ -

I have made it”, since the main 

revelation of this higher level 

of desire for Hashem is 

 

ין רַמה  ְוַעי   א  ְתב ָּ נ ִׁ ֶּ רסֹוף ד ִׁ  ש   ו  יל ב  ְתחִׁ ם " ַהמ ַ ְקַרְבת ֶּ ה ְוהִׁ ה עֹולָּ ש      "(.אִׁ
35  There is a slight question here: The Alter Rebbe just said that the outer 

aspect of the heart’s desire for Hashem that comes from contemplation is 

the level of the average person, the Beinoni, and then he says that we are 

able to come to the level of Yechida, of the inner aspect of the heart’s 

desire for Hashem that is beyond all logic, how do we resolve this? 

On a simple level the answer is as follows: Even though on a daily basis 

we need to use our mind to learn about Hashem and contemplate His 

greatness etc. and use that awareness to push ourselves to serve Hashem, 

at the same time we also have the ability to go even deeper and reveal our 

essential connection to Hashem that is beyond logic. This gives us even 

greater strength to overcome the Yetzer Hara, as explained in Tanya 

chapters 18-25, and this point will also be addressed later in the maamar. 
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נֵ  ּפְ "סּור   ,36"ְרצֹונוֹ  יְרצֹוְנָך מִּ ּבְ

ה טֹוב" ים לד, טו( ֵמָרע ַוֲעש ֵ ּלִּ הִּ  . )ּתְ

expressed specifically in the 

physical world in the 

fulfillment of the Mitzvos, to 

“put aside your desires to 

fulfill His Will” (Avos 2:4), and 

in “turning away from bad 

and doing good” (Tehilim 34:15). 

ְצוֹ  ְרַמ"ח   םהֵ  הֲעש ֵ ת־ּוְרַמ"ח מִּ

כוֹ  ָ  ץָנעוּ "וְ  ן,ָהֶעְליוֹ ־ןָרצוֹ  תַהְמש 

ּלָָת  חִּ סֹופַָּׁ ןּתְ ְייקָ  37"ןב ְּ  38א.ּדַ

And the 248 Positive Mitzvos 

are 248 channels to draw down 

this higher level of desire for 

Hashem, since (like it says 

Sefer Yetzira 1:7): “The 

highest levels are expressed 

specifically in the lowest 

levels,”  

This means that in the physical action of Mitzvos and overcoming 

physical desires we reveal our most essential connection to Hashem 

that is even higher than “thought” and understanding. 

יְוזֶ  אֹוְמרִּ ֶ יַאת םהּו ש  ְקרִּ ַמע ־ּבִּ ְ ש 

ר  ֶ ים ָהֵאּלֶה ֲאש  ָברִּ "ְוָהיּו ַהּדְ

ָך ַהּיֹום י ְמַצּוְ  ,ו, ו( ןָוֶאְתַחנַּ ) "ְוגֹו'  ָאֹנכִּ

מ ָ ם ש  ְמעּו ֶאל וֹ "ְוָהָיה אִּ ְ ש  ַע ּתִּ

ְצֹוַתי '  מִּ  ר ַאחַ  – יא, יג( בֵעֶק ) "כו 

This is why in Krias Shema we 

say (Devarim 6:6) : “And these 

Mitzvos that I (Hashem) give 

you today,” “and it will be if 

you will surely listen to My 

Mitzvos,” (Devarim 11:13) only 

 
 .(ת ב, דָאבוֹ ) 36
יָר ר ֵספֶ ) 37 ֶר ה ְיצִּ נָ ק א, ּפֶ ְ ש   .(ה זמִּ
ְנָין ְוֶזהוּ  38 ם ֶאָחד עִּ ת ְלֵעיל ַהְמבֹוָאר עִּ ַ ָרש  ַלח  ּפָ ְ סּוק ַעל , )לח, ד(ש  לַ ) ּפָ ְ  (יז, ידח ש 

ה" ל ְוַעּתָ ְגּדַ עֹוָלם־ַהזֶּה ,"' כו   ָנא יִּ ּבָ ֶ וּ  ַדְוָקא ש  מֹות ַנֲעש  ָ ש  יַנת ַהּנְ חִּ ִכי" ּבְ לְּ הְּ ַׁ"םַׁמ 

הּוא , ה ג, ז(ְזַכְריָ ) ֶ יַנת ש  חִּ "ְמֹאֶדָך",  ַאֲהָבה ּבְ י  ּדִּ לִּ י ְגבּול ּבְ לִּ  ֵדייְ  ַעל ְוַהְיינוּ . ַהּכְ

ְצֹות. מוֹ  ַהּמִּ תּוב ּכְ ּכָ ֶ ֻחּקֹוַת ) ש  ם": (ג, כו י ּבְ ֻחּקַֹתי  אִּ כו ַׁ ּבְ ל  י  ,"ת   ֵהם ְלפִּ ֶ ַכת ש  ָ  ַהְמש 

ים יפִּ יַנת ַמּקִּ חִּ ּבְ ל 'סֹוֵבב מִּ ין' ּכָ  .'כו   ְלַהֲעלֹוָתם נ, "ַנַר  ַעל ָעְלמִּ

ין  ֵאר ְוַעּיֵ ְתּבָ ּנִּ ֶ ּ ק ַעל ַמה ש  סו  ָּ י" פ  א כ ִׁ צ  צֵ ן ְלַקּמָ ) "ת  ֵפירּוש   ,(א לו, בּתֵ ים) ּבְ ּלִּ הִּ  (ח, כז ּתְ
וּ " ש  ּקְ ֶניךָ  ֶאת" ְיֵדי  ַעל ְוַהְיינוּ  – "ָפָני  ּבַ ש   ה"ֲהָויָ  ּפָ ם) "ֲאַבּקֵ ָ ין .(ש  ם ַעי   ָּ  .ש 
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לַׁ"ְוָאַהְבּתָ ֵאת ה' ֱאלֶֹהיָך  כָּ ב ְּ

ךַָּׁ בְּ בָּ '  לְּ ירּוש  , ו, ה( ןָוֶאְתַחנַּ ) "כו  ' ב :ּפֵ

ינוֹ  חִּ ּיוּ  – בלֵ  תּבְ ימִּ נִּ  תּפְ

יצּ  ּיוֹ ְוחִּ   ת.ֹונִּ

 

after saying that “you should 

love Hashem your G-d ‘ַַׁׁל כָּ ב ְּ

ךַׁ בְּ בָּ ָלְּ -with all the aspects of 

your heart’,”- meaning with  

both aspects of the heart, with 

the inner aspect and the outer 

aspect of the heart. 

The implication is: The main expression of the inner aspect of the 

heart -included in ‘ ָכל ְלָבְבך ָּבְ -with all the aspects of your heart’- is 

specifically in fulfilling Mitzvos. 

ר ָלבֹ  קַר  ָ י ֶאְפש  אִּ ֶ יַנת  אש  ְבחִּ לִּ

ּיוּ  ימִּ נִּ י   דעַ   תּפְ ִּ יַע ְוַיש ּ ּיַּגִּ ֶ לָּ   גש  חִּ  הּתְ

ּיוּ  יּצֹונִּ יַנת ַהחִּ חִּ  הַהּנֹוָלָד  תּבְ

עַ  ּטָ  יּכִּ  ת,ֵמַהּדַ ּמַ יְך ֵליֵלְך מִּ ה־ָצרִּ

  .39הְלַמְעלָ 

However, it is impossible to 

come to this level of the ‘inner 

aspect’ of the heart until he 

first reaches the level of the 

‘outer aspect’ of the heart 

which is created from his 

contemplation and awareness of 

Hashem’s greatness, since a 

person needs to work his way 

up from below to above. 

ְניָ  יכוּ  לכָּ  ןְוֶזהּו עִּ ְפנֵ  תָהֲארִּ ּלִּ ֶ  יש 

יַאת ַמע־ְקרִּ ְ ְפסּוֵק  ש  ְמָרה י־ּבִּ ְדזִּ

ְפנֵ  תּוְבָרכוֹ  ּלִּ ֶ יַאת יש  ַמע ־ְקרִּ ְ ש 

' ּנֹוָד  .ְוכו   .עּכַ

This is the purpose of the 

lengthy preparations before 

Krias Shema consisting of 

Pesukei Dezimra and the 

blessings before Krias Shema, 

as is known. 

We first need to arouse the lower level of the “outer aspect of the 

heart”, so when we say Shema we will be able to reach the level of 

 
ֵארּבְ   ַעּיֵין]  39 ְתּבָ ּנִּ ֶ ּ ר ַמה ש  ו  ב  דִׁ יל  ב ְ ְתחִׁ י"  ַהמ ַ ַמע  כ ִׁ ְ ש  קֹול תִׁ יךְ   ,(ה כג, אְראֵ ן ְלַקּמָ ) "ב ְ רִּ ּצָ ֶ  ש 

ְהיֹות ֵסֶדר לִּ ְדֵרגֹות, ּכְ ּלָה ַהּמַ חִּ חֹות' ּתְ יצ ַמְפּתְ ּיּותַהחִּ ין .'כו   'ֹונִּ ם. ַעי   ָּ ר ש  ו  ב   ְוסֹוף ד ִׁ
יל ְתחִׁ ם " ַהמ ַ ְסַפְרת ֶּ ם  ו  כֶּ ֳחַרת לָּ מ ָּ ת מִׁ ב ָּ ַ ר ".' כו   ַהש   ו  ב  ְבדִׁ יל ו  ְתחִׁ ם " ַהמ ַ ים  ַאת ֶּ בִׁ צ ָּ ן ְלַקּמָ ) "נִׁ

י בִּ ּצָ י : (ם מד, גנִּ ּנֵה "ּכִּ יַנת ש  יֵ  הִּ ְבחִּ ינֹות' ב ַהּלֵב ַצֲעַקת ּבִּ חִּ  .["'כו   ּבְ
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the “inner aspect of the heart,  this is why we have many prayers 

preceding Shema. 

יּלוּ  ןיּובָ  הּוָבזֶ  ּיֵש   יָהעִּ ֶ ש 

ָמ  ָ ש  ֲעבֹוַד  הְלַהּנְ ְהיֹוָתּה  תּבַ ה' ּבִּ

 ֶ ש  תֹוְך ַהּגוּ  תְמלּוּבֶ  ף.ּבְ

Based on this we will 

understand the great 

advantage the soul receives by 

serving Hashem in the 

physical body:  

ֶר  םֲהגַ  יּכִּ  ּטֶ ֶ יָדָתּה הָ  םש   הְיָת ְירִּ

ְתַאֶחֶד  ינַ  תמִּ ְבחִּ ְמקֹוָרּה ּבִּ  תּבִּ

בָ  ָ ְלֵעיּלָאה־ַמֲחש  ל ָמקֹום  ,ּדִּ ּכָ מִּ

בָ  ָ ְחש  ְקֵראת ֶאּלָא  הַהּמַ ֵאיָנּה נִּ

יַנת  חִּ הוּ ', ְלבּוש  ' ּבְ ֶ  אֶאּלָא ש 

ִניִמְַׁלבּוש  '  ְּ   ',יפ 

Even though before it came 

down it was united with its 

source in Hashem’s lofty 

‘thoughts’, nonetheless this 

level of ‘thoughts’ is only 

considered like a ‘garment’ 

for Hashem, it is just the 

innermost type of ‘garment’,  

ְתַייֶחֶד  לֲאבָ  ּה  תֵאיָנּה מִּ ָ ְרש  ָ ש  ּבְ

ַמאֲ  ילָ ּבְ ְהיוֹ  י,ְלַגְמֵר  ּה צִּ  תלִּ

ְכֶללֶ  אוֹ  תנִּ רּוךְ ־ֵאין רּבְ ־סֹוף ּבָ

בָ  תֵלי"ּדְ  –ש  הּוא ַמּמָ  ָ  הַמֲחש 

יסָ  פִּ לָ  אּתְ    ,40ל"ֵביּה ּכְ

but it (the soul) is still not 

totally united with its source in 

Hashem the way He is totally 

beyond the world of Atzilus, to 

be literally included in 

Hashem’s Infinite Light that 

“no thought (even of Atzilus) 

can grasp at all” (Zohar, 

Introduction),  

ירּוש   ֵאינֹו  :ּפֵ ֶ ַעְצמּותֹו  לנֹוֵגַע אֶ ש 

לָ  ְבָיכוֹ  לּוָמהּותֹו ּכְ ֶאּלָא   ל,ּכִּ

ש  ּבוֹ  ְתַלּבֵ ּמִּ ֶ  .ש 

Meaning, the level of 

Hashem’s ‘thoughts’ in 

Atzilus cannot reach the very 

Essence of Hashem Himself at 

all, as it were, rather Hashem 

‘clothes’ Himself in them. 

 
ּקּונֵ ) 40 ָמ ר ֹזהַ י ּתִּ ַהְקּדָ ַת ה, ּבַ ּיָהוּ ח ּפָ  .(ֵאלִּ
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יַנת  חִּ ן ּבְ ֵאין ּכֵ ֶ ּ  אְרעּוָת ' ַמה ש 

יבָּ    א',ְדלִּ

This is not the case regarding 

the “ עו תַָּׁ ִליב ַַָּׁׁארְּ אדְּ -Desire of 

the heart”:. 

ְפָי דכַּ " ְתּכַ ְטָרא־ָאֳחָרא אאִּ  41"סִּ

ְהיוֹ  ּטֵ " תלִּ נֵ  לּבַ ּפְ  ְרצֹונוֹ  יְרצֹוְנָך מִּ

 '  ב",טוֹ  הַוֲעש ֵ  עֵמָר  רסוּ "בְּ  "כו 

יָּ  יַנת ֲעש ִּ ְבחִּ ּיוּ יּבִּ מִּ ְ  תה ַגש 

ַמֲעש ֶ  ְצוֹ  הּבְ  ע" ֵמָר  רסוּ "וְ  תַהּמִּ

ּנַ"    –ל ּכַ

“When the forces of 

unholiness are overpowered” 

by a person “putting asides his 

own desires in order to do 

what Hashem wants” through 

“turning from bad and doing 

good” in the physical action of 

the Mitzvos and in “turning 

from bad” physical desires,  

הוּ  ן,ָהֶעְליוֹ ן־ָרצוֹ  יֲהֵר  ֶ   ר אוֹ  אש 

ַעְצמֹו סֹוף ־ֵאין רּוְך־הּוא ּבְ ּבָ

ֹוֶר  ְכבֹודֹו ש  ְתּגַלֶּ  הּובִּ  .ּבוֹ  הּומִּ

then the Will of Hashem Above 

-which is the actual Infinite 

Light of Hashem Himself- 

dwells and is revealed in the 

person 

יּק ְרַמ"ח ּפִּ "וְ  ְרַמ"ח  " םהֵ  ן"ּודִּ

י .  42א"ַמְלכָּ ּדְ  םֵאָברִּ ש   ַמּמָ

And the 248 Positive Mitzvos 

actually become the “248 

‘Limbs of the King’.” 

Just like a person’s limbs are channels through which the light and 

life of the soul are manifest in the world, and they become united 

with soul which enlivens them, so too the Mitzvos are channels for 

Hashem’s Infinite Light and Will to be expressed in the world, and 

they become united with that Infinite Light, together with the person 

fulfilling them. 

ָאְמרּו ַרַז" ֶ עָ  הָיפָ " :43לְוֶזהּו ש  ָ  הש 

ים  תַאחַ  ים טֹובִׁ ַמֲעש ִׁ ה ו  בָּ ו  ְתש  ב ִׁ
And this is what our Sages 

have said (Avos 4:17): “One 

hour of Teshuva and good deeds 

 
 (קכח, ב ֵחֶלק ב'ר ֹזהַ ה ְראֵ ) 41
ּקּונֵ ה ְראֵ ) 42 ּקוּ ר ֹזהַ י ּתִּ  (ן ל, עד, אּתִּ
ֶרק)  43 ּוָבה ּוַמ  ,'ד  ָאבֹות ּפֶ ְתש  ָעה ַאַחת ּבִּ ָ ָנה יז: "ָיָפה ש  ְ ש  י מִּ ל ַחּיֵ ּכָ עֹוָלם ַהזֶּה מִּ ים ּבָ ים טֹובִּ ֲעש ִּ

א"(.  ָהעֹוָלם־ַהּבָ
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א ם־ַהב ָּ עֹולָּ י הָּ ל ַחי   כ ָּ ה מִׁ ם ַהז ֶּ עֹולָּ  .44".ב ָּ
: 

in this physical world is better 

than all of the life of the spiritual 

World to Come.” 

We see from this specifically through actually fulfilling Mitzvos in 

this world and overcoming physical temptations creates a greater 

and deeper connection to Hashem than all of the revelations the soul 

had in the higher spiritual worlds. 

The power behind this ability to serve Hashem in the physical world 

is from the essence of the soul, Yechida, which is bound up with the 

Essence of Hashem. Thus, specifically here through our Mitzvos 

and prayer and overcoming temptations we connect to the very 

Essence of Hashem through the essence of our soul, which is 

completely deeper connection than the just being included in 

Hashem’s ‘thoughts’ in Atzilus. 

 

Summary of Chapter 2: 

Q1 What is the great advantage the Divine soul receives in 
attaining a deeper connection to Hashem more than it had in 
its source in Hashem’s “thoughts”? 

A1 In order to answer this we explained two levels of the 
heart: The “inner aspect” and the “outer aspect” of the heart’s 
desire to connect to Hashem.  

The “outer aspect” of this desire is the love for Hashem 
developed from contemplation on His greatness and creating 
an awareness of Him in our mind and thereby also in our 
heart. Since this love comes from contemplation and 
awareness, it has to fight against an opposing awareness 
coming from the animal soul, an awareness of physical 

 
ין]  44 ר  ְוַעי   א  ְתב ָּ נ ִׁ ֶּ ז ֶּ   ַמה ש   ְתרֹו,  המִׁ ת יִׁ ַ ש  רָּ פָּ ק  ַעל  ב ְ סו  ָּ כֹור"  פ  ת  זָּ ת  יֹום   אֶּ ב ָּ ַ ן"ַהש   ְניָּ עִׁ יהו  "  , ב ְ  אִׁ

י  ֹוהִׁ ד ְוַחי  ין .(ר עא, אאוֹ ה ּתֹוָר )" ' כו   חָּ ְתב ָּ  ְוַעי   נ ִׁ ֶּ רַמה ש   ק  ַעל א  סו  ָּ ב" פ  ֶּ ש  ירו ש    ,"ַיֲעקֹב ַוי   פ   ב ְ
י  טֹוב" יךָּ  תֹוַרת לִׁ ִׁ י פ  ַאְלפ  ב מ  הָּ ף זָּ סֶּ כָּ ר. (ָוֵאיָלךְ ר כו, ד אוֹ ה ּתֹוָר ) "וָּ א  ְתב ָּ נ ִׁ ֶּ ַמה ש   מִׁ א ו  בָּ  ןכ ָּ  ן יו 

ר ב ַמה יֹות  תו  כ ָּ ֶּ ם ש   ָּ  . [ש 
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pleasures that tempt the person to pursue them. This is the 
constant battle of the Beinoni, to focus on an awareness of 
Hashem and produce feelings for Him to counterbalance the 
awareness and temptations for physicality. 

The “inner aspect” of this desire for Hashem comes from the 
very essence of the Divine soul, called “Yechida”, that is 
always bound up with the Essence of Hashem. This level of 
connection to Hashem is not based on understanding or 
contemplation, but is inherent in every Jew from the essence 
of their being. Because it is so deep and beyond logic, there is 
no counterpart for this in the animal soul, and by revealing 
this connection a Jew always has the power to overcome the 
desires of the animal soul. 

This level of connection that is beyond logic and 
contemplation is called “the fourth aspect of Yisrael”, since it 
is a deeper level of connection to Hashem than just the action, 
speech, or even thought of Torah and Mitzvos, since it is 
deeper than any “thought”. 

Now we will understand the advantage the Divine soul 
receives in this world in connecting to Hashem: 

In its source it only connected to Hashem on the level of 
Hashem’s “thoughts”, like a person’s thoughts that are united 
with the person. 

However, in this world it is able to experience its essential 
connection to Hashem on the level of “Yechida”, which is 
totally beyond any “thought”. Since “no thought can grasp 
Hashem at all”, the true connection to Hashem is specifically 
on this level of Yechida and not on the level of “thought”. 

This “fourth” aspect of our connection to Hashem through 
Yechida is most clearly expressed in giving us the power of 
self-sacrifice to fulfill the physical Mitzvos even when it is 
difficult, and in the ability to overcome the physical 
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temptations of this world. This is why the “fourth” aspect of 
our connection is hinted to in the phrase “יו יתִּ  I have-ַאף ֲעש ִּ
also made it”, since specifically in the action of the Mitzvos –  
“ יויתִּ ֲעש ִּ  /action”- is expressed the “fourth” aspect of our 
connection learned our from the word “ַאף-also”. 
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ַׁג. Chapter 3: 

ר ֶאת רֹוַבע  ְוֶזהוּ  ְסּפָ "ּומִּ

ָרֵאל":  ש ְ  יִּ

And this is the meaning of the 

verse: “And who can count the 

number of ַׁ עַׁרֹב -one fourth of 

Yisrael?” 

יב תִּ ּנֵה ּכְ י הִּ ַע ב, א( ּכִּ ֵ : )הֹוש 

חֹול  ָרֵאל ּכְ ש ְ ֵני יִּ ר ּבְ ְסּפַ "ְוָהָיה מִּ

ֵפר",   ּסָ ד ְולֹא יִּ ּמַ ר לֹא יִּ ֶ  ַהּיָם ֲאש 

 

Now, it is written (Hosheia 2:1): 

“And the number of the 

Children of Yisrael will be like 

the sand of the sand of the sea 

which cannot be measured 

and cannot be counted.”  

ָמָרא  א כ"ב, א'(ּוַבּגְ ָרֵמי  )יֹומָּ

ר"  ְסּפַ יב: "ְוָהָיה מִּ תִּ  45ַאֲהָדֵדי: ּכְ

ד ְולֹא  – ּמַ ר לֹא יִּ ֶ יב: "ֲאש  ּוְכתִּ

ֵפר"?  ּסָ  יִּ

And the Gemara (Yoma 22a) 

asks on this verse: “It is 

written ‘and the number of the 

Children of Yisrael’, implying 

there is a number, and then the 

verse says ‘which cannot be 

measured or counted’, 

implying there is no number for 

them?  

ין ְרצֹונֹו  עֹוש ִּ ֶ ש  אן ּכְ י: "ּכָ ּנֵ ַ ּוְמש 

ל ָמקֹום  ֶ 'ש   ".46כו 

The answer is: When they 

fulfill the Will of Hashem then 

they will have no number, and 

when they do not fulfill the Will 

of Hashem, then they will have a 

number.” 

יךְ  ְנָין, ָצרִּ ין ַמהּו ּוְלָבֵאר ָהעִּ  ְלָהבִּ

חֹול ַהּיָם"?   "ּכְ

 

We need to explain: What is 

the idea of saying that when the 

Jewish People are ‘not fulfilling 

Hashem’s Will’ then they will 

have a number, only as much as 

 
ְנָין)" 45 ית ְלהּו מִּ ָמא אִּ ם(. ".ַאּלְ ָ "י ש  ִּ  ַרש 
ל ָמקֹוםכָּ )" 46 ֶ ין ְרצֹונֹו ש  ֵאין עֹוש ִּ ֶ ְזַמן ש   ."(אן ּבִּ
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the ‘sand of the sea’, what is the 

idea of the comparison to sand in 

terms of counting the Jewish 

People? 

ים ְוהַ  ּמִּ יב ַהּיַ ּנֵה ְסבִּ י הִּ הָ ּכִּ רֹות, ּנְ

הּוא ָיֵבש   ֶ ְרַקע הּוא חֹול, ש  ַהּקַ

ן  ֵאין ּכֵ ֶ ּ ים. ַמה ש  ּוְמפֹוָרד ַלֲחָלקִּ

ְגֵבי  ָאר ֲעַפר ָהָאֶרץ ֵהם רִּ ְ ש 

ים ְקָצת.  קִּ ים ּוְמדּוּבָ  ֲאָדָמה ַלחִּ

 

We find that around oceans 

and rivers the earth becomes 

sand, it becomes dried out and 

crumbles into small pieces. 

This is not the case with the 

rest of the earth of the land 

which are solid clumps of 

earth which are moist and 

somewhat stuck together. 

ים  ּיַּמִּ ר ּבַ ֶ ם ֲאש  יִּ ַהּמַ ֶ י ש  ְוַהְיינּו ְלפִּ

ים  ֹוֲאבִּ ּוְנָהרֹות ֵהם ש 

ל הַ  ּכָ ית מִּ ְר ַהּלְַחלּוחִּ ַקע ּקַ

ּות יֵבש  ֲארּו ּבִּ ְ ש  יָבם, ְלָכְך נִּ בִּ ּסְ ֶ  ש 

 ּוֵפירּוד.

This is because the waters of 

the oceans and rivers draw out 

the moisture from the earth 

surrounding them, which is 

why the earth remains dried 

out broken down into tiny 

pieces of sand. 

ְמ ְוהַ  ָ ּנִּ ְכָללּות ַחּיּות ש  ל הּוא ּבִּ

"ְדַבר ה'" ְו"רּוַח  ָהעֹוָלמֹות ּבִּ

ים  ְבָראִּ ל ַהּנִּ וה ּכָ יו" ַהְמַהּוֶ ּפִּ

 : ן ְלֵיש   ֵמַאיִּ

 

This is an analogy for the 

general Life-Force of all the 

worlds which comes from the 

“Words of Hashem” and the 

“Breath of His Mouth” in 

terms of how brings into 

existence of all of the creations 

something from nothing: 

יב: "ַוּיַַעש  ֶאת ַהּיָם תִּ ּנֵה ּכְ ק,   הִּ צָּ מו 
ֹגל  תֹו, עָּ פָּ תֹו ַעד ש ְ פָּ ְ ש   ה מִׁ ַאמ ָּ ר ב ָּ ש ֶּ עֶּ
ו  תֹו, ְוקָּ ה קֹומָּ ַאמ ָּ ש  ב ָּ מ  יב, ְוחָּ בִׁ סָּ

סֹב  ה, יָּ ַאמ ָּ ים ב ָּ ִׁ ֹלש  ְ יב. ש  בִׁ  אֹתֹו סָּ

It is written (Melachim I 7:23-

25): “And He (King Shlomo) 

made a mikveh for the Kohanim 

in the Beis Hamikdash and he 

called it “The Sea,” made of one 

piece of cast metal, ten amos in 

diameter, the top part was 
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circular, it was five amos high, 

and its circumference was thirty 

amos.  

ָקר ר ּבָ ֵני ָעש ָ ְ ה  עֹוֵמד ַעל ש  ָּ ֹלש  ְ ש 
ה, מ ָּ ים יָּ ה ֹפנִׁ ָּ ֹלש  ְ ש  ה, ו  פֹונָּ ים צָּ  ֹפנִׁ

ים  ֹנִׁ ה פ  ָּ ֹלש  ְ ש  ה, ו  ְגב ָּ ים נֶּ ֹנִׁ ה פ  ָּ ֹלש  ְ ו ש 
ה חָּ ְזרָּ ְלָמְעָלהמִׁ  , ְוַהּיָם ֲעֵליֶהם מִּ

ה ְיתָּ ם ב ָּ יהֶּ ל ֲאֹחר  ְמלָּ  ".ְוכָּ ים א' )ב ִׁ ן כִׁ ימָּ סִׁ
 .( 47ז' 

It stood on top of twelve metal 

statues of cows, three facing 

north, three facing west, three 

facing south, and three facing 

east, and “The Sea” was 

situated on top of them, and all 

these metal cows their backs 

were facing towards the center 

(so from the outside what was 

visible was only their front 

sides).” 

The mikveh for Kohanim that King Shlomo made, which he called 

“The Sea”, represented the level of Malchus of Atzilus, “the Words 

of Hashem’s Mouth”, through which Hashem creates everything. 

King Shlomo put it on top of twelve metal cows facing in four 

directions, which represented the four camps of the angels, Michael, 

Gavriel, Refael, and Uriel, to show how Malchus of Atzilus is 

exalted above all the angels. 

בְּ  ֶ י ש  : ְלפִּ ירּוש  יַנת "ַהּיָם" ּפֵ חִּ

ְלָמְעָלה"  יחּוק  –עֹוֵמד "מִּ רִּ ּבְ

ָקר"  ּו "י"ב ּבָ   – ָמקֹום, ְלָכְך ַנֲעש 

קּות  ְתַחּלְ ירּוד ְוהִּ יַנת ּפֵ חִּ ּבְ

ר י"ב. ְסּפַ מִּ  ּבְ

The spiritual significance 

behind this: Because this level 

of “The Sea” (Malchus of 

Atzilus) stands “above” and 

distant from them (the angels), 

this is why they become like 

“twelve cows”, meaning 

divided up and separated into 

the number twelve. 

 
יב, ) 47 ָפתֹו, ָעֹגל ָסבִּ ָפתֹו ַעד ש ְ ְ ש ּ ה מִּ ַאּמָ ר ּבָ ים א' ז, כג. כה: "ַוּיַַעש  ֶאת ַהּיָם מּוָצק, ֶעש ֶ ְמָלכִּ

 ְ יב. ֹעֵמד ַעל ש  ה, ָיסֹב ֹאתֹו ָסבִּ ַאּמָ ים ּבָ ִּ לֹש  ְ ה קֹוָמתֹו, ְוָקו ש  ַאּמָ ה ְוָחֵמש  ּבָ ָ לֹש  ְ ָקר, ש  ר ּבָ ֵני ָעש ָ

ְזָרָחה, ְוַהּיָם ֲעֵליֶהם  ים מִּ ה ּפֹנִּ ָ לֹש  ְ ה, ּוש  ים ֶנְגּבָ ה ּפֹנִּ ָ לֹש  ְ ה, ּוש  ים ָיּמָ ה ֹפנִּ ָ לֹש  ְ ים ָצפֹוָנה, ּוש  ֹפנִּ

ְלָמְעָלה, וְ  ְיָתה"מִּ  .(ָכל ֲאֹחֵריֶהם ּבָ
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Through Malchus of Atzilus separating itself from the angels it 

creates, hiding from them intense revelation of Hashem in Atzilus 

which unifies everything in His presence, therefore they all feel not 

only separate from Hashem but also separate from each other, until 

they are divided from four categories into twelve categories into 

more categories etc. 

ן ְלֵיש  ְוהוּ  ְתַהּוּות ֵמַאיִּ י הִּ  –א, ּכִּ

ֵרְך  ְתּבָ ת ַמְלכּותֹו יִּ ּדַ מִּ ּבְ

יּמֹות עֹוָלם" א מִּ ֵ ְתַנש ּ , 48"ַהּמִּ

ים  ל עֹוָלמִּ ּו"ַמְלכּוְתָך ַמְלכּות ּכָ

ים קמה, יג( "ְוגֹו'  ּלִּ הִּ  . )ּתְ

This is because the process of 

creation something from 

nothing through the aspect of 

Hashem’s Malchus-Kingship, 

Who is “exalted above the 

days of the world”, and “Your 

Kingship is a Kingdom of all 

worlds”.  

א"  ֵ ְתַנש ּ הּוא "ָרם ּומִּ ֶ י ש    49ּוְלפִּ

יַנת 'ָעם' ֵמֶהם, ַנעֲ  חִּ ּו ּבְ  – ש 

ים  ים ָזרִּ ָברִּ ֹון עֹוְממֹות, ּדְ ְלש  מִּ

ים ְפָרדִּ  .50ְונִּ

Because He is “elevated and 

exalted” from the creations, 

this is why they become a ם -עָּ

nation, with the word ַׁם -עָּ

nation related to the word 

מֹות‘  ’darkened coals-עֹומְּ

which are removed from the fire 

and extinguished, so too the 

creations are removed from the 

fiery revelation of Atzilus, 

which causes them to become 

things other than holiness and 

feeling separate from Hashem. 

 
ת "יֹוֵצר אֹור") 48 ְרּכַ  .(ּבִּ
ה הּוא ֱאלֹוֵקי ) 49 ּיּוט "ַאּתָ יםּפִּ ים נֹוָראִּ ָימִּ  .(נּו" ּדְ
ְניָ ה ְראֵ ) 50 עַ א ּתַ ַ חוּ ר ש  ֶר ה ְוָהֱאמּונָ ד ַהּיִּ  ק ז(.ּפֶ
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לֹא ָעם"  י "ֵאין ֶמֶלְך ּבְ , 51ּכִּ

ְתַהּוּוָתם ּבִּ  יַנת ָעם הּוא ְוהִּ ְבחִּ

ֶלְך  אּות ַהּמֶ ְ ְתַנש ּ יַנת הִּ חִּ ּבְ מִּ

ים יָלא יֹוְרדִּ ּמֵ ְהיֹות  ַעְצמֹו, מִּ לִּ

יַנת ָעם.  ְבחִּ  ּבִּ

The is because “there is no 

King without a nation”52, and 

the process of how they are 

created to be separate from 

Him as His nation is from the 

King making Himself exalted, 

this automatically causes the 

creation to become lower and 

separate until they can be a 

‘nation’. 

ְסאֹו,  ב ַעל ּכִּ ֵ ֶלְך ַהּיֹוש  ל ַהּמֶ ַ ְמש  ְוכִּ

ים  עִּ ְרּתָ ים ְונִּ ֲחַמת ֶזה ָזעִּ ּמֵ ֶ ש 

ים  ָפלִּ ְ ים ש  ָפָניו, ְוַנֲעש ִּ ּלְ ַהּכֹל מִּ

 ָפָניו.לְ 

The analogy for this is king 

who sits on his royal throne, 

that because of this display of 

his lofty status everyone 

trembles before him and 

lowers themselves before him. 

ֵרְך,  ְתּבָ יַנת ַמְלכּותֹו יִּ חִּ ּבְ ְוָלֵכן מִּ

ית,  יַנת ֵאין־סֹוף ְוַתְכלִּ חִּ הּוא ּבְ ֶ ש 

ֲעֵלי  ְתַהּוּו עֹוָלמֹות ּבַ ּו ְונִּ ַנֲעש 

יָּ  יָרה, ֲעש ִּ יָאה, ְיצִּ ְברִּ יה ְגבּול ּבִּ

Now, because the aspect of 

Hashem’s Malchus-Kingship 

is Infinite, and it is from this 

Divine attribute that the 

limited worlds of Beria, 

Yetzira, and Asiya53 were 

 
ֶרק א. ֵסֶפר ) 51 ֶלְך ֵריש  ּפֶ ּוֵעי ַהּמֶ ֲעש  ַ ַער ש  ַ ֶלְך ש  ְחֵיי ֵעֶמק ַהּמֶ ֶרק ב. ּבַ אּוָלה, ּפֶ ים, ֵסֶפר ַהּגְ ַהַחּיִּ

ב לח, ל ֶ  (ַוּיֵש 
52 Like it says in Shaar HaYichud Vehaemuna of Tanya (Chapter 7): If a 

king has many children or servants, he cannot rule over them, only over 

people who are totally separate from him and then choose to give 

themselves over to be his subjects. So too, Hashem has enjoyment from 

the created beings who feel separate from Him and then choose to serve 

Him, this being Hashem’s “Kingship”. 
53 Three spiritual worlds: Beria-Creation, the highest created world, 

created directly from Malchus of Atzilus, Yetzira-Formation, a lower 

spiritual world where the spiritual existence of Beriah takes on a more 

pronounced form so that it can be the source for the lowest spiritual world 

of Asiya-Action, which is directly ‘above’ our physical world and is the 

direct spiritual source for the physical things in our world. 
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יַנת ֵאין־סֹוף  ְבחִּ ן ּבִּ ַגם ּכֵ

תּוב  ּכָ ֶ מֹו ש  ית, ּכְ ּיֹוב ְוַתְכלִּ )אִּ

ְס כה, ג( ְגדּוָדיו?" : "ֲהֵיש  מִּ ר לִּ  ּפָ

 

created, therefore even in 

those worlds there is an aspect 

of infinity, like it says (Iyov 

25:3): “Is there a number for 

His legions of angels?” 

This implies that there is an infinite number of legions of angels, 

even though each angel is limited, showing how even in the finite 

spiritual worlds there is an aspect of infinitude reflecting their source 

in the infinite attribute of Hashem’s Malchus-Kingship. 

ים  ים ְוַקּיָימִּ ֵהם ָחיִּ ֶ ֵני ש  ּפְ ֶאּלָא מִּ

אּות ַמְלכּותֹו  ְ ְתַנש ּ יַנת הִּ חִּ ּבְ מִּ

ֵרְך  ְתּבָ יּמֹות  –יִּ א מִּ ֵ ְתַנש ּ "ַהּמִּ

יַנת  –עֹוָלם"  ְבחִּ ים ּבִּ ָלֵכן יֹוְרדִּ

ירוּ  ים ּפֵ ינִּ ה מִּ קּות ְלַכּמָ ְתַחּלְ ד ְוהִּ

ים. ֹונִּ ים ש  ינִּ ּמִּ  מִּ

However, since they receive 

life and existence from the 

process of how Hashem’s 

Malchus-Kingship elevates 

itself from them, “Who is 

elevated above the days of the 

world”, therefore they 

descend into separation and 

division into many different 

varieties. 

ים ַחּיּוָתם לִּ  ַאְך ֵאיְך ֵהם ְמַקּבְ

ֵרְך  ְתּבָ ת ַמְלכּותֹו יִּ ּדַ ּמִּ ְוהּוא  –מִּ

א" ֵמֶהם?  ֵ ְתַנש ּ  "מִּ

 

We need to understand: How 

is possible for them to receive 

their very life from Hashem’s 

attribute of Malchus-Kingship 

which is exalted and removed 

from them? 

תִּ  ֱאֶמת, ַעל ֶזה ּכְ ּנֵה ּבֶ יב הִּ

ים פד, יב( ּלִּ הִּ ֶמש  ּוָמֵגן )ּתְ ֶ י ש  : "ּכִּ

י,  ים", ְוהּוא ּכַֹח ֱאלֹהִּ ה' ֱאלֹקִּ

הּוא ּכֹל ָיכֹול, ְו"ֵהן ֵהן  ֶ ש 

בּורֹוָתיו  ' ּגְ ר . 54"כו  א  ְתב ָּ נ ִׁ ֶּ ְכמֹו ש  ו 
ק ב'  לֶּ ים" ח  ינֹונִׁ ל ב   ֶּ ר ש  פֶּ "ס  ק ד( ב ְ רֶּ ֶּ   .)פ 

In truth, regarding this 

question it is written (Tehilim 

84:12): “Like the sun and its 

protective covering are 

Hashem’s Names of Havaya 

and Elokim,” meaning that 

Hashem’s Name Elokim which 

 
י ְנֶחְמָיה ֶרֶמז תתרעא) 54 ְמעֹונִּ ִּ  .(יֹוָמא סט, ב. ַיְלקּוט ש 
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conceals His revelation from His 

Name Havaya is also a Divine 

Attribute, showing how 

Hashem can do anything, even 

conceal and hide His Infinite 

Light, and this brings out His 

true Might. 

The fact the Divine life-force from Malchus is directly involved with 

creating and giving life to everything and at the same time is totally 

hidden from the creations is part of the miracle of creation which is 

beyond human understanding. This wonder brings out the true 

Might of Hashem: At the same time He is creating and enlivening 

us in the closest possible proximity is simultaneously completely 

hiding Himself from us so we shouldn’t even know (directly) that 

He is even creating us! 

This answers the question of ‘how can we receive life from Malchus 

if it is exalted from us?’, since Hashem is capable of giving life 

directly and at the same time make Himself totally exalted, 

something impossible for any creation to do (reveal and conceal 

simultaneously). 

אּות הּוא  ְ ְתַנש ּ ָלל, ַההִּ ֶרְך ּכְ ַאְך ּדֶ

ּלֹא ֵיֵרד בְּ  ֶ קּות, ש  ּלְ ְסּתַ יַנת הִּ חִּ

ְך.  ל ּכַ  ַהַחּיּות ֲאֵליֶהם ּכָ

But in general, the exaltedness 

of Hashem’s Malchus is 

connected to withdrawal and 

removal of revelation, so that 

too much Life-force should not 

descend to the creations.  

 ַ ְמש  ין ְוהּוא ּכִּ ֹוֲאבִּ ּ ש  ֶ ם ש  יִּ ל ַהּמַ

ה ַעל  ית ְוַנֲעש ֶ ֵאֵליֶהם ַהּלְַחלּוחִּ

ָפתֹו חֹול  ירּוד  –ש ְ יַנת ּפֵ חִּ ּבְ

ּנַ"ל.  ּכַ

This is similar to how the 

water of the seas and rivers 

draw out the moisture from 

the earth into themselves, 

causing the ground 

surrounding them to turn into 

sand, which is made of 

separate pieces of sand 



 

39  LESSONS IN LIKUTAY TORAH  

(compared to clumps of moist 

earth). 

ר" ַהּזֶה ֵאי  ְסּפָ יַנת "מִּ חִּ ּנֵה ּבְ נֹו ְוהִּ

יב   ְכתִּ דִּ ש  ּכְ ר ַמּמָ ְסּפָ ּיֹוב כה, מִּ )אִּ

ר ג( ְסּפָ "?! ֶאּלָא  ְוגֹו' : "ֲהֵיש  מִּ

ר  ְסּפָ ֶגֶדר מִּ ְקָרא ּבְ הּוא נִּ ֶ ֵני ש  ּפְ , מִּ

ים,  הּוא ְמפּוזָּר ּוְמפֹוָרד ַלֲחָלקִּ ֶ ש 

ר,  ְסּפָ ם מִּ ֵ ְוָיכֹול ָלחּול ָעָליו ש 

י "לֹא  ש  ּכִּ ר ַמּמָ ְסּפָ ֲאָבל ֵאינֹו מִּ

ֵפר  ּסָ ַלח לב, יג( ֵמרֹוב"יִּ ְ ש   , )ַוּיִּ

 

Now, this “number” of legions 

of angels isn’t really a limited 

number, like it is written “is 

there a number for His 

legions?”, rather it is in the 

category of having a number 

because it is divided into 

countable parts, therefore 

theoretically a number could 

be applied to them, but in 

actuality there is no defined 

number since “they are too 

many to count”.  

ֵפר  ּסָ ר לֹא יִּ ֶ ל "חֹול ַהּיָם ֲאש  ַ ְמש  ּכִּ

יַנת  ֶגֶדר ּוְבחִּ ֵמרֹב", ַרק הּוא ּבְ

פֹוָרד ַלֲחָלקִּ  ּמְ ֶ ֵני ש  ּפְ ר מִּ ְסּפָ ים, מִּ

ל   ְבּדָ ְפָרד ְונִּ ל ֵחֶלק נִּ ּכָ ֶ ְוֵכיָון ש 

ם מִּ  ֵ ר.ְלַעְצמֹו ָיחּול ָעָליו ש   :  ְסּפָ

This is similar to the “sand of 

the sea that cannot be counted 

because it is so many”, but it is 

in the category of something 

that could be counted since it 

is divided up into individual 

pieces, and each piece of sand 

could be could be counted 

separately (it would just take 

too long to actually count how 

many pieces of sand there are in 

the world). 

It comes out from this that when it comes to counting there are three 

categories: 

1- Something indivisible, like the solid earth that is not divided 

up, it cannot be counted since it all one piece. 

2- Something separate and limited, like the number of angels of 

a legion is one million, each angel is separate and there is 

only one million in the legion. 
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3- Something separated but not limited (or too many to count), 

like the number of legions of angels which is an infinite 

number, or on a lesser scale the number of pieces of sand, 

which aren’t truly infinite, but are too many too ever be 

counted by people. This is called “in the category of having 

a number” since theoretically it could be counted, but in 

actuality cannot be counted. 

יב תִּ ּנֵה ּכְ ְסּפַ ְוהִּ ֵני : "ְוָהָיה מִּ ר ּבְ

ָרֵאל ֵהם ֵהם  ש ְ ֵני־יִּ ּבְ ֶ ָרֵאל", ש  ש ְ יִּ

ר", ְסּפָ יַנת "מִּ חִּ ים ּבְ  ָהעֹוש ִּ

Now, regarding the Jewish 

People it is written: “And it 

was ‘the number’; this is 

because of the Children of 

Yisrael,” the deeper meaning 

behind this is that the Children 

of Yisrael create the whole 

concept of “number” and 

counting.  

They are the ones who cause the idea of “number” and finite reality 

to come into existence, since the main idea of Hashem’s Kingship 

(which creates finite limited existence) is specifically to become 

King over the Jewish People. 

ֵהם ֵהם  ֶ יַנת ש  חִּ ין ּבְ יכִּ ִּ ְמש  ַהּמַ

ְהיֹות  ֵרְך, לִּ ְתּבָ ַמְלכּותֹו יִּ

ים". ל עֹוָלמִּ  ַמְלכּותֹו "ַמְלכּות ּכָ

Therefore, they are the ones 

who draw down Hashem’s 

Kingship to become “a 

Kingship over all worlds.” 

ּיֹות,  ְצֹות ַמֲעש ִּ ְוַהְיינּו ַעל ְיֵדי מִּ

 ֶ יםש  ְקָראִּ ֶלְך" 55ּנִּ ְצַות ַהּמֶ , 56"מִּ

ְצָוה:  ל מִּ ְפֵני ּכָ ים לִּ ְוָלֵכן אֹוְמרִּ

ה ה' ֱאלֵֹהינּו ֶמֶלְך  רּוְך ַאּתָ "ּבָ

This is accomplished through 

the action of the Mitzvos, 

which are called “Mitzvos of 

the King”. Therefore, before 

we perform any Mitzvah we 

 
י ה ְראֵ ) 55 "י ם כה, א ְנָדרִּ ִּ ְצוֹ ד: "ְועוֹ ו יד, ב ּוְלֵעיל צַ . ּוְבֵפירּוש  ַרש  ְצוֹ ן הֵ ת ַהּמִּ ֶלךְ ת מִּ  ַהּמֶ

ּיּומָ  ים ּוְבקִּ וֹ   םְמַקּיֵ י  ם'ש  ש ִּ ְתָר "ָעֶליָך ֶמֶלְך' םּתָ ָבא ּבָ ּבָ יר מִּ ֶרק . ְלָהעִּ ים ּפֶ א ְנָגעִּ א קנט, א. ְותֹוֶסְפּתָ

יא ֵזיַרת ֶמֶלְך הִּ  (ג: ּגְ
ר]  56 א  ְתב ָּ נ ִׁ ֶּ ין ַמה ש   ז ֶּ   ְוַעי   ןה  מִׁ ם כ   י  ג ַ תל  ְלע  ַ ש  רָּ ָּ ְד  פ  ִׁ מ  יל  ,רב ָּ ב ַ ְתחִׁ ר ַהמ ַ ו  ב  ר   סֹוף ד ִׁ ַ ְספ  ה מִׁ יָּ "ְוהָּ

ל"  א  רָּ ש ְ י יִׁ נ  יַנת : (ְלֵעיל ו, ג)ב ְ חִׁ ר' ַהְיינו  ב ְ ָּ ְספ  ְצֹות'מִׁ ִׁ '. ַהמ  ם כו  ָּ ין ש   [.ַעי  
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ַכת אֹור   ָ הּוא ַהְמש  ֶ ָהעֹוָלם", ש 

ְהיֹות  רּוְך־הּוא לִּ ֵאין־סֹוף ּבָ

ּנַ"ל.   ר "ֶמֶלְך ָהעֹוָלם", ּכַ א  ְתב ָּ נ ִׁ ֶּ מֹו ש  כ ְ
ר. קֹום ַאח  מָּ   ב ְ

say: “Blessed are You Hashem 

our G-d, King of the world,” 

which draws down Hashem’s 

Infinite Light to the level of 

“King of the world”, as 

explained above. 

ַכת אֹור ֵאין־ ָ יא ַהְמש  הִּ ֶ י ש  ּוְלפִּ

, ָלֵכן ֵאינֹו  ש  רּוְך־הּוא ַמּמָ סֹוף ּבָ

ר  ְסּפָ ר' ְוֵאינֹו מִּ ְסּפָ 'ֶגֶדר מִּ ַרק ּבְ

 . ש   ַמּמָ

 

Since through the Mitzvos we 

are literally drawing down 

Hashem’s Infinite Light, 

therefore the Mitzvos are only 

in “the category of having a 

number” but are not actually 

limited to a number, since they 

are connected to the Infinite 

Light of Hashem. 

ֵפר"  ּסָ ד ְולֹא יִּ ּמַ ר לֹא יִּ ֶ ְוֶזהּו "ֲאש 

ל ָמקֹום"  – ֶ ין ְרצֹונֹו ש  עֹוש ִּ ֶ ש  "ּכְ

ַהְיינּו  ּנַ"ל, ּדְ ין ָרצֹוןּכַ יכִּ ִּ ְמש  ּמַ ֶ ש   ּכְ

ה הַ  ַמֲעש ֵ הּוא ָהֶעְליֹון ּבְ ֶ ְצֹות, ש  ּמִּ

רּוְך־הּוא.  אֹור ֵאין־סֹוף ּבָ

This is the meaning of the 

Gemara quoted above that 

“they (the Jewish People) 

cannot be measured or 

counted” when “they fulfill the 

Will of Hashem”, since they 

draw down Hashem’s Will 

into the action of the Mitzvos, 

and this Will is Hashem’s 

Infinite Light.  

Through the Mitzvos they bring this connection to Hashem’s 

Infinite Light into themselves, making themselves also be only “in 

the category of having a number” but in reality being infinite, since 

they are connected to the Infinity of Hashem 

ל  ֶ ְמָחה ש  ְוַהְיינּו ַעל ְיֵדי "ש ִּ

ית ַהּלֵב.  ימִּ נִּ ת ּפְ קּוּדַ ּנְ ְצָוה" מִּ מִּ

י ְכתִּ ים יט, ט(ב ּוְכדִּ ּלִּ הִּ : )ּתְ

ֵחי ֵלב", ּמְ ים ְמש ַ רִּ ָ ּקּוֵדי ה' ְיש   "ּפִּ

The revelation of this 

connection to the Infinity of 

Hashem is accomplished 

through “the Joy of 

performing Mitzvos” from the 

innermost aspect of the 
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heart57, like it is written (Tehilim 

19:9): “The precepts of Hashem 

are upright, causing the heart 

to rejoice.”  

יב ר לֹא ָעַבְדּתָ 58ּוְכתִּ ֶ ַחת ֲאש  : "ּתַ

ְמָחה ש ִּ ְוטּוב  ֶאת ה' ֱאלֶֹהיָך ּבְ

 ֵלָבב ֵמרֹוב ּכֹל", 

And it is written (Devarim 28:47) 

regarding the punishment of 

exile for lack of service of 

Hashem: “Because you did not 

serve Hashem your G-d with 

joy and gladness of heart from 

an abundance of all good 

(when you had the chance, this 

is why you will end up serving 

your enemies in exile.)” 

י־ לִּ ירּוש  "ֵמרֹוב ּכֹל": ַהְיינּו ּבְ ּפֵ

  59ְגבּול, ְלַמְעָלה ַעד ֵאין ֵקץ 

יַנת  ְבחִּ ית, ּבִּ ְכלִּ ה ַעד ֵאין ּתַ ּוְלַמּטָ

ּנַ"ל  .60ֵאין־סֹוף ּכַ

The inner meaning of serving 

Hashem “ֹל ַׁכ  רֹוב  from an-מ 

abundance of all good” is 

serving Hashem with a  

recognition that the Mitzvos are 

 
57  See the maamar מרגלא בפומיה דרבא in 'מלוקט ה where the Rebbe explains 

this idea at length. In short, the Rebbe concludes that the ultimate 

connection to Hashem is accomplished by actually doing what Hashem 

wants, but for this essential connection to be revealed in the person he 

needs to reveal his innermost desire to connection to Hashem with a true 

inner joy as described in this maamar. 
ם) 58 ָ בֹוא כח, מז. ְוש   : ּוְבטּוב(.ּתָ
ְתרוֹ ) 59 ת יִּ ַ ָרש   .(זַֹהר ָחָדש  ּפָ
ין )  60 רְוַעי   א  ְתב ָּ נ ִׁ ֶּ ז ֶּ  ַמה ש   ילה מִׁ ְתחִׁ ר ַהמ ַ ו  ב  דִׁ ב". ב ְ הָּ יל "ְמנֹוַרת זָּ ְתחִׁ ר ַהמ ַ ו  ב  ְבדִׁ י "ַצ  ו  נ  ת ב ְ ו אֶּ

 ' ל כו  א  רָּ ש ְ ב     יִׁ י", ג ַ י ַלְחמִׁ נִׁ ְרב ָּ ת קָּ יד"י  אֶּ מִׁ ב ַהת ָּ לֶּ ר ח  ְקט  ר.  "הֶּ א  ְתב ָּ נ ִׁ ֶּ ין ַמה ש   ְניָּ   ְוַעי   עִׁ ש  "ן  מ  ירו  פ  
 ֶּ ין ְרצֹונֹו ש  קֹוםעֹוש ִׁ לַ  ",ל מָּ ְ ת ש  ַ ש  רָּ פָּ ים" ,חב ְ צִׁ ש  ע  ק "ְמקֹוש   סו  ָּ   .ַעל פ 

ֵאר ְתּבָ ּנִּ ֶ ּ ין ַמה ש  ְניָ  ְוַעּיֵ ְמחָ ן ֵמעִּ ֶ ה "ש ִּ ְצוָ ל ש  ה  ",המִּ ינָּ ְראֶּ ה ו  ינָּ ק "ְצאֶּ סו  ָּ ר ַעל פ  יאו  ב   'ב ַ ה  כו  רָּ ֲעטָּ ב ָּ
ֹו" מ  ֹו אִׁ ה ל  רָּ ט ְ עִׁ ֶּ ים כז, א)  ש  ירִּ ִּ ּ יר ַהש  ִּ ן ש  ְמחָ   ַעל ְיֵדי  ֵאיךְ ן  יּובָ ה  זֶּ ּומִּ   ,(ְלַקּמָ ֶ ה  "ש ִּ ְצוָ ל  ש  י  "המִּ יכִּ ִּ ם  ַמְמש 

ֶת  ַמְלכּות,רּכֶ ְקָרא ־ּדְ ֶ  "ְרצֹונוֹ  ַהּנִּ יָנה ",םָמקוֹ ל ש  חִּ ּבְ ין" ְוֶזהוּ  .הֶעְליֹונָ ר ַהּיֹוֵת ה ּוַמְדֵרגָ  מִּ '  ְרצֹונוֹ  עֹוש ִ  ",כו 
ֶרךְ  יֶתם  ַעל ּדֶ ם"ַוֲעש ִּ ֶ ת  ּלוּ  – " א  אִּ אּונִּ  "ּכְ י ֵריש  )" יֲעש ָ ת ְרֵאה זַֹהר ֵחֶלק ג' קיג, א. ַיְלקּוט ְראּוֵבנִּ ַ ָרש  ּפָ
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Infinitely good, since they 

connect a person to Hashem’s 

Infinite Light which is both 

infinitely exalted beyond all 

limitations, and is also able to 

come into all possible 

limitations, and is truly 

unlimited, as explained above. 

We see from this verse that the Mitzvos should be performed with a 

deep joy coming from an awareness that they connect us to the 

Infinite Truth of Hashem, which is a connection to Hashem beyond 

anything in all the spiritual worlds. 

ָרֵאל"ְוֶזהּו "ֶאת  ש ְ ֵחֶלק  – רַֹבע יִּ

ם  ָ יו", ש  יתִּ יַנת "ַאף ֲעש ִּ חִּ ַהד', ּבְ

ְייָקא,  ּלּוי ְרצֹון ָהֶעְליֹון ּדַ הּוא גִּ

ּנַ"ל.   ּכַ

And this is the meaning of “or 

who can count the “ עַׁרֹב ַׁ ” of 

Yisrael”: The meaning of  

“ עַׁרֹב ַׁ ” is the fourth aspect, the 

level of “יִתיו ףֲַׁעש ִ  I have also-א 

made it”, meaning that 

specifically there in the action 

of the Mitzvos (called יו יתִּ -ֲעש ִּ

action) is revealed the lofty 

Will of Hashem called “ַאף-

also” since this essential 

connection to the Essence of 

Hashem comes together with 

(“also”) the action of the 

Mitzvos, as explained above.  

We explained before that this higher than logic connection to 

Hashem is called the “fourth” aspect of connection, since it goes 

above and beyond the connection of action, speech, or thought for 

Hashem, even though it is primarily expressed together with the 

action of the Mitzvos. 

 
ֻחּקֹוַתי   (.(ּבְ
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ָעה  ֹון ַאְרּבָ ְלש  י  –ְוַגם "רַֹבע" מִּ ּכִּ

ינֹות:  חִּ ל ד' ּבְ ְכָלל ּכָ ָבֶזה נִּ

ה, ְוָרצֹון. ּבּור, ּוַמֲעש ֶ ָבה, ּדִּ ָ  ַמֲחש 

The word “ עַׁרֹב ַׁ ” could also 

mean “a total of four”, since in 

this essential connection to 

Hashem are included all four 

aspects of connection, of 

thought, speech, action, and 

the inner desire of the heart for 

Hashem. 

On the one hand this deep connection to Hashem is a fourth aspect, 

a deep desire of the heart to connect to Hashem in a way beyond any 

logic, on the other hand it is really the motivating force behind the 

three aspects of thought, speech, and action in the Torah and 

Mitzvos for Hashem 

Thus, it could be seen as only “one fourth” of the connection, or it 

could be seen as “all four types” of connection to Hashem. 

י ָמָנה ֲעַפר  יב: "מִּ ְכתִּ ּוָבֶזה יּוָבן ּדִּ

ר  ְסּפָ תּוב ְוגֹו' ַיֲעֹקב ּומִּ ּכָ ֶ ּ ַמה ש  ", ּדְ

י ָמָנה",  ר" ָקֵאי ַעל "מִּ ְסּפָ "ּומִּ

"ֵאין מִּ  ֶ לֹוַמר ש  ר", ְוַאף ַעל ּכְ ְסּפָ

י ֵכן "ּומִּ  ַמע ּפִּ ְ ַמש  יב, ּדְ תִּ ר" ּכְ ְסּפָ

ר.  ְסּפָ ּיֵש  מִּ ֶ  ש 

 

With this we will understand 

the answer to the question on 

what is written: “Who can 

count the dirt of Yaakov or the 

number of one fourth of 

Yisrael?”: When it says “or 

the number” it is referring to 

what it said before that “Who 

can count”, meaning that 

there is no number and no way 

to count them, but nonetheless 

it says “or the number” 

implying that there is number 

and it is possible to count 

them, so it is possible to count 

them or not? 

ְנָין ֶגֶדר  ֶאּלָא ָהעִּ הּוא ּבְ ֶ ּנַ"ל, ש  ּכַ

י  , ְלפִּ ש  ר ַמּמָ ְסּפָ ר ְוֵאינֹו מִּ ְסּפָ מִּ

ַכת ָרצֹון־ָהֶעְליֹון  ָ הּוא ַהְמש  ֶ ש 

The answer is as explained 

above, that the Mitzvos are “in 

the category of having a 

number, but in reality, are not 
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יַנת  חִּ ּנַ"ל, ּבְ ָרֵאל" ּכַ ש ְ "ֶאת רַֹבע יִּ

ּנַ"ל. יו" ּכַ יתִּ  :  "ֲעש ִּ

limited to a number,” since the 

Lofty Will of Hashem, and the 

“fourth aspect of Yisrael” is 

drawn down into the “יִתיו -ֲעש ִ

action of Mitzvos”, as 

explained above. 

 

Summary of Chapter 3: 

Q1 The verse says “Who can count…or the number of the 
‘fourth’ of Yisrael?” By asking “who can count?” this implies 
that it cannot be counted, but by saying “the number of the 
‘fourth’ of Yisrael” it implies that they have a number that can 
be counted. How do we reconcile the two opposite 
implications of the verse? 

A1 The answer is that the “‘רַֹבע-fourth’ of Yisrael” is 
referring to the fulfillment of Mitzvos, which express the 
deepest connection of the Divine soul (Yechida) to Hashem 
beyond logic, as expressed in the physical action of the 
Mitzvos out of obedience and dedication to Hashem (and not 
based on our own logic). 

(It also connects to the translation of ‘רַֹבע’ as “a total of four”, 
since this deep connection to Hashem expressed in Mitzvos is 
also in the Mitzvos of thought and speech, not only in action. 
Thus this essential desire to connect to Hashem (the fourth 
aspect) is expressed in the three aspects of thougth, speech, 
and action of the Mitzvos, so that the connection a Jew has 
with Hashem has four aspects in total.) 

Mitzvos have these two opposite factors in them: 

1- On the one hand, they are performed with limited 
physical objects that are finite, and thus are able to be 
counted in a number. 
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2- On the other hand, they are expression of Hashem’s 
Lofty Will, which is truly Infinite and unlimited. 

Thus, every Mitzva is both finite and countable, but also 
connected to Infinity, and has infinite value, and thus cannot 
be “counted” in the conventional sense. 

The analogy for something that is finite yet cannot be counted 
is the sand by the seashore: Each piece of sand is finite and 
separate from every other piece of sand, and thus 
theoretically pieces of sand by the ocean could be counted. 
However, since they are too many to count, they cannot 
actually be counted. In a similar way, the Mitzvos are “in the 
category of something that can be counted”, but in reality 
cannot be counted since they are directly connected to the 
Infinity of Hashem.  

Through the Mitzvos, the Jewish People also achieve this 
status of “being in the category of something that can be 
counted” but in reality, they cannot be counted since they are 
connected to the Infinity of Hashem. 

An important factor in revealing this deep connection to 
Hashem accomplished by Mitzvos is through the “joy of the 
Mitzvos”, to recognize what is being accomplished and to 
truly rejoice in connecting to Hashem when doing a Mitzvah. 
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ַׁד. Chapter 4: 

ּנֵה יַנת  ְוהִּ חִּ ל ֶזה הּוא ּבְ ּכָ

ה  ַמֲעש ֶ ָאה ּבְ ּתָ חּוָדא־ּתַ יִּ

יְך ָרצֹון ָהֶעְליֹון  ִּ ְצֹות, ְלַהְמש  ַהּמִּ

יַנת  חִּ ר", ּבְ ְסּפָ יַנת "מִּ ְבחִּ ּבִּ

ּנַ"ל. "עֲ  יו" ּכַ יתִּ  ש ִּ

Now, all of this was only on the 

lower level of experiencing 

Hashem’s true Oneness, called 

“Yichuda Tita’a”, which is 

expressed in the action of the 

Mitzvos, which draws down 

the Lofty Will of Hashem into 

the level of “number” and 

“action” as explained above. 

ֶנֶגד   ְלמּוד־ּתֹוָרה ּכְ ַאְך "ּתַ

חּוָדא־   –  61ּכּוּלָם" יַנת יִּ חִּ הּוא ּבְ ֶ ש 

יּלָָאה.  עִּ

However, it says in the Mishna 

(Peah 1:1): “The study of Torah 

is equivalent to all the other 

Mitzvos combined.” This is 

because it is on the higher level 

of experiencing Hashem’s true 

Oneness, called “Yichuda 

Ila’a”.62 

 
 .(ֵפָאה א, א) 61

62 In short, the idea of Yichuda Tita’a and Yichuda Ila’a: 

The true Oneness of Hashem is that not only is He the only creator and 

guiding force behind the world, but also, He is the only true existence at 

all. This is because: 1- He is constantly creating us with His “words”, as 

described in this maamar; 2- It is only from our perspective where we see 

His “words” as having left Hashem’s Essence, but in truth they are really 

His “thoughts” which are still included in Hashem, like a person thinking 

to himself, where his thoughts never become separate from himself. 

In the created worlds, especially our physical world, we can only 

understand that this is true but cannot “feel” it or experience it directly. In 

fact, the very idea of fulfilling Mitzvos implies that we are separate from 

Hashem, since a command is to someone else other than the person giving 

the command, so if Hashem is commanding us to do Mitzvos this means 

we are separate from Him and fulfilling His command. So, on the level of 

Mitzvos we experience Hashem’s Oneness on a lower level, called 

Yichuda Tita’a, since we feel ourselves separate from Hashem and only 
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י  י ָמָנה ֲעַפר ַיֲעֹקב", ּכִּ ְוֶזהּו "מִּ

ָלל.  ר ּכְ ְסּפָ ֶגֶדר מִּ  "ָעָפר" ֵאינֹו ּבְ

This is the meaning behind 

“Who can count the dirt of 

Yaakov?”, meaning that the 

“dirt” here is referring to solid 

earth that is all clumped together 

and therefore is not in the 

category of something that can 

be counted at all, since it is all 

one solid piece, unlike sand that 

is made of many tiny separate 

pieces.  

ְלמּוד־ּתֹוָרה, לְ  יַנת ּתַ חִּ י ְוהּוא ּבְ פִּ

 . ש  ֵרְך ַמּמָ ְתּבָ הּוא ְרצֹונֹו יִּ ֶ  ש 

This is an analogy for the 

study of the Torah, since it is 

the actual Will of Hashem.  

Just like Hashem is One simple indivisible Essence, so too His Will 

is one simple indivisible Will that is equally expressed in every 

Mitzva, thus it is like the hard earth that is one solid continuum 

encompassing the entire globe compared to sand which is divided 

into many small parts. 

חּוָדא־ ּוְלָכְך  יַנת יִּ חִּ הּוא ּבְ

יּטּול ְלאֹור  יַנת ּבִּ חִּ יּלָָאה, ּבְ עִּ

רּוְך־הוּ  , ֵאין־סֹוף ּבָ ש   א ַמּמָ

It is therefore on the level of 

Yichuda Ila’a, which means to 

be actually totally absorbed in 

Hashem’s Infinite Light, 

"ד  ַחּבַ "ד־ּבְ חּוד ַחּבַ ' ְויִּ  since while studying Torah a ;כו 

person’s intellect becomes 

 
understand intellectually that He must be the only True Existence. 

However, the study of Torah is connected a higher level of experiencing 

Hashem’s Oneness called Yichuda Ila’a where it can be felt (to some 

extant) that we are not really separate from Hashem at all. Even as 

Hashem’s “thoughts” that He is “thinking” to Himself inside Himself there 

still exists the Torah, since it is His Will and Wisdom, and therefore 

doesn’t imply any degree of feeling separate from Hashem as is the case 

with the Mitzvos. 
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completely united with 

Hashem’s Wisdom,63 

יָתא  ָתא" –ּו"ַמְתנִּ ּנַ"ל;  64ַמְלּכְ  furthermore, it says in the ּכַ

Gemara (Beitza 28b): “The 

Mishna is like a queen,” as 

explained above the analogy of 

a king or queen who are exalted 

above the rest of the nation.65 

 

 
63  In Tanya chapter 5 the Alter Rebbe describes the advantage of learning 

Torah over other Mitzvos. One of the points he explains is when a person 

learns Torah, his mind becomes totally unified with Hashem’s Will and 

Wisdom which are totally united with Hashem Himself, thereby causing 

the person’s mind to also become totally united with Hashem Himself. 

This experience of totally unity with Hashem expresses the idea of 

Yichuda Ila’a, since in learning the Torah a Jew is able (to some extant) to 

feel how he is united with Hashem and there is nothing separate from Him.  
ם:  64 ָ יָצה כח, ב. ְוש  ין(.)ּבֵ יתִּ  ַמְתנִּ

65 We explained before the analogy of a king who sits on his throne and 

is exalted above the people, causing them to feel separate and distant from 

him. This is similar to how Hashem’s attribute of Malchus-Kingship 

elevates itself above the creations, causing them to feel separate from 

Hashem and from each other. (This was also connected to another analogy, 

of how the water of the sea draws out the moisture from the earth at its 

shore, causing it to turn into sand which is made of separate pieces.) 

This analogy is only for the Mitzvos which we need to fulfill as separate 

beings that belong to Hashem’s “nation”, with Hashem being the King. 

However, in Torah study (Mishnayos, for example) we become united 

with Hashem and become elevated to “royal” status of being together with 

the King, like the queen who is doesn’t feel separate or distant from the 

king. This is the idea of “Mishnayos are like a queen”, through learning 

Torah we become united with Hashem and experience that we are not 

separate from Him, like the queen who is united with the king. See Torah 

Or for Pashas Shemos, the first maamar, where this concept is discussed.  
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ר" כְּ  ְסּפָ ֶגֶדר "מִּ  Therefore, the study of Torah 66ָלל.ְוֵאינֹו ּבְ

is “not in the category of 

something that be counted at 

all”, since it is an expression of 

 
ְק   66 הִׁ ֶּ ה ש  עָּ ָּ ש  יל "ב ְ ְתחִׁ ר ַהמ ַ ו  ב  דִׁ יל ב ְ ר ְלע  א  ְתב ָּ נ ִׁ ֶּ ין ַמה ש  ַמע", ְוַעי  ְ ש  ה ְלנִׁ ל ַנֲעש ֶּ א  רָּ ש ְ ימו  יִׁ ד ִׁ

ם ב ְ  ָּ ן ש  י ָּ ת ג, א(. ְיעו  לֶּ ם" )ֹקהֶּ יִׁ מָּ ָּ ַחת ַהש   ץ ת ַ פֶּ ל ח  ת ְלכָּ ש  "ע  ירו   .פ 
ם ָ ר יג, סֹוף ַעּמּוד א ָוֵאיָלְך(ְלֵעיל  )  )ְוש  ְדּבָ ּמִּ יְך ַחּיּות ְלָכל ּבַ ִּ ְמש  ם ַהּמַ יַנת ַהּדָ חִּ ַהּתֹוָרה ֵהיא ּבְ ֶ : ש 

י ְכָללּוָתן. ַמה ָהֵאָברִּ ֶוה ּבִּ ָ ש  ֶהן ן ּבְ ל, ֵיש  ּבָ ָ א" ַעל ֶדֶרְך ָמש  ין ְדַמְלּכָ ֵהם "ֵאָברִּ ֶ ְצֹות ש  ן ַהּמִּ ֵאין ּכֵ ֶ ּ ש 

ם"(. ָמיִּ ָ ּ ַחת ַהש  תּוב "ַלּכֹל ְזָמן ְוֵעת ְלָכל ֵחֶפץ ּתַ ּכָ ֶ מֹו ש  קּות ֵעת ּוְזָמן, ּכְ ְתַחּלְ  הִּ

ר א  ְתב ָּ נ ִׁ ֶּ ר ַמה ש  ן יֹות  בָּ ה יו  ז ֶּ מִׁ את עָּ   ו  ְקר  ה נִׁ ֹורָּ ַהת  אן ד ְ הו א כ ָּ ֶּ ל, ש  לָּ ר כ ְ ָּ ְספ  ר מִׁ דֶּ גֶּ ינֹו ב ְ א  ֶּ ר, ש  פָּ
ה" יב עֹולָּ ְקרִׁ ו  הִׁ יל  אִׁ ה כ ְ תֹוַרת עֹולָּ ק ב ְ עֹוס  ל הָּ ְך "כ ָּ כָּ ל ְ ֶּ ד. ש  חָּ ַאף , (דף ק"י ע"א ְמָנחֹות) גו ש  אֶּ

ל. לָּ ה הו א כ ְ בָּ או ְזַמן ַהְקרָּ לָּ א ד ְ נָּ ידָּ עִׁ ק ב ְ עֹוס  ֶּ ֶּ  ש  ןַמה ש   ְצֹות ַעְצמָּ ִׁ מ  ן ב ַ ין כ   יַנת  – א  חִׁ ם ב ְ ה  ֶּ ש 
."' ץ כו  פֶּ ל ח  ת ְלכָּ י, "ע  לֹונִׁ ְ ְזַמן פ  קו ת ב ִׁ ְתַחל ְ ל  הִׁ א ְדכָּ יַנת "ַרֲעוָּ חִׁ יא ב ְ ה הִׁ ֹורָּ ַהת  ֶּ י ש  ְוַהְיינו  ְלפִׁ

ין ר. ַרֲעוִׁ א  ְתב ָּ נ ִׁ ֶּ ין ַמה ש   ז ֶּ ד עוֹ  ְוַעי   יל ,המִׁ ְתחִׁ ר ַהמ ַ ו  ב  דִׁ י ַבי וֹ  ב ְ ר""כ ִׁ ה ְיַכפ   ֵרי כו, ְלֵעיל ַאחֲ ) ם ַהז ֶּ

 .(ד ָוֵאיָלךְ 
" ךָּ תֶּ תֹורָּ נו  ב ְ ְלק  ן חֶּ , ְות  יךָּ ְצֹותֶּ מִׁ נו  ב ְ ש   הו  "ַקד ְ ת ְויֹום טֹוב)  ְוזֶּ ּבָ ַ ש  יָדה ּדְ ּלָה ָהֲעמִּ פִּ י :  (ּתְ ַעל ְיד  ֶּ ש 

ין   סִׁ ירו  ין ְוא  ִׁ ש  ו  ד  יַנת קִׁ חִׁ ין ב ְ ְצֹות הו א ֲעַדיִׁ ִׁ ת ִׁ   –ַהמ  ַרש ְ '"  "ְוא  י כו  ַע ב, כב(יְך לִׁ ֵ י   .)הֹוש  ַאְך ַעל ְיד 
ית  ימִׁ נִׁ ְ ה פ  ינָּ ְבחִׁ ה ב ִׁ כָּ ָּ יַנת ַהַהְמש  חִׁ ה הו א ב ְ ֹורָּ ת ה'"  –ַהת  ַדְעת ְ אֶּ ם("ְויָּ ָ  .)ש 

ְליֹון עֶּ י ְרצֹון הָּ ו  יל  יַנת ג ִׁ חִׁ ְך ב ְ ַ ְמש  ְצֹות נִׁ ִׁ י ַהמ  ַעל ְיד  ֶּ ם ֱהיֹות ש  י עִׁ ר לֹוַמר: כ ִׁ ָּ ְפש  ן, אֶּ ְניָּ עִׁ  ְוהָּ
ת ו  י  ימִׁ ְפנִׁ ֹות ו  י  יצֹונִׁ יַנת חִׁ חִׁ ן ב ְ ם כ   ש  ג ַ ְליֹון י  ְרצֹון עֶּ י ַגם ב ִׁ ה, ַאְך כ ִׁ ה־ַרב ָּ יַנת ַאֲהבָּ ְבחִׁ , ו  ש  פֶּ נ ֶּ  ב ַ

נ ִׁ  ֶּ מֹו ש  רכ ְ א  ר, ְתב ָּ קֹום ַאח  מָּ ק  ב ְ סו  ָּ ים  ַעל פ  עִׁ ו  ֲעש  ַ ה ש  ְהיֶּ אֶּ מֹון וָּ ְצלֹו אָּ ה אֶּ ְהיֶּ אֶּ '"  "וָּ ְלֵעיל )כו 

ר י ְדּבָ ּמִּ  .ח, ב ָוֵאיָלְך(ּבַ
ינֹות: חִׁ ן ב' ב ְ ם כ   ש  ג ַ , י  ש  פֶּ נ ֶּ ה ב ַ ה־ַרב ָּ ַאֲהבָּ י הָּ ו  יל  גִׁ ן ב ְ ם כ    ְוַכְך ג ַ

א'  י ַעם  –הָּ תו ב "כ ִׁ כ ָּ ֶּ מֹו ש  ְצֹות.  כ ְ ִׁ י ַהמ  ְך ַעל ְיד  ַ ְמש  הו  ַהנִׁ יל, ְוזֶּ ְלע  דִׁ ף הו א" כ ְ ה עֹורֶּ  ְקש  

ב    –ְוַהב'   תו  כ ָּ ֶּ מֹו ש  ִּ כ ְ ּ יר ַהש  ִּ ים ז, ז()ש  ַכת   ירִּ ָּ ים". ְוַהְמש  גִׁ ֲענו  ת ַ ה ב ַ ַעְמת ְ ַאֲהבָּ ַמה נ ָּ ית ו  פִׁ "ַמה י ָּ
יַנת  חִׁ ב ְ ֹו מִׁ ְרש  ָּ ים" ש  גִׁ ֲענו  ת ַ ה ב ַ יַנת "ַאֲהבָּ חִׁ ה, ב ְ ֹורָּ י ַהת  ְך ַעל ְיד  ַ ְמש  ְליֹון, ְונִׁ צֹון עֶּ רָּ ית הָּ ימִׁ נִׁ ְ פ 

יב  ְכתִׁ דִׁ ֵלי ח, לא(כ ְ ְ ש  נ  )מִּ ת ב ְ ַעי אֶּ ו  ֲעש  ַ יו" : "ְוש  נָּ ָּ יר פ  אִׁ ם ת ָּ דָּ ְכַמת אָּ הו  "חָּ ם". ְוזֶּ דָּ )ֹקֶהֶלת י אָּ

סח, א( ָּ ר ַעל פ  א  ְתב ָּ נ ִׁ ֶּ ְכמֹו ש  ית. ו  ימִׁ נִׁ ְ יַנת פ  חִׁ יו" ַהְיינו  ב ְ נָּ ָּ ן" : "פ  יִׁ י ָּ ם מִׁ יַניִׁ י ע  ילִׁ ק "ַחְכלִׁ )ּתֹוָרה ו 

ה הו אאֹור מז, ד( נָּ ֶּ מ  ה מִׁ ְלַמְעלָּ ה, ו  ה־ַרב ָּ יַנת ַאֲהבָּ חִׁ ש  ב ְ י   ֶּ ים  , ש  גִׁ ֲענו  ת ַ ה־ב ַ  .ַאֲהבָּ

ְתב ָּ  נ ִׁ ֶּ ַמה ש   ה. ו  ְצֹות ְותֹורָּ ן מִׁ ְניָּ עִׁ ", ב ְ ֹובו  יל "ַמה ט  ְתחִׁ ר ַהמ ַ ו  ב  דִׁ ר ב ְ א  ְתב ָּ נ ִׁ ֶּ ין ַמה ש   ר ְוַעי   ו  ב  דִׁ ר ב ְ א 
ַיֲעקֹב". ן ב ְ וֶּ יט אָּ ב ִׁ יל "ֹלא הִׁ ְתחִׁ  ַהמ ַ
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a level that is essentially 

indivisible. 

ה ָהָאָדם ְלאֹור  ְזּכֶ ּיִּ ֶ ֶרְך ש  ַאְך ַהּדֶ

חּוָדא־  יַנת יִּ ְבחִּ ַהּתֹוָרה ּבִּ

יּלָָאה,  יַנת עִּ חִּ הּוא ַעל ְיֵדי ּבְ

ים. –ַיֲעֹקב  ת ָהַרֲחמִּ ּדַ   מִּ

 

However, the way for a person 

to merit to experience the light 

of the Torah on the level of 

Yichuda Ila’a is through the 

aspect of “Yaakov”, who 

represented the Attribute of 

Mercy. 

ַהְיינּו ְלעֹוֵר  ים ַעל ּדְ ים ַרּבִּ ר ַרֲחמִּ

ים. ּתִּ יַעת־עִּ ְקבִּ ֹו ּבִּ ּנֹוָדע,  ַנְפש  ּכַ

ֲחצֹות ֵעת־ָרצֹון הּוא ּבַ ֶ  ; 67ש 

This means to set aside fixed 

times to arouse abundant 

mercies from Hashem on his 

soul. As is known, that at 

midnight is a time of Divine 

Favor.68 

 ְ ש  ּלָהְוֵכן ּבִּ פִּ ּנֵה 69ַעת ַהּתְ י הִּ , ּכִּ

ּלָה ּוְפסּוֵקי־ֵיש   פִּ ֵסֶדר ַהּתְ ּבְ

סּוֵקי ְדַרֲחֵמי" ְמָרה, "ּפְ , ַוֲאַזי 70ְדזִּ

So too at the time of the 

Morning Prayers, as we find in 

the order of the prayers and 

 
ֵקן ַמֲהדּוָרא בָּ ) 67 נּו ַהזָּ ְלָחן ָערּוְך ַרּבֵ ֻ םְרֵאה ש  ָ ְסָמן ש  יף ח ּוְבַהּנִּ ן א, ָסעִּ יּמָ  .(ְתָרא סִּ

68 This is referring to the practice of “Tikun Chatzos”, the midnight 

service mourning for the Beis Hamikdash, where besides asking Hashem 

to have mercy on the physical Beis Hamikdash we also ask Hashem to 

have mercy on the spiritual Beis Hamikdash of our Divine soul who is in 

exile in the desires of the animal soul. The same general idea of arousing 

mercy from Hashem on our Divine soul can also be done at the “Krias 

Shema Al Hamita” service, the nightly Shema prayers said before going 

to sleep, where we should make an honost reckoning of our service of 

Hashem that day and, in addition to making a resolutions to do better 

tomorrow, we can also ask Hashem to have mercy on our Divine soul us 

and help us fulfill those resolutions. 
 .(ְרֵאה ֹזַהר ֵחֶלק ב רנג, ב) 69
ים ) 70 סּוֵקי ַרֲחמִּ ים ּפְ ַמע ָאנּו אֹוְמרִּ ְ יַאת־ש  ּלָה קֹוֶדם ְקרִּ פִּ ּתְ ים עח, לח(: 'ְוהּוא ַרחּום "ּבַ ּלִּ הִּ )ּתְ

ים כוּ  ַרֲחֶמיָך ָהַרּבִּ ינּו ָאב ָהַרֲחָמן ּבְ ים: 'ָאבִּ ִּ ְ ּתֹוַר "  –.  "'כּו", ְוָאנּו ְמַבְקש  ַעּמּוד מּוֵאל" תרכ"ט, ת ש 

 .קיז
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ים  הּוא ֵעת־ָרצֹון ְלעֹוֵרר ַרֲחמִּ

ֹו.  ַעל ַנְפש 

verses of praise there are 

“verses for arousing mercy 

from Hashem”, and then it is a 

time of Divine Favor to arouse 

mercy from Hashem on our 

souls. 

ל ַיֲעֹקב  ֶ תֹו ש  ּדָ י'־ָעֵקב,  –ְוֶזהּו מִּ

ְנָין ָהַרְחָמנּות ַעל  הּוא עִּ ֶ ש 

יַנת 'יּו"ד'  חִּ יּלָָאה  –ּבְ ָחְכָמה־עִּ

נָּ  ֶ יַנת 'ָעֵקב' ש  ְבחִּ  ְפָלה ְוָיְרָדה לִּ

ּנַ"ל.   ּכַ

 

And this is the aspect of “י ֲעֹקב- 

Yaakov” whose name is made 

up of two parts: the letter "י" 

and the word “ב ק   ,”heel-עָּ

meaning the attribute of 

arousing mercy on the letter 

 which represents the Divine "י"

soul who comes from Hashem’s 

Wisdom (Chochma) and fell 

down all the way into the 

animal soul which is as 

insensitive as the “heel” of the 

foot. 

ל ַיֲעֹקב   ֶ תֹו ש  ּדָ ּנֵה מִּ יַח   –ְוהִּ "ַמְברִּ

ֶצה" ֶצה ֶאל ַהּקָ ן ַהּקָ ים 71מִּ , ְלָהקִּ

ל"  –"ֵמָעָפר  ת , ּוְלַהֲעלוֹ 72ּדָ

יַנת יִּ  ְבחִּ יּלָָאה. ּבִּ מֹו חּוָדא־עִּ כ ְ
ר. קֹום ַאח  מָּ ר ב ְ א  ְתב ָּ נ ִׁ ֶּ  73 ש 

This (attribute of mercy) is the 

attribute of Yaakov, who is 

described as “connecting from 

one extreme to the other 

extreme”, and has the ability 

to “lift up the poor person 

 
ָרכוֹ  ים לא, ו(:: ת ה, אּוְרֵאה ּבְ ּלִּ הִּ גֹון )ּתְ ים[, ּכְ ל ַרֲחמִּ ֶ סּוק ש  סּוָקא ְדַרֲחֵמי ]ּפָ יד  "ּפְ ָיְדָך ַאְפקִּ ּבְ

י ה' ֵאל ֱאֶמת" יָתה אֹותִּ דִּ י ּפָ   .(רּוחִּ
רּוָמה) 71  .(. זַֹהר ֵחֶלק א א, ב. ֵחֶלק ג קעה, ב ְועֹודכו, כח  ּתְ
י )עַ  72 מּוֵאל א' ב, ח ל ּפִּ ְ ל" :ש  ים ֵמָעָפר ּדָ ים קיג, ז ."ֵמקִּ ּלִּ הִּ ל"(. :ּתְ י ֵמָעָפר ּדָ ימִּ  "ְמקִּ
ר"    73 פָּ ירו ש  "עָּ ים    –)ְוַגם פ   אֹוְמרִׁ ֶּ מֹו ש  ּלַת "ֱאלַֹקי ְנצֹור"(כ ְ ְתפִּ ה",   )ּבִּ ְהיֶּ ֹל ת ִׁ ר ַלכ  פָּ עָּ י כ ֶּ ִׁ "ְוַנְפש 

ךָּ  תֶּ תֹורָּ י ב ְ ב ִׁ ַתח לִׁ ְ ה "פ  י זֶּ  "ְוַעל ְיד 
יןוְ  ר ַעי   א  ְתב ָּ נ ִׁ ֶּ ה  ַמה ש   ז ֶּ ת מִׁ ַ ש  רָּ פָּ םב ְ כֶּ ת ְ אִׁ סו ק "ְקחו  מ  ָּ ל ַעל פ  ְקה  ה ַוי ַ רו מָּ '  ת ְ  ."כו 

ַמֲאַמר ַרַז"ל  ץ )ָאבֹות ו, ד(ְוַגם, כ ְ רֶּ אָּ ', ְוַעל הָּ ֹאַכל כו  ַלח ת  מ ֶּ ת ב ַ ַ ה פ  ֹורָּ ל ת  ֶּ ה  ש  ְרכ ָּ יא ד ַ ְך הִׁ : "כ ַ
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 from the dirt” and bring him 

up to the level of Yichuda Ila’a 

in Torah study.  

ל ָהעֹוֵסק ַאְך ָאְמרּו ַרַז"ל:  "ּכָ

ּתֹוָרה ְלָבד ' ּבַ ין לֹו   ,כו  ה א  ו  תֹורָּ יל  ֲאפִׁ
ם 74" ְהיֹות ּתֹוָרה עִּ יְך לִּ , ֶאּלָא ָצרִּ

ים.  ילּות־ֲחָסדִּ מִּ  ּגְ

However, our Sages have said 

(See Yevamos 109b): “Whoever 

says they only have Torah 

study without performance of 

Mitzvos, does not even have the 

reward of Torah study.” Rather, 

there must be Torah study 

together acts of kindness. 

ר ֶאת רַֹבע  ְסּפָ יב "ּומִּ תִּ ְוָלֵכן ּכְ

ָרֵאל"  ש ְ י  –יִּ חִּ יו" ּבְ יתִּ  –ַנת "ֲעש ִּ

ְצֹות ה ַהּמִּ ַמֲעש ֶ   ,ּבְ

Therefore, right after 

describing Torah study which is 

called “ֲעַפר ַיֲעֹקב” as explained 

above, the verse continues to 

describe the need for the 

performance of Mitzvos called 

“the number of the fourth 

aspect of Yisrael”, which is 

called “יִתיו  action of-ֲעש ִ

Mitzvos”,  

ָדָקה" ה ַהּצְ ְקָרא ַהּנִּ  75ּו"ַמֲעש ֵ

ְצָוה ְסָתם ם מִּ ֵ ש  קּוָלה   – 76ּבְ ְ ּ "ש  ֶ ש 

ְצֹות" ל ַהּמִּ ֶנֶגד ּכָ ְנָין 77ּכְ , ְוהּוא עִּ

ים ילּות־ֲחָסדִּ מִּ  .78ּגְ

and the “act of giving 

Tzedaka”, which is called “the 

general Mitzva”, which is 

equivalent to all other 

 

ן"(.  ָּ יש    ת ִׁ
ל ָהאוֹ ) 74 יּלּו תֹוָרה ֵאין לֹו""ּכָ י ֶאּלָא תֹוָרה כּו' ֲאפִּ ְיָבמֹות קט, ב. ּוְרֵאה ֵסֶפר  .ֵמר ֵאין לִּ

ים תש"ח ַעּמּוד הַ  ֲאָמרִּ ֶהָעָרה 266ּמַ  .(ּבַ
ְעָיה) 75 ַ  , יז(.לב ְיש 
ֶרק לז) 76 ְנָיא ּפֶ י". ּתַ ְלמִּ ַ ְלמּוד ְירּוש  ָכל ּתַ  .("ּבְ
ְתָרא ט, א) 77 ָבא ּבָ  .(ּבָ

ין ַמ ) 78 רְוַעי   א  ְתב ָּ נ ִׁ ֶּ יל ה ש   ְתחִׁ ר ַהמ ַ ו  ב  דִׁ ב    ב ְ קֹול", ג ַ ַמע ב ְ ְ ש  י תִׁ יו"י "כ ִׁ ְצֹותָּ ל מִׁ ת כ ָּ מֹר אֶּ ְ ש    "לִׁ
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Mitzvos, and is also the idea of 

acts of kindness. 

 

Summary of Chapter 4: 

Q1 If the meaning of the second half of the verse that says 
“who can count…the ‘רַֹבע-fourth aspect’ of Yisrael?” is 
referring to the Mitzvos, then what is the first half of the verse 
referring to when it says “who can count the ‘dirt’ of 
Yaakov?” 

A1 It is referring to the study of the Torah of the Jewish 
People. The reason it is called “dirt” is as follows: 

 

ן ְרֵאה כג, ג)  .(ְלַקּמָ

 ."' ר כו  ָּ ְספ  מִׁ ' ו  ה כו  נָּ י מָּ ירו ש  "מִׁ פ  ף ק"ה, ב ְ ים ד ַ טִׁ ָּ פ  ְ ש  ַֹהר מִׁ ז  ין ב ַ  ְוַעי  

א דָּ חו  ן יִׁ ְניָּ ן עִׁ ינָּ ְוַהְיינו  ַגם כ   בִׁ ה־ו  ְכמָּ ד חָּ חו  י" ַהְיינו  יִׁ י "מִׁ ה: כ ִׁ אָּ ת ָּ א־ת ַ דָּ חו  ה ְויִׁ אָּ יל ָּ ה, ־עִׁ
"' ה כו  ינָּ ְפךָּ ב ִׁ ה, ֲאַאל ֶּ ְכמָּ ְפךָּ חָּ ּיוֹ ) "ֲאַאל ֶּ ת קד, א .ב לג, לגאִּ ּבָ ַ ד  .(ְרֵאה ש  חו  ר" ַהְיינו  יִׁ ָּ ְספ  "מִׁ

 ָּ י, ש  לֹום לִׁ ָּ ה ש  ן "ַיֲעש ֶּ ְניָּ ר. ְוהו א עִׁ ו  ב  ֹות ְוַהד ִׁ ד  י"ַהמ ִׁ ה ל ִׁ 78לֹום ַיֲעש ֶּ
ְעָיה כז, ה(.   ַ  )ְיש 

ין ַמה  רְוַעי   א  ְתב ָּ נ ִׁ ֶּ ק  ש   סו  ָּ ן ַעל פ  כ ָּ ְ ש  י ַהמ ִׁ ד  ה ְפקו  ל ֶּ כ ַ  "א  ְ ש  דו  ן מִׁ ע  '  תהָּ יאו  ". כו  ַבב   סו קר ו  ָּ  ַעל פ 
ל" א  רָּ ש ְ י יִׁ נ  תֹוְך ב ְ י ב ְ ת ִׁ ְ ש  ְקד ַ  ".ְונִׁ

רֶּ  ס" ע  ְרד   ַ "פ  ב ב ַ תו  כ ָּ ֶּ י ַמה ש   ְלפִׁ יו  ִׁ ש   ַער ַהֲחמִׁ ַ ן "ש  ְניָּ הו  עִׁ ז ֶּ ֶּ ש  לֹוַמר ש  י, י  י ְך מִׁ ֲער  ַ "ן ש  ו  'נ  ם" מִׁ
י ַעל  א  ה ֲעַפר ַיֲעקֹב" קָּ נָּ י מָּ "מִׁ יר ד ְ ִׁ פ  ַ י ש  ת  בו עֹות. ְואָּ ָּ ַחג ַהש   ה ב ְ ֹורָּ ה ת  נָּ ית ְ ֹו נִׁ ב  ֶּ ה', ש  ינָּ בִׁ

' ה כו  ֹורָּ  ַהת 

יןוְ  ר ַעי   יאו  ב  ר ב ְ א  ְתב ָּ נ ִׁ ֶּ ת פח, סֹוף ַעּמּוד א) ַרַז"ל רֲאַמ ַמ  ַמה ש   ּבָ ַ ְקד ִׁ  (ש  הִׁ ֶּ ה ש  עָּ ָּ ש  ימו  "ב ְ
ה  ל ַנֲעש ֶּ א  רָּ ש ְ ' יִׁ ה  כו  יל ָּ י גִׁ ' מִׁ ר) "כו  ְדּבָ ּמִּ ין (ְלֵעיל ּבַ ר. ְוַעי   א  ְתב ָּ נ ִׁ ֶּ יאו   ַמה ש   ב   סו קב ַ ָּ  ר ַעל פ 

ם " כֶּ ם לָּ ְסַפְרת ֶּ ' ו  ים יֹום כו  ִׁ ש   רו  ֲחמִׁ ְ ְספ   . ", ת ִׁ
יןוְ  ן עֹוד מ   ַעי   ְניָּ ל"עִׁ א  רָּ ש ְ ַֹהר "רֹוַבע יִׁ ז  ת ,ב ַ ַ ש  רָּ ָּ לָּ  פ  ףק ב ָּ ו ד ב'. ,י"ר )ד ַ  ,דר"ף ְוַד  סֹוף ַעמ 

ד א'  ו  יל(. ַעמ  ר ְלע  א  ְתב ָּ נ ִׁ ֶּ ין ַמה ש   ת ְוַעי  ַ ש  רָּ ָּ לַ  פ  ְ ן ,חש  ְניָּ עִׁ ֹו  ב ְ ְסכ  ת"ְונִׁ יעִׁ ין" ְרבִׁ  ( .ַההִׁ
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The difference between sand and solid earth is that sand is 
dried out and broken down into tiny pieces, whereas solid 
earth has moisture that clumps together the earth into one 
piece. Because sand is made of tiny separate pieces, the sand 
could theoretically be counted. However, since the solid earth 
is all clumped together as one solid piece it cannot be counted 
even theoretically, since it is only one entity. 

Similarly, Mitzvos imply that we are separate entities from 
Hashem, and that is how He is our King who is exalted above 
us and commands us, His nation, to fulfill His commands. 
This ‘separation’ from Hashem also implies separation from 
each other, since every one of us is being commanded 
separately (personally) to fulfill the Mitzvos, implying that 
each one has his own separate importance etc. This allows us 
to be able to counted, since we a nation of individuals being 
commanded by our King, and each individual “counts” and 
the total of those indivduals can be counted. 

However, in Torah study we experience a deeper connection 
to Hashem’s Oneness where we don’t feel separate from 
Hashem at all. Unlike in Mitzvos which imply a Commander 
and the one being commanded as being separate, in Torah 
study we are just like His thoughts that are united with 
Hashem. The Torah is like a “queen” that is united with the 
King, and by studying Torah we also experience that higher 
level of Unity with Hashem. 

Through this higher level of Unity in Torah study, we leave 
the category of “being able to be counted” altogether, since it 
is like we are just a part of Hashem and there is nothing 
separate to count. This is represented by the “dirt”, the solid 
earth that is all one mass and one continuum encompassing 
the entire earth and thus cannot be counted even therertically. 

However, to achieve this level we need to first be like 
“Yaakov” who was very humble and aroused mercy from 
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Hashem on his Divine soul that came down into this world. 
To experience such a high level of Unity with Hashem in our 
Torah study we first need to arouse mercy from Hashem to 
allow our Divine soul to shine through all the concealments 
of the animal soul and allow us to experience the true Oneness 
with Hashem in Torah study. 

In addition, the verse put the two concepts together, of Torah 
study (the ‘dirt of Yaakov’) and fulfillment of Mitzvos (the 
‘fourth aspect of Yisrael’) to tell us that only be fulfilling 
Mitzvos properly, especially the Mitzvah of Tzedaka-charity-
kindness, will we be able to experience the higher level of 
Unity of Hashem in Torah study. 
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Lessons in the service of Hashem from the Maamar 

1- The deepest possible connection to Hashem is not in 
the heavens, not in the spiritual realms, not in 
understanding, but specifically here.  

In this physical world we have the ability to reach the 
deepest possible level of our Divine soul, the level of 
Yechida. At that level our connection to Hashem is 
not based on our external appearances, not based on 
our moods, not based on our understanding, only 
based on an essential connection to Hashem’s Essence 
that transcends all logic and explanation. 

From this deep connection to Hashem we always 
have the power to overcome the animal soul’s desires 
and distractions, and to overcome his moods and 
explanations, since this connection to Hashem is 
deeper than anything that exists in the animals soul’s 
psyche. 

Even though it is ultimately the motivating force 
behind every Mitzva we do, it is especially noticeable 
when we need to physically perform mitzvos even 
when it is difficult. Especially when it comes to 
overcoming the temptations of the animal soul, that it 
seems sometimes very difficult to overcome them. At 
that point when we remember that we are Jewish and 
have this connection to Hashem that goes beyond all 
explanations and is connected to our very essence, we 
draw strength to overcome even the most difficult of 
temptations or challenges. 

2- When we fulfill any Mitzvah, we are connecting the 
finite world and ourselves to the Infinity of Hashem. 
Thus, every Mitzva has infinite value that cannot be 
measured by time, energy, or money, since each and 
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every Mitzvah connects us to the Infinite truth of 
Hashem. 

3- When we learn Torah, we are not only fulfilling 
another Mitzva like all other Mitzvos, we are actually 
becoming elevated to a different realm of existence. In 
Torah study we become united with Hashem’s Will 
and Wisdom which is totally united with Hashem 
Himself. This brings us into that type of unity with 
Hashem where we were never separated from Him in 
the first place. Even though in physical time we can 
only learn for a certain number of hours or minutes, 
but each and every minute of Torah study connects us 
to a reality beyond the limitations of time and space, 
where there is only Hashem, and we are part of Him. 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul 
Z’’L 

Enrique Szerer-Hersh Ben Aryeh  Meyer 
HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim 
HaCohen Z’’L 

*** 

To see any maamar of Torah Or/Likutei Torah with 

nekudos visit 

www.ChassidutBehirah.com   

To partner by giving monthly (or one time) go to 

www.donorbox.org/learnchassidus  

To view previous maamarim translations go to 

www.LearnChassidus.com  
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