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LESSONS IN LIKUTAY TORAH

"
Likutay Torah English translation project: 12

With Hashem’s help we would like to present this installment of
Lessons in Likutay Torabh.

The original text of the maamarim with NM7121 and punctuation is presented
side by side with a phrase by phrase translation and explanation. The translation
of the text is in bold, whereas the commentary is in regular font. The
explanations of general concepts that are not directly relevant to understanding
the flow of the maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually, they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and
are reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim,

the administrator of the 7213 7770 *WIP% project for helping with the NP2

and punctuation, to see any Maamar from Torah Or/Likutay Torah with NM1713
go to his website www.ChassidutBehirah.com, and to R’ Baruch Katz for
creating the website and the editing.

Please Donate to Keep this Project Going

Translating these maamarim takes many hours of work per week, and funding
is needed to cover the expenses to make this possible. Please donate at our
website www.LearnChassidus.com

For comments and questions, please email me at avraham.t.katz@gmail.com
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“Knowing and Believing in Hashem”

(X) (Chapter 1)
Moshe Rabeinu tells the Jewish People going into the Land of Israel:
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w below, there is none else.” (Devarim
5:35)
The Alter Rebbe will analyze this verse:
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that you should know that Hashem
is G-d, and there is none else”,
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us that we should know that
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Hashem is the only G-d, we were
already shown, and know this?

Furthermore, what does it mean,
"and you should know today that
Hashem is the only G-d" why
specifically today?

To answer these questions the Alter Rebbe will first ask another question:
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The idea is: After the Giving of the
Torah when they saw Hashem
""face to face," and they themselves
heard the Ten Commandments,
they said, ""if we continue to hear
Hashem speaking then we will die,
therefore you, Moshe, should come
close and hear what Hashem says
and tell it over to us.” (Devarim 5:22-23)

Hashem agreed to them and
responded: “Everything they said
was proper, you Moshe should go
and tell them: Go home, while you
stay here with Me, and I will tell you
all the Mitzvos, statutes, and
judgments that you should teach
them.” (ibid. 5:24-26)

Afterward, it is written, "And this
is the mitzvah, [the statutes, and the
judgments, that Hashem has
commanded you to learn how] to
fulfill in the land [that Hashem has
given you], a land flowing with
milk and honey.” (Devarim 6:1-3)
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This is followed by the verses:
"Hear Yisroel, that Hashem, who
is our G-d, Hashem is One. And

you should love Hashem etc." (ibid.
6:4-5)

Thus, this mitzva [of saying the
Shema] was the first mitzvah
commanded to them through
Moshe after the repetition of the
Ten Commandments described by
Moshe in Parshas VVaeschanan.

We need to understand: Why did
the verse preface the mitzvah of
saying Shema by saying “and this is
the mitzvah [that Hashem has given
you] to fulfill in the land""* since the
obligation of saying Shema is on
the person and isn't dependent on
whether one is in the Land of Israel
or outside of the Land?

To summarize, the Alter Reba asks three questions:

1- Why do we need to “know” that Hashem is the One and only G-d if we
were shown this at the giving of the Torah that He is the only One?

2- What does it mean “you should know ‘today’”?

3- Why does Moshe Rabeinu tell us that that the first mitzvah we must
fulfill in the Land of Israel is saying Shema, what connection does
saying Shema have with the Land of Israel?

To answer these questions, we first need to explain the meaning of “knowing”
Hashem as opposed to just “believing” in Him:

TN DMPA? Y LT 92 A0 To understand all of this, we first
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and “namR-believing” in Him,
which are counted as two separate
mitzvos.

It is written: “know the G-d of
your fathers, and serve Him with
your whole heart.” (Divrei Hayamim |
28:9) This means to say: one must
come to have actual knowledge and
comprehension about Hashem. It is
also written: “And they believed in
Hashem.”

And elsewhere it is written: “And
they believed in Hashem.” (Shemos
14:31)

These verses show that there are two mitzvos, one mitzvah to “know” Hashem
and one mitzvah to “believe” in Hashem.
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The ideais as follows: In truth, what
people call “rmmx-belief,”
meaning, that they believe that
Hashem gives life to everything
and that He created all of the
worlds from nothing to something,
they are mistaken in using that
terminology because belief is not
required to recognize this since
this knowledge can be perceived
from being “seen” in the mind’s
eye.

Even though the person can’t
physically see this, with his mental
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perception of this knowledge, it is as
if he sees it.

The Alter Rebbe will elaborate on how we can “see” Hashem’s presence:
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Regarding this perception, it is
stated: ""and from my flesh, I can
see Hashem.” (lyov 19:26) Meaning,
the fact that I can “see” Hashem’s
presence is specifically from what |
learn from comparison to the body
and soul relationship:

Just like regarding the body: Since
I see that the body is alive and
existing, I know and feel that there
must be a soul in it that gives the
body life, and without it, the body
has no life and continuing
existence;

so too, | "'see Hashem''- since | see
that all of the worlds are like one
great ""body,” as our sages say that:
“from the earth to the heaven is a
distance that takes 500 years to
travel.” (Talmud Bavli, Chagiga,
13a)

Meaning, the heavens have measurements just like the body has physical

measurements.
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So too, even the spiritual beings
like angels and souls, etc. are like a
""bodies” compared to the spiritual
Life-Force invested in them which
derives from Hashem who is
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Infinite, that creates and enlivens
them and gives them continuing
existence, as it is written: “Lift up
your eyes to on High, and see who
created these.” (Yeshayahu 40:26)

It is this “knowledge” that can be
perceived as though it was actually
seen, which is the meaning of the
word “mrnx-to perceive,” which
means to understand empirically so
that it is as real as if he physically
saw it.

Therefore, this recognition isn’t
called “mmx-belief,” in Hebrew,
rather it is called “ny-1-knowledge”
of Hashem:

For the term “knowing” means
recognition and awareness, and
"knowing™ also implies thinking
deeply into a matter so that he
shouldn't take his mind off it, and
it should constantly be in his
thoughts so that it should never be
forgotten or removed from his
heart.

This is not the case if he would just
think about it in general terms
superficially or occasionally; since
then, it would not accomplish
anything, as in the statement of our
Sages: “Thought is not considered
like speech Halachically.” (Talmud
Bavli, Berachos 20b)
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Meaning: Speech of the words of the Torah or prayer has an intrinsic effect
since it itself is a mitzva, however only with applied thinking about Hashem
does one fulfill the mitzva of “knowing” Hashem, but fleeting thoughts on the
topic do not by themselves fulfill this mitzva.

Summary of Chapter 1:

Questions on the verse, "And you shall know today and take to heart that
Hashem is the G-d on the heaven above and on the earth below, there is nothing
else." Explaining the difference between the two mitzvos of "knowing" and
"believing"” in Hashem. We can understand "knowing" about Hashem from the
analogy of knowing that there is a soul that enlivens the body, so too, we can
know that Hashem is creating and giving life to everything. The mitzvah of
“knowing” Hashem is only when the person truly applies his thoughts to this
topic.
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a2 Chapter 2

NPMARTN UM NYTIIT T Now, this  “knowledge” and
' ’u"-(-,bby Y3 Xonp' awareness of Hashem is how
roT "7 Hashem “Memalei Kol  Almin-

permeates all worlds.”

23 1Y 93 220" N3 YAk However, regarding the level of
2y XY 1T K" 173K9) how Hashem “Soveiv Kol Al.mir']-
T T ' encompasses all worlds” it is
written, “I Hashem have not
changed” (Malachi 3:6),

AR D7V K123W OTIp KIT A" and as we say in the daily prayers,
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o T b eebeeo the world was created, and are the
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since He is not limited to the
category of worlds at all.

We can only have direct knowledge and awareness of Hashem as He manifests
Himself in creating and guiding the world. This level of Hashem’s Providence
is called “Memalei Kol Almin-permeates all worlds,” since it is how Hashem
“limits” Himself to become invested in creating and giving life to limited
creations and worlds.

However, Hashem's real truth is that He is completely beyond the limitations
of worlds and is totally beyond just creating and guiding the worlds. As it says
(Likutei Torah, Shir HaShirim 8a): “It is not the main function of Hashem’s
Infinite Light to create and give Life to worlds.”

At this level, Hashem "encompasses" all worlds, since Hashem is ultimately
the True Existence of everything and everything exists only "inside" of Him,
as it were, but He is not limited to the parameters of the worlds at all. Regarding
this level, it says that the "Hashem didn't change™ by creating the worlds.
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Hashem was the only existence before He created the world, and now it seems
that other beings exist, so how can we say that Hashem's oneness and
singularity of being the only existence didn't change?

The answer is that on the level where Hashem “encompasses” all worlds, the
worlds have no independent significance whatsoever. This is like one thought
of a person as it is encompassed in his mind, that thought has no independent
significance, and the person is still “alone” even though he has thoughts
submerged in the recesses of his psyche. (As people say: “So and so is alone
with his thoughts,” meaning that even though he has thoughts, he is still alone.)

K1Y "ImavR' nrma g
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It is only the level of "Your
Kingship,"™ which is the source of
creation of “the Kingdom of all
worlds.”
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attribute of “His Kingship” is the
source of creation of the “Kingdom
of all worlds,” as we say, “Blessed
be the Name of His Glorious

Kingship forever and ever,”
meaning it is only the “Name” of
His Glorious Kingship that is
directly involved with the creation of
worlds and not the essence of the
attribute of “Kingship.”

The attribute of Hashem’s Kingship is how Hashem “lowers Himself,” as it
were, to be a king over the created beings, by creating them and giving them
life, and interacting with them according to their actions. Now, this attribute of
Hashem’s Kingship exists on two general levels:

One level is the way that Hashem has this attribute to Himself before it comes
to any expression in the creation of worlds. The second level of this attribute is
when this "Kingship" is actually expressed in creating and conducting the
worlds.
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This resembles two levels of physical kingship: There is how the king has the
essential quality of leadership and exalted status, even when he is alone in his
palace. Then there is how he expresses his sovereignty to the people by giving
them laws and being involved in their affairs.

This second level of Hashem's Kingship is called "the Name of His Glorious
Kingship," since it is not the essence of his Kingship, but just a reflection of it.
This is similar to how the name of a person is far removed from the essence of
the person, and it doesn't show on the essential qualities of the person at all. It
is merely a way for other people to refer to the person. Similarly, this level of
Hashem's Kingship that is actually manifest in the creation of all worlds is far
removed from the essence of Hashem's Kingship, and this *"Name" is merely
like a ray or reflection of His true attribute of Kingship.

X121 KpY Ty 25" MK 71 91 Regarding this, our Sages said
D}W "1:'7: ~|nw1 ek D'ﬂyn (Pirkei De’Rebbe Eliezer 83):

. oo “Before the world was created,
KT - mn:‘;n N Ku1 - Ry there was only Hashem and His

M129" NP1 Name.” Meaning, that even His
“Name,” meaning His essential
attribute of Kingship, is “alone”
with Him.,

Even Hashem's essential attribute of Kingship is only like a "Name" to
Hashem; His Essence is infinitely exalted beyond the entire concept of being a
king to creations. It comes out from this that the higher level, the essential
attribute of His Kingship, is called "His Name," and the lower level of His
Kingship that is involved in actual creation is "the Name of His Name" or "the
Glory/Radiance of His Name."
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and radiance of His Name that is
“on the earth and the heavens.”

However, Hashem Himself is
referred to as “Soveiv Kol Almin,”
since the worlds have no
significance to Him.

Since the Life-Force that comes
from Hashem to become invested
in the worlds is not comparable to
the soul that becomes actually
invested in the body, to the point
that it becomes affected by what
happens to the body, and is
affected by changes of place and
time, of cold weather or hot
weather, etc.

However, regarding Hashem, even
though He is found below the same
way He is found Above, He is not
affected by the limitations of any
place G-d forbid, and Above and
below are equal to Him.

The meaning of the term “Soveiv
Kol Almin” is not that Hashem
actually transcends being present
in the worlds, rather He is also
present in all of the worlds, but
nonetheless He “Soveiv Kol Almin-
encompasses all worlds” in the
sense that He is not affected by
anything in the worlds.

This explains the phrase from the
daily prayers (Yishtabach): “Praised
be your Name forever our King, the
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G-d who is the Great King that is
Holy on heaven and earth.”

Meaning, that because He is holy
and separate, and He “Soveiv Kol
Almin,” therefore He is literally
the same on the earth below as on
the heavens Above, since He is not
limited to the parameters of the
worlds, and the worlds do not
affect any change in Him, G-d
forbid, just as before the world
was created that they didn’t change
Him since they didn’t exist, so too
now they don’t change Him or His
Unity at all.

On this level we cannot have “ny1-
knowledge” and perception since
it cannot be grasped by anyone’s
mind or understanding how it is
possible that there is no change to
Hashem at all from creating and
giving life to worlds, rather this is
“rmx-belief,” to believe that
Hashem is not limited to the
parameters of worlds, and to
Hashem “darkness and light are
the same” (Tehillim 139:12).
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According to the rules of nature that we live in, when someone makes
something, he is affected by the process. It is not possible for any created being
to be truly involved in something and not be affected or changed by it at all.

Yet, Hashem is involved in creating and giving life to the worlds, but at the
same time, He is not changed or affected at all from this process.

This is because He exists outside of all of the laws of nature and logic that He
created, and therefore doesn’t need to be affected by anything if he doesn’t
want to be. This type of existence is not something that we can understand or
even imagine.

Since our awareness of this level of Hashem that is not changed at all by
creating worlds is not something we can directly understand, we refer to it as
“belief/faith” instead of as “knowledge.”

Summary of Chapter 2:

To understand the difference between the mitzvah of "knowing about Hashem™
and the mitzvah of "belief in Hashem,” we need to explain two levels of
Hashem's expressions:

One level is called "Memalei Kol Almin-permeating all worlds,”" and is the
manner of how Hashem "limits" Himself to create, give life, and interact with
the created beings. At this level of expression, Hashem's Life-Force and
Providence extends into every creature in a palpable manner, that we can
clearly recognize and feel how Hashem is present in the world and giving life
to the world. This is similar to how the soul gives life to the body. Just as we
know and feel that we have a soul that gives life to our body even though we
can't physically see it, so too, we know and feel that Hashem gives life to the
world, including us, even though we don't physically see Him enlivening us.

The second level is called "Soveiv Kol Almin-encompassing all worlds,” and
it reflects the true infinite "nature,” as it were of Hashem, that He is not limited
to any of the limitations of any of the worlds. Even though Hashem is creating
the worlds, this process doesn't affect any change in Him or in His unity at all.
This is because they are all equally encompassed in Him, and relative to Him,
they have no significance whatsoever. Even though He is present in our world
and all worlds, He is not limited or affected by any of them at all, since He
exists outside of the laws of nature or any other laws or systems that He created.
Since this type of existence is something beyond the understanding of created
beings, our awareness of this level of Hashem is called "belief/faith," since we
cannot relate to it in our world.
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The ground has two opposite aspects:

Chapter 3

Now, it is written (Tehillim 37:3):
“Dwell in the land and mnyn-
Nourish the faith.”

The meaning of “rym-nourish” is
to sustain, meaning that we need to
sustain and nourish our faith so
that it should become more
manifest until it  becomes
established in a person's heart to
the point that he *knows"™ and
"feels" it as if he saw it with his own
eyes.

This level of experiencing one’s
faith consciously reflects the reality
we will experience in the Time to
Come, as written (Yeshaya 11:9):
“The earth will be full of the
knowledge of Hashem.”

The meaning of the term “the
earth” in this verse is a reference
to a person’s faith, which is called
the “earth”: Just like the earth is
the lowest level that everyone walks
on, so too a person’s faith that is not
experienced consciously is the
lowest level of awareness since the
person only has simple faith
without any knowledge or feeling.

On the one hand, it is the foundation of everything, all life comes from it, and

all buildings are built on it, etc.

On the other hand, it is the lowest level that everyone steps on.
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Similarly, our simple faith in Hashem is the foundation of our entire connection
to Hashem. However, if the faith remains subconscious and is not brought into
our knowledge and feelings, then this faith remains at a low level of awareness
and doesn't affect our daily actions.

As the saying goes (Ein Yaakov, Talmud Bavli, Brachos 63a): "a Jewish thief
prays to Hashem to succeed in his robbery,” since he has simple faith in
Hashem, but it isn't affecting his physical life. In this case, the Jewish thief's
belief in Hashem is like the ground, it is the foundation of everything, but he is
stepping on it.

Through internalizing our faith, we build it up in our consciousness until it
affects every aspect of our lives.

NP7 PRY 219102 NPNN YIvd" 13 This idea that our simple faith is
1510 n_-r;n:: Nbx '[n'ynn compared to the “earth” is expressed
in the teaching (Sefer Yetzirah 1:7):
“The beginning is wedged in the
end.” Meaning that  the
“pbeginning” and the highest level of
the soul is expressed specifically in
the simple faith, which is the "end"
and the lowest level of conscious
awareness of Hashem.

The deepest part of the soul, the Yechidah, which is united with Hashem in the
most profound manner, is the source of our simple faith in Hashem.

Because our essence is bound up with the essence of Hashem, every Jew
naturally has a simple faith in Hashem without needing any proofs whatsoever.

The fact that every Jew has this simple faith in Hashem regardless of his
background or religious level etc. shows that it is from the “beginning” and
deepest part of the soul.

However, at the same time, since it comes out specifically in simple faith that
might not affect a person consciously in their daily, this is why it is also called
“the end” and lowest level of awareness of Hashem.

{rmawn X p18 TPy 9p)
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These two opposite aspects of the simple faith reflect the two opposite aspects

of “earth,” as explained above.**
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This level of simple faith (“earth”)
will become filled with knowledge,
meaning it will become consciously
perceived and experienced as if the
person sees it with his very eyes. As

"3[1a1'009°9] 1T written (Yeshaya 40:5): “The Glory
- of Hashem will be revealed, and all
flesh will see together that the
Mouth of Hashem is ‘Speaking’ and

creating the world.”

The meaning of "all flesh seeing™ Hashem speaking is that even the physical
eyes will see that Hashem is present and creating the world every moment. At
that time, our simple faith in Hashem will be fully conscious and experienced
as the only reality.
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The ability we receive from
Hashem to internalize our faith
and make it more manifest is
through the Torah and Mitzvos,
regarding them it says (Bereishis

2 In Or HaTorah, Devarim p. 167 and onwards, the Tzemach Tzedek explains the
current maamar. On this point of the two opposite aspect of the earth, he adds the
following:

We find that the light and heat of the sun is only fully manifest when it actually
hits the ground, the lowest level. Since the light and energy of the sun cannot travel
any further, it can only be given over and absorbed in the ground. From the ground,
the energy of the sun can be reflected back to heat up the air above it. Similarly,
our belief in Hashem deriving from the deepest part of our soul is only fully
manifest on the "ground floor" of the simple faith that doesn't require any
understanding.
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1:26): “Let us make man in our
image and our likeness.”

MK N"M" DO NYR N"MY This means: The 248 mitzvos are

aRTIN" - "DIX" Nma LE"NaYnT called (Tikunei Zohar §30) “the 248

T T 27,,,[1‘,53']5 Limbs of th_eKing,” corresponding

’ 7%7 to the 248 limbs of a human “n1x-

man,” since the word for “DIX-

man” is connected to the phrase

“rmnN-| will be

similar/corresponding  1i"9y5-to
the One Most High (Hashem),”

The fact that a person has 248 limbs is because he was created corresponding
to how Hashem is manifest in the world of Atzilus with 248 Mitzvos, which
are like “limbs,” as it were for Hashem’s Infinite Light.

nrman mmy'pn n'm7 I DUW These 248 Mitzvos (Limbs of the
.'-l\,n&y 53 alblok King) draw down Hashem’s
T Infinite Light from the level of how
Hashem “Soveiv Kol Almin-
encompasses all worlds” into us,
thereby empowering us to connect to
Hashem as He is in a conscious
manner.

The limbs of the body are a conduit for the life of the soul to be manifest, and
the soul is actually invested in them. Similarly, the Infinite Light of Hashem,
as He “Soveiv Kol Almin-encompasses all worlds,” is actually invested and
manifest in the mitzvos that we perform.

Because mitzvos are the essential Will and Wisdom of Hashem as He is to
Himself beyond any involvement with worlds, when we fulfill them, we
receive the power to make our faith in Hashem as truly is become our conscious
reality.

N7 Myn 0T PR7m 993 1T In general, the 248 Mitzvos are
OmM VYN "n{n‘m ’anq :T”P divided into three categories,
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200N MM T2y, referred to as the “the right side,
T 7 777 the left side, and the middle.”

We said that the 248 limbs of the body correspond to the 248 Mitzvos. Just as
the body has a right side, a left side, and a middle (head and torso, etc.), so too,
the mitzvos are grouped into different aspects, showing on the nature of the
spiritual accomplishment reflected in those mitzvos. Each of these categories
brings down a revelation of Hashem as He is "Soveiv Kol Almin” in a slightly
different manner:
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The “middle” is Torah study: The
Torah is “the Names of Hashem,”

as in the expression “N9ip-
reading/calling out mina-in/with
the Torah,” the wording used to
describe learning Torah seemingly
means “calling out to Hashem with
the Torah,” like someone calling out
to his friend by his name to come
towards him, so too by learning
Torah we “call to Hashem by His
Name” to come to us.

The “right side” is acts of kindness:
Acts of Kkindness, especially
charity, are “to give life to the
lowly” (Yeshaya 57:16), and
through “an awakening from the
person below,
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this causes an awakening from
Hashem Above,” to draw down a
revelation of how Hashem “Soveiv
Kol Almin,” so that this awareness
should be lowered and come down
“to give life to the lowly.”

The “left side” is “Avoda”: Avoda-
Service refers to the service of the
Korabanos-offerings, where there
is a fire placed on the Mizbeiach
from the people below, which
became consumed in a fire that
descended afterward from Above.

So too, regarding prayer, which
corresponds to the Korbanos-
offerings in the Beis Hamikdash:
They established to say “Baruch
Sheamar-Blessed is He who spoke
and the world was created” and
the rest of the Pesukei Dezimra-
Verses of Praise in order to
increase the fiery flaming love of
Hashem that we awaken in
ourselves from below to Above:

When we say "‘Baruch Sheamar-
Blessed is He who spoke, and the
world was created,” this refers to
the fact that the entire world was
created “in one statement,” and
only afterward it was divided up
into an additional nine statements

(1 ,[TD YD 127 NWRI2 IXT1.2 19 N1a72) B
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to organize and develop the already
existing world.

When we think of the fact that the entire world and all of its details, all of time
and space, etc., were created by just one statement of Hashem, this awakens a
great appreciation and feeling for Hashem.
T3 0 31 73" e 1)
T 070 [oow i ov] 1" p7

So too when in the chapters
starting  with  “mb55n-Praise
Hashem,”®we say: “For His Name

9% 37 i [rron b3 ngnn]
)(T"J" ,nyp D'ann) ll'u] 1:1_1|7 D}_]
;D721 IXWR 13 Ky

is exalted, it is only for Him,” it is
only “His Glory” that is creating the
heaven and earth, yet “He raised the

honor of His people, and increased
the praise of His pious one, the
Children of Yisroel, the nation that
is close to Him,” and similar
verses.

The verses just mentioned describes how even though Hashem is so great that
not even His Name itself is invested in creation, only the Glory of His Name,
nonetheless He personally connects to the Jewish People and desires their

honor. This should further awaken an appreciation and feeling for Hashem.
M7 YRIBYT YRl DY
87 DNST 0" 1T O 270
(07,13 75un) "in [0787 0780 2712]

From understanding these verses, a
person comes to fiery excitement
in his heart for Hashem, and
through this “as water reflects a
person’s face, so too one person’s
heart reflects another person’s heart”
(Mishlei 27:19),

Just as water acts as a mirror and reflects the face shown to it, so too a person
who knows that someone truly cares about him will automatically reflect back
a feeling of connection to that person. Similarly, when we awaken a yearning
to connect to Hashem, Hashem will reflect back to us with an awareness of
Himself as He is "Soveiv Kol Almin.”

¥ The last five chapters of Tehillim that are recited in Pesukei Dezimra.
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LESSONS IN LIKUTAY TORAH

and this draws down awareness of
how Hashem is “Soveiv Kol
Almin,” so that this faith in how
Hashem truly exists beyond all
worlds should be established and
fixed in the person’s heart and
soul.

This is the meaning of: “This is the
mitzvah that Hashem commanded
you to fulfill in the Land, a Land
flowing with milk and honey,” the
mitzvah of reciting “Shema
Yisroel”:

Now, the idea of the passage of
“Shema Yisroel” is as follows:

The verse reads: “2x1w? ynw-Hear Yisroel, 175X 1"1i1-Havayah who is our

G-d, X "ni7-Havayah is One.”

The Name of Hashem used in this verse is Havayah®, and describes Hashem
as He encompasses all worlds and is beyond all limitations.
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That Hashem as He is called
Havayah, who is “Soveiv Kol
Almin,” He is “our G-d,” meaning
that we believe in Him just with
simple faith,

we want that He should be revealed
as “X-one,” the word “TrIX" also
representing the three letters it is
made up of, namely, the letter "x”

% The name of Hashem mentioned twice in this verse is the Four Letter Name of
Hashem, 3-1-n->, which is not allowed to be read as it is written due to its great
holiness, rather we rearrange the letters to 777 and read it as Havaya to refer to this
Name.

(KD 11270 ¥ D™ MK O 1722 K271 TP 1970 TV NYyn 1op) ¥
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showing that He is “m15x-Master,"
the " which equals 8 shows on the
seven heavens and the earth, and
the ““7”” which equals 4 shows on the
four directions,

The idea of the verse is thus: “Yisroel, meaning every Jew, should hear and
understand: Havayah, Hashem as He encompasses all worlds, that we believe
in because of the lofty source of our souls, we want that this level of Havayah
should be revealed as the “One” and only truth even in the heavens and the
physical earth for all creatures to perceive.”
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We want that this awareness of
Hashem who is “Soveiv Kol Almin"
should be known and felt so that
we should truly experience how we
have no existence at all other than
that we are part of Hashem’s True
Unity,

through fulfilling the mitzvos, this
awareness is created and drawn
down into our faith which is
referred to as “yqX-earth,” as
explained above the comparison
between “earth” and faith.

This faith that is permeated with the
awareness of Hashem is then called
“‘yax-the Land/faith> that flows
with milk and honey”:

“Milk” represents the ability to
develop a person’s emotions, just as
milk helps develops a baby’s growth,
meaning that the love for Hashem
that is hidden in our heart should

MYRINAY "IN A" Y3 R P12 YU WY TN Y 19" 2 10)
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be developed and brought forth
from potential to actual.

(The Tzemach Tzedek notes: True
development of our Divine
emotions is only from our belief in
Hashem as He is “Soveiv Kol
Almin,” whereas from the level of
how Hashem “Memalei Kol Almin-

permeates all worlds” there isn’t
produced an unlimited love and
fear for Hashem.)

Even though we must come to have an awareness of how Hashem permeates
all worlds, and this also produces love and fear for Hashem, it is not sufficient.
Since our awareness of Hashem on that level is limited to how He creates and
interacts with the world, our corresponding love and fear of Him are also
limited. In order to develop our hidden love of Hashem, which is truly
unlimited, since our souls derive from Hashem's Infinite Essence, we need to
have an awareness of Hashem on the level of how He encompasses all worlds
beyond all limitation.

A1YNY MpMn NPN2 KT "WIT"  “Honey” represents sweetness and

AYNR IR (1 ,mamyw) N3 N3 enjoym(;lnt,has it is written: “Then
T e e, YOU wi ave enjoyment from
9 2300 NPAI WM TV favagane (veshaya  56:14),

‘TM?Y  meaning enjoyment from

awareness of how Hashem is
“Soveiv Kol Almin.”
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Meaning, that when someone will
think about the idea that I
Havayah have not changed,” and
“You were the same before the
world was created and are the
same after the world was created,”
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and it only “His Glory” that is
creating the heaven and earth, yet
nonetheless, “He raised the glory
of His people...the Children of
Yisroel, the nation close to Him,”
literally,

then his heart will rejoice and
exult, and he will literally delight
in Hashem.

This is the meaning of “a righteous
person ‘mm-will live’ through his
faith” (Chavakuk 2:4), the
expression ‘mmm-will live’ is also
an expression of enjoyment and
expansion of the soul,

as we find this meaning in the
“Borei Nefashos” blessing recited
after eating certain foods: “Blessed
are You Hashem...who creates
numerous souls and ‘mainon-their
needs,” for all that You have
created ‘ninmaS-to give
enjoyment’ through them to the
soul of every living thing.”

The meaning of the phrase
“nainon-their needs” is food that a
person needs for his life and
existence, however, the next phrase
“nimab-to give  enjoyment’
through them to the soul of every
living thing” is referring to foods

(M 7970 07 MK Y 7Y A 1K) ©
(w1 X711 N2 M) ¢



LESSONS IN LIKUTAY TORAH

that are only for enjoyment and
expansion of the soul,
NX 2Wa7 ,INNANK3 MM 991 so too, “with his faith ‘mmm-he will

mbin)a X MR aMb LRIl ’7373 TNy wn) have enjoyment,’” since this faith

- . Will return his soul to him more
7n) 1NIW NN .(m,n2 0727) 7 than any other pleasures, “even

X7 J0¥1 ,DMYA 7 M {3 W more than an abundance of all
;42."'133 [Yj__;g] myan other good things” (Devarim
' 28:47), as it is written: “Who do 1
have in the heavens, and besides
for You Hashem, | do not want
anything on earth” (Tehillim
73:25).

Summary of Chapter 3:

Our belief in Hashem that He “Soveiv Kol Almin-encompasses all worlds" is
something that we need to establish in our consciousness and internalize. If we
have simple faith in Hashem, but it isn't developed into our psyche, then it is
like the "earth™ that is the foundation of everything but is also the lowest level.

We need to make this "earth" into an "earth flowing with milk and honey."

This means to use it to develop our emotions into a revealed love and fear of
Hashem, like milk develops a baby, and enjoy and rejoice in our faith in
Hashem as something as sweet as honey.

How do we do this? Through the Torah and mitzvos that derive from Hashem
as He is “Soveiv.”

In particular, there are three aspects to this:

1- Torah is Hashem’s “Names” that we call to Him to come to us by
learning it.

2- Mitzvos are vessels for drawing down the level of "Soveiv” into our
physical life.
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3- Prayer is when awaken in ourselves a great yearning to truly experience
Hashem as He really is, on the level of “Soveiv.” Specifically, when
we recite Shema we focus on the idea that we want Hashem- Havaya-
who is connected to the source of our souls on the level of “Soveiv” -
Elokeinu- to become revealed and experienced as 11X - as One in the
7 heavens, the earth and the 4 directions, i.e., to be experienced in our
physical life as well.
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Chapter 4

However, even these levels of faith

that are permeated with an awareness
of Hashem like “milk and honey”
are still not on the level of “the
‘yax-earth/faith’ will be filled with
the knowledge of Hashem,” that
we will experience in the Time to
Come, when our faith in Hashem as
He “Soveiv Kol Almin-encompasses
all worlds” will be experienced in a
way that we can actually know and
feel it,

AXDR" NI N9YRY W K
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whereas the levels of faith described
as “milk and honey” are still in the
category of belief,

NP3 O "I 370" 12 PRY
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Through reciting the Shema with the accompanying contemplations, we can
bring our faith in the Truth of Hashem to the point that it develops our emotions
like milk develops a baby, and we have true enjoyment in our faith in Hashem,
like honey is for enjoyment.

However, since we do not fully understand or grasp this belief in Hashem, it
doesn't fully permeate our consciousness to be as tangible to us as our physical
existence. We become conscious of our belief and bring it into our hearts and
actions, but it still remains beyond our understanding.

When Moshiach comes, there will be a revelation of Hashem to the point that
we will perceive and grasp the Truth of Hashem that He encompasses all
worlds, the same way that we perceive physicality nowadays.
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The idea is as follows: We see that
the world is conducted according
to the laws of nature, which derive
from Hashem’s Presence as He
“Memalei Kol Almin-permeates all
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worlds,” when “there is a time for
everything” (Koheles 8:6):

NI SN2 XN 2707 WNm D For, at the beginning of history, “the
' © 5xirnoly  Snake” injected “spiritual filth”
TR T into “Chavah” i.e. Kneses Yisrael,

the source of the Jewish souls;*

;47'[13791_,‘” 1708 mjn-mn:n but at the time of the Giving of the
Torah this “spiritual filth” was
removed;

7710 '7;1][1 ROMA720KY  but afterward by the Sin of the
Golden Calf this "spiritual filth"
returned;

ST NRITY YW M2 )2 0K however, afterward, in the era of
Yehoshua the nation served
Hashem;

,15?‘7? D’U:B‘IWU U‘!B\:U M1 but in the days of the “Judges”
they did not serve Hashem
properly;

(N, mpnaw) ©

% In the Parshah of Bereishis it describes the first man and woman, Adam and
Chavah. Chavah was tricked by a "Snake" to eat from the "Tree of Knowledge,"
and she then fed this forbidden fruit to her husband. This brought the possibility of
death to all of humankind. This "Snake" was an embodiment of the forces of
unholiness. In addition to causing her to sin by eating from the "Tree of
Knowledge," he also managed to inject from his own unholy nature into Chavah,
the mother of all humanity, thereby bringing "spiritual filth" to become part of the
nature of all her descendants. However, when the Jewish People received the Torah
at Mount Sinai, they were cleansed of this "spiritual filth" derived from "the
Snake," and returned to the level of Adam and Chavah before their sin. However,
when the Jewish People sinned with the incident of the Golden Calf, this "spiritual
filth" became mixed into their nature once again. See Talmud Bavli, Shabbos,
146a, and Or HaChaim on Devarim 33:3.
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LESSONS IN LIKUTAY TORAH

in the days of King David and King
Shlomo the nation was on a high
spiritual level;

but afterward Yaravam ben Nevat
caused the nation to sin;

and so too in every generation,
things change according to the
circumstances;

even in the days of the Tannaim
(Sages of the Mishnah) and
Amoraim (Sages of the Gemorah)
each time period was different
from every other;

times were always constantly
changing throughout history.

This is because all of these events
happened in a world conducted by
Hashem’s Presence that is
“Memalei Kol Almin.”

In this world, things are arranged
like a body: There is a head, an
arm, and other limbs, each one
different from the other, and each
limb functions differently.

Also, sometimes one of the limbs is
in pain or is weak, etc., or other
similar changes that can happen to
different body parts.
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A body is generally one entity, but since it is made of different parts working
together, a person has many different aspects in himself, and even in each
particular body part there can be differences depending on many factors.
Similarly, since each time and place are created differently by Hashem, there
are always differences between one place and the next, and between one era
and the next. The possibility for so many differences comes from the level of
how Hashem is “Memalei Kol Almin” according to the various limitations of

the created beings.
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So too in each person specifically:
Sometimes a person falls into
thoughts, words, or deeds that are
not good, and sometimes there
comes to him thoughts of
Teshuvah and good deeds,

since “there is a time for
everything,” and “one nation
(animal soul) will fight against the
other nation (Divine soul)”
(Bereishis 25:23), meaning “when
one rises up the other one
automatically falls,” and “Tzor
(capitol of Eisav) only became
established through the destruction
of Yerushalayim” (Rashi on verse

ibid.).

Therefore, a person should not
become dejected when he sees that
sometimes he falls spiritually, since
this is the order of how Hashem
made time with the ability for
things to change, and he can also
return from his improper conduct
and change himself from bad to
good.
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This entire system of changes is in
the world deriving from the level of
“Memalei Kol Almin.”

However, in order for the level of
how Hashem “Soveiv Kol Almin”
to be revealed, in a way that we can
actually understand and feel, we
need to “remove the bad from our
midst” (Devarim 13:6).

This will happen in the Time to
Come when it will be fulfilled the
verse: ""And | Hashem will remove
the spirit of impurity from the
earth” (Zecharya 13:2).

This is not the case in the time after
the destruction of the Beis
Hamikdash, since even in the time
of the first Beis Hamikdash there
were false prophets, and in the
time of the second Beis Hamikdash
there was baseless hatred, which is
the corresponding opposite of the
belief in Hashem which transcends
the limits of logic.

This intense experience of how Hashem is “Soveiv Kol Almin" is not directly
accessible during the time of Exile, due to the unholiness of the world that
blocks out our ability to perceive this high level. In fact, even in the time of the
Beis Hamikdash, many people didn't access this level due to the corresponding
unholiness that was prevalent then.

TYITRT"RIV02 YW N2 "3 VM The idea is: Just as in the Side of
Holiness there is a belief in

2,1 DT W TR 1Y) "oIn 112 92 5 02" Pios Yy 1N 2 170 INAMIY in33) 2
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n ToynY KW AnK N - Hashem that transcends logic, so

NINNK YK T 1K T ) DY too, at that time there were false
w v o R beliefs in idolatry among some of

PI0D, T PP 3mNT2 IIN2) MM the Jewish People, and these false
ST nRwh oM (s beliefs were the “corresponding
' o ' unholiness” to the true belief in

Hashem.

manNm WK MM Now, in the time of the first Beis

,njqu 11‘7“ mthi nw11l7-[-x-1uo :alr_nikdash, when the Sldeh of

T T T it oliness was very strong, there

DMK was a revelation of the Divine

Presence, resulting from the

presence of the Aron and its
covering (the Kapores).>

NI AT DAYy MM 9N So too, in the “corresponding
M7 LKUMT N A8YpTRIV0 unholiness,” there was great

power to the Side of Unholiness
’m'_mf NIANKTHI MMAANT e to people’s sins, and there was

a strong attraction to the opposite
of belief in Hashem.

STIANT NX N30 1MW DWIT For example, there were women

nony wsy 15TR nyn anx  Who worshipped® an idol called
e ERS RS TR TR wrammuz” (Yechezkal 8:14). They

% The Aron (The Ark of the Covenant) contained the Luchos, the two tablets that
Hashem gave Moshe after the giving of the Torah. The entire Torah was
encapsulated in the engraving of the Ten Commandments on those tablets; thus
they contained the holiness of the entire Torah, which is completely united with
Hashem. The covering of the Aron, the Kapores, had two golden images of
Cheruvim facing each other, representing how the Jewish People are facing
towards Hashem. Hashem decided to cause His Divine Presence to "dwell" above
the Kapores, between the Cheruvim.

J( .1 OXpTT) "R NX NYaan niagh oniin']

5 The phrase in verse is "1mpa Ny nisan-making the Tammuz cry." The way they
worshipped this idol was by making it with a substance in its eyes that melts when
heated, they would heat up the idol until it looked like it was crying and then say
that it is crying for their offering.
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Jin 0N oMMy also said about another idol they
"7 77 worshipped: “from the time that
we stopped burning incense to the
‘Queen of Heaven’ idol started
losing everything we need...”

(Yirmiah 44:18).

M7 2IN2W N3) WEWU IR 1T ) Similarly,  there  were  false
NIMAK AT (b s Ty g prophets, which is also a form of

oo v Talse belief, to believe in false
11 wa a3 T’D‘SU? K312 Mana prophetic messages that Hashem

/T never said (see Yirmiah 27:14).

T MON"W MWNM2 12 PRY M This is not this case in the time of
TNy 12 03 1T XY "0 the Second Beis Hamikdash, that

“was missing five things,”it also
"2 5; HQ’WU MMANT didn't have such a corresponding

strong force of unholiness, instead
of the unholiness of belief in
idolatry,

-1?173;_ TYTANIKT AN there was the unholiness of bad
Ky 72 IR K7 KRYT ENE e beleve i gosspers
- . wou ieve i ssi
Xul Kinn Iy T DX ang thereby come to hate their
ny'lw nwy @) MIANY,DANNRIW  fellow Jew, this hatred being

totally baseless since, in fact, his

WTIAT) "IN 2y 10,53 700 0793 77 70 DY N5 Mgy W Ik o] ¥
J(m,m
(2,X3 Kn) 8
% The Gemara Yoma 21b lists five things that were missing from the Second Beis
Hamikdash: 1- The Aron with the Kapores (cover for the Aron), and the Cheruvim,
2- The fire that descended on the Mizbeiach from heaven, 3- The Shechinah-
Divine Presence that was felt, 4- Ruach HaKodesh-Divine Inspiration that was
prevalent, 5- The Urim VeTumim-a special Name of Hashem that was placed
inside of the Choshen that the Kohen Gadol wore.
The fact that the Second Beis Hamikdash was lacking these five things shows
that the holiness expressed there was on a much lower level than that of the First
Beis Hamikdash.
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friend never did anything bad to
him.

This is also a form of false/unholy
belief since if someone would not
believe gossipers, he definitely
would not hate his fellow Jew at
all. This is against human nature
that someone should hate someone
else for no reason, if he knew that
his friend did not sin against him
in any way, he shouldn’t hate him
at all.

In the time of the First Beis Hamikdash the unholiness that blocked out feeling
that Hashem is “Soveiv Kol Almin" was a false belief in idolatry.

However, in the time of the Second Beis Hamikdash the unholiness blocking
out our feeling of Hashem being “Soveiv Kol Almin” was baseless hatred,
which is using the power of belief to believe bad things about others without
any solid evidence, instead of using the power of belief to believe in the Infinite
Truth of Hashem.

7237 YK Mawm ora pym'
YIXD 91 Sy vl 097 80 0 g
"3 [Ty PR nnmm

This then is the meaning of the
verse: “And you should know
today and take to heart, that
Havayah is Elokim, on the heavens
above and on the earth below there is
nothing else”:

NI YN YT nine 1
DK MK T2 pn'w b3 Konn'
S IKYT 23 - i m."l'? KT

Since regarding the mitzvah to have
the knowledge and feeling for
Hashem as He is “Memalei Kol
Almin," it stated previously "you
were shown to know that Hashem is
the G-d, there is no one else besides
Him,” you were already shown this
and therefore not as much effort is
needed to remain aware of this level.
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2210' NP2 - "RYT" NS YAk However, to have knowledge and
' o ,"[’75'7}] by awareness of how Hashem is
1T T “Soveiv Kol Almin” is much more

difficult:

- "DmY" ,"oynn omwa" AT Meaning, to have an awareness of
1770 ﬂJ’.I'IBI how Hashem exists in “the
i " " Heavens Above,” the “Heavens”
being a reference to “Soveiv-
encompassing,”

The end of the verse “ni*1 ny1M-and you should know today...” states “on the
heavens above and on the earth below, there is none else.” Why did the verse
need to specify the heavens and earth? In the previous verse “ny1? NXI7 NX-
you were shown to know” it doesn’t mention heaven or earth, it simply states
that there is none besides for Him, why in our verse does it need to specify
“heavens and earth”? The Alter Rebbe (seemingly) is learning the verse as an
analogy: Just as the heavens are above the earth in encompassing manner,
surrounding it from all sides, so too the reality we perceive in “Memalei Kol
Almin” is encompassed inside the reality of “Soveiv Kol Almin.”

We thus would read the verse:

“n¥i ny111-Know today 5227 X nawim-and take to heart o i-5X57 X3 ' 12-
that Havayah (Soveiv) encompasses Elokim (Memalei) yxi1 5y Synn omwa
nmnn-just as the heavens are above the earth encompassing it, and the earth is

below encompassed by them, Ty 1X-because there is nothing else, there is no
place outside of Him.”

M), 0™ DAY DMWD NI Just as the physical heavens are
DMWY ,0MYT N3 KW YIRT spherical, and the earth exists

Tl oo L it inside  of  the  heavens  which
KT, _’I{ Qe —GOH'?"[’Q"‘?D encompass it, so too the “Word of
n?ﬁm hgl ,1’7.3'?3,7 ‘73 meﬁ ﬂ.}"lfl; Hashem,” which is the level of

127 XY r"[’7.3'7¥ ’7; 22%0' nrmaa “Memalei Kol - Almin” s
' ' MmN .hn encompassed inside of the level of

......

A(1,m
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“Soveiv Kol Almin,” since there is
nothing that exists outside of Him.

U017 192 1WA MTI YWn) An analogy  for  this  type
- 3 TIBI1 KYY KD ]”‘WW ""encompassing reality" is how a
T "~ person's speech is encompassed in
the person's soul before it becomes
expressed in the actual speech that

is separate from the person.

In Tanya chapters 21-22, the Alter Rebbe explains this analogy at length.
Before a person says something, that idea existed in his thoughts, and before
that in his heart or mind. At those levels, the idea has no separate identity other
than the person; it is encompassed in the soul's reality to the point that it has no
separate reality. Only when that idea comes into the actual speech that leaves
the person's mouth does that idea take on a form that becomes separate from
the person.

M3 ,"DPI" RPIT KT AT YT This knowledge of how Hashem is

X9 - (X 1 oM7) "MMiwyY i “Soveiv KXI Almin” is specifica:clly

‘ o T Livn L “today”: As it says, " "today’ is for

PR D’?WQWUD? doingy the mit)z/vos, and not

‘tomorrow’ in the World to Come”

(Devarim  7:11, Talmud Bavli,
Avoda Zara 4b).

The simple meaning of this verse, as explained by our Sages, is that only in this
physical world, referred to as “today,” can we do mitzvos, but after someone
passes away and goes to the spiritual world of souls called “the World to Come”
he is not able to do mitzvos.

We thus see that the phrase “today” is a reference to mitzvah performance.
93 Xnn' NI KT XATTDPWIW  Since the  spiritual  “World  to
nHNmTMa nq‘yw"ynw‘n "'[173'73] Come” only receives from the level

' f “Memalei Kol Almin,” and this
AT 0K T ”71‘713'? ﬂ'?"lm \(/)vorld is comprised of a chain-like

[, Tmramay) @
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descent of levels of “cause and
effect,”® one level after the other.

This is analogous to the setup of a
body that has a head, an arm, and
other body parts, each one defined in
its place.

So too, in the spiritual World to
Come, there are many levels, The
Higher Level of Gan Eden, the
Lower Level of Gan Eden, etc., and
each level is defined in its specific
spiritual parameters,

Therefore, the improper actions,
words, and thoughts of the person
in this world become “soiled
garments” for the person in the

;7W3 World to Come, and he is not able
to remove them, as though he is
tied up in a sack that he is unable to

untie himself,

Just as the arm cannot become a leg, since it is already defined in its function,
etc., so too every level of the World to Come is already defined and
unchangeable. For this reason, once a person arrives there, he cannot change
himself or his "garment” of previous thoughts, words, or actions.

- MARYPIYOPI NI TPV XY DX The only way he can be freed of
' 63'131-“”7—1 37775'1‘71 '1’]'17‘7 these “soiled garments” is through
spiritual cleansing processes such as

“The Slingshot” or similar

processes that can untie and

82"Cause and effect": Thought is the “cause” of speech and speech is the “effect,”
thus thought is a higher level than speech since it includes the content (information)
of speech but in a more spiritual manner. So too, every higher spiritual level
contains the “content” of the lower level but in a more spiritually refined manner.

(2,7y orpe 7y5) ™0 337 T 13 YXTY? 233 X IR S NIEN MAT INIMY ) ©
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remove his connection to those
improper behaviors.

"The Slingshot™ is a spiritual process where the soul is "flung"” back and forth
between the spiritual reality to physical reality and appreciates the contrast
between them. This process shows him how foolish it was to have improper
behavior and thereby frees him from being "tied down" to those actions.

In other words, in the World to Come, the person cannot change himself; he
can only be cleansed by external spiritual forces.

'7N J]‘IJWE:TI" "oy 12 '["NW i
AR L N e SRR AR
1 KIBINK] KnB2NK

by Y17 78791 1125 S "oy
Ty 72 3230 NP Han 1Y 1T
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This is not the case ‘today’ in this
physical world, where one can
“take the awareness of Hashem into
all the aspects of one’s heart,”
meaning, both in revealing the
hidden love of the Divine soul and
creating a love for Hashem in the
animal soul, through first subduing
the impulses of the animal soul and
then transforming them into a drive
to connect to Hashem,

Only ‘today’ can someone sort out
and separate the unholiness of the
animal soul by drawing down into
it special Divine power from the
level of how Hashem is “Soveiv Kol
Almin,” which is accomplished
through “these words of the Torah
that | Hashem command you
‘today,”” meaning that Hashem’s
Essence is the one who is
commanding us and connecting
Himself to us through the Torah and
mitzvos that are  performed
specifically ‘today’ in this world.

(P08 Yy (" WD K2377) M0 .1IWna X, T N1D73) ¢
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331D NnlI'man oij myn'n -mmw Since the Torah and mitzvos
'[’73'7}!'73 derive from the level of how
Hashem is “Soveiv Kol Almin.”

The Torah and mitzvos are the Essential Will and Wisdom of Hashem, as He
exists beyond the limitations of worlds. Since they derive from Hashem’s very
Essence, they contain unlimited power to change reality. Just as Hashem exists
in “Sovei Kol Almin” without any limits, so too the Torah and mitzvos deriving
from Hashem at that level give the person the ability to go out of his own
spiritual limitations. They enable the person to change his action and behaviors,
and to even change the very nature of the animal soul to come to love Hashem.

Only the physical world do we have the fulfillment of Torah and mitzvos
deriving from “Soveiv Kol Almin,” and therefore only here are we able to
change ourselves.®

M1 DL 0P DY AT O Through  this process  of
' mrpbx xy transforming  ourselves  with  the
T Torah, mitzvos, and prayer, we are
able to fulfill the verse: “And you
should know today...that Havayah

is Elokim.”

- "DTORI" MYM NPNA KA1 ™" The Name of Havayah represents
i oIYnY RO nena  how Hashem reveals Himself, and
o Tt the Name Elokim represents how

Hashem hides Himself.

% In Liktuei Torah, Parsha Pinchas, the Alter Rebbe elaborates on the analogy of
how we can change ourselves specifically in the physical world, as opposed to the
spiritual world:

As mentioned above in our maamar, the World to Come is analogous to an
already formed body, where each body part is already defined and cannot change.

However, our physical world is like the beginning stage of development of an
embryo right after conception: Before the embryo is developed, it can become
either male or female, and any point of the just conceived embryo can potentially
become any body part.

So too, since in our world, there is an expression of how Hashem is Soveiv Kol
Almin without any limits, therefore in this world, things are not so limited and
defined, and there is always the possibility for change.
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Just as on the level of how Hashem
is “Memalei Kol Almin” there are
sometimes concealments on
Hashem’s Presence, there are ups
and downs in Hashem’s revelation
according to the different time
periods as described above,

So too, on the level of how Hashem
is “Soveiv Kol Almin” there are
times when Hashem's Name
Havayah, representing revelation,
is expressed, and other times when
Hashem® Name Elokim,
representing  concealment, s
expressed when there are strong
opposite forces of unholiness, i.e.,
false beliefs corresponding to the
true belief in Hashem as He is
“Soveiv Kol Almin.”

Even though the level of how Hashem is “Soveiv Kol Almin” is not limited to
worlds, but from our perspective, there can be limitations in how much we
perceive this level. Depending on how sensitive we are, and how much of our
power of belief is divested from anything unholy, is how much we will be able
to perceive the truth that Hashem is “Soveiv Kol Almin.”

mawm oh QYT nv N
XK npma b oK
T ONKT DY KIRIIN
2.0 20 "YU TR TRV IR

Therefore, the person needs
“know today and take to heart” to
subdue and transform his animal
soul, in order that it should be
fulfilled in him the verse, “and the
spirit of impurity 1 will remove

from covering over the ‘y1x-
land/faith>”  (Zecharyah  13:2),
meaning to  unholiness  from

blocking out our true faith in Hashem
as He is “Soveiv Kol Almin,”



| 43 LESSONS IN LIKUTAY TORAH

aVERaha! TIIT{'?@"W man ar '73]'1 Through this he will reach the level
i that “the ‘yax-land/faith’ will be
filled with the knowledge of
Hashem," i.e., he will experience his
faith in how Hashem is "Soveiv Kol
Almin” in a conscious manner,

TIMITT STNY NN YN YR this will come about as a result from
:‘68n15313 kit rnn-nw “the ‘V')_};:-Iand/faith’ will  be

H ' " appeased by removal of its sins”

(Vayikra 26:34), meaning that

through Teshuva even a person’s
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sins become transformed into
merits.

In the process of Teshuva/repentance, sins can be transformed into merits, since
through overcoming his desire to sin and changing his ways, he comes even
closer to Hashem than he was before he sinned.

Similarly, by bringing the animal soul, which naturally loves physicality, to
love Hashem, he attains a greater love and connection to Hashem than if his
Divine soul never entered an animal soul.

What is the greater level the Divine soul receives? That it can experience its
faith in Hashem as He is “Soveiv Kol Almin.” Before the soul descended, it only
was aware of Hashem as He is “Memalei Kol Almin,” but through transforming
the animal soul in Torah, mitzvos, and prayer, it comes to experience its true
connection to Hashem as He encompasses all worlds, on a truly unlimited level.

To summarize the last point of the maamar, the Alter Rebbe is now
interpreting the verse as follows:

“ni71 ny M- you should know and experience your belief in Hashem through
the mitzvos that can only be done ‘today’ in this world,

7227 X niavim-and you should take this awareness to permeate all aspects of
your heart, including your animal soul.

Why do we have to work so hard on refining ourselves and coming to this
awareness of Hashem, if we have this belief in Hashem as He encompasses all
worlds imbedded in our souls, why is it so hard to feel it?

The answer is:

D%1-9KiT KT 171150 13- because the truth of Hashem as He is Soveiv Kol Almin,
Havaya, is concealed by His Name Elokim, and that’s why it takes our effort
to connect to that level.

TV X Nonn yaRa Sy Synn omyeia-but since Hashem is truly everywhere
and there no place He is not; therefore if we work on ourselves, we can
recognize and feel Him here in this world."
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Summary of Chapter 4:

In order for us to truly experience our belief in Hashem as He is “Soveiv Kol
Almin-encompassing all worlds,” it is not sufficient to only be involved in the
positive aspects of learning Torah, performing mitzvos, and contemplative
prayer. It is also necessary to remove all unholy beliefs that block our ability
to experience our true belief in Hashem. Just like on the level of how Hashem
"Memalei Kol Almin-permeates all worlds," there are changes and ups and
downs, similarly in our perception of how Hashem is “Soveiv Kol Almin” there
can be concealments. In the time of the first Beis Hamikdash, the main
concealment on the belief in Hashem was unholy beliefs in idolatry. In the time
of the second Beis Hamikdash and onwards, until today, the main concealment
on the true belief in Hashem is a belief in gossip and baseless hatred. Only by
removing these unholy beliefs from ourselves will we be able to access our
belief in Hashem as He truly is beyond all limitations.

& 5
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Lessons in the service of Hashem from the Maamar:

There are two mitzvos: One of “Knowing Hashem" and
"Believing in Hashem." The mitzvah of "knowing" Hashem
means to realize that Hashem is the Creator of the world and is
giving it life and guiding everything that happens. It isn't
sufficient that we learned about this topic, rather we must
reflect on these concepts seriously and very often so that it will
permeate our way of thinking and our feelings.

The mitzvah of "belief" in Hashem is to contemplate the fact
that Hashem's true existence is way beyond anything we can
understand directly from His creation of the world. Hashem
didn't change at all through creation, and His Unity also didn't
change. Just as before the world was created, He was alone and
the only existence, so too now He is exactly the same as being
the only existence, with no change whatsoever. His reality
encompasses all worlds equally since He is not limited to any
definition or level. Hashem's truth is something that we can
only believe that it is true, even though we cannot understand
how it is true.

The power that we receive to connect to Hashem's ultimate
truth is through the Torah and Mitzvos that we perform since
they derive from Hashem's Essence. This goes together with
prayer when we awaken a yearning to experience this ultimate
Truth of Hashem in our lives.

However, in addition to our good deeds, learning, and prayer,
we also need to remove any blockage that could prevent us
from experiencing this belief in the ultimate Truth of Hashem.
The main blockage comes from false beliefs, believing bad
things about other people. Only by training ourselves to think
good things about other people and believe good things about
others, are we able to use our power of belief to connect to
Hashem in an unlimited manner.
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