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Likutay Torah English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Likutay Torah. 

The original text of the maamarim with  נקודות and punctuation is presented 

side by side with a phrase by phrase translation and explanation. The translation 

of the text is in bold, whereas the commentary is in regular font. The 

explanations of general concepts that are not directly relevant to understanding 

the flow of the maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Likutay Torah have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay 

Torah in the original. By learning the words, structure, and concepts of the 

maamarim, eventually, they should be able to learn it by themselves in the 

original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and 

are reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, 

the administrator of the לקוטי תורה מנוקד project for helping with the  נקודות 
and punctuation, to see any Maamar from Torah Or/Likutay Torah with  נקודות  
go to his website www.ChassidutBehirah.com,  and to R’ Baruch Katz for 

creating the website and the editing. 

Please Donate to Keep this Project Going 

Translating these maamarim takes many hours of work per week, and funding 

is needed to cover the expenses to make this possible. Please donate at our 

website www.LearnChassidus.com  

For comments and questions, please email me at avraham.t.katz@gmail.com 

 

 ב"ה 

http://www.chassidutbehirah.com/
http://www.learnchassidus.com/
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Likutay Torah 

 ה וֹרָ תּ י לִקּוּטֵ 
ש  ַׁ רָּ ָּ נ  ַׁ תפ  אֶתְח  ַׁןַׁוָּ

יל  תְחִּ בּוּר הַמַּ  דִּּ

י וֹםַׁ]א[ ַׁה  ָּ עְת  1ַׁוְיָּד 

ַׁ' אעַמּוּד  ד' ף דַּ 

“Knowing and Believing in Hashem”  

 (Chapter 1) )א( 

Moshe Rabeinu tells the Jewish People going into the Land of Israel: 

לְבָבֶךָ    וְיָדַעְת ָָּ" אֶל  בוֹתָ  ֵׁ וַהֲש  ה'  הַיּוֹם  י  ]כ ִּ
ת אֵין  -הו א הָאֱלֹ חַּ ת ָ ל הָאָרֶץ מִּ ל וְעַּ עַּ ַּ מ  ם מִּ יִּ מַּ ָ ש   ים ב ַּ הִּ

ים ד, לט(:עוֹד[  בָרִּ    " )דְּ

“And you should know today and 

take to heart that Hashem is the G-

d on Heaven above and on earth 

below, there is none else.” (Devarim 

5:35)  

The Alter Rebbe will analyze this verse: 

ם,   ָ )ש  נֶאֱמַר  בָר  כְּ ין: הֲלאֹ  לְהָבִּ יֵׁש   נֵּׁה  הִּ

תָ   ה הָרְאֵׁ תלה(: "אַתָּ ע  ד  י ה' הו א הָאֱלֹ ] לָּ - כ ִּ
וֹ[ הִּ  ד  בַּ ל ְ  , "ים אֵין עוֹד מִּ

We need to understand: Did it not 

already state (ibid. 5:35) “You were 

shown at the Giving of the Torah 

that Hashem is the true existence so 

that you should know that Hashem 

is G-d, and there is none else”,  

ַָּׁוּמַהוּ עוֹד " עְת   if so, then what is added by telling "? וְיָּד 

us that we should know that 

 
ת  נֶאֱמַר)  1 בָּ ַ ת  ש  ַ רָש  ן   פָּ ם  ו"ט,  נַחֲמוּ ,  וָאֶתְחַנַּ בוֹד   הַנָּחַת.  ה" תקס  אָב  מְנַחֵׁ ת   כְּ ַ ּ י  ר "אַדְמוּ   קְדוּש    הָאֶמְצָעִּ

סָה דְפְּ פֶר נִּ סֵׁ ים  בְּ אֲמָרִּ לֶק   ה" תקס  הַמַּ  (. קעט-. ביאור באור התורה דברים ע' קסזתשכח  עַמּוּד'  ב חֵׁ



 

LESSONS IN LIKUTAY TORAH  4 

Hashem is the only G-d, we were 

already shown, and know this? 

י וֹםַׁגַּם, מַהוּ "   ,Furthermore, what does it mean "? ה 

"and you should know today that 

Hashem is the only G-d" why 

specifically today?  

To answer these questions the Alter Rebbe will first ask another question: 

רָאוּ   ֶ ן־תּוֹרָה ש  נֵּׁה, אַחַר מַתַּ ים  אַךְ הִּ נִּ "פָּ

רֶת־  עֲש ֶ עַצְמָם  בְּ מְעוּ  ָ וְש  ים",  נִּ פָּ אֶל 

רוֹת  בְּ ים ה,  , אָמְרוּ  2הַדִּּ בָרִּ ם  ( ־כגבכ )דְּ : "אִּ

מוֹעַ  ְ ש  ים אֲנַחְנוּ לִּ הֵינו   -אֶת קוֹל ה' אֱלֹ]  יוֹסְפִּ
 ]: מָע  ,עוֹד וָמָתְנו  ְ ה וּש  ר    קְרַב אַתָּ ֶ ל אֲש  ]אֵת כ ָ
אֱלֹ ה'  ר  ת ְ  -יֹאמַּ וְאַּ ר  הֵינו   ֶ אֲש  ל  כ ָ אֵת  אֵלֵינו   ר  ב ֵ דַּ ת ְ

ר ה' אֱלֹ ב ֵ ינו [." -יְדַּ עְנו  וְעָש ִּ מַּ ָ  הֵינו  אֵלֶיךָ וְש 

The idea is: After the Giving of the 

Torah when they saw Hashem 

"face to face," and they themselves 

heard the Ten Commandments, 

they said, "if we continue to hear 

Hashem speaking then we will die, 

therefore you, Moshe, should come 

close and hear what Hashem says 

and tell it over to us.” (Devarim 5:22–23) 

יָדָם   עַל  ים  סְכִּּ הִּ רוּךְ־הוּא  בָּ דוֹש   וְהַקָּ

כד־כו(   וְאָמַר ם,  ָ ר  )ש  ֶ אֲש  ל  כָּ יבוּ  יטִּ "הֵׁ  :

רוּ  בֵּׁ לָהֶם וְגוֹ'   דִּּ אֱמוֹר  ךְ  לֵׁ לָכֶם  [  ,  ו בו   ש 
רָה אֵלֶיךָ אֵת   לְאָהֳלֵיכֶם: ב ְ אֲדַּ י וַּ דִּ ָ מ  ֹה עֲמֹד עִּ ה פ  ת ָ וְאַּ

דֵם ְ מ  לַּ ת ְ ר  ֶ אֲש  ים  טִּ ָ פ  ְ ש  ִּ מ  וְהַּ ים  חֻק ִּ וְהַּ צְוָה  ִּ מ  הַּ ל    ]כ ָ
 ". וְגוֹ'

Hashem agreed to them and 

responded: “Everything they said 

was proper, you  Moshe should go 

and tell them: Go home, while you 

stay here with Me, and I will tell you 

all the Mitzvos, statutes, and 

judgments that you should teach 

them.” (ibid. 5:24–26) 

יב   ו, א־ג( וּכְתִּ ם  ָ צְוָה )ש  הַמִּּ "וְזֹאת  ,  וְגוֹ'  : 

ה ה אֱלֹ[ ו ָ צִּ ר  ֶ ים אֲש  טִּ ָ פ  ְ ש  ִּ מ  וְהַּ ים  חֻק ִּ ד  -הַּ ֵ מ  לְלַּ הֵיכֶם 
אָרֶץ] אֶתְכֶם  בָּ וֹת  ד ",  וְגוֹ'   לַעֲש  "אֶרֶץ  עַּ  :

  ."  זָבַת חָלָב וּדְבָש 

Afterward, it is written, "And this 

is the mitzvah, [the statutes, and the 

judgments, that Hashem has 

commanded you to learn how] to 

fulfill in the land [that Hashem has 

given you], a land flowing with 

milk and honey.” (Devarim 6:1–3)  

 
נוּ ) 2 תֵׁ ָ רָש  ים: "כ־ יט.  ד,  ה  פָּ נִּ ים פָּ פָנִּ ר בְּ בֶּ כֶם'  ה  דִּּ מָּ הָר  עִּ מְעֲכֶם . .   בָּ ָ ש  ן   וַתֹּאמְרוּ . .   הַקּוֹל  אֶת  כְּ   הֶרְאָנוּ  הֵׁ

בֹדוֹ   אֶת ינוּ קֵׁ אֱלֹ  'ה דְלוֹ   וְאֶת כְּ מַעְנוּ   קֹלוֹ  וְאֶת   גָּ ָ  "(. ש 
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יהּ   תְרֵׁ בַּ יב  ד־ה( וּכְתִּ ם,  ָ מַע  )ש  ְ "ש   :

אֶחָד.   הֲוָיָ"ה  ינוּ,  אֱלקֵֹׁ הֲוָיָ"ה  ל,  רָאֵׁ ש ְ יִּ

 ", וְגוֹ' וְאָהַבְתָּ 

This is followed by the verses: 

"Hear Yisroel, that Hashem, who 

is our G-d, Hashem is One. And 

you should love Hashem etc." (ibid. 

6:4–5) 

צְטַוּוּ אַחַר   נִּּ ֶ וֹנָה ש  אש  צְוָה הָרִּ יא הַמִּּ הִּ ֶ ש 

ה.  ֶ י משֹ  פִּּ רוֹת מִּ בְּ רֶת־הַדִּּ  עֲש ֶ

Thus, this mitzva [of saying the 

Shema] was the first mitzvah 

commanded to them through 

Moshe after the repetition of the 

Ten Commandments described by 

Moshe in Parshas Vaeschanan. 

ים לוֹמַר "וְזאֹת   קְדִּּ ה הִּ ין: לָמָּ יךְ לְהָבִּ וְצָרִּ

צְוָה  וֹת בָּ וְגוֹ'  הַמִּּ לַעֲש  הָא  וְגוֹ'  אָרֶץ ,  דְּ  ,"

יא,   הִּ הַגּוּף  חוֹבַת  מַע"  ְ "ש  ה  ָ רָש  פָּ

אָרֶץ ין בָּ  .3כוּ'   וְנוֹהֶגֶת בֵּׁ

We need to understand: Why did 

the verse preface the mitzvah of 

saying Shema by saying “and this is 

the mitzvah [that Hashem has given 

you] to fulfill in the land" since the 

obligation of saying Shema is on 

the person and isn't dependent on 

whether one is in the Land of Israel 

or outside of the Land? 

To summarize, the Alter Reba asks three questions:  

1- Why do we need to “know” that Hashem is the One and only G-d if we 

were shown this at the giving of the Torah that He is the only One?  

2- What does it mean “you should know ‘today’”?  

3- Why does Moshe Rabeinu tell us that that the first mitzvah we must 

fulfill in the Land of Israel is saying Shema, what connection does 

saying Shema have with the Land of Israel? 

To answer these questions, we first need to explain the meaning of “knowing” 

Hashem as opposed to just “believing” in Him: 

י י   ה,זֶ   ל כָּ   ןוּלְהָבִּ לְהַקְדִּּ יךְ  יאוּ   םצָרִּ   רבֵּׁ

עַ  דַּ נְיָן  אֱמוּנָ וְעִּ   ת,עִּ הֵׁ   ה,נְיָן  ֶ תֵּׁ   םש  ְ   י ש 

To understand all of this, we first 

need to explain the difference 

between “ ע ַׁ תד   -knowing” Hashem 

 
ין") 3 חוּץ  בֵּׁ ין ". לָאָרֶץ  בְּ ִּ דּוּש   . (א,  לז קִּ
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צְוֹ  “ and ת. מִּ האֱמו נַָּׁ -believing” in Him, 

which are counted as two separate 

mitzvos. 

נֵּׁ   י כִּּ  י   ה הִּ תִּ ע"  ב: כְּ אֱלֹ   ד   יךָ - אֶת  אָבִּ י    הֵׁ
ים    " וְגוֹ' יָמִּ הַּ בְרֵי  דִּ רְצוֹנוֹ  ,  '( ט   ח, '' כ '  א )ב ְ )דִּ

ינַת   :לוֹמַר  חִּ עַ בְּ גָ  תדַּ ש    הוַהֲש ָ  –  (4מַמָּ

It is written: “know the G-d of 

your fathers, and serve Him with 

your whole heart.” (Divrei Hayamim I 

28:9) This means to say: one must 

come to have actual knowledge and 

comprehension about Hashem. It is 

also written: “And they believed in 

Hashem.” 

י  לא(   בוּכְתִּ יד,  מוֹת  ְ י  אֲמִינו ַׁ" :  )ש    ו 

הֲוָיָ"ה"   . 5בַּ

And elsewhere it is written: “And 

they believed in Hashem.” (Shemos 

14:31) 

These verses show that there are two mitzvos, one mitzvah to “know” Hashem 

and one mitzvah to “believe” in Hashem. 

נְיָ  אֱמֶ   יכִּּ   ן: וְהָעִּ הָעוֹלָ   ה זֶ   ת בֶּ ֶ י  ם ש    ן קוֹרִּ

 ֵׁ ש  י   ה",אֱמוּנָ "   ם בְּ דוֹש     ה מַ   ןלְהַאֲמִּ הַקָּ ֶ ש 

רוּךְ  מְחַיֶּ ־ בָּ רָ   א הוּ   ם,כּוּלָּ   ת אֶ   ה הוּא    אבָּ

אַיִּ   ת הָעוֹלָמוֹ   לכָּ   תאֶ  י  –  לְיֵׁש    ןמֵׁ   ם טוֹעִּ

י  ם, הֵׁ  אֵׁ ֶ ּ יךְ לָזֶ   ן ש  הֲרֵׁ   ה,אֱמוּנָ   ה צָרִּ ֶ   ה זֶ   י ש 

יָּ  ינַת רְאִּ בְחִּ רְגָּש  בִּּ    ה. נִּ

The idea is as follows: In truth, what 

people call “ האֱמו נַָּׁ -belief,” 

meaning, that they believe that 

Hashem gives life to everything 

and that He created all of the 

worlds from nothing to something, 

they are mistaken in using that 

terminology because belief is not 

required to recognize this since 

this knowledge can be perceived 

from being “seen” in the mind’s 

eye.  

רוֹאֶ  ינוֹ  אֵׁ ֶ ש  ינֵׁ   ההֲגַּם  עֵׁ ש ָ   י בְּ ה  זֶ   יהֲרֵׁ   ר,בָּ

ילּוּ רוֹאֶ  אִּ  . ה כְּ

Even though the person can’t 

physically see this, with his mental 

 
ל דֶרֶך זֶה  4 ירֵש   וְעַּ ֵ לָ  פ  ְ ש  פֶרֶ  ה,'' ב ַּ רָ " ק ב ְ עֲש ָ אֲמָרוֹ   ה ב ַּ אֲמָ   ת",מַּ  .'א  רמַּ
י)  5 י ֵ וֹ   ן וְעַּ ב  רַּ ל ַּ   ת, ב ְ ַּ ש  רֶק כ  ח,ב ְ ֶ ק  ,ג"פ  סו  ָ ל פ  י מֵרֹאש  אֲמָנָה".  :  עַּ רִּ ו  ש  ים"ת ָ ירִּ ִּ ש  יר הַּ ִּ בְש  ב ָ   ו  סו   ה,רַּ ָ פ    קב ַּ

בָנוֹן"(. : )ד, ח(  ל ְ י מִּ ת ִּ  "אִּ
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perception of this knowledge, it is as 

if he sees it.  

The Alter Rebbe will elaborate on how we can “see” Hashem’s presence: 

נֶאֱמַ  זֶה  כו(   רוְעַל  יט,  יּוֹב  י  :  )אִּ רִּ ש ָ בְּ "וּמִּ

"- אֱלוֹ   אֶחֱזֶהַׁ יְיקָ   ה" אֶחֱזֶ "   , הַּ וְהַיְינוּ    א,דַּ

רִּ " ש ָ בְּ  י": מִּ

Regarding this perception, it is 

stated: "and from my flesh, I can 

see Hashem.” (Iyov 19:26) Meaning, 

the fact that I can “see” Hashem’s 

presence is specifically from what I 

learn from comparison to the body 

and soul relationship:  

בִּּ  מוֹ  כְּ ֶ רִּ " ש  י   י"בְש ָ בִּ ְ ש  רוֹאֶ   לבִּּ ֶ   ת חַיּוּ   הש 

יּוּמוֹ   ףהַגּוּ  כִּּ   , וְקִּ יש   וּמַרְגִּּ עַ  וֹ    ייוֹדֵׁ נַפְש 

י  י   ,6בּוֹ   אהִּ הִּ ֶ י   אש  חַיָּ   אהִּ   ףהַגּוּ   ת אֶ   ה הַמְּ

י לְעָדָהּ אֵׁ יּוּ  ת חַיּוּ   ן וּבִּ  ף; לַגּוּ   םוְקִּ

Just like regarding the body: Since 

I see that the body is alive and 

existing, I know and feel that there 

must be a soul in it that gives the 

body life, and without it, the body 

has no life and continuing 

existence;  

ךְ  אַחַ   –"  אֱלוֹהַּ   ה אֶחֱזֶ " כַּ י  רמֵׁ רוֹאִּ ֶ   ת אֶ   ןש 

הֵׁ   ת הָעוֹלָמוֹ  ֶ גּוּ   ם ש  מוֹ    ,7ל גָּדוֹ   ףכְּ

הָאָרֶ " יעַ מַהֲלַךְ    ץמֵׁ נָ   ק '' תלָרָקִּ ָ ' ה ש   ", 8כו 

so too, I "see Hashem"- since I see 

that all of the worlds are like one 

great "body,” as our sages say that: 

“from the earth to the heaven is a 

distance that takes 500 years to 

travel.” (Talmud Bavli, Chagiga, 

13a) 

Meaning, the heavens have measurements just like the body has physical 

measurements. 

י   ןוְכֵׁ  בָרִּ ילּוּ דְּ י   ם אֲפִּ י   םרוּחָנִּ מוֹ מַלְאָכִּ   ם כְּ

מוֹ  ָ '  ת וּנְש  גוּ   ןהֵׁ   ,כו    ת הַחַיּוּ   י לְגַבֵּׁ   ף כְּ

תוֹכָ  בְּ ֶ ּ רוּךְ   ם ש  בָּ ין־סוֹף  אֵׁ   , הוּא־ מֵׁ

ו  הַוֶּ אוֹתָ   ה, הַמְּ חַיֶה  ימָ   ם, וְהַמְּ   ם, וּמְקַיְּ

So too, even the spiritual beings 

like angels and souls, etc. are like a 

"bodies” compared to the spiritual 

Life-Force invested in them which 

derives from Hashem who is 

 
י "] 6 ר  נֶפֶש   כִּּ ש ָ ם הַבָּ דָּ יא  בַּ קְרָ " )הִּ  [. (יא ,  יז אוַיִּּ
ה) 7 י  אָבוֹת רְאֵׁ רַבִּּ רֶק  נָתָן דְּ ים  וּבַמּוֹרֶה.  לא  פֶּ לֶק   נְבוֹכִּ רֶק  א  חֵׁ  . (עב  פֶּ
יגָה) 8 י. א,  יג  חֲגִּ לְמִּ ַ רָכוֹת  יְרוּש  רֶק  בְּ  . (א  הֲלָכָה ט פֶּ
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תוּב  כְּ  כָּ ֶ ש  כו(מוֹ  מ,  עְיָהוּ  ַ אוּ  :  )יְש  "ש ְ

ינֵׁיכֶם לֶּה"   רְאו ַׁוּ  , מָרוֹם עֵׁ י בָרָא אֵׁ  . מִּ

Infinite, that creates and enlivens 

them and gives them continuing 

existence, as it is written: “Lift up 

your eyes to on High, and see who 

created these.” (Yeshayahu 40:26) 

יעָ  ידִּ ֶ   ה וִּ ש  לּוּ רוֹ   ת זוֹ מוּרְגֶּ אִּ '  ה אֶ כְּ . וְזֶהוּ  כו 

וֹ   ה". אֶחֱזֶ "   ןלְש 

It is this “knowledge” that can be 

perceived as though it was actually 

seen, which is the meaning of the 

word “ האֶחֱזֶַׁ -to perceive,” which 

means to understand empirically so 

that it is as real as if he physically 

saw it.  

"אֱמוּנָה"   ם  ֵׁ ש  בְּ קְרָא  נִּ זֶה  ין  אֵׁ ן  וְלָכֵׁ

עַת":  ם "דַּ ֵׁ ש  וֹן־הַקּוֹדֶש  אֶלָּא בְּ לְש   בִּּ

Therefore, this recognition isn’t 

called “ האֱמו נַָּׁ -belief,” in Hebrew, 

rather it is called “ ע ַׁ תַׁד   -knowledge” 

of Hashem:  

עַת הוּא לְש   י דַּ ם  כִּּ ה, וְגַּ ָ רָה וְהַרְגָּש  וֹן הַכָּ

יחַ   יָסִּ לּאֹ  ֶ ש  הַעֲמָקַת־הַלֵּׁב  הוּא  עַת  דַּ

לְפָנָיו   רוֹן  כָּ לְזִּ לוֹ  הְיֶה  וְיִּ ה,  זֶּ מִּ עְתּוֹ  דַּ

בּוֹ.  לִּּ ח וְיָסוּר מִּ כַּ ְ ש  לּאֹ יִּ ֶ יד, ש  מִּ  תָּ

For the term “knowing” means 

recognition and awareness, and 

"knowing" also implies thinking 

deeply into a matter so that he 

shouldn't take his mind off it, and 

it should constantly be in his 

thoughts so that it should never be 

forgotten or removed from his 

heart.  

יד   עָבִּ לאֹ  עָלְמָא  בְּ רְהוּר  ן הִּ כֵּׁ ין  אֵׁ ֶ ּ ש  מַה 

י  ידֵּׁ י" 9מִּ מֵׁ בּוּר דָּ דִּ רְהוּר לָאו כְּ  . 10, דְ"הִּ

This is not the case if he would just 

think about it in general terms 

superficially or occasionally; since 

then, it would not accomplish 

anything, as in the statement of our 

Sages: “Thought is not considered 

like speech Halachically.” (Talmud 

Bavli, Berachos 20b) 

 
לֶק   זהַֹר) 9  (. א,  קה' ג  חֵׁ

רָכוֹת) 10  .(ב , כ  בְּ
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Meaning: Speech of the words of the Torah or prayer has an intrinsic effect 

since it itself is a mitzva, however only with applied thinking about Hashem 

does one fulfill the mitzva of “knowing” Hashem, but fleeting thoughts on the 

topic do not by themselves fulfill this mitzva.  

 

Summary of Chapter 1: 

Questions on the verse, "And you shall know today and take to heart that 

Hashem is the G-d on the heaven above and on the earth below, there is nothing 

else." Explaining the difference between the two mitzvos of "knowing" and 

"believing" in Hashem. We can understand "knowing" about Hashem from the 

analogy of knowing that there is a soul that enlivens the body, so too, we can 

know that Hashem is creating and giving life to everything. The mitzvah of 

“knowing” Hashem is only when the person truly applies his thoughts to this 

topic. 
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 Chapter 2 בַׁ

נֵּׁ ָָּּאַךְָּ עַ   ההִּ ָ   תדַּ י   ה וְהַרְגָּש  ינַת    א זוֹ הִּ בְחִּ בִּּ

ין' ל עָלְמִּ  ,11' מְמַלֵּׁא כָּ

Now, this “knowledge” and 

awareness of Hashem is how 

Hashem “Memalei Kol Almin-

permeates all worlds.” 

'   ל אֲבָ  ינַת  בְחִּ יןבִּּ עָלְמִּ ל  כָּ ב  י סוֹבֵׁ תִּ כְּ ב  ' 

י ג, ו(  י"   :)מַלְאָכִּ יתִּ נִּ ָ י הֲוָיָ"ה לאֹ ש    ,12"אֲנִּ

However, regarding the level of 

how Hashem “Soveiv Kol Almin-

encompasses all worlds” it is 

written, “I Hashem have not 

changed” (Malachi 3:6),  

בְרָ  ם קוֹדֶ  א הוּ  ה אַתָּ " וְ  נִּּ ֶ ה[  ם הָעוֹלָ  א ש  ת ָ  אַּ
א  ר  אַּ   הו  בְרָא חַּ נ ִּ ֶ '   ]הָעוֹלָם  ש  ינוֹ    –   13" כו  אֵׁ ֶ ש 

גֶדֶ  י רבְּ לָל.   ןעָלְמִּ  כְּ

and as we say in the daily prayers, 

“You Hashem are the same before 

the world was created, and are the 

same after the world was created,” 

since He is not limited to the 

category of worlds at all. 

We can only have direct knowledge and awareness of Hashem as He manifests 

Himself in creating and guiding the world. This level of Hashem’s Providence 

is called “Memalei Kol Almin-permeates all worlds,” since it is how Hashem 

“limits” Himself to become invested in creating and giving life to limited 

creations and worlds.  

However, Hashem's real truth is that He is completely beyond the limitations 

of worlds and is totally beyond just creating and guiding the worlds. As it says 

(Likutei Torah, Shir HaShirim 8a): “It is not the main function of Hashem’s 

Infinite Light to create and give Life to worlds.”  

At this level, Hashem "encompasses" all worlds, since Hashem is ultimately 

the True Existence of everything and everything exists only "inside" of Him, 

as it were, but He is not limited to the parameters of the worlds at all. Regarding 

this level, it says that the "Hashem didn't change" by creating the worlds.   

 
ת    ן)וְלָכֵ   11 ינַּ חִּ קְרָא ב ְ ין ' נִּ ל עָלְמִּ לֵא כ ָ ֵ   ' מְמַּ ש  לְיָאא־ עָלְמָ '   ם ב ְ תְג ַּ יל   ' , דְאִּ תְחִּ מ ַּ ר הַּ ו  ב  ד ִּ אֵר ב ְ תְב ָ נִּ ֶ מוֹ ש  כ ְ

רָאֵל" ש ְ נֵי יִּ תוֹךְ ב ְ י ב ְ ת ִּ ְ ש  קְד ַּ  ( ."וְנִּ
ין) 12 י ֵ ר חֵלֶק ב  וְעַּ ת ',זהַֹּ ַּ רָש  ָ מָ   סוֹף פ  רו   . '( ב  ,ז '' קל  , חֵלֶק ג'  .' א , ו'' קע  ה,ת ְ
ה) 13 יָּהוּ רַבָּ לִּ י אֵׁ נָא דְבֵׁ רֶק כא תָּ לָּ ח  נֹסַ . פֶּ פִּ ֹ ד  עַ ה )" הַתְּ לּ ֶ בְרָ א ש  לָ ם"(. הָעוֹלָ א  נִּ ְ  . (ג, ב  ה" ש 
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Hashem was the only existence before He created the world, and now it seems 

that other beings exist, so how can we say that Hashem's oneness and 

singularity of being the only existence didn't change? 

The answer is that on the level where Hashem “encompasses” all worlds, the 

worlds have no independent significance whatsoever. This is like one thought 

of a person as it is encompassed in his mind, that thought has no independent 

significance, and the person is still “alone” even though he has thoughts 

submerged in the recesses of his psyche. (As people say: “So and so is alone 

with his thoughts,” meaning that even though he has thoughts, he is still alone.) 

ינַת    ק רַ  חִּ י   "מַלְכוּתְךָ "בְּ הִּ הּ    אלְבַדָּ

י   ל כָּ   ת מַלְכוּ "  . 14ם" הָעוֹלָמִּ

It is only the level of "Your 

Kingship," which is the source of 

creation of “the Kingdom of all 

worlds.” 

י זִּ ינַת  חִּ בְּ הַיְינוּ  דַּ   הוְהֶאָרָ   ודְּ מִּּ   ת מִּ

ךְ  רֵׁ תְבָּ יִּ מַאֲמָ   ,מַלְכוּתוֹ  רוּךְ  "   :15ר כְּ ם  בָּ ֵׁ ש 

בוֹד  ֵׁ "   ", מַלְכוּתוֹ לְעוֹלָם וָעֶד  כְּ בוֹ   ם ש    ד כְּ

 עַצְמָהּ.   " מַלְכוּתוֹ "   א וְלֹ  " מַלְכוּתוֹ 

In fact, only a limited ray of the 

attribute of “His Kingship” is the 

source of creation of the “Kingdom 

of all worlds,” as we say, “Blessed 

be the Name of His Glorious 

Kingship forever and ever,” 

meaning it is only the “Name” of 

His Glorious Kingship that is 

directly involved with the creation of 

worlds and not the essence of the 

attribute of “Kingship.” 

The attribute of Hashem’s Kingship is how Hashem “lowers Himself,” as it 

were, to be a king over the created beings, by creating them and giving them 

life, and interacting with them according to their actions. Now, this attribute of 

Hashem’s Kingship exists on two general levels:  

One level is the way that Hashem has this attribute to Himself before it comes 

to any expression in the creation of worlds. The second level of this attribute is 

when this "Kingship" is actually expressed in creating and conducting the 

worlds. 

 
ים קמה, יג) 14 לִּּ הִּ ים" : תְּ ל עֹלָמִּ  .("מַלְכוּתְךָ מַלְכוּת כָּ
י ) 15 סָחִּ תַ , א: "נום  פְּ ינוּ ב יַעֲקֹ ח  פָּ  . (ר"וְאָמַ   אָבִּ
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This resembles two levels of physical kingship: There is how the king has the 

essential quality of leadership and exalted status, even when he is alone in his 

palace. Then there is how he expresses his sovereignty to the people by giving 

them laws and being involved in their affairs. 

This second level of Hashem's Kingship is called "the Name of His Glorious 

Kingship," since it is not the essence of his Kingship, but just a reflection of it. 

This is similar to how the name of a person is far removed from the essence of 

the person, and it doesn't show on the essential qualities of the person at all. It 

is merely a way for other people to refer to the person. Similarly, this level of 

Hashem's Kingship that is actually manifest in the creation of all worlds is far 

removed from the essence of Hashem's Kingship, and this "Name" is merely 

like a ray or reflection of His true attribute of Kingship. 

רַזַ''  אָמְרוּ  זֶה  ֹ   דעַ "   :16ל וְעַל  לּ ֶ בְרָ   א ש    אנִּ

הוּ   םהָעוֹלָ  לְבָ וּ   א הָיָה  בִּּ מוֹ  ְ ם    " ד ש  גַּ ֶ ש 

מוֹ " ְ י   –   " ש  דַּ   א הִּ י     –   מַלְכוּתוֹ   ת מִּ   אהִּ

ינַת   בְחִּ  ". לְבַדּוֹ "בִּּ

Regarding this, our Sages said 

(Pirkei De’Rebbe Eliezer §3): 

“Before the world was created, 

there was only Hashem and His 

Name.” Meaning, that even His 

“Name,” meaning His essential 

attribute of Kingship, is “alone” 

with Him. 

Even Hashem's essential attribute of Kingship is only like a "Name" to 

Hashem; His Essence is infinitely exalted beyond the entire concept of being a 

king to creations. It comes out from this that the higher level, the essential 

attribute of His Kingship, is called "His Name," and the lower level of His 

Kingship that is involved in actual creation is "the Name of His Name" or "the 

Glory/Radiance of His Name." 

תוּב   כָּ ֶ ים  וּכְמוֹ ש  לִּּ הִּ ב  :  ( יג,  קמח)תְּ גָּ ש ְ י נִּ "כִּּ

מוֹ  ְ ֶ   " הוֹדוֹ "   ק רַ   ,17לְבַדּוֹ"   ש  יווֹ ש  מוֹ    ל וְזִּ ְ ש 

ם] ץאֶרֶ   לעַ " מָיִּ ָ ' {וְש     .18" כו 

As it is written (Tehillim 148:13): 

“For His Name is exalted, it is only 

for Himself,” it only “the Glory” 

 
י ) 16 רְקֵׁ יעֶזֶרפִּּ י אֱלִּ רַבִּּ רֶק ג( דְּ  . פֶּ
ים  17 לִּּ הִּ גָּ : יג,  קמח )תְּ ש ְ י נִּ ם"  ב"כִּּ מָיִּ ָ מוֹ לְבַדּוֹ הוֹדוֹ עַל אֶרֶץ וְש  ְ  . (ש 
ין )  18 י ֵ ז ֶ   וְעַּ ר   :ה מִּ ו  ב  ד ִּ יל   ב ְ תְחִּ מ ַּ רָאֵל"  ר וֹ אֱמ"לָכֵן    הַּ ש ְ בְנֵי יִּ ו    . לִּ ב  בְדִּ יל  ר ו  תְחִּ מ ַּ מָה"   הַּ רו  כֶם ת ְ ת ְ   . "קְחו  מֵאִּ

ו   ב  בְדִּ יל   רו  תְחִּ מ ַּ לְכו ת"  הַּ יאו  לְבו ש  מַּ ו    ."יָבִּ ב  בְדִּ יל  ר ו  תְחִּ מ ַּ לֶךְ"  הַּ ֶ מ  פְנֵי הַּ בְבֹאָה  לִּ ו    . "ו  ב  בְדִּ יל   ר ו  תְחִּ מ ַּ   הַּ
ים" ירִּ ִּ ש   יר הַּ ִּ ו    ."ש  ב  בְדִּ יל רו  תְחִּ מ ַּ י" הַּ וֹדִּ  . ("קוֹל ד 
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and radiance of His Name that is 

“on the earth and the heavens.” 

קְרָ  ֵׁ   אהוּ   אוְנִּ ש  בְּ ךְ  רֵׁ תְבָּ ל  '   ם יִּ כָּ ב  סוֹבֵׁ

ין י  –   ' עָלְמִּ אֵׁ ֶ ּ י   תהָעוֹלָמוֹ   ןש    ם תּוֹפְסִּ

 . נֶגְדּוֹ  ם מָקוֹ 

However, Hashem Himself is 

referred to as “Soveiv Kol Almin,” 

since the worlds have no 

significance to Him. 

 ֵׁ ּ ש  תְפַּ חַיּוּתוֹ הַמִּּ ֶ ינוֹ    תתּוֹךְ הָעוֹלָמוֹ   ט ש  אֵׁ

מְיוֹ  דִּ מָ   ן כְּ ָ ש  ֶ   ה הַנְּ ש  תְלַבֶּ ש  תּוֹךְ    ת הַמִּּ מַמָּ

עֶלֶ   ף,הַגּוּ  תְפַּ קְרֵׁ   תוּמִּ מִּּ   ף, הַגּוּ   ימִּ

קְרֵׁ  מִּּ קוֹ   יוּמִּ מַ   םהַמָּ ' ם וָחוֹ  רקוֹ   ן, וְהַזְּ  . כו 

Since the Life-Force that comes 

from Hashem to become invested 

in the worlds is not comparable to 

the soul that becomes actually 

invested in the body, to the point 

that it becomes affected by what 

happens to the body, and is 

affected by changes of place and 

time, of cold weather or hot 

weather, etc. 

ךְ  ו לְפָנָי  ל אֲבָ  רֵׁ תְבָּ מְצָ   ,יִּ נִּּ ֶ ּ ם ש  מַטָּ   א הֲגַּ   ה לְּ

לְמַעְלָ  מוֹ  תְפָּ   ה, כְּ נִּ ינוֹ  גֶדֶ   ס אֵׁ   ם מָקוֹ   ר בְּ

לוֹם־ חַס  ָ י  ה וּמַטָּ  ה וּמַעֲלָ  , וְש  וִּ ָ  ן. ש 

However, regarding Hashem, even 

though He is found below the same 

way He is found Above, He is not 

affected by the limitations of any 

place G-d forbid, and Above and 

below are equal to Him. 

י '   ן וְאֵׁ ירוּש   יןהַפֵּׁ עָלְמִּ ל  כָּ ב  הוּ סוֹבֵׁ ֶ ש    א' 

לְמַעְלָ  הוּ   ת, הָעוֹלָמוֹ   ן מִּ   ה מִּ   אאֶלָּא 

מְצָ  הָעוֹלָמוֹ   אנִּ תוֹךְ  ן   ת בְּ כֵּׁ ם  עַל    ,גַּ וְאַף 

ן הוּ  י כֵׁ ינַת '   אפִּּ בְחִּ יןבִּּ ל עָלְמִּ ב כָּ  . ' סוֹבֵׁ

The meaning of the term “Soveiv 

Kol Almin” is not that Hashem 

actually transcends being present 

in the worlds, rather He is also 

present in all of the worlds, but 

nonetheless He “Soveiv Kol Almin-

encompasses all worlds” in the 

sense that He is not affected by 

anything in the worlds. 

מַיִּ וְהַ "וְזֶהוּ   ָ ּ ש  דוֹש  בַּ  This explains the phrase from the :19ץ" וּבָאָרֶ  םקָּ

daily prayers (Yishtabach): “Praised 

be your Name forever our King, the 

 
רְכַּ ) 19 בַּ ת "בִּּ תַּ ְ ש  בַּ ח": " יִּ תַּ ְ ש  מְךָ ח  יִּ ִּ נוּ ד  לְעֵׁ   ש  לֶךְ ל  הָאֵׁ ,  מַלְכֵּׁ דוֹ   הַמֶּ דוֹש  ל  הַגָּ מָיִּ  וְהַקָּ ָ ּ ש   . (ץ"וּבָאָרֶ ם בַּ
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G-d who is the Great King that is 

Holy on heaven and earth.” 

פִּ  לְּ ֶ הוּ   יש  ֶ וּמוּבְדָּ   אש    אהוּ   ל,קָדוֹש  

ינַת '  חִּ יןבְּ ל עָלְמִּ ב כָּ וֶ   אהוּ   ןלָכֵׁ   , 'סוֹבֵׁ ָ   ה ש 

ש    אָרֶ " מַמָּ חַ   ץבָּ תָּ מוֹ      20ת" מִּ מַיִּ " כְּ ָ ּ ש    ם בַּ

עַ  מַּ גֶדֶ   21ל" מִּ בְּ ינוֹ  אֵׁ ֶ י   רש  י  ן,עָלְמִּ   ן וְאֵׁ

י   ת הָעוֹלָמוֹ  וּ   םפּוֹעֲלִּ ש  ינּוּ   םבּוֹ  ִּ ־ חַס  יש 

לוֹם  ָ קּוֹדֶ  ,וְש  בְרָ   ם וּכְמוֹ מִּ נִּּ ֶ    ם.הָעוֹלָ   א ש 

Meaning, that because He is holy 

and separate, and He “Soveiv Kol 

Almin,” therefore He is literally 

the same on the earth below as on 

the heavens Above, since He is not 

limited to the parameters of the 

worlds, and the worlds do not 

affect any change in Him, G-d 

forbid, just as before the world 

was created that they didn’t change 

Him since they didn’t exist, so too 

now they don’t change Him or His 

Unity at all.   

ינָ  בְחִּ לֹ   הוּבִּ עַ   א זוֹ  דַּ יָּיךְ  ַ ָ   ת ש    ה, וְהַרְגָּש 

י אֵׁ ֶ ּ תְפָּ   ן ש  וּ   סנִּ ש  כֶ   םבְּ גָ   ל ש ֵׁ יךְ    ה וַהֲש ָ אֵׁ

י ינּוּ   ןאֵׁ ִּ ךְ   ולְפָנָי   יש  רֵׁ תְבָּ י   , יִּ הִּ זוֹ    אאֶלָּא 

אֱ  ינַת  חִּ י  – ה  מוּנָ בְּ הוּ   ןלְהַאֲמִּ ֶ ש  ה'    אבַּ

גֶדֶ  בְּ ינוֹ  אֵׁ ךְ  רֵׁ תְבָּ י  ר יִּ   ו וּלְפָנָי  ן,עָלְמִּ

אוֹרָה"  יכָה כָּ ֵׁ חֲש  22"כַּ
ים קלט, יב(   לִּּ הִּ  :ָָּּ_.)תְּ

On this level we cannot have “ ע ַׁ תד   -

knowledge” and perception since 

it cannot be grasped by anyone’s 

mind or understanding how it is 

possible that there is no change to 

Hashem at all from creating and 

giving life to worlds, rather this is 

“ האֱמו נַָּׁ -belief,” to believe that 

Hashem is not limited to the 

parameters of worlds, and to 

Hashem “darkness and light are 

the same” (Tehillim 139:12). 

 
ךְ )  20 ֵׁ סוּ   הֶמְש  י  ק:  הַפָּ כִּּ לְבָבֶךָ  אֶל  בֹתָ  ֵׁ וַהֲש  הַיּוֹם  הָאֱלֹ   ה'"וְיָדַעְתָּ  עַ קִּ הוּא  מַּ מִּ ם  מַיִּ ָ ּ ש  בַּ הָאָרֶץ    וְעַל  ל ים 

ין  חַת אֵׁ תָּ  (. עוֹד"מִּ
לֶךְ "וְ )   21 דוַֹׁ  הַמֶּ ג ָּ ינַת  הַיְינוּ   "לה  חִּ י   לכָּ   א מְמַלֵּׁ '   בְּ טוּ   ,' ןעָלְמִּ ְ ּ ש  תְפַּ דוּלַּ   תהִּ ךְ   מַלְכוּתוֹ   תגְּ רֵׁ תְבָּ גְד  י כִּּ   .יִּ קֶר"  וּ "וְלִּ ין חֵׁ לָּתוֹ אֵׁ

ים קמה, ג(  לִּּ הִּ י )תְּ תִּ י  ב,כְּ ל ז, י( בוּכְתִּ יאֵׁ נִּ י "אֶלֶף : )דָּ ' םאֲלָפִּ הּ ]כו  וּנֵּׁ ש  מְּ ַ בּוֹ  ,יְש  בְוָ וְרִּ י יְקוּמוּןרִּ    ."[ן קָדָמוֹהִּ
ין  י ֵ ר חֵלֶק א  וְעַּ זהַֹּ ף רל  ', ב ַּ ש  '.  א   ,ט"דַּ ג ַּ י ִּ ף ר  ,וַּ ו ד ב'   ,ו" דַּ מ  יְחִּ   .עַּ ף רל  , יוַּ ף קע  ,חֵלֶק ג' '.  א  ,ז "דַּ   ,א"דַּ

מו ד א   . ( ' סוֹף עַּ
אֵר) 22 תְב ָ נִּ ֶ ה ש  ין מַּ י ֵ ז ֶ  וְעַּ יל ,ה מִּ תְחִּ מ ַּ ר הַּ ו  ב  ד ִּ רָאֵ  ב ְ ש ְ רְא יִּ י ַּ ' ל"וַּ ינו   כו  אֲמִּ י ַּ הֲוָיָ וַּ לַּ ר אוֹ ה תּוֹרָ ) "ה"ב ַּ ַ ש  ח  בְּ

ילָךְ(סא, ד   . ( וָאֵׁ
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According to the rules of nature that we live in, when someone makes 

something, he is affected by the process. It is not possible for any created being 

to be truly involved in something and not be affected or changed by it at all.  

Yet, Hashem is involved in creating and giving life to the worlds, but at the 

same time, He is not changed or affected at all from this process. 

This is because He exists outside of all of the laws of nature and logic that He 

created, and therefore doesn’t need to be affected by anything if he doesn’t 

want to be. This type of existence is not something that we can understand or 

even imagine.  

Since our awareness of this level of Hashem that is not changed at all by 

creating worlds is not something we can directly understand, we refer to it as 

“belief/faith” instead of as “knowledge.” 

Summary of Chapter 2: 

To understand the difference between the mitzvah of "knowing about Hashem" 

and the mitzvah of "belief in Hashem," we need to explain two levels of 

Hashem's expressions: 

One level is called "Memalei Kol Almin-permeating all worlds," and is the 

manner of how Hashem "limits" Himself to create, give life, and interact with 

the created beings. At this level of expression, Hashem's Life-Force and 

Providence extends into every creature in a palpable manner, that we can 

clearly recognize and feel how Hashem is present in the world and giving life 

to the world. This is similar to how the soul gives life to the body. Just as we 

know and feel that we have a soul that gives life to our body even though we 

can't physically see it, so too, we know and feel that Hashem gives life to the 

world, including us, even though we don't physically see Him enlivening us. 

The second level is called "Soveiv Kol Almin-encompassing all worlds," and 

it reflects the true infinite "nature," as it were of Hashem, that He is not limited 

to any of the limitations of any of the worlds. Even though Hashem is creating 

the worlds, this process doesn't affect any change in Him or in His unity at all. 

This is because they are all equally encompassed in Him, and relative to Him, 

they have no significance whatsoever. Even though He is present in our world 

and all worlds, He is not limited or affected by any of them at all, since He 

exists outside of the laws of nature or any other laws or systems that He created. 

Since this type of existence is something beyond the understanding of created 

beings, our awareness of this level of Hashem is called "belief/faith," since we 

cannot relate to it in our world. 
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 Chapter 3 ג

י ָָּּהוְהִנ  ָּ תִּ ג(   ב כְּ לז,  ים  לִּּ הִּ אֶרֶץ:  )תְּ כָן  ְ   , "ש 

ה   . "אֱמוּנָה  וּרְעֵׁ

Now, it is written (Tehillim 37:3): 

“Dwell in the land and רְעֵה-

nourish the faith.” 

ירוּש   יךְ    ס, מְפַרְנֵׁ   –ה"  וּרְעֵׁ "  פֵּׁ רִּ צָּ ֶ ש 

מָזוֹ   ס לְפַרְנֵׁ  יךְ  ִּ י  ןוּלְהַמְש    ת אֶ   ל לְהַגְדִּּ

הְיֶ   דעַ   ה,הָאֱמוּנָ  תִּּ ֶ לֵׁ   ה קְבוּעָ   ה ש    ב בְּ

עַ   םהָאָדָ  דַּ ינַת  בְחִּ בִּּ ן  כֵּׁ ם  ָ   תגַּ   ה,וְהַרְגָּש 

לּוּ רוֹאֶ  '  ה וּכְאִּ  . כו 

The meaning of “רְעֵה-nourish” is 

to sustain, meaning that we need to 

sustain and nourish our faith so 

that it should become more 

manifest until it becomes 

established in a person's heart to 

the point that he "knows" and 

"feels" it as if he saw it with his own 

eyes.  

הְיֶ  יִּּ ֶ ש  י  ה וּכְמוֹ  י   א,לָבֹ ד־לְעָתִּ כְתִּ דִּ   ב כְּ

יא, ט(  עְיָהוּ  ַ עָה וּ" :  )יְש  דֵּׁ הָאָרֶץ    אֶת ]   מָלְאָה 
  ," [ה' 

This level of experiencing one’s 

faith consciously reflects the reality 

we will experience in the Time to 

Come, as written (Yeshaya 11:9): 

“The earth will be full of the 

knowledge of Hashem.”  

ירוּש   י "  ץהָאָרֶ "  : פֵּׁ   ה הָאֱמוּנָ   אהִּ

א  קְרֵׁ נִּּ ֶ ֵׁ   ת ש  ש  י ץ"  אֶרֶ "   ם בְּ הִּ ֶ גָ   אש  דְרֵׁ   ה הַמַּ

חְתּוֹנָ  י  ה,הַתַּ אֵׁ ֶ ּ ילּוּ   ןש  הּ גִּּ   ה אֶלָּא אֱמוּנָ   יבָּ

לְבָ   ד. בִּּ

The meaning of the term “the 

earth” in this verse is a reference 

to a person’s faith, which is called 

the “earth”: Just like the earth is 

the lowest level that everyone walks 

on, so too a person’s faith that is not 

experienced consciously is the 

lowest level of awareness since the 

person only has simple faith 

without any knowledge or feeling. 

The ground has two opposite aspects:  

On the one hand, it is the foundation of everything, all life comes from it, and 

all buildings are built on it, etc. 

On the other hand, it is the lowest level that everyone steps on.  
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Similarly, our simple faith in Hashem is the foundation of our entire connection 

to Hashem. However, if the faith remains subconscious and is not brought into 

our knowledge and feelings, then this faith remains at a low level of awareness 

and doesn't affect our daily actions. 

As the saying goes (Ein Yaakov, Talmud Bavli, Brachos 63a): "a Jewish thief 

prays to Hashem to succeed in his robbery," since he has simple faith in 

Hashem, but it isn't affecting his physical life. In this case, the Jewish thief's 

belief in Hashem is like the ground, it is the foundation of everything, but he is 

stepping on it. 

Through internalizing our faith, we build it up in our consciousness until it 

affects every aspect of our lives. 

לָּתָ   ץנָעוּ "  יכִּּ  חִּ סוֹפָ   ןתְּ י  ,23ן" בְּ אֵׁ ֶ ּ ילּוּ   ן ש    י גִּּ

לָּתָ  חִּ ינַת סוֹפָ   ןתְּ בְחִּ    ן. אֶלָּא בִּּ

This idea that our simple faith is 

compared to the “earth” is expressed 

in the teaching (Sefer Yetzirah 1:7): 

“The beginning is wedged in the 

end.” Meaning that the 

“beginning” and the highest level of 

the soul is expressed specifically in 

the simple faith, which is the "end" 

and the lowest level of conscious 

awareness of Hashem. 

The deepest part of the soul, the Yechidah, which is united with Hashem in the 

most profound manner, is the source of our simple faith in Hashem.  

Because our essence is bound up with the essence of Hashem, every Jew 

naturally has a simple faith in Hashem without needing any proofs whatsoever.  

The fact that every Jew has this simple faith in Hashem regardless of his 

background or religious level etc. shows that it is from the “beginning” and 

deepest part of the soul.  

However, at the same time, since it comes out specifically in simple faith that 

might not affect a person consciously in their daily, this is why it is also called 

“the end” and lowest level of awareness of Hashem.  

 
פֶ ) 23 ירָ ר  סֵׁ רֶ ה יְצִּ נָ ק א פֶּ ְ ש   . (ה זמִּ
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These two opposite aspects of the simple faith reflect the two opposite aspects 

of “earth,” as explained above.24 

אֱמוּנָ  ינַת  הְיֶ   ה וּבְחִּ תִּּ עָ   המָלְאָ   הזוֹ    , ה דֵּׁ

הְיֶ  תִּּ ֶ ינַ   ה ש  בְחִּ רָ   ת בִּּ ָ   ה הַכָּ   ה, וְהַרְגָּש 

לּוּ רוֹאֶ  'וְ   ה וּכְאִּ תוּב  כו  כָּ ֶ וּכְמוֹ ש   . ַ עְיָהוּ  )יְש 

ה(  ה'  :  מ,  בוֹד  כְּ גְלָה  ר    וְרָאוּ "וְנִּ ש ָ בָּ כָל 

ו ר]  יַחְדָּ ב ֵ י ה' ד ִּ ִּ י פ  '[כ ִּ  . "כו 

This level of simple faith (“earth”) 

will become filled with knowledge, 

meaning it will become consciously 

perceived and experienced as if the 

person sees it with his very eyes. As 

written (Yeshaya 40:5): “The Glory 

of Hashem will be revealed, and all 

flesh will see together that the 

Mouth of Hashem is ‘Speaking’ and 

creating the world.”  

The meaning of "all flesh seeing" Hashem speaking is that even the physical 

eyes will see that Hashem is present and creating the world every moment. At 

that time, our simple faith in Hashem will be fully conscious and experienced 

as the only reality. 

כָ  ָ הְיוֹ   ה וְהַמְש  לִּ לַ   תזוֹ    ה, הָאֱמוּנָ   תהַגְדָּ

תּוֹרָ   אהוּ  י  יְדֵׁ צְוֹ   ה עַל  יהֶ   ,25ת וּמִּ עֲלֵׁ ֶ ּ   ם ש 

כו(   ר נֶאֱמַ  א,  ית  ִּ אש  רֵׁ ה  :  )בְּ   אָדָם "נַעֲש ֶ

נוּ  דְמוּתֵׁ נוּ כִּּ צַלְמֵׁ  . " בְּ

The ability we receive from 

Hashem to internalize our faith 

and make it more manifest is 

through the Torah and Mitzvos, 

regarding them it says (Bereishis 

 
24  In Or HaTorah, Devarim p. 167 and onwards, the Tzemach Tzedek explains the 

current maamar. On this point of the two opposite aspect of the earth, he adds the 

following:  

We find that the light and heat of the sun is only fully manifest when it actually 

hits the ground, the lowest level. Since the light and energy of the sun cannot travel 

any further, it can only be given over and absorbed in the ground. From the ground, 

the energy of the sun can be reflected back to heat up the air above it. Similarly, 

our belief in Hashem deriving from the deepest part of our soul is only fully 

manifest on the "ground floor" of the simple faith that doesn't require any 

understanding.   
יל)  25 תְחִּ מ ַּ ר הַּ ו  ב  דִּ אֵר ב ְ תְב ָ נ ִּ ֶ ה ש   ין מַּ י ֵ י"  וְעַּ ן  ן לְהָבִּ נְיַּ רָכוֹ   עִּ ב ְ בְ   .(ר ו, אאוֹ ה  תּוֹרָ )  ת" הַּ דֶֹש  "ו  ק  רֶת הַּ ג ֶ "  אִּ
ס  , (סי' א) ָ ל פ  ק עַּ ר  "חָגְרָה בְעוֹז מָתְנֶיהָ".    ו  ו  ב  דִּ אֵר ב ְ תְב ָ נ ִּ ֶ ה ש   ין מַּ י ֵ יוְעַּ תְחִּ מ ַּ אָמוֹן"    אֶצְלוֹ "וָאֶהְיֶה    ל הַּ

י דְבָּ   ל)לְעֵׁ מִּּ ד  בַּ יז,  ילָךְ ר  ֶ     –   ןאָמוֹ   –   (וָאֵׁ יל.  ג גוֹ דָ פ  תְחִּ מ ַּ הַּ ר  ו  ב  בְדִּ ר"  ו  ב ֵ יְדַּ ה  ֶ ב ֵ   , "משֹ  לְמֵנו  "  יג ַּ צַּ ב ְ
תֵנו   דְמו  תְרוֹ ר אוֹ ה  תּוֹרָ )"כ ִּ  .( ( סח, ב יִּ
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1:26): “Let us make man in our 

image and our likeness.” 

צְוֹ   חרַמַ''  י  חרַמַ''"   ם הֵׁ   תמִּ בָרִּ   ן אֵׁ

ינַת    ,26א" דְמַלְכָּ  חִּ ה    –ם"  אָדָ " בְּ מֶּ "אֶדַּ

  ,27לְעֶלְיוֹן" 

This means: The 248 mitzvos are 

called (Tikunei Zohar §30) “the 248 

Limbs of the King,” corresponding 

to the 248 limbs of a human “ ַׁ דָּ םאָּ -

man,” since the word for “ םאָדָ  -

man” is connected to the phrase 

ה“ ֶ מ   I will be-אֶד  

similar/corresponding לְעֶלְיוֹן-to 

the One Most High (Hashem),” 

The fact that a person has 248 limbs is because he was created corresponding 

to how Hashem is manifest in the world of Atzilus with 248 Mitzvos, which 

are like “limbs,” as it were for Hashem’s Infinite Light. 

הֵׁ  ֶ כוֹ   חרַמַ''   ן הֵׁ   ם ש  ָ ינַת    ת הַמְש  חִּ בְּ מִּ

ין' ל עָלְמִּ ב כָּ  . 'סוֹבֵׁ

These 248 Mitzvos (Limbs of the 

King) draw down Hashem’s 

Infinite Light from the level of how 

Hashem “Soveiv Kol Almin-

encompasses all worlds” into us, 

thereby empowering us to connect to 

Hashem as He is in a conscious 

manner. 

The limbs of the body are a conduit for the life of the soul to be manifest, and 

the soul is actually invested in them. Similarly, the Infinite Light of Hashem, 

as He “Soveiv Kol Almin-encompasses all worlds," is actually invested and 

manifest in the mitzvos that we perform. 

Because mitzvos are the essential Will and Wisdom of Hashem as He is to 

Himself beyond any involvement with worlds, when we fulfill them, we 

receive the power to make our faith in Hashem as truly is become our conscious 

reality. 

לָ  כְּ י  לוְדֶרֶךְ  צְוֹ   ח הָרַמַ''   ן נֶחְלָקִּ '  ג לְ   תמִּ

י י  :ן קַוִּּ מֹא  ן, יְמִּ   ם: וְהֵׁ   ע.וְאֶמְצַ   ל,וּש ְ

In general, the 248 Mitzvos are 

divided into three categories, 

 
קּוּנֵׁ ה רְאֵׁ ) 26 קּוּ ר זֹהַ י תִּּ  . (ן לתִּּ
עְיָה) 27 ַ לָ .  יד, יד  יְש  ְ ָ "ה ג, א. ש  כְתָבם ש  בִּּ ֶ רוּש   תּוֹרָה ש   .(ף שא, ביּוֹסֵׁ ן צֹא  דְּ
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ילוּ   ה,וַעֲבוֹדָ  ה,תּוֹרָ  ית־וּגְמִּ  ,referred to as the “the right side :28ם חֲסָדִּ

the left side, and the middle.” 

We said that the 248 limbs of the body correspond to the 248 Mitzvos. Just as 

the body has a right side, a left side, and a middle (head and torso, etc.), so too, 

the mitzvos are grouped into different aspects, showing on the nature of the 

spiritual accomplishment reflected in those mitzvos. Each of these categories 

brings down a revelation of Hashem as He is "Soveiv Kol Almin” in a slightly 

different manner: 

מוֹתָי"   אהוּ   ה תּוֹרָ  ְ ֶ   וש  רוּךְ־   לש  דוֹש  בָּ הַקָּ

  ; 29" הוּא

The “middle” is Torah study: The 

Torah is “the Names of Hashem,”  

תּוֹרָ   אקוֹרֵׁ "  קּוֹרֵׁ   אהוּ    30ה" בַּ ֶ ש  מוֹ    אכְּ

 ֵׁ ש  'וְ  ם בְּ  .31כו 

as in the expression “ אקוֹרֵַׁ -

reading/calling out ַׁ וֹרָּ ת  הב   -in/with 

the Torah,” the wording used to 

describe learning Torah seemingly 

means “calling out to Hashem with 

the Torah,” like someone calling out 

to his friend by his name to come 

towards him, so too by learning 

Torah we “call to Hashem by His 

Name” to come to us. 

ילוּת צְדָקָ   חֶסֶד־ וּגְמִּ "לְהַחֲיוֹת רוּחַ    ה זוֹ 

ים" פָלִּ ְ טו(  ש  נז,  עְיָהוּ  ַ   י יְדֵׁ   ל עַ   , )יְש 

א   לְתַתָּ תְעֲרוּתָא־דִּּ תְעֲרוּתָא־   – אִּ אִּ

ילָא לְעֵׁ    ,32דִּּ

The “right side” is acts of kindness: 

Acts of kindness, especially 

charity, are “to give life to the 

lowly” (Yeshaya 57:16), and 

through “an awakening from the 

person below,  

 
 . (ת א, ב)אָבוֹ  28
לֶק בר  זהַֹ )  29 מַ פז, א.    חֵׁ לֶ ת  יוֹנַ ה.  הַתּוֹרָ ל  עַ "ן  הָרַמְבַּ ת  הַקְדָּ רֶק כטם  אֵׁ ל:   פֶּ א  "כָּ לּוּ   –  בַתּוֹרָה  הַקּוֹרֵׁ אִּ   כְּ

א מוֹתָיו  קוֹרֵׁ ְ ש  ל  בִּ ֶ דוֹש    ש  רוּךְ־הוּא" הַקָּ  . (בָּ
רָכוֹ ) 30  ד(.וְעוֹ ת יג, א.  בְּ
31  "(: ירוּש  עַל  פֵּׁ ֶ י   ש  סֶק   יְדֵׁ א  הַתּוֹרָה   עֵׁ דוֹש    קוֹרֵׁ רוּךְ־הוּא  לְהַקָּ לָיו  לָבוֹא   בָּ בְיָכוֹל,  אֵׁ אָדָם  כִּּ א   כְּ   הַקּוֹרֵׁ

ירוֹ  יָּבֹא  לַחֲבֵׁ ֶ לָיו,  ש  א   קָטָן   ן וּכְבֵׁ   אֵׁ יו   הַקּוֹרֵׁ לָיו  לָבֹא  לְאָבִּ הְיוֹת   אֵׁ מּוֹ   לִּ א   עִּ צַוְותָּ ד   וְלאֹ   חֲדָא,   בְּ רֵׁ יפָּ נוּ   לִּ מֶּ  מִּ

ר אֵׁ ָ ּ יש  י   וְלִּ ידִּ רֶק לז(.  ".יְחִּ נְיָא סוֹף פֶּ  תַּ
לֶק אר  זֹהַ ה רְאֵׁ ) 32  . (דוְעוֹ פח, א. קסד, א. רלה, א. רמד, א.   חֵׁ
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הְיוֹ  כַ   תלִּ ָ ין'   ת הַמְש  עָלְמִּ ל  כָּ ב  '  סוֹבֵׁ

ידָ  ינַת יְרִּ בְחִּ לָ   הבִּּ פָּ ְ "לְהַחֲיוֹת רוּחַ    הוְהַש 

ים".  פָלִּ ְ  ש 

this causes an awakening from 

Hashem Above,” to draw down a 

revelation of how Hashem “Soveiv 

Kol Almin,” so that this awareness 

should be lowered and come down 

“to give life to the lowly.” 

נוֹ   –   ה וַעֲבוֹדָ  קָרְבָּ ינַת    ת, זוֹ  חִּ פֵּׁ "בְּ ְ ש    י רִּ

ש   מַטָּ   " אֵׁ לְּ ֶ לֵׁ   ה,ש  יכָּ מַעְלָ   ללִּ לְּ ֶ ש  ש  אֵׁ  . 33ה בָּ

The “left side” is “Avoda”: Avoda-

Service refers to the service of the 

Korabanos-offerings, where there 

is a fire placed on the Mizbeiach 

from the people below, which 

became consumed in a fire that 

descended afterward from Above.  

לָּ   ןוְכֵׁ  פִּ תְּ נֶגֶ   ה בַּ כְּ ֶ נוֹ   דש  רְבָּ קְנוּ    תהַקָּ תִּּ

אָמַ "  ֶ ש  רוּךְ  מְרָ י־ וּפְסוּקֵׁ   ר", בָּ זִּ   ה, דְּ

י  הָאַהֲבָ   תמְדוּרַ   ללְהַגְדִּּ ש     ה הָאֵׁ

טָּ  מַּ מִּּ ֶ    ה־לְמַעְלָה,ש 

So too, regarding prayer, which 

corresponds to the Korbanos-

offerings in the Beis Hamikdash: 

They established to say “Baruch 

Sheamar-Blessed is He who spoke 

and the world was created” and 

the rest of the Pesukei Dezimra-

Verses of Praise in order to 

increase the fiery flaming love of 

Hashem that we awaken in 

ourselves from below to Above:  

אוֹמְרוֹ   אָמַ " בְּ ֶ ש  רוּךְ    ם", הָעוֹלָ   הוְהָיָ   ר בָּ

הַיְינוּ   אֲמָ " דְּ מַּ ךְ    ,34ד" אֶחָ   ר בַּ כַּ וְאַחַר 

פְרָ  י ט' מַאֲמָרוֹת  ט נִּ ' עַל יְדֵׁ  . כו 

When we say "Baruch Sheamar-

Blessed is He who spoke, and the 

world was created,” this refers to 

the fact that the entire world was 

created “in one statement,” and 

only afterward it was divided up 

into an additional nine statements 

 
רָכוֹ ) 33 יה וּרְאֵׁ ת כו, ב. בְּ ִּ אש  רֵׁ ה סח ה רַבָּ ת בְּ ָ רָש   . (, טפָּ
רָ "  ת ה, א:אָבוֹ )  34 עֲש ָ בְרָ ת  מַאֲמָרוֹ ה  בַּ אֲמָ א  וַהֲלֹ . .  ם  הָעוֹלָ א  נִּ מַּ רְאוֹ ל  יָכוֹ ד  אֶחָ ר  בַּ בָּ ירוּש  ה  רְאֵׁ   ".תלְהִּ   הַפֵּׁ

דְרָש   מִּ מוּאֵׁ   בְּ ְ  . (לש 
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to organize and develop the already 

existing world. 

When we think of the fact that the entire world and all of its details, all of time 

and space, etc., were created by just one statement of Hashem, this awakens a 

great appreciation and feeling for Hashem. 

מוֹ לְבַדּוֹ "   ה": הַלְלוּיָ "בְּ   ןוְכֵׁ  ְ ב ש  גָּ ש ְ י נִּ   ", כִּּ

אֶרֶץ  ]   הוֹדוֹ "   ק רַ  ל  ם[ עַּ מָיִּ ָ וֹ'  וְש  קֶרֶן  ,  ג  וַיָּרֶם 

ידָיו[ ]  לְעַמּוֹ  ה לְכָל חֲסִּ ל ָ הִּ ל  , וְגוֹ'   ת ְ רָאֵׁ ש ְ בְנֵׁי יִּ לִּ

קְר  קמח,    "וְגוֹ'  בוֹ וֹ עַם  ים  לִּּ הִּ ,  יד(־ יג)תְּ

זֶ   א וְכַיּוֹצֵׁ  אָ   ה בָּ ְ ּ ש  י   ר מִּ סוּקִּ  ם; פְּ

So too when in the chapters 

starting with “ לְלו יַָּׁ הה  -Praise 

Hashem,”35we say: “For His Name 

is exalted, it is only for Him,” it is 

only “His Glory” that is creating the 

heaven and earth, yet “He raised the 

honor of His people, and increased 

the praise of His pious one, the 

Children of Yisroel, the nation that 

is close to Him,” and similar 

verses. 

The verses just mentioned describes how even though Hashem is so great that 

not even His Name itself is invested in creation, only the Glory of His Name, 

nonetheless He personally connects to the Jewish People and desires their 

honor. This should further awaken an appreciation and feeling for Hashem. 

הֶ  מֵּׁ ֶ פֵּׁ   םש  ְ ש  רִּ ךְ  ָ מְש  תְלַהֲטוּ י־ נִּ וְהִּ ש     ת אֵׁ

ם    ב,הַלֵּׁ  יִּ מַּ י זֶה "כַּ יְדֵׁ ים וְעַל  נִּ לַפָּ ים  נִּ   הַפָּ

ן לֵב הָאָדָם לָאָדָם[ ]  י כז, יט( " וְגוֹ'   כ ֵ לֵׁ ְ ש   ,  )מִּ

From understanding these verses, a 

person comes to fiery excitement 

in his heart for Hashem, and 

through this “as water reflects a 

person’s face, so too one person’s 

heart reflects another person’s heart” 

(Mishlei 27:19),  

Just as water acts as a mirror and reflects the face shown to it, so too a person 

who knows that someone truly cares about him will automatically reflect back 

a feeling of connection to that person. Similarly, when we awaken a yearning 

to connect to Hashem, Hashem will reflect back to us with an awareness of 

Himself as He is "Soveiv Kol Almin.” 

 
35 The last five chapters of Tehillim that are recited in Pesukei Dezimra. 
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מַטָּ  לְּ יךְ  ִּ ל    ה מַמְש  כָּ ב  'סוֹבֵׁ ינַת  חִּ בְּ

ין' אֱמוּנָ   ,עָלְמִּ הְיֶה  תִּּ ֶ קְבוּעָ   ה ש    ה זוֹ 

לֵׁ  ה וּתְקוּעָ   ם. וְנֶפֶש  הָאָדָ   ב בְּ

and this draws down awareness of 

how Hashem is “Soveiv Kol 

Almin,” so that this faith in how 

Hashem truly exists beyond all 

worlds should be established and 

fixed in the person’s heart and 

soul. 

צְוָה  הַמִּּ "וְזֹאת  וֹת  ,  וְגוֹ'   וְזֶהוּ  אָרֶץ לַעֲש    בָּ
",  'וְגוֹ  וּדְבָש  חָלָב  זָבַת  מַע  "   –  אֶרֶץ  ְ ש 

ל רָאֵׁ ש ְ  : " ' וְגוֹ   יִּ

This is the meaning of: “This is the 

mitzvah that Hashem commanded 

you to fulfill in the Land, a Land 

flowing with milk and honey,” the 

mitzvah of reciting “Shema 

Yisroel”: 

נֵּׁ   יכִּּ  ַ   ה הִּ רָש  פָּ נְיָן  מַ "   ת עִּ ְ רָאֵׁ   עש  ש ְ   ל" יִּ

   א,הוּ 

Now, the idea of the passage of 

“Shema Yisroel” is as follows:  

The verse reads: “ל רָאֵׁ ש ְ מַע יִּ ְ ינוּ  ,Hear Yisroel-ש   Havayah who is our-הֲוָיָ"ה אֱלקֵֹׁ

G-d,  הֲוָיָ"ה אֶחָד-Havayah is One.” 

The Name of Hashem used in this verse is Havayah36, and describes Hashem 

as He encompasses all worlds and is beyond all limitations. 

 ֶ ין'   ה" הֲוָיָ" " ש  עָלְמִּ ל  כָּ ב  הוּ   , 'סוֹבֵׁ ֶ   אש 

ינוּ " י   ", אֱלהֵֹׁ ינִּ מַאֲמִּ אֲנַחְנוּ  ֶ בּוֹ    ם ש 

ינַת אֱמוּנָ  בְחִּ הּ   הבִּּ    –  לְבַדָּ

That Hashem as He is called 

Havayah, who is “Soveiv Kol 

Almin,” He is “our G-d,” meaning 

that we believe in Him just with 

simple faith,  

ינַת   בְחִּ בִּּ הְיֶה  ילּוּ   ד",אֶחָ "יִּ גִּּ ינַת  בְחִּ   י בִּּ

בְעָ  ִּ ש  י  ה בְּ יעִּ  , 37ץ וּבָאָרֶ  ם רְקִּ

we want that He should be revealed 

as “ דאֶחַָּׁ -one,” the word “ דאֶחָ  " also 

representing the three letters it is 

made up of, namely, the letter " א” 

 
36 The name of Hashem mentioned twice in this verse is the Four Letter Name of 

Hashem,  ה- ו - ה- י , which is not allowed to be read as it is written due to its great 

holiness, rather we rearrange the letters to הויה and read it as Havaya to refer to this 

Name. 
צְוֹת קָטָן) 37 פֶר מִּ ימָּ   סֵׁ י א  הוּבָ ן קד.  סִּ בֵׁ י  אוֹרַחף  יּוֹסֵׁ ת בְּ יש  ם חַיִּּ ימָּ  רֵׁ  . (ן סאסִּ
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showing that He is “אלוף-Master," 

the "ח” which equals 8 shows on the 

seven heavens and the earth, and 

the “ד” which equals 4 shows on the 

four directions, 

The idea of the verse is thus: “Yisroel, meaning every Jew, should hear and 

understand: Havayah, Hashem as He encompasses all worlds, that we believe 

in because of the lofty source of our souls, we want that this level of Havayah 

should be revealed as the “One” and only truth even in the heavens and the 

physical earth for all creatures to perceive.” 

עַ  ינַת דַּ בְחִּ ָ   תבִּּ הְיוֹ   ,38ה וְהַרְגָּש  יטּוּ   תלִּ   ל בִּּ

חוּ  יתִּּ   דוְיִּ חוּדָ   יאֲמִּ יִּ ינַת  בְחִּ ילָאָה, בִּּ   א־עִּ

יטּוּ  יאוּ   לבִּּ מְצִּ ש    ת בִּּ    , מַמָּ

We want that this awareness of 

Hashem who is “Soveiv Kol Almin" 

should be known and felt so that 

we should truly experience how we 

have no existence at all other than 

that we are part of Hashem’s True 

Unity, 

י    ה וְנַעֲש ֶ  יְדֵׁ עַל  זוֹ  ינָה  חִּ בְּ ךְ  ָ מְש  וְנִּ

כַ  ָ צְוֹ  ת הַמְש  ינַת  תהַמִּּ בְחִּ י  –   ץ" אֶרֶ " לִּ   אהִּ

ינַ  חִּ  ה. אֱמוּנָ   תבְּ

through fulfilling the mitzvos, this 

awareness is created and drawn 

down into our faith which is 

referred to as “ ץאֶרֶַׁ -earth,” as 

explained above the comparison 

between “earth” and faith. 

י   ה וֶאֱמוּנָ  ינַת    א זוֹ הִּ חִּ   ב חָלָ   ת זָבַ   ץאֶרֶ "בְּ

 ": וּדְבָש  

This faith that is permeated with the 

awareness of Hashem is then called 

“‘ ץאֶרֶַׁ -the Land/faith’ that flows 

with milk and honey”:  

לַ   א הוּ   ב"חָלָ " הַגְדָּ ינַת  חִּ דּוֹ   תבְּ   ת, הַמִּּ

גְדַּ  תִּּ ֶ רֶ   ה הָאַהֲבָ   ל ש  לֵּׁ  ת הַמְסוּתֶּ צֵׁ  ב בַּ   אוְתֵׁ

הַהֶעְלֵׁ  ילּוּ   ל אֶ  ם מֵׁ    י.הַגִּּ

“Milk” represents the ability to 

develop a person’s emotions, just as 

milk helps develops a baby’s growth, 

meaning that the love for Hashem 

that is hidden in our heart should 

 
ב)  38 תַּ "פְרִּ   וְכֵן כ ָ ים ב ִּ יִּ עַּ   ", י עֵץ חַּ ַּ ת  רש  יאַּ קְרִּ ע, הַּ מַּ ְ רֶק י  ־ש  ֶ נְיָן  ,א"פ  עִּ הו    ",דאֶחָ   ה הֲוָיָ""   ב ְ ֶ כַּ   אש  ָ מְש    ת הַּ

עַּ  ד ַּ '  ןעֶלְיוֹ ־תהַּ  . ( כו 
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be developed and brought forth 

from potential to actual.  

לַ   י )כִּּ  דּוֹ   ת הַגְדָּ ינַת    אהוּ   ת הַמִּּ חִּ י בְּ עַל יְדֵׁ

'   ה אֱמוּנָ  ינַת  חִּ בְּ יןמִּ עָלְמִּ ל  כָּ ב    ' סוֹבֵׁ

יְיקָ  בְּ   א,דַּ ן מִּ ין כֵּׁ אֵׁ ֶ ּ ינַת ' מַה ש  ל  חִּ מְמַלֵּׁא כָּ

ין תְגַדֵׁ   א' לֹ עָלְמִּ רְאָתוֹ לַ   לתִּּ '  האַהֲבָתוֹ וְיִּ

 ֶ אֲש  כַּ אֵׁ  ל תוּכַ   רמִּ וֹ ש ְ  .( 39ת נַפְש 

(The Tzemach Tzedek notes: True 

development of our Divine 

emotions is only from our belief in 

Hashem as He is “Soveiv Kol 

Almin,” whereas from the level of 

how Hashem “Memalei Kol Almin-

permeates all worlds”  there isn’t 

produced an unlimited love and 

fear for Hashem.) 

Even though we must come to have an awareness of how Hashem permeates 

all worlds, and this also produces love and fear for Hashem, it is not sufficient. 

Since our awareness of Hashem on that level is limited to how He creates and 

interacts with the world, our corresponding love and fear of Him are also 

limited. In order to develop our hidden love of Hashem, which is truly 

unlimited, since our souls derive from Hashem's Infinite Essence, we need to 

have an awareness of Hashem on the level of how He encompasses all worlds 

beyond all limitation. 

ינַ   א הוּ   " וּדְבָש  " חִּ יקוּ   ת בְּ   ג, וְתַעֲנוּ   ת מְתִּ

תוּב   כָּ ֶ מוֹ ש  עְיָה כְּ ַ תְעַנַּג "אָז  :  וּ נח, יד( )יְש    תִּּ

ה'  '   וְהַיְינוּ   , "עַל  ינַת  חִּ בְּ ל  מִּ כָּ ב  סוֹבֵׁ

ין  . ' עָלְמִּ

“Honey” represents sweetness and 

enjoyment, as it is written: “Then 

you will have enjoyment from 

Havayah” (Yeshaya 58:14), 

meaning enjoyment from 

awareness of how Hashem is 

“Soveiv Kol Almin.” 

הַיְינוּ  ֶ   ,דְּ אֲש  תְבּוֹנֵׁ   רכַּ הֲוָיָ"ה    י כִּּ   ן יִּ י  "אֲנִּ

י" יתִּ נִּ ָ ש  ו(   לאֹ  ג,  י    אהוּ   האַתָּ " וְ   ,)מַלְאָכִּ

בְרָ   ם קוֹדֶ  נִּּ ֶ '  םהָעוֹלָ   א ש   . " כו 

Meaning, that when someone will 

think about the idea that “I 

Havayah have not changed,” and 

“You were the same before the 

world was created and are the 

same after the world was created,” 

 
יל  39 תְחִּ מ ַּ ר הַּ ו  ב  דִּ אֵר ב ְ תְב ָ נ ִּ ֶ ה ש   ין מַּ י ֵ אתִּ "  וְעַּ נ ִּ   יב ָ פֵירו ש    י",לְגַּ ם "  ב ְ י עִּ י  יֵינִּ י ן  לְקַמָּ )  "חֲלָבִּ ִּ י ר  ש  ירִּ ִּ ּ ם  הַש 

יל  .( לב, ג תְחִּ מ ַּ ר הַּ ו  ב  ם"  וְסוֹף ד ִּ יִּ י עֵינַּ ילִּ כְלִּ ב ֵ   ,"חַּ חָלָ   ת רוֹחֲצוֹ "  יג ַּ ר חֵלֶק ג  .(י וַיְחִּ ר  אוֹ ה  תּוֹרָ )  " ב ב ְ ז הַֹּ בַּ   ', ו 
 . ' ב  ו,"קל
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עַ "   קוְרַ  נֵּׁ   ה, זֶ   לכָּ   ם וְעִּ   ",וְגוֹ'  ל הוֹדוֹ    ה הִּ

לְעַמּוֹ " קֶרֶן  עַם    ", וַיָּרֶם  ל  רָאֵׁ ש ְ יִּ בְנֵׁי  וְ"לִּ

ש  וֹ קְר   ,. בוֹ" מַמָּ

and it only “His Glory” that is 

creating the heaven and earth, yet 

nonetheless, “He raised the glory 

of His people…the Children of 

Yisroel, the nation close to Him,” 

literally,  

י לָזאֹ  י   ת אִּ מַ   ליגִָּ ש ְ תְעַנֵּׁ   ח וְיִּ בּוֹ וְיִּ '  ה  לעַ   ג לִּ

ש    מַמָּ

then his heart will rejoice and 

exult, and he will literally delight 

in Hashem. 

יק   "וְצַדִּּ חְיֶה וְזֶהוּ  יִּ אֱמוּנָתוֹ  )חֲבַקּוּק ב,    "בֶּ

וֹ   –  ד( ש  לְּ עֲנוּ   ן מִּ יקּוּחַ  ג, תַּ    :40־נֶפֶש  וּפִּ

This is the meaning of “a righteous 

person ‘יִחְיֶה-will live’ through his 

faith” (Chavakuk 2:4), the 

expression ‘יִחְיֶה-will live’ is also 

an expression of enjoyment and 

expansion of the soul, 

מוֹ   וֹ  א בּוֹרֵׁ " כְּ   ל עַ   םחֶסְרוֹנָ וְ  ת,רַבּוֹ   תנְפָש 

רָאתָ   ה מַ   לכָּ  בָּ ֶ ּ הֶ   ת לְהַחֲיוֹ   , ש    ל נֶפֶש  כָּ   ם בָּ

 41י": חָ 

as we find this meaning in the 

“Borei Nefashos” blessing recited 

after eating certain foods: “Blessed 

are You Hashem…who creates 

numerous souls and ‘ םחֶסְרוֹנַָּׁ -their 

needs,’ for all that You have 

created ‘ חֲיוַֹׁ תלְה  -to give 

enjoyment’ through them to the 

soul of every living thing.” 

ירוּש    פֵּׁ ֶ בָ   –ם"  חֶסְרוֹנָ " ש    רהֶחָסֵׁ   רדָּ

יּוּ   ם לָאָדָ  הֶ   ת לְהַחֲיוֹ "   , חַיּוּתוֹ   ם לְקִּ   ם בָּ

כָּ  תְעַנֵּׁ   –  "יחָ   לנֶפֶש   לְהִּ אֶלָּא  ינוֹ  אֵׁ ֶ   ג ש 

יקּוּחַ  ; וּפִּ  ־נֶפֶש 

The meaning of the phrase 

“ םחֶסְרוֹנַָּׁ -their needs” is food that a 

person needs for his life and 

existence, however, the next phrase 

“‘ חֲיוַֹׁ תלְה  -to give enjoyment’ 

through them to the soul of every 

living thing” is referring to foods 

 
טוּ ה רְאֵׁ ) 40 לְחָ ר בְּ ֻׁ י  אוֹרַח  עָרוּךְ ן  ש  ימָּ ם חַיִּּ  . (ן רזסִּ
רְכַּ ח נֹסַ ) 41 וֹ א בּוֹרֵׁ ת בִּּ  . (תנְפָש 
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that are only for enjoyment and 

expansion of the soul, 

חְיֶ "  וְכַךְ  אֱמוּ   ה יִּ י  ", נָתוֹ בֶּ ִּ   ת אֶ   ב לְהָש 

יוֹתֵׁ  וֹ  כָּ   ר נַפְש  י   למִּ עֲנוּגִּ רוֹב    ם,הַתַּ וּ"מֵׁ

ים כח, מז(   כֹּל" בָרִּ תוּב    .)דְּ כָּ ֶ ים  וּכְמוֹ ש  לִּּ הִּ )תְּ

כה(  ם:  עג,  מָיִּ ָ ּ בַש  י  לִּ י  לאֹ    , "מִּ ךָ  מְּ וְעִּ

י  :42ָּ". וְגוֹ' בָאָרֶץ[ ]  חָפַצְתִּּ

so too, “with his faith ‘יִחְיֶה-he will 

have enjoyment,’” since this faith 

will return his soul to him more 

than any other pleasures, “even 

more than an abundance of all 

other good things” (Devarim 

28:47), as it is written: “Who do I 

have in the heavens, and besides 

for You Hashem, I do not want 

anything on earth” (Tehillim 

73:25). 

Summary of Chapter 3: 

Our belief in Hashem that He “Soveiv Kol Almin-encompasses all worlds" is 

something that we need to establish in our consciousness and internalize. If we 

have simple faith in Hashem, but it isn't developed into our psyche, then it is 

like the "earth" that is the foundation of everything but is also the lowest level. 

We need to make this "earth" into an "earth flowing with milk and honey." 

This means to use it to develop our emotions into a revealed love and fear of 

Hashem, like milk develops a baby, and enjoy and rejoice in our faith in 

Hashem as something as sweet as honey.  

How do we do this? Through the Torah and mitzvos that derive from Hashem 

as He is “Soveiv.”  

In particular, there are three aspects to this: 

1- Torah is Hashem’s “Names” that we call to Him to come to us by 

learning it.  

2- Mitzvos are vessels for drawing down the level of "Soveiv” into our 

physical life.  

 
אֱמוּנָה )  42 ה  "וּרְעֵׁ .[    וְזֶהוּ  ה'"].  עַל  תְעַנַּג  לז,    וְהִּ ים  לִּּ הִּ טוֹב" ,  ד( -ג)תְּ ה  "וַעֲש ֵׁ י  יְדֵׁ עַל    וְהַיְינוּ 

ים לד, טו( לִּּ הִּ ין . )תְּ י ֵ ר חֵלֶק ג וְעַּ ינְחָ  ,'זהַֹּ ִּ ף רכ  ס,פ  נְיָ ,  ' ב ,ה "דַּ ת. ה זֶ  ןמֵעִּ ַּ בְפָרָש  הַּ  ו  ף ק  ר,ב ְ ו ד ב'   ,י"דַּ מ  .  עַּ
בְפֵירו ש   מַּ   ו  ָ   ז '' הָרַּ נְיָ   ם,ש  ב' .  "ב טוֹ "  ןמֵעִּ מָ   :חֵלֶק  רו  א'   ע,'' ק   ה,ת ְ ד  ו  מ  ק   ,עַּ סו  ָ פ  ל  ד ה'    עַּ לְדָוִּ זְמוֹר  "מִּ

י"וֹ ר ף קע  .עִּ  . '( א  ,א"וְדַּ
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3- Prayer is when awaken in ourselves a great yearning to truly experience 

Hashem as He really is, on the level of “Soveiv.”  Specifically, when 

we recite Shema we focus on the idea that we want Hashem- Havaya- 

who is connected to the source of our souls on the level of “Soveiv” -

Elokeinu- to become revealed and experienced as  ָדאֶח  - as One in the 

7 heavens, the earth and the 4 directions, i.e., to be experienced in our 

physical life as well.  
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 Chapter 4 ד

ֶ ָָּּאַךְָּ לּוּ ש  ינוֹת אֵׁ חִּ י  "וּדְבָש    ב חָלָ "   ל בְּ   ן עֲדַיִּ

לְמַעֲלַ   אלֹ  יעוּ  גִּּ יגַ   ת הִּ   ה מָלְאָ "וּ   ת וּמַדְרֵׁ

עָ   ץ הָאָרֶ  הְיֶ   " ה דֵּׁ יִּּ ֶ י   ה ש    , א לָבֹ ד־לְעָתִּ

עַ  ינַת דַּ בְחִּ ָ  ת בִּּ ש    הוְהַרְגָּש     , מַמָּ

However, even these levels of faith 

that are permeated with an awareness 

of Hashem like “milk and honey” 

are still not on the level of “the 

‘ רֶַׁ ץאָּ -earth/faith’ will be filled with 

the knowledge of Hashem,” that 

we will experience in the Time to 

Come, when our faith in Hashem as 

He “Soveiv Kol Almin-encompasses 

all worlds” will be experienced in a 

way that we can actually know and 

feel it,  

ן   ין כֵּׁ אֵׁ ֶ ּ ינַת    ם הֵׁ   " וּדְבָש    בחָלָ " מַה ש  בְחִּ בִּּ

י  ה הָאֱמוּנָ  ָּ. ן עֲדַיִּ
whereas the levels of faith described 

as “milk and honey” are still in the 

category of belief, 

Through reciting the Shema with the accompanying contemplations, we can 

bring our faith in the Truth of Hashem to the point that it develops our emotions 

like milk develops a baby, and we have true enjoyment in our faith in Hashem, 

like honey is for enjoyment. 

However, since we do not fully understand or grasp this belief in Hashem, it 

doesn't fully permeate our consciousness to be as tangible to us as our physical 

existence. We become conscious of our belief and bring it into our hearts and 

actions, but it still remains beyond our understanding. 

When Moshiach comes, there will be a revelation of Hashem to the point that 

we will perceive and grasp the Truth of Hashem that He encompasses all 

worlds, the same way that we perceive physicality nowadays. 

נְיָ  נֵּׁ   יכִּּ ן:  וְהָעִּ י אָ   ה הִּ רוֹאִּ הָ   ם נוּ  ֶ   ם עוֹלָ " ש 

נוֹהֵׁ  נְהָגוֹ  מִּ '   ,43ג" כְּ ינַת  בְחִּ ל  בִּּ כָּ מְמַלֵּׁא 

ין יֵּׁש    , 'עָלְמִּ ֶ ' לְכָל חֵפֶץ[ ]  ת עֵׁ   ללְכָ " ש     :44" כו 

The idea is as follows: We see that 

the world is conducted according 

to the laws of nature, which derive 

from Hashem’s Presence as He 

“Memalei Kol Almin-permeates all 

 
י עֲבוֹדָה זָרָה נד, ב) 43  (. עַל פִּּ
פֶץ  ]לְכָל 44 ת יֵׁש    חֵׁ ת(ו,  ח   קֹהֶלֶת" )עֵׁ  [. ( א, ג קהלת )  לְכָל"  ."וְעֵׁ
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worlds,” when “there is a time for 

everything” (Koheles 8:6):  

י   יכִּּ  טִּּ חַוָּ   א זוֹהֲמָ   להַנָּחָש  הִּ ינַת    45ה בְּ חִּ בְּ

נֶסֶ  רָאֵׁ ת־ כְּ ש ְ    ל; יִּ

For, at the beginning of history, “the 

Snake” injected “spiritual filth” 

into “Chavah” i.e. Kneses Yisrael, 

the source of the Jewish souls;46  

סְקָ   ן־תּוֹרָה וּבְמַתַּ   but at the time of the Giving of the ; 47ןזוֹהֲמָתָ   ה פָּ

Torah this “spiritual filth” was 

removed; 

טְ  חֵׁ ךְ בְּ גֶ   אוְאַחַר כַּ '   רחָזַ   להָעֵׁ  but afterward by the Sin of the   ; כו 

Golden Calf this "spiritual filth" 

returned;   

ימֵׁ  ךְ בִּּ עַ עָבְדוּ אֶ   יוְאַחַר כַּ ֻׁ  however, afterward, in the era of   ; 48ה'   ת יְהוֹש 

Yehoshua the nation served 

Hashem; 

ימֵׁ  פוֹ  י וּבִּ ְ י  ט ש  וֹפְטִּ ּ לְקְלוּ   םהַש   ”but in the days of the “Judges   ; קִּ

they did not serve Hashem 

properly; 

 
בָּ ) 45 ַ  . (, את קמוש 

46 In the Parshah of Bereishis it describes the first man and woman, Adam and 

Chavah. Chavah was tricked by a "Snake" to eat from the "Tree of Knowledge," 

and she then fed this forbidden fruit to her husband. This brought the possibility of 

death to all of humankind. This "Snake" was an embodiment of the forces of 

unholiness. In addition to causing her to sin by eating from the "Tree of 

Knowledge," he also managed to inject from his own unholy nature into Chavah, 

the mother of all humanity, thereby bringing "spiritual filth" to become part of the 

nature of all her descendants. However, when the Jewish People received the Torah 

at Mount Sinai, they were cleansed of this "spiritual filth" derived from "the 

Snake," and returned to the level of Adam and Chavah before their sin. However, 

when the Jewish People sinned with the incident of the Golden Calf, this "spiritual 

filth" became mixed into their nature once again. See Talmud Bavli, Shabbos, 

146a, and Or HaChaim on Devarim 33:3.  
בָּ ה  רְאֵׁ ) 47 ַ ָ ת  ש  יהַחַ ר  אוֹ ם. ש  רָכָ ם  יִּּ  .(ה לג, ג בְּ
עַ ) 48 ֻׁ  . (כד, לא יְהוֹש 
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ימֵׁ  וִּ   יוּבִּ למֹֹ   דדָּ ְ עֲלָ   ה וּש  מַּ בַּ   ה הָיוּ 

   ; 49ה הָעֶלְיוֹנָ 

in the days of King David and King 

Shlomo the nation was on a high 

spiritual level; 

טְ  חֵׁ ךְ בְּ '  ם יְרָבְעָ  אוְאַחַר כַּ  but afterward Yaravam ben Nevat   ; כו 

caused the nation to sin; 

כָ  נָּ  רוָדוֹ   ר דּוֹ  ל וְכַךְ בְּ תַּ ְ ש  נְיָ   י לְפִּ   ה נִּ  ,and so too in every generation   ן; הָעִּ

things change according to the 

circumstances; 

ימֵׁ  ם בִּּ י  י וְגַּ נָּאִּ י   ם הַתַּ י םוְהָאֲמוֹרָאִּ מַ   ן אֵׁ   ן זְּ

ירוֹ   האֶחָד דּוֹמֶ     ; לַחֲבֵׁ

even in the days of the Tannaim 

(Sages of the Mishnah) and 

Amoraim (Sages of the Gemorah) 

each time period was different 

from every other; 

י   לוְכָ  תִּּ י   םהָעִּ נִּּ תַּ ְ ש  י   ם, מִּ מַנִּּ   ם וְהַזְּ

י פִּ תְחַלְּ י  ן מִּ כִּ תְהַפְּ  . ן וּמִּ

times were always constantly 

changing throughout history. 

לְפִּ  הֵׁ   י וְהַיְינוּ  ֶ ינַ   ם ש  בְחִּ ל  '  תבִּּ כָּ מְמַלֵּׁא 

ין  – ' עָלְמִּ

This is because all of these events 

happened in a world conducted by 

Hashem’s Presence that is 

“Memalei Kol Almin.”  

הֵׁ  ֶ רְצוּ   םש  פַּ ינַת  חִּ   ל, וְרֶגֶ   ד,וְיַ   , רֹאש    ף:בְּ

אָ  ְ י   רוּש  בָרִּ י  םאֵׁ אֵׁ ֶ ּ   ה דּוֹמֶ   ד אֶחָ   ן ש 

ירוֹ  י   תוּפְעוּלַּ  ,לַחֲבֵׁ יבָרִּ י  םהָאֵׁ נִּּ תַּ ְ ש     ן, מִּ

In this world, things are arranged 

like a body: There is a head, an 

arm, and other limbs, each one 

different from the other, and each 

limb functions differently.  

י  פְעָמִּ לִּ י   ד אֶחָ   בכּוֹאֵׁ   םגַּם  בָרִּ הָאֵׁ אוֹ    םמֵׁ

'   נֶחְלָש   זֶ   אוְכַיּוֹצֵׁ   , כו  ינּוּיִּ   ה בָּ ִּ   ם ש 

י  קְרִּ  .50ם מִּ

Also, sometimes one of the limbs is 

in pain or is weak, etc., or other 

similar changes that can happen to 

different body parts. 

 
לֶק א ר  זהַֹ ) 49 מוֹ קנ, א.  חֵׁ ְ  .(ה טו, כו רַבָּ ת ש 
ין)  50 י ֵ ר חֵלֶק א  וְעַּ יְחִּ   ':זהַֹּ ף רכ   ,יוַּ יאַּ "  :' א  ,א"דַּ נִּ ת ְ ְ ש  אִּ נָ   תד ְ ווָֹ ג  נָ   אמִּ ת  ." א לְגווָֹ ַּ רָש  ָ ף    ,ראֱמוֹ   וְסוֹף פ  דַּ

ר חֵלֶק ג. ז "ק  י .'א ,א'' רפ ,אתֵצֵ  ', זהַֹּ י ֵ רְד ֵ "ב ַּ  ן וְעַּ ַּ עַּ  ",ספ  ַּ י רש  ב ִּ רֶק א ,עַּ '' אַּ ֶ  (.  'סוֹף פ 
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A body is generally one entity, but since it is made of different parts working 

together, a person has many different aspects in himself, and even in each 

particular body part there can be differences depending on many factors. 

Similarly, since each time and place are created differently by Hashem, there 

are always differences between one place and the next, and between one era 

and the next. The possibility for so many differences comes from the level of 

how Hashem is “Memalei Kol Almin” according to the various limitations of 

the created beings. 

כָ   ןוְכֵׁ  יּוּ   םאָדָ   ל בְּ פְרָטִּ י   ת: בִּּ פְעָמִּ   ל נוֹפֵׁ   ם לִּ

בָ  ָ מַחְש  בּוּ   ה,בְּ ֶ   –  הוּמַעֲש ֶ   ר,דִּּ   אלֹ   ראֲש 

י   ב; טוֹ  פְעָמִּ פּוֹ   םוְלִּ רְהוּרֵׁ   ל יִּּ הִּ   י לוֹ 

וּבָ  ש  י ה תְּ י   ם וּמַעֲש ִּ  ם, טוֹבִּ

So too in each person specifically:  

Sometimes a person falls into 

thoughts, words, or deeds that are 

not good, and sometimes there 

comes to him thoughts of 

Teshuvah and good deeds, 

לְאוֹ "וּלְא   ",וְגוֹ'  ת עֵׁ   ללְכָ "  יכִּּ    ם יֶאֱמָץ" וֹ ם מִּ

כג(  כה,  ית  ִּ אש  רֵׁ זֶּ "  –  )בְּ ֶ ש  נוֹפֵל[ ] ם  קָ   ה כְּ   זֶה 
' אָ   א לֹ "   "; 51כו  תְמַלְּ ל  ] ר  צּוֹ   ה נִּ ֶ נָה  ש  רְב ָ אֶלָא מֵחו 

ם[  יִּ לַּ ָ ' יְרו ש   . " כו 

since “there is a time for 

everything,” and “one nation 

(animal soul) will fight against the 

other nation (Divine soul)” 

(Bereishis 25:23), meaning “when 

one rises up the other one 

automatically falls,” and “Tzor 

(capitol of Eisav) only became 

established through the destruction 

of Yerushalayim” (Rashi on verse 

ibid.). 

ן אַ  פּוֹ   ל וְעַל כֵּׁ רְאוֹתוֹ    ועָלָי  םהָאָדָ   בלֵׁ   ל יִּּ בִּ

נּוֹפֵׁ  ֶ '   לש  הוּ   י כִּּ   , כו  ךְ  דֶ   אכַּ הְפּוּכוֹ   רסֵׁ   ת תַּ

מַ  נּוֹ   רלַחְזוֹ   אהוּ   ל וְיָכוֹ   ן,הַזְּ ַ   ת אֶ   ת וּלְש 

רָ   .  ב לַטּוֹ   ע טַעְמוֹ מֵׁ

Therefore, a person should not 

become dejected when he sees that 

sometimes he falls spiritually, since 

this is the order of how Hashem 

made time with the ability for 

things to change, and he can also 

return from his improper conduct 

and change himself from bad to 

good. 

 
ר   51 ן הוּא אוֹמֵׁ ל. וְכֵׁ אל )  ]זֶה נוֹפֵׁ ר   יַעַן "   :(ב ,  כו   יְחֶזְקֵׁ ֶ ם כוּ   עַל  צֹּר   אָמְרָה  אֲש  לִַּ ָ לְאָה   , 'יְרוּש  מָּ   – " הָחֳרָבָה  אִּ

אָה לאֹ תְמַלְּ נָהּ   אֶלָא צּוֹר  נִּ חוּרְבָּ ל  מֵׁ ֶ סוּק([.  ש  "י עַל הַפָּ ִּ ם )רַש  לַיִּ ָ   יְרוּש 
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ינַת '   אהוּ   ה זֶ   ל וְכָ  בְחִּ יןבִּּ ל עָלְמִּ  This entire system of changes is in '. מְמַלֵּׁא כָּ

the world deriving from the level of 

“Memalei Kol Almin.” 

הְיוֹ  לִּ '   ת אַךְ  ינַת  חִּ יןבְּ עָלְמִּ ל  כָּ ב    , 'סוֹבֵׁ

ילּוּ  גִּּ ינַת  בְחִּ עַ   י, בִּּ דַּ ינַת  בְחִּ ָ   תבִּּ   ה וְהַרְגָּש 

ש   הְיוֹ   , מַמָּ לִּ יךְ  הָרָע  תצָרִּ עַרְתָּ    "וּבִּ

ךָ[ ]  רְב ֶ ק ִּ 52" וְגוֹ'   מִּ
ים יג, ו(  בָרִּ  ,  )דְּ

However, in order for the level of 

how Hashem “Soveiv Kol Almin” 

to be revealed, in a way that we can 

actually understand and feel, we 

need to “remove the bad from our 

midst” (Devarim 13:6).  

זֶּ  ֶ הְיֶ   ה ש  י ה יִּ יְקוּיָּי א, לָבֹ ד־לְעָתִּ ֶ "וְאֶת   ם ש 

ן הָאָרֶץ"וּ רוּחַ הַטּ  יר מִּ )זְכַרְיָה    מְאָה אַעֲבִּ

 . יג, ב(

This will happen in the Time to 

Come when it will be fulfilled the 

verse: "And I Hashem will remove 

the spirit of impurity from the 

earth” (Zecharya 13:2). 

זְמַ  ן בִּּ ין כֵּׁ אֵׁ ֶ ּ יִּ   ן חוּרְבַּ   ןמַה ש  ת  ת,הַבַּ יִּ בַּ ֶ ־ ש 

וֹ  אש  יאֵׁ   ןרִּ קֶ   י הָיוּ בּוֹ נְבִּ ֶ ּ נִּ ת־ בַיִּ וּ   ר,הַש  ֵׁ   י ש 

נְאַ  נָּ   ת הָיָה בּוֹ ש ִּ הֵׁ  ,53ם חִּ ֶ ינַת    ם הֵׁ   ם ש  חִּ בְּ

ת זֶה"וּ "זֶה לְע נֶגֶ ,  )קֹהֶלֶת ז, יד(  מַּ ינַת    דכְּ חִּ בְּ

י   ה אֱמוּנָ  הִּ ֶ עַ   ןמִּ   ה לְמַעְלָ   אש     ת.הַדַּ

This is not the case in the time after 

the destruction of the Beis 

Hamikdash, since even in the time 

of the first Beis Hamikdash there 

were false prophets, and in the 

time of the second Beis Hamikdash 

there was baseless hatred, which is 

the corresponding opposite of the 

belief in Hashem which transcends 

the limits of logic.   

This intense experience of how Hashem is “Soveiv Kol Almin" is not directly 

accessible during the time of Exile, due to the unholiness of the world that 

blocks out our ability to perceive this high level. In fact, even in the time of the 

Beis Hamikdash, many people didn't access this level due to the corresponding 

unholiness that was prevalent then. 

נְיָ  טְרָ   יכִּּ   ן: וְהָעִּ סִּ יֵּׁש  בְּ ֶ מוֹ ש  ָ א־ כְּ ּ קְדוּש   The idea is: Just as in the Side of  ה דִּּ

Holiness there is a belief in 

 
אֵר )     52 תְב ָ נ ִּ ֶ כְמוֹ ש  ז ֶ   ו  ק  ה מִּ סו  ָ ל פ  ר עַּ יאו  ב ֵ בוֹד ח  ב ַּ ל כ ָ ל כ ָ י עַּ ה ו  "כ ִּ ָ קּוּטֵׁ )   "פ  י ה  תּוֹרָ י  לִּ ִּ יר ש  ירִּ ִּ ּ ם מז, ב  הַש 

)  ) . 
לְמִּ ה  רְאֵׁ א ט, ב. יוֹמָ ) 53 ַ רֶ א יוֹמָ י  יְרוּש   . (ה אהֲלָכָ ק א  פֶּ
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אֱמוּנָ   – ינַת  חִּ י   ה בְּ הִּ ֶ   ן מִּ   ה עְלָ לְמַ   א ש 

עַ  ךְ הָיָה אָ   ת, הַדַּ י   ז כָּ רָאֵׁ   ןבֵּׁ ש ְ   ת אֱמוּנוֹ   ליִּ

בוֹאָ   ת כּוֹזְבוֹ  מ ְ רְמְיָהו    ר )כ ַּ יִּ ָ   ,ב ְ ימ  סו    ד,''מ   ןסִּ ָ   קפ 
   ה". זֶ  תלְעוּמַּ   ה זֶ " ם וְהֵׁ  . ( ח'' י־ז '' י

Hashem that transcends logic, so 

too, at that time there were false 

beliefs in idolatry among some of 

the Jewish People, and these false 

beliefs were the “corresponding 

unholiness” to the true belief in 

Hashem. 

נֵּׁ  בַיִּ   הוְהִּ וֹ ־ ת בְּ אש  רוּ   ,ן רִּ בְּ תְגַּ הִּ   ת בְּ

טְרָ  ָ א־ סִּ ּ קְדוּש  ילּוּ   הדִּּ גִּּ ינָ   יהָיָה  כִּ ְ ּ   ה, ש 

 ת.  וְכַפּוֹרֶ  ן אָרוֹ 

 

Now, in the time of the first Beis 

Hamikdash, when the Side of 

Holiness was very strong, there 

was a revelation of the Divine 

Presence, resulting from the 

presence of the Aron and its 

covering (the Kapores).54 

בְּ  רוּ   ה",זֶ   תלְעוּמַּ   הזֶ "וְכַךְ  בְּ תְגַּ הִּ   ת בְּ

טְרָ  יפָּ א־ סִּ חֲמַ   ה דְקְלִּ טְ   תמֵׁ הָיָה    א,הַחֵׁ

רוּ  בְּ תְגַּ נֶגֶ  ת הִּ    ת,אֱלהֹוּ   ת אֱמוּנַ   דכְּ

So too, in the "corresponding 

unholiness," there was great 

power to the Side of Unholiness 

due to people’s sins, and there was 

a strong attraction to the opposite 

of belief in Hashem.  

י  ִּ מְבַכּוֹ   ם וְהַנָּש  הָיוּ  ֶ מּוּ   ת אֶ   ת ש    55ז הַתַּ

עֵׁ   :אָמְרוּ  לְקַטֵּׁ חָדַלְנ   תמֵׁ מְלֶכֶ   רוּ    ת לִּ

For example, there were women 

who worshipped57 an idol called 

“Tammuz” (Yechezkal 8:14). They 

 
54  The Aron (The Ark of the Covenant) contained the Luchos, the two tablets that 

Hashem gave Moshe after the giving of the Torah. The entire Torah was 

encapsulated in the engraving of the Ten Commandments on those tablets; thus 

they contained the holiness of the entire Torah, which is completely united with 

Hashem. The covering of the Aron, the Kapores, had two golden images of 

Cheruvim facing each other, representing how the Jewish People are facing 

towards Hashem. Hashem decided to cause His Divine Presence to "dwell" above 

the Kapores, between the Cheruvim. 
ים 55 ִּ בוֹת ]"הַנָּש  ְ מּוּז"  אֶת מְבַכּוֹת   יֹש  אל) הַתַּ  [. (יד , ח   יְחֶזְקֵׁ

57 The phrase in verse is "מְבַכּוֹת א  ת  הַתַמּוּז-making the Tammuz cry." The way they 

worshipped this idol was by making it with a substance in its eyes that melts when 

heated, they would heat up the idol until it looked like it was crying and then say 

that it is crying for their offering. 
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מַיִּ  ָ  also said about another idol they . וְגוֹ' 56חָסַרְנוּ  ם ש 

worshipped: “from the time that 

we stopped burning incense to the 

‘Queen of Heaven’ idol started 

losing everything we need…” 

(Yirmiah 44:18). 

יאֵׁ  נְבִּ הָיוּ  קֶ   י וְכַךְ  ֶ ּ רְמְיָ   ר הַש  יִּ בְּ תוּב  כָּ ֶ מוֹ ש    ה )כְּ

ימָן   סוּ   ז''כסִּ אֱמוּנוֹ   (,ו '' ט ־ד'' י   קפָּ הַיְינוּ    ת דְּ

י   ת כּוֹזְבוֹ  נָּבִּ י אבַּ מַ  ן לְהַאֲמִּ ֹ   ה בְּ לּ ֶ בֶּ   אש    רדִּּ

 . ' ה

Similarly, there were false 

prophets, which is also a form of 

false belief, to believe in false 

prophetic messages that Hashem 

never said (see Yirmiah 27:14). 

בַיִּ  בְּ ן  כֵּׁ ין  אֵׁ ֶ ּ ש  נִּ ת־ מַה  ֵׁ ֶ   יש  '  ה חָסְרוּ  "ש 

י  בָרִּ לְעוּמַּ   ההָיְתָ   א לֹ   ,58ם" דְּ ן בִּּ   ה זֶ ת־גַּם כֵּׁ

רוּ  בְּ תְגַּ יפָּ   ת הִּ לִּ ךְ   ה הַקְּ ל כַּ    ,כָּ

This is not this case in the time of 

the Second Beis Hamikdash, that 

“was missing five things,”59it also 

didn't have such a corresponding 

strong force of unholiness, instead 

of the unholiness of belief in 

idolatry, 

ילֵּׁ – ה  רָעָ ה־ הָאֱמוּנָ   הוְהָיְתָ  מִּ י־ בְּ

עָלְמָ  י   א,דְּ ֵׁ   ןלְהַאֲמִּ אַנְש  י   יבְּ נוֹ   ל,רָכִּ ש ְ   אלִּ

ירוֹ   תאֶ  נְאָ   ,חֲבֵׁ ִּ הַש ּ ֶ י   ה ש  י   א הַהִּ   אהִּ

נְאַ  נָּ ת־ ש ִּ ירוֹ לֹ  ם, חִּ חֲבֵׁ ֶ   ה לוֹ רָעָ   ה עָש ָ  א ש 

there was the unholiness of bad 

beliefs in material matters that 

people would believe in gossipers 

and thereby come to hate their 

fellow Jew, this hatred being 

totally baseless since, in fact, his 

 
ן  56 ר  חָדַלְנוּ   אָז  ]"וּמִּ מְלֶכֶת  לְקַטֵּׁ ם  לִּ מַיִּ ָ ּ ךְ   הַש  ים,  לָהּ   וְהַסֵּׁ מְנוּ"  וּבָרָעָב  וּבַחֶרֶב   כֹל,  חָסַרְנוּ   נְסָכִּ רְמְיָהוּ )   תָּ   יִּ

 [.( יח ,  מד
 . (א כא, ביוֹמָ ) 58

59  The Gemara Yoma 21b lists five things that were missing from the Second Beis 

Hamikdash: 1- The Aron with the Kapores (cover for the Aron), and the Cheruvim, 

2- The fire that descended on the Mizbeiach from heaven, 3- The Shechinah-

Divine Presence that was felt, 4- Ruach HaKodesh-Divine Inspiration that was 

prevalent, 5- The Urim VeTumim-a special Name of Hashem that was placed 

inside of the Choshen that the Kohen Gadol wore. 

The fact that the Second Beis Hamikdash was lacking these five things shows 

that the holiness expressed there was on a much lower level than that of the First 

Beis Hamikdash.  
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אֱמֶ   friend never did anything bad to . תבֶּ

him. 

מַ   אלֹ   ם אִּ   יכִּּ  יהָיָה  ֵׁ   ןאֲמִּ אַנְש  י   יבְּ   ל, רָכִּ

א וַודַּ וֹנֵׁ   אלֹ   י בְּ יש  ש  לָל.    אהָיָה אִּ הוּ כְּ עֵׁ לְרֵׁ

זֶּ  ֶ נֶגֶ   הש  בַ   ד כְּ נָ   ע הַטֶּ ש ְ יִּּ ֶ ירוֹ    ד אֶחָ   א ש  לַחֲבֵׁ

נָּ  אֱמֶ   ם אִּ   –ם  חִּ בֶּ עַ  לֹ   תיוֹדֵׁ ירוֹ  חֲבֵׁ ֶ   אש 

 ַ ש  ' ע פָּ  :ָָָּּּ.כו 

This is also a form of false/unholy 

belief since if someone would not 

believe gossipers, he definitely 

would not hate his fellow Jew at 

all. This is against human nature 

that someone should hate someone 

else for no reason, if he knew that 

his friend did not sin against him 

in any way, he shouldn’t hate him 

at all. 

In the time of the First Beis Hamikdash the unholiness that blocked out feeling 

that Hashem is “Soveiv Kol Almin" was a false belief in idolatry. 

However, in the time of the Second Beis Hamikdash the unholiness blocking 

out our feeling of Hashem being “Soveiv Kol Almin” was baseless hatred, 

which is using the power of belief to believe bad things about others without 

any solid evidence, instead of using the power of belief to believe in the Infinite 

Truth of Hashem. 

ב  "וְיָדַעְתָּ ָָּּוְזֶהו ָּ ֵׁ וַהֲש  לְבָבֶךָ וֹ הַיּוֹם  אֶל    תָ 
הָאֱלֹ א  הו  ה'  י  ים  - ]כ ִּ הָאָרֶץ  הִּ ל  וְעַּ ל  עַּ ַּ מ  מִּ ם  יִּ מַּ ָ ש   ב ַּ

ת אֵין עוֹד[  חַּ ת ָ    :" וְגוֹ' מִּ

 

This then is the meaning of the 

verse: “And you should know 

today and take to heart, that 

Havayah is Elokim, on the heavens 

above and on the earth below there is 

nothing else”: 

הְיוֹ   י כִּּ  יעָ   ת לִּ דִּ ָ   ה הַיְּ ינַת    ה וְהַרְגָּש  בְחִּ בִּּ

ין' עָלְמִּ ל  כָּ בָ מְמַלֵּׁא  כְּ ה  "   ר נֶאֱמַ   ר'  אַתָּ

תָ  בָ   –   " וְגוֹ'   תלָדַעַ   הָרְאֵׁ תָ "   רכְּ '  הָרְאֵׁ ָּ.  " כו 

Since regarding the mitzvah to have 

the knowledge and feeling for 

Hashem as He is “Memalei Kol 

Almin," it stated previously "you 

were shown to know that Hashem is 

the G-d, there is no one else besides 

Him,” you were already shown this 

and therefore not as much effort is 

needed to remain aware of this level. 
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הְיוֹ   לאֲבָ  '   –  "וְיָדַעְתָּ "  ת לִּ ינַת  בְחִּ ב  בִּּ סוֹבֵׁ

ין ל עָלְמִּ    , 'כָּ

However, to have knowledge and 

awareness of how Hashem is 

“Soveiv Kol Almin” is much more 

difficult: 

הַיְינוּ  ם"בַּ   דְּ מַיִּ ָ ּ עַל   ש  מַּ מַיִּ "  ", מִּ ָ   –ם"  ש 

ינַת סוֹבֵׁ  חִּ  ב; בְּ

Meaning, to have an awareness of 

how Hashem exists in “the 

Heavens Above,” the “Heavens” 

being a reference to “Soveiv-

encompassing,” 

The end of the verse “וְיָדַעְתָּ הַיּוֹם-and you should know today…” states “on the 

heavens above and on the earth below, there is none else.” Why did the verse 

need to specify the heavens and earth? In the previous verse “ תָ לָדַעַ  ה הָרְאֵׁ תאַתָּ -

you were shown to know” it doesn’t mention heaven or earth, it simply states 

that there is none besides for Him, why in our verse does it need to specify 

“heavens and earth”? The Alter Rebbe (seemingly) is learning the verse as an 

analogy: Just as the heavens are above the earth in encompassing manner, 

surrounding it from all sides, so too the reality we perceive in “Memalei Kol 

Almin” is encompassed inside the reality of “Soveiv Kol Almin.” 

We thus would read the verse: 

בתָֹ אֶל לְבָבֶךָ  Know today-וְיָדַעְתָּ הַיּוֹם“ ֵׁ י ה and take to heart-וַהֲש  ים-הוּא הָאֱלֹ   ' כִּּ הִּ -

that Havayah (Soveiv) encompasses Elokim (Memalei)   עַל וְעַל הָאָרֶץ מַּ ם מִּ מַיִּ ָ ּ ש  בַּ

חַת תָּ  just as the heavens are above the earth encompassing it, and the earth is-מִּ

below encompassed by them,  ין עוֹד  because there is nothing else, there is no-אֵׁ

place outside of Him.” 

מַיִּ  ָ ּ הַש  מוֹ  הֵׁ   ם כְּ ֶ י   ם ש  דּוּרִּ וּכְמוֹ    ם, כַּ

י   ץהָאָרֶ  הִּ ֶ ָ   אש  ּ הַש  תוֹךְ  מַיִּ   ם,מַיִּ בְּ ָ ּ   ם וְהַש 

י יפִּ נֵּׁ   –60ה לָ   ן מַקִּּ הִּ ךְ  ה"'  ה כַּ בַר    אהוּ   , "דְּ

ינַת '  חִּ יןבְּ ל עָלְמִּ י   ,'מְמַלֵּׁא כָּ פֶ   אהִּ   ת מוּקֶּ

 ' ינַת  בְחִּ יןבִּּ עָלְמִּ ל  כָּ ב  י  , 'סוֹבֵׁ אֵׁ ֶ ּ בָ   ןש    רדָּ

נוּ.    ץ חוּ  מֶּ  מִּ

Just as the physical heavens are 

spherical, and the earth exists 

inside of the heavens which 

encompass it, so too the “Word of 

Hashem,” which is the level of 

“Memalei Kol Almin” is 

encompassed inside of the level of 

 
יל)  60 תְחִּ מ ַּ ר הַּ ו  ב  דִּ אֵר ב ְ תְב ָ נ ִּ ֶ ה ש   ין מַּ י ֵ צְוָה  "  וְעַּ ִּ מ  י הַּ ז אֹת כ ִּ ב ֵ   , "הַּ יא "  יג ַּ ם הִּ יִּ מַּ ָ ש   י ן  לְקַמָּ )  "לֹא בַּ בִּ צָּ ם  נִּ

 . ((מה, ד



 

LESSONS IN LIKUTAY TORAH  38 

“Soveiv Kol Almin,” since there is 

nothing that exists outside of Him. 

 ַ מְש  בּוּ   לוְכִּ עוֹדוֹ    רהַדִּּ הַנֶּפֶש  בְּ כֹחַ    , בְּ

י עֲדַיִּ ֶ פְרָ   א יָצָ   א לֹ   ן ש  ' ד וְנִּ  . כו 
An analogy for this type 

"encompassing reality" is how a 

person's speech is encompassed in 

the person's soul before it becomes 

expressed in the actual speech that 

is separate from the person. 

In Tanya chapters 21-22, the Alter Rebbe explains this analogy at length. 

Before a person says something, that idea existed in his thoughts, and before 

that in his heart or mind. At those levels, the idea has no separate identity other 

than the person; it is encompassed in the soul's reality to the point that it has no 

separate reality. Only when that idea comes into the actual speech that leaves 

the person's mouth does that idea take on a form that becomes separate from 

the person. 

יעָ  ידִּ הוּ   ה וִּ וְקָ   אזוֹ  מוֹ    ", םהַיּוֹ "   א דַּ כְּ

וֹתָם" לַעֲש  יא(   "הַיּוֹם  ז,  ים  בָרִּ   א וְלֹ   –   )דְּ

א  ר לְמָחָ  עוֹלָם־הַבָּ    :61בָּ

This knowledge of how Hashem is 

“Soveiv Kol Almin” is specifically 

“today”: As it says,"'today’ is for 

doing the mitzvos, and not 

‘tomorrow’ in the World to Come” 

(Devarim 7:11, Talmud Bavli, 

Avoda Zara 4b). 

The simple meaning of this verse, as explained by our Sages, is that only in this 

physical world, referred to as “today,” can we do mitzvos, but after someone 

passes away and goes to the spiritual world of souls called “the World to Come” 

he is not able to do mitzvos. 

We thus see that the phrase “today” is a reference to mitzvah performance. 

א הוּ  הָעוֹלָם־הַבָּ ֶ '   אש  ינַת  חִּ ל  בְּ כָּ מְמַלֵּׁא 

ין לוּ   , 'עָלְמִּ ְ לְש  תַּ ְ ש  יגוֹ   ת הִּ דְרֵׁ   ת הַמַּ

ילָ  עִּ יגָ   ל,לְעָלוּ  ה מֵׁ יגָ   ראַחַ   ה מַדְרֵׁ  ה.  מַדְרֵׁ

Since the spiritual “World to 

Come” only receives from the level 

of “Memalei Kol Almin,” and this 

world is comprised of a chain-like 

 
 . (ה ד, בזָרָ ה עֲבוֹדָ ) 61
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descent of levels of “cause and 

effect,”62 one level after the other.  

 ַ מְש  רְצוּ   לוְכִּ יֵּׁש  בּוֹ רֹאש    ף פַּ ֶ   ל וְרֶגֶ   ד,וְיַ   , ש 
 '  , כו 

This is analogous to the setup of a 

body that has a head, an arm, and 

other body parts, each one defined in 

its place. 

יגוֹ  ךְ יֵׁש  מַדְרֵׁ דֶן   – ת  רַבּוֹ   ת כַּ ן־עֵׁ   ן, עֶלְיוֹ   גַּ

חְתּוֹ  דֶן תַּ ן־עֵׁ ' ןוְגַּ  .  כו 
So too, in the spiritual World to 

Come, there are many levels, The 

Higher Level of Gan Eden, the 

Lower Level of Gan Eden, etc., and 

each level is defined in its specific 

spiritual parameters, 

י   ן וְלָכֵׁ  עֲש ִּ י   ם, הַמַּ יבּוּרִּ בוֹ   ם, וְדִּ ָ   ת וּמַחְש 

וּ   י"נַעֲש  ִּ י   ן לְבוּש  א   ם"צוֹאִּ   , לָעוֹלָם־הַבָּ

י וֹ   ל יָכוֹ   ן וְאֵׁ פְש  וּ   ם,אוֹתָ   ט לִּ לּוּ קָש    רוּכְאִּ

 ָ ש ּ    ק; בַּ

Therefore, the improper actions, 

words, and thoughts of the person 

in this world become “soiled 

garments” for the person in the 

World to Come, and he is not able 

to remove them, as though he is 

tied up in a sack that he is unable to 

untie himself, 

Just as the arm cannot become a leg, since it is already defined in its function, 

etc., so too every level of the World to Come is already defined and 

unchangeable. For this reason, once a person arrives there, he cannot change 

himself or his "garment" of previous thoughts, words, or actions. 

י כַּ   אלֹ   ם אִּ  לַ ף־ עַל יְדֵׁ זֶ   א וְכַיּוֹצֵׁ   עהַקָּ   – ה  בָּ

י  ֶ  רלְהַתִּּ ש  יעַ הַקֶּ 'וְ  רוּלְהַפְקִּ  ;63כו 

The only way he can be freed of 

these “soiled garments” is through 

spiritual cleansing processes such as 

“The Slingshot” or similar 

processes that can untie and 

 
62  "Cause and effect": Thought is the “cause” of speech and speech is the “effect,” 

thus thought is a higher level than speech since it includes the content (information) 

of speech but in a more spiritual manner. So too, every higher spiritual level 

contains the “content” of the lower level but in a more spiritually refined manner. 
יל) 63 תְחִּ מ ַּ ר הַּ ו  ב  דִּ אֵר ב ְ תְב ָ נ ִּ ֶ כְמוֹ ש  רָאֵל   ו  ש ְ נֵי יִּ ו אֶת ב ְ '"צַּ י" כו  חְמִּ י לַּ נִּ י)  אֶת קָרְב ָ ינְחָ ל לְעֵׁ  . ( (ס עה, ג פִּּ
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remove his connection to those 

improper behaviors. 

"The Slingshot" is a spiritual process where the soul is "flung" back and forth 

between the spiritual reality to physical reality and appreciates the contrast 

between them. This process shows him how foolish it was to have improper 

behavior and thereby frees him from being "tied down" to those actions. 

In other words, in the World to Come, the person cannot change himself; he 

can only be cleansed by external spiritual forces. 

ן   כֵּׁ ין  אֵׁ ֶ ּ ש  "הַיּוֹ " מַה  אֶ ם":  בוֹתָ  ֵׁ   ל וַהֲש 

נֵׁ "   –   " בֶךָ לְבָ  ְ ש  ינַת    ,64" יְצָרֶיךָ   י בִּּ בְחִּ בִּּ

פְיָי  תְכַּ כָ  א אִּ תְהַפְּ '  א וְאִּ    , כו 

This is not the case ‘today’ in this 

physical world, where one can 

“take the awareness of Hashem into 

all the aspects of one’s heart,” 

meaning, both in revealing the 

hidden love of the Divine soul and 

creating a love for Hashem in the 

animal soul, through first subduing 

the impulses of the animal soul and 

then transforming them into a drive 

to connect to Hashem, 

 ֶ ּ י ר לְבָרֵׁ  ליָכוֹ   ם"הַיּוֹ " ש    ל עַ   ע הָרָ   דוּלְהַפְרִּ

כָ   ייְדֵׁ  ָ ינַת '   ה הַמְש  חִּ בְּ יןמִּ ל עָלְמִּ ב כָּ   , 'סוֹבֵׁ

ר   ֶ אֲש  לֶּה  הָאֵׁ ים  בָרִּ הַדְּ "וְהָיוּ  י  יְדֵׁ עַל 

י  ים ו, ו(  "אָנֹכִּ בָרִּ אָנֹכִּ   ימִּ "   –  )דְּ ֶ ךָ    ",יש  "מְצַוְּ

וְקָ הַיּוֹם     א. " דַּ

Only ‘today’ can someone sort out 

and separate the unholiness of the 

animal soul by drawing down into 

it special Divine power from the 

level of how Hashem is “Soveiv Kol 

Almin,” which is accomplished 

through “these words of the Torah 

that I Hashem command you 

‘today,’” meaning that Hashem’s 

Essence is the one who is 

commanding us and connecting 

Himself to us through the Torah and 

mitzvos that are performed  

specifically ‘today’ in this world. 

 
רָכוֹ ) 64 נָ ת נד, א בְּ ְ ש  מִּּ פְרֵׁ ה.  בַּ ירוּש  א הוּבָ י ) סִּ פֵׁ ִּ   בְּ  (. סוּק עַל הַפָּ "י(  רַש 
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הַתּוֹרָ  ֶ צְוֹ   ה ש  '   םהֵׁ   תוְהַמִּּ ינַת  חִּ בְּ ב  מִּ סוֹבֵׁ

ין ל עָלְמִּ  . ' כָּ

Since the Torah and mitzvos 

derive from the level of how 

Hashem is “Soveiv Kol Almin.” 

The Torah and mitzvos are the Essential Will and Wisdom of Hashem, as He 

exists beyond the limitations of worlds. Since they derive from Hashem’s very 

Essence, they contain unlimited power to change reality. Just as Hashem exists 

in “Sovei Kol Almin” without any limits, so too the Torah and mitzvos deriving 

from Hashem at that level give the person the ability to go out of his own 

spiritual limitations. They enable the person to change his action and behaviors, 

and to even change the very nature of the animal soul to come to love Hashem. 

Only the physical world do we have the fulfillment of Torah and mitzvos 

deriving from “Soveiv Kol Almin,” and therefore only here are we able to 

change ourselves.65 

זֶ  י  יְדֵׁ הַיּוֹ "  הוְעַל  .[    םוְיָדַעְתָּ  י  ].  הֲוָיָ"ה  כִּּ

ים - הוּא הָאֱלֹ     : "הִּ

Through this process of 

transforming ourselves with the 

Torah, mitzvos, and prayer, we are 

able to fulfill the verse: “And you 

should know today…that Havayah 

is Elokim.” 

ילּוּ   אהוּ   ה" הֲוָיָ" "  ינַת גִּּ חִּ י "   יבְּ   –  ם" הָאֱלהִֹּ

ינַת הֶסְתֵּׁ  חִּ מְצוּ  רבְּ    ם.וְצִּ

The Name of Havayah represents 

how Hashem reveals Himself, and 

the Name Elokim represents how 

Hashem hides Himself. 

 
65 In Liktuei Torah, Parsha Pinchas, the Alter Rebbe elaborates on the analogy of 

how we can change ourselves specifically in the physical world, as opposed to the 

spiritual world:  

As mentioned above in our maamar, the World to Come is analogous to an 

already formed body, where each body part is already defined and cannot change.  

However, our physical world is like the beginning stage of development of an 

embryo right after conception: Before the embryo is developed, it can become 

either male or female, and any point of the just conceived embryo can potentially 

become any body part.  

So too, since in our world, there is an expression of how Hashem is Soveiv Kol 

Almin without any limits, therefore in this world, things are not so limited and 

defined, and there is always the possibility for change.   
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ינַ   י כִּּ  חִּ בְּ יֵּׁש   ֶ ש  מוֹ  מְצוּ   רהֶסְתֵּׁ   ת כְּ   ם וְצִּ

 ' ינַת  בְחִּ יןבִּּ עָלְמִּ ל  כָּ ינַת    , 'מְמַלֵּׁא  חִּ בְּ

יּוֹ  ידוֹ   ת עֲלִּ ירִּ י   י לְפִּ   ת וִּ י  ם זְמַנִּּ פִּ תְחַלְּ   ם מִּ

 '' נַּ  ,  ל כַּ

Just as on the level of how Hashem 

is “Memalei Kol Almin” there are 

sometimes concealments on 

Hashem’s Presence, there are ups 

and downs in Hashem’s revelation 

according to the different time 

periods as described above, 

 ' ינַת  בְחִּ בִּּ יֵׁש   ךְ  יןכַּ עָלְמִּ ל  כָּ ב  –   'סוֹבֵׁ

ינַת   חִּ ילּוּ   הזֶ   –   ה" הֲוָיָ" " בְּ ינַת    י,גִּּ וּבְחִּ

י - אֱלֹ " הֶסְתֵּׁ   ם"הִּ מְצוּ   ר הַיְינוּ    ם, וְצִּ

רוּ  בְּ תְגַּ הִּ  ה". זֶ  תלְעוּמַּ  ה זֶ "  תבְּ

So too, on the level of how Hashem 

is “Soveiv Kol Almin” there are 

times when Hashem's Name 

Havayah, representing revelation, 

is expressed, and other times when 

Hashem' Name Elokim, 

representing concealment, is 

expressed when there are strong  

opposite forces of unholiness, i.e., 

false beliefs corresponding to the 

true belief in Hashem as He is 

“Soveiv Kol Almin.”  

Even though the level of how Hashem is “Soveiv Kol Almin” is not limited to 

worlds, but from our perspective, there can be limitations in how much we 

perceive this level. Depending on how sensitive we are, and how much of our 

power of belief is divested from anything unholy, is how much we will be able 

to perceive the truth that Hashem is “Soveiv Kol Almin.” 

הְיוֹ  לִּ יךְ  וַהֲ   ת וְצָרִּ הַיּוֹם  ב "וְיָדַעְתָּ  ֵׁ תָ  וֹ ש 

לְבָבֶךָ" ינַ   ,אֶל  בְחִּ פְיָ   ת בִּּ תְכַּ   אאִּ

כָ  תְהַפְּ יְקוּיָּי   א,וְאִּ ֶ רוּחַ    םש  "וְאֶת 

ן הָאָרֶץ"ו הַטּ  יר מִּ    , )זְכַרְיָה יג, ב(  מְאָה אַעֲבִּ

Therefore, the person needs 

“know today and take to heart” to 

subdue and transform his animal 

soul, in order that it should be 

fulfilled in him the verse, “and the 

spirit of impurity I will remove 

from covering over the ‘רֶץ -אָּ

land/faith’” (Zecharyah 13:2), 

meaning to unholiness from 

blocking out our true faith in Hashem 

as He is “Soveiv Kol Almin,” 
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י זֶ  הְיֶ וְעַל יְדֵׁ עָה   ה ה תִּּ   וּ"מָלְאָה הָאָרֶץ דֵּׁ
   , "וְגוֹ'

Through this he will reach the level 

that “the ‘רֶץ  land/faith’ will be-אָּ

filled with the knowledge of 

Hashem," i.e., he will experience his 

faith in how Hashem is "Soveiv Kol 

Almin” in a conscious manner, 

רְצֶ   ץוְהָאָרֶ  הַיְינוּ   66עֲוֹנָהּ   ת אֶ   ה תִּּ   67דְּ

דוֹנוֹ  זְּ ֶ יּוֹ   תש  זְכֻׁ הְיוּ כִּּ  : .68ת יִּ
this will come about as a result from 

“the ‘רֶץ  land/faith’ will be-אָּ

appeased by removal of its sins” 

(Vayikra 26:34), meaning that 

through Teshuva even a person’s 

 
רְצֶה ]"אָז 66 י   כֹּל . . הָאָרֶץ  תִּּ ה . .  יְמֵׁ מָּ ַ ּ ת  אָז הָש  בַּ ְ ש  רְצָת" הָאָרֶץ  תִּּ קְרָא) וְהִּ  [.( לד,  כו וַיִּּ
 . (א פו, ביוֹמָ ) 67

גְמָרָא )  68 ר  ב ַּ זְכ ַּ ק  נִּ סו  ָ עְת ָ   פ  י וֹם":  "וְיָדַּ נָה   הַּ ָ ש   ין,  . ' ב  ב,''ל   ,רֹאש  הַּ יט ִּ וֹת:'.  ב  ז,'' נ   ג ִּ ב  ָ   רַּ פָרָש  ן,   ה ב ְ נ ַּ   וָאֶתְחַּ
ל ק   עַּ סו  ָ עְת ָ "דְ   פ  וֹ   וְיָדַּ י  ָ   ,ם"הַּ בְפָרָש  רָכָה,  וְזֹאת  ה ו  ב ְ ָ   הַּ רָש  ָ פ  קְרָ   ה וְסוֹף  י ִּ ָ   א,וַּ רָש  ָ פ  ק    ',ו   ה סוֹף  סו  ָ פ  ל  עַּ

קְרָא ה, א( י ִּ ת ָ "  –ה"  אוֹ רָאָ : "אוֹ רָאָה אוֹ יָדָע"  , "וְהו א עֵד  )וַּ עַּ   ה אַּ עְת ָ  "  – ע"  אוֹ יָדַּ ".  ת"הָרְאֵתָ לָדַּ וְיָדַּ
י וֹ   . ם"הַּ

ר:    י הָאָמו  ִּ ל פ   וְיֵש  לְפָרֵש  עַּ

הָרְאֵתָ  ה  ת ָ "אַּ פָסו ק  ת"  ד ְ עַּ לָדַּ יט, כו(:    –  י וֹב  )אִּ ר  נֶאֱמַּ זֶה  ל  עַּ ֶ ין', ש  עָלְמִּ ל  כ ָ א  ל ֵ 'מְמַּ ת  ינַּ חִּ ב ְ ל  עַּ זֶהו  
עְיָה מ, כו(  ַּ " )יְש  רְאו  או  מָרוֹם עֵינֵיכֶם ו  י אֶחֱזֶה", "ש ְ רִּ ש ָ ב ְ ה הָרְאֵתָ".    – וְזֶהו  "אוֹ רָאָה"  – "ו מִּ ת ָ  "אַּ

קָ  י וֹם"  הַּ עְת ָ  "וְיָדַּ ק  סו  ָ פ  גֶדֶר  אֲבָל  ב ְ אֵינוֹ  ֶ ש   ה  מַּ ין',  עָלְמִּ ל  כ ָ 'סוֹבֵב  ת  ינַּ בְחִּ ב ִּ ת  עַּ ד ַּ וְהַּ נָה  הָאֱמו  ל  עַּ אֵי 
"ל  נ ַּ י וֹם" כ ַּ עְת ָ הַּ ר "וְיָדַּ ל זֶה נֶאֱמַּ לָל, וְעַּ ין כ ְ '".     –עָלְמִּ ע כו   וְזֶהו  "אוֹ יָדַּ

י, תִּ ב ָ רַּ ע" ע'  מַּ ְ ת "ש  יאַּ קְרִּ ד ִּ וֹן  אש  ק רִּ פָסו  ב ְ ש   י ֵ ֶ "אֶחָד"    וְזֶהו  ש  ד ְ יְינו     –וְכֵן ד'  הַּ ד ְ ן "עֵד",  נְיַּ הו א עִּ ֶ ש 
ה הָרְאֵתָ לָ  ת ָ ל יְדֵי "אַּ יְינו  עַּ . וְהַּ דְרָש  ִּ מ  ם ב ַּ ָ תו ב ש  כ ָ ֶ מוֹ ש  עְיָה מג, יב(, כ ְ ַּ י" )יְש  ם עֵדַּ ת ֶ ת "וְאַּ ינַּ חִּ ת",  ב ְ עַּ דַּ

"ל.    נ ַּ '"  וְכַּ י וֹם כו  עְת ָ הַּ  "וְיָדַּ

ר, ע' רַּ  ם יֵש  לוֹמַּ ן  וְגַּ יִּ ע": עַּ מַּ ְ "ש  י ד ִּ תִּ וֹן הֲבָנָה    –ב ָ ע", לְש  מַּ ְ ת", ו "ש  עַּ ה, "הָרְאֵתָ לָדַּ י ָ ת רְאִּ ינַּ חִּ ת    – ב ְ ינַּ חִּ ב ְ
   ." עְת ָ  "וְיָדַּ

י "עֵדו ת"   ים יט, טו(, כ ִּ וֹפְטִּ בָר" )ש  ם ד ָ ים ]. .[ יָקו  ם עֵדִּ יִּ נַּ ְ י ש  ִּ ל פ  ם   –וְזֶהו  "עַּ יִּ נַּ ְ עוֹת", ו "ש  י וֹת "ד ֵ אוֹתִּ
י בָר"  עֵדִּ ם ד ָ ל יְדֵי זֶה "יָקו  "ל. וְעַּ נ ַּ ע" הַּ ת "אוֹ רָאָה אוֹ יָדַּ ינַּ חִּ יְינו  ב ְ ל    –ם" הַּ ר ה'", וְעַּ בַּ ת "ד ְ ינַּ חִּ הו א ב ְ

"אֶחָד".(   י ד ְ תִּ ב ָ ד' רַּ ז הַּ מ ֵ  זֶה מְרַּ
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sins become transformed into 

merits. 

In the process of Teshuva/repentance, sins can be transformed into merits, since 

through overcoming his desire to sin and changing his ways, he comes even 

closer to Hashem than he was before he sinned.   

Similarly, by bringing the animal soul, which naturally loves physicality, to 

love Hashem, he attains a greater love and connection to Hashem than if his 

Divine soul never entered an animal soul.  

What is the greater level the Divine soul receives? That it can experience its 

faith in Hashem as He is “Soveiv Kol Almin.” Before the soul descended, it only 

was aware of Hashem as He is “Memalei Kol Almin,” but through transforming 

the animal soul in Torah, mitzvos, and prayer, it comes to experience its true 

connection to Hashem as He encompasses all worlds, on a truly unlimited level. 

To summarize the last point of the maamar, the Alter Rebbe is now 

interpreting the verse as follows: 

 you should know and experience your belief in Hashem through -וְיָדַעְתָּ הַיּוֹם“

the mitzvos that can only be done ‘today’ in this world, 

בוֹתָ אֶל לְבָבֶךָ  ֵׁ  and you should take this awareness to permeate all aspects of-וַהֲש 

your heart, including your animal soul.  

Why do we have to work so hard on refining ourselves and coming to this 

awareness of Hashem, if we have this belief in Hashem as He encompasses all 

worlds imbedded in our souls, why is it so hard to feel it?  

The answer is:   

י הֲוָיָ"ה הוּא הָאֱלֹ  ים- כִּּ הִּ - because the truth of Hashem as He is Soveiv Kol Almin, 

Havaya, is concealed by His Name Elokim, and that’s why it takes our effort 

to connect to that level.  

ין עוֹד חַת אֵׁ תָּ וְעַל הָאָרֶץ מִּ עַל  מַּ ם מִּ מַיִּ ָ ּ ש   but since Hashem is truly everywhere-בַּ

and there no place He is not; therefore if we work on ourselves, we can 

recognize and feel Him here in this world."  
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Summary of Chapter 4: 

In order for us to truly experience our belief in Hashem as He is “Soveiv Kol 

Almin-encompassing all worlds,” it is not sufficient to only be involved in the 

positive aspects of learning Torah, performing mitzvos, and contemplative 

prayer. It is also necessary to remove all unholy beliefs that block our ability 

to experience our true belief in Hashem. Just like on the level of how Hashem 

"Memalei Kol Almin-permeates all worlds," there are changes and ups and 

downs, similarly in our perception of how Hashem is “Soveiv Kol Almin” there 

can be concealments. In the time of the first Beis Hamikdash, the main 

concealment on the belief in Hashem was unholy beliefs in idolatry. In the time 

of the second Beis Hamikdash and onwards, until today, the main concealment 

on the true belief in Hashem is a belief in gossip and baseless hatred. Only by 

removing these unholy beliefs from ourselves will we be able to access our 

belief in Hashem as He truly is beyond all limitations.  
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Lessons in the service of Hashem from the Maamar: 

1- There are two mitzvos: One of “Knowing Hashem" and 
"Believing in Hashem." The mitzvah of "knowing" Hashem 
means to realize that Hashem is the Creator of the world and is 
giving it life and guiding everything that happens. It isn't 
sufficient that we learned about this topic, rather we must 
reflect on these concepts seriously and very often so that it will 
permeate our way of thinking and our feelings. 

2- The mitzvah of "belief" in Hashem is to contemplate the fact 
that Hashem's true existence is way beyond anything we can 
understand directly from His creation of the world. Hashem 
didn't change at all through creation, and His Unity also didn't 
change. Just as before the world was created, He was alone and 
the only existence, so too now He is exactly the same as being 
the only existence, with no change whatsoever. His reality 
encompasses all worlds equally since He is not limited to any 
definition or level. Hashem's truth is something that we can 
only believe that it is true, even though we cannot understand 
how it is true.  

3- The power that we receive to connect to Hashem's ultimate 
truth is through the Torah and Mitzvos that we perform since 
they derive from Hashem's Essence. This goes together with 
prayer when we awaken a yearning to experience this ultimate 
Truth of Hashem in our lives.  

4- However, in addition to our good deeds, learning, and prayer, 
we also need to remove any blockage that could prevent us 
from experiencing this belief in the ultimate Truth of Hashem. 
The main blockage comes from false beliefs, believing bad 
things about other people. Only by training ourselves to think 
good things about other people and believe good things about 
others, are we able to use our power of belief to connect to 
Hashem in an unlimited manner. 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh  Meyer 
HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen 
Z’’L 

*** 

To see any maamar of Torah Or/Likutei Torah with 

nekudos visit 

www.ChassidutBehirah.com   

To partner by giving monthly (or one time) go to 

www.donorbox.org/learnchassidus  

To view previous maamarim translations go to 

www.LearnChassidus.com  
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