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2 LESSONS IN LIKUTAY TORAH  

Likutay Torah English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Likutay Torah. 

The original text of the maamarim with  נקודות and punctuation is 

presented side by side with a phrase by phrase translation and 

explanation. The translation of the text is in bold whereas the 

commentary is in regular font. The explanations of general concepts 

that are not directly relevant to understanding the flow of the 

maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets 

in the original Likutay Torah have been moved to the Hebrew 

footnotes and left untranslated. 

The main purpose of this project is to enable the reader to learn the 

Likutay Torah in the original. By learning the words, structure, and 

concepts of the maamarim, eventually they should be able to learn 

it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are 

copyright by the Kehot Publication Society, a division of Merkos 

L’inyonei Chinuch Inc., and are reprinted here with special 

permission. To purchase the original visit www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the 

maamarim, the administrator of the לקוטי תורה מנוקד project for 

helping with the נקודות and punctuation, to view or download any 

maamar from Likutay Torah/Torah Or with נקודות go to his website 

www.ChassidutBehirah.com , 

and to R’ Baruch Katz for creating the website and the editing. 

Please Donate to Keep this Project Going: 

Translating these maamarim takes many hours of work per week, 

and funding is needed to cover the expenses to make this possible. 

Please donate at our website www.LearnChassidus.com  

For comments and questions, please email me at 

avraham.t.katz@gmail.com 

http://www.chassidutbehirah.com/
http://www.learnchassidus.com/
mailto:avraham.t.katz@gmail.com
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Likutay Torah 

 הוֹרָ תּ י לִקּוּטֵ 
ש  ַׁ רָּ ָּ וֹתַׁ תפ  ט  ַׁמ 

יל  תְחִּ בּוּר הַמַּ  דִּּ

ַׁ ה  ַׁאֶתַׁנִדְרָּ בִיהָּ עַׁאָּ מ  ָּ ַׁוְש 

ַׁ' דעַמּוּד  פ"דף דַּ 

“Loving Hashem through Being Careful 

with Mitzvos” 

The verse towards the beginning of Parshas Matos describing the 

law of a father nullifying his daughter’s vows states (Bamidbar 30:5): 

עַׁ מ  ָּ ַַַׁׁׁ"וְש  ה  נִדְרָּ אֶתַׁ ַׁ בִיהָּ וֶאֱסָרָהּ   ַַׁׁאָּ
הּ וְהֶחֱרִישׁ לָהּ אָבִיהָ   ר אָסְרָה עַל־נַפְשָׁ אֲשֶׁ
ר־אָסְרָה   אֲשֶׁ ר  וְכָל־אִסָּ ל־נְדָרֶיהָ  כָּ וְקָמוּ 

הּ יָקוּם׃ תֵנוּ ל, ה( " עַל־נַפְשָׁ ָּ ש  רָּ   : )פָּּ

 “And if her father will hear 

her vow or her prohibition that 

she places on herself and her 

father will remain silent (and 

not nullify them right away), 

then all of her vows and 

prohibitions she places on 

herself will be effective.” 

The Torah gives a father the ability to nullify his young daughter’s 

vows or voluntary prohibitions. However, he can only annul them if 

he declares them invalid right when he hears about them. If he waits 

until the next nightfall before saying anything, then he loses the 

ability to nullify them. 
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בִי ַׁ"ַׁןעִנְיַַַָּׁׁׁןלְהָּ ו ק  קְד    1ם"ַׁסוֹפְרִיַַׁׁיד ִ

 

 

We need to understand the 

idea of the “extra careful 

measures of the Sages” in 

order to understand the inner 

meaning behind a father’s 

power to nullify his daughter’s 

vows and prohibitions: 

י  – רוֹאִּ נוּ  אָּ ֶׁ מְעַ   ם,ש  כָּּ   טכִּּ ֶׁ  לש 

לְמוּ  לֵ   ד הַתַּ  תמֵהֲלָּכוֹ   אמָּ

חֲזַ"  ת וְחוּמְרוֹ  ירוּ  חְמִּ הֶׁ ֶׁ  לש 

מָּּ  כַּ יפוּ  י  הוְהוֹסִּ רִּ דָּ י  םגְּ   םוּסְיָּיגִּ

כְתָּ ה־לַתּוֹרָּ  בִּּ ֶׁ ַׁ. בש 

We see that most of the 

Talmud is full of the laws and 

stringencies which the Sages 

imposed, adding additional 

“boundaries and fences” to 

protect us from transgressing 

the commands in the Written 

Torah, the Chumash. 

Just like a fence prevents someone from accidentally trespassing 

into someone else’s property, so too, the Sages established extra 

careful measures to prevent us from coming near to transgressing 

what it says in the Torah. For example, in the Torah it says that one 

may not cook meat from a land animal with milk or eat them 

together, and the Sages established that we shouldn’t even eat meat 

from a bird with milk so that we shouldn’t get it confused with meat 

from a land animal with milk. 

The question is: Why do we need more stringencies and precautions 

in the later generations of the Talmud and onwards? If they were so 

important then why didn’t we always have them from the time of 

 
ילָּּה  1 יב   יט, ב: מַאי   )מְגִּ כְתִּ ם  י(:ט,    ב עֵקֶׁ )  דִּּ ל  'וַעֲלֵיהֶׁ כָּ ים  כְּ רִּ בָּ ר  הַדְּ ֶׁ ר  אֲש  בֶּׁ '  ה   דִּּ

ם כֶׁ מָּּ ר'?  עִּ הָּ ד,   בָּּ הוּ   מְלַמֵּ רְאָּ הֶׁ ֶׁ דוֹש    ש  רוּךְ־הוּא  הַקָּּ ה  בָּּ ֶׁ קְדּוּקֵי   לְמֹש  ה   דִּּ   תּוֹרָּ

קְדּוּקֵי  ים  וְדִּ קוּ   סוֹפְרִּ קְדְּ דִּּ ֶׁ ים   ]ש  אַחֲרוֹנִּ וֹן  הָּ ש  לְּ נַת   מִּ ְ ש  ים    מִּ וֹנִּ אש  רִּ "י.    – הָּ ִּ רַש 

ה  " ם לַתּוֹרָּ זְנַיִּ יר וְלַעֲשׂוֹת סְיָּיג וְאָּ יּוֹת וּלְהַחְמִּ רִּ ה הַבְּ ק אַחַר מַעֲשֵׂ יפוּ לְדַקְדֵּ הוֹסִּ ֶׁ ש 

ה עֲבֵירָּ ן הָּ ם מִּ דָּ אָּ ת הָּ יק אֶׁ זְרוּ גְזֵרוֹת לְהַרְחִּ ה כח, א.    –   "וְגָּ "י סוּכָּּ ִּ גוֹן"רַש  זֵירוֹת  כְּ   גְּ

זְרוּ  גָּּ ֶׁ ים  ש  מִּ לּאֹ חֲכָּ ֶׁ יסּוּר  ידֵי לִּ   יָּבֹא  ש  ה אִּ א קלד, א –  "תּוֹרָּ תְרָּ א בָּּ בָּ "י בָּּ ִּ  . (רַש 
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Moshe Rabeinu? What changed as time went on, causing us to need 

additional stringencies? 

נְיָּ  עִּ רַזַ"  ן,מוּבָּ   ןוְהָּ מְרוּ  אָּ ֶׁ ש  מוֹ   לכְּ

ב(  א,  ים  ירִּ ִּ ּ הַש  יר  ִּ )ש  סוּק  פָּּ עַל 

יהוּ " פִּ יקוֹת  שִׁ מִנְּ קֵנִי  ָ ים    יִשּׁ טוֹבִּ י  כִּּ

ן"וֹ דּ  יָּּיִּ יךָּ מִּ    :דֶׁ

The idea will be understood 

based on our Sages 

explanation of the verse (Shir 

Hashirim 1:2): “Hashem should 

‘kiss us with His mouth’ 

(meaning He should connect to 

us through our mouths saying 

words of Torah), because Your 

‘love’ is better than ‘wine’.”  

מְרָּ " אֵל   האָּ רָּ שְׂ יִּ ת  נֶׁסֶׁ בִי  :כְּ ַַׁׁםַׁעֲר 

ל ַׁ ַַַׁׁׁיעָּ ַַַַׁׁׁׁרַׁיוֹת ַַַׁׁׁםסוֹפְרִיַַַׁׁׁידִבְר  מִי  ינָּה 

ֶַׁ ַַׁׁלש  וֹרָּ  . " הת 

Our Sages comment: The 

Jewish People said to 

Hashem: The instructions of 

the Sages (referred to in verse as 

“Your love”) are sweeter to me 

than the ‘wine’ of the Torah.” 

ירוּש   ֶַׁ"  :פֵּ ש  ַׁ ַַַׁׁׁלי ינָּה  וֹרָּ  אהוּ   ה"ת 

י ימִּ נִּ יהָּ   ההַתּוֹרָּ   תפְּ  ,וְסוֹדוֹתֶׁ

ה מָּ רַזַ   כְּ מְרוּ  אָּ ֶׁ כְנַ "  :ל "ש   –  ןיַיִּ   ס נִּ

 ;  2ד" סוֹ  איָּצָּ 

The explanation of this cryptic 

statement is as follows: The 

‘wine of the Torah’ refers to 

the inner dimension and 

secrets of the Torah, as our 

Sages said the “when someone 

drinks wine, his secrets come 

out”, thus the ‘wine’ of the 

Torah refers to the secrets of the 

Torah which require prompting 

to discover, just like a person’s 

private secrets which need 

prompting (like by drinking 

wine) for him to reveal.  

 
ין סה, א(.  2  )עֵרוּבִּ
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י" בְר  י  "סוֹפְרִים־ַׁד ִ  ל עַ   ם עֲרֵבִּ

ת נֶׁסֶׁ אֵלכְּ רָּ שְׂ סּוֹדוֹ   ריוֹתֵ   ־יִּ  תמִּ

 – ה הַתּוֹרָּ 

Thus, the ‘instructions of the 

Sages’ are sweeter to the 

Jewish People than the secrets 

of the Torah, 

י  ל כָּּ   יכִּּ  רִּ דָּ   תוְהַחוּמְרוֹ   ם הַגְּ

בְרֵ  דִּ בְּ ֶׁ  ר מוּסָּ   י וְדַרְכֵ   ל,רַזַ"  יש 

אַגָּּדוֹ  בָּּ ֶׁ רְקֵ "וּ   ת,ש  בוֹ י־פִּ  –   ת"אָּ

י  םכּוּלָּּ  כִּ ָּ מְש  ינַ   םנִּ חִּ בְּ ה־   תמִּ אַהֲבָּ

א,   ,הרַבָּּ  י  כִּ )מַלְאָּ תוּב  כָּּ ֶׁ ש  מוֹ  כְּ

מַר ה'" : ב( ם אָּ תְכֶׁ י אֶׁ הַבְתִּּ  .3"אָּ

since, all of the “boundaries” 

and stringencies instructed to 

us by the Sages, and the moral 

instructions which are found 

in the Aggada4 and in the 

Pirkei Avos (Ethics of the 

Fathers), they are all 

expressing the idea a Great 

Love from Hashem to us, like 

it says (Malachi 1:2): “Hashem 

says: I love you (the Jewish 

People)”, and because Hashem 

loves us, this is why He is extra 

careful with our behavior. 

מוֹ   ָּ כְּ ש  דָּ   ל,לְמָּ תוֹ    תמֵחֲמַ   םאָּ אַהֲבָּ

מְדַקְדֵּ   לעַ  נוֹ  יוֹתֵ   ק בְּ מּוֹ    ר, עִּ

י לָּי  ףלְהוֹסִּ ירָּ   ו עָּ מִּ ְ  המְעוּלָּּ   הש 

י סְיָּיגִּ י  םבִּּ רִּ כָּ   ם,וּגְדָּ רִּ   לבְּ ָּ פְש  אֶׁ  יהָּ

רְחוֹ  עַל כָּּ הְיֶׁ   ,בְּ יִּּ ֶׁ כֹּ  המְנוּקֶּׁ   הש   למִּ

כֹ    ל.וָּ

For example, because a person 

loves his son, which is why he 

pushes him to be extra careful 

in his conduct, and he protects 

him from acting 

inappropriately by making 

“boundaries and fences” for 

him not to cross. The father 

will do whatever he can to 

encourage his son to act 

properly, even if its seemingly 

against the will of the son 

 
אֵר)  3 תְבָּּ נִּּ ֶׁ ּ ש  מַה  סוּק  וְעַיֵּין  פָּּ צֵ )  עַל  ו(  אתֵּ "  כג,  יךָּ אֱלקֶֹׁ ה'  אֲהֵבְךָּ  י  בּוּר   –  "כִּּ דִּ   בְּ

יל תְחִּ ה" הַמַּ בָּ  . ("לאֹ אָּ
4  Aggada- Portions of the Talmud with stories, quotes and non-literal interpretations 

of verses. 
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(since the son doesn’t appreciate 

the consequences of his 

conduct), since he wants his 

son to be totally clean of any 

inappropriate behavior.   

פֵ   ןוְכֵ  מְצָּ   דמְאֹ   ץחָּ יִּּ ֶׁ כֶׁ   ןחֵ   אש   5לוְשֵׂ

יֶׁתֶׁ  אֵ  רבְּ  ; תשְׂ

Furthermore, he greatly 

desires for his son to be very 

gracious and intelligent, and 

therefore he pushes him to act 

kindly and to learn diligently.  

 ָּ ש  לְמָּ יּוֹ   לוּכְמוֹ   המַ   ת,מַרְגָּּלִּ

י  הִּ ֶׁ ּ רָּ   אש  יוֹתֵ   היְקָּ הּ    רבְּ וֹמְרָּ ש 

יוֹתֵ  ירָּ   רבְּ מִּ ְ לִּ   ה, מְעוּלָּּ   הש   יכְּ

לִּ  תוֹךְ כְּ   י; בְּ

This is similar to the idea 

regarding pearls or other gems, 

the more valuable they are, 

the more one invests in 

guarding them, employing 

multiple layers of protection.  

ךְ מֵחֲמַ  רֵךְ    לגּוֹדֶׁ   תכַּ תְבָּּ יִּ תוֹ  אַהֲבָּ

י  ,אֵלֵינוּ  לֵינוּ    קוּמְדַקְדֵּ   רמַחְמִּ עָּ

קְדוּקֵ  דִּ י  יבְּ הֵ   ם,סוֹפְרִּ ֶׁ   ההֵמָּּ   ן ש 

בְרֵ  תוֹ   ידִּּ כוֹ   ,תוֹרָּ ָּ מְש    תהַנִּּ

י סְיָּיגִּ בִּּ ה  רַבָּּ ה  י  םמֵאַהֲבָּ רִּ  ם,וּגְדָּ

לְטוֹ  הְיֶׁ   ,לָּנוּ   בלְזַכּוֹתֵינוּ  נִּּ ֶׁ   ה ש 

י יִּּ נָּי םנְקִּ רֵךְ   ולְפָּ תְבָּּ  .6יִּ

So too, because of the great 

love from Hashem to us, He is 

extra careful and stringent 

with our behavior. He gives us 

the “extra careful measures of 

the Sages,” which are actually 

part of the Torah expressing 

the Great Love from Hashem 

to us by protecting us with 

 
לֵי פִּּ ל עַ ) 5 ְ ש  א, ג  י מִּ ל  חֵן ד: "וּמְצָּ כֶׁ עֵינֵי  טוֹב וְשֵׂ ים בְּ ם" אֱלקִֹּ דָּ  . (וְאָּ
אֵר)  6 תְבָּּ נִּּ ֶׁ ּ ש  מַה  ין  זֶּׁ   עַיֵּ סוּק  המִּ פָּּ ה"  עַל  וְנָּאוָּ י  אֲנִּ ה  חוֹרָּ ְ י   ."ש  רַבּוֹ   ןוְעַיֵּ רֵיש     תבְּ

 ַ ש  רָּ מוֹ   תפָּּ ְ בֵּ  , ת ש  לֵי יג, כד(  י גַּ ְ ש  ר  –"וְאֹהֲבוֹ  :  )מִּ חֲרוֹ מוּסָּ ִּ רוּךְ  ] ש  דוֹש  בָּּ הוּא,  זֶׁה הַקָּּ

( יב  כְתִּ דִּּ אֵל,  רָּ שְׂ יִּ ת  אֶׁ הַב  אָּ ֶׁ כִּ עַל ש  ה' ' י א, ב(:  מַלְאָּ מַר  אָּ ם  תְכֶׁ אֶׁ י  הַבְתִּּ הוּא  ' אָּ ֶׁ , ש 

ין סּוּרִּ יִּ ן בְּ ה אוֹתָּ  (. "[ מַרְבֶּׁ
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“boundaries and fences.” 

They are there for our benefit 

to refine us so that we will be 

spotless before Hashem.  

Now that we understand what the “extra careful measures of the 

Sages” accomplish, we will understand why they are needed more 

in the time of exile than in the time of the Beis Hamikdash (The 

Holy Temple in Jerusalem): 

נֵּ  זְמַ   ה,וְהִּ יָּה    ןבִּּ ש  הָּ קְדָּּ ית הַמִּּ בֵּ ֶׁ ש 

יָּ  ,םקַיָּּי    .' אדְאוֹרַיְיתָּ ' בִּּ  יסַגִּּ   ההָּ

Now, in the time when the Beis 

Hamikdash existed it was 

enough to fulfill the mitzvos as 

defined “by the Torah’s 

definition”, without the extra 

precautions from the Sages.  

יְתָּ   יכִּּ  נָּ   ה הָּ אֱמָּ  , 7רוּחֵנוּ   ה'  תאֶׁ   הנֶׁ

חַבְלֵ   אוְלֹ  כְנוּ  ַ ש    ת עֲבוֹתוֹ   ימָּ

לְתַאֲווֹ  תֵנוּ  יּוֹ   תאַהֲבָּ מִּ ְ   ת, גַּש 

יָּ  נָּקֵ   הוְהָּ הְיוֹ   ל בְּ '  ה  תאַהֲבַ   תלִּ

לֵ   הקְבוּעָּ  יש    לכָּּ   בבְּ הְיוֹ   ,אִּ   תלִּ

תְלַהֲבוּ  הִּ תוֹ  ה  תלַעֲבוֹדַ   תבְּ ' וְתוֹרָּ

לִּ   םגַּ  בְּ תְעוֹרֵ   ימִּ נִּּ ֶׁ זֶּׁ   רש    ה אַהֲבָּ   המִּ

 ה. רַבָּּ 

This is because our spirit was 

faithful to Hashem and we 

were not drawn with strong 

ropes of love for physical 

desires. It was therefore easier 

to have the love of Hashem 

firmly established in the heart 

of every man, and to be 

passionate in the service of 

Hashem and the learning of His 

Torah, even without these 

extra careful measures of the 

Sages inspiring a great love of 

Hashem. 

דּוֹ  תְמַעֲטוּ    יכִּּ   ר,דּוֹ   ראַחַ   ראַךְ  נִּ

בוֹ  בָּ לֵימוֹ   תהַלְּ ְ ּ עֲבוֹדַ   תהַש  ' ה   תבַּ

אַהֲבָּ  פֵּ  העַזָּּ  הבְּ ְ ש  רִּ   ,אֵש   יבְּ

However, with every 

successive generation, those 

whose hearts are complete in 

their service of Hashem with 

 
יםפִּּ ל )עַ  7 לִּּ הִּ מְנָּה . . ח: "דּוֹר ,  עח  י תְּ ת  נֶׁאֶׁ  . (רוּחוֹ" אֵל אֶׁ
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an intense fiery love 

decreased.  

רָּ  זָּ אֵש   בְּ ינוּ  כְוִּ אַהֲבוֹ   ה וְנִּ   ת בְּ

יּוֹ   תוְתַאֲווֹ  נִּ בְרוּ   ת,גּוּפָּ גָּּ כֵן  וּכְמוֹ 

עַ  לֵינוּ  ֶׁ   דעָּ  דלַעֲבוֹ   לנוּכַ   אלֹ   ראֲש 

אַהֲבָּ ה בְּ לְתִּּ   ה,'  תְעוֹרֵ   יבִּּ נִּּ ֶׁ   ר ש 

זֶּׁ  קְדּוּקֵ   המִּ ה עַל יְדֵי דִּּ ה־רַבָּּ   י אַהֲבָּ

י כָּ   ם וְחוּמְרֵיהֶׁ   םסוֹפְרִּ   לבְּ

טֵיהֶׁ  רָּ  ם: פְּ

We became ‘burned’ with the 

‘strange fire’ of love and 

desire for physical things. 

These physical desires became 

so overwhelming to us until we 

are not able to serve Hashem 

with love unless we first 

awaken in ourselves a great 

love for Hashem through 

fulfilling the ‘extra careful 

measures of the Sages’ and 

their stringencies in every 

detail: 

ינַ   ןהֵ  בְחִּ כָּ   –  ע"מֵרָּ ר־סוּ "  תבִּּ   ל בְּ

רָּ   תהַחוּמְרוֹ  מָּ גְּ בַּ ֶׁ י אש   ם,וּפוֹסְקִּ

We must fulfill these 

precautions both in regard to 

‘turning away from wrong’ by 

fulfilling all of the stringencies 

mentioned in the Gemara and 

later rulings,  

ינַ   ןוְהֵ  בְחִּ  –  ב"טוֹ ה  וַעֲשֵׂ "  תבִּּ

בְרֵ  דִּ אַגָּּדוֹ   רמוּסָּ   יבְּ בָּּ ֶׁ ילֵ "וּ   תש    י מִּ

בוֹ  רְאֶׁ   –  ה" טוֹבָּ   ןעַיִּ "  :8ת" דְאָּ יִּּ ֶׁ   ה ש 

טוּ   תאֶׁ  בְּ עַ   ן,עַיִּ   בחֲבֵירוֹ    ת וְרָּ

וֹ  לרֵעֵהוּ אַ  בּוֹ  ביַחְש  לִּ    ; 9בְּ

 

and in regard to ‘doing good’ 

by fulfilling the ethical 

guidance found in the Aggada 

and the teachings found in the 

Pirkei Avos. For example, it 

instructs one to have “a good 

eye,” meaning to view his 

friend with a generous eye and 

not think bad of his friend in 

his heart.  

 
י ) 8 בוֹת ב, ט: "אֵיזוֹהִּ ךְ   אָּ רֶׁ ה דֶׁ רָּ ָּ ק יְש  דְבַּ יִּּ ֶׁ הּ  ש  ם?  בָּּ דָּ אָּ ן. הָּ ה   . עַיִּ בֵר  .. טוֹבָּ טוֹב   חָּ

 . (טוֹב" . . לֵב
יש  , ח  י זְכַרְיָּהפִּּ ל )עַ  9 ת יז: "וְאִּ עַת אֶׁ בוּ   אַל רֵעֵהוּ  רָּ ְ חְש  ם"(.  תַּ לְבַבְכֶׁ  בִּּ
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בֵ "וְ   ב",טוֹ   בלֵ "  ןוְכֵ   And so too the other .10"כוּ'   בטוֹ   רחָּ

instructions in Pirkei Avos, that 

 
אֵ   10 רָּ שְׂ נֵי יִּ ת בְּ רְכוּ אֶׁ יל "כֹּה תְבָּ תְחִּ בּוּר הַמַּ דִּ אֵר בְּ תְבָּּ נִּּ ֶׁ ּ ין מַה ש    ,ו, כג(   אנָּשֹׂ )  ל" )וְעַיֵּ

פֵירוּש   ָּ   א אֵיךְ לֹ "  :בְּ שּׂ י   אאֶׁ נִּ אֵ   ם פָּ רָּ שְׂ קִיַׁ  ם וְהֵ ,  כוּ'   ללְיִּ קְד ְ יִּ   ד עַ   ן עַצְמָּ   לעַ   םַׁמְד  זַּ   ת כַּ

מְצָּ   –  "כוּ'  ת  א, נִּ נֶׁסֶׁ כְּ ֶׁ עַל יְדֵי ש  ֶׁ י־ש  קִּ אֵל מְדַקְדְּ רָּ שְׂ י   ן, עַצְמָּ   לעַ   םיִּ ן    רלְהַחְמִּ עַל עַצְמָּ

תוּב   כָּּ ֶׁ ּ מַה ש  מִּ יוֹתֵר  תּוֹרָּ בְּ ב בַּ כְתָּ בִּּ ֶׁ זֶּׁ   , ה־ש  נָּיו"  המִּ פָּּ א ה'  ָּ שּׂ "יִּ ינַת  חִּ בְּ ךְ  ָּ מְש  ם)  נִּ ָּ ,  ( ש 

הוּ  ֶׁ ינַ   אש  חִּ מַעְלָּ   תבְּ לְּ ֶׁ ש  ה  ה־רַבָּּ לוּ   האַהֲבָּ ְ לְש  תַּ ְ ש  זוֹ   .כוּ'   תמֵהַהִּ ינָּה  חִּ בְּ ךְ  ָּ מְש  וְנִּ

יךָּ " ש    "אֵלֶׁ הְיוֹ  ,מַמָּּ ילּ   תלִּ ה זוֹ גַּ   י וּ גִּּ ה־רַבָּּ דָּ  םאַהֲבָּ אָּ  ם.  בָּּ

בּוּר דִּ ן בְּ ם כֵּ אֵר גַּ תְבָּּ נִּּ ֶׁ יל  וּכְמוֹ ש  תְחִּ ה" הַנַּ   הַמַּ י וְנָּאוָּ ה אֲנִּ חוֹרָּ ְ עַל יְדֵי זֶׁה    , ל" "ש  ֶׁ ש 

תְעַלֶּׁ  ש    התִּּ י־הַנֶּׁפֶׁ הֲמִּ ן כוּ'   תהַבַּ ם כֵּ ין  .גַּ ם.   עַיֵּ ָּ    ש 

ין מַה   תוְעַיֵּ ַ ש  רָּ פָּ אֵר בְּ תְבָּּ נִּּ ֶׁ ּ קֵּ   ש  יל  ץ, מִּ תְחִּ בּוּר הַמַּ ר  אוֹ ה  תּוֹרָּ )  י"נֵרִּ   האַתָּּ   י כִּּ "   סוֹף דִּּ

בֵּ   , מא, א(  נֵּ "  י:גַּ דּוֹרוֹת  הוְהִּ י  בַּ וֹנִּ אש  רִּ ינוּ דּוֹר  ]  כוּ'   םהָּ צִּ ים מָּ וֹפְטִּ ים וְש  יאִּ בִּ נְּ מוֹ בַּ כְּ

אי אוֹ כּ  זַכַּ כּוּלוֹ  ֶׁ הָּ ש  ֶׁ י ש  וּמִּ חַיָּּיב.  דוֹל אוֹ  וּלּוֹ  גָּּ יק  צַדִּּ מַדְרֵגַת  בְּ אי  זַכַּ יָּה  אי הָּ זַכַּ יָּה 

יא  מוּר   , נָּבִּ ע גָּּ ָּ ש  יָּה חַיָּּיב הֵיה רָּ הָּ ֶׁ י ש  ים  , וּמִּ עִּ יוּ מְמוּצָּּ   תדּוֹרוֹ   לאֲבָּ   [.וְעַל יְדֵי זֶׁה לאֹ הָּ

י אַחֲרוֹנִּ ךְ ]  כוּ'   םהָּ כַּ ל  כָּּ ים  עִּ ָּ רְש  ם  הֶׁ בָּּ אֵין  דּוֹר  אַחַר  ךְ    , דּוֹר  כַּ ל  כָּּ ים  יקִּ צַדִּּ וְלאֹ 

ים.   טוֹבִּ

נְיָּן  עִּ י  :וְהָּ וֹנִּ אש  רִּ דּוֹרוֹת הָּ בַּ ֶׁ בוֹהוֹת  םש  גְּ דְרֵגוֹת  מַּ לְיוֹנוֹת מִּ מוֹת עֶׁ ָּ יוּ נְש  ד    , הָּ צַּ וּמִּ

ם  עַצְמָּ בְּ ם  תָּ מָּ ְ ש  ם  , נִּ ָּ נַפְש  בְּ ֶׁ ש  רַע  הָּ עַל  לוֹט  ְ ש  לִּ ים  יְכוֹלִּ יוּ  תְבּוֹנֵן    .הָּ יִּּ ֶׁ ש  כְּ יַּד  וּמִּ

גְדוּלַּ  רוּךְ ־ת אֵיןבִּּ ה כוּ' ־סוֹף בָּּ רְאָּ יו הַיִּּ יעַ אֵלָּ מוּר    .הוּא יַגִּּ ע גָּּ ָּ ש  רַע    –רַק רָּ יר הָּ גְבִּּ מַּ ֶׁ ש 

ים  אַחֲרוֹנִּ הָּ דּוֹרוֹת  ל  אֲבָּ  . ש  נֶׁפֶׁ בְּ ט  אָּ ְ ש  בִּּ וֹ  נַפְש  בְּ ֶׁ א   , ש  יחָּ ִּ מְש  דִּ א  יקְבָּ ינַת    , עִּ חִּ בְּ

ים  לוֹט עַ   , עַקֵבַיִּ ְ ש  ם לִּ ם עַצְמָּ תָּ מָּ ְ ש  נִּ רַעאֵין כֹּחַ בְּ ש     , ל הָּ יעַת נֶׁפֶׁ ה יְגִּ ה רַבָּּ יעָּ יךְ יְגִּ רִּ וְצָּ

ר  שָּׂ יעַת בָּּ יגִּ  .  [וִּ

יָּ  "וַהֲוָּ י "וְזֶׁהוּ  כִּּ ְ ש  חָּ יהַּ  יַגִּּ כט(  "ה  כב,  ב'  מוּאֵל  ְ ךְ  ] ,  כוּ'     )ש  ֶׁ חֹש  ינַת  חִּ בְּ הַיְינוּ 

יו לָּ ךְ עָּ לֶׁ ד הַמֶּׁ וִּ י דָּּ כִּּ ים.  דּוֹרוֹת אַחֲרוֹנִּ בַּ ֶׁ עַד  ־ש  בְּ מַר זֶׁה  לוֹם אָּ ָּ ּ אֵל הַש  רָּ שְׂ לָּלוּת יִּ   , כְּ

א יחָּ ִּ מְש  דִּ א  יקְבָּ עִּ ים  אַחֲרוֹנִּ דּוֹרוֹת  בַּ ךְ  ֶׁ חֹש  ינַת  חִּ בְּ ם  הֶׁ בָּּ יֵּש   ֶׁ אֵין    , ש  ֶׁ ה' ש  י  '   ' אַתָּּ נֵרִּ

יָּ"ה אֵין    ', הֲוָּ ֶׁ לוֹמַר ש  ם' כְּ דָּ מַת אָּ ְ ש  יָּ"ה נִּ קוֹם    ',נֵר הֲוָּ ל מָּ כָּּ יָּ"ה' מִּ ינַת    –   ' וַהֲוָּ חִּ יא בְּ הִּ

לוּת   ְ לְש  תַּ ְ ש  מֵהַהִּ מַעְלָּה  לְּ ֶׁ ש  לְיוֹנָּה  עֶׁ יָּ"ה  י '   –הֲוָּ כִּּ ְ ש  חָּ יהַּ  ם  '[".יַגִּּ ָּ ש  ין  הוּ   , וְעַיֵּ ֶׁ   א ש 

לְמַעְלָּ  דֶׁ   המִּ סֵּ לוּ  רמִּ ְ לְש  תַּ ְ ש   ת. הַהִּ

נְיָּ  עִּ אַׁ"  ןוְזֶׁהוּ  ָּ "  יִש   יךָּ אֵלֶׁ יו  נָּ פָּּ י  ,ה'  קִּ דַקְדְּ מְּ ֶׁ ש  יְדֵי  עַל  וּכְמוֹ    ן. עַצְמָּ   ל עַ   םוְהַיְינוּ 

תוּב כָּּ ֶׁ נָּא" בְּ   ש  ינְחָּ   ", רַעֲיָּא מְהֵימָּ ת פִּּ ַ ש  רָּ פָּ ף רל   סבְּ הוּ ,  (עַמּוּד ב'   , ח ")דַּ ֶׁ ינַת    אש  חִּ בְּ

הו ַׁ" א  ָּ תוַֹׁ  יִש   לַׁאֶבְרָּ ינוּ )  "ע  הוּ ,  לב, יא(   הַאֲזִּ ֶׁ מַּ   הלְמַעְלָּ   אש  ךְ עַל יְדֵי    המִּ ָּ מְש  נִּ ֶׁ ּ   ח מַ"רְ " ש 
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one should have a ‘good heart’ 

and a ‘good friend,’  

All of these instructions teach us how to fulfill the Torah’s command 

to “love your fellow as much as you love yourself” in the highest 

and most complete manner; much more than the bare minimum 

requirement which someone might fulfill from just looking at the 

“Torah’s definition” of loving your fellow. 

תוּ  כָּּ ֶׁ ש  ל,    בוְזֶׁהוּ  תֵנוּ  ָּ ש  רָּ : ו( ה־)פָּּ

הּ  דְרָּ נִּ ת  אֶׁ יהָּ  בִּ אָּ מַע  ָּ וֶאֱסָרָהּ   "וְש 
לָהּ   וְהֶחֱרִישׁ  הּ  עַל־נַפְשָׁ אָסְרָה  ר  אֲשֶׁ
ר־  אֲשֶׁ ר  וְכָל־אִסָּ ל־נְדָרֶיהָ  כָּ וְקָמוּ  אָבִיהָ 

הּ יָקוּם וְאִם־הֵנִיא אָבִיהָ    ,אָסְרָה עַל־נַפְשָׁ
וֶאֱסָרֶיהָ   ל־נְדָרֶיהָ  כָּ מְעוֹ  שָׁ יוֹם  בְּ אֹתָהּ 
וַיהוָה   יָקוּם  לֹא  הּ  עַל־נַפְשָׁ ר־אָסְרָה  אֲשֶׁ

י   כִּ בִיהַָּׁיִסְלַח־לָהּ  אָּ נִיאַׁ הּ"  ה   ,אֹתָּ

הָּ  ֶׁ  ר: הַנֶּׁדֶׁ  תאֶׁ  רמֵפֵ  בַׁאַָּׁש 

And this is the idea behind 

what is written (Bamidbar 30:5–

6): “And if her father heard 

her vow or her prohibition she 

placed on herself and her father 

will remain silent (and not 

nullify them right away), then 

all of her vows and prohibitions 

which she places on herself will 

be effective. However, if her 

father removes (i.e. nullifies) 

her vow on the day he hears 

about it, then all her vows and 

prohibitions she places on 

herself will not be effective, and 

Hashem will forgive her (if she 

transgresses her vow without 

knowing it was nullified) 

because her father removed 

it.” We see from this that 

 

י  קוּדִּ ינוּ  ן, פְּ אִּ רִי ח מַ"רְ   ןדְּ בָּ    א".דְמַלְכָּּ   ןא 

יןוְ  רָּ   עַיֵּ מָּ גְּ ילָּּ   אבַּ מְגִּ ף  הבִּּ בֵּ   , (עַמּוּד א'   , ח" וְדַף כ  .עַמּוּד ב'   ,ז "כ  )דַּ אֱרַכְתָּּ   הוּבַמֶּׁ "  י גַּ   הֶׁ

י ם ".כוּ'  םיָּמִּ ָּ    .יְעוּיַּן ש 

מַה   ין  אֵרוְעַיֵּ תְבָּּ נִּּ ֶׁ ּ אַחֵר  ש  קוֹם  מָּ פֵירוּש    , בְּ יךְ   לכָּּ "   בְּ אֲרִּ חָּ ' בְּ   הַמַּ י   ' דאֶׁ יכִּ   לוֹ   ןמַאֲרִּ

י  ג.  זָּכוֹ ר  אוֹ ה  תּוֹרָּ ) "  כוּ'   ויָּמָּ פד,  הַעֲלוֹתְךָּ ל  לְעֵי ר  ד.  ל  בְּ נְחָּ ד,  א.  פִּּ פ,  ן  לְקַמָּּ ס 

תְחַנַּ  אֶׁ נָּ   ראֹש  ב.   , ב י ן  וָּ ָּ ּ  (. ה סג, א(הַש 
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specifically the father is able 

to  ֵרמֵפ -remove a vow. 

הוּ   יכִּּ  ה  ה־רַבָּּ אַהֲבָּ ינַת  חִּ בְּ  א מִּ

תַרְגּוּמוֹ   –ר  מֵפֵ  ט  ַׁ:  11כְּ  לכָּּ   –  למְב 

י יסּוּרִּ אִּ ו רִיוְהַ   םהָּ יש   ַׁםַׁק ִ ַׁ ֶׁ   ראֲש 

ת נֶׁסֶׁ אֵלכְּ רָּ שְׂ י   ־יִּ   ה אֲסוּרָּ   אהִּ

ה  וּרָּ    .וּקְש 

The deeper meaning behind this 

is: From the aspect of the 

‘great love’ from Hashem to 

the Jewish People He (Hashem) 

רמֵפֵ  -removes (and as the word 

רמֵפֵ   is translated by Rabbi 

Yonasan ben Uziel this means  

Hashem nullifies) all of the 

restrictions and bonds of 

unholiness to which the 

Jewish People are restricted 

and bound.  

י  ןאֵי"וְ  מַתִּּ בוּש   י   –  "עַצְמוֹ   רחָּ כִּּ

דַּ  מִּ יְדֵי  עַל  ם  ה    תאִּ ה־רַבָּּ  – אַהֲבָּ

ינַת  חִּ יהָּ "בְּ בִּ  . " אָּ

It’s necessary for this ‘great 

love’ to come and release the 

Jewish People from their 

connection to unholiness since 

“a prisoner is unable to free 

himself”. It is only through 

the aspect of the ‘great love’ 

from Hashem to us which is the 

idea of the “father”. 

Meaning, just as a father does everything he can to encourage his 

children to go on the proper path out of his great love for them, so 

too Hashem loves us so much this is why He gives us the fullest 

possible way of keeping Torah and mitzvos, so that we can express 

our love of Hashem fully. Just as the father of a girl is able to nullify 

her vow since he cares about her and knows what’s best for her, so 

too Hashem can reverse and “nullify” our bonds with unholiness and 

physical desire through giving us some of His great love in the form 

of the ‘extra careful measures of the Sages’ which are an expression 

of His deep love for us.  

 
ם יוֹנָּ ) 11 רְגֵּ יא' תִּּ ן  'הֵנִּ בְטַל'  –תָּ  (.'יִּ
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The following is an explanation of the Tzemach Tzedek12 (found in 

the text of Likutay Torah) on the above statement of the Alter Rebbe 

that the connection of the person to unholiness is like being bound 

in an oath, and the ‘great love’ of Hashem nullifies thus bond just as 

a father nullifies a vow. 

נְ  י  ןיָּ )וְעִּ יסּוּרִּ אִּ י   םהָּ הִּ ֶׁ  האֲסוּרָּ   אש 

הֶׁ  בָּּ ה  וּרָּ הַיְינוּ    ן,וּקְש  דְּ לוֹמַר  יֵש  

 ַ יש  ש    תחֲלִּ אֵי ,כֹּחַ הַנֶּׁפֶׁ ֶׁ הּ    ןש  כֹחָּ בְּ

קָּ   תלְצֵא  נַּרְתֵּ הּ   הּ מִּ רָּ   – כוּ'    וּמַאֲסָּ

יוּ  ש    ףהַגּוּ   תחוּמְרִּ ית ־וְנֶׁפֶׁ הֲמִּ  .הַבַּ

קוֹם אַחֵר מָּ אֵר בְּ תְבָּּ נִּּ ֶׁ  .13וּכְמוֹ ש 

What is the idea of these 

‘restrictions the person is 

restricted and bound by’ 

mentioned above? We can 

possibly explain this as a 

reference to weakness of the 

Divine soul; which is not 

strong enough to leave its 

covering and prison which are 

the coarseness of the body and 

the animal soul, as explained 

elsewhere. 

 ָּ אֵר   םוְש  תְבָּּ הַתּוֹרָּ   :נִּ יְדֵי  עַל  ֶׁ  הש 

עוֹ  וָּ כֹּחַ  ךְ  ָּ מְש  לְבַטֵּ   זנִּ ש    ללַנֶּׁפֶׁ

י וּרִּ יש   . 14  אֵלּוּ כוּ'  םקִּ

There it is also explained how 

through the study of the Torah, 

power and strength are given 

to the    Divine soul to nullify 

all of these bonds to unholiness. 

רַ  ,וְיֵש  לוֹמַר  הֲפָּ ֶׁ י תש  רִּ יוֹם   ם נְדָּ בְּ

ים פּוּרִּ   ,הַכִּּ

We can possibly explain that 

this is the idea of nullifying 

vows on Yom Kippur at the 

Kol Nidrei service:  

 
12  Even though generally the comments of the Tzemach Tzedek have been 

moved to the Hebrew footnotes, due to the relative shortness of the 

maamar it was felt necessary in this case to include this explanation to give 

a complete understanding of the maamar. 

י"  13 ִּ יש  לִּ ְ ּ ש  הַש  חֹדֶׁ יל "בַּ תְחִּ בּוּר הַמַּ דִּ תְרוֹ  , בְּ ת יִּ ַ ש  רָּ פָּ  ר סז, א(. אוֹ ה  תּוֹרָּ ) בְּ

אֵ   14 תְבָּּ קוֹם אַחֵר נִּ ּ דְּ   ר,וּבְמָּ יש  יקִּ קְרָּ אֵלּ   םוּרִּ ירְכוֹ "   אוּ נִּ נָּא" בְּ   ת" סִּ   – "  רַעֲיָּא מְהֵימָּ

כֶׁ  בֶּׁ סְתַּ מִּ ש   הַנֶּׁפֶׁ ֶׁ הֶׁ   ת ש  יְכוֹלָּ   םבָּּ הּ  אֵינָּ זֶׁה  יְדֵי  יל    , כוּ'   ת לַעֲלוֹ   הוְעַל  תְחִּ הַמַּ בּוּר  דִּ בְּ

סוּ " ירוּש  הַפָּּ מוֹךָּ '  ק פֵּ י אֵל כָּּ נָּ  ראֹש  ן לְקַמָּּ ) "' מִּ ָּ ּ  . ה סב, א(הַש 
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וּבָּ  ש  עַל יְדֵי הַתְּ ֶׁ ךְ    ה הַיְינוּ ש  ָּ מְש  נִּ

רַ  הֲפָּ ינַת  חִּ יטּוּ   תבְּ   לוּבִּ

י וּרִּ ּ יש  ילּוּ   םהַקִּּ ה    י וְגִּ ה רַבָּּ אַהֲבָּ הָּ

ש  כוּ'.  נֶּׁפֶׁ  בַּ

Through teshuva 

(repentance/return to Hashem) 

which is the essential idea of 

Yom Kippur there is drawn 

down a revelation of Hashem 

which removes and nullifies 

these ‘bonds’ to unholiness 

created by the animal soul, just 

as the bonds of the vows became 

nullified at the Kol Nidrei 

service, and this allows the 

great love that a Jew has for 

Hashem to become revealed. 

נְיַ   דוְעוֹ  עִּ בְּ לוֹמַר  ֶׁ   ןיֵש   אַָּׁ"ש    בהָּ

מַה   אוְהוּ   ר",מֵפֵ  ךְ  רֶׁ דֶּׁ עַל 

זֹּהַר  תוּב בַּ כָּּ ֶׁ ּ   ,15ש 

 

We can further explain the 

idea that specifically the father 

can remove vows from his 

daughter, based on what is 

written in the Zohar, 

בֵּ  מְנָּ "  יגַּ זִּ נַטְלָּ   אבְּ ב ַַַָּׁׁׁיב  ַׁמִּ   אדְּ   , אא 

מְנָּ  אוְלָּ  זִּ נַטְלֵ  אבְּ בֵּ  ידְּ א ימִּ ימָּּ  ".אִּ

 as explained regarding the 

concept that in order for there to 

be a complete unity of Ze’eir 

Anpin16 and Malchus17 it needs 

to be “at the time when she 

(Malchus) receives from the 

 
ת אֱמוֹ  15 ַ ש  רָּ ף ק רפָּּ  עַמּוּד ב'(  ', )דַּ

16  The six “emotive” attributes of Hashem in the spiritual world of 

Atzilus. Meaning, the way that Hashem relates to us in a manner of reward 

and punishment (kindness and severity), giving kindness to those who do 

good and punishing those who do bad. 
17  The aspect of how Hashem is actually involved in the creation and 

guiding of the world. When these two types of attributes are united then 

then we actually see in the physical world how Hashem is running 

everything and is part of His plan, but when these two types of attributes 

of Hashem are not fully united, then Hashem’s Divine Providence in 

everything becomes concealed. 
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“house of the Father” 

(meaning from Chochma), and 

not at the time when she 

receives from “the house of the 

Mother” (meaning Bina). 

In the verse (Bereshis 20:12) it says: " וא י הִּ בִּ י בַת־אָּ מְנָּה אֲחֹתִּ וְגַם־אָּ

ה׃ ָּ ּ ש  י לְאִּ י־לִּ הִּ י וַתְּ מִּּ "אַךְ לאֹ בַת־אִּ  

“And besides, she is in truth my sister, my father’s daughter though 

not my mother’s; and she became my wife.” 

The simple meaning of the verse is that Avraham is explaining to 

Avimelech, king of the Pelishtim, the reason he called Sara his sister 

even though she was really his wife. She is related to him like a 

sister; she was his father’s granddaughter, his niece, but only from 

his father’s side. Sara’s father Haran was Avraham’s half-brother 

since they shared the same father but had different mothers. Thus, 

Sara was related to him from his father’s side, as though she was his 

sister (even though she was actually his niece), but not from his 

mother’s side. 

In the Zohar it gives a mystical explanation of the verse to mean that 

for Ze’eir Anpin and Malchus to be united like a husband and wife 

ה) ָּ ּ ש  י לְאִּ י־לִּ הִּ (וַתְּ , then it isn’t enough for them to receive from Bina 

י) מִּּ בַת־אִּ לאֹ  (אַךְ  , rather they need to receive from Chochma (וְגַם־

וא י הִּ בִּ י בַת־אָּ מְנָּה אֲחֹתִּ (אָּ . This is the idea of saying “at the time when 

they receive from the house of the father-Chochma, and not at the 

time when they receive from the house of the mother-Bina. 

ינָּ   יכִּּ  ינַת הַבִּּ חִּ בְּ עַ   המִּ ךְ    תוְהַדַּ ָּ מְש  נִּ

הְיוֹ  פְיָּ"  תלִּ א  אאִתְכ   טְרָּ ־סִּ

א נְיָּ   ",אַחֲרָּ רִיַׁ" הַ   ןוְזֶׁהוּ עִּ דָּ  ג סְיָּי   םנ ְ

וּ  יש  פְרִּ    ת".לִּ

This is so because from the 

aspect of Bina and Daas there 

is brought forth the ability to 

“restrain the Sitra Achra (the 

side opposed to holiness)”, 

which is the idea of what it 

says in Pirkei Avos that “vows 

are a fence protecting a person 

that he be separate and 
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removed from indulging in 

worldly matters.” 

הְיוֹ   לאֲבָּ  כַָּׁ"   תלִּ ְ פ  וֹכָּ   אאִתְה   א חֲש 

ש     – נְהוֹרָּ   – מַמָּּ ר   א"לִּ ָּ פְש  אֶׁ י  אִּ

הְיוֹ  ינָּ   תלִּ בִּּ ינַת  חִּ בְּ ֶׁ   ה,מִּ ינָּהּ  מִּּ "ש 

י ינִּ י ןדִּּ רִּ תְעָּ  , ן"מִּ

But to “actually transform 

spiritual darkness into spiritual 

light”; this cannot happen 

from the aspect of Bina alone, 

since “from it (Bina) 

judgements from Hashem’s 

Heavenly court are aroused 

against the created beings for 

their improper conduct”,  

ה ילָּּאָּ ה־עִּ כְמָּ חָּ ינַת  חִּ בְּ מִּ לָּּא    , אֶׁ

לֶׁת ז, יב( חַיֶּׁה" )קֹהֶׁ ה תְּ כְמָּ    ,וְ"הַחָּ

Only from the aspect of the 

Higher Level of Chochma 

(Chochma of Atzilus) regarding 

which it says (Koheles 7:12) “and 

Chochma (wisdom) will give 

life to those who have it” can 

there be the nullification of the 

bonds to unholiness (the 

opposite of life) created by the 

animal soul.  

יטּוּ   אוְהוּ  מַעְלָּ   להַבִּּ לְּ ֶׁ גָּ   הש  ָּ  המֵהַשּׂ

 .18כוּ' תוְדַעַ 

This level of Chochma is a 

type of selfless dedication to 

Hashem beyond all logic and 

reason and is therefore 

unaffected by the animal soul’s 

pull to physicality, and can even 

transform that pull into a drive 

to connect to Hashem. 

 
בוֹאָּ  18 מְּ בּוּר   רכַּ דִּ י נבְּ נֹכִּ יל "רְאֵה אָּ תְחִּ  . )לקמן ראה ( תֵן"וֹ הַמַּ
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הָּ  ֶׁ ש  ךְ   רמֵפֵ   בַׁאַָּׁוְזֶׁהוּ  וּמְהַפֵּ

וֹכָּ  נְהוֹרָּ  אחֲש   א. לִּ

This is the idea that the father 

(meaning the power of 

Chochma) is able to nullify 

spiritual darkness and 

transform it into spiritual 

light. 

ינַת   חִּ ן בְּ ם כֵּ ךְ גַּ ָּ מְש  ינָּה זוֹ נִּ חִּ בְּ וּמִּ

  " יש  הְיֶׁה לְאִּ יוֹ תִּ ם הָּ תֵנוּ  "וְאִּ ָּ ש  רָּ )פָּּ

זְכָּּ  זהַֹּר   ה.לְמַעְלָּ   רל, ז( הַנִּּ וְעַיֵּין בַּ

 ָּ  .םש 

Specifically from this aspect 

(of the father-Chochma) is 

drawn forth the ability for 

“her (the daughter mentioned 

at the beginning) to become 

married to a man”, meaning in 

a mystical sense that from the 

father-Chochma is drawn forth 

the ability for Ze’eir Anpin to 

become united and fully 

revealed in Malchus, as 

described above. 

From the sequence of the verses we are discussing, it would seem 

that the daughter’s marriage is connected to her father’s ability to 

nullify her vows. In simple terms, this connection is that just as the 

girl’s father can nullify her vows, so can her husband nullify her 

vows. However, in a mystical sense we are using the reference of 

the “daughter” to mean Malchus of Atzilus and the “father” to mean 

Chochma of Atzilus. The verse is telling us that for Malchus to get 

“married” to her “husband” who is Ze’eir Anpin, she needs to first 

be connected to her “father” who is Chochma, since only from 

Chochma is there the ability for a complete union of Ze’eir Anpin 

and Malchus.  

In other words: Only from a totally selfless dedication to Hashem 

(Chochma) is one able develop their great love for Hashem (Ze’eir 

Anpin) so that it be expressed in everyday life (Malchus). This 

selfless dedication is especially nurtured through practicing the 

“extra careful measures of the Sages” who taught us how to be 

totally dedicated to Hashem. 
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"וְ  ירוּש   פֵּ בִיהַָּׁאַךְ  אָּ עַׁ מ  ָּ ת   ש  אֶׁ

הּ  דְרָּ הּ    נִּ עַל־נַפְשָׁ אָסְרָה  ר  אֲשֶׁ וֶאֱסָרָהּ 
לָהּ  וְכָל־   וְהֶחֱרִישׁ  ל־נְדָרֶיהָ  כָּ וְקָמוּ  אָבִיהָ 

הּ יָקוּם ר־אָסְרָה עַל־נַפְשָׁ ר אֲשֶׁ  "  אִסָּ

However, now we need to 

understand the mystical 

meaning of “And if her father 

will hear her vow or her 

prohibition that she places on 

herself and her father will 

remain silent (and not nullify 

them right away), then all of her 

vows and prohibitions that she 

places on herself will be 

effective.” 

פְיָּי   ,הַיְינוּ  תְכַּ אִּ יְדֵי  עַל  ֶׁ  אש 

לָּּ  חִּ תְּ נְיָּ   ה,בַּ עִּ זֶּׁהוּ  ֶׁ י  ןש  רִּ דָּ  ם, הַנְּ

זֶּׁ  ילּוּ   המִּ ךְ גִּּ ךְ אַחַר כַּ ָּ מְש  ינַת    י נִּ חִּ בְּ

יהָּ " בִּ הְיוֹ   "אָּ כָּ "  תלִּ תְהַפְּ  אאִּ

וֹכָּ  נְהוֹרָּ  אחֲש   . 19א"לִּ

Meaning that specifically 

through first “restraining” the 

unholiness by restraining the 

desires of the animal soul, 

which is the point of vows 

(which are intended to restrain a 

person from indulgence), from 

this he will afterwards  come 

to experiencing the revelation 

of the level of “her father 

(Chochma)” which causes that 

“spiritual darkness will be 

transformed into spiritual 

light”. 

ָּ וְזֶׁהוּ   )ש  ן  כֵּ ם  גַּ תוּב  כָּּ ֶׁ ב(  םש  :  ל, 

ר   ה"וַיְדַבֵּ ֶ טּוֹת   משֹ  הַמַּ י  ֵ אש  ל רָּ   אֶׁ

רָאֵל רַׁ  לִבְנֵי יִש ְ בָּ ד ָּ אמרַֹׁזֶהַׁה  ר   ַַׁׁל  אֲשֶׁ
ה  :  "ה'  צִוָּ

And this also the meaning of 

what is written (Bamdibar 30:2): 

“And Moshe spoke to the 

heads of the tribes of the 

Children of Israel saying: This 

is the matter that Hashem has 

commanded”, the 

commandment that a father may 

nullify his daughter’s vows, and 

 
י  19 נְיָּ   דעוֹ   ןוְעַיֵּ ינַ   ןמֵעִּ חִּ י"  תבְּ בִּ רְדֵּ  – "הָּ אָּ "פַּ עַ  ", סבַּ ַ ִּ   רש  יש  ק ג  , יחֲמִּ רֶׁ  . ' פֶּׁ
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a husband may nullify his 

wife’s vows if done in the 

correct time and manner.  

What’s the lesson in specifically stressing here that this mitzva was 

transmitted through Moshe, when all mitzvos were?  

ר"   בָּ הַדָּּ זֶׁה  "לֵאמרֹ  יְדֵי  עַל  ֶׁ ש 

ינַ  חִּ בְּ מִּּ ֶׁ ֶׁ   תש  ל    הזֶׁ   ייְדֵ   לעַ   ה,משֹ  יוּכָּ

י  . כוּ'  רהַנֶּׁדֶׁ  רלְהַתִּּ

This is to teach us that through 

Moshe “saying (to the heads of 

the tribes) that this is the 

matter” meaning from the 

aspect of Moshe (who 

represents the level of Chochma 

of Atzilus) can the vows 

become nullified. From 

Chochma itself (represented by 

Moshe) comes the power for the 

Divine soul to free itself from 

the “vows,” the bonds of the 

animal soul’s passions. 

וֹת"  ם,גַּ  ט  מ   יַׁה  אש   ינַת    אהוּ   "רָּ חִּ בְּ

א יבָּּ א־דְלִּ ה   ,רְעוּתָּ ה־רַבָּּ   . אַהֲבָּ

בוֹאָּ   :ַׁ.( הלְמַעְלָּ  רוְכַמְּ

 

In addition, the idea of “heads 

of the tribes” is that they 

represent the “essential desire 

of the heart to connect to 

Hashem”, in a manner of “great 

love for Hashem”, as 

explained above.  

In other words, by saying that specifically Moshe spoke to the heads 

of the tribes about nullifying vows, the verse is hinting to us that 

from Chochma- represented by Moshe- can someone reveal in 

themselves the true love for Hashem which is represented by the 

“heads of the tribes”. The “heads of the tribes” mystically means 
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that highest part of the soul of the Jewish people, just like the head 

is the highest part of the body, so too the deep essential love for 

Hashem in every Jew is the idea of the “heads of the tribes”, and this 

deep love -the heads of the tribes- is revealed through Moshe, which 

is Chochma. 

                                                                                         

 

 

 

 

 

 

Summary of the Maamar 

Q1 What is the reason why in the generations after the 
destruction of the Beis Hamikdash we find that the Sages 
places many additional restrictions more than what the 
Torah demands, and instructed us to be extra careful in 
mitzvos beyond the letter of the law of the Torah? 

A1 Because in the time of the Beis Hamikdash we 
experienced so much revelation of Hashem that our 
animal souls were naturally more refined and it was 
much easier to reveal our love for Hashem even by just 
by keeping the laws of the Torah itself without extra 
measures. However, after the destruction of the Beis 
Hamikdash when our animal souls are more coarse and 
have a much stronger passion for physicality, thus 
making it very difficult to reveal our love for Hashem. 
Therefore, in the time of exile the only way to overcome 
the animal soul and reveal our love for Hashem is 
through keeping the “extra careful measures of the 
Sages”. 
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Q2 How do the “extra careful measures of the Sages” help us 
reveal a great love for Hashem? 

A2 Because the motivating factor behind these “extra careful 
measures” is the fact that Hashem has a great love for us. 
Just like a father who truly loves his son will push him to 
be careful in his conduct that he should behave in the 
most refined manner and that should attain wisdom and 
sensitivity etc., so too because Hashem loves us that’s 
why He wants us to keep the Torah and Mitzvos in the 
most complete manner possible, and that’s the purpose of 
the “extra careful measures of the Sages”. Since the 
motivation behind these measures is Hashem’s great love 
for us, they have the power to reveal the great love for 
Hashem we have hidden in us. This is because our love 
for Hashem is a reflection of His infinite love for us. 

Q3 How does this tie into our parsha, Parshas Matos, in 
giving a deeper understanding of the passage about a 
father nullifying his daughter’s vows? 

A3 The mystical meaning of a father nullifying vows is how 
father represents Chochma, total selfless dedication to 
Hashem beyond all reasoning which comes from the 
deepest part of the soul, and only through this type of 
selfless dedication which is expressed in fulfilling the 
“extra careful measures of the Sages” can someone 
remove the “vows and prohibitions” that they are bound 
to. What are these “vows and prohibitions” a reference 
to? They are referring to the fact that the animal feels 
“bound” to pursue physical pleasure and the Divine soul 
is stuck dealing with the animal soul’s drives, just like 
someone who is bound by an oath is stuck dealing with 
the consequences of the oath. By saying that the “father” 
nullifies the “vows” it means to say that through the 
dedication to Hashem on a level of Chochma by keeping 
everything in Torah law, even every Rabbinic decree and 
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instruction, this will remove the coarseness and passion 
of the animal soul which “binds” the Divine soul to 
pursue its goals. Once those “bonds” to materiality are 
“nullified” through the power of Chochma, then a Jew 
can reveal his true love for Hashem. 

Q4 Why does the Torah stress the fact that Moshe himself 
gave over the command regarding annulling vows, didn’t 
he give over all of the commandments? 

A4 Since Moshe Rabeinu himself embodies the power of 
Chochma in its most absolute state, specifically by 
connecting to him we receive the spiritual power to 
“nullify” the “bonds” of the animal soul stopping us from 
loving Hashem, this is why in this mitzva there is special 
emphasis on the fact that Moshe gave over the 
commandment.  
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Lessons from the Maamar in the service of Hashem 

1 Keeping every detail of halacha doesn’t just make us 
have more fear of Hashem, it is what refines us and 
gives us the ability to reveal our love for Hashem 
during davening. 

2 Someone who really cares about himself, his children, 
his family and friends, will encourage himself and 
others to act in the most refined manner and pursue 
wisdom and sensitivity. 

3 Sometimes we feel “bound” to listen to the animal 
soul’s demands on us to pursue physical pleasure or 
something seemingly foolish. We need to know that 
we have the power to free ourselves from any of its 
demands by dedicating ourselves more strongly to 
serving Hashem and revealing Him in this world. 
When a person is busy learning Torah, teaching, and 
spreading the knowledge and practice of Torah and 
Mitzvos to every Jew he can, then there won’t be any 
room left for the animal soul to convince us that he has 
us “bound” to his wishes. 

4 In order to receive this power to totally dedicate 
ourselves to Hashem, we need to connect to Moshe 
Rabeinu in our generation, the Rebbe, who shows us 
what dedication to Hashem is all about.  
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul 
Z’’L 

Enrique Szerer-Hersh Ben Aryeh  Meyer 
HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim 
HaCohen Z’’L 
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