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2 LESSONS IN LIKUTAY TORAH  

Likutay Torah English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Likutay Torah. 

The original text of the maamarim with  נקודות and punctuation is 

presented side by side with a phrase by phrase translation and 

explanation. The translation of the text is in bold whereas the 

commentary is in regular font. The explanations of general concepts 

that are not directly relevant to understanding the flow of the 

maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets 

in the original Likutay Torah have been moved to the Hebrew 

footnotes and left untranslated. 

The main purpose of this project is to enable the reader to learn the 

Likutay Torah in the original. By learning the words, structure, and 

concepts of the maamarim, eventually they should be able to learn 

it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are 

copyright by the Kehot Publication Society, a division of Merkos 

L’inyonei Chinuch Inc., and are reprinted here with special 

permission. To purchase the original visit www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the 

maamarim, the administrator of the לקוטי תורה מנוקד project for 

helping with the נקודות and punctuation, to view or download any 

maamar from Likutay Torah/Torah Or with נקודות go to his website 

www.ChassidutBehirah.com , 

and to R’ Baruch Katz for creating the website and the editing. 

Please Donate to Keep this Project Going: 

Translating these maamarim takes many hours of work per week, 

and funding is needed to cover the expenses to make this possible. 

Please donate at our website www.LearnChassidus.com  

For comments and questions, please email me at 

avraham.t.katz@gmail.com 

http://www.chassidutbehirah.com/
http://www.learnchassidus.com/
mailto:avraham.t.katz@gmail.com
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Likutay Torah 

 הֹורָ תּ י ִלּקּוטֵ 
ש  ַׁ רָּ ָּ ֹותַׁ תפ  ט  ַׁמ 

יל  ְתחִּ ּבּור ַהּמַ  ּדִּ

ַׁ ה  ֶַׁאתִַׁנְדרָּ ִביהָּ עַׁאָּ מ  ָּ ְַׁוש 

ַׁ' דַעּמּוד  פ"דף ּדַ 

“Loving Hashem through Being Careful 

with Mitzvos” 

The verse towards the beginning of Parshas Matos describing the 

law of a father nullifying his daughter’s vows states (Bamidbar 30:5): 

עַׁ מ  ָּ ַַַׁׁׁ"ְוש  ה  ִנְדרָּ ֶאתַׁ ַׁ ִביהָּ ֶוֱאָסָרּה   ַַׁׁאָּ
ּה ְוֶהֱחִריׁש ָלּה ָאִביָה   ר ָאְסָרה ַעל־ַנְפׁשָ ֲאׁשֶ
ר־ָאְסָרה   ֲאׁשֶ ר  ְוָכל־ִאּסָ ל־ְנָדֶריָה  ּכָ ְוָקמּו 

ּה ָיקּום׃ ֵתנּו ל, ה( " ַעל־ַנְפׁשָ ָּ ש  רָּ   : )ּפָּ

 “And if her father will hear 

her vow or her prohibition that 

she places on herself and her 

father will remain silent (and 

not nullify them right away), 

then all of her vows and 

prohibitions she places on 

herself will be effective.” 

The Torah gives a father the ability to nullify his young daughter’s 

vows or voluntary prohibitions. However, he can only annul them if 

he declares them invalid right when he hears about them. If he waits 

until the next nightfall before saying anything, then he loses the 

ability to nullify them. 
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ִבי ַׁ"ַׁןִעְניַַַָּׁׁׁןְלהָּ ו ק  ְקד    1ם"ַׁסֹוְפִריַַׁׁיד ִ

 

 

We need to understand the 

idea of the “extra careful 

measures of the Sages” in 

order to understand the inner 

meaning behind a father’s 

power to nullify his daughter’s 

vows and prohibitions: 

י  – רֹואִּ נּו  אָּ ֶׁ ְמעַ   ם,ש  ּכָּ   טּכִּ ֶׁ  לש 

ְלמוּ  לֵ   ד ַהּתַ  תֵמֲהלָּכוֹ   אמָּ

ֲחַז"  ת ְוחּוְמרוֹ  ירּו  ְחמִּ הֶׁ ֶׁ  לש 

ּמָּ  ּכַ יפּו  י  הְוהֹוסִּ רִּ דָּ י  םּגְ   םּוְסיָּיגִּ

ְכתָּ ה־ַלּתֹורָּ  ּבִּ ֶׁ ַׁ. בש 

We see that most of the 

Talmud is full of the laws and 

stringencies which the Sages 

imposed, adding additional 

“boundaries and fences” to 

protect us from transgressing 

the commands in the Written 

Torah, the Chumash. 

Just like a fence prevents someone from accidentally trespassing 

into someone else’s property, so too, the Sages established extra 

careful measures to prevent us from coming near to transgressing 

what it says in the Torah. For example, in the Torah it says that one 

may not cook meat from a land animal with milk or eat them 

together, and the Sages established that we shouldn’t even eat meat 

from a bird with milk so that we shouldn’t get it confused with meat 

from a land animal with milk. 

The question is: Why do we need more stringencies and precautions 

in the later generations of the Talmud and onwards? If they were so 

important then why didn’t we always have them from the time of 

 
יּלָּה  1 יב   יט, ב: ַמאי   )ְמגִּ ְכתִּ ם  י(:ט,    ב ֵעקֶׁ )  ּדִּ ל  'ַוֲעֵליהֶׁ כָּ ים  ּכְ רִּ בָּ ר  ַהּדְ ֶׁ ר  ֲאש  ּבֶׁ '  ה   ּדִּ

ם כֶׁ ּמָּ ר'?  עִּ הָּ ד,   ּבָּ הוּ   ְמַלּמֵ ְראָּ הֶׁ ֶׁ דֹוש    ש  רּוְך־הּוא  ַהּקָּ ה  ּבָּ ֶׁ ְקּדּוֵקי   ְלמֹש  ה   ּדִּ   ּתֹורָּ

ְקּדּוֵקי  ים  ְודִּ קוּ   סֹוְפרִּ ְקּדְ ּדִּ ֶׁ ים   ]ש  ַאֲחרֹונִּ ֹון  הָּ ש  ּלְ ַנת   מִּ ְ ש  ים    מִּ ֹונִּ אש  רִּ "י.    – הָּ ִּ ַרש 

ה  " ם ַלּתֹורָּ ְזַניִּ יר ְוַלֲעׂשֹות ְסיָּיג ְואָּ ּיֹות ּוְלַהְחמִּ רִּ ה ַהּבְ ק ַאַחר ַמֲעׂשֵ יפּו ְלַדְקּדֵ הֹוסִּ ֶׁ ש 

ה ֲעֵבירָּ ן הָּ ם מִּ דָּ אָּ ת הָּ יק אֶׁ ְזרּו ְגֵזרֹות ְלַהְרחִּ ה כח, א.    –   "ְוגָּ "י סּוּכָּ ִּ גֹון"ַרש  ֵזירֹות  ּכְ   ּגְ

ְזרוּ  ּגָּ ֶׁ ים  ש  מִּ ּלֹא ֲחכָּ ֶׁ יּסּור  יֵדי לִּ   יָּבֹא  ש  ה אִּ א קלד, א –  "ּתֹורָּ ְתרָּ א ּבָּ בָּ "י ּבָּ ִּ  . (ַרש 



 

5  LESSONS IN LIKUTAY TORAH  

Moshe Rabeinu? What changed as time went on, causing us to need 

additional stringencies? 

ְניָּ  עִּ ַרַז"  ן,מּובָּ   ןְוהָּ ְמרּו  אָּ ֶׁ ש  מֹו   לּכְ

ב(  א,  ים  ירִּ ִּ ּ ַהש  יר  ִּ )ש  סּוק  ּפָּ ַעל 

יהוּ " ּפִ יקֹות  ׁשִ ִמּנְ ֵקִני  ָ ים    ִיׁשּ טֹובִּ י  ּכִּ

ן"וֹ דּ  ּיָּיִּ יךָּ מִּ    :דֶׁ

The idea will be understood 

based on our Sages 

explanation of the verse (Shir 

Hashirim 1:2): “Hashem should 

‘kiss us with His mouth’ 

(meaning He should connect to 

us through our mouths saying 

words of Torah), because Your 

‘love’ is better than ‘wine’.”  

ְמרָּ " ֵאל   האָּ רָּ ׂשְ יִּ ת  נֶׁסֶׁ ִבי  :ּכְ ַַׁׁםֲַׁער 

ל ַׁ ַַַׁׁׁיעָּ ַַַַׁׁׁׁרַׁיֹות ַַַׁׁׁםסֹוְפִריַַַׁׁׁיִדְבר  ִמי  ינָּה 

ֶַׁ ַַׁׁלש  ֹורָּ  . " הת 

Our Sages comment: The 

Jewish People said to 

Hashem: The instructions of 

the Sages (referred to in verse as 

“Your love”) are sweeter to me 

than the ‘wine’ of the Torah.” 

ירּוש   ֶַׁ"  :ּפֵ ש  ַׁ ַַַׁׁׁלי ינָּה  ֹורָּ  אהוּ   ה"ת 

י ימִּ נִּ יהָּ   הַהּתֹורָּ   תּפְ  ,ְוסֹודֹותֶׁ

ה מָּ ַרזַ   ּכְ ְמרּו  אָּ ֶׁ ְכנַ "  :ל "ש   –  ןַייִּ   ס נִּ

 ;  2ד" סוֹ  איָּצָּ 

The explanation of this cryptic 

statement is as follows: The 

‘wine of the Torah’ refers to 

the inner dimension and 

secrets of the Torah, as our 

Sages said the “when someone 

drinks wine, his secrets come 

out”, thus the ‘wine’ of the 

Torah refers to the secrets of the 

Torah which require prompting 

to discover, just like a person’s 

private secrets which need 

prompting (like by drinking 

wine) for him to reveal.  

 
ין סה, א(.  2  )ֵערּובִּ
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י" ְבר  י  "סֹוְפִרים־ַׁד ִ  ל עַ   ם ֲעֵרבִּ

ת נֶׁסֶׁ ֵאלּכְ רָּ ׂשְ ּסֹודוֹ   ריֹותֵ   ־יִּ  תמִּ

 – ה ַהּתֹורָּ 

Thus, the ‘instructions of the 

Sages’ are sweeter to the 

Jewish People than the secrets 

of the Torah, 

י  ל ּכָּ   יּכִּ  רִּ דָּ   תְוַהחּוְמרוֹ   ם ַהּגְ

ְבֵר  דִּ ּבְ ֶׁ  ר מּוסָּ   י ְוַדְרכֵ   ל,ַרַז"  יש 

ַאּגָּדוֹ  ּבָּ ֶׁ ְרֵק "וּ   ת,ש  בוֹ י־פִּ  –   ת"אָּ

י  םּכּוּלָּ  כִּ ָּ ְמש  ינַ   םנִּ חִּ ּבְ ה־   תמִּ ַאֲהבָּ

א,   ,הַרּבָּ  י  כִּ )ַמְלאָּ תּוב  ּכָּ ֶׁ ש  מֹו  ּכְ

ַמר ה'" : ב( ם אָּ ְתכֶׁ י אֶׁ ַהְבּתִּ  .3"אָּ

since, all of the “boundaries” 

and stringencies instructed to 

us by the Sages, and the moral 

instructions which are found 

in the Aggada4 and in the 

Pirkei Avos (Ethics of the 

Fathers), they are all 

expressing the idea a Great 

Love from Hashem to us, like 

it says (Malachi 1:2): “Hashem 

says: I love you (the Jewish 

People)”, and because Hashem 

loves us, this is why He is extra 

careful with our behavior. 

מֹו   ָּ ּכְ ש  דָּ   ל,ְלמָּ תֹו    תֵמֲחמַ   םאָּ ַאֲהבָּ

ְמַדְקּדֵ   לעַ  נֹו  יֹותֵ   ק ּבְ ּמֹו    ר, עִּ

י לָּי  ףְלהֹוסִּ ירָּ   ו עָּ מִּ ְ  הְמעּוּלָּ   הש 

י ְסיָּיגִּ י  םּבִּ רִּ כָּ   ם,ּוְגדָּ רִּ   לּבְ ָּ ְפש  אֶׁ  יהָּ

ְרחוֹ  ַעל ּכָּ ְהיֶׁ   ,ּבְ ּיִּ ֶׁ ּכֹ  הְמנּוּקֶׁ   הש   למִּ

ֹכ    ל.וָּ

For example, because a person 

loves his son, which is why he 

pushes him to be extra careful 

in his conduct, and he protects 

him from acting 

inappropriately by making 

“boundaries and fences” for 

him not to cross. The father 

will do whatever he can to 

encourage his son to act 

properly, even if its seemingly 

against the will of the son 

 
ֵאר)  3 ְתּבָּ ּנִּ ֶׁ ּ ש  ַמה  סּוק  ְוַעּיֵין  ּפָּ צֵ )  ַעל  ו(  אּתֵ "  כג,  יךָּ ֱאלֹקֶׁ ה'  ֲאֵהְבךָּ  י  ּבּור   –  "ּכִּ דִּ   ּבְ

יל ְתחִּ ה" ַהּמַ בָּ  . ("לֹא אָּ
4  Aggada- Portions of the Talmud with stories, quotes and non-literal interpretations 

of verses. 
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(since the son doesn’t appreciate 

the consequences of his 

conduct), since he wants his 

son to be totally clean of any 

inappropriate behavior.   

פֵ   ןְוכֵ  ְמצָּ   דְמאֹ   ץחָּ ּיִּ ֶׁ כֶׁ   ןחֵ   אש   5לְוׂשֵ

יֶׁתֶׁ  ֵא  רּבְ  ; תׂשְ

Furthermore, he greatly 

desires for his son to be very 

gracious and intelligent, and 

therefore he pushes him to act 

kindly and to learn diligently.  

 ָּ ש  ְלמָּ ּיוֹ   לּוְכמֹו   המַ   ת,ַמְרּגָּלִּ

י  הִּ ֶׁ ּ רָּ   אש  יֹותֵ   הְיקָּ ּה    רּבְ ֹוְמרָּ ש 

יֹותֵ  ירָּ   רּבְ מִּ ְ לִּ   ה, ְמעּוּלָּ   הש   יּכְ

לִּ  תֹוְך ּכְ   י; ּבְ

This is similar to the idea 

regarding pearls or other gems, 

the more valuable they are, 

the more one invests in 

guarding them, employing 

multiple layers of protection.  

ְך ֵמֲחמַ  ֵרְך    לּגֹודֶׁ   תּכַ ְתּבָּ יִּ תֹו  ַאֲהבָּ

י  ,ֵאֵלינוּ  ֵלינּו    קּוְמַדְקּדֵ   רַמְחמִּ עָּ

ְקדּוֵק  דִּ י  יּבְ הֵ   ם,סֹוְפרִּ ֶׁ   הֵהּמָּ   ן ש 

ְבֵר  תוֹ   יּדִּ כוֹ   ,תֹורָּ ָּ ְמש    תַהּנִּ

י ְסיָּיגִּ ּבִּ ה  ַרּבָּ ה  י  םֵמַאֲהבָּ רִּ  ם,ּוְגדָּ

ְלטוֹ  ְהיֶׁ   ,לָּנוּ   בְלַזּכֹוֵתינּו  ּנִּ ֶׁ   ה ש 

י ּיִּ נָּי םְנקִּ ֵרךְ   וְלפָּ ְתּבָּ  .6יִּ

So too, because of the great 

love from Hashem to us, He is 

extra careful and stringent 

with our behavior. He gives us 

the “extra careful measures of 

the Sages,” which are actually 

part of the Torah expressing 

the Great Love from Hashem 

to us by protecting us with 

 
ֵלי ּפִּ ל עַ ) 5 ְ ש  א, ג  י מִּ ל  ֵחן ד: "ּוְמצָּ כֶׁ ֵעיֵני  טֹוב ְוׂשֵ ים ּבְ ם" ֱאלֹקִּ דָּ  . (ְואָּ
ֵאר)  6 ְתּבָּ ּנִּ ֶׁ ּ ש  ַמה  ין  זֶּׁ   ַעּיֵ סּוק  המִּ ּפָּ ה"  ַעל  ְונָּאוָּ י  ֲאנִּ ה  חֹורָּ ְ י   ."ש  ַרּבוֹ   ןְוַעּיֵ ֵריש     תּבְ

 ַ ש  רָּ מוֹ   תּפָּ ְ בֵּ  , ת ש  ֵלי יג, כד(  י ּגַ ְ ש  ר  –"ְוֹאֲהבֹו  :  )מִּ ֲחרֹו מּוסָּ ִּ רּוְך  ] ש  דֹוש  ּבָּ הּוא,  זֶׁה ַהּקָּ

( יב  ְכתִּ ּדִּ ֵאל,  רָּ ׂשְ יִּ ת  אֶׁ ַהב  אָּ ֶׁ כִּ ַעל ש  ה' ' י א, ב(:  ַמְלאָּ ַמר  אָּ ם  ְתכֶׁ אֶׁ י  ַהְבּתִּ הּוא  ' אָּ ֶׁ , ש 

ין ּסּורִּ יִּ ן ּבְ ה אֹותָּ  (. "[ ַמְרּבֶׁ
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“boundaries and fences.” 

They are there for our benefit 

to refine us so that we will be 

spotless before Hashem.  

Now that we understand what the “extra careful measures of the 

Sages” accomplish, we will understand why they are needed more 

in the time of exile than in the time of the Beis Hamikdash (The 

Holy Temple in Jerusalem): 

נֵּ  ְזמַ   ה,ְוהִּ יָּה    ןּבִּ ש  הָּ ְקּדָּ ית ַהּמִּ ּבֵ ֶׁ ש 

יָּ  ,םַקּיָּי    .' אְדאֹוַרְייתָּ ' ּבִּ  יַסּגִּ   ההָּ

Now, in the time when the Beis 

Hamikdash existed it was 

enough to fulfill the mitzvos as 

defined “by the Torah’s 

definition”, without the extra 

precautions from the Sages.  

ְיתָּ   יּכִּ  נָּ   ה הָּ ֱאמָּ  , 7רּוֵחנוּ   ה'  תאֶׁ   הנֶׁ

ַחְבלֵ   אְולֹ  ְכנּו  ַ ש    ת ֲעבֹותוֹ   ימָּ

ְלַתֲאווֹ  ֵתנּו  ּיוֹ   תַאֲהבָּ מִּ ְ   ת, ּגַש 

יָּ  נֵָּק   הְוהָּ ְהיוֹ   ל ּבְ '  ה  תַאֲהבַ   תלִּ

לֵ   הְקבּועָּ  יש    לּכָּ   בּבְ ְהיוֹ   ,אִּ   תלִּ

ְתַלֲהבוּ  הִּ תֹו  ה  תַלֲעבֹוַד   תּבְ ' ְותֹורָּ

לִּ   םגַּ  ּבְ ְתעֹוֵר   ימִּ ּנִּ ֶׁ זֶּׁ   רש    ה ַאֲהבָּ   המִּ

 ה. ַרּבָּ 

This is because our spirit was 

faithful to Hashem and we 

were not drawn with strong 

ropes of love for physical 

desires. It was therefore easier 

to have the love of Hashem 

firmly established in the heart 

of every man, and to be 

passionate in the service of 

Hashem and the learning of His 

Torah, even without these 

extra careful measures of the 

Sages inspiring a great love of 

Hashem. 

ּדוֹ  ְתַמֲעטּו    יּכִּ   ר,ּדוֹ   רַאחַ   רַאְך  נִּ

בוֹ  בָּ ֵלימוֹ   תַהּלְ ְ ּ ֲעבֹוַד   תַהש  ' ה   תּבַ

ַאֲהבָּ  ּפֵ  הַעזָּּ  הּבְ ְ ש  רִּ   ,ֵאש   יּבְ

However, with every 

successive generation, those 

whose hearts are complete in 

their service of Hashem with 

 
יםּפִּ ל )עַ  7 ּלִּ הִּ ְמנָּה . . ח: "ּדֹור ,  עח  י ּתְ ת  נֶׁאֶׁ  . (רּוחֹו" ֵאל אֶׁ
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an intense fiery love 

decreased.  

רָּ  זָּ ֵאש   ּבְ ינּו  ְכוִּ ַאֲהבוֹ   ה ְונִּ   ת ּבְ

ּיוֹ   תְוַתֲאווֹ  נִּ ְברּו   ת,ּגּופָּ ּגָּ ֵכן  ּוְכמֹו 

עַ  ֵלינּו  ֶׁ   דעָּ  דַלֲעבוֹ   לנּוכַ   אלֹ   רֲאש 

ַאֲהבָּ ה ּבְ ְלּתִּ   ה,'  ְתעֹוֵר   יּבִּ ּנִּ ֶׁ   ר ש 

זֶּׁ  ְקּדּוֵק   המִּ ה ַעל ְיֵדי ּדִּ ה־ַרּבָּ   י ַאֲהבָּ

י כָּ   ם ְוחּוְמֵריהֶׁ   םסֹוְפרִּ   לּבְ

ֵטיהֶׁ  רָּ  ם: ּפְ

We became ‘burned’ with the 

‘strange fire’ of love and 

desire for physical things. 

These physical desires became 

so overwhelming to us until we 

are not able to serve Hashem 

with love unless we first 

awaken in ourselves a great 

love for Hashem through 

fulfilling the ‘extra careful 

measures of the Sages’ and 

their stringencies in every 

detail: 

ינַ   ןהֵ  ְבחִּ כָּ   –  ע"ֵמרָּ ר־סוּ "  תּבִּ   ל ּבְ

רָּ   תַהחּוְמרוֹ  מָּ ּגְ ּבַ ֶׁ י אש   ם,ּופֹוְסקִּ

We must fulfill these 

precautions both in regard to 

‘turning away from wrong’ by 

fulfilling all of the stringencies 

mentioned in the Gemara and 

later rulings,  

ינַ   ןְוהֵ  ְבחִּ  –  ב"טוֹ ה  ַוֲעׂשֵ "  תּבִּ

ְבֵר  דִּ ַאּגָּדוֹ   רמּוסָּ   יּבְ ּבָּ ֶׁ ילֵ "וּ   תש    י מִּ

בוֹ  ְראֶׁ   –  ה" טֹובָּ   ןַעיִּ "  :8ת" ְדאָּ ּיִּ ֶׁ   ה ש 

טוּ   תאֶׁ  ּבְ עַ   ן,ַעיִּ   בֲחֵבירֹו    ת ְורָּ

וֹ  לֵרֵעהּו אַ  ּבוֹ  בַיְחש  לִּ    ; 9ּבְ

 

and in regard to ‘doing good’ 

by fulfilling the ethical 

guidance found in the Aggada 

and the teachings found in the 

Pirkei Avos. For example, it 

instructs one to have “a good 

eye,” meaning to view his 

friend with a generous eye and 

not think bad of his friend in 

his heart.  

 
י ) 8 בֹות ב, ט: "ֵאיזֹוהִּ ךְ   אָּ רֶׁ ה דֶׁ רָּ ָּ ק ְיש  ְדּבַ ּיִּ ֶׁ ּה  ש  ם?  ּבָּ דָּ אָּ ן. הָּ ה   . ַעיִּ ֵבר  .. טֹובָּ טֹוב   חָּ

 . (טֹוב" . . ֵלב
יש  , ח  י ְזַכְריָּהּפִּ ל )עַ  9 ת יז: "ְואִּ ַעת אֶׁ בוּ   ַאל ֵרֵעהוּ  רָּ ְ ְחש  ם"(.  ּתַ ְלַבְבכֶׁ  ּבִּ



 

 LESSONS IN LIKUTAY TORAH  10 

בֵ "וְ   ב",טוֹ   בלֵ "  ןְוכֵ   And so too the other .10"כּו'   בטוֹ   רחָּ

instructions in Pirkei Avos, that 

 
אֵ   10 רָּ ׂשְ ֵני יִּ ת ּבְ ְרכּו אֶׁ יל "ּכֹה ְתבָּ ְתחִּ ּבּור ַהּמַ דִּ ֵאר ּבְ ְתּבָּ ּנִּ ֶׁ ּ ין ַמה ש    ,ו, כג(   אנָּשֹׂ )  ל" )ְוַעּיֵ

ֵפירּוש   ָּ   א ֵאיְך לֹ "  :ּבְ ׂשּ י   אאֶׁ נִּ אֵ   ם פָּ רָּ ׂשְ ִקיַׁ  ם ְוהֵ ,  כּו'   לְליִּ ְקד ְ יִּ   ד עַ   ן ַעְצמָּ   לעַ   םְַׁמד  זַּ   ת ּכַ

ְמצָּ   –  "כּו'  ת  א, נִּ נֶׁסֶׁ ּכְ ֶׁ ַעל ְיֵדי ש  ֶׁ י־ש  קִּ ֵאל ְמַדְקּדְ רָּ ׂשְ י   ן, ַעְצמָּ   לעַ   םיִּ ן    רְלַהְחמִּ ַעל ַעְצמָּ

תּוב   ּכָּ ֶׁ ּ ַמה ש  מִּ יֹוֵתר  ּתֹורָּ ּבְ ב ּבַ ְכתָּ ּבִּ ֶׁ זֶּׁ   , ה־ש  נָּיו"  המִּ ּפָּ א ה'  ָּ ׂשּ "יִּ יַנת  חִּ ּבְ ְך  ָּ ְמש  ם)  נִּ ָּ ,  ( ש 

הוּ  ֶׁ ינַ   אש  חִּ ַמְעלָּ   תּבְ ּלְ ֶׁ ש  ה  ה־ַרּבָּ לוּ   הַאֲהבָּ ְ ְלש  ּתַ ְ ש  זֹו   .כּו'   תֵמַההִּ ינָּה  חִּ ּבְ ְך  ָּ ְמש  ְונִּ

יךָּ " ש    "ֵאלֶׁ ְהיוֹ  ,ַמּמָּ ילּ   תלִּ ה זֹו גַּ   י וּ ּגִּ ה־ַרּבָּ דָּ  םַאֲהבָּ אָּ  ם.  ּבָּ

ּבּור דִּ ן ּבְ ם ּכֵ ֵאר ּגַ ְתּבָּ ּנִּ ֶׁ יל  ּוְכמֹו ש  ְתחִּ ה" ַהנַּ   ַהּמַ י ְונָּאוָּ ה ֲאנִּ חֹורָּ ְ ַעל ְיֵדי זֶׁה    , ל" "ש  ֶׁ ש 

ְתַעּלֶׁ  ש    הּתִּ י־ַהּנֶׁפֶׁ ֲהמִּ ן כּו'   תַהּבַ ם ּכֵ ין  .ּגַ ם.   ַעּיֵ ָּ    ש 

ין ַמה   תְוַעּיֵ ַ ש  רָּ פָּ ֵאר ּבְ ְתּבָּ ּנִּ ֶׁ ּ ּקֵ   ש  יל  ץ, מִּ ְתחִּ ּבּור ַהּמַ ר  אוֹ ה  ּתֹורָּ )  י"ֵנרִּ   הַאּתָּ   י ּכִּ "   סֹוף ּדִּ

בֵּ   , מא, א(  נֵּ "  י:ּגַ ּדֹורֹות  הְוהִּ י  ּבַ ֹונִּ אש  רִּ ינּו ּדֹור  ]  כּו'   םהָּ צִּ ים מָּ ֹוְפטִּ ים ְוש  יאִּ בִּ ּנְ מֹו ּבַ ּכְ

אי אֹו כּ  ַזּכַ ּכּולֹו  ֶׁ הָּ ש  ֶׁ י ש  ּומִּ ַחּיָּיב.  דֹול אֹו  ּוּלֹו  ּגָּ יק  ַצּדִּ ַמְדֵרַגת  ּבְ אי  ַזּכַ יָּה  אי הָּ ַזּכַ יָּה 

יא  מּור   , נָּבִּ ע ּגָּ ָּ ש  יָּה ַחּיָּיב ֵהיה רָּ הָּ ֶׁ י ש  ים  , ּומִּ עִּ יּו ְממּוּצָּ   תּדֹורוֹ   לֲאבָּ   [.ְוַעל ְיֵדי זֶׁה לֹא הָּ

י ַאֲחרֹונִּ ךְ ]  כּו'   םהָּ ּכַ ל  ּכָּ ים  עִּ ָּ ְרש  ם  הֶׁ ּבָּ ֵאין  ּדֹור  ַאַחר  ְך    , ּדֹור  ּכַ ל  ּכָּ ים  יקִּ ַצּדִּ ְולֹא 

ים.   טֹובִּ

ְניָּן  עִּ י  :ְוהָּ ֹונִּ אש  רִּ ּדֹורֹות הָּ ּבַ ֶׁ בֹוהֹות  םש  ּגְ ְדֵרגֹות  ּמַ ְליֹונֹות מִּ מֹות עֶׁ ָּ יּו ְנש  ד    , הָּ ּצַ ּומִּ

ם  ַעְצמָּ ּבְ ם  תָּ מָּ ְ ש  ם  , נִּ ָּ ַנְפש  ּבְ ֶׁ ש  ַרע  הָּ ַעל  לֹוט  ְ ש  לִּ ים  ְיכֹולִּ יּו  ְתּבֹוֵנן    .הָּ ּיִּ ֶׁ ש  ּכְ ּיַד  ּומִּ

ְגדּולַּ  רּוךְ ־ת ֵאיןּבִּ ה כּו' ־סֹוף ּבָּ ְראָּ יו ַהּיִּ יַע ֵאלָּ מּור    .הּוא ַיּגִּ ע ּגָּ ָּ ש  ַרע    –ַרק רָּ יר הָּ ְגּבִּ ּמַ ֶׁ ש 

ים  ַאֲחרֹונִּ הָּ ּדֹורֹות  ל  ֲאבָּ  . ש  נֶׁפֶׁ ּבְ ט  אָּ ְ ש  ּבִּ ֹו  ַנְפש  ּבְ ֶׁ א   , ש  יחָּ ִּ ְמש  דִּ א  יְקבָּ יַנת    , עִּ חִּ ּבְ

ים  לֹוט עַ   , ַעֵקַביִּ ְ ש  ם לִּ ם ַעְצמָּ תָּ מָּ ְ ש  נִּ ַרעֵאין ּכַֹח ּבְ ש     , ל הָּ יַעת נֶׁפֶׁ ה ְיגִּ ה ַרּבָּ יעָּ יְך ְיגִּ רִּ ְוצָּ

ר  ׂשָּ יַעת ּבָּ יגִּ  .  [וִּ

יָּ  "ַוֲהוָּ י "ְוזֶׁהּו  ּכִּ ְ ש  חָּ יּהַ  ַיּגִּ כט(  "ה  כב,  ב'  מּוֵאל  ְ ְך  ] ,  כּו'     )ש  ֶׁ ֹחש  יַנת  חִּ ּבְ ַהְיינּו 

יו לָּ ְך עָּ לֶׁ ד ַהּמֶׁ וִּ י ּדָּ ּכִּ ים.  ּדֹורֹות ַאֲחרֹונִּ ּבַ ֶׁ ַעד  ־ש  ּבְ ַמר זֶׁה  לֹום אָּ ָּ ּ ֵאל ַהש  רָּ ׂשְ לָּלּות יִּ   , ּכְ

א יחָּ ִּ ְמש  דִּ א  יְקבָּ עִּ ים  ַאֲחרֹונִּ ּדֹורֹות  ּבַ ְך  ֶׁ ֹחש  יַנת  חִּ ּבְ ם  הֶׁ ּבָּ ּיֵש   ֶׁ ֵאין    , ש  ֶׁ ה' ש  י  '   ' ַאּתָּ ֵנרִּ

יָּ"ה ֵאין    ', ֲהוָּ ֶׁ לֹוַמר ש  ם' ּכְ דָּ ַמת אָּ ְ ש  יָּ"ה נִּ קֹום    ',ֵנר ֲהוָּ ל מָּ ּכָּ יָּ"ה' מִּ יַנת    –   ' ַוֲהוָּ חִּ יא ּבְ הִּ

לּות   ְ ְלש  ּתַ ְ ש  ֵמַההִּ ַמְעלָּה  ּלְ ֶׁ ש  ְליֹונָּה  עֶׁ יָּ"ה  י '   –ֲהוָּ ּכִּ ְ ש  חָּ יּהַ  ם  '[".ַיּגִּ ָּ ש  ין  הוּ   , ְוַעּיֵ ֶׁ   א ש 

ְלַמְעלָּ  דֶׁ   המִּ ּסֵ לוּ  רמִּ ְ ְלש  ּתַ ְ ש   ת. ַההִּ

ְניָּ  עִּ אַׁ"  ןְוזֶׁהּו  ָּ "  ִיש   יךָּ ֵאלֶׁ יו  נָּ ּפָּ י  ,ה'  קִּ ַדְקּדְ ּמְ ֶׁ ש  ְיֵדי  ַעל  ּוְכמֹו    ן. ַעְצמָּ   ל עַ   םְוַהְיינּו 

תּוב ּכָּ ֶׁ נָּא" בְּ   ש  יְנחָּ   ", ַרֲעיָּא ְמֵהימָּ ת ּפִּ ַ ש  רָּ פָּ ף רל   סּבְ הוּ ,  (ַעּמּוד ב'   , ח ")ּדַ ֶׁ יַנת    אש  חִּ ּבְ

הו ַׁ" א  ָּ תוַֹׁ  ִיש   לֶַׁאְברָּ ינוּ )  "ע  הוּ ,  לב, יא(   ַהֲאזִּ ֶׁ ּמַ   הְלַמְעלָּ   אש  ְך ַעל ְיֵדי    המִּ ָּ ְמש  נִּ ֶׁ ּ   ח ַמ"ְר " ש 
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one should have a ‘good heart’ 

and a ‘good friend,’  

All of these instructions teach us how to fulfill the Torah’s command 

to “love your fellow as much as you love yourself” in the highest 

and most complete manner; much more than the bare minimum 

requirement which someone might fulfill from just looking at the 

“Torah’s definition” of loving your fellow. 

תוּ  ּכָּ ֶׁ ש  ל,    בְוזֶׁהּו  ֵתנּו  ָּ ש  רָּ : ו( ה־)ּפָּ

ּה  ְדרָּ נִּ ת  אֶׁ יהָּ  בִּ אָּ ַמע  ָּ ֶוֱאָסָרּה   "ְוש 
ָלּה   ְוֶהֱחִריׁש  ּה  ַעל־ַנְפׁשָ ָאְסָרה  ר  ֲאׁשֶ
ר־  ֲאׁשֶ ר  ְוָכל־ִאּסָ ל־ְנָדֶריָה  ּכָ ְוָקמּו  ָאִביָה 

ּה ָיקּום ְוִאם־ֵהִניא ָאִביָה    ,ָאְסָרה ַעל־ַנְפׁשָ
ֶוֱאָסֶריָה   ל־ְנָדֶריָה  ּכָ ְמעֹו  ׁשָ יֹום  ּבְ אָֹתּה 
ַויהָוה   ָיקּום  ֹלא  ּה  ַעל־ַנְפׁשָ ר־ָאְסָרה  ֲאׁשֶ

י   ּכִ ִביהִַָּׁיְסַלח־ָלּה  אָּ ִניאַׁ ּה"  ה   ,ֹאתָּ

הָּ  ֶׁ  ר: ַהּנֶׁדֶׁ  תאֶׁ  רֵמפֵ  בַׁאַָּׁש 

And this is the idea behind 

what is written (Bamidbar 30:5–

6): “And if her father heard 

her vow or her prohibition she 

placed on herself and her father 

will remain silent (and not 

nullify them right away), then 

all of her vows and prohibitions 

which she places on herself will 

be effective. However, if her 

father removes (i.e. nullifies) 

her vow on the day he hears 

about it, then all her vows and 

prohibitions she places on 

herself will not be effective, and 

Hashem will forgive her (if she 

transgresses her vow without 

knowing it was nullified) 

because her father removed 

it.” We see from this that 

 

י  קּודִּ ינוּ  ן, ּפְ אִּ ִרי ח ַמ"ְר   ןּדְ בָּ    א".ְדַמְלּכָּ   ןא 

יןוְ  רָּ   ַעּיֵ מָּ ּגְ יּלָּ   אּבַ ְמגִּ ף  הּבִּ בֵּ   , (ַעּמּוד א'   , ח" ְוַדף כ  .ַעּמּוד ב'   ,ז "כ  )ּדַ ֱאַרְכּתָּ   הּוַבּמֶׁ "  י ּגַ   הֶׁ

י ם ".כּו'  םיָּמִּ ָּ    .ְיעּוּיַן ש 

ַמה   ין  ֵארְוַעּיֵ ְתּבָּ ּנִּ ֶׁ ּ ַאֵחר  ש  קֹום  מָּ ֵפירּוש    , ּבְ יךְ   לּכָּ "   ּבְ ֲארִּ חָּ ' בְּ   ַהּמַ י   ' דאֶׁ יכִּ   לוֹ   ןַמֲארִּ

י  ג.  זָּכוֹ ר  אוֹ ה  ּתֹורָּ ) "  כּו'   ויָּמָּ פד,  ַהֲעלֹוְתךָּ ל  ְלֵעי ר  ד.  ל  ּבְ ְנחָּ ד,  א.  ּפִּ פ,  ן  ְלַקּמָּ ס 

ְתַחנַּ  אֶׁ נָּ   רֹאש  ב.   , ב י ן  וָּ ָּ ּ  (. ה סג, א(ַהש 
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specifically the father is able 

to  ֵרֵמפ -remove a vow. 

הוּ   יּכִּ  ה  ה־ַרּבָּ ַאֲהבָּ יַנת  חִּ ּבְ  א מִּ

ַתְרּגּומוֹ   –ר  ֵמפֵ  ט  ַׁ:  11ּכְ  לּכָּ   –  לְמב 

י יּסּורִּ אִּ ו ִריְוהַ   םהָּ יש   ַׁםַׁק ִ ַׁ ֶׁ   רֲאש 

ת נֶׁסֶׁ ֵאלּכְ רָּ ׂשְ י   ־יִּ   ה ֲאסּורָּ   אהִּ

ה  ּורָּ    .ּוְקש 

The deeper meaning behind this 

is: From the aspect of the 

‘great love’ from Hashem to 

the Jewish People He (Hashem) 

רֵמפֵ  -removes (and as the word 

רֵמפֵ   is translated by Rabbi 

Yonasan ben Uziel this means  

Hashem nullifies) all of the 

restrictions and bonds of 

unholiness to which the 

Jewish People are restricted 

and bound.  

י  ןֵאי"וְ  ַמּתִּ בּוש   י   –  "ַעְצמוֹ   רחָּ ּכִּ

ּדַ  מִּ ְיֵדי  ַעל  ם  ה    תאִּ ה־ַרּבָּ  – ַאֲהבָּ

יַנת  חִּ יהָּ "ּבְ בִּ  . " אָּ

It’s necessary for this ‘great 

love’ to come and release the 

Jewish People from their 

connection to unholiness since 

“a prisoner is unable to free 

himself”. It is only through 

the aspect of the ‘great love’ 

from Hashem to us which is the 

idea of the “father”. 

Meaning, just as a father does everything he can to encourage his 

children to go on the proper path out of his great love for them, so 

too Hashem loves us so much this is why He gives us the fullest 

possible way of keeping Torah and mitzvos, so that we can express 

our love of Hashem fully. Just as the father of a girl is able to nullify 

her vow since he cares about her and knows what’s best for her, so 

too Hashem can reverse and “nullify” our bonds with unholiness and 

physical desire through giving us some of His great love in the form 

of the ‘extra careful measures of the Sages’ which are an expression 

of His deep love for us.  

 
ם יֹונָּ ) 11 ְרּגֵ יא' ּתִּ ן  'ֵהנִּ ְבַטל'  –תָּ  (.'יִּ
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The following is an explanation of the Tzemach Tzedek12 (found in 

the text of Likutay Torah) on the above statement of the Alter Rebbe 

that the connection of the person to unholiness is like being bound 

in an oath, and the ‘great love’ of Hashem nullifies thus bond just as 

a father nullifies a vow. 

נְ  י  ןיָּ )ְועִּ יּסּורִּ אִּ י   םהָּ הִּ ֶׁ  הֲאסּורָּ   אש 

הֶׁ  ּבָּ ה  ּורָּ ַהְיינּו    ן,ּוְקש  ּדְ לֹוַמר  ֵיש  

 ַ יש  ש    תֲחלִּ ֵאי ,ּכַֹח ַהּנֶׁפֶׁ ֶׁ ּה    ןש  ֹכחָּ ּבְ

קָּ   תְלֵצא  ּנְַרּתֵ ּה   ּה מִּ רָּ   – כּו'    ּוַמֲאסָּ

יוּ  ש    ףַהּגוּ   תחּוְמרִּ ית ־ְונֶׁפֶׁ ֲהמִּ  .ַהּבַ

קֹום ַאֵחר מָּ ֵאר ּבְ ְתּבָּ ּנִּ ֶׁ  .13ּוְכמֹו ש 

What is the idea of these 

‘restrictions the person is 

restricted and bound by’ 

mentioned above? We can 

possibly explain this as a 

reference to weakness of the 

Divine soul; which is not 

strong enough to leave its 

covering and prison which are 

the coarseness of the body and 

the animal soul, as explained 

elsewhere. 

 ָּ ֵאר   םְוש  ְתּבָּ ַהּתֹורָּ   :נִּ ְיֵדי  ַעל  ֶׁ  הש 

עוֹ  וָּ ּכַֹח  ְך  ָּ ְמש  ְלַבּטֵ   זנִּ ש    לַלּנֶׁפֶׁ

י ּורִּ יש   . 14  ֵאּלּו כּו'  םקִּ

There it is also explained how 

through the study of the Torah, 

power and strength are given 

to the    Divine soul to nullify 

all of these bonds to unholiness. 

ַר  ,ְוֵיש  לֹוַמר  ֲהפָּ ֶׁ י תש  רִּ יֹום   ם ְנדָּ ּבְ

ים ּפּורִּ   ,ַהּכִּ

We can possibly explain that 

this is the idea of nullifying 

vows on Yom Kippur at the 

Kol Nidrei service:  

 
12  Even though generally the comments of the Tzemach Tzedek have been 

moved to the Hebrew footnotes, due to the relative shortness of the 

maamar it was felt necessary in this case to include this explanation to give 

a complete understanding of the maamar. 

י"  13 ִּ יש  לִּ ְ ּ ש  ַהש  ֹחדֶׁ יל "ּבַ ְתחִּ ּבּור ַהּמַ דִּ ְתרוֹ  , ּבְ ת יִּ ַ ש  רָּ פָּ  ר סז, א(. אוֹ ה  ּתֹורָּ ) ּבְ

אֵ   14 ְתּבָּ קֹום ַאֵחר נִּ ּ ּדְ   ר,ּוְבמָּ יש  יקִּ ְקרָּ ֵאלּ   םּורִּ יְרכוֹ "   אּו נִּ נָּא" בְּ   ת" סִּ   – "  ַרֲעיָּא ְמֵהימָּ

כֶׁ  ּבֶׁ ְסּתַ מִּ ש   ַהּנֶׁפֶׁ ֶׁ הֶׁ   ת ש  ְיכֹולָּ   םּבָּ ּה  ֵאינָּ זֶׁה  ְיֵדי  יל    , כּו'   ת ַלֲעלוֹ   הְוַעל  ְתחִּ ַהּמַ ּבּור  דִּ ּבְ

סוּ " ירּוש  ַהּפָּ מֹוךָּ '  ק ּפֵ י ֵאל ּכָּ נָּ  רֹאש  ן ְלַקּמָּ ) "' מִּ ָּ ּ  . ה סב, א(ַהש 
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ּובָּ  ש  ַעל ְיֵדי ַהּתְ ֶׁ ְך    ה ַהְיינּו ש  ָּ ְמש  נִּ

ַר  ֲהפָּ יַנת  חִּ יּטוּ   תּבְ   לּובִּ

י ּורִּ ּ יש  יּלוּ   םַהּקִּ ה    י ְוגִּ ה ַרּבָּ ַאֲהבָּ הָּ

ש  כּו'.  ּנֶׁפֶׁ  ּבַ

Through teshuva 

(repentance/return to Hashem) 

which is the essential idea of 

Yom Kippur there is drawn 

down a revelation of Hashem 

which removes and nullifies 

these ‘bonds’ to unholiness 

created by the animal soul, just 

as the bonds of the vows became 

nullified at the Kol Nidrei 

service, and this allows the 

great love that a Jew has for 

Hashem to become revealed. 

ְניַ   דְועוֹ  עִּ ּבְ לֹוַמר  ֶׁ   ןֵיש   אַָּׁ"ש    בהָּ

ַמה   אְוהוּ   ר",ֵמפֵ  ְך  רֶׁ ּדֶׁ ַעל 

זַֹּהר  תּוב ּבַ ּכָּ ֶׁ ּ   ,15ש 

 

We can further explain the 

idea that specifically the father 

can remove vows from his 

daughter, based on what is 

written in the Zohar, 

בֵּ  ְמנָּ "  יּגַ זִּ ַנְטלָּ   אּבְ ב ַַַָּׁׁׁיב  ַׁמִּ   אּדְ   , אא 

ְמנָּ  אְולָּ  זִּ ַנְטלֵ  אּבְ בֵּ  יּדְ א ימִּ יּמָּ  ".אִּ

 as explained regarding the 

concept that in order for there to 

be a complete unity of Ze’eir 

Anpin16 and Malchus17 it needs 

to be “at the time when she 

(Malchus) receives from the 

 
ת ֱאמוֹ  15 ַ ש  רָּ ף ק רּפָּ  ַעּמּוד ב'(  ', )ּדַ

16  The six “emotive” attributes of Hashem in the spiritual world of 

Atzilus. Meaning, the way that Hashem relates to us in a manner of reward 

and punishment (kindness and severity), giving kindness to those who do 

good and punishing those who do bad. 
17  The aspect of how Hashem is actually involved in the creation and 

guiding of the world. When these two types of attributes are united then 

then we actually see in the physical world how Hashem is running 

everything and is part of His plan, but when these two types of attributes 

of Hashem are not fully united, then Hashem’s Divine Providence in 

everything becomes concealed. 
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“house of the Father” 

(meaning from Chochma), and 

not at the time when she 

receives from “the house of the 

Mother” (meaning Bina). 

In the verse (Bereshis 20:12) it says: " וא י הִּ בִּ י ַבת־אָּ ְמנָּה ֲאֹחתִּ ְוַגם־אָּ

ה׃ ָּ ּ ש  י ְלאִּ י־לִּ הִּ י ַוּתְ ּמִּ "ַאְך לֹא ַבת־אִּ  

“And besides, she is in truth my sister, my father’s daughter though 

not my mother’s; and she became my wife.” 

The simple meaning of the verse is that Avraham is explaining to 

Avimelech, king of the Pelishtim, the reason he called Sara his sister 

even though she was really his wife. She is related to him like a 

sister; she was his father’s granddaughter, his niece, but only from 

his father’s side. Sara’s father Haran was Avraham’s half-brother 

since they shared the same father but had different mothers. Thus, 

Sara was related to him from his father’s side, as though she was his 

sister (even though she was actually his niece), but not from his 

mother’s side. 

In the Zohar it gives a mystical explanation of the verse to mean that 

for Ze’eir Anpin and Malchus to be united like a husband and wife 

ה) ָּ ּ ש  י ְלאִּ י־לִּ הִּ (ַוּתְ , then it isn’t enough for them to receive from Bina 

י) ּמִּ ַבת־אִּ לֹא  (ַאְך  , rather they need to receive from Chochma (ְוַגם־

וא י הִּ בִּ י ַבת־אָּ ְמנָּה ֲאֹחתִּ (אָּ . This is the idea of saying “at the time when 

they receive from the house of the father-Chochma, and not at the 

time when they receive from the house of the mother-Bina. 

ינָּ   יּכִּ  יַנת ַהּבִּ חִּ ּבְ עַ   המִּ ְך    תְוַהּדַ ָּ ְמש  נִּ

ְהיוֹ  ְפיָּ"  תלִּ א  אִאְתכ   ְטרָּ ־סִּ

א ְניָּ   ",ַאֲחרָּ ִריַׁ" הַ   ןְוזֶׁהּו עִּ דָּ  ג ְסיָּי   םנ ְ

וּ  יש  ְפרִּ    ת".לִּ

This is so because from the 

aspect of Bina and Daas there 

is brought forth the ability to 

“restrain the Sitra Achra (the 

side opposed to holiness)”, 

which is the idea of what it 

says in Pirkei Avos that “vows 

are a fence protecting a person 

that he be separate and 
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removed from indulging in 

worldly matters.” 

ְהיוֹ   לֲאבָּ  כַָּׁ"   תלִּ ְ פ  ֹוכָּ   אִאְתה   א ֲחש 

ש     – ְנהֹורָּ   – ַמּמָּ ר   א"לִּ ָּ ְפש  אֶׁ י  אִּ

ְהיוֹ  ינָּ   תלִּ ּבִּ יַנת  חִּ ּבְ ֶׁ   ה,מִּ ינָּּה  ּמִּ "ש 

י ינִּ י ןּדִּ רִּ ְתעָּ  , ן"מִּ

But to “actually transform 

spiritual darkness into spiritual 

light”; this cannot happen 

from the aspect of Bina alone, 

since “from it (Bina) 

judgements from Hashem’s 

Heavenly court are aroused 

against the created beings for 

their improper conduct”,  

ה יּלָּאָּ ה־עִּ ְכמָּ חָּ יַנת  חִּ ּבְ מִּ ּלָּא    , אֶׁ

לֶׁת ז, יב( ַחּיֶׁה" )ֹקהֶׁ ה ּתְ ְכמָּ    ,ְו"ַהחָּ

Only from the aspect of the 

Higher Level of Chochma 

(Chochma of Atzilus) regarding 

which it says (Koheles 7:12) “and 

Chochma (wisdom) will give 

life to those who have it” can 

there be the nullification of the 

bonds to unholiness (the 

opposite of life) created by the 

animal soul.  

יּטוּ   אְוהוּ  ַמְעלָּ   לַהּבִּ ּלְ ֶׁ גָּ   הש  ָּ  הֵמַהׂשּ

 .18כּו' תְוַדעַ 

This level of Chochma is a 

type of selfless dedication to 

Hashem beyond all logic and 

reason and is therefore 

unaffected by the animal soul’s 

pull to physicality, and can even 

transform that pull into a drive 

to connect to Hashem. 

 
בֹואָּ  18 ּמְ ּבּור   רּכַ דִּ י נּבְ ֹנכִּ יל "ְרֵאה אָּ ְתחִּ  . )לקמן ראה ( ֵתן"וֹ ַהּמַ
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הָּ  ֶׁ ש  ְך   רֵמפֵ   בַׁאְַָּׁוזֶׁהּו  ּוְמַהּפֵ

ֹוכָּ  ְנהֹורָּ  אֲחש   א. לִּ

This is the idea that the father 

(meaning the power of 

Chochma) is able to nullify 

spiritual darkness and 

transform it into spiritual 

light. 

יַנת   חִּ ן ּבְ ם ּכֵ ְך ּגַ ָּ ְמש  ינָּה זֹו נִּ חִּ ּבְ ּומִּ

  " יש  ְהיֶׁה ְלאִּ יֹו תִּ ם הָּ ֵתנּו  "ְואִּ ָּ ש  רָּ )ּפָּ

ְזּכָּ  זַֹּהר   ה.ְלַמְעלָּ   רל, ז( ַהּנִּ ְוַעּיֵין ּבַ

 ָּ  .םש 

Specifically from this aspect 

(of the father-Chochma) is 

drawn forth the ability for 

“her (the daughter mentioned 

at the beginning) to become 

married to a man”, meaning in 

a mystical sense that from the 

father-Chochma is drawn forth 

the ability for Ze’eir Anpin to 

become united and fully 

revealed in Malchus, as 

described above. 

From the sequence of the verses we are discussing, it would seem 

that the daughter’s marriage is connected to her father’s ability to 

nullify her vows. In simple terms, this connection is that just as the 

girl’s father can nullify her vows, so can her husband nullify her 

vows. However, in a mystical sense we are using the reference of 

the “daughter” to mean Malchus of Atzilus and the “father” to mean 

Chochma of Atzilus. The verse is telling us that for Malchus to get 

“married” to her “husband” who is Ze’eir Anpin, she needs to first 

be connected to her “father” who is Chochma, since only from 

Chochma is there the ability for a complete union of Ze’eir Anpin 

and Malchus.  

In other words: Only from a totally selfless dedication to Hashem 

(Chochma) is one able develop their great love for Hashem (Ze’eir 

Anpin) so that it be expressed in everyday life (Malchus). This 

selfless dedication is especially nurtured through practicing the 

“extra careful measures of the Sages” who taught us how to be 

totally dedicated to Hashem. 
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"וְ  ירּוש   ּפֵ ִביהַַָּׁאְך  אָּ עַׁ מ  ָּ ת   ש  אֶׁ

ּה  ְדרָּ ּה    נִּ ַעל־ַנְפׁשָ ָאְסָרה  ר  ֲאׁשֶ ֶוֱאָסָרּה 
ָלּה  ְוָכל־   ְוֶהֱחִריׁש  ל־ְנָדֶריָה  ּכָ ְוָקמּו  ָאִביָה 

ּה ָיקּום ר־ָאְסָרה ַעל־ַנְפׁשָ ר ֲאׁשֶ  "  ִאּסָ

However, now we need to 

understand the mystical 

meaning of “And if her father 

will hear her vow or her 

prohibition that she places on 

herself and her father will 

remain silent (and not nullify 

them right away), then all of her 

vows and prohibitions that she 

places on herself will be 

effective.” 

ְפיָּי   ,ַהְיינוּ  ְתּכַ אִּ ְיֵדי  ַעל  ֶׁ  אש 

ּלָּ  חִּ ּתְ ְניָּ   ה,ּבַ עִּ זֶּׁהּו  ֶׁ י  ןש  רִּ דָּ  ם, ַהּנְ

זֶּׁ  יּלוּ   המִּ ְך ּגִּ ְך ַאַחר ּכַ ָּ ְמש  יַנת    י נִּ חִּ ּבְ

יהָּ " בִּ ְהיוֹ   "אָּ כָּ "  תלִּ ְתַהּפְ  אאִּ

ֹוכָּ  ְנהֹורָּ  אֲחש   . 19א"לִּ

Meaning that specifically 

through first “restraining” the 

unholiness by restraining the 

desires of the animal soul, 

which is the point of vows 

(which are intended to restrain a 

person from indulgence), from 

this he will afterwards  come 

to experiencing the revelation 

of the level of “her father 

(Chochma)” which causes that 

“spiritual darkness will be 

transformed into spiritual 

light”. 

ָּ ְוזֶׁהּו   )ש  ן  ּכֵ ם  ּגַ תּוב  ּכָּ ֶׁ ב(  םש  :  ל, 

ר   ה"ַוְיַדּבֵ ֶ ּטֹות   מֹש  ַהּמַ י  ֵ אש  ל רָּ   אֶׁ

ָרֵאל רַׁ  ִלְבֵני ִיש ְ בָּ ד ָּ אמֹרֶַׁזהַׁה  ר   ַַׁׁל  ֲאׁשֶ
ה  :  "ה'  ִצּוָ

And this also the meaning of 

what is written (Bamdibar 30:2): 

“And Moshe spoke to the 

heads of the tribes of the 

Children of Israel saying: This 

is the matter that Hashem has 

commanded”, the 

commandment that a father may 

nullify his daughter’s vows, and 

 
י  19 ְניָּ   דעוֹ   ןְוַעּיֵ ינַ   ןֵמעִּ חִּ י"  תּבְ בִּ ְרּדֵ  – "הָּ אָּ "ּפַ עַ  ", סּבַ ַ ִּ   רש  יש  ק ג  , יֲחמִּ רֶׁ  . ' ּפֶׁ
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a husband may nullify his 

wife’s vows if done in the 

correct time and manner.  

What’s the lesson in specifically stressing here that this mitzva was 

transmitted through Moshe, when all mitzvos were?  

ר"   בָּ ַהּדָּ זֶׁה  "ֵלאמֹר  ְיֵדי  ַעל  ֶׁ ש 

ינַ  חִּ ּבְ ּמִּ ֶׁ ֶׁ   תש  ל    הזֶׁ   יְיֵד   לעַ   ה,מֹש  יּוכָּ

י  . כּו'  רַהּנֶׁדֶׁ  רְלַהּתִּ

This is to teach us that through 

Moshe “saying (to the heads of 

the tribes) that this is the 

matter” meaning from the 

aspect of Moshe (who 

represents the level of Chochma 

of Atzilus) can the vows 

become nullified. From 

Chochma itself (represented by 

Moshe) comes the power for the 

Divine soul to free itself from 

the “vows,” the bonds of the 

animal soul’s passions. 

ֹות"  ם,גַּ  ט  מ   יַׁה  אש   יַנת    אהוּ   "רָּ חִּ ּבְ

א יּבָּ א־ְדלִּ ה   ,ְרעּותָּ ה־ַרּבָּ   . ַאֲהבָּ

בֹואָּ   :ַׁ.( הְלַמְעלָּ  רְוַכּמְ

 

In addition, the idea of “heads 

of the tribes” is that they 

represent the “essential desire 

of the heart to connect to 

Hashem”, in a manner of “great 

love for Hashem”, as 

explained above.  

In other words, by saying that specifically Moshe spoke to the heads 

of the tribes about nullifying vows, the verse is hinting to us that 

from Chochma- represented by Moshe- can someone reveal in 

themselves the true love for Hashem which is represented by the 

“heads of the tribes”. The “heads of the tribes” mystically means 



 

 LESSONS IN LIKUTAY TORAH  20 

that highest part of the soul of the Jewish people, just like the head 

is the highest part of the body, so too the deep essential love for 

Hashem in every Jew is the idea of the “heads of the tribes”, and this 

deep love -the heads of the tribes- is revealed through Moshe, which 

is Chochma. 

                                                                                         

 

 

 

 

 

 

Summary of the Maamar 

Q1 What is the reason why in the generations after the 
destruction of the Beis Hamikdash we find that the Sages 
places many additional restrictions more than what the 
Torah demands, and instructed us to be extra careful in 
mitzvos beyond the letter of the law of the Torah? 

A1 Because in the time of the Beis Hamikdash we 
experienced so much revelation of Hashem that our 
animal souls were naturally more refined and it was 
much easier to reveal our love for Hashem even by just 
by keeping the laws of the Torah itself without extra 
measures. However, after the destruction of the Beis 
Hamikdash when our animal souls are more coarse and 
have a much stronger passion for physicality, thus 
making it very difficult to reveal our love for Hashem. 
Therefore, in the time of exile the only way to overcome 
the animal soul and reveal our love for Hashem is 
through keeping the “extra careful measures of the 
Sages”. 
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Q2 How do the “extra careful measures of the Sages” help us 
reveal a great love for Hashem? 

A2 Because the motivating factor behind these “extra careful 
measures” is the fact that Hashem has a great love for us. 
Just like a father who truly loves his son will push him to 
be careful in his conduct that he should behave in the 
most refined manner and that should attain wisdom and 
sensitivity etc., so too because Hashem loves us that’s 
why He wants us to keep the Torah and Mitzvos in the 
most complete manner possible, and that’s the purpose of 
the “extra careful measures of the Sages”. Since the 
motivation behind these measures is Hashem’s great love 
for us, they have the power to reveal the great love for 
Hashem we have hidden in us. This is because our love 
for Hashem is a reflection of His infinite love for us. 

Q3 How does this tie into our parsha, Parshas Matos, in 
giving a deeper understanding of the passage about a 
father nullifying his daughter’s vows? 

A3 The mystical meaning of a father nullifying vows is how 
father represents Chochma, total selfless dedication to 
Hashem beyond all reasoning which comes from the 
deepest part of the soul, and only through this type of 
selfless dedication which is expressed in fulfilling the 
“extra careful measures of the Sages” can someone 
remove the “vows and prohibitions” that they are bound 
to. What are these “vows and prohibitions” a reference 
to? They are referring to the fact that the animal feels 
“bound” to pursue physical pleasure and the Divine soul 
is stuck dealing with the animal soul’s drives, just like 
someone who is bound by an oath is stuck dealing with 
the consequences of the oath. By saying that the “father” 
nullifies the “vows” it means to say that through the 
dedication to Hashem on a level of Chochma by keeping 
everything in Torah law, even every Rabbinic decree and 
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instruction, this will remove the coarseness and passion 
of the animal soul which “binds” the Divine soul to 
pursue its goals. Once those “bonds” to materiality are 
“nullified” through the power of Chochma, then a Jew 
can reveal his true love for Hashem. 

Q4 Why does the Torah stress the fact that Moshe himself 
gave over the command regarding annulling vows, didn’t 
he give over all of the commandments? 

A4 Since Moshe Rabeinu himself embodies the power of 
Chochma in its most absolute state, specifically by 
connecting to him we receive the spiritual power to 
“nullify” the “bonds” of the animal soul stopping us from 
loving Hashem, this is why in this mitzva there is special 
emphasis on the fact that Moshe gave over the 
commandment.  
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Lessons from the Maamar in the service of Hashem 

1 Keeping every detail of halacha doesn’t just make us 
have more fear of Hashem, it is what refines us and 
gives us the ability to reveal our love for Hashem 
during davening. 

2 Someone who really cares about himself, his children, 
his family and friends, will encourage himself and 
others to act in the most refined manner and pursue 
wisdom and sensitivity. 

3 Sometimes we feel “bound” to listen to the animal 
soul’s demands on us to pursue physical pleasure or 
something seemingly foolish. We need to know that 
we have the power to free ourselves from any of its 
demands by dedicating ourselves more strongly to 
serving Hashem and revealing Him in this world. 
When a person is busy learning Torah, teaching, and 
spreading the knowledge and practice of Torah and 
Mitzvos to every Jew he can, then there won’t be any 
room left for the animal soul to convince us that he has 
us “bound” to his wishes. 

4 In order to receive this power to totally dedicate 
ourselves to Hashem, we need to connect to Moshe 
Rabeinu in our generation, the Rebbe, who shows us 
what dedication to Hashem is all about.  
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 
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Gladys Szerer-Sarah Bat Shalom Z''L 
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Z’’L 

Enrique Szerer-Hersh Ben Aryeh  Meyer 
HaCohen Z’’L 
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