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Likutay Torah English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Likutay Torah. 

The original text of the maamarim with  נקודות and punctuation is presented 

side by side with a phrase by phrase translation and explanation. The translation 

of the text is in bold, whereas the commentary is in regular font. The 

explanations of general concepts that are not directly relevant to understanding 

the flow of the maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Likutay Torah have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay 

Torah in the original. By learning the words, structure, and concepts of the 

maamarim, eventually, they should be able to learn it by themselves in the 

original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and 

are reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, 

the administrator of the לקוטי תורה מנוקד project for helping with the  נקודות 
and punctuation, to see any Maamar from Torah Or/Likutay Torah with  נקודות  
go to his website www.ChassidutBehirah.com,  and to R’ Baruch Katz for 

creating the website and the editing. 

Please Donate to Keep this Project Going 

Translating these maamarim takes many hours of work per week, and funding 

is needed to cover the expenses to make this possible. Please donate at our 

website www.LearnChassidus.com  

For comments and questions, please email me at avraham.t.katz@gmail.com 

 

 ב"ה 

http://www.chassidutbehirah.com/
http://www.learnchassidus.com/
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Likutay Torah 

 ה וֹרָ תּ י לִקּוּטֵ 
ש  ַׁ רָּ ָּ ַׁלאֱלו ַַַׁׁׁ–הַׁרְא ַׁ תפ 

יל  תְחִּ בּוּר הַמַּ  דִּּ

ַׁיַַׁׁאֲנ ַׁ 1ַׁ  יַׁ]ב[ַׁלְדוֹד 

ַׁ' אעַמּוּד  ל"גף דַּ 

“Elul- the power for Teshuva”  

In the previous maamar in Likutay Torah, entitled ילדודי  וַׁדודי  לני  א  the Alter 

Rebbe explained that the words of this verse in Shir HaShirim (which mean “I 

am connected to the One that I love (meaning to Hashem) and the One who 

loves me is connected to me”) are specifically connected to the month of Elul, 

which is why the first letters of those four words spell out the word אלול.  

He explained that in the month of Elul, Hashem comes out to every Jew and 

shows them that He cares about them and loves them for who they are, even in 

their mundane life. Like a king, who goes out to the field to greet the people in 

their everyday life, they know that he really cares about them, and he shows 

them a smile and listens to their requests. Once they realize how much the king 

loves them and how deeply they are really connected to him, the people want 

to follow the king into his palace and connect to him in all his majesty. 

So too in the month of Elul, Hashem shows every Jew that He is very strongly 

connected to us for who we really are and truly cares about us, even in our 

mundane physical life, since our neshama is always connected to Hashem no 

matter what is going on in our lives. Once we remember how strong we really 

connect to Hashem and how much we care about Hashem deep down, we want 

to push ourselves out of the spiritual limitations of our worldliness and physical 

desires, and pick ourselves up to truly connect to Hashem in His majesty. 

 
יבּ  ר נֶאֱמַ ) 1 בּ  ם רַבִּּ ַ ש  ַ ת בְּ ש  ר  צֵּ ת  פּ   "ז(. תקסל אֱלוּ א, ט' תֵּּ
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In this maamar, the Alter Rebbe continues that theme: He explains the idea of 

Teshuva in general, and particularly how the month of Elul is a time when 

Hashem reveals His compassion for our neshama. He does this by giving it the 

power to escape all the limitations of the animal soul and truly reconnect to 

Hashem on the highest level. 

We start by quoting the verse from Shir HaShirim relating to Elul, and we show 

how it expresses the idea of Hashem’s compassion on our Divine soul: 

 :Chapter 1 ( א ) 

י" רַׁ  אֲנ  הָּ יַׁ ל  יַׁ וְדוֹד  יַׁ עֶהַַׁׁוַֹׁלְדוֹד 

יםַׁ נ   וֹש   ש   ים ו, ג(  "ב   ירִּ ִּ ּ יר הַש  ִּ  : )ש 

“I am connected to the One that I 

love (meaning to Hashem), and the 

One who loves me is connected to 

me, He nourishes me with roses.” 

(Shir HaShirim 6:3) 

נֵּּ  נּ    ה הִּ ַ וֹש  לִּ  ה ש  הּ תְּ י  ריסַ יֵּש  בּ  לִּ  One of the explanations that Hashem ן, ע 

nourishes me by feeding me roses is 

that "roses" here is a reference to a 

specific type of rose that has 

thirteen petals,  

נֶגֶ  י  ג ""י  דכְּ ילִּ רַחֲמֵּ   ןמְכִּ  which corresponds to the “thirteen  2י" דְּ

attributes of (Hashem’s) mercy”,  

סוּ  פּ  בַּ ֶ יח   קש  ז,  ה  יכ  " ־כ)מִּ ל   -א (  אֵּ י    מִּ

מוֹך   עָו  - ב   כּ  א  ר   -ג  ן ֺ נֹש ֵׂ ע  וְעֹבֵׂ ַ ש  ֶּ   -ד  עַל־פ 
רִית אֵׂ ְ וֹ    -ה  נַחֲלָתוֹ   לִש  חֱזִיק לָעַד אַפ  י־   -ולֹא־הֶּ כ ִ

ץ א׃  חָפֵׂ הו  ד  סֶּ נו     -ז חֶּ יְרַחֲמֵׂ ב  ו  ֹש  יִכְ   -חיָש    ב 
ינו  ֺעֲו לִיךְ   -ט  נֹתֵׂ ְ מְצֻלוֹת  וְתַש  ל־   יָם   ב ִ כ ָ

ֹאותָם׃י לְיַעֲקֹב  -חַט  ת  אֱמֶּ ן  ת ֵׂ ד   -יא   ת ִ סֶּ חֶּ
ינו     -יב לְאַבְרָהָם   עְת ָ לַאֲבֹתֵׂ ב ַ ְ ר־נִש  ֶּ י   -יגאֲש  מִימֵׂ

ם׃" דֶּ  , קֶּ

which are specified in the   verses in 

Micha (7:18-20): “1- Who is like 

you Hashem, 2- who pardons 
iniquity 3- and overlooks 
transgression  4- to those who 
remain from His heritage, 5- He does 
not hold onto His anger forever 6- 
since He desires to do kindness. 7- 
He will again have mercy on us, 8- He 
will suppress our iniquities, 9- and 
He will cast into the depth of the sea 
all of our sins. 10- He will give truth 

 
לֶ ר  זהַֹ ) 2 ית  דּוֹ מִּ י"ג  ק א' א, א.  חֵּ רַחֲמִּ  (. םה 
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to Yaakov, 11- and kindness to 
Avraham, 12- as he swore to our 
forefathers 13- from days long ago.” 

סוּ  פּ  בַּ ֶ ש ּ  )   ק וְש  ו  אתִּּ ה'    -א "  (־ז לד,  ל  ה'  אֵּ

ן    -ג  רַחוּם  -ב ו  ךְ    -דוְחַנ  רֶּ יִם    -ה  אֶּ ַ וְרַב־   -ואַפ 
ד סֶּ ת  -ז   חֶּ אֱמֶּ חוֶּ ד    -,  סֶּ חֶּ ר   -ילָאֲלָפִים    -טנֹצֵׂ

א עָו ע יב   -יא  ןֺנֹש ֵׂ ַ ש  אָה יג  -וָפֶּ ה  -וְחַט ָ  , "׃וְנַק ֵׂ

And as specified in slightly different 

format in the verses in Parshas Ki 

Sisa: “1- Hashem, Hashem, the G-d 

2- who is merciful 3- and gracious, 
4- who takes a long time 5- to get 
angry, 6- and does a great amount of 
kindness 7- and truth. 8- He keeps 
His kindness 9- for thousands of 
generations, 10- He forgives iniquity 
11- and transgression 12- and sin 13- 
and He cleanses.” 

  ּ ש  מִּּ ֶ וּב    רקוֹ מְ   אהוּ   םש  ש   That from these attributes of Mercy ה, הַתְּ

of Hashem is the source of our 

ability to do teshuva,  

הְיוֹ  וֹןוֹ "נ ת  לִּ ע  א  '  ש ֵּ ש ּ    "כו  ם.  ש     א)תִּּ

יכ    . ( ם ש   ה  מִּ

which will cause Hashem to 

“forgive our iniquities” etc.  

In other words, these thirteen attributes of mercy aren't only about our 

forgiveness, but more importantly, they are about giving us the power to do 

Teshuva. When we do Teshuva, then Hashem will certainly forgive us. 

י  ם וְהֵּ  לִּּ תְגַּ רֹאש    ם הַמִּּ א    ל, חֹדֶש  אֱלוּ ־בְּ ֶ   ז ש 

ינַת עֵּ   אהוּ  חִּ צוֹ  ת בְּ  . 3ן ר 

And these attributes of mercy 

become revealed starting on Rosh 

Chodesh Elul, which is a time of 

“good will” of Hashem. 

רֹאש    י כִּּ  אֱלוּ ־ מֵּ ־ יוֹם   ראַחַ   ד עַ   ל חֹדֶש 

ים הֵּ  פּוּרִּ ל    םמ' יוֹ   ם הַכִּּ ע  ֶ ינוּ    ה ש  ה רַבֵּּ ֶ משֹ 

ל יו־הַ  רוֹ ע  לַמּ  לוֹם   ּ   ת לוּחוֹ   ללְקַבֵּּ   םש 

אַחֲרוֹנוֹ   ת. ה 

This is because from Rosh 

Chodesh Elul until after Yom 

Kippur are the forty days that 

Moshe Rabeinu went up to heaven 

to receive the second set of Luchos 

(Tablets).  

 
י  אוֹרַח   רטוּ ה רְאֵּ ) 3 ימּ  ם חַיִּּ יש   ן תקפא סִּ  ם(.ש   ה  וּפְרִּ
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י יּ    ה וּמַ  י   םמִּ וֹנִּ אש  רִּ צוֹ   ם ה  ר  '  ןבְּ  And just like the first forty days . 4כו 

that Moshe went up to receive the 

first set of Luchos was a time when 

Hashem was happy with the 

Jewish People since it is before they 

sinned with the making of the golden 

calf, so too when Moshe went up to 

receive the second Luchos was a 

time when Hashem was happy with 

the Jewish People and was ready to 

forgive them. 

Moshe went up Mount Sinai to spiritually ascend to heaven three separate times 

of 40 days each: 1) to receive the first Luchos, 2) after the sin of the golden calf 

Moshe went up for 40 days to ask Hashem not to destroy the Jewish People, 3) 

to receive the second Luchos and have Hashem grant complete forgiveness to 

the Jewish People.  

We derive this from the verse (Devarim 10:10): “And I stood on the mountain 

for 40 days and 40 night just like the first days, and Hashem also listened to me 

then and did not want to destroy you."  Just like the first days that Moshe was 

on Mount Sinai was when Hashem was happy with us, so too the last time 

Moshe was on the mountain and Hashem gave complete forgiveness to the 

Jewish People was a time when Hashem was happy with us. These last 40 days 

were from Rosh Chodesh Elul until Yom Kippur, since Yom Kippur was when 

Hashem completely forgave us and gave us the second Luchos. 

תוּב   כּ  ֶ ש  רוֹעֶ " וְזֶהוּ  י   ה ה  נִּּ ַ וֹש  ּ ש  צֶ   ם" בַּ   ל אֵּ

הוּ   –   י" ל ַׁ  י דוֹדִּ וְַׁ  ידוֹדִּ לְַׁ  ינִּ אֲַׁ" ֶ י  אש  ֵּ אש  ־ ר 

יבוֹת    .  5לַׁאֱלו ַׁתֵּּ

And this is the idea that the verse 

places “nourishing me with roses” 

next to “ יאֲנ ַׁ -I am ַׁ ילְדוֹד  -to my 

Beloved ַׁ יוְדוֹד  -and my Beloved  ַׁ יל -

is to me”, which is an acronym for 

the word Elul- לאֱלו ַׁ , since the month 

of Elul is when Hashem nourishes 

me with His 13 attributes of mercy, 
 

י)  4 נֹכִּ י  "וְא  מַדְתִּּ ר   ע  ה  ים  ב  יּ מִּ ים  כַּ נִּ ֹ אש  רִּ קֶ )  " 'וְגוֹ   ה  ה "  – (  י  י,   בעֵּ ים   מ  וֹנִּ אש  רִּ צוֹן   ה  ר  ים   אַף   בְּ אַחֲרוֹנִּ   ה 

צוֹן" ר  "י תִּּ   /בְּ ִּ א לג, יא.  רַש  קֶ ש ּ   (. ב ט, יח עֵּ
אֱלוּל )  5 יבוֹת  תֵּׁ י  נ הר  אַבּוּדְ   :רָאש ֵׁ  ּ לַּת ראֹש  הַש  פִּ תְּ דֶר  ם סֵּ י   .ה  ִּ אש  כְמ  ת  רֵּ עַ ה  ח  ַ וּב  ר  ש  ש  רֶ ה  הַתְּ ץ  ק ד.  פֶּ י עֵּ רִּ פְּ

רֶק א נ ה פֶּ  ּ עַר רֹאש  הַש  ַ ים ש  ל  ם.  ש   "ח לְטוּר  בַּ  .חַיִּּ ְ כֶ "ה  ש  נ    ראֹש  ת  מַסֶּ  ּ צְו  ר נֵּ ה, "הַש   (. ה"מִּ
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represented by the rose that has 13 

petals. 

י בִּ לְה  יךְ  רִּ נְיַ   ן: וְצ  עִּ דּוֹת  מַהוּ  מִּ "י"ג  ן 

ים" רַחֲמִּ חֹדֶש  אֱלוּ   ה   ל? בְּ

We need to understand: What is 

the idea of the “13 Attributes of 

Mercy” in the month of Elul? 

ל מ   ְ ש  הבַּ   א בִּּ וּב  תְש  י  יְמֵּ רֶת  כֵּ   , עֲש ֶ תּ    6ן יִּ

הֵּ  ֶ יח   י יְמֵּ   םש  יל   ה סְלִּ  ה, וּמְחִּ

It makes sense to say that Hashem 

shows us His mercy in the 10 Days 

of Teshuva between Rosh Hashana 

and Yom Kippur since they are days 

of pardon and forgiveness. Since 

that is when Hashem judges us for 

our deeds, we need Hashem's mercy 

to forgive our misdeeds and judge us 

favorably. 

י וּלְכַ  אוֹמְרִּ רֶ בַּ   םךְ  יְמֵּ עֲש ֶ ה  ת  וּב  תְש  י 

י "ה הֲו  קְרָא    "וַיַּעֲברֹ  וַי ִ נָיו  ָ וכו'עַל־פ    "ה' 
ש ּ    . לד, ו(  א )תִּּ

And therefore, we say in the 

Selichos prayer service during the 

10 Days of Teshuva7 (Shemos 3:6): 

“And Hashem passed before 

Moshe, and Moshe called out: 

Hashem, Hashem, Merciful G-d, 

etc.”  

Meaning, the 13 Attributes of Mercy are mentioned every day during the ten 

days of Teshuva, since we need Hashem’s mercy to forgive us and judge us 

favorably.  

But Elul is the time before any judgment is passed, so in what way is Hashem's 

mercy expressed then? 

נְי   עִּ  :The idea is as follows   א:הוּ   ן וְה 

נֵּּ  הִּ וּב    ה דְּ ש  ינ    ה הַתְּ וְק    ת ווֹנוֹ עֲ   ל עַ   הּ אֵּ  ,Teshuva is not only for actual sins א, דַּ

 
וּם ] 6 ּ ש   .[מִּ

7  In most Ashkenazi communities, Selichos prayers are recited during the 10 Days 

of Teshuva, and in those prayers, we mention the 13 attributes of mercy. The 

Chabad custom is not to say Selichos during the 10 Days of Teshuva. 
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הֲרֵּ  ֶ הְיוֹ   יש  לִּ יךְ  רִּ י   לכּ  "   תצ    וי מ 

וּב   תְש   . 8ה" בִּּ

since we are to spend "all of our 

days with Teshuva." (Shabbos 

153a) 

It can't mean just correcting sins, for if we corrected our sins today, then 

tomorrow we would not have any more Teshuva to do. Thus, Teshuva must be 

a lifestyle that we can experience every day, no matter how perfect our 

observance of Torah and Mitzvos. 

וּב   ש  ינַת תְּ חִּ ּ    א,הוּ   ה אֶלּ א בְּ ש  ֶ רְכּוֹ    ב ש  דַּ מִּ

וֹ  אש  רִּ  ן. ה 

Rather, Teshuva means to return 

(or change) from one’s previous 

way of doing things.  

Meaning to turn from our mundane lifestyle to reconnect to our spiritual source 

in Hashem. 

 ֶ ש  י וּכְמוֹ  וּב  "  :9ם אוֹמְרִּ תְש  בִּּ נוּ  ירֵּ   ה וְהַחֲזִּ

ימ   לֵּ ְ נֶיך    ה ש  ' לְפ   .  " כו 
Like we say in the Shemona Esrai 

prayer in the 5th blessing: “And 

bring us back with complete 

returning (Teshuva) ַָּׁנֶיך  before-לְפָּ

You." Later in the maamar, the Alter 

Rebbe will explain the meaning of 

returning '  נֶיך  '.before You-לְפ 

1. Before we can understand the idea of Hashem's mercy in Elul, we need to 

understand the concept of Teshuva in general, and how that applies to Elul. 

2. To understand Teshuva, we first need to explain the difference between 

Torah study and Mitzva observance, and how Teshuva is deeper than both. 

3. To understand the difference between Torah study and Mitzvah 

observance, we need to explain two different modes of how Hashem 

reveals Himself: in an encompassing manner, and in an internal manner. 

These two modes of Hashem's expression will be reflected in the difference 

between Mitzvos and Torah.  

 
בּ  ) 8 ַ  ת קנג, א(.ש 
ילַּ  ח נוֹסַ ) 9 פִּ יד  ת  תְּ עֲמִּ  ה(. ה 
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4. The difference between Mitzvos and Torah is also expressed in an 

“argument” between the Sages, one saying that Torah study is greater, and 

one saying that fulfilling Mitzvos is greater.  

First, the Alter Rebbe will cite the argument regarding which is greater: Torah 

or Mitzvos, and use that as a starting point to explain the difference between 

Hashem's encompassing Light and internalized Light. Then he will explain 

how that gives us a greater insight into the nature of Teshuva, and thereby, a 

greater insight into the nature of Elul. 

יאוּ  נְי    רוּבֵּ עִּ  :The explanation is as follows ן: ה 

נֵּּ  בְרֵּ   ה הִּ דִּ עוֹ ביֵּש     10ל חֲזַ"  יבְּ דֵּּ   ד אֶח    ת,' 

לְמוּ "   ר: אוֹמֵּ    ר: אוֹמֵּ   ד וְאֶח    ל", גּ דוֹ   ד תַּ

ה ג דוֹל "  ". מַעֲש ֶ

We find two opinions among our 

Sages: one says that "Torah study 

is greater than fulfilling Mitzvos," 

one says that "Fulfilling Mitzvos is 

greater than studying Torah." 

מְרוּ " וְ  וְג  מְנוּ  לְמוּ   : נִּ י   –  ל גּ דוֹ   ד תַּ בִּ מֵּּ ֶ   אש 

ידֵּ   .  ה" מַעֲש ֶ  י לִּ

They (all the sages present) took a 

vote and concluded that “Torah 

study is greater since it leads to the 

fulfillment of the Mitzvos.” 

(Kidushin 40b)  

To fulfill any Mitzvah, a person first needs to learn how to perform the 

Mitzvah. Since all Mitzvos need Torah study before they can happen, therefore 

Torah study is greater. It leads to the fulfillment of all the Mitzvos. 

י בִּ מַחְלְקוֹת    ןוּלְה  נְי ן    אק    י וּבְמַא  ם, עִּ

יפְ   י? לְגִּ מִּ

We need to understand the idea 

behind their debate. What exactly do 

they disagree about?  

What difference is there which one is greater? In the end, we are required to 

both study Torah and fulfill Mitzvos either way. Also, what is the reasoning 

behind each opinion? 

י י  ם יֵּש  לְהַקְדִּּ בִּ לּ    ן לְה  חִּ תוּב    ה תְּ כּ  ֶ ּ  Before we explain the idea of this מַה ש 

debate about Torah and Mitzvos, we 

first need to understand the 

 
10 ( ָ ק קַמ  רֶּ ֶּ י אסוֹף פ  ִ ו ש  קִד   (ןד ְ
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following contradiction between 

verses:  

כד(  כג,  רְמְי ה  הַ :  )יִּ םַׁ"אֶת  י  מ  ָּ וְאֶת    ש  

י  רֶץ אֲנִּ א  אה  ל   , " מָּ

One verse says (Yirmiyahu 23:24): 

“I (Hashem) fill the heavens and 

the earth.” 

י   א וַהֲלֹ  תִּ ג( ב  כְּ ו,  עְי ה  ַ ל    מְלאֹ"  : )יְש  כ 

רֶץ אָּ בוֹדוֹ"   הָּ    – כְּ

But somewhere else it is written 

(Yeshaya 6:3): “The whole earth is 

full of His glory.”  

זְכַּ   א וְלֹ  מַיִּ "   רנִּ ּ    , וְגַם  ם".ש   ש  ֶ   רנֶאֱמַ   םש 

לֵּ   יאֲנ ַׁ" י  ן אוְכ   א"מ  תִּ בוֹדוַֹׁ"  ב כְּ  . " כ ְ

In this verse, the word "heavens" 

is not mentioned, and also in the 

other verse, it says "I (Hashem) fill 

(the heavens, etc.)," but here it's 

written only "His glory (fills the 

earth)”? 

We have two questions: 1) Why does the first verse mention the heavens and 

earth, and the second verse only mentions the earth? 2) Why does the first verse 

refer to Hashem, while the second verse only refers to His glory? 

נֵּּ  יֵּש  '   ,11י דוּעַ   האַךְ הִּ יןדְּ לְמִּ ל ע  '  מְמַלֵּּא כּ 

ין'וְ  לְמִּ ל ע  ב כּ     ':סוֹבֵּ

However, the explanation of these 

two verses will be based on the 

known concept: Hashem is 

expressed in two ways: There is how 

יןַׁ" לְמ  עָּ לַׁ ָּ כ  אַׁ ל    Hashem -מְמ 

permeates all worlds," and there is 

how "ין לְמ  עָּ לַׁ ָּ כ  בַׁ  Hashem -סוֹב 

encompasses all worlds”: 

ירוּש   ין'וּפֵּ לְמ  לַׁעָּ ָּ אַׁכ  ל   לַַׁׁ“ The explanation of   א: הוּ   'מְמ  ָּ כ  אַׁ ל   מְמ 

ין לְמ   Hashem permeates all -עָּ

worlds” is:  

 
לֶ ר  זהַֹ ) 11 יהוּ ק רכה, א: " חֵּ י ל כּ  ב סוֹבֵּ  אִּ לְמִּ יהוּ . .   ןע  י ל  כּ  א מְמַלֵּּ  אִּ לְמִּ  ן"(.ע 
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רַ  הֶא  ינַת  חִּ אֱלהֹוּ   תבְּ ךְ    ת ה  מְש   הַנִּּ

אִּ  בְר  נִּּ ה  " מֵּ   ם יוֹת  לְהַחֲ   םי בַּ ר  עֲש  

רוֹת אוֹר   ": מַאֲמ  י  '  "יְהִּ ג("  כו  א,  ית  ִּ אש  רֵּ ,  )בְּ

דְבַר ה' '  "בִּּ ים לג, ו( "כו  לִּּ הִּ  , )תְּ

It is the aspect of Hashem's 

revelation, which is drawn into the 

created beings to give them life. It 

comes from the Ten Statements 

with which Hashem spoke and 

created the world, as it says in 

Bereishis (1:3) that “Hashem said: 

'Let there be light,' and the Light 

came into being." It also says in 

Tehillim (33:6) that "with the words 

of Hashem, the heavens were 

created.” 

הוּ  ֶ ש    א ש  תְלַבֵּּ י ו תַָּׁ  מִּ ימ  פְנ    ם וְתוֹךְ תּוֹכ    םב  

ש   נִּּ   , מַמּ  ֶ רְבּ  ש  קִּ בְּ ךְ  הְיוֹ   ם מְש     ת חַיּוּ   ת לִּ

תְחַלֵּּ   א וְהוּ   ם,ל הֶ  י  קמִּ הְיוֹ   ם,לַחֲל קִּ   ת לִּ

יהּ.    םלְפוּ   דח    לכּ    ה מְחַיֶּ  ילֵּ א דִּ יעוּר  ִּ  ש 

This revelation of life-force from 

Hashem becomes invested and 

incorporated into the very being 

and essence of the created beings. 

It goes into them to give them life. 

It varies in many different formats 

so that it gives life to each created 

being according to its specific 

capacity and nature. 

יּוּ  מִּ ְ גַש  בְּ ל  ש   מ  רֶךְ  דֶּ ם,    –  ת וְעַל  דוֹמֵּ בְּ

ר  חַ, חַי, מְדַבֵּּ  : צוֹמֵּ

For example, in the physical world, 

there are four levels of life: 

inanimate objects (like earth, water, 

and air), vegetation, animal life, 

and human life. 

הַדּוֹמֵּ  ֶ תְהַוּ    ם,ש  נִּּ ֶ ש  ן    ה הֲגַם  כֵּּ גַם 

מַאֲמ  " מֵּ  ה  ר  ן  " רוֹתעֲש   כֵּּ גַם  בּוֹ  ךְ  מְש   וְנִּ  ,

אֲמ    ת אֱלקֹוּ   ת חַיּוּ  הַמַּ אוֹתוֹ  מוֹ    רמֵּ כְּ

נִּּ  ֶ ךְ חַיּוּ ש  חַ ו    תאֱלהֹוּ   תמְש   צּוֹמֵּ ל    י,חַ בַּ כּ  מִּ

קוֹם חַיּוּתוֹ מְצוּמְצ   י  םמ  י   רזְעֵּ  ר; זְעֵּ

The inanimate objects: even 

though they were also created 

from the Ten Statements that 

Hashem used to create the world, 

and they also receive their life-

force from Hashem from the same 

“statements” of Hashem that the 

vegetation and animals receive life 

from, nonetheless the inanimate 

objects have extremely limited life-

force, they only have enough life-



 

LESSONS IN LIKUTAY TORAH  12 

force to exist and take up space, but 

not to grow or move, 

חַיּוּ  בּוֹ  יֵּש   חַ    –   י חַ וְה    ר; יוֹתֵּ   תוְהַצּוֹמֵּ

מִּ   ריוֹתֵּ  ם  חַ   ן גַּ   ריוֹתֵּ   –  רוְהַמְדַבֵּּ   ; הַצּוֹמֵּ
'  .12כו 

whereas vegetation has more life-

force than inanimate objects, it 

enables it to grow, and animals have 

more life-force than vegetation, 

enabling them to move around. 

People have even more life-force 

than animals, which allows them to 

think and understand and 

communicate etc.  

זֶ   י וּלְפִּ  רֶךְ  עוֹל מוֹ   ה,עֵּ בּ  ם  יִּּ   ת גַּ נִּ רוּח    ם י ה 

קוּ  תְחַלְּ גוֹ   תיֵּש  הִּ   ם וּלְכוּלּ    ת,רַבּוֹ   תמַדְרֵּ

חַיּוּ  ךְ  מְש   וּ   תנִּ בְדּ    הנֶּ מְש  חַיּוּ   לוְנִּ   ת מֵּ

ךְ לְזוּל תוֹ  מְש    . הַנִּּ

Just like it is in the physical world 

that Hashem’s life-force is expressed 

in many different levels and formats, 

so too in the spiritual worlds there 

are many different levels, and 

there is drawn into each one a 

specific life-force which is separate 

and different than the life-force 

which is drawn into a different 

level. 

דַּ  מִּּ מִּ ךְ   ת וְהַיְינוּ  רֵּ תְבּ  יִּ הוּ   ,מַלְכוּתוֹ  ֶ   אש 

 ' א  קְר  יןהַנִּּ לְמִּ ע  ל  כּ  תְלַ   , 'מְמַלֵּּא  מִּּ ֶ ש   ש  בֵּּ

עוֹל מוֹ  תוֹךְ תּוֹךְ ה   . ש  מּ  מַ   ת בְּ

This internalized revelation of 

Hashem’s life-force comes from the 

aspect of Hashem’s Malchus-

Kingship, which is also called 

ין“ לְמ  עָּ לַׁ ָּ כ  אַׁ ל    Hashem -מְמ 

permeates all worlds" since it is 

this aspect that becomes invested 

into the very being and essence of 

all the worlds. 

In Tanya part 2, chapter 7, it explains that Hashem can only be a King if there 

are created beings who feel as separate from Him and accept on themselves His 

Kingship. Therefore, it is Hashem's aspect of Kingship that is directly involved 

in the creation of the world, creating beings that feel independent of Hashem 

 
חַ ) 12 ן ה  ם מִּ  י(. גַּ
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and then nullify their ego to Him. Since Hashem's aspect of Kingship is directly 

involved in their creation, it is also referred to as “ין לְמִּ ל ע   Hashem -מְמַלֵּּא כּ 

permeates all worlds" since it is specifically through this aspect that Hashem's 

life-force become directly drawn forth and internalized.  

ינַת  ל אֲב   חִּ ין'ַׁבְּ לְמ  לַׁעָּ ָּ בַׁכ  לַַׁׁ“ However, the aspect of   א:הוּ   'סוֹב  ָּ כ  בַׁ סוֹב 

לְַׁ יןעָּ מ  - Hashem encompasses all 

worlds” is different as follows: 

ע   פּ  ְ ינַת הַש  חִּ רַ   ה בְּ ינוֹ    ת אֱלקֹוּ   תוְהֶא  אֵּ ֶ ש 

עוֹל מוֹ  ה  תוֹךְ  בְּ ש   תְלַבֵּּ וְנִּ ךְ  מְש     ת נִּ

ילּוּ  ינַת גִּּ בְחִּ הְיוֹ   י, בִּּ ת    ג מוּש ּ    ת לִּ ג  הַש ּ    ם, בְּ

הוּ  ינַת    אאֶלּ א  בְחִּ יַׁבִּּ ק   יהֶ   ףמ    ם עֲלֵּ

לְּ   ה. מַעְל  מִּ

It is the aspect of Hashem's 

expression and Light that is not 

drawn into the worlds in a 

revealed manner which they can 

grasp; rather, it encompasses them 

from beyond their perception. 

א '  קְר  ן נִּ ל וְעַל כֵּּ ב כּ  יןסוֹבֵּ לְמִּ סּוֹבֵּ  , 'ע  ֶ   ב ש 

וֶ   םוּלּ  כ לְ  ש   י  ה, בְּ אֵּ ֶ קוּ   ןש  תְחַלְּ הִּ   ת, בּוֹ 

אַחַ  ילּוּ   ר מֵּ גִּּ ינַת  בְחִּ בִּּ ש   תְלַבֵּּ מִּ ינוֹ  אֵּ ֶ   י ש 

ג   הַש ּ  כֵּ   ה,בְּ תּ  יִּּ ֶ זֶ   ר לוֹמַ   ןש  לּ  ֶ   א הוּ   ה ש 

י  אִּ לֶּ   ר מֵּ תְגַּ זֶ כַּ   ה וּמִּ ךְ    ה ךְ וְל  ' כַּ  . כו 

It is therefore called “ ַׁ בַׁ לַַׁׁסוֹב  ָּ כ 

ין לְמ   Hashem encompasses all -עָּ

worlds” since it encompasses all 

the worlds equally. It does not 

vary, since it is not invested in the 

worlds in a revealed and 

perceptible manner, in which case 

it would be experienced differently 

by each level and aspect of creation. 

In contrast, this expression of 

Hashem, which is not directly 

perceptible, is equally hidden from 

all worlds. 

ן הוּ  וֶ "   א וְעַל כֵּּ וֶ  ה ש   ְ '  ה וּמַש   It, therefore, is equally present on . 13" כו 

all levels, from highest to lowest. 

הוּ  אֱמַ   א וּבוֹ  נֶּ ֶ וְאֶת  "   ר:ש  ם  מַיִּ  ּ הַש  אֶת 

רֶץ   א  יַַׁׁה  לֵּ אֲנ  ינַת '   א", מ  חִּ הַיְינוּ בְּ ב  דְּ סוֹבֵּ

ין לְמִּ ל ע  י " דְּ   , 'כּ  נוּ  ראֲתַ   תלֵּ  .14" נֵּיהּ י מִּ  י פּ 

It is regarding this aspect of 

Hashem’s expression that the verse 

says: “I (Hashem) fill the heavens 

and the earth," meaning the aspect 

 
דוֹל)" 13 טֹן וְג  יּוּ ". ק  יל  וְכֹ ט "פִּּ ינִּ ילַּ ם" מַאֲמִּ תְפִּ ראֹש  ף מוּס  ת  בִּּ ּ    דְּ י ם  וְיוֹ ה  נ  הַש  פּוּרִּ  ם(.הַכִּּ
קּוּנֵּ ) 14 קּוּ ר  זֹהַ י תִּּ  א, ב(.צד  עַמּוּ ן נז. תִּּ
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of “ַׁין לְמ  עָּ לַׁ ָּ כ  בַׁ  Hashem -סוֹב 

encompasses all worlds," since as it 

says in the Zohar "there is no place 

empty of Him."  

The expression of Hashem beyond the limitations of the worlds is equally 

present in the "heavens," meaning the world of Atzilus, and in the earth, 

meaning in the worlds created through Hashem’s aspect of Kingship. This 

expression of Hashem demonstrates that Hashem is equally present in all levels 

and aspects of existence. 

 ֶ ּ ש  תוּב  וּמַה  רֶץ  " כּ  א  ה  ל  כ  בוֹדוַֹׁמְלאֹ    " כ ְ

'   אהוּ  ינַת  חִּ יןבְּ לְמִּ ע  ל  כּ    – '  מְמַלֵּּא 

בוֹד".   א "כּ  קְר  נִּּ ֶ  ש 

The verse which says, “the whole 

earth is full of His glory” is referring 

to the aspect of “ַׁין לְמ  עָּ לַׁ ָּ כ  אַׁ ל    -מְמ 

Hashem permeates all worlds," 

which is called "His glory." 

The revelation of Hashem that can be grasped and internalized is called 

Hashem's glory since through this limited expression of Hashem, the created 

beings can have some understanding about Hashem's "glory," i.e., His 

existence and great accomplishments in creating and guiding the worlds. (As 

our Sages say: Hashem's humility is expressed in the fact that He makes some 

of His greatness understandable to the created beings".) 

Now we have the answer to the two questions asked above: 1) the reason the 

first verse said that Hashem fills “the heavens and the earth” is because it is 

referring to “ין לְמִּ ל ע  ב כּ   Hashem encompasses all worlds” equally, and the -סוֹבֵּ

second verse that mentions only the earth is because it is referring to “  מְמַלֵּּא

ין לְמִּ ל ע   Hashem permeates all worlds" in an internal manner, and this type -כּ 

of life-force is not the same in the heaven and on earth but is specific to every 

created being.15 2) the reason the first verse says that “I (Hashem) fill the 

 
15  Perhaps the reason it mentions the "earth" specifically is that "earth" is also an 

allusion to Malchus-Kingship. "Earth," meaning the ground, is the lowest level 

which everyone steps on, but at the same time, everything receives life from it, for 

all vegetation grows from it. Similarly, Malchus is the lowest level of Hashem's 

modes of expression, but nonetheless, all the creates beings only exist and live 

through Malchus. Thus, the meaning of “all the earth is full of His glory” is that 

all the levels created from Malchus (the “earth” of the world of Atzilus) are filled 

and permeated internally with Hashem’s revelation of life-force. See Tanya, Igeres 

HaKodesh, letter 8. 
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heavens and earth” is because it’s referring to “ין לְמִּ ע  ל  כּ  ב   Hashem -סוֹבֵּ

encompasses all worlds," which is revealing how Hashem Himself is higher 

than the limitations of all the worlds and is found equally in all levels, and the 

second verse only says that “His glory” fills the earth, since “ ין לְמִּ ל ע   -מְמַלֵּּא כּ 

Hashem permeates all worlds" is only a limited expression of Hashem's life-

force that is compatible as the existing power and life of the various creations.16 

נֵּּ  רַזַ   הוְהִּ מְרוּ  בוֹ )  ל "א  י"   : ג(   ת ו, א    דבוֹ כּ    ןאֵּ

ַׁאֶלּ א    , 17" התוֹרָּ

Now, our Sages have said that “the 

only true glory is the Torah”. 

וּ   וְהַיְינוּ  ּ ש  אוֹרַיְית  "   ם מִּ כְמ    א דְּ ח    ה מֵּ

 ,18ת" פְק  נ  

This is because “the Torah comes 

from Hashem’s Chochma-

Wisdom”. 

כְמ   ח  מֵּּ ֶ י   ה ש  כִּ מְש   יבוֹ   בל" "  ם נִּ  And from Chochma-Wisdom . 19ת" נְתִּ

comes “32 paths”: 

 ַ מְש  י  ל וְכִּ י   ב הַנּ תִּ בִּ ְ ּ וּ   ל, וְהַש  ש  ע  ֶ   רלַעֲבוֹ   י ש 

קוֹ  מּ  קוֹ   םבּוֹ מִּ    –  ם לְמ 

Meaning, that just like the analogy 

of a path and a road which is made 

for traveling from one place to 

another place, 

כְמ   ח  ינַת  חִּ בְּ מִּ ךְ  ה כַּ ילּ א  כֶ   ה־עִּ ֶ מְש    ת נִּ

ע   פּ  ְ קוּ   ה הַהַש  תְחַלְּ הִּ ינַת  בְחִּ הְיוֹ   ת, בִּּ   ת לִּ

אַׁ' ל   ין  מְמ  לְמִּ ל ע     , 'כּ 

so too, from the aspect of the 

Higher level of Chochma there is 

drawn forth an expression from 

Hashem which varies so that it can 

“fill all worlds” internally.  

 
16  Note that both verses use the word מלא, meaning to fill. Both say Hashem fills 

the world. The only difference is in terms of revelation. ממלא כל עלמין is the revealed 

aspect of His presence, and  עלמין כל   is Hashem’s Light beyond our סובב 

comprehension and perception, but both are present in all worlds simultaneously. 

They are just different ways Hashem constantly “fills” the world. 
סו ק 17 ָ ר עַל פ  אֵׂ תְב ָ נ ִ ֶּ ין מַה ש   בוֹד ח )וְעַי ֵׂ ל כ ָ י עַל כ ָ ה" ו  "כ ִ ָ י  ן)לְקַמּ  פ  ִּ י  רש  ירִּ ִּ ּ  (.( ב, מז ם הַש 
לֶ ר  זהַֹ ) 18  קכא, א(. ה רוּמ  תְּ ק ב חֵּ
פֶ ) 19 יר  ר  סֵּ ילּ תוֹ ה יְצִּ תְחִּ  (.בִּּ
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ךְ    ד עַ  יּוּמְש   ֶ יּוּ ש  מִּ ְ גַש  ש    תבְּ טוּ   , מַמּ  פְר    ת בִּּ

ינֵּ  ֵּ  ה, הַתּוֹר    ידִּּ ש  סוּ  רכּ  ' לוּפ   ,. כו 
So drastically does it vary from its 

origin that it goes into the actual 

physical world as the specific laws 

of the Torah, determining what is 

Kosher to be eaten or used for a 

mitzva, and what is invalid to be 

eaten or used for a mitzva, etc.,   

הֵּ  ֶ י   םש  נְי נִּ עִּ י   םבְּ יִּּ מִּ ְ   ת רוּמוֹ תְּ   ם, גַּש 

רוֹ  ' תוּמַעַש ְ  עוְכַנּוֹד   .כו 

These mitzvos involve physical 

objects, like Terumos and 

Maasros20, as is known. 

When it comes to the Chochma of the Torah, Hashem's sublime will and 

wisdom descend and vary until they become understandable laws and concepts 

to us. Just like a path upon which one travels a long distance, in the Torah, we 

see how Hashem's will and wisdom traveled from the abstract spiritual 

principle to the concrete physical application. Thus, the Torah corresponds to 

ין“ לְמִּ ל ע   Hashem permeates all worlds”, since it descends to us in a -מְמַלֵּּא כּ 

way that we can internalize and experience. This is why the Torah is called 

“glory” and “honor”; it addresses our level of understanding, enabling us to 

appreciate something of the glory and honor of Hashem. 

י    לאֲב   יְדֵּ צְוַֹׁעַל  מ   ילּוּ   , תה  גִּּ ךְ  מְש     ר אוֹ   י נִּ

 ' ינַת  חִּ בְּ בַׁמִּ ין  סוֹב  לְמִּ ע  ל  הוּ   ,'כּ  ֶ   אש 

ינַת   חִּ יבְּ ק   מ    . ףַׁה 

However, Mitzvos draw down a 

revelation of Divine Light in the 

manner of “ין לְמ  לַׁעָּ ָּ בַׁכ   Hashem-סוֹב 

encompasses all worlds." It is an 

encompassing Light.  

נְי   עִּ  :The idea is as follows   ן: וְה 

נֵּּ   יכִּּ  הַ   ההִּ ֶ ש  ַׁי דוּעַ  וֹרָּ זוַֹׁ  ה נַעֲש ֶ   הַׁת    ןמָּ

י ל   אֱלקִֹּ  ת. נֶפֶש  ה 

It is known that the Torah study 

becomes nourishment for the 

Divine soul. 

 
20  Terumos: The Mitzva to give the first of the harvest to the Kohen. Maasros: 

The Mitzva to give a tenth of the harvest to the Levites (Leviim); then another 

tenth goes to the poor or is eaten in Yerushalayim, depending on the year. 
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תוּ  כּ  ֶ ש  ט( ב  וּכְמוֹ  מ,  ים  לִּּ הִּ תְך   :  )תְּ "וְתוֹר 

י עָּ תוֹךְַׁמ   , "ב ְ

Like it is written (Tehillim 40:9): 

"And Your Torah is in my 

innards." 

הוּ  ֶ זוֹ   א ש  הַמּ  ל  ַ מְש  רֶךְ  דֶּ עַל  מוֹ    ן, כְּ

כְנַ  נִּּ ֶ ד    סש  א  תוֹךְ תּוֹךְ ה    ת חַיּוּ  ה וְנַעֲש ֶ  ם,בְּ

יּוּתוֹ   ימִּ פְנִּ  – בִּּ

It is analogous to food that goes 

deep inside of a person and gives 

him life from within. 

י הַתּוֹר  ךְ עַל  וְכַ  ילּוּ   ה יְדֵּ ךְ גִּּ מְש   רַ   י נִּ   תהֶא 

כְמ   הְיוֹ   ה,הַח  ג    ג מוּש ּ    תלִּ הַש ּ  ש    הבְּ   ,מַמּ 

ש ִּ  א  רַי  י "ו  ב  יךַָּׁם דְּ פ  עְי ה נא, טז( "ב ְ ַ  . )יְש 

So too, the Torah  draws down a 

revelation of the Light of Divine 

Chochma that goes into our actual 

understanding, as it says (Yeshaya 

51:16): “And I (Hashem) have 

placed my words (of the Torah) in 

your mouth.”  

Just like a person puts food in their mouth and eats it, the Divine soul “eats” 

Torah when studying it. That’s why the verse says the Torah words are placed 

in our mouth. 

ינַת   חִּ בְּ מִּ אַׁ'וְהַיְינוּ  ל   ין  מְמ  לְמִּ ע  ל    –'  כּ 

ע   בְּ ש   תְלַבֵּּ מִּּ ֶ יש  יוּת    ן לְמִּ ימִּ נִּ פְּ ינַת  בְחִּ בִּּ

ש      .מַמּ 

This is the aspect of “ַׁל ָּ כ  אַׁ ל   מְמ 

ין לְמ   Hashem permeates all -עָּ

worlds": it becomes invested in the 

worlds and actually internalized. 

צְוַֹׁהַ   לאֲב   י   תמ   י  םנַעֲש ִּ ־ לַנֶּפֶש    םַׁלְבו ש  

י  אֱלקִֹּ  ,21ת ה 

In contrast, the Mitzvos become 

“garments” for the Divine soul. 

הוּ  ֶ בוּש     א ש  ל הַלְּ ַ רֶךְ מְש  מוֹ עַל דֶּ   א הוּ   – כְּ

ד    ף גּוּ   ל עַ  א  לְּ   ם ה  כְנַ   ה מַעְל  מִּ נִּ ינוֹ    סוְאֵּ

יּוּתוֹ  ימִּ פְנִּ  , בִּּ

It is analogous to a garment; it 

covers the body but doesn’t go 

inside it. 

כ  וְכַ  הַהַמְש   כֶ   ה ךְ  ֶ מְש  י    תהַנִּּ יְדֵּ עַל 

צְוֹ  י   א הוּ   תהַמִּּ מַקִּּ ינַת  בְחִּ נֵּ   ף,בִּּ פְּ   י מִּ

י  הִּ ֶ '   א ש  ינַת  חִּ בְּ יןמִּ לְמִּ ע  ל  כּ  ב    , 'סוֹבֵּ

הוּ  ֶ ג    הלְמַעְל    א ש  הַש ּ     ה.מֵּ

Similarly, the revelation drawn 

down by the Mitzvos is something 

encompassing, in a manner of 

ין“ לְמ  עָּ לַׁ ָּ כ  בַׁ  encompassing all-סוֹב 

worlds." It is beyond our grasp. 

 
לֶ ר  זהַֹ ) 21  א(.  ל רי,וַיַּקְהֵּ ק ב, חֵּ
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י  ִּ בוּש  הַלְּ ן  כֵּּ י  ריוֹתֵּ   ם וְעַל  רִּ בְע    ם יְק  טִּ   ם בְּ

זוֹ  הַמּ  הְיוֹ   ן, מֵּ רְש     ת לִּ ש   בְּ ֶ   ר יוֹתֵּ   ם הֵּ   ם ש 

י     . 22ם נַעֲלִּ

That is why garments are 

naturally more expensive than 

food. In their spiritual source, they 

are higher. 

תוּ  כּ  ֶ ש  בוֹ   תצְוֹ מִּּ בַּ   בוְזֶהוּ  מז(   א)תּ    :כח, 

בַדְתּ   ר לאֹ ע  ֶ חַת אֲש  ' "תַּ ֹלַׁ כו  רבַֹׁכ   , "מ 

And this is the meaning of what is 

written regarding the Mitzvos 

(Devarim 28:47): “Since you did 

not serve Hashem with joy and 

gladness of heart more than from 

having ֹל  an abundance of all -רבַֹׁכ 

good things, that is why you are in 

exile serving your enemies.” 

ירוּש   דֶן   א הוּ   ל" כֹּ  ב רֹ "   : פֵּּ ן־עֵּ גַּ ינַת  חִּ   , 23בְּ

 ת; אֱלקֹוּ   ת גַ ש ּ  הַ 

The deeper meaning behind “ַַֹׁׁרב

ֹל  an abundance of all good-כ 

things” is the level Gan Eden (the 

spiritual Garden of Eden), which is 

about perceiving Hashem’s 

revelation. 

צְוֹ  הַמִּּ ֶ י גְּ   ריוֹתֵּ   ם הֵּ   ת ש  הֵּ   ם, בוֹהִּ ֶ   םש 

י יפִּ ינַת מַקִּּ חִּ בְּ מַעְל    –  ם מִּ לְּ ֶ דֶן   ה ש  ן עֵּ גַּ ,  מִּ

הוּ  ֶ ג    א ש  יוּת ה הַש ּ  ימִּ נִּ ינַת פְּ בְחִּ  . בִּּ

We do the Mitzvos with more joy 

than the joy of being in Gan Eden 

because the Mitzvos are much 

higher than Gan Eden since they 

come from the encompassing Light 

of Hashem. This is higher than 

Gan Eden, which is a level of 

Hashem's revelation that we can 

understand and internalize.  

צַּ  מַ   הזֶ   ד וּמִּ אוֹמֵּ   ר א  ה ג דוֹל מִּ   ר:ה    ןמַעֲש ֶ

לְמוּ   ד. הַתַּ

It is because of this advantage of 

Mitzvos that one opinion in the 

Gemara said that: “Doing Mitzvos 

is greater than Torah study."  

 
ין]  22 ר  מַה  וְעַי ֵׂ אֵׂ תְב ָ נ ִ ֶּ ה  ש   ו ר  מִז ֶּ דִב  תְחִיל  ב ְ ַ יר חֲנ   הַמ  ִ יִת"ו  "מִזְמוֹר ש  ת הַב ַ כ  ן)לְקַמּ    כ ַ ר  עִנְיָן,  ( ד,  חצַ   ה , בְּ חִינוֹת'  ג   ב ְ   ב ְ

יִת, לְבו ש  "מָזוֹן,   "[.ב ַ
ין 23 ה" ]עַי ֵׂ צַו ֶּ ה ת ְ תְחִיל "וְאַת ָ ַ ו ר הַמ  דִב  ר ב ְ אֵׂ תְב ָ נ ִ ֶּ צַוֶּ  ראוֹ  ה )תּוֹר   מַה ש    [. (ב, אפ  ה תְּ
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ן   כֵּ י  פִּּ עַל  אַף  מְרוּ " אַךְ  וְג  מְנוּ  לְמוּ   : נִּ   דתַּ

י   –  לגּ דוֹ  בִּ מֵּּ ֶ ידֵּ   א ש   ה". מַעֲש ֶ   י לִּ

Nonetheless, "they voted and 

decided that Torah study is greater 

since it brings the person to fulfill 

the Mitzvos.” 

נְ  עִּ הְיוֹ   י כִּּ   ן: י  וְה  ר לִּ י אֶפְש   תְעוֹרְרוּ   תאִּ   ת הִּ

כַ  ין'   ת הַמְש   לְמִּ ע  ל  כּ  ב  י  סוֹבֵּ יְדֵּ עַל   '

צְוֹ  יּוֹ   ת הַמִּּ הֵּ   –   ת מַעֲש ִּ ֶ י   ם ש  רִּ ב  דְּ   םמִּ

י  יִּּ מִּ ְ י ם:  גַּש  יצִּ מֶ   ת צִּ צֶּ ק    ר, מִּ מוֹ   ה צְד  מ    ן בְּ

מִּ  ְ  –   יגַּש 

The reason is: It is impossible to 

cause the expression of Hashem’s 

Light that “ין לְמ  עָּ לַׁ ָּ כ  בַׁ -סוֹב 

encompasses all worlds” to be 

drawn down into the Mitzvos that 

are fulfilled with physical objects, 

like Tzitzis from wool, charity 

given from physical money, etc. … 

י הַתּוֹר  עַ  א לֹ  ם אִּ  י  ה,ל יְדֵּ הִּ ֶ מוּצּ   אש    ע הַמְּ

ר    ם. הַמְחַבְּ

except through the Torah which is 

the intermediary that connects 

them  

The spiritual revelation of the Mitzvos that “encompasses all worlds” and the 

physical objects used for Mitzvos are incompatible. The Torah connects them 

because, on the one hand, it is a spiritual knowledge about Hashem, but on the 

other hand, it is expressed on our physical level of understanding and 

application. This is why the Torah study has an advantage over Mitzvos; even 

the Mitzvos need the Torah in order for their own Divine Light to be revealed. 

ד   א  בְּ ל  ש   מ  רֶךְ  דֶּ עַל  בּוּ   ם,וּכְמוֹ  הַדִּּ ֶ   רש 

י   ר הַמְחַבֵּּ   ע מוּצּ  הַמְּ   אהוּ    ם הֶעְלֵּ   א וּמוֹצִּ

ב   חְש   ידֵּ   ה הַמַּ ילּוּ  י לִּ '  יגִּ  :   .כו 

This is analogous to the power of 

speech in a person, which serves as a 

connection between a person’s 

concealed thoughts and others, 

revealing one’s thoughts to other 

people. 

From one's internal perspective, speech is lower than thought, since one needs 

to limit and contain his thoughts in words in order to express them as speech. 

Nonetheless, the power of speech has an advantage over thought, since it has 

the power to reveal his ideas to other people. So, from other people's 

perspective, speech is more important since it can be understood, whereas 

thoughts remain hidden and inaccessible. 

So too, even though from the perspective of Above to below Torah study is 

lower than Mitzvos, since it is a limited revelation of Hashem’s will and 
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wisdom that limited people can understand, whereas Mitzvos are an expression 

of the unlimited "encompassing" Light of Hashem, nonetheless from our 

perspective from below to Above Torah study is higher since we can actually 

grasp it and internalize it. Therefore, from our perspective, Torah study has an 

advantage over Mitzvos since we can only appreciate Mitzvos and experience 

them internally through Torah study. 

                                                                                                        

 

 

Summary of Chapter 1 of the Maamar 

Q1 The month of Elul is represented by the verse “ ינִּ אֲ  -I am  ְידוֹדִּ ל -to 
my Beloved  ְידוֹדִּ ו -and my Beloved   ִּיל -is to me”, which is an acronym 
for the word Elul-אֱלוּל . The same verse in Shir Hashirim also says that 
Hashem nourishes us with “roses”. What is the connection? 

A1 The "roses" here are the kind that has 13 petals that represent 
Hashem's 13 Attributes of Mercy, and starting in Elul (until Yom 
Kippur) is when Hashem's 13 Attributes of Mercy are revealed to us.  

Q2 How do we see Hashem's mercy expressed in Elul? During the time 
between Rosh Hashana and Yom Kippur we need Hashem's mercy to 
judge us favorably and forgive our sins, but in the month of Elul, no 
judgment is being made, so in what way to do we see Hashem's mercy?  

A2 The Alter Rebbe will answer later in the maamar that Hashem’s 
mercy is expressed in giving us the power to do Teshuva. But first, he 
explains the idea of Teshuva in general. To understand the greatness of 
Teshuva, he first explains the difference between Torah study and 
Mitzva observance. The difference between Mitzvos and Torah 
corresponds to the difference between Hashem’s “encompassing Light” 
and His “Light that becomes internalized” and directly experienced in 
created beings. 

Q3 What is the difference between the verse “I fill the heavens and 
earth” and the verse “the whole earth is full of His glory”? 

A3 The first verse is describing how Hashem’s encompassing Light 
equally fills the heavens and earth without any distinction, just like 
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Hashem is equally found everywhere. The second verse is describing 
Hashem’s Light that varies according to the capacity of every 
individual creation to receive, giving it a particular existence and life. 
This Light is something each creature can understand according to its 
capacity, and it provides a perception of the glory and greatness of 
Hashem. (Whereas the encompassing Light doesn’t directly reveal 
Hashem’s glory since it is above our perception.) 

Q4 What is the advantage of Torah study over Mitzva performance, 
and the advantage of Mitzva performance over Torah study? 

A4 The advantage of Torah study is that comes down into our 
understanding and feeling, and becomes “food” for the Divine soul, 
giving it life internally. This is because it comes from Hashem’s Light 
that becomes revealed and internalized to each creature and person 
individually. The advantage of the Mitzvos is that they connect us to 
Hashem's encompassing Light, which is beyond all limitations, and 
they become the "garments" for the Divine soul, allowing it to connect 
to the infinite greatness of Hashem. However, the Torah study has an 
additional advantage, that even the Mitzvos need the Torah study to 
reveal the connection to Hashem that they accomplish. 

 

 

 

 

 

 

 

 

 

 

 



 

LESSONS IN LIKUTAY TORAH  22 

Lessons in the Service of Hashem from Chapter 1 of the Maamar 

1. Hashem is found everywhere; in all times and situations, He 
is equally present. This means that there can't be any 
situation in our life that has no connection to Hashem, that is 
just by mistake or coincidence, or that is completely 
mundane and physical. Since the truth is that Hashem is 
everywhere, that means that in every situation, Hashem is 
present and is giving us a way to connect to Him. 

2. Hashem reveals Himself distinctively to every created being 
according to its capacity. That means that Hashem is not only 
creating us and giving us life, but He is really teaching and 
interacting with us on a personal level. Each person can 
recognize that Hashem is personally involved with him or 
her and is both teaching and guiding them throughout life. 
All that we need is to keep our eyes open to see. 

3. When we learn Torah, it becomes our very life. Not only do 
we understand the Torah as a subject and follow its 
instructions, but it becomes the focus of everything that our 
life is about. The way we think about everything in our life: 
our family, our career, our health, etc., all is seen through the 
lens of the Torah's perspective, and the Torah gives 
everything spiritual depth and meaning. Through the Torah, 
we become aware of how to connect to Hashem in every 
situation; how to truly live at every moment with Hashem. 

4. Even though Mitzvos give us the ultimate connection to the 
infinite greatness of Hashem, even they need the Torah study 
to reveal that connection. When we study the Mitzvos and 
how they connect us to Hashem, this enables us to actually 
experience some of that infinite connection in our conscious 
mind and feelings.  
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 .Chapter 2 ב.ַׁ

In the previous chapter of this maamar, the Alter Rebbe asked how Hashem's 

mercy is expressed in the month of Elul. Before answering, the Alter Rebbe 

explained at length the difference between Torah study and Mitzva 

performance, and how they correspond to two ways that Hashem reveals 

Himself: 1) By "encompassing all worlds" equally, and His true Being existing 

everywhere; 2) By "filling all worlds" internally by giving each creation 

personalized existence and life according to what it can grasp. Through Torah, 

we connect to Hashem's internally revealed Light, and through Mitzvos, we 

connect to the "encompassing" Light of Hashem. 

To explain the idea that Mitzvos connect us to the “encompassing” Light of 

Hashem the Alter Rebbe explains the general idea that this “encompassing” 

Light is more expressed in the physical world than in the spiritual world, which 

is one reason that Mitzvos can only be performed in the physical world. 

This is also why Teshuva can only be done in the physical world and not in 

the spiritual world since the power to do Teshuva also comes from the 

"encompassing" Light. (However, Teshuva's power comes from a deeper 

level in the encompassing Light than the level that Mitzvos derive from, 

which is why Teshuva can correct the blemish caused by the lack of 

Mitzvos.) 

נֵּּ  יכְּ ה  וְהִּ אֶתְחַנַּ ב  תִּ יא(  ן)ו  "הַיּוֹם    :ז, 

ם" וֹת  וְק    ם"הַיּוֹ "   ,לַעֲש  עוֹל ם   א, דַּ בּ  ֶ ־ ש 

א    אהוּ   הַזֶּה  קְר  עֲש ֶ   ם עוֹל  " הַנִּּ   , 24ה" הַמַּ

י  יכוֹלִּ וֹ   םוִּ וּב    תלַעֲש  ש   ה. תְּ

It is written (Devarim 7:11): “These 

are the Mitzvos that I command you 

today to do them.” Only “today” in 

this physical world, which is called 

"the world of action," are we able 

to do Teshuva.  

א  עוֹל ם־הַבּ  בּ  ן  כֵּּ ין  אֵּ ֶ ּ ש  נֵּּ   , מַה  מוֹ    ה הִּ כְּ

הוּ  ֶ אֵּ   –  אש   ּ ש  ךְ יִּ י  ר, כַּ אֵּ ֶ לַהֲפוֹךְ    כֹּחַ לוֹ   ן ש 

הוּ  ֶ מוֹ ש  כְּ  א, עַצְמוֹ מִּ

This is not the case in the spiritual 

World to Come. There the person 

will remain as he is, and he is not 

able to transform himself from the 

way he is when he arrives in the 

World to Come. 

 
ירוּש  ה ד, ב )ז ר  ה  עֲבוֹד  )  24 ִּ   וּבְפֵּ םַׁ"י(:  רַש  עֲשׂוֹתָּ י וֹםַׁל  עוֹל ם הַזֶּה)  ה  ם(,  בּ  וֹת  ר לַעֲש  ח  ינוֹ י כוֹל  )  וְלאֹ לְמ  אֵּ דְּ

ם ל   וֹת  אלַעֲש   ((.עוֹל ם הַבּ 
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מֶּ   אלֹ   ם אִּ  מִּ ירוּ  יּ סִּ ֶ הַ נּ ש  י "וּ  ִּ בוּש    ם לְּ

י  יְדֵּ   ם" הַצּוֹאִּ כַּ עַל  לַ ף־ י    ל אֲב    , כוּ'  עהַקֶּ

ינוֹ י כוֹ   אהוּ   ל. עַצְמוֹ אֵּ

Except if his "dirty garments" of 

improper thought, speech, and action 

(garments of the soul) will be 

removed from him through the 

process called "the slingshot," 

where his soul is flung from spiritual 

awareness to physical awareness and 

back as a punishment for exiling his 

Divine soul in improper conduct, but 

by himself he is not able to change. 

עַ   :The reason for this is as follows א: הוּ   ם וְהַטַּ

וּ  ּ ש  ֶ  ם מִּ מְרוּ בּ  ש  א א  כוֹ )   עוֹל ם־הַבּ  ר  ת יז,  בְּ

י"  א(:  בִּ ְ י  ן יוֹש   ן". וְנֶהֱנִּ

Regarding the spiritual World to 

Come the Sages said (Berachos 

17a): “the souls dwell there and 

enjoy the radiance of the Divine 

Presence”. 

הוּ  ֶ י   י לְפִּ   אש  יגִּ ִּ ש ּ מַּ ֶ בְחִּ   ת אֱלקֹוּ   ם ש  ינַת  בִּּ

ג  הַ  ילּוּ   ה ש ּ  ש    י וְגִּ    ,מַמּ 

This is because they perceive 

Hashem’s revelation in a way that 

they can actually understand,  

ן כֵּּ ם  '   א הוּ   , וְאִּ ינַת  חִּ בְּ ל  מִּ כּ  מְמַלֵּּא 

ין לְמִּ ילּוּ   – ' ע  ינַת גִּּ בְחִּ ש  בִּּ תְלַבֵּּ מִּּ ֶ  י, ש 

which means that this revelation is 

of the type that “ין לְמ  עָּ לַׁ ָּ כ  אַׁ ל   -מְמ 

permeates all worlds” and is 

invested in creations in a revealed 

manner. 

' ינַת  בְחִּ יןוּבִּ לְמִּ ע  ל  כּ  הוּ מְמַלֵּּא    א ' 

קוּ  תְחַלְּ ינַת הִּ בְחִּ "  תבִּּ נַּ  . ל כַּ

This aspect of how Hashem “ַַׁׁא ל   מְמ 

ין לְמ  עָּ לַׁ ָּ  ”permeates all worlds-כ 

comes varies according to the 

individual nature of each creature, as 

explained previously in the 

maamar. 

ן כֵּּ ינ ה זוֹ   א הוּ   םאִּ   ,וְעַל  בְחִּ ר    ,בִּּ י אֶפְש   אִּ

לֵּ  אַחֶרֶ ה  לוֹ  ינ ה  בְחִּ לִּ ךְ  הֵּ   יאַחֲרֵּ   ת, פֵּ ֶ   ם ש 

י  י   םמְחוּלּ קִּ לִּ בְדּ  ד    ה,זֶּ מִּ   הזֶ   םוְנִּ אֶח  ל  וְכ 

Therefore, since the soul in the 

World to Come exists in this aspect 

of Hashem’s revelation which 

ין“ לְמִּ ע  ל  כּ   permeates all-מְמַלֵּּא 
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ד עַ   worlds," it is impossible for him to א. מְקוֹמוֹ ב   ל וְאֶח 

change to a different level, since 

everything in that world is varied 

and different, and each thing has 

its own specific place. 

Since everything there exists in its clearly defined level and category, nothing 

can change to become something other than it already is.25  

עוֹלַָּׁ  לאֲב   ז ֶהב ָּ בְּ יֵּש    ם־ה  רַ   הֶא  ינַת    ת חִּ

בַׁ' ין  סוֹב  לְמִּ ל ע   . ' כּ 

However, in this physical world 

there is a revelation of how 

Hashem “ין לְמ  עָּ לַׁ ָּ כ  בַׁ -סוֹב 

encompasses all worlds”, 

עַל   הוּ וְאַף  ֶ ש  י  ינַת    אפִּּ בְחִּ   , םהֶעְל ַׁבִּּ

ינ   אֵּ ֶ י   ם ש  יגִּ ִּ פּוֹעֵּ   ,בּוֹ   םמַש ּ קוֹם  מ  ל  כּ    ל מִּ

אן  אהוּ   . כּ 

and even though it is hidden so we 

cannot perceive it, it nonetheless 

has an effect here in this physical 

world. 

הוּ   י וּלְפִּ  ֶ '   אש  ינַת  חִּ ל  בְּ כּ  ב  יןסוֹבֵּ לְמִּ   , 'ע 

 ֶ וֶַׁ"ש  ָּ וֶַַַׁׁׁהש   ְ ש  ן    ",הַׁו מ  תֶּ דַקְתּ  מַה תִּּ ם צ  וְ"אִּ

'   לוֹ  ז(  "כו  לה,  יּוֹב  י   –  )אִּ יְכוֹלִּ ן  כֵּּ   ם וְעַל 

וֹ  וּב    תלַעֲש  ש   ה. תְּ

Since there is an expression of how 

Hashem “ין לְמ  עָּ לַׁ ָּ כ  בַׁ -סוֹב 

encompasses all worlds," which is 

the same in all worlds and makes 

them all seem equal by comparison, 

even opposites like good and bad, 

like it says about this level (Iyov 

35:7): “If you have acted 

righteously, what have you given 

Him (Hashem)?” since on this level 

all seem equal, therefore we are 

 
25  The analogy for this used in Chassidus is from a fetus: During the time of 

conception, the gender of the fetus is not yet determined. Only after the first stage 

of gestation in the womb, the gender of the fetus established. That is why at the 

very beginning of pregnancy, one may pray for the baby to be a specific gender, 

but after 40 days into the pregnancy, it isn't appropriate. The gender is already 

established by then and should not be changed. The analogy is that in this physical 

world, there are always open possibilities for change, but in the spiritual World to 

Come, everything is already established, and the soul can't change itself. (See 

Likutay Torah on Parshas Pinchus, in the first maamar.) 
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able to do Teshuva, and to change 

from bad to good.26 

אַ  ֶ הוּ   ףש  ֶ עֵּ   אש  ש     תכּ  מוּ   ער    אוְהוּ   ר,גּ 

מַטּ  לְמַטּ   הְיוֹ   לי כוֹ   ה,ה  לִּ ךְ  תְהַפֵּּ   ת לְהִּ

יק גּ דוֹל  צַּ   ,צַדִּּ רַ   ד מִּ ' בהַסּוֹבֵּ   תהֶא   . 27כו 

Even someone who is presently 

completely wicked and on the 

lowest level can change himself to 

become a very righteous person, 

and this is possible because of the 

revelation of Hashem’s 

encompassing Light in this world. 

חֲזַ" מְרוּ  א  ֶ ש  בוֹ )ל  וְזֶהוּ  יז( א  ד,  ַַׁׁהַׁיָּפַָּׁ"ַׁ  :ת 

עַָּׁ ָּ ח ַַַׁׁׁהש  ו בַַַָּׁׁׁתא  תְש  יםַַַַׁׁׁׁהב   טוֹב  יםַׁ עֲשׂ  ו מ 

ם עוֹלָּ ז ֶהב ָּ ַַָּׁׁ־ה  כ  אַׁלַׁמ  ב ָּ ם־ה  עוֹלָּ י  יַׁהָּ  , "ח 

This is the meaning of what our 

Sages said (Pirkei Avos 4:17): “One 

hour of Teshuva and good deeds in 

this physical world is better than 

all of the life of the spiritual World 

to Come.” 

א   י חַיֵּּ "   י כִּּ  עוֹל ם־הַבּ  ינַת    ק רַ   אהוּ   " ה  חִּ בְּ מִּ

ין' לְמִּ ע  ל  כּ  הוּ   , 'מְמַלֵּּא  ֶ י    אש  יְדֵּ עַל 

י  תגְבוּרוֹ  מְצוּמִּ בְר    ד"יו ַׁבְּ "   –ם  וְצִּ   אנִּ

א  עוֹל ם־הַבּ  ' ה   .28" כו 

This is because “the life of the 

spiritual World to Come” is only 

from the aspect of how Hashem’s 

revelation “ין לְמ  עָּ ָּלַׁ כ  אַׁ ל   -מְמ 

permeates all worlds," which is 

expressed through limiting and 

restricting the Light to what each 

creature can handle like it says 

 
26  Note that the concept that on a certain level, good and bad seem equal to 

Hashem is not to be understood literally. Hashem Himself decided that He hates 

bad deeds and loves good deeds, and this is the ultimate truth. However, Hashem 

created a level where the difference between bad and good is not noticeable due to 

a revelation of Hashem's greatness that makes everything in all the worlds seem 

equal compared to it. The purpose of this level is 1) there must be a level on which 

unholiness is possible so we can choose to serve Hashem of our own free will, 2) 

there must be a level where good and bad are interchangeable, so we can change 

from bad deeds to good deeds (and bad thoughts and feelings to good ones). This 

level that Hashem created is expressed mainly in this physical world. 
כְמוֹ   27 נ ִ   ו  ֶּ רש  אֵׂ ר  מָקוֹםב ְ   תְב ָ אֲרִיכו    אַחֵׂ ק   עַל  ת,ב ַ סו  ָ נִי    פ  ת קָרְב ָ ם אֶּ הֶּ ל וְאָמַרְת ָ אֲלֵׂ רָאֵׂ י יִש ְ נֵׂ ת ב ְ "צַו אֶּ

נְח  ן לְקַמּ  )  "' כו   לַחְמִי ין  .ס עה, ג(פִּּ ם. עַי ֵׂ ָ  ש 

 ת כט, ב(.מְנ חוֹ ) 28
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(Menachos 29b): “The World to 

Come was created with the letter 

 "'.Yud-י‘

Just like a 'י is shaped like a dot, so too Hashem’s Light had to be shrunk down 

to the smallest point in order to be internalized in each of us according to our 

capacity. 

תוֹר    ל אֲב   עוֹל ם   ה בְּ בּ  ים  טוֹבִּ ים  ־וּמַעֲש ִּ

ה   ינַת '   א הוּ   –הַזֶּ חִּ בְּ יןמִּ לְמִּ ל ע  ב כּ   '. סוֹבֵּ

However, the Torah and good 

deeds that we perform in this 

physical world are from the aspect 

of how Hashem’s revelation “ בַׁסוֹב ַׁ

ַָּׁ יןכ  לְמ  עָּ לַׁ -encompasses all worlds” 

equally beyond all limitations. 

יקַּ  עִּ ונַ   ר וְזֶהוּ  וּ  ידַ   תכַּ הַנֶּפֶש     תיְרִּ

תְלַבֵּּ  גּוּ לְהִּ בַּ וּ   י,הַחוֹמְרִּ   ףש   ּ ש    ם מִּ

עוֹל ם  בּ  ֶ רַ   ־הַזֶּה ש  הֶא  ל  '  ת יֵּש   כּ  ב  סוֹבֵּ

ין לְמִּ ֶ   , 'ע  זאֹ   ראֲש  רֵּ   ל וּכַ תּ   ת ל  פֹךְ  וְלַהֲ   ר לְב 

'  בטוֹ לְ   ע ר  מֵּ   . כו 

This is the main purpose for which 

the divine soul came down to 

become invested into a physical 

body: only in this physical world is 

there an expression of how 

Hashem’s revelation “ַַׁׁל ָּ כ  בַׁ סוֹב 

ין לְמ   ”encompasses all worlds-עָּ

which enables it to refine and 

transform the animal soul and body 

from bad to good. 

זֶ   י וּלְפִּ  רֶךְ  י   העֵּ ד    םנוֹתְנִּ נֵּ   םלְא  ְ יו  חַיּ    יש 

סְפּ   מִּ צְב    רבְּ זֶ   ה, וְקִּ נ  ע   ה ל  זֶ   ה ' ש     29פ'   ה וְל 
 ' פִּ   –  כו  סְפַּ   יהַיְינוּ כְּ ֶ   ה מַ   ר מִּ ּ רֵּ ש  יךְ לְב  רִּ   רצּ 

ר   ' ב לַטּוֹ  עוְלַהֲפֹךְ מֵּ  . כו 

The number of years of life is 

allotted to each person according 

to this goal; to one person 70 years, 

to another person 80 years, etc. 

according to the amount that he 

needs to refine and transform from 

the animal soul and body from bad 

to good. 

 
י ) 29 לִּּ הִּ הֶם  "  :ם צ, י תְּ ינוּ ב  נוֹתֵּ ְ י ש  נ היְמֵּ ים ש   בְעִּ ִּ גְבוּרֹ   ,ש  ם בִּּ נ הוְאִּ ים ש   מוֹנִּ ְ  . ("ת ש 
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כּ   ֶ רֵּ   םיוֹ   ל ש  לֶ   רמְב  ךְ חֵּ ד   ק וּמְהַפֵּּ   דעַ   , אֶח 

נֵּ  ְ ש  בִּּ ֶ ל    יש  ְ ש  נִּ ֶ   המַ   ם חַיּ יו  ּ י  ש  יךְ    ה ה  רִּ צ 

רֵּ  י   –ר  לְב  בִּ ְ ש  בִּּ ֶ הַנֶּפֶש     ה י רְד    הזֶ   לש 

 :   ־הַזֶּה.עוֹל םל  

Every day a person refines and 

transforms another portion so that 

throughout the years of a person's 

life, he completes what he needed 

to refine everything for which the 

soul came down into this world. 

The Alter Rebbe explained how specifically because of Hashem’s 

“encompassing Light” being expressed in this physical world, we are able to 

transform the body and animal soul from bad to good through Teshuva, Torah, 

and Mitzvos. The focus is on how Mitzvos can refine and transform the 

physical body and animal soul since Mitzvos are the recipients of the 

"encompassing Light." (Torah study, by contrast, exists in the spiritual world 

too, where the "encompassing Light" is not expressed as much.)  

Now the Alter Rebbe will continue to explain that Teshuva derives not only 

from the same “encompassing Light” that Mitzvos come from but from an even 

deeper level of Hashem. Teshuva can even fix and complete what was lacking 

from the Mitzvos: 

 .Chapter 3 ג.ַׁ

טְ   ם אִּ   אַךְ  יזוֹ חֵּ י אֵּ גַם עַל יְדֵּ י  א, פּ  הוֹרִּ ֶ   ד ש 

חַיּוּ  יךְ  ִּ מְש  אלַסִּּ   ת וְהִּ א ־ טְר  חֳר  ֹ   , א  לּ ֶ   אש 

ירֵּ  נַּ"   ר בֵּּ ךְ כַּ יפֵּּ ֶ   המַ   ל כּ  ל  וְהִּ ּ י  ש  יךְ   ה ה  רִּ    , צ 

However, if the person creates 

spiritual blemishes through sin, 

thereby drawing down life-force 

from holiness into "the Side 

Opposite of holiness," and he 

didn't refine and transform what 

he needed to from the body and 

animal soul, as explained above 

how this the purpose of the G-dly 

soul’s descent into this world, 

נְי ן הַ   אעַל זֶה הוּ  וּב  עִּ ש  נוּ  "   – ה  תְּ ירֵּ וְהַחֲזִּ

וּב   תְש  לֵּמ    ה בִּּ ְ נֶיך    ה ש   .30" לְפ 

it is for this situation that we were 

given the idea of Teshuva, as we say 

in the 5th bracha of the Shemona 

Esrai: "and bring us back with 

complete Teshuva before You." 

 
לַּ ח נוֹסַ ) 30 פִּ מוֹנֶ ת  תְּ ְ רֵּ ה  ש   ה(. עֶש ְ
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נֵּּ  מְ   ה וְהִּ א  ֶ ש  רַזַ הֲגַם  א(: יוֹמ  )   ל" רוּ  פו,    א 

ּ    ז ז   א לֹ "  ש  י  דעַ   ם מִּ מּוֹחֲלִּ ֶ  , "לוֹ  ןש 

And even though our Sages said 

regarding Teshuva (Yoma 86a): “if 

someone sinned but then did 

Teshuva, before he moves from his 

place he is already forgiven," 

נֵּּ  קוֹם אַ   י הֲרֵּ   ה הִּ ל מ  כּ  י  ף מִּ מּוֹחֲלִּ ֶ   , לוֹ   ןש 

רוֹ  סּ  עוֹמֵּ   ן הַחִּ מְקוֹמוֹ  ֶ   ה מַ   ד, בִּּ ּ ֹ ש    א לּ

י  לִּ ְ ש  כ    ם הִּ י    ה הַהַמְש   ה  ֶ יךְ כוּ'.   ה ש  ִּ  מַמְש 

nonetheless, even though he is 

forgiven, there still remains 

lacking the accomplishment of the 

revelation of Hashem that he was 

supposed to reveal in the process of 

refining and transforming the body 

and animal soul. 

The question is: Even if Teshuva brings forgiveness, how does that help the 

fact that he didn't fulfill the purpose of why his G-dly soul came into this world 

to reveal Hashem and transform the body and animal soul to holiness?  

וּב   ש  נְי ן הַתְּ י   ה אַךְ זֶהוּ עִּ ִּ נוּ מְבַקְש  א  ֶ   : םש 

וּב  " תְש  בִּּ נוּ  ירֵּ מ    ה וְהַחֲזִּ לֵּ ְ נֶיךַָּׁ  הש    ", לְפָּ

ירוּש   י ו תְךַָּׁ" : פֵּּ ימ  פְנ   ", ל 

However, this is the deeper aspect 

of Teshuva that we ask Hashem for 

when we say: “bring us back with 

complete Teshuva “ַָּׁנֶיך  before-לְפָּ

You,” the deeper meaning of ַָּׁנֶיך  לְפָּ

“literally:  before You” is 

י ו תְךַָּׁ“ ימ  פְנ   to Your innermost-ל 

Essence31 

הוּ  ֶ '   ה לְמַעְל    אש  ינַת  חִּ בְּ מִּ ם  ל  גַּ כּ  ב  סוֹבֵּ

ין לְמִּ א סוֹבֵּ   , 'ע  קְר  ינוֹ נִּ אֵּ ֶ י   בש  אֶלּ א    ףוּמַקִּּ

י'  י לְגַבֵּּ  לְמִּ וּמַהוּתוֹ    ל אֲב    ן', ע  עַצְמוּתוֹ 

ךְ הוּ  רֵּ תְבּ  זֶּ   הלְמַעְל    א יִּ ם מִּ  ה. גַּ

which is beyond even the level of 

how Hashem “ין לְמ  עָּ לַׁ ָּ כ  בַׁ -סוֹב 

encompasses all worlds," which 

only encompasses and surrounds 

limited worlds, but Hashem's 

Essence is totally beyond the whole 

 
31  ",The word “לפני-before/in front of” is related to the word “פנים-face” and the 

word “לפנים-inside of," since the word "פנים-face” is both the front of the person 

and is also the connection point to the inside of the person, both physically (through 

the senses and through breathing and eating) and spiritually, through the face is 

how one communicates to the person and connects to their soul. Thus the word 

יךלפנ   which could mean "to your face" could also mean "to your inside." 
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idea of worlds, even to encompass 

them. 

וּב   ש  הַתְּ י  יְדֵּ יךְ אוֹ   ה,וְעַל  ִּ יַּמְש  ֶ ש     ר ש  ד  ח 

ילּוּ  י גִּ ךְ   יעַל יְדֵּ רֵּ תְבּ    ל כּ    א יְמַלֵּּ   ,עַצְמוּתוֹ יִּ

י  מִּ ג  '  תוְהַחֶסְרוֹנוֹ  ם הַפְּ  . כו 

And through Teshuva the person 

draws down a new revelation from 

the Essence of Hashem, which fills 

in all the blemishes and whatever 

was lacking in the revelation of 

Hashem. 

י כוֹ  יךְ  אֵּ ד    לאַךְ  א  ךְ    ר לְעוֹרֵּ   ם ה  כַּ ל  כּ 

ךְ   ה לְמַעְל   רֵּ תְבּ  יִּ עַצְמוּתוֹ  יךְ    , בְּ ִּ לְהַמְש 

נוּ   ר אוֹ  מֶּ ש  מִּ ד   ?! ח 

However, the question is: How is it 

possible for a limited person to call 

forth from such a high level, from 

Hashem's Essence, to draw down 

from Him a new revelation? 

הוּ  זֶה  עַל  ש    א אַךְ  נוּ  "  : מְבַקֵּּ ירֵּ וְהַחֲזִּ

וּב   תְש  ' ה בִּּ לֶיך  ", " כו  נוּ אֵּ יבֵּ ִּ  , 32" הֲש 

It is for this reason that we ask 

Hashem: “bring us back with 

complete Teshuva before you,” and 

like it says in Eicha (5:21): "Return 

us to You, and we will return.” 

לוֹמַ  רוּחַ    האַתּ    ר כְּ ינוּ  לֵּ ע  רֶה  ע  תְּ

רוֹ  מּ  י , 33ם מִּ ינוּ רַחֲמִּ לֵּ יעַ ע  פִּּ ְ י ם־ וְתַש    ם רַבִּּ

קוֹ  מְּ י   ר מִּ רַחֲמִּ בְּ   ם, ה  ינַת מִּ   ג ""י   חִּ

י ילִּ נ  ן",מְכִּ מוֹך   כּ  ל  אֵּ י  וֹןוֹ "מִּ ע  א  '   ש ֵּ   ," כו 
י  הְיוּ אֲנַחְנוּ יְכוֹלִּ יִּּ ֶ וֹ   םש  וּב    תלַעֲש  ש     ה.תְּ

Meaning, that You Hashem should 

pour on us a "spiritual 

awakening" from Above, and 

cause His abundant mercies to 

flow down to us from the source of 

all mercies, from His 13 Attributes 

of Mercy, which are specified in 

verse from Micha (7:18-20): "Who 

is like you G-d, who pardons 

iniquity, etc.,"34 since this is what 

will give us the ability to do 

Teshuva. 

 
ה ה, כא( 32 יכ   . )אֵּ
י ) 33 עְי העַל פִּּ ַ רֶה ,  לב  יְש  ינוּ  טו: "יֵּע  לֵּ רוֹם רוּחַ  ע  מּ   . "(מִּ

34  See part 1 of this maamar translation at the beginning for the complete list of 

the 13 Attributes of Mercy mentioned in the verses from Micha. 
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רַ  הֶא  נְי ן  עִּ י  ג ""י  תוְזֶהוּ  ילִּ רַחֲמֵּ   ןמְכִּ   י" דְּ

אֱלוּ  חֹדֶש   הוּ   ל, בְּ ֶ נ    אש  הְיוּ    ה הֲכ  יִּּ ֶ ש 

י וֹ   ם יְכוֹלִּ וּב    תלַעֲש  ש  הְיוֹ   ה,תְּ   י אֲנִּ "   תלִּ

   ". כוּ' ילְדוֹדִּ 

And this is the idea of the 

revelation of the 13 Attributes of 

Mercy in the month of Elul: It is a 

preparation that we should be able 

to do Teshuva, to be able to be in 

the mode of “ ַׁיאֲנ ַׁ ַַׁׁ ילְדוֹד  -I am 

connecting to Hashem whom I 

love."  

כ    ףוְאַ  בְּ ֶ נ    ל ש   ּ י   ה הַש  דּוֹת    35ם אוֹמְרִּ מִּ י"ג 

ים רַחֲמִּ רַחוּם  –  ה  ל  אֵּ ה'  '   "ה'  ש ּ  "  כו    א )תִּּ

 –   לד, ו( 

And even though the whole year 

we mention in the Tachanun prayer 

the 13 Attributes of Mercy as they 

are specified in the verses from Ki 

Sisa: “Hashem Hashem, G-d who 

is merciful, etc.," so then what is 

special about the 13 Attributes of 

Mercy in the month of Elul in 

contrast to what is revealed the 

whole year? 

נוּ   ק רַ   ם הֵּ  רַחְמ  י  ַׁ  לעַ   תה  ו ַׁ  יח  ג  ד   ףַׁה  לְב    , בִּּ

י  ג ""י   ל אֲב   ילִּ רַחֲמֵּ   ן מְכִּ י   י" דְּ ירִּ אִּ   םהַמְּ

חֹדֶש    י   ם הֵּ   ,לַׁאֱלו ַׁבְּ רַחֲמִּ י  יַׁ  ל עַ   םה    ח 

ַׁ נ ֶפֶש  וּב   ה  תְש  הּ בִּּ    ה. לְעוֹרְר 

The answer is that those Attributes 

of Mercy learned out from the verses 

in Ki Sisa are only Hashem's 

mercies for our physical life, 

however, the 13 Attributes of 

Mercy that we learn out from the 

verses in Micha that shine in the 

month of Elul are Hashem’s 

mercies for the life of our G-dly 

souls, which awaken them and 

empower them to do Teshuva.36 

 
מוֹנֶ ר  אַחַ ) 35 ְ רֵּ ה  ש  י ה עֶש ְ חֲרִּ ַ ש  נְח  ת  בְּ  ה(. וּבְמִּ

36  The 13 Attributes of Mercy are listed in two places: in the Chumash, Parshas 

Ki Sisa, and in the Tanach, in the book of Micha.  

In Parshas Ki Sisa Moshe Rabeinu needed to ask for Hashem’s mercies on the 

Jewish people to not destroy them physically after the sin of the golden calf. 

Hashem’s response to him was to teach him the 13 Attributes of Mercy mentioned 

in the Parsha there (see part 1 of the translation of this maamar for a complete 



 

LESSONS IN LIKUTAY TORAH  32 

תוּב   כּ  ֶ רוֹעֶַׁ"וְזֶהוּ ש  יַַׁׁההָּ נ   וֹש   ש    And this is the meaning of what is ,  ם"ַׁב  

written in Shir Hashirim (6:3) 

regarding the month of Elul that “He 

nourishes me with roses”: 

ירוּש   פַרְנֵּ   ה" רוֹעֶ "  : פֵּּ מְּ ֶ אֵּ   תאֶ   סש  ר  ש ְ   ליִּ

הְיוֹ  י   ת לִּ וֹ   ם יְכוֹלִּ וּב    ת לַעֲש  ש    אהוּ   –  ה תְּ

י "  םאוֹת    ס וּמְפַרְנֵּ  ה רוֹעֶ  נִּּ ַ וֹש  ּ ש   ם". בַּ

Meaning, that He nourishes the 

Jewish People with the power that 

they should be able to do Teshuva, 

He nourishes and sustains us with 

“roses” which have 13 petals 

corresponding to the 13 Attributes of 

Mercy that empower us to do 

Teshuva. 

נֵּּ   יכִּּ  כ    ה הִּ נ    לבְּ  ּ י   ההַש  אוֹמְרִּ נוּ    ם א 

יאַ  קְרִּ מַע:תבִּּ ְ דְך     ־ש  ש   בְּ ב  ש ֶ עֵּ י  תַתִּּ "וְנ 

ךַָּׁלִּ  ֶ קֶ  "בְהֶמְת   , יא, טו( ב)עֵּ

To understand this better: The whole 

year we say in Krias Shema 

(Devarim 11:15): “And I (Hashem) 

will give grass in your fields for 

your animals”, 

ירוּש   ך  "   : פֵּּ הֶמְתְּ ַׁהַיְינוּ    "בְּ ית־ַׁנֶפֶש  הֲמ  ב     ה 

י ־ וְנֶפֶש   כְלִּ ִּ  ת. הַש ּ

The deeper meaning of “your 

animals” is a reference to the 

animal soul and the human 

intellect (which is invested in the 

animal soul). 

 
listing of the 13 Attributes of Mercy mentioned in Ki Sisa). Those Attributes of 

Mercy were intended to protect the Jewish People from physical destruction, and 

when we mention them every day of the year, it awakens Hashem's mercy to grant 

us physical protection and physical life. 

However, the 13 Attributes of Mercy mentioned in Micha are specifically about 

our ability to do Teshuva, not about protection from what happens when we don't 

do Teshuva, but about the very fact that we can really do Teshuva. That's why they 

end off by saying, "You give truth to Yaakov and kindness to Avraham, as You 

swore to our father from days long ago." This means that Hashem gives us the 

power to do Teshuva in truth, not just Teshuva from sins but the true meaning of 

Teshuva, to return to our source in Hashem. This "promise to our fathers from days 

long ago" is that we have an essential connection to Hashem that we inherit from 

our forefathers, Avraham, Yitzchak, and Yaakov. Through Teshuva, we return to 

reveal that essential connection to the innermost Essence of Hashem. 
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כְדֵּ  בִּּ ֶ הְיוּ גַם הֵּ   י ש  יִּּ ֶ י   ם ש  ימִּ הְיֶ   ם מַסְכִּּ יִּּ ֶ   ה ש 

ה'  ת  אֵּ הַבְתּ   '  "וְא  אֶתְחַנַּ   "כו  ה(  ן )ו  קְּ ,  ו,  נוּ  תִּּ

לּ    ר לוֹמַ  חִּ לּ    ם קוֹדֶ   ה תְּ פִּ רְכַּ   ה הַתְּ ת־ בִּּ

יִּ "  ר, יוֹצֵּ  תַּ ְ נֶיה    םש   ,  37" לְפ 

So that they should also agree to 

love Hashem (as mentioned in the 

Shema), the Sages established to 

say the blessing of Yotzer Or as the 

first of two blessings before the 

Shema,  

י " אוֹפַנִּּ ' ת וְחַיּוֹ  ם וְה   which describes how the angels, the ", כו 

Ofanim and Chayos, which are the 

spiritual source of the animal soul 

and the human intellect, have a great 

love for Hashem, and therefore the 

animal soul and human intellect are 

also able to have a great love for 

Hashem, 

י  מְר  ־ וּפְסוּקֵּ  and they also established to say – ה דְזִּ

Pesukei Dezimra (verses of praise 

of Hashem that the animal soul and 

human intellect can relate to), 

הוּ  ֶ יכוּ   א ש  אֲרִּ ה  ינַת  חִּ תְבּוֹנְנוּ   ת בְּ הִּ   ת בְּ

דוּלַּ  ךְ   ת גְּ רֵּ תְבּ  יִּ ם    דעַ   ,ה'  גַּ ֶ ־ נֶפֶש  ש 

י  כְלִּ ִּ ית וְהַש ּ הֲמִּ ת   תהַבַּ לּוֹ י א  ֶ ימוּ ש    ה יַסְכִּּ
'כ     .38ו 

The purpose of these is that through 

them, a person will come to a 

lengthy contemplation on the 

greatness of Hashem until even the 

animal soul and human intellect 

agree that it is proper for all living 

things, including myself, to yearn 

only for Hashem and nothing else. 

י  ל אֲב   בִּ ְ ש  תְעוֹרְרוּ   ל בִּּ אַהֲב    ת הִּ נֶּפֶש     ה ה  בַּ

י  אֱלקִֹּ הּ   תה  תְבּוֹנְנוּ   , עַצְמ  יךְ לְהִּ רִּ ין צ    ת אֵּ

ךְ  ל כַּ הֲרֵּ   , כּ  ֶ ם"  י ש  ד  מַת א  ְ ש  י    "נֵּר ה' נִּ לֵּ ְ ש  )מִּ

 , כ, כז(

However, to awaken the G-dly soul 

itself to love Hashem, it isn’t 

needed as much to have this 

lengthy contemplation on Hashem’s 

greatness, since at is says in Mishlei 

(20:27): “The soul of man is a flame 

of Hashem”, 

 
כוֹ ) 37 ר   ת יא, א(. בְּ
י  38 רְמְי ה)עַל פִּּ ה ז: "לְך  , י יִּ ת  ל י א  ם  . . וּבְכ  ין  מַלְכוּת  אֵּ "(.  מֵּ מוֹך   כּ 
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ךְ מוּטְבּ   כַּ ֶ כ    ע ש  וֹ   לבְּ אֵּ   תנַפְש  ר  ש ְ טֶבַ   ליִּ   עבְּ

קוֹר    םתּוֹלְדוֹת   מְּ הְיוֹ   ם,מִּ   םחֶפְצ    תלִּ

וּ  ת  וּתְש  לֵּ   םק  יכּ  אוֹ   ללִּ בְק  ה  רבְּ    . בוֹ   ה ' וּלְד 

Meaning that just like a flame is 

naturally drawn upwards to its 

source, so too it is the nature of the 

soul of every Jew that is derived 

from its source in Hashem, that its 

desire and yearning is to become 

absorbed in the Light of Hashem 

and to connect to Him. 

Since this love is inherent in every Jew's nature, therefore, not as contemplation 

is needed to awaken the love. 

י  אוֹמְרִּ ֶ ש  י    םוְזֶהוּ  ב"וְנ תַתִּּ שֶׂ דְך     ע  ש   בְּ

ךַָּׁ ֶ בְהֶמְת     ,ַׁ"ל 

And this is the deeper meaning of 

what we say in the Shema: “and I 

(Hashem) will give grass in your 

fields for your animals.” 

ירוּש   ש ֶ "   : פֵּּ י  ם הֵּ   ב" עֵּ כִּ לְא  לוּחֵּ   ם, הַמַּ ְ   י ש 

ע   פּ  ְ הֶ   ה,הַהַש  בּ  ֶ ךְ    םש  מְש   נִּ ם  י ד  וְעַל 

לְּ  ה מִּ ע  פּ  ְ הְיוֹ   המַעְל  הַהַש  עוֹ   תלִּ   ז לוֹ כֹּחַ ו 

הֲמִּ ־ ךְ נֶפֶש  פֹ הֲ לַ   39. יתהַבַּ

Meaning: “Grass” is a reference to 

angels, who deliver the flow of life-

force from Hashem to the lower 

created beings, through them 

Hashem’s flow of life-force is 

drawn down from Above to give 

power and strength to the G-dly 

 
י ]  39 ִ אש  רֵׂ ב ְ ת  ַ רָש  ָ ֹהַר פ  ז  ב ב ַ תו  כ ָ ֶּ כְמוֹ ש  ף יח  תו  ים קד, יד(    ,)ד ַ הִל ִ סו ק )ת ְ ָ ד ב( עַל פ  ו  עַמ 

מָה" "  הֵׂ לֶּ   – מַצְמִיחַ חָצִיר לַב ְ רִי   ףאֶּ '  ן טו  ש ֶּ , "כו  '   ם"הָאָדָ   תלַעֲבוֹדַ   בוְעֵׂ  כו 
ה'"] מָּ ה  ב ְ ירַׁל  צ  ַׁחָּ יח  צְמ  ה  אוְגוֹ'' דּ   מ  מ  ה  בְהֵּ א  יע  רְבִּ ין  אֶלֶף עַל דִּּ ין  טוּרִּ לִּ הּ  וּמְגַדְּ ל  ל  כ  א  בְּ יר הַהוּא יוֹמ  צִּ .  ח 

יר'  צִּ א,  וְ'ח  נּוּן  דּ  ין   אִּ כִּ ין  . .  מַלְא  ל א   וְקַיּ ימִּ יכ  ה"  דְהַאי   לְמֵּ מ  ם'  .בְהֵּ דָּ אָּ תַׁהָּ עֲבוֹד  בַׁל  שֶׂ ין 'וְע  לֵּּ א, אִּ דּ  ב'  ש ֶ : 'עֵּ

ין קּ    אוֹפַנִּּ תְתַּ ין לְאִּ ים . . וְקַיּ ימִּ י נ  וְחַיּוֹת וּכְרוּבִּ בְנֵּ א דִּ עֲת  ַ ש  יהוֹן נ א בְּ נֵּ רְבְּ ק  יהוֹן בְּ ארֵּ נ א דְמ  ין לְפוּלְח  א אַתְי  ש  

א,  צְלוֹת  םוּבִּ ד  א  יהוּ עֲבוֹדַת ה  א אִּ ד   .דְּ

רְגּוּם:   ה'"תַּ מָּ ה  ב ְ ירַׁל  צ  ַׁחָּ יח  צְמ  ה  וְגוֹ'' זוֹ   מ  מ  רוֹבֶצֶת  בְהֵּ ֶ ים  אֶלֶף  עַל  ש  רִּ ים,  ה  לִּ הּ   וּמְגַדְּ ל  ל  כ    אוֹתוֹ   יוֹם  בְּ

יר צִּ יר",  ח  צִּ ם ,  זֶה  וְ"ח  ים   הֵּ כִּ ים   . .  מַלְא  ל   וְעוֹמְדִּ אֲכ  ל   לַמַּ ֶ ה   ש  מ  הֵּ ם''וְע ַׁהַזּוֹ.    הַבְּ דָּ אָּ תַׁהָּ עֲבוֹד  בַׁל  ב'  שֶׂ ש ֶ : 'עֵּ

וּ   .  . ים  וּכְרוּבִּ וְחַיּוֹת  ים  אוֹפַנִּּ ה  לּוּ  אֵּ נִּ זֶה,  בּוֹנ ם  מוּכ  רִּ לַעֲבוֹדַת  ים  אִּ בּ  ם  ד  א  י  נֵּ בְּ ֶ ש  ה  ע  ש   בְּ ן  קֵּּ תַּ לְהִּ ים 

ם[ ד  א  י עֲבוֹדַת ה  זוֹּהִּ ֶ לּ ה, ש  תְפִּ יהֶם וּבִּ נֵּ רְבְּ ק   . בְּ

אֵׂ . תְב ָ נ ִ ֶּ ש   מַה  ין  א" וְעַי ֵׂ צֵׂ תֵׂ י  "כ ִ תְחִיל  ַ הַמ  ר  ו  דִב  ב ְ צֵּ ן  לְקַמּ  )  ר  ד(תֵּּ לד,  עִנְיָ   ,א  יִ "   ן מֵׂ ת ַ ְ   ם ש 
יהָ  מַע[ד ִ   "לְפָנֶּ ְ  . קְרִיאַת־ש 
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soul to be able to transform the 

animal soul. 

Just like grass gives physical life to physical animals, so too the angels are sent 

to give spiritual life to the animal soul of man, by giving the person the ability 

to come to an understanding about Hashem and awaken a love for Hashem in 

his animal soul. 

This “spiritual grass” to spiritually feed our animal soul with an understanding 

and love for Hashem is also derived from the 13 Attributes of Mercy that we 

mention throughout the year (as specified in Parshas Ki Sisa).  

During most of the year, we see Hashem's mercies expressed to us in two ways: 

To protect us physically and give us physical life. 

To enable us to refine and transform the animal soul that it should also come 

to love Hashem. 

However, in Elul, a different level of Hashem's mercies is expressed: 

ל זֶה הוּ  כ    אוְכ  נ    ל בְּ  ּ וְק    ההַש   This level of mercies from Hashem  א. דַּ

is specifically expressed in the rest 

of the year.  

אֱלוּ   ל אֲב   חֹדֶש   י   לבְּ תִּ רוֹעֶ "   ב:כְּ   ה ה 

יַׁבַּ  נ   וֹש   הֵּ   ", םש   ֶ ינַת    ן ש  חִּ י  ג ""יבְּ ילִּ   ן מְכִּ

רַחֲמֵּ  י   י"דְּ ירִּ אִּ י  םהַמְּ לִּּ תְגַּ חֹדֶש     םוּמִּ בְּ

הְיוֹ   ל,אֱלוּ  י   ת לִּ וּב    ם עוֹש ִּ ש  יְּ   ה תְּ ֶ   אמוּל  ש 

 .  ת הַחֶסְרוֹנוֹ   לכּ  

However, regarding the month of 

Elul, it is written: "He nourishes us 

with roses", which have 13 petals 

that correspond to the aspect of the 

"13 Attributes of Mercy" (as 

specified in Micha) that shine and 

are revealed in the month of Elul, 

which enables us to do Teshuva so 

that whatever revelation of 

Hashem that was lacking should be 

filled in.  

ַ " דְּ   זוֹ   ה כ  וְהַמְש   [ וֹש  י ש  י   ם",נִּּ יכ    אהִּ   ה צְרִּ

י  ם גַ  בִּ ְ ש  הּ ־ פֶש  הַנֶּ   לבִּּ ית עַצְמ  אֱלקִֹּ  . ה 

[Note of the Tzemach Tzedek: This 

drawing down of “roses” - 

corresponding to Hashem's mercies - 

are also needed for the G-dly soul 

itself. 
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ךְ מוּטְבּ   םהֲגַ  יכִּּ  כַּ ֶ כ    עש  נַּ"   'כו    נֶפֶש    ל בְּ  For even though it is the nature of , ל כַּ

every Jewish soul to yearn to 

reconnect to Hashem, so why is this 

extra power needed for it to do 

Teshuva? 

נְי   עִּ הַעֲל אַ   י כִּּ   ן,אַךְ ה  מְש     ןמַ"   ת יֵּש   נִּּ ֶ ךְ  ש 

צַּ  אֵּ   ם צֶ עֶ   ד מִּ הּ וּמֵּ בְע  טִּ . לֶי הַנֶּפֶש  בְּ  ה 

The idea is that there is one level of 

the person’s own initiative to 

elevate himself to Hashem that 

comes from his own essential 

nature.  

דֵּ   לאֲב   הַעֲל אַ   א ל בֹ   י כְּ ינַת  בְחִּ   ן מַ"  תלִּ

וּב  בְ דִּּ  ש  תְּ ינַת  הוּ   ה, חִּ ֶ יל  "   אש  חֵּ   אבְּ

י  כְּ   ה לְמַעְל    ר", יַתִּּ תּוּכַ   י דֵּ מִּ ֶ הַנֶּפֶש     ל ש 

אֵּ  הְיוֹ   –   ת ש ְ לִּ יךְ  רִּ צ  זֶה  כ    ת עַל    ה הַמְש  

לְּ  יְיק   ה מַעְל  מִּ  40א. דַּ

But in order to come to elevate 

himself to Hashem on a level of 

Teshuva with very great intensity, 

beyond what the soul can naturally 

handle, for this only when the 

person receives help from Above 

can he reach this level. 

נְי ן  לֶיך  " וְזֶהוּ עִּ נוּ אֵּ יבֵּ ִּ '  הֲש   This is the idea of asking Hashem   ".כו 

“return us to You”, since we need 

His help to reach true Teshuva 

beyond the natural motivation of the 

G-dly soul, 

כ    ל וְעַ  מַעְל    ה הַמְש   לְּ מִּּ ֶ ש    ר נֶאֱמַ   ה זוֹ 

רוֹעֶ "  י   ה ה  נִּּ ַ וֹש  ּ ש   [. ם"בַּ

And regarding this type of help 

from Above, it says that "He 

nourishes us with roses," feeding 

us His mercies and giving us the 

power to do Teshuva. Endnote.] 

 
בָן זֶּ   40 ַ   הוְיו  ר מִמ  מָקוֹם אַחֵׂ ר ב ְ אֵׂ תְב ָ נ ִ ֶּ רֲ   ,ה ש   ר ב ֵׂ ֶּ ה אֲש  דֶּ יחַ ש ָ רֵׂ ק "כ ְ סו  ָ וֹרָ )   כוֹ ה'" עַל פ  ה  ת 
וֹלְדוֹ ר  אוֹ  וֹגְדָי "  תלִהְיוֹ   ,יְינו  וְהַ ת כ, ד(.  ת  יחַ ב  הו    ו",רֵׂ ֶּ בָ   א ש  ו  ש  חִינַת ת ְ צָרִיך    –   ה ב ְ ה  זֶּ עַל 

רֲ  ר ב ֵׂ ֶּ הו  ,  כוֹ ה'"לִהְיוֹת "אֲש  ֶּ עַ מִל ְ   א ש  ו  '  המַעְלָ סִי  ם  .כו  ָ ין ש   . עַי ֵׂ
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נֵּּ  מְרוּ רַ   הוְהִּ י "  :41ל " זַ א  נִּּ ַ וֹש  י ש  קְרֵּ   ם אַל תִּּ

יאֶלּ א   וֹנ  ש   ֶ    ". םש 

Now, our Sages have said (Shabbos 

30b): “Do not only read the verse 

saying that ‘He nourishes us with 

י נ   וֹש   םש  -roses,' but also read the 

verse as saying that ‘He nourishes us 

with ים וֹנ  ש   ֶ  those who study.'"42-ש 

ירוּש   י "   : פֵּּ וֹנִּ ּ ש  ֶ תּוֹר  א  הוּ   ם" ש  ינַת  חִּ ה,  בְּ

נְי   עִּ וֹנֶַׁוְ  אקוֹרֵּ "   ןמֵּ ' הַׁש   ". 43כו 

The meaning of ‘ י– וֹנ  ש   ֶ םש  those 

who study’ is referring to Torah 

study, as expressed in the idea that 

“whoever reads the Tanach and 

‘ וֹנֶַׁ הש  -studies’ the Mishna has 

Hashem reading and studying with 

him.” (Tanna Debei Eliyahu Rabbah 

18:1) 

נְי   עִּ  To explain the idea that Hashem   ן: וְה 

nourishes us with ‘ י נִּּ ַ וֹש  ּ ש  םבַּ -roses’ 

means that He nourishes us with 

Torah study in the month of Elul:  

וּב  הַתְּ   י כִּּ  יךְ   ה ש  רִּ לְמַלֵּּ   צ  הְיוֹת  ַָּׁ  א לִּ   לַׁכ 

 ת, הַחֶסְרוֹנוֹ 

The idea of Teshuva is to complete 

whatever revelation of Hashem that 

is missing, 

רוֹ   ן הֵּ  סּ  עֲש     ן הַחִּ נַּ ֶ הֶעְדֵּּ   ה ש  צְוֹ   רבְּ   ת, הַמִּּ

י  וּמַחְסִּ עַ  מּוֹנֵּ ֶ ילּוּ   ר ש  ל  ' דְּ   ר אוֹ   י גִּּ כּ  ב  סוֹבֵּ

ין לְמִּ צְוֹ ' ע  י הַמִּּ ךְ עַל יְדֵּ מְש    ת, הַנִּּ

both what is missing through the 

lack of performing Mitzvos, which 

holds back and decreases the 

revelation of the Light of Hashem 

that “ין לְמ  עָּ לַׁ ָּ כ  בַׁ  encompasses-סוֹב 

all worlds” that is drawn down 

through the Mitzvos,  

 
בּ  ) 41 ַ לֶ ר  זהַֹ ת ל, ב. ש   ק ב כ, ב(. חֵּ

42  The two words ים נִּּ ַ וֹש  ים and ש  וֹנִּ ּ ש  ֶ  have the same letters, just different nekudos ש 

(vowelization). This is why we can read the verse both ways on a non-literal level 

of interpretation. 
ליח,א " תנא דבי אליהו רבה )   43 ב  כּ  ֵּ וֹנֶה,  הַיּוֹש  דוֹש    וְש  רוּךְ־הוּא הַקּ  א  בּ  וֹנֶה  קוֹרֵּ נֶגְדּוֹ   וְש   "(.כְּ
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רוֹ   ןוְהֵּ  סּ  עֲש     ן הַחִּ נַּ ֶ הַתּוֹר    ה ש  י  יְדֵּ   ה, עַל 

י  הִּ ֶ ינַת '   רקוֹ מְ  אש  חִּ יןבְּ לְמִּ ל ע   . ' מְמַלֵּּא כּ 

and also what is missing through 

the lack of Torah study, which is 

the source of Hashem’s Light that 

ין“ לְמ  עָּ לַׁ ָּ כ  אַׁ ל    permeates all-מְמ 

worlds." 

י זֶהוּ  וְ  אוֹמְרִּ ֶ וּב  "  םש  תְש  בִּּ נוּ  ירֵּ   ה וְהַחֲזִּ

ימַָּׁ ל  ְ נֶיך    הש  ימ    –"  לְפ  לֵּ ְ יְיק   ה ש  ' א דַּ    .כו 
And this is the meaning of what we 

say in the Shemona Esrai: “and 

bring us back with complete 

Teshuva before You,” meaning, 

specifically Teshuva that is 

complete in filling in all missing 

aspects of Hashem’s revelation. 

תוּב   כּ  ֶ ש  רוֹעֶ " וְזֶהוּ  י  ה ה  נ   וֹש   ש   ,"  םב  

כְל   בִּּ ֶ גוֹ ביֵּש    ה זֶ  לש  דְרֵּ  ת: ' הַמַּ

And this is the meaning of the 

verse: “He nourishes me with 

ים‘ נ   וֹש    ,roses,'" in the plural form-ַׁ ש  

instead of saying "with a rose," 

implying that there are two levels 

included in ‘ים נ   וֹש    :’roses-ַׁ ש  

נּ   ַ וֹש  וּטוֹ   ה ש  פְש  תְעוֹרְרוּ   א הוּ   –  כִּּ "י"ג    ת הִּ

הֵּ  ֶ י", ש  רַחֲמֵּ דְּ ין  ילִּ '   ם מְכִּ ינַת  חִּ בְּ ב  מִּ סוֹבֵּ

ין לְמִּ ל ע   ; 'כּ 

1-An “actual rose” meaning the 

revelation of the 13 Attributes of 

Mercy corresponding to the 13 

petals of the rose, which are from 

the level of how Hashem “ בַַׁׁ לַׁסוֹב  ָּ כ 

ין לְמ   ",encompasses all worlds-עָּ

which gives us the power to do 

Teshuva for lack of Mitzvos, 

י " וְ  וֹנִּ ּ ש  ֶ ינַ   –  ם"ש  חִּ בְּ ' מִּ ל  ת  כּ  מְמַלֵּּא 

ין לְמִּ  .' כו   'ע 
2-‘ י– וֹנ  ש   ֶ םש  Those who study 

Torah,' which has the same letters as 

‘ י נִּּ ַ וֹש  םש  -roses,' meaning that in Elul 

Hashem nourishes us with the power 

to do Teshuva for the lack of Torah 

study, which is the idea of how 

Hashem “ין לְמ  עָּ לַׁ ָּ כ  אַׁ ל    -מְמ 

permeates all worlds." 
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After explaining that the power for Teshuva in Elul can fill in all the missing 

revelation of Hashem from the lack of Mitzvos throughout the year, the Alter 

Rebbe will use that concept to explain the following question: 

Why is Simchas Torah, when we rejoice in the study of Torah and fulfillment 

of Mitzvos, celebrated after Rosh HaShana and Yom Kippur?  It would seem 

to make more sense to celebrate the Torah at the time it was given, on Shavuos.  

Rosh HaShana and Yom Kippur are about being serious in our service of 

Hashem and doing Teshuva for what we did improperly. What does that have 

to do with celebrating the fact that Hashem gave us the Torah?  

מְחַת ש ִּ נְי ן  עִּ הוְזֶהוּ  אַחַ   ־תּוֹר  ֶ ־ רֹאש    ר ש 

נ ה   ּ פּוּר ־ וֹם וְי  הַש   , כִּּ

And this why Simchas Torah is 

after Rosh HaShana and Yom 

Kippur, 

הוּ  ֶ כ    א ש  הַמְש   ינַת  חִּ מְח  "   ה בְּ ֶ   ה ש ִּ   ל ש 

צְו   ל לוּ   ל עַ   ה"מִּ נ   ת כְּ  ּ  ה. הַש 

since it is the idea of drawing down 

“the joy of performing Mitzvos” 

for the entire year: 

כ    ראַחַ מֵּ   יכִּּ  בְּ ֶ נ    ל ש   ּ י   ההַש  רוֹ   םעוֹש ִּ סּ    ןחִּ

רַ   םוּפְג   הֶא  ין'   תבְּ לְמִּ ל ע  ב כּ  י  סוֹבֵּ ' עַל יְדֵּ

י אֵּ ֶ י   ן ש  ימִּ צְוֹ   ם מְקַיְּ ת    תהַמִּּ לְכ  הִּ  ן, כְּ

Since throughout the year we 

create a lack in the revelation of 

how Hashem “ין לְמ  עָּ לַׁ ָּ כ  בַׁ -סוֹב 

encompasses all worlds” through 

our lack of fulfilling the Mitzvos 

properly, 

 ֶ רֹאש    ר וְכַאֲש  בְּ ךְ  מְש   נ הנִּ  ּ ־וְיוֹם   ־הַש 

לּוּ  מִּ ים  פּוּרִּ רוֹ   י הַכִּּ סּ    ה נַעֲש     ז א    –   ןהַחִּ

ינַ  חִּ מְח  "   תבְּ ֶ   ה ש ִּ צְו    ל ש  '   ה"מִּ    :  44. כו 

When that lack is filled through a 

new revelation of Hashem on Rosh 

HaShana and Yom Kippur after 

our Teshuva and preparation in Elul, 

 
בָ   ד]וְעוֹ     44 י "  ןעִנְיַ  ןיו  נ ִ ַ וֹש  וֹנִי  –  ם ש  ש   ֶּ בָעְת ָ    ם",ש  תְחִיל "וְאָכַלְת ָ וְש ָ ַ ר הַמ  ו  דִב  ר ב ְ אֵׂ תְב ָ נ ִ ֶּ ךְ מַה ש   רֶּ עַל ד ֶּ

" רַכְת ָ בֵׂ יל  ו  קֶּ )לְעֵׂ רִי  ב טו, ג(,עֵׂ רַת ב ְ עִנְיָן הַזְכ ָ בִרְכ ַ  ה וְתוֹרָ   ת ב ְ י ץ, "הָאָרֶּ   תב ְ קְד ִ י ַ ֶּ   ה,לְתוֹרָ   תרִי ב ְ  ם וְצָרִיךְ ש 
נָ  וֹ נִית ְ ז  ֶּ רִיתוֹ גב ְ   ה ש  נָ  ת, ' ב ְ י" ה וְזוֹ נִית ְ רִיתוֹ  ג ב ְ    ת".ב ְ
מְבוֹאָ  ָ   ר ו  עִנְיַ   ם,ש  רִיתוֹ   ג""ין  ד ְ וֹת הָרַחֲמִים   ם הֵׂ   ת"ב ְ כָתָ   ", "י"ג מִד  ָ וֹרָ   אהו    ם וְהַמְש  י הַת  '   ה עַל יְדֵׂ  .כו 

בִי  ן )נִצ ָ ם כ ֵׂ ב ג ַ תו  כ ָ ֶּ הו  ש  מָ :  ל, ו(   ם וְזֶּ ת לְבַב  ה   ל"ו  ת לְבָבְךָ וְאֶּ יךָ אֶּ ךָ"' אֱלֹקֶּ זֶּ   ,זַרְעֶּ ש  ב ָ י ֵׂ ֶּ יבוֹת    ה ש  י תֵׂ ֵׂ רָאש 
נִימִי   א. וְהַיְינו  לָבוֹ לאֱלו   ְ כָ .  44ב הַל ֵׂ ת־לִבְחִינַת פ  ָ רִיתוֹ   אזוֹ הִי  ה וְהַמְש  חִינַת "י"ג ב ְ הֵׂ   ת"מִב ְ ֶּ וֹת    ג""י  ןש  מִד 

כָ "הָרַחֲמִים  ָ וֹרָ  א זוֹ הו   ה . אַךְ הַמְש  י הַת  הו  עִנְיָן   ה,עַל יְדֵׂ נ ִ "וְזֶּ ַ וֹש  וֹנִי "וְ  ם",י ש  ש   ֶּ הֲלָכוֹ  ם ש     ת".ב ַ
וֹ   ג""י  יכ ִ   ,וְגַם  וֹרָ   תמִד  הַת  ֶּ ֶּ   ה ש  ש  הֶּ   תנִדְרֶּ חִינַ   ם הֵׂ   ן"ב ָ וֹת הָרַחֲמִים   תמִב ְ ג ְ נִזְכ ָ   ןוְלָכֵׂ   "."י"ג מִד  מָרָא  ר ב ַ
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then we can truly "rejoice in the 

Mitzvos," since we now have the 

complete revelation of Hashem from 

all of the Mitzvos that we could have 

done in the past year.  

The same applies to our Torah study; through our Teshuva in Elul and Rosh 

and Yom Kippur we able to fill in the lacking revelation of Hashem that was 

missing due to our lack of Torah study throughout the year. 

Since we are able to accomplish the revelation of Hashem from all the Torah 

and Mitzvos of the past year at the time of Elul and Tishrei, we therefore 

celebrate that new revelation on Simchas Torah. 

However, the joy of Simchas Torah is much greater than that of Shavuos, since 

this new revelation of Hashem from our Teshuva for all the Torah and 

Mitvzvos of the past year is our own accomplishment. Since the purpose of 

why Hashem gave us the Torah is so that we should reveal Hashem through 

our efforts in Torah, Mitzvos, and Teshuva, therefore on Simchas Torah we 

have the greatest celebration; we celebrate the new revelation from Hashem’s 

Essence that was brought about through our efforts of Torah, Mitzvos, and 

Teshuva. 

This ultimate revelation of Hashem from our own efforts comes from 

Hashem’s power for Teshuva that He gives us in Elul. 

                                                                                                             

 

 

 

 

 

 

 

הֶּ   , וְהַיְינו    ר", אָמַ   אוְרַחְמָנָ " ב ָ ֶּ כָ   ם יָדָ   לעַ וְ   םש  ָ וֹרָה   ה הַהַמְש  כְתָב,  מִת  ב ִ ֶּ הִי־ש  ֶּ אָה  חָכְמָ   אש  לְתוֹרָה    –ה־עִיל ָ
עַל ב ְ ֶּ ה,ש  ֶּ הִי ־פ  ֶּ אָה. חָכְמָה  אש  ת ָ   ־ת ַ

י  ִ ן" )קְדוֹש  י זָקֵׂ נֵׂ ְ הו  "וְהָדַרְת ָ פ  נָ  ה זֶּ " –  יט, לב(   ם וְזֶּ ק ָ ֶּ י דִיקְנָאת ִ  ג ""י ןהֵׂ   יכ ִ  ה",חָכְמָ  ה ש  נֵׂ ו   "[.יק 
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Summary of Chapters 2 – 3 of the Maamar 

Q1 What is the idea that Hashem commands us to fulfill the Mitzvos 
specifically “today”? 

A1 “Today” means in this physical world that we are currently in. 
The Torah is telling us that only in the physical world do we have the 
power to fulfill the Mitzvos since, in this world, there is a revelation of 
Hashem's "encompassing Light," which connects us to His Essence 
through the Mitzvos. For this reason, we can only do Teshuva in the 
physical world where the “encompassing Light” is revealed and gives 
us the ability to change ourselves and our actions from bad to good. 
Whereas in the spiritual world of Gan Eden, which is called 
“tomorrow” when we receive the spiritual reward for the Mitzvos, we 
cannot do Teshuva by ourselves, since on that level only Hashem's 
"internalizing Light" is expressed, which does not allow for 
transformation. 

Q2 What is the main purpose of the G-dly soul’s descent into this 
world? 

A2 To refine and transform the human intellect, the animal soul, and 
the body to holiness. This is accomplished in particular through the 
contemplation during of Hashem's true existence and how He creates 
and guides the world and ourselves until the human intellect comes to 
a fiery love for Hashem and affects the animal soul and body also to 
love Hashem. In general, it is accomplished through studying Torah 
and fulfilling Mitzvos using the human intellect, animal soul, and body. 
The amount of time allotted for the G-dly soul to stay in this world is 
according to how much it needs to accomplish in effecting that 
transformation, since every day we refine and transform one aspect of 
our intellectual, emotional, and physical life through our service of 
Hashem. Only in this physical world can such a transformation happen, 
due to the revelation of the “encompassing Light” of Hashem here. 

Q3 What happens if we don't accomplish that transformation of our 
animal soul and body to holiness because we failed to use our time 
properly in prayer, Torah study, and Mitzva performance, is there any 
way to make up for it?  
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A3 Through Teshuva, we can make up for whatever was lacking in 
revealing Hashem and transforming the body and animal soul. The 
reason that Teshuva is able to accomplish this is that it brings forth a 
new revelation from the Essence of Hashem, which is even higher than 
the "encompassing Light" and "internalizing Light" that was supposed 
to be revealed through the Mitzvos and the Torah study. 

Q4 How can we reach such a high level of revealing the Essence of 
Hashem through Teshuva? 

A4 Through Hashem revealing the 13 Attributes of Mercy in the month 
of Elul, He gives us the power to do Teshuva and bring about a new 
revelation from the Essence of Hashem.  

Q5 What is the difference between the 13 Attributes of Mercy that 
we mention the entire year during the Tachanun prayer and the 13 
Attributes of Mercy expressed specifically in Elul? 

A5 The 13 Attributes of Mercy expressed year-round are for 
Hashem to have mercy on our physical life, and to give us the power to 
refine the animal soul during prayer. However, the 13 Attributes of 
Mercy expressed in Elul are to give the G-dly soul the power to do 
Teshuva from its very essence, beyond its normal capacity, and thereby 
connect to and reveal the Essence of Hashem. 

Q6 Why do we celebrate Simchas Torah after Rosh Hashana and Yom 
Kippur, instead of on Shavuos, when the Torah was given? 

A6 The greatest celebration is when we use the power given to us 
by Hashem to reveal Hashem through our own efforts in Torah, 
Mitzvos, and Teshuva. Since we accomplish the revelation of Hashem 
equal to that of all the Torah and Mitzvos that were lacking the entire 
year through our Teshuva during Elul, Rosh Hashana, and Yom 
Kippur, therefore we celebrate that new revelation of Hashem from our 
own efforts after Yom Kippur, after we complete the Teshuva process.  
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Lessons in the Service of Hashem from Chapters 2 – 3 of the Maamar 

1- In this world, we can always change. No matter how much 
someone is "stuck" in a bad habit or destructive way of thinking or 
feeling, a person can always change their lifestyle and perspective 
from negative to positive, from unholy to holy. This is because the 
unlimited truth of Hashem is expressed specifically here in the 
physical world, and just like Hashem can do anything, he can 
enable us to always turn ourselves around. 

2- We need to keep in mind that we are only here on a mission. The 
G-dly soul, our true essence, doesn't need any correction; it came 
here to accomplish something. Our main mission is to transform 
our human intellect, our natural emotions, and our body, to make 
them holy and to reveal Hashem. (In addition to revealing Hashem 
in our animal soul and body, part of our mission is to reveal 
Hashem to every Jew, and by extension to everyone and everything 
in this world.) When we live every day that we are on a mission, 
and every day is vital, we will take to heart to make our time really 
count.  

3- Even if we didn't use our time properly in prayer, Torah study, and 
Mitzva performance, we have the ability to make up for it. Through 
Teshuva we reach a deeper level of Hashem than even that of 
Mitzvos, and that new revelation from Hashem compensates for 
everything that was lacking. But to reach the Essence of Hashem, 
we need to reveal the essence of our G-dly soul, which takes work. 
The easiest time for us to reveal the essential connection we have 
with Hashem through our own effort is during Elul, when Hashem 
makes Himself available to us, giving us the power to reveal that 
connection. 

4- The greatest celebration is when we work hard to accomplish 
something. Since Teshuva is not easy, when we actually do 
Teshuva, we should celebrate it much more than something that 
came to us as a revelation from Above. 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh  Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

לעילוי נשמת הרה"ח הרה"ת וכו' ר' יעקב יהודה בן  הרב יהושע העכט  
 בקשר עם היארצייט ט"ו מנחם אב, 

ילך בדרכו של התקשרות לכ"ק אדמו"ר  לזכות שתלמידיו וצאצאיו   
 וחיזוק היהדות והפצת המעיינות 

*** 

 לזכות 

 מנחם מענדל בן לאה 

 חיה מושקא בת לאה 

 יעקב יהודה בן לאה 

 שטערנא שרה בת לאה 

ן דוב בן לאה אהר  

 שיינא בת לאה 

 אברהם מאיר בן לאה 

 שמואל בן לאה 

 אסתר רבקה בת לאה 

 פייגא בת לאה 

בריאים ארוכים טובים חזקים ושמחים!חיים שיהיו להם    


