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FOREWORD

he people listened intently, surprised at what the speaker was saying.

Here was a man, sitting without a yarmulka, speaking in a slow and
reserved voice: “It was the most profound spiritual experience in my life.
His face turned stark white. Watching him, I understood what awe and rev-
erence for G-d meant. Suddenly, his color turned bright red; the intensity
he was investing in the activity was palpably evident. The tone in which he
recited the blessings seemed to echo across the entire span of time. When
he lifted the shofar to his lips...”

He was recalling what had happened over 30 years before. A relative had
invited him to Crown Heights for Rosh HaShanah and managed to find
him a place where he could see the Rebbe sounding the shofar. Though
decades had passed, the imprint of the experience was still vibrantly alive,
stirring his very core.

Chassidim would say that any difficulty understanding a maamar explaining
the spiritual significance of the sounding of the shofar was resolved through
the Rebbe’s sounding of the shofar, for then the concepts were not abstract;
they became manifest before your eyes.

The converse is also true. Studying these concepts as explained in the Rebbe’s
maamarim can make the sounding of the shofar — and, similarly, all other
elements of our religious lives — an intensely vibrant experience.

WHAT MAN CAN ACHIEVE

The maamar that follows focuses on the concept that Rosh HaShanah does not
commemorate the anniversary of the first day of creation, but rather the anni-
versary of man’s creation. The Hebrew name for man, Adam, is derived from
the phrase, Adameh I’Elyon, “I resemble the One Above” Implied is that the
potentials existing within man’s soul reflect different dimensions of G-dliness:

a) the dimension that is memale kol almin, the G-dly light that permeates all
existence and enclothes itself in the created beings according to their individual
characters,



2"NWwn’a ,Pwyn nYnn orn 6

b) the dimension that is sovev kol almin, the G-dly light that transcends all
existence and enables it to appreciate that all being has no existence apart
from Him, and

¢) the Essence of G-dliness, which defies all definition; it is not limited, nor
is it transcendent, nor can it be said that either limitation or transcendent are
beyond it.

All three of these dimensions are drawn down through the Jews’ Divine service
on Rosh HaShanah. More particularly, sounding the shofar is the mitzvah of
the day which elicits these dimensions of G-diness.

The purpose of man’s creation is not only to realize these powers within his
own being, but to draw them down into world at large, making the world a
dwelling for G-d, a place where His Essence is revealed.

The maamar explains these concepts through the interpretation of the verse
trom the Mussaf liturgy, “This day is the beginning of Your works, a remem-
brance of the first day”: “This day is the beginning of Your works” is associated
with man’s service to call forth the light that is memale kol almin. “A remem-
brance of the first day” recalls the unlimited Divine light drawn down on G-d’s
initiative, the light that is sovev kol almin. And the fact that “the beginning of
Your works” is mentioned before “a remembrance of the first day,” alludes to

the essential Divine pleasure aroused by man’s Divine service.

TOWARDS THE ULTIMATE KINGSHIP

Similarly, these three rungs are reflected by the blessings of Malchiyus, Zichro-
nos, and Shofros. Malchiyos relate to G-d’s light that is memale kol almin (that
“fills all the worlds”), as reflected by our Sages’ statement' that on Rosh HaSha-
nah, G-d instructs the Jewish people: “Recite verses before Me that highlight
sovereignty to make Me King over you.”

Zichronos relate to the essence of Or Ein Sof before which all existence is of
no importance whatsoever; it is necessary to remember and call to mind, as
it were, the world’s existence. And Shofros call forth G-d’s essential pleasure,
pleasure that does not derive from anything external, but rather is His essential
delight. The ultimate manifestation of all these three levels will come in the era
of Mashiach when G-d’s sovereignty will permeate all existence.

1. Rosh HaShanah 16a.
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Tvn n'?mg 0311 “This day is the beginning of Your works, a
,JIWX7 01 719921 remembrance of the first day.”

-MRRT V7R P21 The Tzemach Tzedek, [whose birthday is celebrat-
n1977 0% %3] 7% ed the day before Rosh HaShanah,] questions:*
MWD WRY 2797

77°N0 1XD W2 173%0%7  On the surface, there is a contradiction between
,RD’DY XW*1  the beginning of the quote and its conclusion.

nonn 033 17 W1197 The meaning of the phrase “This day is the begin-
X3 (Wnn 7900) TWYn  ning of Your works,” (i.e., the actual beginning,) is

17) MWD WXI2YW  that Rosh HaShanah (“This day”) is the begin-

nbr;u;a X7 (097 ning of all existence, the day when all the worlds

,NIn%iv] Y2 NMINT first come into being, i.e., all worlds are now being
created anew.

WX 7220 1’3 The intent is that on every Rosh HaShanah, all
22 0a0n MWa  the worlds come into existence anew,
UInn NInYIva

All existence must be renewed each year. The life-energy drawn down every Rosh Ha-
Shanah (including the first Rosh HaShanah at the beginning of Creation) is only for
one year.* On the eve of every Rosh HaShanah thereafter, the life-energy for all existence
reverts to its initial state’ and must be drawn down anew through the Jew’s prayers and
their sounding of the shofar.

1. The liturgy for Mussaf of Rosh HaShanah, based on Rosh HaShanah 27a.

2. As mentioned in HaYom Yom, entry for 29 Elul, and other sources. The 29th of Elul is the day preceding Rosh
HaShanabh, thus highlighting the Tzemach Tzedek's connection to that holiday.

3. The maamar entitled BaYom HaHu Yitakeh, 5601, printed in Or HaTorah, Devarim, Vol. 5, p. 20771t. See
also the maamar of this title in Likkutei Torah, Devarim, p. 58a.

4. Likkutei Torah, loc. cit. 58b; Or HaTorah, loc. cit.
5. Or HaTorah, loc. cit., p. 2081; Siddur im Dach, Shaar HaTekiyos, p. 246a ff.
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SUMMARY

just as they came into existence from absolute noth-
ingness on the very first Rosh HaShanah of Creation.

By contrast, the meaning of the conclusion of this
phrase, “a remembrance of the first day,” is that
every year, Rosh HaShanah merely commemo-
rates “the first day,” the first Rosh HaShanah.

The Tzemach Tzedek proceeds to explain that

two elements are manifest in our commemoration
of Rosh HaShanah.

It is both “the beginning of Your works” and it is
also “a remembrance of the first day”

From the fact that first it is stated that Rosh
HaShanah is “the beginning of Your works,” and
only afterwards do we add that it is “a remem-
brance of the first day,’

it is evident that Rosh HaShanah’s being “a
remembrance of the first day,” reflects a loftier
dimension of the day* than the fact that it is “the
beginning of Your works,” for spiritual matters are
characterized by a pattern of continuous ascent.

Seemingly, the phrase, “This day is the beginning of Your works, a remembrance
of the first day,” reflects an inherent contradiction. On one hand, “This day is the

6. See Or HaTorah, loc. cit., p. 2086, in the summary to sec. 1.
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beginning of Your works,” implies that Rosh HaShanah (“This day”) is the beginning
of all existence; it is not merely the anniversary of Creation. It is the day when all the
worlds come into being, (“come into being” in present tense). Every year, creation
is renewed. By contrast, the phrase, “a remembrance of the first day,” indicates that
Rosh HaShanah merely commemorates “the first day.”

In resolution: Rosh HaShanah contains both elements, each one highlighting a dif-
ferent dimension of the day. Since spiritual matters are characterized by a pattern
of continuous ascent, the fact that the description of Rosh HaShanah as “a remem-
brance of the first day” is stated as the concluding phrase demonstrates that this is
a loftier dimension of the day than the fact that it is “the beginning of Your works."
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On the surface, describing Rosh HaShanah as “the beginning of Your works”
reflects a higher dimension than referring to it as “a remembrance of the first
day;” for a remembrance is a mere recollection. However, the superiority of “a
remembrance of the first day”

TIX2T 0°7P32 7717211 can be understood through an explanation of
%Y 0*1mIRY 112 why the day of Rosh HaShanah is described as
71 MYa w7013 “the beginning of Your works.”
wyn npnn oig

,712 17PXW3 7177 There is a well-known question regarding this
description and the conception of Rosh HaShanah as
the first day of Creation:!

,029977 X723

21982170277 for the world was created on the 25th of Elul.2

0% X7 MWD WX Rosh HaShanah, by contrast, is the anniversary of
TWRIT 0IR X392  the creation of Adam, the first man,

17R1 09 RITW  which took place on the sixth day of Creation.
DPYRI2 AYyn?

910 72392  True, on this day, Creation was brought to its con-
,AX*723 1A clusion and consummation, but seemingly, it was
not its beginning.

1. Likkutei Torah, Devarim, p. 47¢; Maamarei Admur HaEmtza’i, Devarim, Vol. 3, p. 840; Or HaTorah, De-
varim, Vol. 3, p. 1254; the maamar entitled VeHalnyan... Zeh HaYom (Sefer HaMaamarim 5654, p. 13); the se-
ries of maamarim entitled Yom-Tov shel Rosh HaShanah, 5666, p. 20; the maamar entitled Zeh HaYom, 5669;
the series of maamarim beginning Rosh HaShanah, 5695 (Sefer HaMaamarim Kuntreisim, Vol. 2, p. 318b, the
maamar entitled Zeh HaYom, 5704, et al.

2. Vayikra Rabbah, sec. 29:1; Pesikta DeRav Kahanah, pesikta 23; Yalkut Shimoni, Bamidbar, sec. 782, com-
menting on Bamidbar 2:1; Tosafos, s.v., letekufos, Rosh HaShanah 8a; see Pirkei DeRabbi Eliezer, the beginning
of ch. 8 and the notes of Rav David Luria.
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Why then is this day described as “the beginning
of Your works”?

The explanation of this concept is based on the
axiom that the ultimate intent of the creation of
the world is for G-dliness to be revealed within it.
Moreover, this does not apply merely to the world as a
whole. Instead, the intent is that

the glory of G-d be revealed through every indi-
vidual element of the creation.

As our Sages stated (at the conclusion of the trac-
tate of Avos):® “Everything that the Holy One,
blessed be He, created, He created solely for His

glory”

This revelation of G-dliness is achieved exclusively
by means of man’s Divine service.

Therefore, the phrase, “This day is the beginning
of Your works” refers to Rosh HaShanah

because this purpose - that G-dliness be revealed
in the world - which is the intent of G-d’s “works,’
the entirety of Creation, began on the day of man’s
creation.

The Hebrew term for “world,” olam (29), relates to the term helem (o5yn), which

3. Avos 6:11. It is worth noting that this chapter is studied on the Shabbos before Rosh HaShanah.
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means “concealment,” implying that the nature of the world is that G-dliness is

not apparent. The revelation of G-dliness is dependent on man’s Divine service.

Indeed, for this reason, in his commentary to Rosh HaShanah 16a, Rabbeinu Nissim
explains that the phrase “This day is the beginning of Your works” refers to the creation

of man.
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In addition to the fact that the potential for
G-dliness to be revealed in the world was made
possible at that time, i.e., with the creation of man,

then, at the time of man’s creation, that purpose was

actually fulfilled.

As our Sages state! (on the day of his creation),
Adam, the first man, declared to all created
beings, “Come, let us prostrate ourselves and
bow; bend the knee before G-d, our Maker.”

And all the created beings responded, saying,
“G-d has reigned. He has garbed Himself in
grandeur”s Thus, on the very day of his creation,
man brought about the recognition of G-dliness by all
creation.

It is possible to explain that the phrase, “This day
is the beginning of Your works” was chosen to
describe Rosh HaShanah

4. Zohar, Vol. 1, p. 221b; Vol. II1, p. 107b; Tikkunei Zohar, tikkun 56 (p. 90b). See OrHaTorah, Shmos, p. 236ft.

5. Tehillim 95:6. Since this took place on the sixth day of Creation, in commemoration of this acknowledgment, this

psalm was instituted as the “psalm of the day" for Friday.

6. Ibid. 93:1; Pirkei DeRabbi Eliezer, ch. 11; cited in the series of maamarim cited above (Sefer HaMaamarim

Kuntreisim, Vol. 2, p. 301a).
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YWoNWw1 7T ,XIITIRY A2YND 03 XIT 77TV LRPIT PVIDI XAWD RIT IV 937

RI7 W3 URIY 037) (even though, on the surface, Rosh HaShanah
nonna P1779827  is merely the beginning of the fulfillment of the
,(PWynT 119n7  intent of “Your works”),

Le., it is true that man’s creation made it possible for G-d’s intent in creation to
be fulfilled, nevertheless, the actual beginning of creation was beforehand, on the
25th of Elul. Why, then, was it termed the actual beginning of His works?

173 nyn 2,837 because the term “works” reflects fulfillment.
INZYI 2y

NIN?WI 0IX2W 9937 In the human sphere, every potential reaches its
X2W3 X371 721y 227 fulfillment only when it is expressed in actual
,X217 2¥992  deed. Until potential is actualized, it is lacking; its
existence is not substantial. It is as if it does not exist.

nPyn? D3 XITII 71T %Y So too, in the spiritual realms above -

,X277XY] [Indeed, the focus of the comparison should be
reversed.

Generally, when we see entities on this physical plane, knowing that everything has a source
in the spiritual realms above, we assume that they must have a spiritual parallel. Our focus,
however, is on the entity as it exists on this plane. In truth, however, such a perspective is
flawed. The fundamental existence of every entity is in its spiritual source above. It is only
that, because it exists above, through a chainlike process of spiritual descent, a parallel entity
comes into existence on this physical plane. Since the physical entity derives from that spiritual
source, we can learn about that source by analyzing the physical entity from where it derives.”

03 12 2WonW3 79m  Similarly, the fact that man on this physical plane

,JIANRT3 07XR2  feels that the fulfillment of his potential is in actual
deed comes as a result of his existence resembling
and being derived from the spiritual realms above.

7. Sichos Rosh HaShanah, 5741, published in Likkutei Sichos, Vol. 19, pp. 287-288.

Nevertheless, it must be emphasized that the entire purpose of the existence of the spiritual realms above is for the sake
of this world, as alluded to by the Mishnah’s adage (Avos 2:1): “Know what is above you,” interpreted by the Maggid (Or
Torah, sec. 480 in the Kehos printings) and the Alter Rebbe (cited in HaYom Yom, entry for 13 lyar) as meaning, “Know that
what is Above,” in the higher realms “is from you" - dependent upon man'’s Divine service and existing for that purpose
(Toras Menachem, Sefer HaMaamarim Melukat, Vol. 2, p. 144).
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,[]‘l"?;]’? 77X 078 Indeed, the very name Adam, “man,” comes from
the phrase “I resemble the One Above,™ i.e., our
potentials and qualities are a reflection of G-d’s.]

Thus, just as in the human sphere, fulfillment only comes about when potential
is actualized, so too,

970 997 MNPWaY - the fulfillment of the entire Spiritual Cosmos
X’ MPWYRYT becomes manifest in the world of Asiyah, and
X217 2W¥2  through man’s deeds and actions here below.

093 7713771 On this basis, we can understand the phrase,
yn nonn “This day is the beginning of Your works,”

2w Py 179 nwynT  for “works” reflects fulfillment.

09 MW7 WRIT093W  Thus, Rosh HaShanah, the day of man’s creation,
,JIWRIT TR RI2

nIN?YW NoINa X is the beginning of the fulfillment of the Creation.
.IX127  Since deed reflects fulfillment, until the fulfillment of
an entity’s purpose is possible, it is as if it does not exist.
True, in fact, the world did exist, but since the fulfill-
ment of its purpose was not yet possible, its existence
is not significant.

To illustrate this concept by referring to a point of Talmudic law regarding ritual
purity:® The laws of purity apply only to objects that have been completely fash-
ioned. For example, a shapeless piece of metal is not susceptible to ritual impurity
until it is made into a useful object. Though the metal obviously exists, with regard
to these laws, it cannot be said to have come into being until it has been fashioned
into a complete and useful object.”

8. Asarah Maamaros, Vol. 2, sec. 33 (p. 193b); Shelah, pp. 3a, 20b, 301b, et al.; Maamarei Admur HaEmtza’i,
Devarim, Vol. 1, p. 122.

9. See Sichos Erev Rosh HaShanah, 5733.
10. See Rambam, Hilchos Kelim 5:1.
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Certain objects may be thought of as completely fashioned at a number of stages.
Animal hides, for example, can be used at one stage as covers or blankets, or they
can be further treated and refined and made into clothing.

Imagine that a substance which imparts impurity comes into contact with a hide
in a less developed state. Is the hide ritually impure (because it can be used as a
cover at this stage), or pure (because it can be further processed into a garment)?

The Mishnah' rules that the status of the hide is dependent upon its owner. If
the owner would be expected to be content with the hide as a cover, the hide is
impure. However, if the owner is a tanner who would ordinarily consider the hide
to be unfinished at this stage and would be expected to further refine it in order
to make a garment, it is pure, because it is not yet a significant entity. Similarly,
with regard to the creation of the world, until man’s potential made the revelation
of G-dliness possible, the world’s existence was not significant.

DYWI 03 1T MY W2 It is possible to say that this is also the reason

X1p1 MWD WX 71 Y why here when describing Rosh HaShanah as (“the

nonn? qUni2) X2 beginning of Your works”), the terms t, “this,”
,09°3 771 0W32 (PWy»  and orn, “day,” are used.

n°%on2 193 X317 09°3 717 The expression “This day” reflects a superlative
revelation.

2 193 Yy in 7 [The term zeh, “this,” indicates revelation, to use
,717 IR IVIXRD IR our Sages’ words,” one points with his finger and
says “This is it.”

In Chassidus," the uniqueness of the revelation implied by the term zeh is explained in
the context of our Sages’ statement,' “All the prophets [began] their prophecies with koh,

11. Kelim 26:7-8.

12. Shmos Rabbah, the end of ch. 23, the end of Tractate Taanis and Rashi’s commentary there; see also Rashi’s
commentary to Shmos 15:2. These sources describe the revelation at the Splitting of the Sea of Reeds and the
revelation in the Era of the Resurrection, i.e., consummate levels of revelation.

13. The maamar entitled Zeh HaYom, 5669 (Sefer HaMaamarim 5669, p. 5). In connection with this subject, In
the maamarim associated with Rosh HaShanah, Or HaTorah, Devarim, Vol. 3, p. 1432, the maamar entitled
Vayidaber Moshe is cited (Or HaTorah, Bamidbar, Vol. 4, p. 1282).

14. Sifri, Rashi, to Bamidbar 30:2.



2"NWwn’a ,Pwyn nYnn orn 16

’2) QPR A1 ,07 TIRY DPYR RIP TwrHd P9A DY a3Mn Ov1 RaT ImIm
TIWR WRIW 717 ,]WYN D200 01R 7 377 ,[12°37 1°2on X3 (1903 Yw nInw®
P HYT) 1937 173V 2000 IR R L,ARA7 1IN0 nPanm 00N nhnn xn

2010 77 Py ,(2°Y% 99715 ,02192 MIPYR 193 WYl WK 0IR 2w InTIay

» «

(‘s0’) [while] Moshe [began] his prophecy with zeh, (‘this’).” “So” also implies revelation,
but a revelation that is amorphous and undefined. “This,” by contrast, reflects a clearly
apparent and revealed state.

The world was created on the 25th (n3) of Elul. Thus, it was associated with the level of
koh, i.e., a degree of revelation, but an incomplete one. As reflected by the phrase, Zeh
hayom, “This day,” the purpose of Rosh HaShanah, the day of man’s creation, is to draw
down the level of zeh. Moreover, ultimately, man’s creation, as implied by the phrase “This
day is the beginning of Your works,” is associated with the ultimate revelation' in the Era
of the Resurrection when “It will be said on that day, ‘Behold, this — m — is our G-d.”*¢
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Similarly, the term “day” indicates revelation,” as
it is written,”* “And G-d called the light, ‘day””

Thus, Zeh hayom, “This day;” (two terms referring
to revelation) reflects a superlative revelation.]

The above clarifies the intent of the phrase “This
day is the beginning of Your works.”

Rosh HaShanah is called “the beginning of Your
works,’

i.e.,, the beginning of the fulfillment of the
Creation,

because the revelation of G-dliness began at that
time.

That revelation is alluded to by the phrase Zeh hayom,
“This day”

15. Or HaTorah, Devarim, Vol. 3, p. 1434.

16. Yeshayahu 25:9.

17. See Sefer HaMaamarim 5669, loc. cit.
18. Bereishis 1:5; see Torah Or, p. 14a; Sefer HaMaamarim 5708, p. 118.
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It is explained in Chassidus" that zeh refers to the revelation of the mahus, what an entity
truly is. Associating Rosh HaShanah with the phrase Zeh hayom, “This day,” implies that
Rosh HaShanah (the day of man’s creation) revealed that the mahus of the world created

on the 25th of Elul, the dimension of koh, is in truth, zeh.?

SUMMARY

The superiority of “a remembrance of the first day” and the resolution of the seem-
ing contradiction between the two phrases, “the beginning of Your works” and “a
remembrance of the first day,” can be understood through an explanation of why
Rosh HaShanah is described as “the beginning of Your works.” That description
requires clarification: The world was created on the 25th of Elul.

Rosh HaShanah, by contrast, commemorates the creation of Adam, the first man,
which took place on the sixth day of the Creation. True, it represents the conclusion
and the consummation of the Creation, but seemingly, not its beginning.

In resolution, the ultimate intent of Creation is that G-dliness be revealed within
it. This revelation of G-dliness is achieved by man’s Divine service. Therefore, the
phrase, “This day is the beginning of Your works" refers to Rosh HaShanah because
this purpose - the revelation of G-dliness in the world - began on the day of man'’s
creation. At the time of man's creation, that purpose was actually fulfilled. As our
Sages state, on the day he was created, Adam declared to all created beings, “Come,
let us prostrate ourselves and bow; bend the knee before G-d, our Maker.”

Even though, on the surface, Rosh HaShanah is merely the beginning of the fulfill-
ment of the intent of “Your works,” it can be described as “the beginning of Your
works,” because the term “works" reflects fulfillment. In the human sphere, every
potential reaches fulfillment only when it is expressed in actual deed. Similarly,
the fulfillment of the entire Spiritual Cosmos becomes manifest when its intent is
expressed through man's deeds and actions.

The term “This day," reflects a superlative revelation, because both terms “this” and
“day” are associated with revelation. Thus, “This day is the beginning of Your works”
implies that Rosh HaShanah makes possible the revelation and the consummation
of G-d's intent in Creation.

19. Likkutei Torah, Devarim, p. 47b-c; the beginning of Sefer HaMaamarim 5669.

20. This is also implied by Sefer HaMaamarim 5669, p. 5, which emphasizes that both terms zeh and hayom
indicate revelation.
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URIY) 12397 IR To explain the concept (why Rosh HaShanah, the
07X K92 09 ,7IW3  anniversary of man’s creation, is considered “the
nomn X7 ,]3WR7 beginning of Your works”) on a deeper level:

AP pRYI (TYID

The maamar proceeds to offer a deeper resolution of the question how Rosh Ha-
Shanah can be considered “the beginning of Your works,” when in fact, the world
was created beforehand. The fundamental thrust of the explanation is that not
only did the creation of man generate the potential for a new and higher revelation
of G-dliness in the world, but it also elevated the existence of everything created
beforehand. Thus, it serves as a beginning not only for man, but for all of creation.
Rosh HaShanah is therefore commemorated as the anniversary of all creation, not
only the creation of man.

QIR NTIAYW ¥372 737 Itis well known that man’s Divine service has the
J2Y7 DX 03 NIW? AN52  power to change the past.

Not only can a person change his own past, as reflected in the Divine service of a
baal teshuvah, about whom it is said:! “When a person’s repentance is motivated
by love, his sin is eradicated as if it never existed,” he also has the potential to
change the past of entities aside from his own self. This is what is important in
this context, for as the maamar proceeds to state, the focus is on how the Divine
service of Adam, the first man, affected the past of the entire world. Thus, our Sages
rule? that [when] a sage nullifies a vow, [it is considered] as if the vow was never
made. To clarify the implication of that ruling, our Sages* distinguish between the
following two instances:

a) A man consecrated a woman on the condition that she does not have physical
blemishes. She did, but she later went to a doctor who surgically removed them.

b) A man consecrated a woman on the condition that she was not bound by vows.
She was, but she later went to a sage who nullified them.

1. Rashi, Yoma 86a.
2. Kesubos 74b.
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In the first instance, the consecration is not effective. Even though the doctor
healed the woman and she is presently free of blemishes, she did have blemishes
at the time she was consecrated. Hence, her consecration is invalidated. In the
second instance, the consecration is effective. Even though she had taken vows
(which were nullified only at a later date), the sage’s nullification causes it to be
considered as if she never made the vow. This reflects how a person can have an
effect not only on one’s own past, but also on the past of people and situations
other than himself.

Similarly, the Talmud Yerushalmi® rules that the court’s decision to ordain a leap year

retroactively affects a woman’s physical status.
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3. Nedarim 6:8.

It is understood that the above (most certainly)
applies to the Divine service of Adam, the first
man,

who was “the handiwork of the Holy One, bless-
ed be He,* and certainly had superlative spiritual
potential.

The spiritual ascent that he brought about within
all the created beings through declaring “Come
let us prostrate ourselves... before G-d Who
made us,” also had an effect on their existence
before he carried out his service.

For from the very outset, the intent of the Cre-
ation was that man, through his Divine service,
would draw down the revelation of G-dliness
into the world.

4. Bereishis Rabbah 24:5; Koheles Rabbah 3:11 (2).
5. Likkutei Sichos, Vol. 6, p. 92ff. and p. 236. See also the footnotes in those sources.
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To cite a parallel: Our Rabbis speak® of an instance when a man consecrates a wom-
an on the condition that a certain stipulation is fulfilled and he uses the wording
al menas (“on the condition”) when stating that stipulation. When that stipulation
is fulfilled, the consecration is effective not only from the time the stipulation was
fulfilled, but retroactively, from the time of the actual consecration, when the stip-
ulation was stated. Similarly, the world was created so that man would elevate it
and infuse G-dliness into it. This was, as it were, the condition of its very creation.

0?Iv2 UMY "Ry 197 Accordingly, after G-dliness was drawn down

%Y 7vy1 nIPR *193 into the world through man’s Divine service, the

DNIR°¥H32 03 nhy 771°7 nature of the world’s prior existence was also
,77°10% 7Y 0799 elevated.

X7 917yW 01921 This applies, in particular, since the world was
WMWY *19337 7190 brought into being in a manner that prepared it for
.07¥7 N792Y *1? %y the revelation of G-dliness that man would draw

down through his Divine service. For the world
was created to be G-d’s dwelling.’

Despite the fact that the world was created on the 25th of Elul, Rosh HaShanah can be
termed “the beginning of Your deeds,” for it was only then that the possibility for the
fulfillment of the purpose of Creation began. True, this was the intent of the creation of
the world from the outset and thus, it could be argued, that man’s creation did not intro-
duce a radically new element into existence. This, however, is not so. Since the prevailing
spiritual state of the world is one of Divine concealment - indeed, this is reflected in
the very name of the world, olam, which relates to the term helem, “concealment™ - the
world’s purpose (that its existence before man’s Divine service is for the sake of, and thus
in preparation for, the revelation to be brought about by that service) is also concealed.
Moreover, it is not possible that there be a revelation of G-dliness in the world as the
world exists in and of itself (before man’s Divine service and certainly, before man’s
creation). Thus, the revelation of the true purpose of the world’s prior existence that was
brought about on Rosh HaShanah was a new development, the beginning of a radical
new phase of existence that was not possible beforehand.

6. Rambam, Hilchos Ishus 6:17-18.
7. Tanya, ch. 36, based on Midrash Tanchuma, Parshas Naso, sec. 16.

8. Likkutei Torah, Bamidbar, p. 37d. See also Likkutei Sichos, Vol. 34, p. 122, note 63, and the sources men-
tioned there.
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On one hand, to emphasize the connection between Rosh HaShanah and the entire
creation, the maamar explained that, from the outset, the world was created with
the intent that man reveal its G-dly nature. Nevertheless, to highlight why this
process of revelation is particularly associated with Rosh HaShanah - and thus
why it, and not the 25th of Elul, is celebrated as the anniversary of Creation - the
maamar explained that not only was this intent hidden, but it was not possible for
it to be realized until man’s creation.

093w 72 3771 This is what is meant by the statement that

0% ,mws WXI7 Rosh HaShanah, the day of man’s creation, is

JIWRIT 07X X92 “the beginning of Your works,” the fulfillment of
"Wy NPIA RIT Creation.

1°X)) VWD W1DT The simple meaning (and the true meaning, for the
(JLIWD > 71 XYY 1Y true meaning of any verse never entirely departs
from its simple meaning) of

X7 PYyn n'?nm the term “the beginning of Your works” is the
,0°wyni 22 N2 beginning of all works,

T3V 'wyn3 03 including even the works of the first five days of
D°1IWRI7 012’72 Creation, before man was created,
nWRI2 AWYnT

,(178 0177 1977 03 V299)  (which also includes even the dimension of time
that comprised these days)’

2w INT732y > %Y °> since through the Divine service of Adam, the
15y 7Y1 1IWXRIT 0IR  first man, the very being of the world that existed
nNIR°¥»32 03 U171 beforehand was elevated, and this elevation rep-
,77°10% 7170 02997 resented a radically new dimension of its existence.

9. For time is also a new creation, brought into being from nothingness. Prior to creation, neither time nor space
existed (Siddur im Dach, p. 75d ff.).
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Therefore, this day is “the beginning of Your
works,”

the beginning of the entire Creation.

And on the very first Rosh HaShanah, the day of
man’s creation enabled

fulfillment to be realized within the Creation
(“Your works”).

This was a radical and new development,

(and therefore, it is termed “the beginning of Your
works”).

Similarly, each year on Rosh HaShanah,

through the Jews’ coronation of G-d as their King
and King of the entire world,

the entire Creation is renewed and brought to a
heightened state of fulfillment.

Moreover, as a result, fulfillment and renewal is
also generated in the spiritual realms above.
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7393 213 N1IN2 As the Maggid of Mezritch® and the Alter Rebbe!!
9Y 1213 179X interpreted the teaching of the mishnah: “Know
Y7 MIwnd mRn  what is above you”:

pm A7yn? 1o

0173973 727 That everything in the spiritual realms above is
Jnn op 7ynPY from you, ie., dependent on man’s Divine service.

SUMMARY

This section presents a deeper resolution of the question of how Rosh HaShanah
can be considered “the beginning of Your works,” when in fact, the world had already
been created. Not only did the creation of man generate the potential for a new and
higher revelation of G-dliness in the world, it retroactively elevated the existence
of everything created beforehand. Since the world was created so that man would
elevate it and infuse G-dliness into it, when G-dliness was drawn down into the
world, the nature of the world's prior existence was also elevated. Therefore, Rosh
HaShanah is commemorated as the anniversary of all creation, not only the creation
of man. Each year, on Rosh HaShanah, through the Jews' coronation of G-d as their
King and King of the entire world, the entire Creation is renewed and brought to a
heightened state of fulfillment.

10. Likkutei Amarim of the Maggid, sec. 198 (p. 50¢); Or Torah, p. 112b (in the Kehot printings from 5740 on,
sec. 480).

11. As quoted in Sefer HaSichos 5703, p. 12; Sefer HaSichos 5704, p. 23; HaYom Yom, entry for 13 Iyar; the
maamar entitled Padeh BeShalom, note 28 (Sefer HaMaamarim Melukat, Vol. 2, p. 144).

12. Avos 2:1.
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The maamar began by explaining the description of Rosh HaShanah as “the
beginning of Your works, a remembrance of the first day” and stating that “a
remembrance of the first day” reflects a loftier dimension of the day than the fact
that it is “the beginning of Your works.” Sections 2 and 3 explained the positive
dimension implied by “the beginning of Your works.” In this section, the maamar

begins the explanation of “a remembrance of the first day”

073 77 97K IR
PO TYYR N20N
JIURT 097 19991

NI MWD URIW 777
1IWRY 097 19991
71 0P N1 R
PYyn NonR XY

To explain:

X7 yn npnn °3
VI NINYWI
WYY AR°12T7T

QIR N2y T %Y
(2797 72132)

After describing Rosh HaShanah as “the begin-
ning of Your works,” the Rosh HaShanah prayers
add that it is “a remembrance of the first day.” The
order reflects a process of ascent.

The dimension of Rosh HaShanah that is “a
remembrance of the first day” surpasses that
which is “the beginning of Your works.”

“The beginning of Your works” reflects the ful-
fillment and renewal of Creation brought about
by man’s Divine service (as explained above, sec-
tions 2-3).

This relates to Rosh HaShanah’s designation as “the Day of Judgment” This is the
day when man’s Divine service is evaluated and judgment is rendered according

to the degree each person actualizes that potential.

n7yRoR ARWRTTT
PRI AT P9y
ROIYNRY 73020
.DWY Nyan XpDYT

The Divine energy drawn forth through this ser-
vice comes from a level that can be affected by
an arousal from below. There are levels of G-dli-
ness that can be drawn down by man’s service, and
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higher, more transcendent rungs that cannot be drawn
down through man’s service because of its inherent
limitations.

For example, man’s expression of kindness can draw down Divine kindness. Devot-
ing his intellect to Torah study can call forth G-d’s intellectual attributes. Seemingly,
however, there is no way that he can evoke Divine potentials that transcend defi-
nition and defy limitation.
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In contrast, “the first day” implies (as explained
by the Tzemach Tzedek in the maamar cited in
sec. 1 above)!

that Divine energy was drawn down on His own
initiative,

for there was no one who existed to arouse it,
as it is written,? “And there was no man...”

[The implication is that not only was there no
arousal from below in actual fact,

the possibility that there be an arousal from
below did not exist, because man was yet to be
created.]

1. The maamar entitled BaYom HaHu Yitakeh, 5601, printed in Or HaTorah, Devarim, Vol. 5, p. 2080; Likkutei
Torah, Devarim, p. 58b. See also Likkutei Torah, op. cit.,p. 47b, Shir HaShirim, p. 11a; Or HaTorah, Devarim,

Vol. 3, pp. 1242-1243, 1253-1254.
2. Bereishis 2:5.

3. Or HaTorah, loc. cit., interprets the term “the first day” as “the first Rosh HaShanabh... the day that Adam,
the first man, was created” (and not the 25th of Elul). According to this interpretation, the meaning of the
phrase “for there was no one who existed to arouse it,... ‘And there was no man...,” that there was no one to
arouse the desire to create man. Even the creation of man (not only the creation of the world at large on the 25th
of Elul) came because “He desires kindness,” as explained below.
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n0°3 IR 712Wn331 Then, Divine energy was drawn down because of
;77207 9701 8% G-d’s kindness,

X371 7017 van 2 for “He desires kindness,”™

i.e., G-d, as it were, desires to express His essential kindness and for that kindness
to define the character of all existence,

;1’31 The implication is that there is a difference between the
spiritual gestalt that prevails at present and the gestalt
that prevailed then, at the very beginning of Creation.

fyielfa Ty b} ﬂj_[? 10317 Firstly, at present - and indeed, from the creation of

7> YY) PWIY man’ onward - Divine energy is drawn down (as a

X7 (RPANYT XNIWNR  result of an arousal from below) and is subject to
VOYM 17T N2 the scales of judgment and assessment.

Judgment implies that the person’s conduct is evaluated and beneficence is meted
out according to what he deserves. Accordingly, even if his conduct is exemplary,
the beneficence he receives will be limited, since by nature our humanity places
inherent limitations on our service. At the beginning of Creation, by contrast,
boundless Divine beneficence

707 IR 72Wnaa) was drawn down as a result of His kindness, as
,7720° 3700 8% implied by the verse,®
,712> 701 0%y “The world was built by kindness.”
(73WR7 03°7) 177797 1737 Moreover, the kindness (expressed on the first day)

7013 P71 X2 A7Yn? X7 is not only above kindness as it functions as one
IR RITY 03 of G-d’s emotive qualities, but it is -

There is a difference between kindness and judgment. When one gives because
judgment obligates him to do so, he gives according to what the other deserves.

4. Michah 7:18.
5. And more particularly, from the time of the Giving of the Torah onward.
6. Tehillim 89:3; see the reference to this verse in Tanya, Shaar HaYichud VehaEmunah, ch. 4 (p. 79a).
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When he gives as an expression of his own kindness, his giving is a reflection of
his own generosity and is not limited by the other person’s worthiness.

Even so, kindness itself is an emotion, and emotions are, by nature, aspects of a
person’s character that relate to others. Intellect reflects a deeper, more elevated
dimension of his being, one that is more bound up with his inner self.”

Similar concepts apply Above. G-d’s emotive attributes reflect levels of G-dliness
that recognize the limitations of our world. His intellectual attributes, by contrast,
surpass those limitations.® Now, every emotion has a source in intellect. There is a
reason and a rationale that calls forth a particular feeling. G-d’s desire for kindness,
that was manifest at the beginning of Creation, surpassed not only kindness as it
exists within His emotive attributes, it is surpassed

WIWn 77yn? 03 RPX  above even the source of kindness as it exists in His
/121 P12 XITW 02 intellectual attributes.

Jo17 X) X377 9379¥ >3 For its defining characteristic is (not the emotive
;7017 7O (N‘T?R quality of kindness, which is defined and limited like

all emotive qualities) but “the desire for kindness,”’

which is associated with the loftier rung of ratzon, “will,”

,(M1¥M) vOn3 173y thus emphasizing the dimension of desire (which is
bound up with pleasure).’

As explained in Chassidus, desire and pleasure (ratzon and taanug in chassidic
terminology) are bound up with a person’s innermost dimensions. The same ap-
plies to the parallels to these potentials Above.

X7 yOnIv NL/'N The desire, however, is that there be kindness.
RN MY

ni*77 JUmI 7197 From this desire, the potential for “the world [to be]
,732 7013 07V built by kindness is drawn down.” There are two

7. See Likkutei Sichos, Vol. VI, pp. 114-115 (translated in Crown Jewels, Vol. 1, p. 142ff.).
8. The maamar entitled Issa BeMidrash Tehillim, Sefer HaMaamarim 5708, p. 273.
9. See Likkutei Torah, Bamidbar, p. 38c, Devarim, p. 93¢, Shir HaShirim, pp. 28d, 33d.
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interpretations of that verse: a) that it was through the
attribute of kindness that our world came into being;
and b) that the realm of kindness itself had to be built,
ie,

that from G-d’s desire was “built,” brought into
being, the kindness from which the world was
built.»

It is possible to explain that the inner reason why
the first day of Creation is called “the first day” is

that the revelation of “He desires kindness”
revealed on this day is the absolute first light and
revelation (“day” implies light and revelation) of
all existence,

i.e., the motivating factor and source for the attri-
bute of kindness from which all the worlds were
brought into being.

This is what is meant by “a remembrance of the
first day”:

that on every Rosh HaShanah,

through man’s remembrance of the way existence
came into being on the first day,

10. See ibid., Shir HaShirim, pp. 11d, 25b; Sefer HaMaamarim 5708, p. 273.
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when the revelation of “He desires kindness”
shined forth,

21737 TR PRIY
» IR0 PRI

D°2°wWnn 17> %y this revelation is drawn down anew.

77193

To explain using the well-known interpretation'' of the verse,'> hayamim haeleh niz-
karim venaasim, “These days are recalled and commemorated.” Naasim, translated as
“commemorated,” literally means “are made” Through the recollection of the events that
transpired on these days, the spiritual influences that caused those events to transpire are
drawn anew, “making” the day in a spiritual sense. Thus, in the context mentioned above,
through the Jews’ recollection of “the first day;” G-d’s kindness that originally shined forth

at that time is evoked again.
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On this basis, we can understand why the dimen-
sion of Rosh HaShanah that is “a remembrance of
the first day” is higher than the dimension of Rosh
HaShanah that is “the beginning of Your works.”

The dimension of Rosh HaShanah that is “the begin-
ning of Your works” is what is drawn down
through an arousal from below, i.e., man’s Divine
service. Thus it can draw down only those levels of
G-dliness to which man’s Divine service relates and
not the higher, more transcendent levels.

“The first day” (the revelation of “He desires
kindness”) is the first light and revelation,

the source and the motivating factor for the exis-
tence of the entire Seder HaHishtalshelus, the
Spiritual Cosmos (the framework in which higher

11. Ramaz, Tikkun Shovavim, quoted and explained by Chida in Lev David, ch. 29.

12. Esther 9: 28.
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and lower levels exist). The Hebrew term Seder
HaHishtalshelus literally means a “Chainlike Order;
i.e., the different levels of existence are like links in a
chain, one higher than the other.

n?:gr_:? X7 928V X371 The dimension of “He desires kindness,” by contrast,
iolat) n'g:;z_:*g 77331 is itself above the entire framework of higher
(XD X?°Y) and lower realms (i.e., what is above and what

is below).

The section thus concludes with a paradox. On one hand, the level of “He desires
kindness” transcends our mortal capacities and cannot be drawn down by our
Divine service. On the other hand, it is through the Jews’ recollection of “the first
day” that G-d’s kindness that originally shined forth at that time is evoked again.
This paradox will be the focus of the following section.

SUMMARY

As mentioned, the description of Rosh HaShanah as “a remembrance of the first
day,” reflects a loftier dimension of the day than the fact that it is “the beginning
of Your works.” “The beginning of Your works" reflects the fulfillment and renewal
of Creation brought about by man'’s Divine service. The Divine energy called forth
through this service comes from a level that can be affected by an arousal from be-
low. There are higher, more transcendent rungs of G-dliness that cannot be drawn
down through such service because of its inherent limitations.

“The first day,” by contrast, implies that Divine energy was drawn down on His own
initiative, expressing those higher rungs. Divine energy was drawn down because
“He desires kindness,” as an expression of G-d's essential generosity that surpasses
any and all connection to man'’s Divine service. Thus, the dimension of Rosh HaSha-
nah that is “a remembrance of the first day” is higher than the dimension of Rosh
HaShanah that is “the beginning of Your works.”

Every year, on Rosh HaShanah, through the Jews’ recollection of “the first day,”
G-d's kindness that originally shined forth at that time is evoked again. This section
thus concludes with a paradox. On one hand, the level of “He desires kindness”
transcends our mortal capacities and cannot be drawn down by our Divine service.
On the other hand, it is through the Jews' recollection of “the first day,” that the
kindness of G-d that originally shined forth at that time is evoked again.
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This section of the maamar focuses on a paradox that arises based on the expla-
nations in the previous section. On one hand, the level of “He desires kindness”
transcends all mortal capacities and seemingly, cannot be drawn down by the Jews’
Divine service. Nevertheless,
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the fact that, through their Divine service, the
Jews (ie., by recalling the manner in which all
existence was brought into being on the first day),

draw down this revelation,

reaching to its source, to the level on which “He
desires kindness” on His own initiative,

a level which no arousal from below can reach, is
only possible,

because the source of the Jewish people is
even higher than the dimension of “He desires
kindness.”

As discussed above, the dimension of Rosh HaShanah that is “the beginning of
Your works” is drawn down in a manner commensurate with the Jews Divine
service. The dimension of Rosh HaShanah that is “a remembrance of the first day”
is above man’s service and cannot be evoked by an arousal from below. Neverthe-
less, this lofty level is called forth on Rosh HaShanah by the Jews’ recollection of
this dimension in their Rosh HaShanah service, through their prayers and their
sounding of the shofar, because the essence of the souls of the Jewish people stands
above this level as well.
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7711°102 1°1v2 ¥17°31  As is well known with regard to the concept,!
Ry ‘7W 1PnInw12 “With whom did He consult regarding the creation
of the world? With the souls of the righteous,’

N(=Krai's D?;_) 72Y7) (the intent of the phrase “the souls of the righteous”
is the entire Jewish people, as it is written: “Your
people are all righteous.”)

992722 973VNIW 717 All existence resulted from G-d’s being aroused, as it
701 70 ni’7%  were, so that “He would desire kindness” -

G-d’s Essence is far above His desire for kindness. It was necessary, as it were, to
motivate a desire for kindness. That arousal

NPYW 77 7¥1 K37 came about because it arose in His thought®
nawmn3

noynby ,NnYY 12Wnn)  (an essential thought that transcends the revela-
(7917 Y217 217307 tion of “He desires kindness”)

The intent is not a level of conscious thought - for we are speaking about levels
far above revelation - but rather an essential thought that is one with His Essence.

0%R% 7R PTNYY  that in the future, the Jews would carry out the
1777 NIWY21 NN 190 Torah and its mitzvos and thereby make a dwell-
.0°3P0R2 71207 9% ing for G-d in the lower realms.:

1792v7 72 %Y 1971 Therefore, through the Divine service of the Jews,
[FYI7 TWHI Y%7 even the revelation of “He desires kindness” is
J0n 7anT »1937 03 drawn down [and indeed, “made,” i.e., generated

anew.]

1. See Bereishis Rabbah 8:7; Rus Rabbah 2:3.
2. Yeshayahu 60:21.

3. The maamar entitled VeKibeil HaYehudim, sec. 30, in Shaarei Orah, p. 97b, associates this with our Sages’
statement, “Israel arose in [G-d’s] thought”

4. This is explicitly stated in Shaarei Orah, loc. cit.
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Itis explained in Chassidus,’ that “The same dimension of ‘He desires kindness’ generated
within His Essence at the beginning of the Creation of the world is itself renewed every
Rosh HaShanah as a result of the actions of the created beings.”
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Moreover, it is understood from the above that the
revelation of “He desires kindness” that is drawn
down at present through our actions and Divine
service

is loftier than the revelation of this quality initially,
at the time of Creation.

The last statement - that a created being can evoke an even loftier dimension of
Divine light than originally revealed - requires explanation. The resolution high-
lights the core of the relationship between the Jews and G-d - that the Jews are
bonded with G-d’s Essence and their service calls forth His innermost pleasure.
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For pleasure and satisfaction is generated Above
through our actions and Divine service,

as our Sages comment,’ it is as G-d says, “Satisfaction
and pleasure [was generated] for Me, that I spoke
and My will was carried out.”

The satisfaction and pleasure (generated by the
Jews because “My will was carried out”) is within
G-d’s Essence (as implied by the words “[was gen-
erated] for Me”), which is above the pleasure
associated with “He desires kindness.”

5. Ateres Rosh, Shaar Rosh HaShanah, sec. 10, p. 9b.
6. Toras Kohanim (quoted by Rashi) to Vayikra 1:9; Sifri (quoted by Rashi) to Bamidbar 28:8.
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The word "10%, translated as “for Me,” shares the root of the word, 019, “face,” which
also means “inner dimension.” The pleasure generated by the Jews” Divine service

affects G-d’s inner dimension.
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7. See Shaarei Orah, loc. cit.

Because the revelation of “He desires kindness” is
aroused and drawn down through man’s Divine
service,

the pleasure and satisfaction associated with “My
will [being] carried out” is drawn into G-d’s kind-
ness.” Thus, an essential dimension is drawn down into
His will.

This is the (inner) reason why before we mention
that Rosh HaShanah is “a remembrance of the first
day;” which emphasizes the revelation from Above, we
describe it as “the beginning of Your works,” which
highlights the importance of man’s Divine service:

For the “remembrance of the first day” that
follows the preface of “the beginning of Your
works,”

(i.e., the revelation of “He desires kindness” that
comes after the preparatory step of man’s Divine
service)

is loftier than the revelation of that quality as it
existed in its own right,

as it was revealed at the beginning of Creation, for
the Jew’s Divine service infuses an essential dimension
into that revelation.
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SUMMARY

The previous section concluded with a paradox. On one hand, the level of “He de-
sires kindness" transcends our mortal capacities and cannot be drawn down by our
Divine service. On the other hand, it is through the Jews' recollection of “the first
day,” that G-d's kindness that originally shined forth at that time is evoked again.
This is possible because the source of the Jews is higher than the dimension of “He
desires kindness."

The resolution of this paradox depends on the concept that the source of the Jewish
people surpasses all revelations of Divine light including the dimension of “He de-
sires kindness.” This concept is reflected in the explanation of our Sages' teaching:
“With whom did G-d consult regarding the creation of the world? With the souls
of the righteous,” i.e., the Jewish people. G-d's Essence is far above His desire for
kindness. It was necessary, as it were, to motivate a desire for kindness. That arousal
came about because it arose in His thought that in the future, the Jews would carry
out the Torah and its mitzvos and make a dwelling for G-d in the lower realms.

Similarly, every year, on Rosh HaShanah, through the Divine service of the Jews, even
the revelation of “He desires kindness” is drawn down and generated anew. Indeed,
the revelation of “He desires kindness” that is drawn down through our actions and
Divine service at present is loftier than the initial revelation of this quality at the time
of Creation. For the pleasure and satisfaction generated Above through our actions
and Divine service infuses a dimension of His Essence into His desire for kindness.
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At the end of the previous section, it was explained that the dimension of “He
desires kindness” evoked by the Jews through their recollection of Rosh HaShanah
as “a remembrance of the first day” is loftier than the dimension of “He desires
kindness” that was revealed at the beginning of Creation. This concept raises a
question:

yorT 19373 03w 0371 The initial revelation of “He desires kindness” at
,n‘gmg 7°3W 7017 the time of Creation also

X317 IN2WUNT W had its source in the essential Divine pleasure
¥V MIYPIN  generated by the Divine service of the Jewish
YR YW on792y2  people.

Y ,2°¥7 191307 [As explained above,! it — the pleasure that would
VMY ﬂj[? 172037 be generated by the Divine service of the Jews — was
(701 vo13 N37  the reason G-d was aroused to desire kindness. ]

Thus, how can it be said that the Divine service of the Jewish people infuses an
essential dimension into G-d’s desire for kindness that did not exist previously?
Seemingly, even initially, His desire for kindness was motivated - and thus infused
with - the essential dimension of G-dliness which is later evoked by the Jews
through their Divine service.

*70 %y ,0ipn Y9m  Nevertheless, i.e., despite the truth of the above, the
,2y52 PRI YW 0n793Y  actual Divine service of the Jewish people infuses
;N3 7991 °3%Y 70N an even loftier dimension.

For prior to actual Creation, there merely “arose in His thought,” the pleasure He
would derive through the service of the Jewish people. It had yet, however, to be
actualized. And it is this actualization that possesses a distinct quality lacking even
in the desire for kindness as it arose in His thought. The Rebbe now brings proof
for the need of actualization:

1. In the previous section, in the explanation of the statement of the Midrash, “With whom did G-d consult?...."



37 ZEH HAYOM TECHILAS MAASECHA 5742

WNNNNA 7977 /02 12 NP 773pR MIRNIT 7357 2YWINW 2753w 731 121
nPRR TIXI 37ARY ,RIINAN AT 027 Y ,5¥193 nnIvi nR*1a R IR
AR PIR RE7AY WH7TIRND 0P QPRI APINR WYl XPIT IRW 370 10N

717 123921 As can be understood from the fact

Before explaining the concept mentioned above, the maamar cites a parallel con-
cept as an illustration of the underlying motif:

13197 02WRY *703w  that to facilitate the fulfillment of G-d’s intent in
§2 N°n%2 772pn 7IRNIT  Creation — His desire that the lower realm become
0°1AnP2 777 77207 a dwelling for Him? -

NX™M32 NP 7787 it was necessary for the worlds, including this
7Y ,7¥52 N2y lowly material world to be created.’
JIRNRT 770 0299Y

787 72 MR Afterwards, it was necessary that the Torah be
7R 1A Y given,

WY1 RP1T XY for then a dimension of strength and stability was
0?3V 017 (PR3 contributed to the existence of the world,

%Y 71310327 IMRND  as our Sages comment: on the verse,’ “The earth
,MORWY IRT? 7R 21083 feared and it was calmed.”

2. See Midrash Tanchuma, Parshas Naso, sec. 16; Parshas Bechukosai, sec. 3; Bereishis Rabbah, the end of ch.
83; Bamidbar Rabbah 13:6; Tanya, ch. 36.

3. The above statement holds true according to the Alter Rebbe's conception that the reason for Creation was that G-d
desired a dwelling in the lower realms. As stated in the series of maamarim entitled Yom-Tov shel Rosh HaShanah,
5666, p. 5 ff. (see also p. 440), other reasons are given for Creation, “in order that He be known” (Zohar, Vol. II,
p- 42a) and “so that the perfection of His powers be revealed” (Etz Chayim, Shaar HaHakdamos, hakdamah
3). According to these rationales, the actual creation of the worlds would not have been necessary, the potential for
their existence would have been sufficient, for with regard to G-d, ein hakoach chaseir poel, “|G-d’s] potential
is not lacking; the actual expression [of that potential does not contribute fulfillment to Him]” (Pardes 11:3).
Since those rationales focus on G-d's potentials for revelation, the existence of the potential is complete in and of itself.
Even if one would postulate that these potentials should be revealed, certainly, it would have been sufficient to bring
the higher spiritual worlds into being, for in these worlds, this revelation is perfect. The fact that the lower
worlds, including our material world (a realm where G-dliness is hidden) were created is to fulfill His desire
for a dwelling in the lower realms.

4. Shabbos 88a; Avodah Zarah 3a.
5. Tehillim 76:9.

6. Our Sages explain that at the beginning of Creation, all existence was in a state of fear, and after the Giving of the
Torah, it was calmed. What was the reason for the world's initial fear? At Creation, G-d made a stipulation that if the Jews
would accept the Torah, the existence of the world would be maintained. Otherwise, He would return all existence to
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And afterwards (after the Giving of the Torah),
it is necessary that man actually carry out his
Divine service. This includes

the study of the Torah, and engaging in that study
in a manner that: “Great is study for it leads to
action,” i.e., the observance of mitzvos in actual
practice. All these phases were necessary,

even though all of this was in G-d’s knowledge
and thought from beforehand, i.e., before Creation,
G-d knew that all this would transpire

(and this thought was the reason why G-d was
aroused to “desire kindness”).

Thus, the essential pleasure that would be aroused by man’s Divine service existed

before Creation.

To clarify the issue: G-d knows in a very different way than man knows. Man’s
knowledge comes as a result of the existence of a known object, i.e., he is knowing
something that exists outside himself. G-d’s knowledge, by contrast, brings about
the very existence of the known object. For all existence other than Him comes
into being from absolute nothingness, and it is by His thinking about and knowing
that object that it comes into being.®

Accordingly, were G-d’s foreknowledge of the creation of the world, the Giving of
the Torah, and man’s observance of His will to resemble mortal knowledge,’ there

non-being. Thus, until the Jews' acceptance of the Torah, the world's existence was not firmly established.
7. Kiddushin 40b; Rambam, Hilchos Talmud Torah 1:3, 3:3; the Alter Rebbe’s Hilchos Talmud Torah 4:3.

8. Thus, all existence is not separate from Him. As Rambam writes (see Hilchos Yesodei HaTorah 2:10; Moreh Nevuchim,

Vol. 1, ch. 68): “"He is the Knower, the knowledge, and the object of that knowledge.”

9. Even when humans have foreknowledge of the future, their foreknowledge is no different from their knowledge of past

events. In both instances, the event is the cause of the knowledge. G-d's foreknowledge is different, as explained in the

main text.
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would be no question that the actual occurrence of the events would obviously
contribute a vital element that did not exist beforehand.

However, since G-d’s knowledge is the source of all things and events, seemingly,
the fact that the events actually occur do not add anything. To borrow an ex-
pression,' ein hakoach chaseir poel, “[G-d’s] potential is not lacking; the actual
expression [of that potential does not contribute fulfillment to Him].” Thus, seem-
ingly, His potential to create the world - and ultimately, for a dwelling for G-d in

the world to be brought about - is complete in and of itself.

Nevertheless, the fact that He did create the world and make a setting for man’s
Divine service indicates that the Creation and man’s Divine service do contribute
an aspect of fulfillment. What is the nature of that contribution?

nIY nWnna°2  G-ds original thought was an essential thought

72wnn X 07pn  that existed within His Essence and, hence, was

ININYYaY %Y above revelation. For His Essence is intrinsically

1937 .‘I'TWDWJ 7720  transcendent, above all connection to even the highest
levels of Divine revelation.

7wnn 73nY 711 Though this essential thought gave rise to the
nN1IYNID WY1 1 arousal of “He desires kindness,” the actual arousal
PRI 700 vRNT  is distant from that essential thought. Ordinarily, in a
127207 19982 cause and effect relationship, there is a direct connec-
tion between the cause and the resulting effect. In this

instance, however,

TIRWI 7AWnRY 3] [the thought remains absorbed in His Essence
ToWnI X271 ANIEY2 and is not drawn down into His desire for
;707 vE07 173932 kindness. Although that desire emanated from His
Essence, its essential dimension remains separate from

the desire itself. In contrast,

10. Pardes 11:3.
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as explained in Chassidus,"" the actions of mortals “arouse the essence of G-d’s infinite
light, [activating] the loftiest level of revelation, a level which was not [even called forth]
as a result of the arousal of His [initial] will and desire for kindness.”

nwyIw 707 Yo7 12371 His desire for kindness that came about as a result
YOna PRI NI 9V  of that thought is merely the desire for, and plea-
(07793 ;70712 2R3 sure in, kindness, relating only to revealed levels
of G-dliness, which are removed from His Essence. ]

087 N792Y *7 %Y1 Through man’s actual Divine service, there is
Bablakaiy) 93 Yyl ,‘7:_79;1 a revelation of G-d’s Essence and His Essence is
drawn down,

;71207 9% 77’7 creating a dwelling for Him; for His Essence."
Inanyyy 99

Man’s making this world into G-d’s dwelling does not merely elevate the world by drawing
down essential G-dly light into it. Since His desire for a dwelling (i.e., that His Essence be
revealed) arose in His Essence, this (- that His Essence be revealed -) affects His Essence
itself. Through this, His essential desire is fulfilled and His essential pleasure is called
forth and becomes manifest throughout all existence.

SUMMARY

At the end of the previous section, it was explained that the dimension of “He
desires kindness” evoked by the Jews through their recollection of Rosh HaShanah
as "a remembrance of the first day” is loftier than the dimension of “He desires
kindness” that was revealed at the beginning of Creation. That concept raises a
question, for seemingly, that the initial revelation of “He desires kindness” at the
time of Creation also has its source in the essential Divine pleasure generated by
the Divine service of the Jewish people. Thus, seemingly, even initially, as well, His
desire for kindness was motivated - and thus infused with - the essential dimension
of G-dliness evoked by the Jews through their Divine service. What then does their

11. Shaarei Orah, loc. cit.

12. Sefer HaMaamarim 5565, Vol. 1, p. 489; Or HaTorah, Shir HaShirim, Vol. 2, p. 679, Bamidbar, Vol. 3, p.
997; Sefer HaMaamarim 5662, p. 338; Sefer HaMaamarim 5678, p. 193; the series of maamarim entitled Yom-
Tov shel Rosh HaShanah, 5666, pp. 3, 445; Sefer HaMaamarim 5699, p. 48, et al.
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actual Divine service contribute?

A parallel concept is cited as an illustration of the underlying motif: For the fulfillment
of G-d's intent in Creation - His desire that the lower realm become a dwelling for
Him - there had to be an actual creation - the Torah had to be given, and man must
carry out his Divine service. Seemingly, since at the very outset, G-d knew that
all this would happen and G-d's knowledge is an active force - bringing about the
existence of the objects of His knowledge - that knowledge is complete in and of
itself. The fact that these events did actually occur seemingly does not add anything.

Nevertheless, the fact that He did create the world and make a setting for man's
Divine service indicates that the Creation and man'’s Divine service do contribute
an aspect of fulfillment. What is the nature of that contribution?

G-d's essential conception existed within His Essence and, hence, was above
revelation.

Though this essential thought gave rise to the arousal of His desire for kindness, the
actual arousal is distant from that essential thought. The thought remains absorbed
in His Essence and is not drawn down into His desire for kindness. Thus, it is not
revealed in the world brought into being from that desire. Through man'’s actual
Divine service, there is a revelation of G-d's Essence, and His Essence is drawn
down, creating a dwelling for His Essence.
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The previous sections explained three dimensions associated with Rosh HaShanah
as reflected by the phrase, “This day is the beginning of Your works, a remembrance
of the first day™:

a) “the beginning of Your works” - the limited Divine light drawn down as a result
of man’s Divine service;

b) “a remembrance of the first day” - the unlimited Divine light drawn down on
G-d’s initiative, because “He desires kindness”; and

c) the fact that “the beginning of Your works” is mentioned before “a remembrance
of the first day;” which alludes to the essential Divine pleasure aroused by man’s
Divine service.

In this section, the maamar explains how these three dimensions connect to the
ultimate purpose of man’s existence.

029Y7 NMIMPWIW 31771 On the basis of the above, we can understand
,R2Y 'ng'g Ry the concept that the consummate purpose of
the world, which will be realized in the Ultimate

Future,' as alluded to by the verse,

719 NIT9IR A% “These are the chronicles of Peretz.”

Peretz is the progenitor of King David and thus the ancestor of Mashiach. The
connection between Peretz and Mashiach is also reflected in the Prophet Michah’s
description of Mashiach as haporeitz, “the one who breaks through,” as it is writ-
ten,’ “The one who breaks through will ascend before them,” as explained below.

9D n‘l't'?ﬁn In the above phrase, the word toldos, “chronicles,” is
written in a full form,

i.e., containing a vav. As our Sages point out, in all but two instances - this phrase

1. The concepts that follow are also explained in the maamar entitled Zeh HaYom, 5741 (Toras Menachem,
Sefer HaMaamarim Melukat, Vol. 1, p. 311F.).

2. Rus 4:18.
3. Michah 2:13.
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and the verse,* “These are the chronicles of Heaven and earth when they were cre-
ated” — when the Tanach uses the word toldos, it writes it in a short form, without
the extra letter vav. Using the longer form indicates that on two occasions - at the
time of Creation and in the Era of Mashiach - the world was or will be in a perfect
state. Moreover, the state of perfection to be reached in the Era of Mashiach
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4. Bereishis 2:4.
5. See Bereishis Rabbah 14:7; 13:3.

will surpass the state of perfection that existed
at the beginning of Creation. True, as mentioned,
in the phrase,

“These are the chronicles of Heaven and earth
when they were created,”™

toldos is written in a full form, because “the world
was created in its fullness,” in a state of perfection.
Nevertheless,

the perfection of the world that came as a result
of G-d’s creation —

[“These are the chronicles (toldos in a full form)...
when they were created,” “the world was created
in its fullness,’] -

is measured and limited. Every created being was
created in a perfect state, as G-d desired that it be. Nev-
ertheless, each being — and the world as a whole — was
defined and limited. G-d’s unlimited dimension was
not yet apparent in the world.

For since the very structure of the world involves
definition and limitation,
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it is understood that even its perfection is defined
and limited.

True, the creation came about because G-d
“desired kindness,’

and that desire transcends all limitations (as
explained in sec. 4 above).

Nevertheless, G-d’s desire for kindness was merely
the motivation for the Creation, and (as explained
in that section,) it was not drawn down into the Cre-
ation itself.

Instead, the creation itself followed the motif
of hishtalshelus, a chainlike progression, that by
definition, involves higher and lower levels, i.e.,
limitation.

The perfection to be revealed in the Ultimate
Future, by contrast,

will be achieved through man’s Divine service,

which will evoke and draw down the essential
pleasure within G-d’s Essence

(that is inherently above all limitations).

With this parenthetic phrase, the maamar explains the difference between this
essential pleasure and G-d’s desire for kindness. G-d’s desire for kindness is unlim-
ited. Nevertheless, it is merely the motivation for Creation and is not drawn down
within the creation itself. The rationale is that the unlimited nature of this desire
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itself constitutes a definition. It is defined by its simplicity and transcendence, and
because of that simplicity and transcendence, it cannot be drawn down directly
into a limited world.

G-d’s essential pleasure, by contrast, defies all definition. It is not limited, nor is it
transcendent, nor can it be said that either limitation or transcendent are beyond it.°
Hence, this pleasure can also be drawn down into the limits of the created worlds and
redefine them, elevating them until they reflect this essential pleasure. This is accom-
plished by man’s Divine service, through which he makes this world G-d’s dwelling.

0%3v7 NnPWa 197 Therefore, the perfection that the world will
nyn’ 1770 X272 TNYY?  reach in the Ultimate Future will be beyond lim-
,192371 7770 itation or definition, as alluded to by the verse,

712 nI72IR A9%  “These are the chronicles of Peretz.”

%Y 19 RIPIW] 72 170y Peretz — [who was given that name when Tamar
[Y7D P9y PYIB A oW  exclaimed” “What a breakthrough you accom-
plished!”] - is identified with

‘7;-) 7799 X373 breaking through all boundaries and limitations.
.niY23331 NI

In contrast, from G-d’s desire for kindness, the vitality that is drawn down conforms to
the structure of the Spiritual Cosmos and is meted out, “according to the limitations of

»g

the recipients.

*7° Yy YY1 nnwWa  This state of unlimited perfection is accomplished
"2 70N 07X N2y through man’s Divine service. The process leading
nPWRI2 NRYNY WD to it began on the sixth day of Creation

6. The series of maamarim entitled Yom-Tov shel Rosh HaShanah, 5666, p. 168.
7. Bereishis 38:29; see Ramban’s commentary.

8. Shaarei Orah, p. 97b. Indeed, the source of miracles (which draw down Divine light that transcends the Spir-
itual Cosmos) is from G-d’s Essence (which is loftier than His desire for kindness). Implied is that even though
G-d's desire for kindness is not limited by the structures of the Spiritual Cosmos, the Divine light drawn down from that
desire is. To bring about a miracle, i.e., a revelation of light that transcends those structures, it is necessary to tap G-d's
Essence.
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9. Bereishis 2:7.
10. Koheles 3:20.
11. Sec. 2 above.
12. Tehillim 95:6.

when Adam was created and began working the
earth, i.e., making his imprint on Creation.

His work began with the “earth” in man himself,
as alluded to in the verse,®

“And G-d formed man from the dust of the
earth”

And afterwards - and as a result of this - ie,
that man’s Divine service must begin within his own
self; this enables him to grow and continue his Divine
service with the “earth” outside his own being as
well,

i.e., the entire Spiritual Cosmos,
(“for everything [came into being] from dust”)."

As explained,' immediately upon his creation, Adam
motivated the entire creation to turn in homage
to G-d, declaring, “Come, let us prostrate our-
selves and bow; bend the knee before G-d, our
Maker.2

In particular, the above applies after “the sixth day,”
the sixth of Sivan, the day of the Giving of the Torah.

[At that time, man’s Divine service, the contribution
of the sixth day of Creation, was elevated and
perfected.]
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Thus, Rashi comments on the phrase, “The sixth day”:"* “On the sixth of Sivan, when
the Jews received the Torah, all existence brought into being at the time of Creation was
strengthened, as if the world was created anew. This is the implication of the phrase the
sixth day, i.e., a reference to the sixth of Sivan?”
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For man’s Divine service and his contribution to
the world (achieved through his Divine service)
after the Giving of the Torah is on a far loftier
level. After the Giving of the Torah, man’s Divine ser-
vice taps and unleashes the G-dly power invested in
the Torah. Thus, it possesses infinite G-dly power, not
only the limited power of a mortal.

In particular, this applies on Rosh HaShanah,
described with the phrase,

“This day is the beginning of Your works.”

Each year, on Rosh HaShanah, man’s Divine service
resembles “the beginning of Your works,” gen-
erated through the Divine service of Adam, the
first man, on the first Rosh HaShanah,

and indeed, is on a higher level.

And on Rosh HaShanah itself, each year, this
motif is expressed in a loftier manner,

as we are charged,* “Always advance in holy
matters.”

13. Bereishis 1:31; see also similar statements in his commentary to Shabbos 88a and Avodah Zarah 3a.

14. Berachos 28a.
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SUMMARY

Thus, on every Rosh HaShanah, a new and higher
light is drawn down. Never yet has such a lofty
light shined forth.*

This motif will continue until the Redemption when
“The one who breaks through will ascend before
them,”

and break through all barriers and limitations.

The consummate purpose of the world will be realized in the Ultimate Future. Al-
though the world was created in a complete state, the state of perfection to be
reached in the Era of Mashiach will surpass the state of perfection that existed at
the beginning of Creation, for that initial state of perfection was defined and limited.
The perfection to be revealed in the Ultimate Future, by contrast, will be achieved
through man'’s Divine service, which will draw down the essential pleasure that em-
anates from G-d's Essence, which is inherently above all definitions and limitations.

This state of unlimited perfection is accomplished through man's Divine service,
beginning with the service of Adam directly after his creation. Each year, on Rosh
HaShanah, man’s Divine service represents a further stage in the Divine service

that Adam began.

15. Tanya, Iggeres HaKodesh, Epistle 14.
16. Michah 2:13. See Bereishis Rabbah 85:14; Aggadas Bereishis, ch. 63.



49 ZEH HAYOM TECHILAS MAASECHA 5742

IR Y 1137 PwYR N9NN) Mwn W12 0owna 27N 0w 3 13377 (n
YOMM APvnbw XY AYN 19 oW L(T0N YRR "M203)

077 N1Po%MT ,XIT IV .NIIDIWI NIIIDT N1IYNT DI Y3 (V) 07 (TN
N79IYNRY NNV JIVIW IR (PR7XAT 9717 WIIT2 IRIAND) Y73 N2

D277 DY 3 73
QoWnIT VY
MWD URI2

°yn nonm)

1IWRY 097 19991
(7007 YDITT 1931

MR *193 NOWH
n7yRoY N3]
(o1 Yonn

3 (777 7¥) o7
YRR 03y
D90 NIIIIDT

RT3V

nrna2 07 niPoonT
107y 22 X70N

92733 W'ﬁj:-_! 'lzgﬁ:r;:;)
(PT§-MR¥TT Y7

—8—

The three dimensions explained above that are
drawn down on Rosh HaShanah:

{a) “the beginning of Your works,” - the Divine
light drawn down as a result of man’s Divine service;

b) “a remembrance of the first day” - Divine light
drawn down on G-d’s initiative (that stems from and
reveals how “He desires kindness”);

and c) the revelation of His essential pleasure that
transcends even His desire for kindness, alluded
to by the fact that “the beginning of Your works” is
mentioned before “a remembrance of the first day”}

are (parallel to) the three services of Malchiyos,
Zichronos, and Shofros, the three blessings recited in
the Mussaf service of Rosh HaShanah. Malchiyos high-
light G-d’s sovereignty, that He is King over the entire
world. Zichronos reflect our prayer that G-d remember
us positively, and Shofros emphasize the power of the
sounding of the shofar.

To explain this concept:

(As explained in the Tzemach Tzedek’s maamar
cited above)' Malchiyos relate to G-d’s light that
is memale kol almin (that “fills all the worlds”),

1. The maamar entitled BaYom HaHu Yitakeh (Or HaTorah, Devarim, Vol. 5, p. 20801L.); see also Likkutei

Torah, Devarim, p. 58b ff.
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NINZIvI 7993aW X ie., Divine light that relates to the world, which
XPNPT RDIYNRY  can be called forth by an arousal from below, i.e.,
,D‘(y"? nyan  through our Divine service.

n3*2%1m °10% 19X 3771 This is reflected by our Sages’ statement” that on Rosh

,D;’f?;{ ’JHD"??;IJI? *12 HaShanah, G-d instructs the Jewish people: “Recite
verses before Me that highlight sovereignty to
make Me King over you.”

1212173 1YW 997 Just as on the earthly plane, kingship comes
oy 7 2y Tyl Tun?  about through the initiative of the people,

DI 2IN2W 2 as reflected by the verse,” “Appoint a king over
70 79 R yourselves,” i.e., the people must accept a sovereign
and make him king,

When Scripture describes Shaul, Israel’s first king, it states* that he was “from his
shoulders up, taller than all the people,” implying that a king is, by nature, exalted
far above the level of his people.* Why would a person who is fundamentally loftier
than the populace lower himself to serve as their king? His desire to reign is called
forth by the people. By paying homage to him and accepting him as their king,
they evoke a corresponding desire within the king to lower himself and accept the
task of reigning over others.

X377 777 7Y  so too, with regard to the Kingdom of Heaven,*
RYRT RDID7D

Ton Nyl 17apnw 117 G-d’s assumption of Kingship comes as a result
,’;’D’??:me' y Yy X371 of the Jewish people making Him King, for G-d is
fundamentally above the worlds. It is only

2. Rosh HaShanah 16a.

3. Devarim 17:15.

4. | Shmuel 9:2.

5. The series of maamarim entitled BeShaah SheHikdimu, 5772, Vol. |, p. 472, et al.
6. See Berachos 58a.
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when the Jews accept upon themselves the yoke
of the Kingdom of Heaven and ask G-d to reign -

[this request and this acceptance of His Kingship
also includes the request that He issue decrees
that they will fulfill and the acceptance of the yoke
of His mitzvos,

As our Sages state,” G-d, as it were, tells the Jewish people, “Accept My sovereignty first.
Afterwards, I will issue decrees upon you.” Thus the acceptance of His sovereignty in-

cludes the commitment
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to fulfill everything that He will decree and
command with an approach of kabbalos ol, the
acceptance of G-d’s yoke,

as reflected in the wording of the blessing recited
before the performance of (all) the mitzvos: “Who
sanctified us with His mitzvos and commanded

»

us.

This wording indicates that the mitzvos are being
fulfilled because of G-d’s command and decree]® -

as a result of this, the Holy One, blessed be He,
consents to lower himself and become King over the

Jewish people.

7. See Mechilta (and Yalkut Shimoni) to Shmos 20:3; Rashi’s commentary to Vayikra 18:2. See also the series
of maamarim entitled Yom-Tov shel Rosh HaShanah, 5703, sec. 26 (Sefer HaMaamarim 5703, p. 69). Note
also the mishnah (Berachos 13a), which speaks of “accept[ing] the yoke of the Kingdom of Heaven first, and
afterwards, accept[ing] the yoke of mitzvos”

8. See Likkutei Torah, Bamidbar, p. 40a, Devarim, pp. 50¢, 54a; Derech Chayim, sec. 491t. (p. 56d ff.), sec. 50 (p.
55c); Ateres Rosh, Dersuhim LeAseres Yemei Teshuvah, sec. 72ff.; the series of maamarim entitled Yom-Tov shel
Rosh HaShanah, 5666, p. 56; the maamar entitled Adon Olam, 5743, sec. 4 (Sefer HaMaamarim Melukat, Toras
Menachem, Vol. 1, p. 61.
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In our Sages’ words, G-d requests of the Jews “to make
Me King over you.”

And through the Divine service of the Jews, He will
reign over the entire earth.

The fact that the Divine service of the Jews can
arouse G-d’s desire for sovereignty is possible
because

G-d’s sovereignty is (generally) associated with
the measured Divine light that is memale kol almin,

i.e., alevel of G-dliness that can be called forth by
an arousal from below,

in a manner resembling the concepts explained
above with regard to “the beginning of Your
works.”

Nevertheless, the statement that man’s acceptance of
G-d’s sovereignty arouses only the level of memale kol
almin is problematic.

On Rosh HaShanah, the life-energy for all exis-
tence returns to its original state of nonexistence.

According to the Kabbalah, the vitality for all existence emanates from G-d’s attri-
bute of Malchus, “sovereignty” Time, whose source is in Malchus, is cyclic. On the
eve of Rosh HaShanah, the vitality for the entire world, and indeed, the attribute
of Malchus itself, is withdrawn and returns to its source. Only the most external
dimension of all existence remains. G-d’s desire to maintain all existence is ab-
sorbed within His self, as it were. For that life-energy to be drawn down again, His
desire for sovereignty must be called forth anew from His Essence.
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Now, on Rosh HaShanah, Malchus (“sovereign-
ty”) is drawn down from the essence of Or Ein
Sof that is far loftier than the attribute of Malchus.
This is achieved by the Divine service of the Jewish
people on Rosh HaShanah, and particularly, by their
sounding of the shofar.

[The potential for the Jewish people to draw
down the attribute of Malchus and the vitality for all
existence from the Essence of Or Ein Sof stems
from their being rooted in G-d’s very Essence.’

As explained in Likkutei Torah," the Jews’ poten-
tial to arouse the revelation of G-d’s sovereignty
from His Essence and Being

stems from the covenant that He established with
us that we would be His people,"

that we would resemble the King, being as it were,
people “like” Him.]

Based on the adage,'? “There is no king without a nation,” Chassidus explains® that
kingship involves a fusing of opposites: On one hand, as explained above, a king is
far above the level of his nation. Simultaneously, the king and his people must share
a certain commonality. The people must be able to appreciate him and willingly
accept his authority. Otherwise, the term “king” is not appropriate. It is not fitting

9. Likkutei Sichos, Vol. 4, p. 1147.

10. Likkutei Torah, Devarim, p. 44b.

11. Devarim 29:12-13.

12. Rabbeinu Bachaye, commentary to Bereishis 38:30.
13. Likkutei Torah, loc. cit., p. 44d; Toras Menachem, Vol. 22, p. 70.
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to say that a person is king over animals and beasts. Instead, a king must have a
nation, people like him who share a certain relationship with him, appreciate his
superior qualities, and submit themselves to his kingship.

Accordingly, the motif of kingship is seemingly not fitting with regard to G-d, for
it is not possible for any entity to be on a level to share a relationship with G-d and
be “like Him.” Nevertheless, to be King, G-d established - and each year renews
- a covenant with the Jewish people, investing His Essence within them and thus
raising them up to the level where they would be His nation, like Him, as it were.
Every year, through their Divine service on Rosh HaShanah, and particularly
through sounding the shofar, the Jews activate that potential and accept G-d as
King, in this way, drawing down vitality for themselves and for all existence for
the coming year.

TOWNIN WY 77 137 Nevertheless, although the source of the vitali-
790 X IR Nngyn X371ty drawn down by the Jewish people is from the
Essence of Or Ein Sof -

Thus, a conceptual difficulty arises: Previously, it was stated that the Jews’ Divine
service can draw down only a level of G-dliness that relates to the worlds, and
here, the maamar is saying that their Divine service evokes G-d’s Essence, a level
far higher than the G-dliness that relates to the worlds.

In resolution, the maamar explains that man’s service is multidimensional. The
source of the service is the potential invested in the Jewish people from G-d’s Essence.

X7 ANYY 7oWNIT Y28 - nevertheless, the service itself comes as a result
,NI2913 173V WMWY of man’ limited efforts and thus the G-dly vitality
drawn down in correspondence to that service,

stems from the level of Malchus,"

X317 N19222W  which as a whole reflects only the level of memale
12y 92 X9nn kol almin, the level of G-dliness that relates to the
worlds and their limitations. G-d’s Essence itself is not

drawn down by this dimension of man’s service.

14. The series of maamarim entitled Yom-Tov shel Rosh HaShanah, 5666, p. 538.
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After having explained the connection between “the beginning of Your works”
with Malchiyos, the maamar continues:

IR R NIIIDT 1AV Zichronos are associated with Or Ein Sof that
1°n?Y 92 22197 730 X is sovev kol almin, the light that transcends all the
worlds, '

Nin%ivn Y72m1 WTpW  which is holy, i.e., separate from all the worlds.

P IR 1192773 1239 °2  For the concept of remembrance is relevant only
0ipm3a,pIN77 1272 XPX  with regard to an entity that is distant, either in
space — if an entity is standing in front of a person, it

is not fitting to say he remembers it; he sees it —

PPRY 791,77922 % or in level, to the extent that the matter is of no
/237 0ipn 09I 9277 importance at all to him.

When a person is deeply involved in something of great import, he may well forget
other less important matters. His preoccupation with the matter that he considers
of substance causes other subjects to completely fade. Because of their lack of
importance, it is almost as if they no longer exist. Even when he is reminded of
them, they are of little consequence.

X317 0112173771 Thus, Zichronos relate to the essence of Or Ein
730 7K 7R NMEY2  Sof before which all existence is of no importance
.R2°Un K92 np X2997 whatsoever.'s

Although the maamar is referring to G-d’s light and not His Essence, it is referring
to a lofty level of light, so transcendent that all existence is of no significance in
relation to it. Or Ein Sof has to be reminded, as it were, of the world’s existence.

15. Ibid., p. 539.

16. See Or HaTorah, Devarim, Vol. 5, p. 2081; Likkutei Torah, Devarim, p. 58d; the series of maamarim enti-
tled Yom-Tov shel Rosh HaShanah, 5666, loc. cit.
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This parallels the concept of “a remembrance of
the first day,”” which as explained above,' refers to
the very first and loftiest revelation of G-dliness, a level
far above the existence of all the worlds.

03 12 7B 7Y XY XX
RPYT W 11213 1Y
NIR>¥M2 WY 127 Py
1Y DPIPWY *397 03

Nevertheless, the concept of remembrance is
relevant only with regard to an entity that exists
even before it is remembered.

To speak in human terms, we remember experiences that happened in the past. If
it never existed, it cannot be remembered. Similarly, in the analogue, remembrance
is only relevant with regard to a level of G-dliness that recognizes the existence of
the worlds and indeed, ultimately, serves as the source for their existence. On a
level that is utterly transcendent, the concept of remembrance is not at all relevant.

PIMY XA 12TV RPY)
(7123227 DIPR3 M2n

NITIDTY 771 I
,2210 NP3 X7
W? 2270 *237 03 °D
NINYIYT NIR>XMT

PN 0ipR2 oIy P
YT Wl X727

(It is only that the matter is distant from it in
actual place and/or in its level) as Rambam writes,"
“level” is the spiritual parallel to “space” Thus, the
intent is that the Zichronos refer to a level of G-dliness
which, though transcendent, does not nullify the exis-
tence of the worlds entirely.

As such, the Zichronos are identified with G-d’s
light that is sovev kol almin.

For in relation to G-d’s light that is sovev kol almin,
the worlds do exist,

(it is just that they are “in a distant place,” i.e., of
no importance whatsoever).

17. See the series of maamarim entitled Yom-Tov shel Rosh HaShanah, 5666, loc. cit, which states that the
Zichronos blessings “resemble ‘the remembrance of the first day”

18. Sec. 4.
19. Hilchos Yesodei HaTorah 2:6.
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This parallels G-d’s desire for kindness which, as explained above,* shares a connection
with the world.

As explained above, although Malchiyos is associated with G-d’s light that is me-
male kol almin, the intent is not that the source of the light it draws down is memale
kol almin. Instead, the source of this light is from G-d’s Essence, but the light
that is drawn down is the light that is memale kol almin. Similarly, with regard
to Zichronos, the source of the light evoked is G-d’s Essence, but the light that is
drawn down is the light that is sovev kol almin.

Thus, through these blessings, the Jews draw down two dimensions of Divine light
that relate to the world: one that maintains the world’s framework of existence and
upholds its structure, and a second that highlights how the world is absolutely
batel, that there is a higher plane of existence in comparison to which the world
is of no importance? whatsoever. That level, too, is drawn down into the world
and leaves its imprint upon it.

X971 N0 173y1 The Shofros blessing represents a third rung, a

927137 W772 IXI2N2  level entirely above the framework of the worlds. As

PI8-NNRaT ‘7’;7:5 explained in the maamar of the Tzemach Tzedek
cited above,?

X7p X371 9997 3p7  the sound of the shofar is an inner sound that
DIIanY NX°1D  emanates from the innermost dimension of the
,22%1 n12°)2  heart. The Tzemach Tzedek's maamar highlights the
uniqueness of a cry from the heart, an expression of
emotion so powerful it cannot find expression in words

or even in thought.

20. Sec. 7.

21. Man'’s service in drawing down these levels also differs. With regard to Malchiyos, man’s Divine service, his accep-
tance of G-d as King, is significant. Indeed, as mentioned above, G-d, as it were, asks man to crown Him as King. For just
as on the earthly plane, there is no concept of a king independent of his subjects, so too Above, man's existence and his
willingness to subjugate himself to G-d's sovereignty, calls forth His Kingship.

Zichronos, by contrast, point to a level of G-dliness that man'’s service cannot draw down. Although it is evoked by man's
recitation of this blessing, it is not that man'’s service is significant. On the contrary, the very blessing implies that man
and his service are insignificant and G-d must be reminded of them, as it were.

22. Or HaTorah, Devarim, Vol. 5, p. 2081; Likkutei Torah, Devarim, p. 58d; see also ibid., p. 44b ff.; the begin-
ning of the series of maamarim entitled Yom-Tov shel Rosh HaShanah, 5666; the beginning of the series of
maamarim entitled Yom-Tov shel Rosh HaShanah, 5710, sec. 1, p. 11f., et al.
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Other sources in Chassidus explain that the heart possesses both inner and external
dimensions. Its external dimensions reflect a response to things outside oneself.
The inner dimension of the heart expresses his true self. To explain this in terms
of our Divine service: The external dimensions of the heart are activated through
meditation on the greatness of G-d. This awareness arouses love and fear of Him.
The inner dimensions of the heart express the innate love and fear the soul pos-
sesses as a result of its inherent G-dly nature.”

,J29 11377 From this, it is understood - i.e., since man’s Divine
service calls forth a parallel level within G-dliness —

"7 YW nownaaw  the G-dly influence evoked by the shofar is from
NP0 X 1D the inner dimension and Essence of the Or Ein
730 1R IR NNLYY Sof which is above even G-d’s light that is sovev kol
.22%0n 03 APYRYY  almin,

IR 97 2IN2W 9937 as indicated by the verse,” “On Your behalf, my
nX °19 Wp2 *2% heart says: ‘Seek my inner dimension’; I will seek
,WR2R 17 7°32  Your inner dimension, O G-d.”

210 Wp2 7 %v7 Through “seek[ing] out my inner dimension,’
,2297 NIP°IDT NRYET  man’s calling out from the inner dimensions of
his heart

19 DR 7107 5y isevoked, i.e., “I will seek Your inner dimension,
WpaR 1 0 G-dy”

N3°12°191 72W»33  calling forth and drawing down the inner and
A30 PR IR NINXY]  essential dimension of the Or Ein Sof.

23. See Likkutei Torah, Devarim, p. 44c, et al.
24. The series of maamarim entitled Yom-Tov shel Rosh HaShanah, 5666, p. 540.

25. Tehillim 27:8 (recited during the month of Elul, and continuing on Rosh HaShanah and throughout Tishrei until
Hoshana Rabbah). We have translated the verse as explained in Chassidus, see Likkutei Torah, Devarim, p. 44c.
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»1931 NOWnT 777 %Y X371 This parallels drawing down G-d’s essential plea-
TPYnPW on¥Y YR sure that transcends even the dimension of “He
701 Y07 1°3van 03 desires kindness,” as explained in secs. 5 and 6 above.

Y1770 HY 07921 This is particularly true based on the well-known
1BW 13W9n) I1DIWT  concept that shofar (whose name alludes to the
,2¥n RI7 (02°Wyn  phrase “beautify your deeds”)” is identified with

Divine pleasure.

DIWT MynD N2yl Indeed, the pleasure identified with the shofar is
,0°MYAT 7P X117 the source of all pleasure,

7713 YIWYW IY1 reaching even the pleasure of the King in His
Jnnxya  Essence, pleasure that does not derive from anything
external, but rather is His essential delight.

SUMMARY

The three dimensions that are drawn down on Rosh HaShanah: a) “the beginning
of Your works” - the Divine light drawn down as a result of man’s Divine service; b)
“a remembrance of the first day” - Divine light drawn down on G-d's initiative that
reflects His desire for kindness; and c) the revelation of His essential pleasure that
transcends even His desire for kindness, alluded to by the fact that “the beginning
of Your works" is mentioned before “a remembrance of the first day,” parallel the
three services of Malchiyos, Zichronos, and Shofros.

Malchiyos relate to G-d's light that is memale kol almin, (that “fills all the worlds");
Divine light that relates to the world and which can be called forth by man'’s service.
This is reflected by our Sages' statement that on Rosh HaShanah, G-d instructs the
Jewish people: “Recite verses before Me that highlight sovereignty to make Me King
over you." Thus, it relates to “the beginning of Your works" - the Divine light drawn
down as a result of man'’s Divine service.

The statement that man's acceptance of G-d's sovereignty arouses only the level of

26. Or HaTorah, loc. cit., p. 2110; see also p. 2112. See also the maamar entitled Yom-Tov shel Rosh HaShanah,
5743, sec. 3 ff. (Toras Menachem, Sefer HaMaamarim Melukat, Vol. 1, p. 53ft.).

27. Vayikra Rabbah 29:6; Midrash Tehillim 81:4.
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memale kol almin is problematic. On Rosh HaShanah, the life-energy for all existence
returns to its original state of nonexistence. For that life-energy to be drawn down
again, His desire for sovereignty must be called forth from His Essence, which is far
above the level of memale kol almin. The Jewish people have the potential to evoke
that desire because they are rooted in His Essence.

In resolution: Man's service is multidimensional. The source of the service is the
potential invested in the Jewish people from G-d's Essence. Nevertheless, the service
itself comes as a result of man'’s limited efforts and thus the G-dly vitality drawn
down reflects only the level of memale kol almin.

Zichronos are associated with G-d's infinite light that is sovev kol almin, the light that
transcends all the worlds, for the concept of a remembrance is relevant only with
regard to an entity that is distant. This blessing refers to a lofty level of light that
is so transcendent that all existence is of no significance in relation to it. It has to
be reminded, as it were, of the world's existence. This parallels the concept of “a
remembrance of the first day,” which refers to the very first and loftiest revelation
of G-dliness. Nevertheless, this level - like the light that is sovev kol almin - recog-
nizes the existence of the worlds, and indeed, serves ultimately as the source for
their existence.

The Shofros blessing represents a level entirely above the framework of the worlds,
for the sound of the shofar emanates from the inner dimension of the heart and calls
forth the inner dimension and Essence of the Or Ein Sof. This evokes the pleasure
experienced by the King in His Essence.
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Until this point, the maamar highlighted the three dimensions of Divine light
drawn down on Rosh HaShanah:

a) “the beginning of Your works” — the Divine light drawn down as a result of
man’s Divine service;

b) “a remembrance of the first day” — Divine light drawn down on G-d’s initiative
(that stems from and reveals how “He desires kindness”); and

c) the revelation of His essential pleasure that transcends even His desire for kind-
ness, alluded to by the fact that “the beginning of Your works” is mentioned before
“a remembrance of the first day” These three dimensions of man’s service on Rosh
HaShanah thus reflect three fundamental dimensions of G-dliness: a) G-d’s light
that is memale kol almin, the light that invests itself in the worlds; b) His light that
is sovev kol almin, His light that transcends the worlds; and ¢) Atzmus Or Ein Sof,
the Essence of G-d’s infinite light.

N??g?;) 19X D°1°1Y '3 17371 Parallels to these three dimensions (the light that is
(790 1R IR NINXYI 220 memale kol almin, the light that is sovev kol almin,
and Atzmus Or Ein Sof)

.DIR2 DNRIT Y1222 W2 exist, as it were, within man.

RI7 DIRW 17°27 Since man (adam) was given his name because “I
J1P9¥% IR resemble (adamah) the One Above,”

92 Nn37 92 W2 197  therefore, there exist within his makeup parallels
179270 023397 to all the dimensions of G-dliness that exist Above.

,0IX2Y 071°1273 NINST  Man’s internal powers, his powers of intellect, feel-
ing, and the like,

9377282 71232 07 which are revealed in the limbs of the body -
There are potentials that relate to different organs in the body: a person thinks with

his brain, feels with his heart, and moves with his feet. These potentials

1. Yeshayahu 14:14, interpreted in this positive context by Shelah, p. 3a, et al.
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N??_D?;:U MR N7 07 parallel G-d’s light that is memale kol almin, the
Y'RUm Waknny light that is invested in the worlds and influences
2193 nnaa nin%iva them in a revealed manner.?

0°9°pn3 NIN31 Man’s encompassing powers, such as will,
11¥77 0271 ,07¥3IY

nind3 %22 %viswW  which have an effect on all his powers and limbs,
IPRY KPR 012871 but are not revealed within them,?
072 17332

22393 IR N7 07 parallel the light that is sovev kol almin,* which
Nin?Iv2 Inyswaw influences the world in a concealed manner.?
.02y72 XN

For example, a person walks because he desires to do so. Nevertheless, will is mere-
ly the motivating force; it is his power to walk (considered an internal, conscious
power) that is enclothed within his limbs that enables him to actually take those
steps. Since will is not the actual force that brings about the activity, it is described
as an “encompassing power; for its influence is removed and hidden. In that way, it
serves as an analogy for the light that is sovev kol almin, the infinite G-dly eneergy
that is present in all existence, but is not openly revealed.

moynw wo3d osy1 The essence of the soul, which is above even the
X377 20 NINd» 03 soul's encompassing powers, parallels Atzmus Or
730 PR IR Mngy N3 Ein Sof, the Essence of Or Ein Sof.

NITI2YIY 1232 711 From this, it is understood that the Divine ser-
NPT NPT vice associated with Malchiyos and Zichronos
0°°197) NIN32 077 involves the soul’s (internal and encompassing)
,UD37 (D°2°pn1  powers.
Although there is a fundamental difference between the soul’s internal powers and
2. Tanya, ch. 48 (p. 67b ff.).

3. Likkutei Torah, Bamidbar, p. 52d; Derech Mitzvosecha, p. 15a.
4. Ibid.
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its encompassing ones, both share a fundamental characteristic — they represent

the soul’s powers and not its essence.

m‘lQﬁW"g ﬂ‘fl:gm
W37 D¥Y2 X7
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Q3 13
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By contrast, the Divine service associated with
Shofros involves the essence of the soul,

for, as explained above, the sound of the shofar
is the inner voice of the innermost dimension of
the heart.

In this, however, there is a paradox:

Although the shofar gives voice to the inner outcry
of the innermost dimension of the heart,

nevertheless, the outcry must [be communicat-
ed] by sounding a physical shofar.

ahorn from a sheep or a ram, i.e., from an animal
(which is lower than the level of a man).

Although the Divine service connected with sounding the shofar expresses the
soul’s deepest reaches, it is not expressed through a spiritual service, e.g., medi-
tation or prayer, but through a physical activity — sounding the shofar. Moreover,

that outcry is not sounded with a human’s voice, but with an animal’s horn,

92730 W72 IR
PIR-MRYET Y7
ﬁgﬁtz?tl ]'1,‘7'(27 ,‘I-T?; n‘rm

%R NI Y
027 (R ©2270)

as explained in the maamar of the Tzemach
Tzedek cited above.

Moreover, the horn of the shofar must be detached
(from the sheep or the ram), i.e., it is no longer on the
level of a living being, but rather is an inanimate object.

5. The maamar entitled BaYom HaHu Yitakeh, Or HaTorah, Devarim, Vol. 5, p. 2084; see also Likkutei Torah, De-

varim, p. 59b.
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03 7212 717 From this, the parallel in our spiritual service can
,0°17177 7792¥2  be understood:

709W7 1792y7Y  Even though the Divine service associated with
nPp23en AN oY sounding the shofar must involve the innermost
,U037 NIy dimension and essence of the soul,

(0d) n‘l’fb 72778 it must also involve the aspect of inanimate
.OTIRIW 09732 matter within a person.

Since a human being is “a world in microcosm,” it can be understood that the four
forms of existence — human, animal, vegetative and inanimate - that are found in the
world at large have parallels in man’s “world in microcosm,” not only in his body, but
also within his soul. The potential to utter letters is the parallel to inanimate matter,
man’s emotions, the parallel to the plant kingdom, his intellect, the parallel to the

animal kingdom, and his ability to communicate, the parallel to humanity.”

In the world at large, it is through sounding an inanimate object, the shofar, that the
essence of the soul is expressed. Similarly, the inner spiritual service that accompanies
that act must involve the “inanimate” dimensions of our souls.

N7799NH X117 °7° %Y1 And it is specifically through such service that
nRIDa NRYED N"?;Ijlm the inner outcry from the innermost dimension
.25 nPenY  of the soul is aroused and revealed.

ORIT 17Iv2 Y3727 777 21 As is well known with regard to the four levels
DIN2YW 1270 °0 0ni¥ - inanimate, vegetative, animal, and human -

DIN2W 0173 RP1IW  that it is specifically the parallel to inanimate
Jaw 927m3% W matter in man’s powers, the potential to utter letters,
is that which relates to his uniquely human dimen-

sion, the ability to communicate.®

Manss highest potential is the power of communication. With that power, man
6. See Bereishis Rabbah, chs. 8, 12; Koheles Rabbah, ch. 1; Avos deRabbi Nasan, ch. 31.

7. Likkutei Sichos, Vol. 6, p. 113.
8. Torah Or, p. 4a; Toras Chayim, Bereishis, p. 21a ff. (see also Likkutei Sichos, loc. cit., p. 114ff.).
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extends beyond his self and relates to another. (For that reason, Jewish thought
uses the term medaber, “speaker;” to describe a human, not maskil, “thinker”) The
lowest rung in a person’s hierarchy of powers are his letters of speech. For these
letters, as they exist in and of themselves, independent of the content they express,
do not reveal anything about a persons inner self. Nevertheless, it is specifically
through the letters, the lowest dimension of the person’s powers, that his highest
potential, his ability to communicate, is expressed.

DI XITITTITPY A similar motif applies regarding the encom-

DIRT O°D°p2  passing powers possessed by a person, which are

NINTORI70R N7YRPY  above the different levels of inanimate life, plant
927 °0 0¥ 03T life, animal life, and humankind -

Previously, it was explained that the power within man identified with inanimate
matter — letters — is identified with and calls forth his highest and most human
dimension, speech and communication. Nevertheless, although these two powers
are different from each other, they are both elements in man’s set of conscious
powers and hence, there is a measure of interrelation between them.

Man’s encompassing powers are of a different nature entirely, for they are above
his conscious control. Certainly, this applies with regard to the essence of the
soul. Therefore, the comparison is not entirely accurate. Even so, a similar motif
is apparent: It is the lower activities and powers that call forth the higher powers.

n?smbw 229073 N»372) (and which resemble G-ds light that is sovev kol
NINT3 ORI almin which is above the different rungs and levels
,(M2W7nWIT  within the Spiritual Cosmos in that they transcend

his entire array of conscious powers)

nPynoW) Woi1 ogya 031 and also the essence of the soul (which tran-
,(D°2°pM3 NIN2M 03 scends even these encompassing powers)

onI%3an71 oNIIYDNRY  which are aroused and revealed by the parallel to
»7> %Y XP17 X°7  inanimate matter within man as will be explained.
0I¥3IY OniTa
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Therefore, it is necessary to sound a physical
shofar,

an inanimate object.

For the revelation of the inner voice of the heart’s
inner dimension is not even sensed in the will
lodged within the head (identified by Kabbalah
with the skull).

How much more so is it not revealed and
enclothed in mans wisdom, understanding,
and knowledge, his intellectual powers, or the
emotions in his heart, which in contrast to will are
conscious and limited potentials.

Instead, it is specifically in those levels that parallel
inanimate matter in man,

the Divine service of kabbalas ol, the parallel to
inanimate matter in man’s soul -

Man’s intellect and emotion have energy; they move him. Kabbalas ol is the accep-
tance of G-d’s yoke, doing what G-d wants not because one understands that it is
right or feels motivated to do so but because he must; he has no other choice. On
the surface, this is a dry and lifeless approach, and hence, comparable to inanimate
matter. On the other hand, it is this approach of kabbalas ol that becomes a medium
for the essence to be expressed. For the essence of a Jew is above the definitions and
structures of intellect and emotion, so much so that because of their definitions
and structures, emotion and intellect cannot reveal that essence. Kabbalas ol, by
contrast, because it is undefined, can give expression to the soul’s essence.

7°V3a Y1710 977 '73_71] [to cite a well-known concept that is somewhat
XP17 A2V XDP X7 analogous, within the lower level of fear of G-d is
J[RPY IR Nrna nvann  revealed the sublime awe and reverence of Him],?

9. See Torah Or, p. 114d; Likkutei Torah, Devarim, p. 31a; the Mitteler Rebbe’s Biurei Zohar, p. 81a-b; the
Tzemach Tzedek’s Biurei Zohar, p. 423; Kuntreis HaAvodah, ch. 3 (p. 18). As explained in these sources, the funda-
mental element of all fear and awe is bittul, the transcendence of self-concern.
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- or on an even lower level, the potential for action,

(which relates to the parallel to inanimate matter
in man’s body).

Kabbalas ol is, after all, a potential within the soul, an expression of man’ spiritual
energy, while action involves his actual physical person,
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sounding an actual, physical shofar and that reveals
the essence of the soul.

So fundamental is this [act] that it (the actual
sounding of the shofar) is the only mitzvah

that is intrinsically associated with Rosh HaSha-
nah, as our Sages state: " “The mitzvah of the day
is [the sounding of] the shofar.”

On this basis, i.e., based on the motif described
above, that the lowest level arouses and calls forth the
highest level, we can understand the statement of
my revered father-in-law, the Rebbe Rayatz," in
the name of the Alter Rebbe (that was made in
connection with Rosh HaShanah):

“We have absolutely no comprehension of how
dearly G-d cherishes the body of a Jew.”

10. Rosh HaShanah 26b, 27a; Rambam, Hilchos Shofar 1:2.
11. The Igros Kodesh of the Rebbe Rayatz, Vol. 4, p. 230; quoted in HaYom Yom, entry for 29 Elul.
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1772 7123 1’87 The intent is not that not only a Jew’s soul, but also
22 X7 AT 12°9RW  his body is cherished by G-d.
7207 oWE 23X

P97 TPVW KPR Instead, it is primarily the body that is cherished.
3232 X371t is not that G-d loves and cherishes a Jew despite his
body; rather, it is the very body that evokes His essen-

tial love.

ORI 1YR” IRY 777 This is intimated by the words “We have absolutely
"1 3T 1°R X3 no comprehension.”

X7 7323 7217 2 For the cherished nature of the body surpasses
,71271 Man 17vn?  understanding and comprehension.

We can understand why G-d cherishes the soul; its lofty spiritual qualities are
evident. Why, however, a physical body is cherished defies explanation. Moreover,
the reason it cannot be explained is not that it is below explanation, but rather
that it defies explanation because it utterly surpasses and transcends the level of
understanding.

9X70°7 9933 7R3> > For the cherished nature of a Jew’s body (which
D03V I8 X7 (0nIT)  is inanimate matter) originates in G-d’s Essence,
which is above all understanding. As the Alter Rebbe
writes in Tanya," G-d’s choice of the Jewish people is
vested in their bodies. As explained in other sources,"
just as in the human realm, choice expresses the
essence of the soul, a level above all intellectual com-
prehension, so too, through G-d’s choice, He invests
His very Essence.

12. See Sefer HaSichos, Toras Shalom, p. 120.
13. Tanya, ch. 49.
14. Toras Shalom, loc. cit.; Likkutei Sichos, Vol. 11, p. 4ff.
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A further point can be added: Since the Holy
One, blessed be He, desired a dwelling in the
lower realms,

i.e., that the physical world (that is outside the
human realm) will also become His dwelling,

therefore, the inner voice (the expression of the
inner dimension of the heart) revealed through
the parallels to inanimate matter in man’s powers
(the services of kabbalas ol and actual observance)
is not sufficient. Though these powers represent the
parallels to inanimate matter within man, they are still
expressions of his soul, the soul of man.

Instead, it is necessary that the revelation of this
voice (the inner voice that emerges from the inner
dimension of the heart)

be expressed through the horn of an animal, a
level far lower than that of man.

Moreover, that horn is used only after it has been
detached from its source of nurture, when it has
descended to the level of inanimate matter.

Through such actions, man (also)”* causes the
world (even its inanimate aspects) to become
G-d’s dwelling.

This emulates the example of Adam on the very
first Rosh HaShanah.

15. l.e., in addition to making a dwelling for G-d in his own self, he creates such a dwelling in the world at large.
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16. See sec. 2 above.

For Adam (also) motivated the created beings
(outside of Him) to accept G-d’s sovereignty. Not
only did he submit himself to G-d in homage, he
declared to all existence - “Come,

let us prostrate ourselves and bow; bend the knee
before G-d, our Maker.”'¢

This aspect of the sounding of the shofar,
[sounding an actual physical shofar, the horn
of an animal, after it has already been detached
and has become inanimate,] is referred to with
the phrase shapru maaseichem, “improve your
deeds.” Shapru is interpreted as alluding to

the inner dimension of Divine pleasure (as
explained above).

For it is through such service that G-d’s desire for
a dwelling in the lower realms is fulfilled.

This is also reflected in the simple understanding
of what is achieved through sounding the shofar.

The satisfaction aroused Above from the
fulfillment of His will -

[this satisfaction stems from the inner dimension
of pleasure, which surpasses the pleasure in His
desire for kindness (as explained in sec. 3 above)]
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71813 0P X7 — comes from the actual fulfillment of the mitz-
NPRYIR FUIWDD  vah in a simple, physical sense

,(MT2 '7tz7 01317 193W3) (with the inanimate horn of an animal).

21387 7wyl Through this act, G-d’s will is fulfilled.

SUMMARY

Parallels to the three dimensions mentioned above exist, as it were, within man.
Man (adam) was given this name because “l resemble (adamah) the One Above.”
Therefore, parallels to all the dimensions of G-dliness found Above exist within his
makeup. Man's internal powers, his powers of intellect, feeling, and the like, parallel
G-d's light that is memale kol almin. Man's encompassing powers, like will, parallel the
light that is sovev kol almin. And the essence of the soul which is above even the soul's
encompassing powers parallels Atzmus Or Ein Sof, the Essence of G-d's infinite light.

The Divine service associated with Malchiyos and Zichronos involves the soul’s (inter-
nal and encompassing) powers. The Divine service associated with Shofros involves
the essence of the soul.

In this, however, there is a paradox: Although the shofar gives voice to the inner out-
cry of the innermost dimension of the heart, the outcry must be communicated by
sounding a physical shofar, a horn from an animal, after it was detached. The motif
involved is that our loftiest potentials are given expression by our lowest ones. For
example, within man’s powers, his highest potential - communication - is given
expression by his lowest potential - the ability to utter letters, which are described
with the analogy of inanimate matter. Similarly, our potentials for kabbalas ol and
action, which are also described with the analogy of inanimate matter, are mediums
for the expression of the essence of the soul.

Continuing that line of thought, the maamar quotes the Alter Rebbe's adage, “We have
absolutely no comprehension of how dearly G-d cherishes the body of a Jew.” The
intent is that a Jew's body, his physical and material person, expresses G-d's essential
desire that transcends all comprehension. So too, the sounding of the shofar on the
physical plane causes not only man, but the entire world, to become G-d's dwelling,
thereby fulfilling His essential desire. This emulates the example of Adam on the
very first Rosh HaShanah, for he motivated all existence to accept G-d's sovereignty.

In this vein, the term shofar is interpreted as connected to Divine pleasure, for it
is through this physical deed that G-d's essential will and pleasure are expressed.
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Now, satisfaction and pleasure are aroused Above
from the Jews’ fulfillment of G-d’s will throughout
the year.

Rosh HaShanah is, however, unique. On it, the
Divine pleasure aroused by the commitment of kab-
balas ol associated with the sounding of the shofar
receives unique focus, for sounding the shofar is the
fundamental mitzvah of the day.

The peaks reached on Rosh HaShanah are depen-
dent on the nature of the Divine service of the
Jewish people — and G-d’s satisfaction that is aroused
thereby - over the course of the entire year.

When the Jewish people increase (their Divine
service and, as a result) the satisfaction they
arouse on high over the course of the entire year,

the Divine pleasure resulting from the fulfilment
of His will on Rosh HaShanah is also increased.

It can be assumed that each and every Jew accom-
plished everything expected of him in the previous
year, for

the prevailing assumption (chazakah) is that
every Jew is virtuous' - and

1. Rambam, Hilchos Kiddush HaChodesh 2:2.
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the concept of chazakah is a powerful pillar
within Torah Law.?

In particular, this is true after the Divine service
of the month of Elul,

and, in Elul itself, after Chai Elul (the 18th of
Elul),

which introduces vitality into all matters of the
month of Elul,;?

[in addition to being the radiant day on which
the two great luminaries, the Baal Shem Tov and
the Alter Rebbe, were born].* Thus, Chai Elul has two
dimensions: the influence generated by the fact that it
is the birthday of “the two luminaries,” and the influ-
ence it introduces into the Divine service of Elul.

Thus, at this time, the chazakah regarding the vir-
tuous nature of every Jew is even more powerful.

From day to day (in the days from Chai Elul
onward), the virtuous nature of every Jew pro-
gressively grows and shines forth.

2. See ibid., Hilchos Issurei Biah 1:20, et al.

3. See the talks of Chai Elul, 5705 (Likkutei Dibburim, Vol. 3, p. 946; Sefer HaSichos 5705, p. 122), explained in
Likkutei Sichos, Vol. 19, p. 2501t.; Vol. 29, p. 161ff; see also Likkutei Dibburim, Vol. 1, p. 34a.

4. Sefer HaSichos 5703, p. 141fF; see Likkutei Sichos, Vol. 24, p. 178ff., and the sources cited there.
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This is particularly true during the days when
Selichos are recited.

It is thus evident that at this time, “You are stand-
ing today,”

as is written in the Torah portion that was read
this Shabbos from which “all the days [of the
coming week] are blessed.”

The interpretation of this verse given by the Baal
Shem Tov is well known.”

“Today” refers to Rosh HaShanah,* “the Day of
Judgment.”

And “you” (i.e., every member of the Jewish
people, all together)

are “standing,” i.e., your merit will be upheld
and stand strong; you will emerge victorious in
judgment.

This (i.e., the Jews victory in judgment) is already
evident on the eve of Rosh HaShanah.

Therefore, it is Jewish custom? to wear white clothes
and wrap oneself in white clothes on the eve of
Rosh HaShanah in anticipation of a positive judgment.

5. The beginning of Parshas Nitzavim, Devarim 29:9.

6. Zohar, Vol. 111, pp. 63b, 88a.

7. Kovetz Michtavim to Tehillim Yosef Yitzchak, p. 193; HaYom Yom, entry for 25 Elul; the Igros Kodesh of the
Rebbe Rayatz, Vol. 3, p. 430fF.; Kesser Shem Tov (5759 edition), Hosafos, sec. 41.

8. The gloss of Ramaz to the Zohar, Vol. 11, p. 32b (cited in Likkutei Torah, Devarim, p. 41c); see also Zohar,
Vol. 111, p. 231a.; Paanach Razeh, the end of Parshas Nitzavim.

9. Tur, Orach Chayim 581, based on Talmud Yerushalmi, Rosh HaShanah 1:3.
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And we proceed with happiness, indeed great
happiness,” to coronate the King on Rosh
HaShanah,

for on the eve of Rosh HaShanabh, all the neces-
sary preparations have already been completed,

for happiness breaks through all barriers."

This will also serve as preparation, so that shortly
thereafter, “The one who breaks through, [i.e.,
Mashiach,]** will ascend before [us],’

and the good and sweet year for which the Jewish
people will all be inscribed and sealed will include
and highlight the fact that the year will be a year
of redemption,

indeed, the true and ultimate Redemption, led by
our righteous Mashiach.

May “The one who breaks through ascend before
[us],”

speedily, in our days.

10. As the maamar entitled Yom-Tov shel Rosh HaShanah, 5703, sec. 2, states, the coronation of a king is

carried out “with great joy”

11. See the series of maamarim entitled Samach Tisamach, p. 40ff. (Sefer HiMaamarim 5657, p. 223ff.); the
maamar entitled Samach Tisamach, 5741, sec. 5 (Sefer HaMaamarim Melukat, Toras Menachem, Vol. 4, p.

242fF).

12. See sec. 7 above.
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SUMMARY

The Jews' Divine service on Rosh HaShanah and the pleasure Above aroused thereby
is enhanced by their Divine service over the course of the preceding year. Since there
is a prevailing assumption (chazakah) that every Jew is virtuous, it can be assumed
that every Jew accomplished everything expected of him in the previous year. This
is particularly true after the Jew's preparatory Divine service before Rosh HaShanah,
beginning in the month of Elul. Hence, the Jews can be assured of a positive judg-
ment on Rosh HaShanah and can confidently and joyously accept G-d's sovereignty,
bringing a year of blessing, including the ultimate blessing, the coming of Mashiach.
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