_לקוטי
שיחות
ח_לק _ל
Introductions //
Summaries // Sources

VAAD HATMIMIM
HAOLOMI

Rabbi Tzvi Hirsh Altein
HALIKUT

Tzvi Alperowitz
Boruch Ceitlin
Peretz Garelik
HALIKUT HANDBOOK

Menachem Wolff
EDITORS

Rabbi Shmuly Avtzon
Rabbi Tzemach Feller
LAYOUT

Rabbi Moshe Wolff
COVER DESIGN

Shneur Cortas
SPECIAL THANKS

Mendy Smetana
Levi Spalter
The sichos in this booklet are
reprinted here courtesy of Kehot
Publication Society. Kehot is the
official publisher of the ChabadLubavitch movement.
Copyright: Halikut
Info@Halikut.org

INTRODUCTION
In connection with the third year of “Halikut,” an incredible program geared
towards talmidei hayeshiva to thoroughly learn and master a sizable portion
of the Rebbe’s Likkutei Sichos, we are pleased to present an English handbook prepared for one sicha of each parsha from the chosen sefer for this year:
Cheilek Lamed.
This handbook contains several features, each designed to aid the learner in
thoroughly grasping the Rebbe’s holy Torah. They are:
Introduction to each Sicha: A brief introduction before each sicha designed
to help the learner begin the sicha with a prior foundation and basic feel of
what the Rebbe is coming to teach.
2. Translation of quotes: An average sicha of the Rebbe contains quotes from
multiple sources, the translation and meaning of many of which can be
foreign to the learner. Therefore, we have made the effort to translate many
of the sources which we felt the reader may find difficult. The literal translation appears in bold text, while additional text added for further clarity and
sentence structure appears in regular text.
3. Se’if summaries: To aid in recognizing the main point laid forth in each se’if
of the sicha, and to assist in the reviewing of the sichos, a brief summary
encapsulating the focal point discussed in the se’if appears after each se’if.
4. Review questions: To ensure the learner has comprehensively learned
and understood the sicha, five review questions are included at the end of
1.

each sicha. The questions presented place a particular focus on the specific
details and sources the Rebbe discusses, many of which are not addressed
in the Se’if summaries. We strongly advise the learner to look through the
questions and test himself after completing each sicha.
5. Roshei teivos: The learner may find it difficult to decipher the many abbreviations found in the sichos. We have therefore included a list of roshei
teivos at the end of each sicha.
While much effort has been made to review all the translations and information
presented in this booklet, it is possible that errors have been made and we appreciate your understanding.
It is our hope and wish that in the merit of learning the Rebbe’s Torah, we
will usher in the Geulah Sheleima, when once again we will hear Torah directly
from the Rebbe.
Halikut
Hoshana Rabba 5781

פרשת

בראשית
INTRODUCTION
The Gemara relates that originally, Hashem created the Sun and the Moon
equal in size and power. Yet the Moon complained before Hashem, saying, “Is it
possible for two kings to serve with one crown?” To which Hashem responded
that if that was the case, “Go and diminish yourself”. The Moon was unsatisfied
with Hashem’s solution, protesting, “Ribono Shel Olam, because I said a correct
observation before You, must I diminish myself?” The Gemara continues that
Hashem tried numerous ways to appease the Moon, but to no avail.
This incident leaves us with a number of questions. Firstly — and the primary question — if the Moon’s complaint was indeed valid, why didn’t Hashem
create the Sun and Moon in a perfect way to begin with?
To explain this and other difficulties, the Rebbe posits that Hashem created
the Sun and Moon from the start with the intention to later adjust the size and
power of the Moon. And yet, it was important that the Sun and Moon first be
created equally. But why?
In this sicha, the Rebbe will explore the spiritual origin of the Sun and
Moon, the way they exist in the Torah. This will help us clarify the nature of
these luminaries in our world and answer the above questions.
The Shala”h explains that in the realm of Torah, the Sun is Torah Sheb’ksav,
while the Moon is Torah Sheb’al Peh. The Rebbe will discuss the character of
these two parts of Torah, their relationship to one another, as well as each one
independently.
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הליקוט

SOURCES
ר"ש בן פזי
Rabbi Shimon ben Pazi raises a contradiction between two passukim. It
is written: “And Hashem made the
two great luminaries,” and it is also
written: “The greater luminary to rule
the day, and the lesser luminary to rule
the night,” indicating that only one was
great. Rabbi Shimon ben Pazi explains:
When God first created the Sun and the
Moon, they were equally bright. Then,
the Moon said before Hakadosh Boruch
Hu: Ribono Shel Olom, is it possible for
two kings to serve with one crown?
One of us must be subservient to the
other. Hashem therefore said to her: “If
so, go and diminish yourself.”
She said before Him: Ribono Shel
Olom, because I said a correct observation before You, must I diminish myself?
עולם על
The world was created with perfection.
כל מה
All that was created in the six days of
creation needs action to be perfected.
For example, mustard seeds need to be
sweetened; lupines need to be sweetened; wheat needs to be ground; even
Man needs fixing! About this it is written, “That Hashem created to make.”
It does not say, “That Hashem created
and made,” but rather “... to make.” This
means to say, that everything Hashem
created needs further fixing.

7

פ' תישארב

SOURCES
יהי מאורות
“There shall be luminaries i.e. the
Sun and the Moon, in the heavens to
separate between day and night … to
illuminate the earth.”
...לכי ומשול
After the Moon complained to Hashem
about its diminishment, Hashem tried
to appease her and said: Go rule during
the day and the night. I.e. the Moon
would be visible at night and during the
day. She said to him: What use is a candle in the middle of the day?! Meaning,
what is the greatness of shining alongside the Sun? Hashem said to her: Go,
let the Jewish people count the days
and years with you, this will be your
greatness. She said to Him: They will
set the calendar also with the Sun for
it is impossible they will not count the
seasons with the Sun, and leap years
are determined by the seasons! >>

SE’IF SUMMARY
סעיף א
If Hashem had to appease the Moon
after it complained, its (first) complaint
must have been valid.
סעיף ב
Hashem created everything to perfection. It therefore must be true that
the way He created the Sun and Moon
originally was the way it was supposed
to be. If so, how indeed was the Moon’s
complaint, “Is it possible for two kings
to serve with one crown,” valid?
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SOURCES
>> Hashem said to the Moon: Go, let
the tzadikim be named after you. Just
as you are called the lesser (hakatan)
light, so too Yaakov Hakatan, Yaakov
Avinu and Shmuel Hakatan, the Tanna
Shmuel, and Dovid Hakatan, Dovid
Hamelech, as they are referred to
in pesukim.
Hashem saw that the Moon was not
comforted. Hakodosh Boruch Hu said:
Bring atonement for me for I diminished the Moon.
אסתכל באורייתא
Hashem looked in the Torah and created the world.
—Meaning, everything in this world is
sourced in the Torah.
ויהי שם
On the passuk “And he was there
with Hashem for forty days and forty
nights,” the Gemara asks: How did
Moshe know when was day and when
was night? Because when Hakadosh
Boruch Hu would teach him Torah
Sheb’ksav he would know it was day,
and when He would teach him Torah
Sheb’al Peh, Mishnah and Talmud, he
would know it was night.
תורה שבעל פה
Torah Sheb’al peh receives teachings
from Torah Sheb’ksav, as it says in the
Gemara “From where do we know this
and this law? and it answers, as it is
written …”
—We see that all the halachos in Torah Sheb’al Peh are derived from Torah
Sheb’ksav.
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פ' תישארב

SOURCES
כל המצוות
All the mitzvos which were given to
Moshe on Har Sinai, were given with
explanation how to fulfill them. As it is
written “And I will give you the stone
Luchos with the Torah and the Mitzvah.” “Torah” refers to Torah Sheb’ksav
and “Mitzvah” refers to its explanation.
And Hashem commanded us to fulfill
the Torah according to the Mitzvah,
meaning, the explanation. The explanation is referring to Torah Sheb’al Peh.
—We see from here that both parts
of Torah were equally G-d-given.

SE’IF SUMMARY
סעיף ג
How could the Moon, created by
Hashem to fulfill His desire, demand
selfishly for its own increased greatness, complaining “Is it possible for two
kings to serve with one crown?” It must
be that while, on the one hand, it was
important that Hashem should create
the Sun and Moon equally at the start,
on the other hand, it was Hashem’s
intention that later the Moon come
forth with its complaint, and later be
diminished in size.
סעיף ד
All created beings are rooted in Torah.
The Sun is sourced from the Torah
Sheb’ksav, while the Moon is from Torah
Sheb’al Peh. In our world, Torah Sheb’al
Peh is compared to the Moon and
Torah Sheb’ksav to the Sun. Just as the
Moon receives its light from the Sun,
we derive all Torah Sheb’al Peh’s >>
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SE’IF SUMMARY
>> laws from Torah Sheb’ksav. However, from Hashem’s point of view, both
Torah Sheb’ksav and Torah Sheb’al Peh
are equally His wisdom, since both the
written and oral parts of Torah are G-d
given. Therefore, the Sun and Moon
(Torah Sheb’ksav and Torah Sheb’al Peh)
were created by Hashem equally. However, since in our world, Torah Sheb’al
Peh is derived from Torah Sheb’ksav, the
Moon had to be diminished.
סעיף ה
The Comparison between Torah
Sheb’ksav and Torah Sheb’al Peh to the
Sun and Moon, is not only in the way
the two parts of Torah relate to one
another, yet also each one individually:
The precise text of Torah Sheb’ksav, exactly the way it was given at Har Sinai,
underlines that it is Hashem’s Torah.
Conversely, the emphasis in Torah
Sheb’al Peh, is the person’s understanding of Torah. Hence, Torah Sheb’ksav
stresses the giver (Hashem), thus compared to the Sun, while Torah Sheb’al
Peh stresses the receiver (the person),
thus compared to the Moon.
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פ' תישארב

SE’IF SUMMARY
סעיף ו
From Hashem’s perspective, Torah
Sheb’ksav and Torah Sheb’al Peh are
absolute equals — two equivalent
segments of His wisdom. However,
because the nature of Torah Sheb’al Peh
is to explain Torah Sheb’ksav, in our
world, Torah Sheb’al Peh is considered
the receiver and therefore emphasizes
the person’s understanding.
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SE’IF SUMMARY
סעיף ז
Like Torah Sheb’ksav and Torah Sheb’al
Peh, the Sun and Moon were equally
created by Hashem, which is reflected
in their equal size and power. But in the
way Hashem designed His world, the
Moon receives its light from the Sun.
The Moon’s complaint to Hashem, “Is
it possible for two kings to serve with
one crown,” was really saying: “Hashem, You created the Sun and Moon
alike in size and power, since they are
equal creations before you. However,
since according to the rules of the
world, the Moon receives its light from
the Sun, this ought to be resembled
by the Moon’s size and power — the
moon should be smaller and less bright
than the Sun.”
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SE’IF SUMMARY
סעיף ח
Although Hashem heeded the Moon’s
complaint and diminished it, the Moon
was not satisfied, claiming: “While
it must be evident that the Moon is
receiving its light from the Sun, at the
same time, the end goal must too be
clear — that the light of the Moon be
of equal greatness to that of the Sun.”
Hashem responded with numerous
solutions to give the Moon aspects of
greatness even now, thus emphasizing
the end goal. Yet the Moon was still
not satisfied, and Hashem said “Bring
atonement for me for I diminished the
Moon.” Because as long as the goal has
not been reached, and the light of the
Moon is not like that of the Sun, it is
incomplete.
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IN REVIEW:
The midrash tells us that Hashem formed creations in an
incomplete state with the intention they later be repaired.
If so, what is the Rebbe’s question regarding the “incom?plete” creation of the moon

1

What is the remez in the midrash that the Sun represents
? Torah Sheb’ksav and the Moon represents Torah Sheb’al Peh

2

What is the “omek yoser” -the deeper explanation- adding
?to the first explanation

3

What is the example the Rebbe brings from a poor person
?and a wealthy person

4

According to the Rebbe’s explanation, why did Hashem
?seek to appease the Moon, and increase its dominance
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פרשת

נח

INTRODUCTION
The Midrash tells us a positive Mabul story. In place of the classic understanding
of the Mei Mabul, as coming to destroy all humanity, the Midrash describes the
waters as praising Hashem, comparing them to the waters that covered the entire earth at the beginning of creation.
How do the words of the Midrash fit with our classic understanding? How
indeed were the Mei Mabul praising Hashem?
Torah transcends our world, the Gemara teaches. While we may learn Torah
according to its simple meaning, each commandment and story contains an
inner spiritual meaning. On this level of Torah, even those themes that on the
surface are most negative are understood in a holy and positive light.
In this Sicha, the Rebbe explores the inner narrative of the Mabul. The
Mabul waters were a Mikvah-like experience, the world becoming completely
immersed within G-dliness. This was a necessary step in preparing the world
for the times of Moshiach, when every creature on earth will be imbued and
“submerged” within G-dliness.
The Rebbe concludes with a practical lesson: how to begin Chodesh
Mar-Cheshvan, getting off on the right foot for the entire year to come.
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SOURCES
מתחילת ברייתו
At the beginning of creation, when
nothing but water existed, Hashem’s
praise came only from the water.
Hashem said, “If the water, which
has no mouth and no speech, yet
praises me, when I create man — who
will have the ability to speak — how
much more so!”
The generation of Enosh came and
rebelled against Him. The generation
of the Haflagah came and rebelled
against Him.
Hashem said, “Remove these people
and bring those waters that dwelled
here originally!”
—We see here that Hashem compares the Mei Mabul to the original
water that praised Him.
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SOURCES
אלפיים שנה
The Torah precedes the world by two
thousand years.
—This reflects the fact that the Torah
is Hashem’s wisdom, infinitely greater
than the physical plane.
מדברת בעצם
The Torah essentially speaks on the
higher spiritual plane, and merely
hints to existence on the lower physical plane.
—Hence, the main meaning of Torah
is the spiritual, deeper meaning, while
its face-value meaning is merely the
way Torah has descended to our physical world.
לא יגורך
Evil cannot abide with You, Hashem.
—This means that in Kedusha there is
no negativity.

SE’IF SUMMARY
סעיף א
How does the Midrash’s positive description of the Mei Mabul fit with the
simple understanding that these waters
were coming to destroy all of humanity?
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SOURCES
אין הפרש
There is no difference between the pesukim, “And Timna was a pilegesh” and
“I am Hashem your G-d”, although one
is discussing Hashem’s unity and the
other something seemingly temporal,
since it is all from the mouth of the
Al-mighty. It is all part of Hashem’s
complete, pure, holy and true Torah.

SE’IF SUMMARY
סעיף ב
In addition to their simple reading, every commandment and story in Torah
has a deep spiritual meaning, beyond
the physical realm. On that level, even
parts of Torah which seem negative on
the surface are truly positive and holy.
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SE’IF SUMMARY
סעיף ג
When the Mitteler Rebbe would hear
the Tochachah from the Alter Rebbe,
he would hear it according to its spiritual meaning: not curses but rather
blessings.
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SE’IF SUMMARY
סעיף ד
The classical understanding — that the
Mei Mabul came to destroy humanity,
purifying the world from the sins of
the generation — is only the meaning
as discussed in Torah the way it has
descended to our world. In the higher
realms, however, the Mei Mabul were
elevating the world from one stage of
kedusha to an even loftier one. This is
similar to a ritually pure person immersing in a mikvah: he does not do so
to purify himself from a state of impurity, but rather to be elevated from one
level of purity to yet a higher one.

21

פ' חנ

SOURCES
נעשה גריד
The earth became firm — as in its normal condition.
—This stresses that the proper state
of the earth is for there to be dry land.
'וערבה לה
Le’osid lavo, the offerings of Yehuda
and Yerushalayim shall be pleasing to
Hashem as they were in the days long
ago and in years of old. On this the Midrash comments: “...as in the days long
ago” means as in the days of Noach.
—This compares le’osid lavo to the
days of Noach.

SE’IF SUMMARY
סעיף ה
The concept of Mikvah alludes to one
entirely immersing himself within
G-dliness — nullifying himself to the
extent that nothing but Hashem can be
noticed. Similarly, the purpose of the
Mei Mabul were to absolutely surrender
the physical and mundane world to
Hashem, like the way the world will
be Le’osid lavo. The state of the world
when it was first created, when water
covered the entire face of the earth, was
similar to this.
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SOURCES
לשבת יצרה
Hashem formed the world for human dwelling.
לא ישבותו
Hashem promised that the course of
nature shall not cease.

SE’IF SUMMARY
סעיף ו
The bittul of the world to Hashem 1) at
the beginning of creation, 2) at the time
of the mabul and 3) the way it will be
Le’osid lavo are each very different. At
the beginning of creation, there was
complete nullification, because land
had yet to be created — there was nothing but Hashem. Conversely, at the
time of the mabul, there was already a
world in existence, and it was this world
that became absolutely nullified to
Hashem. Yet the real feat will be Le’osid
lavo. To achieve complete surrender to
Hashem, the world won’t need to be
destroyed. Instead, Hashem’s oneness
will be able to penetrate the land and
all the creations upon it. The Mei Mabul
were a necessary preparation for Le’osid
lavo, as they temporarily nullified the
entire earth, preparing it for a time
when Hashem’s oneness will permeate
it completely.
סעיף ז
Hashem promised that He would not
flood the earth again, for nullifying
the world is not the end goal. Instead,
Hashem’s intention is that G-dliness
should infuse the world and all its
inhabitants.
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SOURCES
הליכות עולם
(Halichos olam lo) This phrase’s literal
translation is: Hashem’s ways are as
of old. On this passuk the Gemara expounds: Do not read “ways” (halichos)
but rather “laws” (halachos).
—This teaches that it is the portion
of Halacha within Torah that affects the
world (olam).

SE’IF SUMMARY
סעיף ח
The Mei Mabul represent Torah the
way it transcends our world. Dry land,
however, represents how Torah relates
to our world. The ultimate purpose of
Torah is for it to descend to our world
and affect our reality. This is achieved
specifically through the realm of
Halacha, which dictates how to act on
a practical basis. Consequently, only
through the world’s existence (dry land)
is Torah’s true purpose revealed.
סעיף ט
Parshas Noach is read in the beginning
of Chodesh Mar-Cheshvan, when we’re
coming from the month of Tishrei,
an experience of Mei Mabul, total immersion in G-dliness. Parshas Noach
teaches us that the ultimate purpose of
Chodesh Tishrei’s inspiration is to affect
our everyday life, the “dry land”.
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IN REVIEW:
To understand the positive angle of the Midrash, why isn’t
?the Alter Rebbe’s explanation sufficient

1

What is the example brought from the gemara of what seem
?to be curses actually containing tremendous blessings

2

What’s an example of someone already pure immersing
?in a mikvah

3

)What is the difference between the states of existence: 1
)at the beginning of creation, 2) during the mabul and 3
?Le’osid lavoh

4

What is the allusion made in Rashi’s words “Na’aso gorid
?”k’hilchoso
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פרשת

לך לך
INTRODUCTION

The Gemara in Mesachta Nedarim discusses the preeminence of the mitzvah of
Bris Milah, in that after the many mitzvos Avraham Avinu diligently performed,
he was only called “complete” upon receiving a bris. As the passuk relates, Hashem told Avraham “Walk before me — referring to the mitzvah of Bris Milah —
and be complete.”
What indeed is this state of completeness that Avraham Avinu attained?
What is unique about the mitzvah of Bris Milah that uplifted him to such a level?
In this Sicha, the Rebbe explores three aspects within the mitzvah of Bris
Milah, which — on a broader realm — are three levels within the service of
Hashem. The Rebbe teaches how each of these levels are indicated in the Gemara in Mesachta Nedarim, with the most superior level being to serve Hashem
wholeheartedly and to fulfill His mitzvos with a deep seated commitment; independent of the challenges, the time and the place.
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SOURCES
גדולה מילה
How great is the mitzvah of Milah! For
after all the mitzvos Avraham Avinu
performed, he was not called “complete” until he was circumcised. As the
passuk writes “Walk before me and be
complete.” (And the next passuk writes
that Hashem told Avraham, “And I will
place my bris, referring to a Bris milah
between me and you. Meaning, that
the instruction “Walk before me” which
caused Avraham to be called “complete,” was an instruction to receive a
Bris Milah.)
תניא רבי
The Beraisa taught: Rebbi says, “How
great is the mitzvah of Milah! For
there is no one who involved himself
in mitzvos like Avraham Avinu and yet
he was only called tamim, meaning
complete, because of the Bris Milah. As
the passuk says, “Walk before me and
be complete.” And in the next passuk it
is written that Hashem told Avraham,
“And I will place my bris, referring to
a Bris milah between me and you. This
means that the instruction “Walk before
me,” which caused Avraham to be called
complete, was an instruction to receive
a Bris Milah.
קונם שאני
One who vows “I will not derive benefit from uncircumcised people,” is
permitted to derive benefit from uncircumcised Jewish people, but forbidden
to derive benefit from circumcised >>
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SOURCES
>> non-Jews etc … as the term “uncircumcised” is used only to name nonJews etc … Rabbi Elazar ben Azarya
says: The foreskin is disgusting etc.
מצוות עשה
It is a positive commandment that
all Korbanos be complete and the
choicest; as the passuk writes, “It must
be complete, in order to be wanted
by Hashem.”
כשם שמצווה
Just as it is a mitzvah that every >>

SE’IF SUMMARY
סעיף א
Although the Mishnah and Beraisa on
the surface appear to be explaining the
passuk “Walk before me and be complete” in the same vein, there are two
noticeable differences between them.
Firstly, the Mishnah refers to Avraham
after he received the Bris as “shaleim”,
while the Beraisa calls him “tamim.”
Secondly, according to the language
used in the Mishnah, it appears that the
previous mitzvos Avraham performed
contributed to his state of completion,
and yet they weren’t sufficient on their
own, and the mitzvah of Milah was
needed to crown them all. According to
the language used in the Beraisa however, it appears that Avraham’s state
of completion was solely thanks to his
receiving a Bris milah.
סעיף ב
As it is known, the purpose of a Bris
milah is twofold: (1) That the person be
no longer uncircumcised; (2) That >>
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>> Korbon be complete and the
choicest, so too it is a mitzvah that the
nesachim be complete and the choicest; as the passuk writes, “they shall be
complete and their libations” etc. So
too, the wood used for the Mizbe’ach
should only be the choicest and not
inferior … etc.
להביא את
The use of the words Shana Temima
in the passuk is coming to include the
extra month of a leap year.
—We thus see that the language of
tamim not only reflects a lack of shortcomings but rather an added perfection.

SE’IF SUMMARY
>> the person become one who has a
Bris. The first aspect is about rejecting
the negative — ridding the person of
the foreskin; while the second aspect is
about acquiring a positive feature — the
quality of being circumcised. We could
explain that the Mishnah is discussing
the first aspect, and therefore does not
denote that the mitzvah of Milah added
within Avraham a positive quality, but
rather removed the negative element
that was holding him back. The Beraisa,
conversely, is discussing the second,
positive aspect of Milah, a unique power
that specifically this mitzvah had to elevate Avraham to a level of completion.
This somewhat clarifies the second
distinction between the Mishnah and
Beraisa, but further clarification is required. In addition, the first distinction
between the Mishnah and Beraisa — the
change of language between shaleim
and tamim — still requires clarification.
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SE’IF SUMMARY
סעיף ג
When describing something as tamim,
complete, there can be two connotations: (1) free from all shortcomings and
blemishes, and (2) an additional perfection, besides for not lacking anything.
This is perhaps the distinction between
the word shaleim used in the Mishnah,
and the word tamim used in the Beraisa. shaleim connotes a freedom from
shortcomings, while tamim reflects on
an additional perfection.
סעיף ד
Since, as explained above, the Mishnah
is focusing on the first aspect of Milah
— that the negativity is removed and
one is no longer lacking — the word
shaleim is used, since it reflects freedom
from blemish, the first connotation of
completeness. Conversely, in the Beraisa, which, as explained above, focuses
on the second aspect of Milah, which
is the positive quality the mitzvah
of Milah gives a person (as explained
above), the word tamim is used, since it
reflects an additional perfection besides
for being free of blemish — the second
connotation of completeness.This
also explains the second distinction
between the Mishnah and the Beraisa:
With regard to the first aspect of a Bris
Milah — that the negativity is removed
— it was not the mitzvah of Bris Milah
alone that made Avraham shaleim, but
rather, it was Bris Milah in combination
with the mitzvos Avraham fulfilled earlier. On the other hand, in regard to the
second aspect of a Bris Milah, which is
the positive quality added to the person,
it is the special attribute of this mitzvah
alone that made Avraham tamim.
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כל המתמים
Rabbi Yitzchak said: Anyone who conducts himself with wholeheartedness,
Hakodosh Boruch Hu treats him with
wholeheartedness, as it is says: “With
the devout You act devoutly, and with
the one who is strong in his wholeheartedness You act wholeheartedly.”
Rabbi Hoshaya said: Anyone who
acts wholeheartedly, time will stand
for him, meaning, he will be successful,
as it is says that Hashem told Avraham:
“Walk before Me and you should be
wholehearted” and it is written that
Hashem told Avraham: “And you shall
be the father of a multitude of nations,” which is a sign of success.
תמים תהיה
You should be wholehearted with
Hashem your G-d.
התהלך עמו
Walk before Him wholeheartedly, put
your hope in Him and do not investigate the future, instead, accept wholeheartedly whatever comes upon you.
שיקבל בסתם
You should accept unquestioningly
whatever Hashem will command you,
although it may be difficult to fulfill,
and you should accept it with simplicity, and not ask, “what is this?” and
“why this?”
עולה תמימה
Complete Korban Olah.
ויעקב איש
… and Yaakov was a wholehearted
man who dwelled in tents.

פ' ךל ךל

SOURCES
היה שלם
… Go wholeheartedly in the ways I
present you with. And according to the
Midrash’s interpretation, this means,
“Walk before me through fulfilling the
mitzvah of Milah, and through this you
will become complete, for as long as
you are uncircumcised, you are considered to have a blemish before me.”
Another explanation of “be complete”:
Now you are lacking the control over
five of your limbs, through receiving
a bris however, you will be able to be
in greater control of certain parts of
your body.
כלבו כן
He spoke with his mouth as his heart
felt, without dishonesty. One who
is not astute in deceiving people is
called “simple.”
ולא היה
… He did not have a teacher nor
anyone to impart knowledge to him,
instead he was immersed in Ur Kasdim
among the foolish idol worshippers,
and his father and mother and all the
local people were idol worshippers,
and he himself would serve idols with
them. And yet his heart wondered and
sought to understand until he grasped
the true path etc. from his own correct thinking … and he knew that the
entire world was mistaken … and at
forty years old Avraham recognized
his Creator.
The se’if summaries for se’ifim 5-6 are
printed following the sicha (p. 35).
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SOURCES
אצל אברהם
In the case of Avraham there were
complete days in his life, for he did not
lack one i.e. a single spiritual garment
of a mitzvah nor one i.e. a single spiritual day of a mitzvah.
הוה שלים
Yaakov was more complete than all of
the Avos. As it written regarding him,
“... and Yaakov was a wholehearted
(tam) man” meaning, more complete
than all of them. Avraham was called
tamim, but was not complete to such
an extent. “Tam,” however which is the
word used in regards to Yaakov, is the
most complete of all.

פ' ךל ךל

The se’if summaries for se’ifim 7-8 are
printed following the sicha (p. 35).
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SE’IF SUMMARY
סעיף ט
Spiritually, the first aspect of Milah reflects the need for a person to free himself from the dominion and impulse
of the Yetzer Harah, making oneself
shaleim. The second aspect of Milah
— the positive one — reflects the need
for a person who may be already clear
from the negative influence of his Yetzer
Harah to continue to climb higher in
his avodas Hashem within the realm of
kedusha, making himself tamim. There
is yet a third aspect of Milah, however,
which is the very activity of giving a
Bris. This is why even someone who
was born already circumcised, and thus
already has the above two aspects of Milah from birth, must still undergo some
form of Bris. Spiritually, this third aspect
means to serve Hashem not for the sake
of personal achievement — whether
the achievement be to rid oneself from
the impulse of the Yetzer Hara (shaleim),
or to grow higher within kedusha
(tamim) — but rather to fulfill Hashem’s
mitzvos simply because that’s what He
has commanded. This dedication stems
from the deep simplicity of the neshama
(temimus). Thus, with bringing the third
explanation — “Walk before me and be
complete” — the Gemara was providing
the third and highest level within the
mitzvah of Bris Milah: to serve Hashem
wholeheartedly, something stemming
from the deep-seated dedication in
every Yid’s soul.
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SE’IF SUMMARY
סעיף ה
The Gemara provides yet a third explanation on the above passuk, “Walk
before me and be complete.” The explanation is that Avraham served Hashem
with simplicity, trusting Him wholeheartedly and fulfilling His will to the
last detail without question. Since this
explanation is brought in the Gemara’s
discussion regarding the mitzvah of
Bris Milah, it seems that Avraham’s simplicity in his service of Hashem relates
to the mitzvah of Bris Milah. What is
the connection? In addition, what is
the connection between the third explanation of the meaning of the word
“complete,” which is to serve Hashem
wholeheartedly in a super-rational
way, and the first two explanations on
the passuk which are (1) to free oneself
from all shortcomings and blemishes
and (2) to achieve additional perfection,
besides for not lacking anything?
סעיף ו
To answer the above questions, a better
understanding of the above three explanations of completeness is required.
To preface, we find the description of
“tamim” used in the Torah in regards to
all three Avos — Avraham, Yitzchak and
Yaakov. From the context of each use of
the word, it appears that when used in
regards to Avraham, the Torah wishes
to convey the first connotation of
“tamim,” — that Avraham was free from
shortcomings. When describing Yitzchok, the Torah wishes to convey the
second connontation — that Yizchok
had a special perfection. When used in
regard to Yaakov, the Torah wishes to
convey the third connentation — that

Yaakov served Hashem with a positive
simplicity.
סעיף ז
How indeed do we find in the avodas
Hashem of each of the Avos the particular meaning of tamim ascribed to him?
Avraham came from a background of
idol-worship. His parents, community
and even Avraham himself were all entrenched in serving foreign gods. Thus,
his main avodah was to rid himself of
the negative lifestyle that engulfed him
and to become free of blemish — the
first explanation of tamim. Yitzchok,
however, was born in an already holy
environment, free of negativity. His
service was to develop further and add
perfection within the realm of kedusha
— the second explanation of tamim.
Yaakov’s service to Hashem had an additional quality over that of his father
Yitzchak. While Yitzchak had to remain
in Eretz Yisroel, within an environment
of kedusha, Yaakov travelled to the despicable city of Charan, spending time
with the wicked Lavan, and yet had the
strength to remain complete in his service. What gave Yaakov the strength for
such an avoda? His sense of simplicity
in serving Hashem and the determination to fulfill Hashem’s desire in all
situations without variance — the third
explanation of tamim.
סעיף ח
With the above elucidation regarding
the Avos, we can understand how the
third explanation of tamim — to serve
Hashem with simplicity — is not disparate from the first two explanations
— which are about reaching a state of
completion — but rather a higher level

building upon the first two. As we explained above in regard to Yaakov, when
one serves Hashem wholeheartedly
with a positive sense of simplicity, one
has the power to remain “complete” in
all circumstances, as challenging as
they may be.
The reason serving why Hashem with
a simplicity, leads to such consistency:
The first connotation of “complete”
— shaleim — a person being free from
all shortcomings, is the culmination
of individual components that make
oneself complete and void of blemish.
The second connotation of “complete” — tamim — a person achieving
additional perfection, is accomplished
through acquiring an additional advantage (beyond what is required to
not be lacking). Thus, both shaleim and
tamim are achieved through possession
of individual characteristics. However,
the third connotation of “complete” —
temimus — is not a particular characteristic or faculty, but rather a revelation
of the simplicity of the neshama, deeper
than characteristics. This is why it leads
to such consistency, enabling a person
to put aside his particular faculties and
serve Hashem with utter dedication in
all circumstances.
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IN REVIEW:
1

What is the inference from the Rambam that the Mishnah
is referring to the first aspect of the mitzvah of Milah —
ridding oneself of the negative?

2

What is the example the Rebbe brings where we see the
difference between the words tamim and shaleim?

3

From the context of the word tamim the way it is used in
regards to Avraham, Yitzchok and Yaakov, how do we see
that for each of them, it means a different one of tamim’s
three explanations?

4

Where in Halacha do we find the third aspect in the mitzvah of Bris Milah in practice?

5

What is the fundamental difference between the levels of
shaleim and tamim, and temimus?
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פרשת

וירא
INTRODUCTION
In this week’s parsha, we read the story of the tenth and most difficult test Avraham was faced with: the test of the Aikeda. We read that upon reaching for the
knife to slaughter his son Yitzchak, a malach called to him and instructed him
not to kill his son. The malach explained that Hashem had merely instructed
Avraham to bring Yitzchak onto Har Hamoria, but not to slaughter him.
Avraham then discovered a ram nearby and offered it as a korban to Hashem instead.
Strangely, however, Rashi comments that with each step of the ram’s offering, Avraham davened that it be considered as if it were occurring to his son
Yitzchak — “as though he were being slaughtered, as though his blood were
being sprinkled, as though his skin were being flayed and as though he were
being burned and reduced to ashes”.
If Hashem did not wish for Yitzchak to be offered, why did Avraham daven
that Hashem should consider the offering of the ram as though it were occurring to Yitzchak?
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SOURCES
וישא אברהם
The passuk says: “Avraham looked up,
and he saw a ram … so Avraham went
and took the ram and offered it up as a
burnt offering in the place of his son.”
Rashi comments: Since it is written,
“he offered it up for a burnt offering,”
surely nothing is missing in the text;
why, then, does the passuk add “instead
of his son?” This is to teach you that
during every sacrificial act he performed on the ram he prayed saying,
“May it be Your will Hashem, that this
act may be regarded as having been
done to my son Yitzchak; as though
my son is being slaughtered; as though
his blood is being sprinkled; as though
his skin is being flayed; as though he
is being burned and is being reduced
to ashes.”
קח נא
On the passuk: “Take your son Yitzchak
… and offer him as a burnt offering,”
Rashi comments: He did not say,
“Slaughter him”, because Hakodosh
Boruch Hu did not desire that Avraham
should slaughter him, but rather to
bring him up to the mountain to prepare him as a burnt offering. So once
he had taken Yitzchak up, Hashem said
to him, “Bring him down.”
ויאמר אל
On the passuk: “And he said, do not
raise your hand against the boy, and
do not do anything to him,” Rashi >>
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SOURCES
>> comments: Rabbi Abba said:
“Avraham said to Hashem, “I will lay my
complaint before you. Yesterday (on an
earlier occasion) you told me, ‘You will
have descendants through Yitzchak,’
and then again you said something
contradictory to your previous statement, namely, ‘Take now your son,’ that
I should offer him as a korban. Now you
tell me another statement that contradicts the second, namely, ‘Do not raise
your hand against the boy?!’
“Hakodosh Boruch Hu replied to Avraham, ‘I will not profane my covenant,
nor alter that which has gone out of My
lips. When I told you, “Take your son,”
I was not altering that which went out
from My lips, namely, My promise that
you would have descendants through
Yitzchak. I did not tell you “slaughter
him” but rather, “bring him up to the
mountain.” You have brought him up,
now bring him down again.”
תמורת מה
Avraham thought to offer the ram as
a redemption — to make up — for >>

SE’IF SUMMARY
סעיף א
If Avraham knew that Hashem did not
want him to sacrifice Yitzchak, why did
he offer the ram with the intention that
it be in place of his son, davening, “May
it be Your will that this act may be regarded as having been done to my son?”
סעיף ב
There are meforshim who learn that
because Avraham had intended to >>
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>> what he had resolved in his heart
to do: to sacrifice his son. As the passuk
says, “and in his heart he acknowledges
the truth.” Since Avraham had in mind
to slaughter Yitzchak, he thought that
he was obligated to give a redemption
in his place, this in place of that.
ויבן נח
On the pesukim: “And Noach built an
altar for Hashem … and he offered
sacrifices … and Hashem smelled
the pleasing smell and said ... ‘Never
again will I curse … never again will
I smite …’”
Rashi explains the repetition of
“Never again …”:
“Never again … and then it repeats
never again.” Hashem repeated the
expression so that it might serve as an
oath, as the passuk says, “For as I have
sworn that the waters of Noach will
never again pass over the earth.” We,
however, do not find any explicit oath
regarding this, other than this passuk.
Instead, as I have explained, the double
language is what constitutes the oath.

SE’IF SUMMARY
>> sacrifice Yitzchak, he felt obligated
to carry it out by sacrificing a ram in
Yitzchak’s place. However it would be
difficult to learn that this is the opinion
of Rashi, for if he agreed, he ought to
have written so.
סעיף ג
When reading the pesukim, we encounter something rather surprising: >>
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SE’IF SUMMARY
>> The malach appeared to Avraham
twice, once with the instruction not to
slaughter Yitzchak, and a second time
after Avraham had offered a ram in his
son’s stead. According to Rashi, if the
brachah was due to Avraham’s readiness to offer his own son as a sacrifice,
why didn’t the malach bless him when
he spoke to him the first time? The
offering of the ram in Yitzchak’s stead
must have played a part in inspiring
the brachah.
סעיף ד
Hashem had already blessed Avraham
previously that his descendants be
numerous like the sand and stars. The
novelty of the blessing after the akeida
was that this time, Hashem reinforced
it with a promise, ensuring that the
blessing would never be nullified. What
inspired Hashem to make this promise? The satisfaction from Avraham’s
korbanos. For this reason the malach returned a second time to bless Avraham,
once he had offered the korbanos.
Now we can begin to clarify our original question: If Avraham knew that
Hashem did not want him to sacrifice
Yitzchak, why did he offer the ram
with the intention that it be in place
of his son? Because Avraham understood that in order for the korbanos to
inspire Hashem, to promise to bless his
descendants as a result of the test of
the aikaida, the korban must relate to
the reason Hashem was blessing him.
Avraham therefore offered the ram in
the place of Yitzchak, connecting the
korban to the test of the akeida.
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SE’IF SUMMARY
סעיף ה
Hashem merely intended to test Avraham’s dedication: to see whether he
was prepared to sacrifice his own son
to Hashem. However, Hashem did
not intend that Yitzchak indeed be a
korban. Avraham, conversely, davened
that each step of the ram’s sacrifice be
considered that it be happening to his
son — that Yitzchak so-to-say should
be the korban — even after Hashem
had told him not to sacrifice his son.
This was because Avraham wished to
inspire Hashem to not only bless him
with numerous descendants, but to
promise him so.
סעיף ו
Although Avraham’s readiness to sacrifice his son, his resolving to do so, and
his carrying out the preparations for
doing so were remarkable, it was the
actual offering of a korban in Yitzchak’s
place that was needed to inspire Hashem to make the oath. For greater dedication and strength would be needed to
actually offer Yitzchak as a korban, than
when merely resolving and preparing
to do so. (And, as explained in the next
seif, when sacrificing the ram, Avraham indeed felt that he was sacrificing
Yitzchak.)
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סעיף ז
When the malach instructed Avraham
to refrain from slaughtering Yitzchak,
Avraham asked that he be allowed to
make just a small blemish. For, as explained, Avraham wanted Hashem to
make an oath, and that could only be
achieved with an actual offering. When
the malach forbade this, Avraham decided to offer a ram in Yitzchak’s place,
feeling as if Yitzchak himself was being
offered. Avraham davened to Hashem
that Hashem, too, should accept his
feeling, and view the offering of the
ram as if it was Yitzchak being offered.
Hashem accepted his prayer and not
only blessed him, but promised that the
blessing would be fulfilled.
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IN REVIEW:
1

Perhaps Avraham thought that Hashem wanted him to
offer the ram with the intention that it be in Yitzchak’s
place. How do we know that it was Avraham’s own idea?

2

What is the question the Rebbe asks about the episode
between Avraham and the malach?

3

From where in the passuk do we learn that Hashem promised never to bring a flood again?

4

If Hashem did not wish Avraham to sacrifice his son, why
did Avraham have in mind that each step of the ram’s sacrifice should be considered as if it was occurring to Yitzchak?

5

When Avraham was instructed to refrain from sacrificing
Yitzchak, why did he still ask to make a small blemish?
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פרשת

חיי שרה
INTRODUCTION
This week’s Haftorah recounts an episode that transpired near the end of Dovid
Hamelech’s life. His son Adoniyahu was seeking to inherit the throne after
his father’s passing. Dovid however, per Hashem’s instruction, desired otherwise and swore to his wife Bas-Sheva that her son Shlomo would be king. The
narrative continues and says that Dovid instructed his servants that they have
Shlomo ride on the king’s own mule and that they anoint him as king over the
Jewish people.
Dovid Hamelech’s instructions to his servants show — surprisingly — that
he crowned his son Shlomo as king while he, Dovid, was still alive! How does this
fit with Hashem’s words to Dovid himself, that two kings cannot rule at once?
In this sicha, the Rebbe explores the nature of Malchus Beis Dovid and what
fundamentally separates this great dynasty of kings from other Jewish kingly
dynasties.
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כי כאשר
The oath I swore to you by Hashem’s
name, the G-d of Yisroel, that your son
Shlomo should succeed me as king and
that he should sit upon my throne in
my stead, I will do so this very day!
שלמה בני
My son Shlomo should ride on my mule.
ומשח אותו
Let Tzadok Hakohen and Nosson Hanavi anoint him there as a king over the
Bnei Yisroel … and call out, “Long live
King Shlomo!”
וגם ככה
And Dovid Hamelech said, “‘Praised be
Hashem, the G-d of Bnei Yisroel who
has today provided a successor to my
throne, while my own eyes can see it.”
כבר הגיעה
The gemara relates that Dovid Hamelech asked Hashem that he die on a
Sunday instead of on Shabbos, to
which Hashem replied: “By that time,
the kingdom of your son Shlomo has
already arrived, and one kingdom
does not overlap with another, even a
hairsbreadth”.
—From here we see that two kings
cannot rule at once.
דבר אחד
Hashem told Yehoshua that he alone
must lead his generation, remarking, >>

פ' הרש ייח

SOURCES
>> “There must be one leader for the
generation, and not two leaders for
the generation.”
—From here we see that two kings
cannot rule at once.
ש"ץ שהזקין
If a shliach tzibur has aged and wants
to appoint his son to assist him sometimes — even though his son’s voice
isn’t pleasant like that of his father’s — if
he fulfills the rest of the requirements
Halacha sets forth, then his son takes
precedence over anyone else and the
congregation cannot prohibit him from
serving as the shliach tzibur.
אותן ששה חדשים
Those six months when Dovid was
fleeing from his son Avsholom, instead
of offering a male goat as an atonement
korban, which a king generally offers, he
offered a female goat as an atonement
korban instead, like a regular individual.
—It seems from here that there was
a previous time in Dovid’s reign that
his kingship was undermined to the
extent that he brought the korban of
a commoner.
שאין על גביו
A king is someone who has only
Hashem his G-d over him, and no other superior.
עתיד הקב"ה
Hakosh Boruch Hu is destined to establish another King Dovid for the >>
The se’if summaries for Parshas Chayei
Sarah are printed following the sicha (p. 52).
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SOURCES
>> Jewish people as Moshiach; as it
says: “And they shall serve Hashem
their G-d, and Dovid their king, whom I
will establish for them.” It does not say,
“I established,” but “I will establish.”
Rav Pappa said to Abaye: “But isn’t it
written: ‘And my servant Dovid shall be
their prince forever — indicating that
Dovid Hamelech himself will rule over
the Jewish people?’” Abaye said, “They
will rule like a king and a half-king.”
Rashi explains: One will be the king,
and the other will be his secondary. The
“new” Dovid, referring to Moshiach,
will be the king; as it says, “Dovid their
king, whom I will establish,” And Dovid
Hamelech will be his secondary, as it
says “... Dovid shall be their prince” and
it does not say “king.”
מאחר שמושחין

Once the king is anointed, he is entitled to the kingdom for himself and his
sons forever. This is because the kingdom is hereditary, as it says, “In order
that he may have many days in his
reign, he and his sons, among the Bnei
Yisroel.” ...This does not apply only to
the kingdom, but also to all governing
positions and all appointments among
the Bnei Yisroel: a son inherits from his
father, and so his son from him, forever. This is as long as the son follows in
his father’s footsteps with regard to
wisdom and awe of Hashem ...
From the time Dovid was anointed,
he merited the crown of kingship, and
the kingdom became his and that of
his male descendants forever, as it
says, “Your throne will be established
forever.” This only refers to those who
are fit to rule ... 
>>

פ' הרש ייח

SOURCES
>> Even though he only merited the
monarchy for his descendants who
are fit to rule, the kingdom will never
be removed from the descendants of
Dovid forever. Hakadosh Boruch Hu
promised him this …
מלכי בית דוד
Malchei Beis Dovid will be the ones to
stand forever, as it says in regards to
them, “your throne shall be established
forever.” In contrast, if a king from any
of the other families of the Bnei Yisroel
is appointed, the kingdom will eventually cease from his house.
זה הזרע הנכבד
Any king who is not from the honorable
descent of Dovid Hamelech, is called a
stranger in regards to the kingdom,
just as all people from other descent
aside from the descendants of Aharon
are called strangers in regards to the
avodah in the Beis Hamikdash.
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SOURCES
הולמתו
The crown of Dovid fits him.
אין מלך
One who believes the Torah of Moshe
Rabbeinu will know that a king can only
be a descendant of Dovid and Shlomo.
דוד ושלמה
The kingship of Dovid and Shlomo,
who were anointed with oil from a
horn, continued.
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SE’IF SUMMARY
סעיף א
It seems from the pesukim that not only
did Dovid Hamelech guarantee that his
son Shlomo would rule after him, but
he actually crowned him as king during
Dovid’s own lifetime, which seems to
mean that both Dovid and Shlomo
served as kings at the same time! This
needs to be clarified, for the gemara
states that “two kings cannot serve with
one crown”?
סעיף ב
Perhaps we can find an example of such
a phenomenon within Malchus Beis
Dovid. The gemara tells us that Le’osid
lavo — when Moshiach comes — there
will be two kings in Malchus BeisDovid!
Moshiach will be one and Dovid
Hamelech will be the other.
However, what happened with
Dovid and Shlomo cannot be compared
to what will happen when Moshiach
comes. As the gemara clarifies, Le’osid
lavo, Moshiach will be the superior
king, while Dovid will be only secondary. In the story of Dovid and Shlomo,
however, we do not find that one was
superior over the other.
סעיף ג
After detailing the law of succession for
Jewish kings — that the son of the king
is the heir to his father’s throne — the
Rambam expounds at length that the
same applies within Malchus Beis Dovid.
Why is the Rambam repeating himself
in regards to Malchus Beis Dovid? It cannot be that the Rambam adds this only
to teach us a side point — that the kingdom of Beis Dovid will never end — for
the Rambam teaches us that at greater
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length and clarity in a further halacha!
Instead, it must be that the Rambam
intends to teach us that the stature of
kingship within Beis Dovid is of a different nature than that of other families;
that the crown of kingship belongs specifically to Beis Dovid. (This point will
be explained in the next paragraph.)

so too he bequeaths the position he
holds. In the case of Malchus Beis Dovid,
on the other hand, the kingdom is not
a possession that a father transfers to
his son. Instead, it is something that is
at the essence of the very family, and
something that gets passed from generation to generation automatically.

סעיף ד

סעיף ו

There are two types of kings: The first is
a king who was given the role of leading
the people. He therefore assumes the
leadership, raises himself above his nation and directs them how to live their
lives. The second type, is a king who has
the nature of leadership deeply rooted
within him, making him exalted at his
very essence. He is therefore the perfect
candidate to be the king in actuality: to
lead the people.
This is the point of difference between Malchus Beis Dovid and the other
Jewish kingly dynasties. Kings from
other dynasties can hold the position of
king, but they are not kings by nature.
The kings of Malchus Beis Dovid, on
the other hand, are essentially exalted.
This, in the language of the Rambam,
is the crown of kingship. Consequently,
while the crown can leave other dynasties, it cannot and will not leave the
kingdom of Beis Dovid, since kingship is
at the essence of their nature.

We can now answer the original question: how were Dovid and Shlomo able
to be kings at the same time? True, only
one person can fill the practical role of
king at a time, and during his lifetime,
Dovid was that person. At the same
time however, although Shlomo was
not practicing kingship, he possessed
the nature of a king innately because
he was a member of Malchus Beis Dovid.
Dovid crowned Shlomo during his own
lifetime so that Shlomo’s innate characteristic should not only be realized in
the future — after Dovid’s passing —
but should be revealed even during his
Dovid’s lifetime: that Shlomo should be
called a king.

סעיף ה
Having said this, we can understand a
fundamental difference in the nature of
inheritance between these two types of
kings. A king from any non-Beis Dovid
dynasty bequeaths his role of kingship
to his son in the same way he bequeaths
all the property he possesses — just as
he would transfer his home to his son,

סעיף ז
This episode of Dovid and Shlomo is
the only time in Jewish history where
we find a father and son serving as
kings at one time. Why specifically
them two? Because the eternal nature
of Malchus Beis Dovid applies specifically to kings descended from Dovid’s son
Shlomo. Because the eternal nature of
Malchus Beis Dovid was dependent on
Dovid and Shlomo, it was important
that both of them rule at the same time,
bringing the special characteristic of
Malchus Beis Dovid — from which the
eternal nature of their kingship stems
— to light.
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IN REVIEW:
1

What actions of Dovid showed that he crowned Shlomo as
king still in his lifetime?

2

What’s the example the Rebbe brings of leadership being
passed from father to son during the father’s lifetime? Why
can’t the case of Dovid and Shlomo be compared?

3

What is the diyuk in the Rambam’s language that clarifies
the seeming repetition regarding Malchus Beis Dovid?

4

What are the two types of kings? What is the difference
between them in regards to inheritance?

5

If Shlomo was a king by nature, why did he have to
be crowned?

לוח ראשי תיבות
מה שכתוב
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על דרך
על זה
על פי
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דמה שכתוב
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ואח"כ
וז"ל

פרשת

תולדות
INTRODUCTION
In the conventional way of understanding it, Yitzchak is understood to have
been a man of awe; connecting to Hashem through submission. His father Avraham, on the other hand, exemplified love — connecting to Hashem through joy.
If that’s the case, how could Yitzchak’s name, which is supposed to portray
his very character, come from the word tz’choik, meaning joy? Also, why would
his birthday have been on Pesach, a Yom Tov signifying love?
In this Sicha, the Rebbe elucidates the emotions of love and of fear, shedding light on their source in kedusha and how they play a role in avodas Hashem.
The Rebbe lays forth a revolutionary understanding of bitul within avodas Hashem: that the submission should not be an end in itself, but instead its purpose
should be to bring oneself closer to Hashem and to experience G-dliness in a
greater capacity.
With this the Rebbe clarifies Yitzchak’s approach of service to Hashem, and
illuminates the path of avoda for us, and how we should develop our relationship with Hashem.
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SOURCES
לפי שהיה
Since the scoffers of the generation
were saying that Sara became pregnant from Avimelech, because for
numerous years Sara was with Avraham
and did not conceive from him, Hashem
therefore fashioned Yitzchak’s facial
features similar to those of Avraham’s.
ילדי ימיו
The activities of his life and what occurred to him.

SE’IF SUMMARY
סעיף א
Shouldn’t the Torah have taught us
about the similarity of Yitzchak’s facial
features to that of Avraham’s earlier?
Why did it wait until Parshas Toldos?
It must be that Yitzchak’s similarity to
Avraham is important in understanding
who he was, and therefore it is taught in
this parsha, which deals with Yitzchak’s
life and history.
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SOURCES
ויגדל האיש
Regarding Yitzchak the passuk says “The
man prospered … until he had grown
very great.”
—The term “very great” signifies
abundance, which corresponds to the
emotions of love and kindness.
וארבה את זרעו
The passuk tells us what Hashem said
of Avraham: “... and I multiplied his
offspring and I gave him Yitzchak”.
—This implies that the abundance
of Avraham’s offspring was through
Yitzchak, and abundance reflects the
emotions of love and kindness.
עבדו את
Serve Hashem with fear and rejoice
with trembling.

SE’IF SUMMARY
סעיף ב
Yitzchak embodied the attribute of awe,
in contrast to Avraham who embodied
love and kindness. Yet interestingly,
we find numerous aspects regarding
Yitzchak which resemble love!
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SE’IF SUMMARY
סעיף ג
Perhaps we can explain the aspects
resembling love and kindness in
Yitzchak’s life by realizing that although
awe was his principal emotion, Yitzchak
was not limited to expressing awe, and
also possessed the emotion of love.
However, since Yitzchak’s very name
reflected joy, a characteristic synonymous with love, this emotion could not
have been something additional and
secondary in his life, rather it must have
been essential to his being.
סעיף ד
Love doesn’t demand submission of
the lover to the one being loved, on the
contrary: he is expressing himself; he is
becoming closer to what he loves. Conversely, the emotion of awe denotes
that one surrenders and forgoes his
ego to the one he is fearing. The Jewish
people relate to Hashem both through
love, which arouses a closeness towards
G-dliness, and through awe, which
leads to the nullification of self towards
G-dliness.
סעיף ה
When developing an emotion of awe
for Hashem, one must realise that fear
and submission is not an end in itself;
instead, its purpose is to bring oneself
closer to Hashem. In fact, by way of
fear, one can reach closer to Hashem
than through love. For, as we learned
above, when one experiences love, one
is feeling oneself. Because the human
being is limited, his connection to
Hashem through love is limited too. By
way of awe, however, when one is >>
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SOURCES
מרום וקדוש
I — Hashem — dwell on high, in holiness; yet with those who are crushed
and low-spirited.
—This means that the exaltedness
of Hashem is found specifically in
the company of the crushed and the
low-spirited.
ונפשי כעפר
My soul should be like dust to all; open
my heart to your Torah.
שהכל דשין
On which everyone tramples.

SE’IF SUMMARY
>> submitting himself to Hashem,
one is no longer constrained by human
limits and can connect to Hashem in an
unlimited manner.
סעיף ו
With this explanation we understand
what we ask Hashem in the end of
Shemoneh Esrei, “My soul should be
like dust to all; open my heart to your
Torah.” Seemingly, one’s soul becoming
like dust embodies absolute nullification while the opening of one’s heart is
self-expression — two opposites! The
idea is, however, that by first nullifying
oneself before Hashem, one can reach
beyond one’s limits and access Hashem’s Torah the way it infinitely transcends the human mind. Then, when
the person opens his heart to connect
to Torah, he is not expressing himself,
rather G-dliness.
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SOURCES
אל תרד
Do not go down to Egypt … Reside in
this land …
שאתה עולה
For you are a burnt offering without
blemish because of the Akeida, and
therefore residence outside Eretz Yisroel is not befitting you.
האבות הן
The Avos are the chariot of Hashem.

SE’IF SUMMARY
סעיף ז
We can now explain why Yitzchak’s
name and other aspects of his life resembled love even though he embodied
awe. This is because Yitzchak’s fear was
only a prerequisite for the ultimate
joy, love and expression in serving
Hashem — one that is not limited by
human constraints. This is reflected
in numerous aspects of Yitzchak’s life,
such as the tremendous brachos of
abundance he was blessed with from
Hashem. Therefore specifically here in
Parshas Toldos, the parsha dedicated
to the narrative of Yitzchak’s life, the
Torah relates, “Avraham gave birth to
Yitzchak” — that Yitzchak’s attributes
resembled his father Avraham’s attributes of love.
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SE’IF SUMMARY
סעיף ח
On a deeper level, Yitzchak’s attribute
of gevurah (synonymous with awe)
wasn’t a mere prerequisite for love,
but instead, it itself was essentially an
ultimate expression of abundance. To
explain, let us first recognize that the
emotions which Avraham and Yitzchak
embodied were not due to their human
nature, but rather a manifestation of
Hashem’s supernal emotions.
סעיף ט
In its root, Hashem’s emotion of gevurah does not express judgment and severity, but rather the opposite, extreme
giving. Unlike chesed which is focused
on the receiver — only giving what he
can handle and appreciate — gevurah
gives abundantly, according to the ability of the giver. Although in its source
gevurah is the ultimate abundance, it
leads to tzimtzum, because for the receiver, this abundance beyond his grasp
is not appreciated and is interpreted as
strict judgment.
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SE’IF SUMMARY
סעיף י
When Hashem displays chesed, the receiver is aroused with love for Hashem.
When Hashem displays His abundance
coming from gevurah, awe and submission is developed by the receiver.
Through the submission, the receiver
reaches beyond his limits and can
properly appreciate Hashem’s abundant kindness, developing a closeness
to Him. Hence, Avraham and Yitzchak
both exemplified closeness to Hashem: Avraham through the emotion
of chesed, and Yitzchak through the
emotion of gevurah. As understood
from above, it was specifically Yitzchak
who was granted the greatest blessings,
more so than Avraham and Yaacov, by
means of his prior awe.
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IN REVIEW:
1

What are the four examples the Rebbe brings where the
attribute of love is seen in Yitzchak?

2

What is the difference between gilah and simcha?

3

What is the difference between a son’s relationship with
his father and that of a slave with his master?

4

According to the explanation in our sicha, why was
Yitzchak too holy to descend to Egypt, unlike Avraham
and Yaakov?

5

What is the major point of difference between the first
explanation provided and the “omek yoiser”?

לוח ראשי תיבות
על ידי
על פי
על שם
על ידי זה
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פרשת

ויצא
INTRODUCTION
“And Leah said, ‘Hashem has given me a good portion. This time my husband
will reside with me, for I have born him six sons.’ So she named him Zevulun,”
says the pasuk in this week’s Parsha. Rashi explains that since Leah had now
given birth to the same number of children as the children that all of Yaakov’s
other wives would give birth to, combined, Yaakov would surely now reside with
her. Leah therefore named her newborn child Zevulun which means “to reside.”
Thus, the birth of Zevulun is what caused Yaakov to primarily reside with Leah.
From a spiritual point of view this needs clarification. Yaakov was a yoshev
ohel, dedicated day and night to learning Torah. Zevulun, on the other hand,
was a man of business, fathering a tribe that would in the future dwell near the
seashore, immersed in commerce and trade. Thus, how could Zevulun be the
cause of Yaakov’s primary dwelling?
In this Sicha, the Rebbe elaborates upon the theme of dirah b’tachtonim, and
highlights that it is specifically the baal esek who achieves this goal, more so than
the yoshev ohel. However, unlike the conventional way of thinking, the Rebbe
here presents a novel perspective as to why its involvement with the physical
things of the world specifically that builds a home for Hashem in this world.
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SOURCES
ותאמר לאה
And Leah said, “Hashem has given me
a good portion. This time my husband
will reside with me, for I have born him
six sons. So she named him Zevulun.”
Rashi explains that the name Zevulun
has the same meaning as “a house for
dwelling”... a dwelling-house. Leah
meant “From now on his real home will
be with me since I have as many children as all his other wives together.”
אינם דרך
The names of people are not by way of
coincidence or by will of the father and
mother, rather Hakadosh Baruch Hu is
the one that gives knowledge, intellect
and wisdom to the hearts of the child’s
father and mother to call him with a
name that is from the source of the
neshama of their son.
ויעקב איש
...and Yaakov was a wholesome man
who dwelled in tents.
Rashi explains that “tents” refers to
Yaakov learning in yeshiva: In the tent
of Shem and the tent of Ever.
זבולון לחוף
Zevulun shall dwell by the seashore.
Rashi explains: Zevulun was engaged
in business and therefore lived near the
seashore where ships with merchandise
would come.
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SOURCES
שמח זבולון
Rejoice, Zevulun, in your journeys, And
Yissachar, in your tents.
Chazal explains: The tribes of Zevulun and Yissachar entered into a partnership: Zevulun … went out on ships
to trade; they made profit and would
provide food for Yissachar, who sat at
home and occupied themselves with
the Torah. Consequently the passuk
mentioned Zevulun before Yissachar
although Yissachar was older, because
Yissachar’s knowledge of Torah was
only because of Zevulun’s support.
בנה בניתי
I have now built for You a house of
dwelling; a place where You may
dwell forever.
בכל כחי
Yaakov told Lavan’s sons: With all my
strength I worked for your father … in
the daytime … and in the nighttime.
ויפרץ האיש
The man grew very prosperous.

SE’IF SUMMARY
סעיף א
Leah called her son Zevulun which
means “reside,” for — as she said — now
Yaccov would reside with her. This tells
us that the character of Zevulun is the
reason that Yaakov would reside with
Leah. Yet seemingly, Yaakov was a man
of Torah, while Zevulun was a man of
business. So how can Zevulun be the
reason why Yaakov’s main residence
would be established with Leah?
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מטתו שלימה
His bed, meaning his offspring, was
entirely complete i.e. all of his children
were meritorious.

SE’IF SUMMARY
סעיף ב
Chazal explain that the tribe of Zevulun
supported the Torah-learning of the
tribe of Yissachar, which gave them an
advantage over Yissachar. Yet it’s difficult to say that merely because of this
advantage of supporting Torah, Shevet
Yissachar should be the one to determine the main home of Yaakov.
סעיף ג
A similar question we can ask regarding
Yaakov himself. When did Yaakov, a
man dedicated to the study of Torah,
prosper spiritually? It was specifically
when he was part of the workforce,
shepherding Lavan’s sheep. How could
it be that Yaakov, a man of Torah, was
successful specifically during a time
when he was away from the books and
involved in business?
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SOURCES
הרבה עשו
Many have acted in accordance with
the opinion of Rabbi Yishmael, and
combined working for a living and
learning Torah, and were successful in
their Torah study. Many have acted in
accordance with the opinion of Rabbi
Shimon ben Yochai and dedicated
themselves to full time Torah study and
were not successful.
אף של עולם
The fierce wrath of Hashem (in
the world).

SE’IF SUMMARY
סעיף ד
Tzadikim are similar to their creator,
Hashem. Hashem wishes that His
home not be in the spiritual realm but
in this lowest, physical world. This is
achieved by Yidden interacting with the
physical, utilizing it for Avodas Hashem.
This is mainly accomplished by Yidden
who are part of the workforce, such as
the tribe of Zevulun, who were occupied with the physical aspects of the
world. Therefore Yaakov, a tzaddik who
reflected the ways of Hashem, had his
main dwelling connected to Zevulun.
Similarly, it was specifically in the
city of Choron, the lowest place, and
during a time when Yaakov was occupied with matters of business, that he
found spiritual success, giving birth to
the shevatim.
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SOURCES
מנסה ה
For Hashem your G-d is testing you,
to know whether you do in fact love
Hashem your G-d with all your heart
and with all your soul.
טעם טעם
A baal teshuva tasted the taste of sin
and separated himself from it and
overcame his inclination.
יעיד עליו
He who knows the hidden (Hashem)
will testify concerning him, the baal
teshuva that he will never return to this
sin forever.

SE’IF SUMMARY
סעיף ה
While the avodah of Zevulun may be
advantageous (as it is what actualizes
Hashem’s desire of a home in the physical world, like stated above), that wasn’t
the avodah of Yaakov, who embodies
Torah learning. If so, the question
remains: how could the main dwelling
of Yaakov be determined by Zevulun?
In addition, the advantage of business
— dealing hands-on with the physical — is only until Hashem’s home is
completed. After that, this avodah will
lose all value, and Torah study will be
the desired occupation. This begs the
question: how could it be that Hashem’s primary home can be achieved by a
mere temporary avodah, not something
everlasting such as Torah study?
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SOURCES
בשבתות וימים
On Shabbasos and yamim tovim, when
all the businessmen, too, have the time
and opportunity to daven at length,
devoutly concentrating their heart and
soul to Hashem. Moreover, their duty
to do so is much greater!

SE’IF SUMMARY
סעיף ו
To answer the above, a fresh understanding of dirah b’tachtonim is required. Indeed Hashem’s primary and
eternal home is not within the physical
world, but rather within something
permanent and everlasting — Yidden
and Torah. However, the true power of
Yidden and Torah is only revealed when
Yidden and their commitment to Torah
are put to test. When A Yid is interacting with the lowly and physical, and yet
remains steadfast in his commitment to
Torah and Mitzvos, a Yid unleashes his
true power, and thereby builds a home
for Hashem within himself. In a similar vein, Yaakov’s Torah and spiritual
service became successful, specifically
when it was tried and tested during his
years of business in Choron.
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SE’IF SUMMARY
סעיף ז
The sign that a businessman is serving
Hashem properly is his dedication
to davening and Torah study. This
is because — according to what was
explained above — the true home for
Hashem is revealed when the businessman overcomes the worldly distractions and sets aside adequate time for
fixed sessions in Torah learning, and
davens at length on Shabbos, when he is
free from the hassle of the workweek.
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IN REVIEW:
Why must we connect the personality of Zevulun and
the main dwelling of Yaakov — wasn’t Leah simply saying
that now that she had the same amount of children as
all of Yaakov’s other wives had, combined, Yaccov would
?dwell by her

1

?What is the difference between the words dirah and zevul

2

What is the reason explained in the sicha that Zevulun
?precedes Yissachar in the pasuk

3

Is it work with the physical or Torah learning that achieves
?a dirah b’tachtonim

4

In what activity is the advantage of Zevulun over Yissachar
?expressed

5

לוח ראשי תיבות
אדמו"ר אדוננו מורינו
ורבינו
אדמו"ר אדמו"ר הזקן
אחר כך
אח"כ
בכל זה
בכ"ז
במקום אחר
במ"א
במק"א במקום אחר
בני ישראל
בנ"י
ברמב"ם רבינו משה בן
מימון
ה' אלוקיכם
ה"א
הנזכר לעיל
הנ"ל
הקב"ה הקדוש ברוך הוא
ואם כן
וא"כ
ובמכש"כ ובמכל שכן
ועל דרך
וע"ד

ועאכו"כ ועל אחת כמה
וכמה
ועל דרך זה
ועד"ז
ופרש"י ופירש רבינו
שלמה יצחקי
זה בזה
זב"ז
חכמינו זכרונם
חז"ל
לברכה
יש לומר
י"ל
כל כך
כ"כ
כמו שכתוב
כמ"ש
כמש"נ כמו שנאמר
כנזכר לעיל
כנ"ל
כרשב"י כרבי שמעון בר
יוחאי
למש"נ למה שנאמר

לשם שמים
לש"ש
מכל מקום
מ"מ
משא ומתן
מו"מ
ממה שכתוב
ממ"ש
משא"כ מה שאין כן
נראה לומר
נ"ל
נפק"מ נפקא מינא
סעיף ב'
ס"ב
סוף סוף
סו"ס
על ידי
ע"י
על פי
ע"פ
על הפסוק
עה"פ
על ידי זה
עי"ז
צריך להיות
צ"ל
שכאו"א שכל אחד ואחד
שלעת"ל שלעתיד לבוא

י"ט כסלו
INTRODUCTION

When the Alter Rebbe was incarcerated during the events leading up to Yud Tes Kislev,
his holy masters, the Baal Shem Tov and the Maggid of Mezritch descended from on
high to visit him. The Alter Rebbe asked his masters, “Why do I deserve to be here?
What is being demanded of me?” They replied that there had been a heavenly decree ordered upon him because he had been delivering an abundance of Chassidus in an open
fashion. The Alter Rebbe asked in response, “When I leave here, should I stop delivering
Chassidus?” The Baal Shem Tov and Magid of Mezritch reassured him, “Once you have
begun, do not stop. On the contrary, when you leave here you should increase!”
Years earlier, during the lifetime of the Magid, a similar decree transpired. Reb
Pinchas Koritzer had visited Mezritch and discovered a transcription of Chassidus
languishing in a mound of garbage. Reb Pinchas was deeply pained by this sight and
this aroused a divine decree upon the Magid for spreading the innermost secrets of
the Torah. The Alter Rebbe responded with the now famous analogy of a king’s only
son, who fell extremely ill. After many methods were tried, the prince’s last chance of
survival required the central stone of the king’s glorious crown to be ground, mixed
with water and poured into the young man’s mouth. If just a drop could be swallowed,
his life would be saved. The Alter Rebbe concluded that spreading the innermost secrets
of Torah is worthwhile, because it is to save the spiritual lives of the Jewish people,
Hashem’s only son. With this analogy of the Alter Rebbe, the decree was annulled.
This begs the question: if the decree has already been annulled in the days of the
Magid due to the necessity of Toras HaChassidus, why was yet another decree ordered
in the next generation of the Alter Rebbe, when the need for Chassidus’s dissemantion
was only geater?
In this sicha, the Rebbe explores two reasons why the wellsprings of Chassidus were
revealed specifically in recent generations, and the importance of learning this portion
of Torah in a way that is grasped logically and thoroughly comprehended.
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SOURCES
מצאו כתב
Reb Pinchas Koritzer once found a transcript of Chassidus that was languishing in an inappropriate place. It caused
a decree on high upon the Magid of
Mezrich, for spreading matters of the
innermost secrets of Torah in a way
that “the sacred gems are spilled at
every street corner.” The Alter Rebbe
annulled the decree by bringing an
analogy from the story of the son of a
king, who fell ill with a life-threatening
disease, for which only one remedy
had been found: to take the precious
stone that was set in the king’s royal
crown, to grind it and mix it with
water, and to pour from this mixture
between the lips of the prince, in the
hope that perhaps once drop will enter
his mouth and save his life.
So too in our case, spreading the
secrets of Torah (the precious stone
in the king’s crown) is worthwhile to
save the life of the prince (the Jewish people).

SE’IF SUMMARY
סעיף א
If the heavenly decree on the dissemination of Chassidus was annulled
during the time of the Magid of Mezritch, what changed during the time
of the Alter Rebbe to cause that once
again a decree was ordered on high, and
the Alter Rebbe himself thought to stop
teaching Chassidus?

ולסכ ט"י

SOURCES
דווקא בדורות
Specifically in these generations it is
permissible and a mitzvah to reveal
this wisdom of Penimius Hatorah.
נסתרה
It is concealed … and hidden from all
the talmidei chachomim beside for a
unique few, and even then in a discreet
fashion and not publicly, as it says in
the Gemara.
דברים שהם
Things which are the concealed matters of the world should be under
your “clothing,” i.e. you should not
reveal them.
לא זכה
If one is not meritorious, the Torah
becomes poison for him.
ובאותו הזמן
And in that time … the occupation of
the entire world will be to know Hashem alone. And therefore, the Jewish
people will be tremendous sages and
know the hidden matters, and understand the knowledge of their creator
according to the ability of man. As it
says, “For the world will be filled with
the knowledge of Hashem like water
covers the sea”.
אין דורשין
One must not expound … maaseh
merkava, which are secrets of the Torah
(even) in the presence of one person,
unless he is a sage and understands the
extent of his own knowledge.
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SOURCES
אמרם מכמו
The sages have applied the passuk in a
similar scenario, “When it is a time to
act for Hashem’s sake, Torah may be
nullified”.
יתפרנסון
Sustained.

SE’IF SUMMARY
סעיף ב
Chazal teaches us that the Penimius Hatorah must remain concealed, so how
could the Arizal proclaim that now it is
permitted to reveal this part of Torah,
and furthermore that it is a mitzvah?
The answer must be that the reason
Penimius Hatorah must generally not
be learned is only due to the average
person’s shortcomings but essentially,
it is a part of the Torah which is an
inheritance to every single Jew. In these
later generations, however, Penimius
Hatorah may and must be learned for
two reasons: 1) It is needed to revive
the broken spirit of the Jewish people
in these dark times; to let them access
the penimius of their souls. 2) As we
approach the times of Moshiach, we
must prepare for a time when our sole
occupation will be to understand Hashem. This is achieved through the study
of Penimius Hatorah.

ולסכ ט"י

SOURCES
שהרי מדרש
In fact, Midrash Hazohar is expounded
from pesukim of Torah, and considers
it part of the category of mikra. Also,
when learning the secrets of Torah, one
only understands the basic existence of
hishtalshulus and not its true meaning.
והרי זה כעין
And this is like learning mikra: one is
reading the names of Hashem—as the
very letters of mikra are holy—although
one does not at all understand the
essence which is hidden within them
… and the same is true when learning
Zohar and Eitz Chaim —that one does
not grasp the essence of the subject he
is learning.
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SE’IF SUMMARY
סעיף ג
Penimius Hatorah could be learned
in two ways: 1) In a concise fashion;
studying the very nucleus of the idea,
without elaboration. 2) With an emphasis on complete understanding; to
fully unravel and comprehend each and
every detail.
These two approaches correspond to
the two reasons why learning Penimius
Hatorah is vital in these later generations. If the purpose is to awaken the
Neshama, even just a drop of Penimius
Hatorah, merely studying the nucleus
of an idea, is sufficient to access the
core of the Neshama. To prepare for
the times of Moshaich, however, when
G-dliness will be thoroughly comprehended, Penimius Hatorah must
be learned in a similar way: that each
teaching be fully grasped and its details
understood.
סעיף ד
Based on the above, we can now answer
our original question: why, after the
heavenly decree during the time of
the Magid was annulled, was another
decree ordered during the Alter Rebbe’s
time. The answer is that the Baal Shem
Tov and the holy Magid taught Penimius
Hatorah with the first approach, teaching its wellsprings in a general fashion.
That sufficed to revive the Neshama of
Hashem’s precious child, the Jewish
people. The Alter Rebbe, however, took
the teaching of Penimius Hatorah to the
next stage, expounding on its ideas in a
comprehensible and detailed way; preparing for the times of Moshaich. >>
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ולסכ ט"י

SOURCES
סוד טעמיה
Its hidden reasons and concealed
secrets.

SE’IF SUMMARY
>> And so, a new decree arose on
high, one which hadn’t been annulled
in the days of the Magid.
סעיף ה
The Baal Shem Tov and the holy
Magid’s instruction to the Alter Rebbe
to not only continue but to increase the
teaching of Chassidus teaches us that
we must prepare for times of Moshiach, when our sole occupation will be
to know Hashem. Therefore, even one
who thinks that he does not need to
study Penimius Hatorah in a manner of
Chabad to sustain his Neshama, for he
feels he can overcome the hurdles of
golus without it, must nevertheless do
so to prepare for the times of Moshaich.
And so is the halacha: that every Jew
is obligated to learn the entire Torah,
including Penimius Hatorah.
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IN REVIEW:
?What is troubling with the statement of the Arizal

1

?What is the seeming contradiction in the Rambam

2

How are the two ways of learning Chassidus dependent
on the two reasons why Chassidus was revealed in recent
?generations

3

Is the learning of Kabbalah included within “a third of Tal”?mud” or “a third of mikra

4

If an individual is confident in his spiritual state even without learning Penimius Hatorah, why is it so important that
?he learn it

5
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בנדון דידן
בנדו"ד
ברמב"ם רבינו משה בן
מימון
הרי זה
ה"ז
האריז"ל רבי יצחק לוריא
ז"ל
הנזכר לעיל
הנ"ל
הקדוש ברוך הוא
הקב"ה
והרי זה
וה"ז

והבעש"ט והבעל שם-טוב
והשקו"ט והשקלא וטריא
וזה לשונו
וז"ל
ויש לומר
וי"ל
וכל שכן
וכ"ש
ועץ חיים
וע"ח
ועל פי
וע"פ
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כנ"ל
לכאו"א
לכה"פ
לקו"ת
מ"ש
משא"כ
נ"ע
ע"ד
ע"ז
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כנזכר לעיל
לכל אחד ואחד
לכל הפחות
לקוטי תורה
מה שכתוב
מה שאין כן
נשמתו עדן
על דבר
על זה
על ידי
עד כאן
על אחת כמה
וכמה
על כל פנים
פעם אחת
צריך להיות
שעל ידי
תלמוד תורה

פרשת

וישב
INTRODUCTION
The name of a parsha is supposed to express the theme of the pesukim discussed.
When it comes to Parshas Vayeshev, we are left wondering: how does the name
Vayeshev, which represents peace and tranquility as noted in Rashi, express the
tragic narrative of Yosef’s sale?
The Midrash tells us that Yaakov was looking for a life of peace and restfulness. Hashem had a different idea, and struck Yaakov with the devastating sale
of his most precious son Yosef, causing Yaakov great suffering.
What type of peace was Yaakov seeking? Why did Hashem not only refuse
his wish, but also imposed upon him tremendous suffering?
In this sicha, the Rebbe teaches us two types of spiritual tranquility: one
a tranquility in the realm of nature — one a human being could strive for and
reach — and another beyond the realm of nature — one unattainable by man,
but rather one that is G-d-given.
The Rebbe encourages us to take a lesson from Yaakov’s yearning for
tranquility: that we too should seek out, daven for and demand the arrival
of Moshiach.
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SOURCES
בקש יעקב
Yaakov sought to dwell in tranquility, but anger because of Yosef’s sale
chanced upon him. Tzaddikim seek to
dwell in tranquility. Hashem says, “Is it
not sufficient what reward is prepared
for them in the world to come that in
addition, they seek to dwell in tranquility in this world?!”
יעקב אבינו
Yaakov Avinu was met with the distress of Yosef’s sale because he sought
to dwell in tranquility in this world.
—We see that the sale of Yosef was
because of Yaakov’s wish for tranquility.

SE’IF SUMMARY
סעיף א
The name of the parsha is supposed
to reflect the theme discussed in the
parsha. How does the name Vayeshev,
which represents tranquility, reflect on
a parsha which discusses the tragic sale
of Yosef, which was quite the opposite?
סעיף ב
What is the meaning of the midrash
“Yaakov sought to dwell in tranquility,
but the anger because of Yosef’s sale
chanced upon him”? It cannot mean
that because Yaakov wished to dwell
peacefully, that is why Yosef was >>
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SOURCES
בשעה שהצדיקים
When Tzaddikim are dwelling in tranquility, and seek to live in tranquility
in this world, the Soton comes and decrees, saying, “Is it not sufficient what
reward is prepared for them in the world
to come that in addition, they seek to
dwell in tranquility in this world?!”
—In this girsa, the Midrash is
not broadly classifying the wish of
Tzaddikim.

SE’IF SUMMARY
>> sold, as a punishment. Because the
continuation of the midrash reads that
such is the wish of all Tzaddikim. Could
it be that Tzaddikim wish for something
which is not positive, and rather deserving of punishment? On the other
hand, if indeed, the Tzaddikim’s wish
to dwell peacefully is positive, what’s
Hashem’s frustration that “Is it not
sufficient what reward is prepared for
them in the world to come that in addition, they seek to dwell in tranquility
in this world?!”
סעיף ג
The girsa of the midrash that reads that
the Soton was the one that decreed
upon Yaakov, and is the one who decrees upon all the Tzaddikim who wish
to dwell peacefully, does not compel
us to to understand that their request
is improper. Their intention could be
appropriate — even positive — yet the
Soton’s role is to find issues! Conversely,
the above mentioned girsa that teaches that Hashem is the one with the
complaint, seemingly shows that >>
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SOURCES
מכל סעודה
The Soton informed on Avraham to
Hashem saying, “From all the feasts
Avraham prepared, not a single bullock
nor a single ram did he bring as a sacrifice to You.”
אמר ליה
(Hakadosh Boruch Hu replied to him,
“Does he do anything but for his son?
Yet, if I were to say to him, ‘Sacrifice
him before Me,’ he would not withhold him.”)
היום לעשותם
On the passuk “which I command you
this day to do them,” the gemara comments: in regards to today, referring to
this world, the passuk says to do them
— this world requires work. Tomorrow,
meaning in Olam Haba, will be the time
to receive reward.
מפני דבר
He does not serve Hashem for anything
in the world … and not in order to
inherit goodness (also not “in order I
merit the world to come,”) rather he
does the truth because it is true.
נתאוו כל
The fact that the Jewish people, their
chachamim and nevi’im wish for the
days of Moshiach, is in order that they
should be left from the kingdoms that
do not allow them to participate in Torah and Mitzvos properly, and they will
find rest and will increase in wisdom.
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SE’IF SUMMARY
>> the Tzaddikim’s request is improper, as above noted.
סעיף ד
The explanation of the midrash is as
follows: The tranquility that Yaakov —
and indeed all Tzaddikim — wished
for, was not a physical and corporeal
rest, but rather a spiritual one: freedom
from mundane affairs to allow more
energy devoted to avodas Hashem.
Thus Yaakov and his fellow Tzaddikim’s
wish was appropriate. Yet Hashem’s
response was that such a state of tranquility, even if it’s for the sake of avodas
Hashem, can only exist after reaching a
state of completion in avodas Hashem.
Therefore the tragedy of Yosef’s sale
befell Yaakov, for at that point, the time
hadn’t yet come for him to live tranquilly. However, eventually Yaakov’s
request was heeded to, as his years in
Egypt were indeed peaceful.
סעיף ה
To take this a step further we must
understand: Although Yaakov was not
yet destined to live peacefully, why did
Hashem have to strike him with such a
painful experience? For like explained
above, Hashem rewards tranquility
only after a state of completion in avodas Hashem. As is known, serving Hashem from a state of suffering refines a
person and deepens his avodas Hashem.
Therefore, Hashem brought suffering
upon Yaakov to refine him, allowing
him to reach a completion in his divine
service and live his last years in reposefulness. This answers our original
question, how the name of the parsha
expresses the narrative discussed: >>
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SOURCES
עולמך תראה
Your world, referring to Olam Haba,
you will already see in your lifetime.
אשר יצווה
That he may instruct his children … to
keep the ways of Hashem.
מקולקלין
The worst of the nations.
אוי לרשע
Woe is to a rasha, woe is to his neighbor who resides with him, for a rasha
can negatively influence his neighbors.

SE’IF SUMMARY
>> For although the parsha tells of the
tragic sale of Yosef, the entire purpose
of that event was to enable Yaakov’s
longing for tranquility to be actualised.
סעיף ו
We need to further clarify: Yaakov definitely knew that a life of tranquility is
only granted once a state of refinement
is achieved in avodas Hashem. If he, a
man of honesty, sought such a life, he
must have indeed been deserving of it!
If so, why indeed did Hashem have to
strike him with the tragedy of Yosef’s
sale to refine him? It must be that
Hashem wished to grant Yaakov a higher state of tranquility, the reposefulness
of Olam Habah; greater than the one
he sought and was indeed deserving of.
Yaakov therefore required further refinement to be deserving of this higher
state of tranquility.
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SOURCES
אין כח באדם
It is not in the ability of man to grasp
Olam Haba properly, and no one knows
its greatness and beauty besides for
Hashem alone … “No eye has seen it,
aside from Hashem.”
ויאבק איש
And a man, referring to the angel of
Esav, wrestled with him until the
break of dawn.

SE’IF SUMMARY
סעיף ז
What is the difference between these
two states of tranquility? The tranquility Yaakov sought was one attainable by
a human being. The tranquility Hashem
granted to Yaakov after his experience
of suffering, however, was a reposefulness beyond the realm of human reach
— an experience of the G-dly pleasure
of Olam Habah. This distinction of
natural and supernatural tranquility is
expressed in the difference between the
physical setting in which Yaakov wished
for tranquility, and the physical setting
in which Hashem granted him the higher level tranquility. Yaakov wished to
live peacefully in Eretz Yisroel, a place
naturally fit for proper avodas Hashem.
Hashem, however, granted him peace
in Mitzrayim, a despicably immoral land
and a place far away from the comfort
of Yaakov’s home. Yet Hashem arranged
that Yaakov should live in the best portion of the land, and that even in Mitzrayim he would live a life of tranquility.
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SOURCES
כי ארד
Yaakov said: I will go down to She’ol
mourning my son.
Rashi
explains
that
She’ol
means Gehennom.
תני ר' שמעון
Rabbi Shimon ben Yochai taught: “All
those thousands of people that fell
in war in the times of Dovid, fell only
for the fault that they did not demand
the building of the Beis Hamikdash …
and if such a thing happened to the
people in Dovid’s times, during which
the Beis Hamikdash was not built nor
destroyed, and they were punished for
not demanding that the Beis Hamikdash
be rebuilt, we, who lived in a time when
it was standing, and it was destroyed in
our times, and yet we do not mourn and
do not beseech mercy that it be rebuilt,
how much more so are we deserving
of such punishment. Therefore the
Chassidim Harishonim instituted that
we should daven … every day … “Return your Shechina to Tzion, and the
order of avodah of the Beis Hamikdash,
to Yerushalayim.” And they instituted
“Bonei Yerushalayim” as an independent brachah during davening and in
Birkas Hamazon.
הטעם שצריך
The reason we must mention Malchus Beis Dovid in this brachah (Bonei
Yerushalayim) … because we need to
mention Malchus Shamayim and Malchus Beis Dovid and the Beis Hamikdash
… And (the Jewish people) are not
redeemed until they request and demand the three of them.
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SOURCES
אמרו בילקוט
It says in the Yalkut on Tehillim, remez
number 7026: Even if all that the Jewish
People have is the merit of hoping for
the Geulah, they are deserving of the
Geulah in reward for their hoping etc
… and with this, he explains the layout
of the brachah in Shemoneh Esrei of
“Es Tzemach Dovid mehaira satzmiach,
vekarno torum bishosecha ki lishuoscha
kivinu kol hayom.” For saying the words
“ki lishuoscha” meaning, “because we
have waited for Your salvation,” as a
reason for “Es Tzemach Dovid” is not
understood: what kind of reason is
this — that because we have awaited
Hashem’s salvation, he should bring
Moshiach? Yet according to what was
said above it is clarified, and this is its
meaning: We ask Hashem “Es Tzemach
Dovid,” meaning, “bring Moshiach”.
“And if you will say, Hashem, that we
are not deserving, nevertheless, “satzmiach,” — bring Moshiach — because
“lishusocho kivinu” meaning we have
awaited Hashem’s salvation, and we
have kept the hope in Moshiach’s arrival, and in reward for the hope, we are
deserving to be redeemed.

SE’IF SUMMARY
סעיף ח
To refine Yaakov to the level at which
he would be deserving of tranquility of
another kind, suffering of another kind
had to befall him. The tragedy of Yosef’s
sale seemed to be purposeless; suffering
without gain, unlike Yaakov’s previous
hardships with both Lavan and Esav,
which reflected the greater battle with
negativity and the spreading of G-dli-

ness on the earth — which made those
hardships meaningful.
סעיף ט
Why did Hashem wait for Yaakov to
first seek tranquility (at a level attainable by a human being,) and only then
grant him this greater level of tranquility (which is beyond the reach of
human beings)? Because Hashem finds

pleasure in the davening of Tzaddikim
and all Jewish people. Therefore, only
once Yaakov asked and davened for reposefulness did Hashem grant it to him
(in an even greater measure.) From here
we learn the importance of beseeching
and demanding of Hashem to bring
the ultimate tranquility of the Geulah.
In fact, the beseeching itself hastens
the Geulah.
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IN REVIEW:
How does Rashi learn the midrash, and what is difficult
?with that interpretation

1

What is the optimal way to serve Hashem as quoted from
?the Rambam

2

What is hinted to in the minhag Yisrael to call the parsha
”?“Vayeshev” and not “Vayeshev Yaakov

3

According to the deeper explanation (omek yoser), why did
Hashem wait for Yaakov to seek tranquility before striking
?him with the tragedy of Yosef’s sale

4

Where in Halachah do we find the need to demand
?the Geulah

5

לוח ראשי תיבות
א"כ
א"ל
א"ש
באי"ע
בנ"א
בעוה"ז
ה"ז
החיד"א
הלעו"ז
הנ"ל
הקב"ה
הרמב"ם
וא"כ
וז"ל
וי"ל

אם כן
אמר לי'
אתי שפיר
באין ערוך
בני אדם
בעולם הזה
הרי זה
רבי חיים יוסף
דוד אזולאי
הלעומת זה
הנזכר לעיל
הקדוש ברוך הוא
רבינו משה בן
מימון
ואם כן
וזה לשונו
ויש לומר

וכיו"ב
וכמ"ש
וכנ"ל
ולפ"ז
ועאכו"כ
ועד"ז
ועכצ"ל
ועפ"ז
ורש"י
ח"ו
חז"ל
כאו"א
כמ"פ
ל"ע
לאח"ז

וכיוצא בזה
וכמו שכתוב
וכנזכר לעיל
ולפי זה
ועל אחת כמה
וכמה
ועל דרך זה
ועל כרחך לומר
ועל פי זה
רבינו שלמה
יצחקי
חס ושלום
חכמינו ז"ל
כל אחד ואחד
כמה פעמים
לא עלינו
לאחרי זה

לעוה"ב
מ"מ
מ"ש
מבנ"י
משא"כ
סו"ס
ע"ד
ע"ד
ע"י
ע"פ
עכ"פ
צ"ל
ר"ל
שג"ז
שמשו"ז
שעי"ז
שצ"ל

לעולם הבא
מכל מקום
מה שכתוב
מבני ישראל
מה שאין כן
סוף סוף
על דבר
על דרך
על ידי
על פי
על כל פנים
צריך להיות
רחמנא ליצלן
שגם זה
שמשום זה
שעל ידי זה
שצריך לומר

פרשת

מקץ
INTRODUCTION
Upon hearing Yosef’s pressing demand that they bring their youngest brother
Binyomin down to Egypt, Yosef’s brothers blamed the troublesome circumstance they found themselves in on their misdeed of failing to listen to Yosef’s
plea when he begged to be spared from being sold to the passing merchants.
Yosef’s brothers were overcome with immense guilt. The passuk tells us that Reuven spoke up, admonishing his brothers “Did I not tell you, ‘Do not sin against
the boy’? But you did not listen. Now we are being called to account for spilling
his blood.”
What was Reuven trying to achieve with his harsh words to his brothers?
Was the heartache they already felt not enough?
In this Sicha, the Rebbe presents a novel understanding of this narrative,
shedding light on the dialogue between Reuven and his brothers, and underlining the important role the concept of bechira chofshis plays in the mitzvah
of teshuvah.
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SOURCES
ויאמרו איש
They said to one another, “Indeed, we
are guilty on account of our brother
Yosef, because we saw his soul in pain
when he beseeched us to save him, but
we did not listen; that is why this trouble has befallen upon us.” Then Reuven
spoke up and said to them saying, “Did
I not tell you, ‘Do not sin against the
boy’? But you did not listen. Now we
are being called to account for spilling
his blood.”
עיקר האשמה
… the main guilt of Yosef’s brothers
was their cruelty, that they did not
listen when Yosef beseeched them …
That is why, in the conversation of the
brothers one to another, they did not
mention that they were being punished
for seeking to kill Yosef. Because they
thought that they were not at fault for
wanting to kill him or for selling him
and throwing him into a pit.
הלא אמרתי
Did I not say, “Do not sin against the
boy,” for he is a child and is not yet deserving of punishment in the Heavenly
Beis Din. For this, continued Reuven,
Hakodosh Boruch Hu is seeking retribution from you, not only because of your
cruel feelings for not listening when
Yosef begged you to be saved, but in addition to this, Hashem is also seeking
retribution from you for Yosef’s blood,
for this that you sinned by selling him.
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SOURCES
ל אמונה-א
A faithful G-d, never false, He is true
and upright.
רשות לכל
Free will was given to every man: if
he wants to bend himself toward the
good path and be a tzadik, he has the
ability in his hand, and if he wants
to bend himself towards a bad path
and to be a rasha, he has the ability
in his hand.
וכיון שכן
This being so, (That the Creator does
not decree upon man to be good or to
be bad) the consequence of this is that
the sinner alone brought harm upon
himself. Therefore, it is befitting that
he should cry and lament regarding his
sins, and on account of what he did to
his soul and affected it negatively. Regarding this the passuk writes, “What
shall a living person complain about?
His sins!”

SE’IF SUMMARY
סעיף א
Yosef’s brothers were already feeling
guilty for not listening to their brother’s pleas for help, so why did Reuven
respond that in addition, they were
responsible for Yosef’s sale? When
someone is experiencing heartache and
realizes that his own actions led to his
misery, is it decent behavior to further
add to their pain?
סעיף ב
Perhaps we could explain that Reuven
felt it important to tell his brothers >>
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SOURCES
הואיל ורשות
Since every man was given free will, as
we have explained, every person should
strive to do teshuva, and to confess his
sins by word of his mouth, and to dust
off his hands from his sins etc.
יעיד עליו
He who knows the hidden (Hashem)
will testify concerning him, the baal
teshuva, that he will never return to
this sin forever.
מכניעין לבו
Subdue the heart of man.
פתח בתשובה
Reuven was the first person historically
to do teshuva after sinning, following
the episode when he moved Yaakov’s
bed to Leah’s tent.

SE’IF SUMMARY
>> of a second sin they were being
penalized for, because he wished to
help them realise that the purpose of
the tragedy was to inspire them to do
teshuva and mend their improper ways.
Reuven therefore notified his brothers
about their second sin, so they could
do teshuva for that too. From Reuven’s
language however, “Did I not tell you
… but you did not listen,” it appears
that he was seeking to praise himself
and prove his righteousness, and his
motivations were not wholly to inspire
his brothers to do teshuva. This is perplexing: when his brothers were filled
with guilt and sadness, Reuven sought
to praise himself and exhibit his piety?
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SE’IF SUMMARY
סעיף ג
The explanation is: When Yosef’s
brothers were expressing their guilt one
to another, they were indicating their
wish to do teshuva. With his response,
Reuven sought to convey to his brothers in what manner — how — they
should do teshuva.
To understand this further, let us
first clarify a difficulty that arises in
the Rambam. Towards the end of Sefer
Madah, after elaborating at length on
the many components of the Mitzvah
of teshuva, the Rambam discusses the
fundamental concept of free choice.
It is understandable that free choice is
absolutely fundamental to the Mitzvah
of teshuva, for if one was lacking free
choice, he would not be held accountable for his misdeeds and would not
require teshuva. However, the concept
of free choice is foundational to all
Mitzvos, and the Rambam should have
seemingly discussed this concept earlier in Sefer Madah. Why did he wait until
this point to discuss it? Perhaps the answer is that the concept of free choice
is essentially connected to the Mitzvah
of teshuvah more than it is connected
to other Mitzvos. Even if there were to
be no free choice, it would be possible
to perform most Mitzvos — just that
fulfilling the Mitzvah would not be by
choice. With regards to the Mitzvah
of teshuvah, however, the very activity
would not be possible were it not for
free choice! Because if there was no free
choice, one would not be held accountable for his misdeeds and there would
be no place for regret. However, perhaps the Rambam wishes to allude >>
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SOURCES
וחזר ואמר
And again the passuk continues and says
that since free will is in our hands, and
we did all the evil willingly, it is fitting
for us to return with teshuva and abandon our wickedness, for our free will is
in our hands now. This is what the passuk writes afterwards, “Let us search
and reckon our ways, and return.”
כי נר
For Mitzvos are compared to a lamp,
and Torah is compared to a light, and
the way to life is the rebuke that
disciplines.

SE’IF SUMMARY
>> to a deeper connection between
the concept of free choice and the
Mitzvah of teshuva, as will be explained further.
סעיף ד
Genuine teshuva is when a person decides to return to Hashem on his own
accord ,not when inspired by exterior
causes such as the fear of being punished for one’s sins .For if the reshuva
is caused by exterior causes ,it is not
for certain that he will never return to
his negative ways ,even if the person is
honest in his return to Hashem .This
answers our above question as to why
specifically towards the end of Sefer
Madah ,when discussing the Mitzvah of
teshuva ,does the Rambam discuss the
concept of free choice :The Rambam is
stressing the importance of returning
to Hashem inspired by one’s own volition and free will ,since specifically then
the teshuva is authentic.
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SE’IF SUMMARY
סעיף ה
Based on the above, we can return
to our original discussion regarding
the dialogue between Reuven and his
brothers. Reuven recognized that although his brothers indeed wished to
do teshuva, their teshuva was inspired
by the troublesome circumstances that
had befallen them and was not inspired
by their free will, and therefore lacked
authenticity. This was Reuven’s intention with his words, “Did I not tell you,
‘Do not sin against the boy’? But you
did not listen…”: Reuven was telling his
brothers, “Do not do teshuva because of
the troubles that have befallen you, but
rather for the very sake of rectifying the
sin that I pointed out to you back then.”
סעיף ו
There is another aspect in the connection between teshuva and free choice
which is also hinted to in the Rambam,
which is that not only is free choice paramount to one’s resolve to do teshuva,
it is also important that when doing
teshuva, one realizes that he has sinned
of his own volition and was not caused
to sin by any outside force (because
even if there were reasons causing him
to sin, Hashem certainly gave him the
strength to overcome those obstacles).
This is essential because as long as one
fails to take complete responsibility
for his wrongdoings, he cannot wholeheartedly regret his actions and return
to Hashem. This point, too, Reuven
wished to tell his brothers with his
words, “Did I not tell you, ‘Do not sin
against the boy’? But you did not >>
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IN REVIEW:
1

In Reuven’s speech to his brothers, what is the word “leimor” hinting to?

2

Simply understood, why does the Mitzvah of teshuvah
greatly depend on the concept of free choice, more so than
other Mitzvos?

3

What is the inference from the Rambam’s use of language,
“Yishtadel odom”?

4

What are two aspects of teshuva Reuven wished to tell his
brothers, which greatly require free choice?

5

What are the words “derech chaim tochachos mussar” coming to add to the first half of the passuk?

לוח ראשי תיבות
מצד עצמו
מה שאין כן
סוף סוף
על דבר
על דרך
עליו השלום
על זה
על ידי
על פי

מצ"ע
משא"כ
סו"ס
ע"ד
ע"ד
ע"ה
ע"ז
ע"י
ע"פ

התורה ומצוות
ויש לומר
וכן הוא
וכל שכן
וכיוצא בזה
וקל וחומר
חס ושלום
כל כך
כנזכר לעיל
לאחרי זה
לפני זה

התומ"צ
וי"ל
וכ"ה
וכ"ש
וכיו"ב
וק"ו
ח"ו
כ"כ
כנ"ל
לאח"ז
לפנ"ז

אם כן
בבית דין
'בהלכה ב
'בפרק ה
גם כן
דמה שכתוב
הרי הוא
הרי זה
הוה לי' למימר
הנזכר לעיל
הקדוש ברוך הוא

א"כ
בב"ד
בה"ב
בפ"ה
ג"כ
דמ"ש
ה"ה
ה"ז
הול"ל
הנ"ל
הקב"ה

SE’IF SUMMARY
>> listen…”: He wanted his brothers
to recall that he had told them beforehand that what they had planned to
do to Yosef was sinful, and yet that
they willingly followed through and
were responsible for their misdeed.
סעיף ז
The connection between the Mitzvah
of teshuva and free choice according to
Chassidus is as follows: Just as Hashem
has absolute free choice without any
constraint, so too Yidden — whose
neshamos are parts of Hashem — have
absolute free choice without any
constraint. This unique G-dly power
is especially expressed in the mitzvah
of teshuva. Because seemingly, once
someone has totally distanced themselves from kedusha and lost all spiritual sensitivity, why should he feel any
natural desire to reconnect? Yet because of this deep seated power of free
will — that no circumstance, however
dire can constrain him — a Yid has
the ability to create a new feeling of
closeness to Hashem. This theme is
related to the Yom Tov of Chanukah,
which partly falls out in the week of
Parshas Mikeitz: From where did the
Yidden derive the energy to be able to
stand strong with mesiras nefesh and
overcome their powerful enemy after
all the darkness and gloom caused by
the Greeks? It was derived from their
deeply seated power of free will: one
that does not allow any circumstance
to stand in its way.

פרשת

ויגש
INTRODUCTION
The Midrash teaches that to ensure that Yaakov would believe his sons’ report
that Yosef was still alive 22 years after his disappearance, Yosef gave his brothers
a sign to relay to Yaakov, verifying their report. The sign was the last parshah
they had learned together: the subject of Eglah Arufah. The Midrash continues
and says that not only did Yaakov indeed believe that Yosef was still alive in
the physical sense, he praised Yosef’s spiritual life, remarking, “My son Yosef
has vast strength, in that numerous troubles occurred to him and yet he still
remains righteous, much more than me …”
Since everything that occured with our holy Avos was exact, it must be true
that not only did Yaakov recognize Yosef’s spiritual state by seeing that Yosef
still remembered the last subject of Torah they had learned together, but he
also recognized Yosef’s spiritual state from the actual subject matter of Yosef’s
sign. The question is: how indeed did the parshah of Eglah Arufah reflect Yosef’s
spiritual state?
In this sicha the Rebbe expounds upon the unique path of avodas Hashem
which Yosef took — a path very different from the one his brothers took; two
levels of service within Yosef’s own Avodas Hashem; and the profound influence
Yosef had on his fellow Yidden. The Rebbe concludes with a lesson pertinent for
our generation, whose Nossi’s name is Yosef, too.
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SOURCES
וירא את
And he saw the wagons that Yosef had
sent to transport him, and the spirit of
their father Yaakov was revived.
בשעה שפרשתי
At the time I separated from you, I was
learning the parshah of Eglah Arufah.
ויאמר ישראל
And Yisroel said “I have so much joy
that my son Yosef is still alive.”
רב כחו
My son Yosef has vast strength, in that
numerous troubles occurred to him and
he still remains in his righteousness,
much more than me, for I sinned by saying “my ways are concealed from Hashem,” because He has ignored my suffering.
כי ימצא
If you find a dead person in the land …
lying in the field and it is unknown who
killed him, your elders and judges shall
go out and measure … and the elders
of that town shall bring the heifer
down … and all the elders of that city
… should wash their hands … and say
‘our hands did not shed this blood.’”
לא ראינוהו
We did not see him and nevertheless
knowingly let him depart without food
or escort [i.e. either we did not see him
or we saw him and provided him with
food and escort].
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SE’IF SUMMARY
סעיף א
From the Midrash it seems that the sign
that Yosef was conveying to Yaakov
from Eglah Arufah was — in addition
to showing that he was physically alive
— also showing that he was spiritually
alive. Since everything in Torah is exact, it’s reasonable that the content of
the siman should also reflect on Yosef’s
spiritual state. How indeed does the
subject of Eglah Arufah reflect on that?
סעיף ב
The Mitzvah of Eglah Arufah has a
spiritual meaning. The meaning is that
it is possible for a Yid to go out to “the
field,” outside the “tent of Torah,” and
be affected by negative forces to the
extent that he becomes spiritually dead
— his connection to his G-dly lifeforce
severed, G-d forbid. It is the responsibility of the elders to guide and nurture
the Yid that he remains connected even
in such a place as “the field,” through
teaching him the ways of Torah and
Mitzvos. Therefore, when Yosef was
about to leave him, Yaakov learned the
parshah of Eglah Arufah with him, instilling Yosef with the ability to remain
steadfast in his righteousness even
though he would be leaving the tent of
Torah and going to the spiritual wilderness of Egypt. Therefore, Yosef chose
the parshah of Eglah Arufah to show his
father Yaakov what his spiritual state
was — that he remained complete in
his service to Hashem.
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SOURCES
מה זרעו
As his descendants are alive, so too
he is alive.
למה הרעותם
“Why did you do evil to me by telling
the man [Yosef] that you have another brother [Binyamin]?!” In response,
Hashem said the following: “I am
working to make his son rule in Egypt,
and he [Yaakov] is complaining to his
children, ‘Why did you do bad to me?!’”
Regarding this the passuk relates that
Yaakov said, “My ways are concealed
from Hashem.”
ועתה לא
So, it was not you who sent me here,
but Hashem; and He has made me a
father to Pharaoh, master of all his
household, and ruler over the whole
land of Egypt.
אני יוסף
I am Yosef … and now, do not be
distressed or reproach yourselves because you sold me here; it was to save
lives that Hashem sent me ahead of
you … for it is now two years during
which there has been famine … and
Hashem has sent me ahead of you
to ensure your survival on earth, and
to save your lives in an extraordinary
deliverance.
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SE’IF SUMMARY
סעיף ג
Why, when recognizing Yosef’s spiritual stature, did Yaakov then reflect that
Yosef was far greater than him? Why
is there a break between the pesukim
that describe how Yaakov was revived
by seeing the wagons Yosef had sent
and the pesukim describing how Yaakov
recognized Yosef’s greatness — isn’t
one a continuation of the other? Similarly, why is there a break in the middle
of Yosef’s address to his brothers — it
would seem to be all one theme, so
there shouldn’t be a break?
סעיף ד
To explain the above questions: Yosef’s
service to Hashem was different than
that of the Avos and of Yosef’s fellow
brothers. While they chose to be shepherds by profession, so as not to be
bothered with worldly affairs which
would hinder their constant connection to Hashem, Yosef retained his
connection to Hashem while immersed
in worldly matters. That is why, on a
spiritual level, Yosef was the one who
Hashem sent to Egypt first, to pave
the way for the rest of the Bnei Yisroel,
giving them the strength that they too
could descend to golus and yet remain
connected to Hashem.
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SOURCES
יוסף ה
Rochel called her son Yosef, saying, “May
Hashem grant me yet another son!”
יחזיר מלכות
Moshich will return the kingdom of
Dovid to its original sovereignty … the
observance of all the laws will return
to their previous state.
יתקן את
He will perfect the entire world and
bring them to serve Hashem together,
as it says “For then I will transform
the nations so that they will be pure
of speech, so that they all call out the
name of Hashem.”
בלעדיך לא
Pharaoh said to Yosef: “Without your
authorization, no one shall lift up hand
or foot in all the land of Egypt.”

SE’IF SUMMARY
סעיף ה
Yosef’s service of Hashem was not
merely remaining steadfast in his G-dly
connection despite the worldly challenges he was presented with, but rather ruling — transforming and uplifting
the worldly matters he dealt with. This
was seen quite practically in Yosef’s
role as ruler of Egypt. Not only did he
rule and influence Egypt in the physical
sense, he also made it his mission that
the people of Egypt should recognize
Hashem, fulfill the Sheva Mitzvos B’nei
Noach and get brisim. Yosef instilled
this avodah, too, in the rest of the
Bnei Yisroel.
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SE’IF SUMMARY
סעיף ו
Yosef instilled in the Bnei Yisroel the
power to remain steadfast in their
avodas Hashem despite the challenges
of Golus. While it was he who inspired
them, the power of remaining steadfast
became the Bnei Yisroel’s own quality,
part and parcel of their being. However,
the effect Yosef had on the Bnei Yisroel
— empowering them with the strength
to transform the challenges of golus —
didn’t become “theirs”; — instead, they
acted as Yosef’s shluchim.
סעיף ז
We can now go back and answer the
questions raised regarding the division of aliyos, and the language of the
pesukim: Yosef was relating his G-dly
mission in Egypt to his brothers — a
mission which, as explained above, had
two aspects. At first, Yosef was conveying the first aspect of his mission. The
language used in the pesukim therefore
expresses that Yosef’s mission was
internalized by the rest of the Jewish
people. Afterwards, however, Yosef was
relating the second, greater aspect of his
G-d-given mission. The language used
therefore expresses that this second
and greater aspect of Yosef’s mission
remained uniquely his quality. The aliyos were thus divided between Yosef’s
relating these two separate aspects,
reflecting the second aspect’s advantage
(aliyah) over the first aspect. In a similar
vein, Yosef sought to convey these two
aspects of his G-dly mission with the
sign he asked to have communicated to
his father Yaakov,. The pesukim first discuss Yaakov’s reaction to the first >>
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SOURCES
לכוף את
It is the obligation of all Yidden to force
all people of the world to accept
the Mitzvos that Bnei Noach were
commanded … and instruct them to
fulfill them because Hakadosh Baruch
Hu commanded to do so in the Torah and related this to us through
Moshe Rabbeinu.

SE’IF SUMMARY
>> aspect, followed by Yaakov’s reaction to the second aspect. As above, the
aliyos were divided between Yaakov’s
reaction to the two aspects, reflecting
the second aspect’s advantage (aliyah)
over the first aspect. The first aspect
of Yosef’s mission — the power to remain steadfast despite the challenges
— was one Yaakov related to, as he too
faced tremendous challenges while in
the home of Lavan, and yet remained
steadfast in his service of Hashem. The
second aspect of Yosef’s mission, however — to rule and transform the Galus
— was novel to Yaakov. He therefore
expressed that Yosef “remains in his
righteousness, much more than me”.
סעיף ח
In our generation, we too have a “Yosef” — the Frierdiker Rebbe, whose
name is Yosef. Like Yosef in his time,
the Frierdiker Rebbe in our generation
guided the way for all his students
and shluchim, so that even in the most
distant spiritual places they are able to
spread Yiddishkeit and Chassidus in a
way of not only overcoming the worldly
challenges, but transforming them.

109

פ' שגיו

IN REVIEW:
Why did Yaakov learn specifically the parshah of Eglah Aru?fah with Yosef before he was sold

1

Why did Yosef refer to Hashem specifically with the name
?Elokim in his words to his brothers

2

What is the example the Rebbe brings from the Rambam,
for not merely sufficing with remaining steadfast despite
?the challenges but to also transform them

3

Why did Yosef stress “It was not you who sent me here,
rather it was Hashem,” only when relating the second as? pect of his G-dly mission to his brothers

4

?What is the lesson for our generation to learn

5

לוח ראשי תיבות
אדמו"ר
אח"כ
ב"ד
ב"נ
בה"א
בהקב"ה
בכ"מ
במחז"ל
בנ"י
בפרש"י
ג"כ
ד"ת
די"ל
ה"ז

אדוננו מורינו
ורבינו
אחר כך
בית דין
בני נח
בה' אלוקיכם
בהקדוש ברוך
הוא
בכמה מקומות
במאמר חז"ל
בני ישראל
בפירוש רש"י
גם כן
דברי תורה
דיש לומר
הרי זה

הנ"ל
הרמב"ם
וכ"ש
וכמש"נ
וע"ד
וע"ז
ועד"ז
ועפ"ז
זל"ז
ח"ו
כ"כ
כ"ק
כאו"א
כנ"ל
מ"מ

הנזכר לעיל
רבינו משה בן
מימון
וכל שכן
וכמו שנאמר
ועל דרך
ועל זה
ועל דרך זה
ועל פי זה
זה לזה
חס ושלום
כל כך
כבוד קדושת
כל אחד ואחד
כנזכר לעיל
מכל מקום

מו"ח
מש"נ
משא"כ
נפק"מ
ע"ד
ע"י
ע"פ
עה"פ
עי"ז
עכ"פ
ק"ש
ר"ל
שארז"ל
שלאח"ז
שלפנ"ז

מורי וחמי
מה שנאמר
מה שאין כן
נפקא מינא
על דרך
על ידי
על פי
על הפסוק
על ידי זה
על כל פנים
קריאת שמע
רחמנא ליצלן
שאמרו רז"ל
שלאחרי זה
שלפני זה

פרשת

ויחי
INTRODUCTION
As he neared the end of his days, Yaakov called his most precious son, Yosef, to his
bedside. Among their final words together, Yaakov requested Yosef to swear that
he would carry Yaakov’s coffin to Eretz Yisroel and bury him in Me’aras Hamachpela.
As the passuk relates, Yaakov told him, “When I came from Paddan, Rachel died
to me, in the land of Canaan on the way, when there was still a stretch of land to
come to Efras, and I buried her there on the way to Efras, which is Beis Lechem.”
Rashi explains that the passuk means that Yaakov was asking Yosef not to be
upset that while Yaakov was requesting to be buried in Me’aras Hamachpela, he had
not given such a burial to Yosef’s mother, Rochel. Yaakov explained to Yosef that it
was by Hashem’s command that he had buried Rochel on the roadside, in order that
she may help her children when Nevuzeradan will take them into captivity. That
when they would pass along that road, Rochel would come forth from her grave
and beseech mercy for them.
Rashi’s explanation needs understanding. While his classic style is to provide
the pshuto shel mikra, here Rashi provides an explanation which is not as much as
hinted to in the simple reading of the passuk!
In this Sicha, the Rebbe provides a fresh understanding of Rashi’s commentary on the passuk, which, in addition to answering the above question, clarifies
numerous difficulties in the pesukim and Rashi’s commentary. The Rebbe dwells on
Rochel’s tremendous love and sacrifice for her children, the Jewish people, and explains the specialty of the Jewish mother, who walks in Rochel’s ways and embodies
her dedication to her children.
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הליקוט

SOURCES
ואני בבואי
And I, when I came from Paddan, Rachel died to me in the land of Canaan
on the way, when there was still a
stretch of land to come to Efras, and I
buried her there on the way to Efras,
which is Beis Lechem.”
Rashi explains: “And I, when I came
from Paddan” - And although I trouble you to take me for burial into the
land of Canaan and I did not do this
for your mother which I might easily
have done since she died quite close to
Beis Lechem …
Rashi continues: “And I buried her
there” and did not carry her to Beis
Lechem to bring her into the land.
And I know that in your heart you feel
some resentment against me. Know,
however, that I buried her there by
the command of Hashem, in order that
she may help her children when Nevuzaradan will take them into captivity.
When they will pass along that road,
Rochel will come forth from her grave
and cry and beseech mercy upon them,
as it is said, “A voice is heard on high,
lamentation, bitter weeping, Rochel
weeping for her children, she refuses to
be comforted for her children for they
are not.” and Hakadosh Baruch Hu will
reply to her “There is a reward for your
actions, says Hashem etc. and the children will return to their own border,
Eretz Yisroel.”
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SOURCES
מתה בדרך
She died on the way, suddenly, and
he was not able to bury her there (in
Me’aras Hamachpela) because how
could he leave his children and flock on
the way etc.?
כל כך
The distress and mourning due to
Rochel’s death overcame me to such
an extent that I did not have the
strength to take her to be buried in
Beis Lechem etc.
תמהון העניין
The wondersome question regarding
the matter.
ויש תקווה
And there is hope for your future, declares Hashem.
—This part of the passuk doesn’t
mention any action of Rochel, making
it seemingly more appropriate for
Rashi to quote.

SE’IF SUMMARY
סעיף א
Rashi explains Yaakov’s words to Yosef
with commentary from a midrash
which is not as much as hinted to in
the passuk, when meanwhile, there are
alternative explanations — as cited by
other Mefarshim — which fit better in
the realm of pshat! In addition, why
does Rashi quote Hashem’s words to
Rochel, “There is reward for your actions,” when Rashi doesn’t mention any
actions Rochel took?
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SOURCES
ונשאתני ממצרים
When I lie down with my fathers and
pass away, take me up from Egypt and
bury me in their burial place.
שני בניך
Your two sons, who were born to you
in the land of Egypt before I came to
you in Egypt, shall be mine in the sense
that they will receive portions of land in
Eretz Yisroel just like my children.
בחשבון שאר
In the count of my other children in
regards to receiving portions of land in
Eretz Yisroel.

SE’IF SUMMARY
סעיף ב
Could it be that Yaakov would suspect
Yosef, a tzaddik, to possess a feeling of
revenge, so that when Yaakov would
request him to trouble himself to carry Yaakov’s coffin to Eretz Yisroel and
bury him in Me’aras Hamachpela, Yosef
would refuse on account of Yaakov’s
not burying Yosef’s mother Rochel
there? This cannot be the case. Instead,
the interpretation of Rashi must be different: Yosef certainly understood that
Yaakov would’ve done all in his power
to bury his beloved wife Rochel together with him in Me’aras Hamachpela,
and the fact that he did not do so was
obviously beyond his control. Yaakov
was worried, however, that although
Yosef understood that Yaakov was not
at fault, he was still hurt emotionally,
for ultimately, his mother Rochel
lacked the merit of being buried in >>
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SOURCES
אין אשה
A woman only dies to her husband.
Meaning, it is he who experiences the
brunt of the tragedy.
לא מצא
He only found satisfaction with her,
Rochel, for she was his first wife and
the “bedrock of the home”.

SE’IF SUMMARY
>> Me’aras Hamachpela. We can
now answer our original questions:
Rashi specifically quotes the midrash’s
interpretation, for unlike the other
commentaries which provide excuses
as to why Rochel was buried on the
roadside — not in Me’aras Hamachpela
— this midrash in specific deals with the
advantage of the location of Rochel’s
burial: that that location was chosen
by Hashem’s command for the sake of
the Jewish people. Furthermore, if it
was beneficial for the Jewish people for
Rochel to be buried there, certainly it
was Rochel’s wish too. This indeed is
the reason Hashem commanded Yaakov to bury her there, for that was Rochel’s desire. Recognizing this special
advantage, would certainly rid Yosef of
his heartache. This explains the passuk,
“There is reward for your actions,”
which Rashi quotes: it refers to Rochel’s
heroic decision to forgo the merit of
burial alongside Yaakov in Me’aras
Hamachpela for the sake of the Jewish
people. It was in reward for this that the
Jeiwsh people would be redeemed.
סעיף ג
Why did Yaakov address this matter to
Yosef specifically when telling him >>
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SE’IF SUMMARY
>> that his two sons born to him in
Egypt — Efraim and Menashe — would
receive portions in Eretz Yisroel — the
two matters seem unrelated! According
to the above, however, the context of
Yaakov’s words to Yosef is understood:
It was in the merit of Yosef’s mother,
Rochel, who chose to be buried on the
roadside, distant from Yaakov, that
Yosef’s sons — who were similarly born
distant from Yaakov, in Egypt — merited to receive portions in Eretz Yisroel.
סעיף ד
On this same passuk “And I, when I
came from Paddan, Rachel died to me,”
analyzing the words “to me,” the gemara
expounds, “A woman only dies to her
husband.” This means that it is he who
experiences the brunt of the tragedy.
The Maharsha explains that although
Yaakov was left with other wives upon
Rochel’s passing, it was Rochel who
had brought him happiness, as she was
his first wife and the akeres habayis —
“stronghold of the home.” The two
above-mentioned themes derived from
the passuk — Rochel’s wish to forgo
merit of burial alongside Yaakov in
Me’aras Hamachpela for the sake of the
Jewish people; and that it was specifically Rochel from among Yaakov’s wives
who was the akeres habayis — are very
much related. This is because forgoing
one’s own advantage for the sake of
one’s children is the main characteristic
of an akeres habayis. This is the special
role of every Jewish woman. While
men occupy themselves with davening,
learning and mitzvos, women forgo
their own gain in Avodas Hashem for
the sake of their children. Indeed, >>
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IN REVIEW:

SE’IF SUMMARY
>> this is an advantage of women
over men. Since men occupy themselves with learning Torah and fulfilling mitzvos, which is openly avodas
Hashem, they can develop feelings of
ego brought on by the accomplishments they have achieved. Women,
however, are spared from these negative egotistic feelings since their main
service of Hashem is not through
Torah and mitzvos.

1

What is the explanation provided for Rashi’s words, “There
is a reward for your actions?”

2

What is the question of the meforshim regarding the timing of Yaakov’s words to Yosef?

3

What is the advantage in avodas Hashem of women over
men that is discussed here?

4

Why is it that being Jewish is dependent on the mother but
being a Kohen, Levi or Yisroel is dependent on the father?

5

What is the mida keneged mida discussed?

סעיף ה
In line with Yaakov’s type of avodas
Hashem — one of a man who occupies himself with Torah and mitzvos
which is openly a service of Hashem
— he had to be buried in Me’aras
Hamachpela, a place of open kedusha.
Conversely, Rochel, who filled the
role of akeres habayis, who forgoes her
own gain for the sake of her children,
agreed to be buried on the roadside,
to be of help to her descendants. Why
was it this action that brought the
merit of redemption to her children,
the Yidden in later generations? For it
was Rochel’s innate love and dedication to her children, independent of
where they might stand spiritually,
that inspired Hashem mida keneged
mida that despite the revealed state
of the Jewish people, Hashem should
redeem them, simply because they are
His children.

לוח ראשי תיבות
נראה לומר
'סעיף א
סוף סוף
על דבר
דרך
על התורה
על כל פנים
על פי זה
שהזמן גרמא
שעל פי
שעל ידי זה
שצריך להיות

נ"ל
ס"א
סו"ס
ע"ד
ע"ד
עה"ת
עכ"פ
עפ"ז
שהזמ"ג
שע"פ
שעי"ז
שצ"ל

חס ושלום
ח"ו
יש לומר
י"ל
כי אם
כ"א
כמה וכמה
כו"כ
למה שכתוב
למ"ש
לפני זה
לפנ"ז
מכל מקום
מ"מ
מהרש"א מורינו הרב
שמואל הלוי
איידלס
ממצוות עשה
ממ"ע
מה שאין כן
משא"כ

בחידושי אגדות
'דהוה לי
הרי זה
הנזכר לעיל
רבינו משה בן
נחמן
ואף על פי
והקדוש ברוך
הוא
ועל זה
ופירוש רש"י
זה לזה

בחדא"ג
דהו"ל
ה"ז
הנ"ל
הרמב"ן
ואע"פ
והקב"ה
וע"ז
ופרש"י
זל"ז

מוקדש
לחיזוק ההתקשרות לנשיאינו

כ"ק אדמו"ר
זצוקללה"ה נבג"מ זי"ע
ולזכות שלוחי כ"ק אדמו"ר
לסען עי מארן ,צרפת
הרה"ת ר' יוסף יצחק
וזוגתו מרת צלחה חנה
וילדיהם חי' מושקא ,שיינא זעלדא,
דבורה לאה ,שטערנא ,מנחם מענדל,
דובער וישראל ארי' לייב ,שיחיו
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