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 תּוֹרָה אוֹר
ש  ַׁ רָּ ָּ ַׁתַׁפ   וֹלְדוֹתַׁת 

יל תְחִּ בּוּר הַמַּ    דִּּ

נ ַׁ ַׁב ְ  1יַׁרְאֵהַׁרֵיח 

 א ,כא – ב,כף דַּ 

“Receiving Unlimited Blessings” 

In Parshas Toldos, it describes the story of Yaakov and Eisav, the twin sons of 

Yitzchok and Rivka. When Yitzchok felt he was getting old he told Eisav, the 

older son, that he wanted to give him a special blessing, and that Eisav should 

prepare a meal for him. Rivka heard this and told her son Yaakov to pretend 

that he is Eisav so that he should receive the blessing instead. Since Yitzchok 

was blind at the time, Yaakov could dress like Eisav and “trick” his father into 

blessing him instead. When Yaakov comes, dressed as Eisav, Yitzchok smells 

his garments and says that it smells like Gan Eden, and proceeds to bless him. 

Only after Yaakov left did the real Eisav come in for the blessing, only to find 

out that Yaakov already received it. 

The Alter Rebbe will analyze this story on a mystical level, explaining: 1- Why 

Yitzchok wanted to bless Eisav in the first place, 2- Why did the blessing have 

to actually go to Yaakov, 3- Why did Yaakov have to “trick” his father in order 

to receive the blessing:  

 
יל)  1 תְח  מ   ו רַׁה  ב  נ ַַַׁׁׁד   ַׁב ְ ַׁרַַׁׁאוַֹׁי:ַַׁׁרְאֵהַׁרֵיח  וֹרָּ ת  סו ַׁלַַׁׁע ַׁהַַׁׁה  ָּ י]  הַׁז ַׁקַַׁׁפ  ִּ רֵאש  ךְ ת  בְּ רֶּ ַׁא קנא, ב. קנו, א[.    כֶּּ וֹר  תַׁת 

י י   ש  ַׁףַַׁׁסוַֹׁםַַׁׁח  רָּ ָּ וֹלְדוַֹׁתַַׁׁפ  י ו ַׁ –]קסב, א[.  תת  תןַַׁׁצ  בוֹדַׁקְדו ש    דְמו "ַַׁׁכ ְ  ר.ַׁא 

פּ   ש   ת קֹדֶּ בַּ ַ אֱמַר לֵיל ש  ן  נֶּ ו  ְ ש  תּוֹלְדוֹת, כט מַרְחֶּ ת  ַ ש  אוֹ ה. ב'  תקס" ר  פוֹ ת  נוּסְח  ים ת  נוֹס  רִּ אֲמ  הַמַּ ר  סֵפֶּ   בְּ

הוֹ ם  עִּ ח ג  נוֹסַ יז.  עַמּוּד ה תקס"  ךְ ה הַתּוֹר  ר  אוֹ  –ת הַגּ  רֶּ ךְ ט, ג.  תתכ ד   כֶּּ רֶּ ה  זֶּ ר מַאֲמ  ל  עַ ד  מְיוּסּ  ט, א. תתי   כֶּּ

יל  – תְחִּ בּוּר הַמַּ אֲמ  ה  זֶּ  דִּּ ר הַמַּ סֵפֶּ יםבְּ וִּ ת  עֲבוֹדַ ר  סֵפֶּ ה  וּרְאֵ כו.    עַמּוּד  חֵלֶּק אט  תרל" רִּ  א, ב(.ל י הַלֵּ
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 Chapter 1 )א( 

רֲַׁ  רְאֵה"  רַׁב ֵ הַׁאֲש   ד  ַׁש ָּ רֵיח  יַׁכ ְ נ  ַׁב ְ כוַַֹׁׁרֵיח 

תֵנוּ ) " ה' ש   ר    :כו, כז( פּ 

“[Yitzchok said:] see the smell of 

my son, it is like the smell of the 

field that Hashem has blessed (i.e. 

Gan Eden)!” (Bereishis 26:27) 

י בִּ ה    , ןלְה  צְח  א  דְּ יק  יִּ הוּ   2ן הֵבִּ ֶּ ו א  ש    ,עֵש  

י ה   וְאֵיךְ  וּ   ה  ש  עֵינ יב  ח  ךְ   ו בְּ ל כַּ  ? כּ 

We have to understand: If 

Yitzchok thought that the person he 

was blessing was Eisav (and not 

Yaakov), then why would he be so 

important in his eyes to give him 

such a praiseworthy description (of 

having the smell of Gan Eden)? 

אֱמֶּ ם  גַ  י ה   אֵיךְ ן  מוּב    אֵינוֹ ת  בֶּּ ו   ה    עֵש  

עֵינֵ  צְח  י בְּ  ק.  יִּ

Also, it isn’t understood: How did 

Yitzchok perceive Eisav? 

עַ י  כִּּ  מַ ם  פַּ תוּ ר  א  תֵנוּ )ב  הַכּ  ש   ר  כח(  פּ  י  :  כה,  "כִּּ

יו" פִּ בְּ ד  י ה   ,צַיִּ ה  ֶּ הוּ מְ   ש  אֵלוֹ   רַמֵּ ְ ש    –   תבִּּ

י  "אֵיךְ  רִּ ְ בֶּ ת  אֶּ ן  מְעַש ּ  ; "' כו   ןהַתֶּּ

We find that in one place the verse 

says “Yitzchok loved Eisav because 

he deceived him with his words” 

(ibid. 25:28), meaning that he 

deceived Yitzchok of his true nature 

by asking him questions in the 

service of Hashem, like “how do we 

tithe straw and salt to give to 

charity?” pretending that he was 

careful in serving Hashem.  

It says that Yitzchok loved him for these questions, implying that Yitzchok was 

convinced that Eisav served Hashem. 

מַ ם  וּפַעַ  תוּ ר  א  "הַקֹּל קוֹל    :כז, כב(  םש   )  ב הַכּ 

מַ י  לְפִּ   וְהַיְינוּ   ,יַעֲקֹב"  א  ֶּ כ(ם)ש     רש  י  :  ,  "כִּּ

יך   ה ה' אֱלהֶֹּ קְר  ו  3ע וְי דַ   ,"' כו    הִּ עֵש   ֶּ ן  "אֵי  ש 

But in another place the verse 

says: “The voice is the voice of 

Yaakov” (ibid. 27:22), referring to 

when he said “for Hashem your G-

d has hastened my path” (ibid. 

 
כְתַב יַד  הֵבִין: ] 2 תּו    :1824בִּּ דַעְּ  [. הֵבִין בְּּ
כְתַב־י ד ) 3 א    1824בִּּ יבוֹתלֵית  פִיווְּ  : תֵּ ו . . בְּּ עֵש ָ  . (יָדַע ש ֶׁ
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ם  מַיִּ ם ש   ֵ גוּ   ש  יר  ש   פִּ  and Yitzchok knew that ,(27:20 .  4" ו בְּ

“Hashem’s name isn’t common in 

the mouth of Eisav” (Rashi on 

27:21).  

This showed that Yitzchok knew that Eisav wasn’t really serving Hashem, so 

did Yitzchok know Eisav’s real nature or not? 

נְי    אַךְ  עִּ נֵּ י  כִּּ   : ן ה  ית  "סוֹס    –ו  עֵש   ה  הִּ א  פִּ

סוֹלֶּ   ,5" אדְדַהֲב   בוּר  ת  פְּ צְח    ה הַגְּ   , קדְיִּ

הוּ  ֶּ ינַת א  ש  חִּ סֶּ ל  עַ ב  הַזּ ה  ת  מַעֲלַ   בְּ    .ף הַכֶּּ

However, the idea will be 

understood as follows: Eisav is 

refered to as “the dross from the 

gold” (Zohar I 137b), meaning the 

“dross” of the aspect of Gevura-

Severity of Hashem manifest in 

Yitzchok, which is the level of “the 

advantage of gold over silver.”  

Just as raw gold has dross or impurities that need to refined out of it, so too 

Gevura-Severity of Holiness gives potential for unholy severity to exist, and 

that possibility needs to be removed. 

The advantage of gold over silver is that it is a rarer commodity and shines 

more brightly than silver. So too, the advantage of severity in the service of 

Hashem, being strict and demanding on oneself in every aspect to keep 

everything in the Torah on the highest standard, is a tremendous level of 

holiness and not so easy to attain.  

However, from this good type of severity it is possible to come to unholy 

severity, for example to feel “holier than though” and better than others because 

of keeping a higher standard, when in fact if one is truly keeping a higher 

standard for the sake of Hashem it should make a person only humbler. 

סוֹלֶּ  פְּ לּוֹ ת  וּמִּ ֶּ וא  י צ    ש  ו  דְעֵש   א  וְ"רֵיש     , עֵש  

טְּ  עִּ צְח  דְּ י פוֹ בְּ  . 6" ק יִּ

From the “dross” of this level came 

forth Eisav, as it says (Targum 

Yonasan Ben Uziel on Bereisis 

50:13) that “the head of Esaiv is 

buried near the chest of Yitzchok.” 

 
הה רְאֵ ) 4 ית רַבּ  ִּ רֵאש  ה סה בְּ ש   ר  "י . פּ  ִּ ירוּש  רַש  ר   פֵּ תֵנוּ פּ   כז, כא(.   ש  
סֹלֶּת) 5 ב  פְּ  . קלז, ב( חֵלֶּק אד, ד.  רכ זֹהַר חֵלֶּק ב ה רְאֵ . הַזּ ה 
רְגּוּ ) 6  י נ, יג(. וַיְחִּ ן  יוֹנ ת  ם  תַּ
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The fact that Eisav’s “head” is placed next to Yitzchok represents how severity 

of unholiness – Esaiv – derives his life from severity of Holiness – Yitzchok. 

י בִּ נְיַןן  וּלְה   To understand what is represented   ,"א"רֵיש     עִּ

by the “head” of Esaiv being in 

proximity to Yitzchok:  

נֵּ  טֹרֶּ א  " י   יֵש  ה  הִּ הַקְּ נֵי  מ  י  רִּ הַצּ    –   ת סַמְּ

פּוֹרֶּ  נ ה וְהַלְּ [ , 'כו  ן  וְהַצִּּ לְבְּ ה   מוֹר ,  בוֹנ ה ֒הַחֶּ יע    וּקְצִּ

לֶּת  בֹֹּּֽ ִּ טְ ,  וְכַרְכֹּם   ,נֵרְדְּ -ש  ְ ה, הַקּש  לּוּפ  נּ מוֹן  ,קִּ  ].קִּ

There are eleven spices that make 

up the Ketores (incense) offering in 

the Beis Hamikdash, which are: 

balm, onycha, galbanum, Levona-

frankincense, myrrh, cassia, 

spikenard, saffron, costus, aromatic 

bark, and cinnamon. 

גֶּ ם  וְהֵ  נֶּ ין ד  יוּ" ד  כְּ תְרִּ בוּת  דִּּ   כִּּ א    ,7אמְס 

הוּ  ֶּ ּ  ת  הַחַיּוּ א  ש  דוּש  קְּ בַּ ֶּ ת  אֶּ   החַיּ  הַמְ ה  ש 

ת זֶּה"    –  "זֶּה לְעוּמַּ

These eleven spices correspond to 

the ‘Ten Crowns of Impurity,’ 

which is the Life-force from 

Holiness that enlivens “the 

unholiness that parallels holiness.”  

מוֹ  יֵּש    כְּ ֶּ ּ    ש  דוּש  קְּ ירוֹת  'יה  בַּ יֵש    ,סְפִּ ךְ    כּ 

ש   יפּ    מַמּ  לִּ קְּ ר  ה  בַּ א  יה  הֶּ ירוֹת   'מִּ   סְפִּ

  ּ קְדוּש   ה. דִּּ

Just like in Holiness there are Ten 

Sefiros, so too in Kelipa-unholiness 

there is actually present a Light 

that comes from the Ten Sefiros of 

Holiness. 

ּ    אַךְ  דוּש  קְּ ש ֶּ ה  בַּ ַ א  וְלֹ ר  "עֶּ ש  לאַַֹׁׁוְ   ,עתֵּ

יפּ  וּבַקְּ   .8" אַׁ"ַׁי יהוּ ה  לִּ נֵי  א  " א  מ  סַמְּ

טוֹרֶּ   ת.  הַקְּ

However, in Holiness the Sefiros 

are “ten and not nine, ten and not 

eleven,” whereas in Kelipa-

unholiness there are eleven 

corresponding spices of the 

Ketores. 

נְי   עִּ יְדֵיי  כִּּ   :ן וְה  ֶּ ת  הַחַיּוּ   עַל  ךְ ש  מְש     נִּּ

  ּ דוּש  קְּ נֵּ   ,הבַּ יבה  הִּ תִּ ו(  כְּ ט,  מְי ה  א  )נְחֶּ "וּצְב   :

לְך    ם  מַיִּ  ּ יםַׁהַש  חֲו  ת   ְ ש  הֵ   ,"מ  ֶּ י ם  ש  טֵלִּ ם  בְּ

The idea behind this: Regarding 

the Life-force from Hashem that 

comes into Holiness it says “the 

hosts of heaven bow to You 

 
יםה  רְאֵ ) 7 עַ   עֵץ חַיִּ ַ עַ ר יא ) ש  ַ י   רש  ל כִּ ק י ם( הַמְּ רֶּ ים. פֶּּ י עֵץ חַיִּּ רִּ עַ   פְּ ַ עַ ר ו )ש  ַ יר  ש  ִּ יש  דִּּ ק דם( הַקַּ רֶּ  (. פֶּּ
יר  ר  סֵפֶּ ) 8 ילּ תוֹ ה יְצִּ תְחִּ רְדֵּ ז, ב. קפ זהַֹר חֵלֶּק בה וּרְאֵ .  בִּּ עַר אס  פַּ ַ ק ז ש  רֶּ  (.פֶּּ
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י ת  מֵחֲמַ  יגִּ ִּ ש ּ מַּ ֶּ ךְ ת  הַחַיּוּ ם  ש  מְש   נִּּ ֶּ   ש 

תוֹ ם  עֲלֵיהֶּ   ּ דוּש  קְּ רֵךְ  מִּ תְבּ   . יִּ

[Hashem],” since through their 

awareness of the Life-force from 

Hashem enlivening them, they 

surrender themselves to Hashem 

and dedicate themselves to Him. 

ן כֵּ אֵין  ֶּ ּ ש  יפּ הַקְּ   מַה  י ם  הֵ   , תוֹ לִּ יהִּ ם  מַגְבִּּ

ת עַצְמ   ֶּ   םאֶּ נֶּּש  חוּצְפּ    ' כו  ר כַּ  . ה בְּ

This is not the case with 

unholiness, that it lifts itself 

haughtily like an eagle soaring 

high, and brazenly refuses to 

humble itself to Hashem its Creator. 

הַחַיּוּ י  לְפִּ   וְהַיְינוּ  ֶּ ךְ ת  ש  מְש   ם  אֲלֵיהֶּ   הַנִּּ

צְל  א  הוּ  סוֹ ם  אֶּ ךְ   , תגּ לוּ   < ג   כ, >   דבְּ יכ    וּלְפִּ

ךְ ם  הֲגַ  מְש   נִּּ ֶּ ּ  ת  מֵחַיּוּ ם  אֲלֵיהֶּ   ש  קְדוּש  ה  דִּּ

ים  אֵינ   טֵלִּ י ה  וְאַדְרַבּ    ,ם בְּ יהִּ ת  ם  מַגְבִּּ אֶּ

ם ֶּ   עַצְמ  נֶּּש  ךְ ת  וְהַחַיּוּ   ,'כו    ר כַּ מְש   נִּּ ֶּ ם  ל הֶּ   ש 

בְלַ א  הוּ  תוֹכ  ע  נִּ  ם.  בְּ

This is because the Life-force that 

comes into them is in a manner of 

Exile. Therefore, even when the 

Life-force from Holiness comes 

into them, they do not surrender 

their ego, and just the opposite, 

they lift their ego up like a soaring 

eagle, and the Life-force that 

comes into them becomes 

absorbed into their being. 

יצַ   אַךְ  יםח  ם  הֵ ד  כֵּ י   יִּ ּ  ם  וְקַיּ ימִּ דוּש  קְּ   , 9ה מִּ

הַחַיּוּ ר  מֵאַחַ  ֶּ בְלַ ת  ש  תוֹכ  ע  נִּ  ? ם בְּ
Now, how is it possible that they 

can receive life and existence from 

holiness, if that Life-force becomes 

absorbed into them and loses its 

connection to the Source of Life, 

how can it continue to animate them 

if it is trapped in unholiness? 

נֵּ  נְיַן  זֶּהוּ ה  הִּ י" ה  לְבוֹנ    עִּ בְּ ֶּ נֵי  א  ש  מ  סַמְּ

טוֹרֶּ  הוּ   ,תהַקְּ ֶּ י־ ר אוֹ א  ש  קִּּ ם  עֲלֵיהֶּ ף  הַמַּ

לְמַעְל   בְלַ   וְאֵינוֹ ה מִּ תוֹכ  ע  נִּ  ם. בְּ

This is the idea of the Levona 

(frankincense) which is the eleventh 

of the spices of the Ketores, which 

represents the “Makif-

encompassing Light” which 

encompasses them ‘from above’ 

 
ה: ]  9 ָ דוּש ּ ךְ ז    מִקְּּ רֶּ א כֶּּ אֵר  ה ו  אוֹר הַתּוֹר  ים תרעַמּוּד ב'תקסח, וּבְסֵ בְּ רִּ אֲמ  ר הַמַּ ה   :מ עַמּוּד עא"פֶּ ָ דוּש ּ  [. מֵהַקְּּ
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and does not become absorbed 

inside of them.  

That is how it is still connected to the Source of Life and can continue to enliven 

them. 

הוּ י  וּלְפִּ  ֶּ י ר  אוֹ א  ש  קִּּ לְמַעְל  ף  הַמַּ ן  מִּ ה  מִּ

עַ  לּ  ת  הַדַּ ֶּ י ם  וְאֵינ    ,ם הֶּ ש  ִּ יש    , בּוֹ ם  מַרְגִּּ

ךְ ת  וְהַחַיּוּ  מְש   נִּּ ֶּ י ם  ל הֶּ   ש  ימִּ פְנִּ בְל  ת  בִּּ ע  נִּ

נַּ"  ךְ   ,ל כַּ יכ  ים  הֵ   לְפִּ אִּ תְגּ  י ם  מִּ יהִּ ם  וּמַגְבִּּ

ם ת עַצְמ  חוּצְפּ    אֶּ נַּ"ה בְּ  ל.  כַּ

Since this “Makif-encompassing 

Light” encompasses them from 

above their perception, and they 

are not aware of it, and the Life-

force that comes into them 

becomes absorbed and trapped 

into their being, therefore they 

become arrogant and pick up their 

egos brazenly. 

ינַ  ירוֹת   ' יר  הַמְחַבֵּ א  הוּ ה  לְבוֹנ    ת וּבְחִּ   סְפִּ

  ּ קְדוּש  י   ה דִּּ אִּ ירוֹת ר  לְה  סְפִּ ר  ש ֶּ   לְעֶּ

בוּת  דִּּ  א   . אמְס 

This aspect of the Levona is what 

connects the Ten Sefiros of 

Holiness to be able to shine into the 

Ten “Sefiros of Unholiness.” 

ו"א  "רֵיש   א  וְהוּ  הַיְינוּ   ,דְעֵש   ינַת   דְּ חִּ   בְּ

י  קִּּ לְמַעְל  ף הַמַּ כְל  א הוּ  ,10ה מִּ טְּ ל נִּ עִּ י  פוֹ "בְּ

צְח   ש    " קדְיִּ ּ    מַמּ  דוּש  קְּ  . ה בַּ

This is the idea of the “head of 

Eisav”: It refers to the “Makif-

encompassing Light” that shines 

on them from “above,” which is 

still connected to “the chest of 

Yitzchok,” meaning it is actually 

still connected to Holiness. 

צַּ   ,ןוְל כֵ  ינַ ד  מִּ חִּ י ת  בְּ קִּּ ו ף  הַמַּ וֹאֵ   11עֵש     : לש 

י  "אֵיךְ  רִּ ְ בֶּ ת  אֶּ ן  מְעַש ּ צַּ   "?ןהַתֶּּ ד  וּמִּ

יּוּ  ימִּ נִּ םן  "אֵי  : ת הַפְּ מַיִּ ם ש   ֵ גוּ   ש  יר  ש   פִּ  . " ו בְּ
: 

Therefore, at that encompassing 

level of Esaiv it is possible for him 

to ask: “How do we tithe straw?”, 

even though on an internal level 

“the name of Heaven in not found 

frequently in his mouth.” 

ש ֶּ ת  הַחַיּוּ י  כִּּ   , ע נוֹדַ   הוְהִנ    "עֶּ יר  בְּ תְרִּ ן  כִּּ Now, it is known that the reason 

the Life-force from Hashem 

 
לָה: ]  10 מַעְּ תְבֵי־י ד  מִלְּּ כִּ לָה  :2418, 1099בְּ מַעְּ לְּּ מִּ ֶׁ  [. ש 
ו: ]  11 תְבֵי־י ד הַנַּ   עֵש ָ כִּ ו  : ל" בְּ  [. הָיָה עֵש ָ
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בוּת  דִּּ  א  נֵ א  הוּ   "אמְס  פְּ לַע  י  כִּּ י  מִּ בּ  ל  "חַיִּ

נּוּ"י וַיְקִּ  טו(  אֶּ כ,  יּוֹב  לַט    ,)אִּ ש   ר  ֶּ אֲש  וְ"עֵת 

ם לְרַע לוֹ" ד  א  ם בְּ ד  א  לֶּת ח, ט( ה   . )קֹהֶּ

becomes trapped in the “Ten 

Crowns of Impurity” is because 

“[unholiness has already] swallowed 

up a wealth [of sparks of Light from 

Tohu] and [through our Divine 

service] it will spit them back up” 

(Iyov 20:15), and as it says, “there is 

a time when someone [unholy] 

rules over someone [holy], but it is 

for his own detriment” (Koheles 

8:9), since through the holiness 

trapped in it we will ultimately 

transformed the evil itself into 

holiness. 

נֵ   א וְהוּ  פְּ צּוֹצוֹ י  מִּ נּ פְלוּ ת  הַנִּּ ֶּ הֶּ   ש  ם  בּ 

לַּ  תְחִּ יאַ ת  בִּּ רִּ עוֹל  ת  בְּ ירַת ם  ה  בִּ ְ ש  ־ בִּּ

ים לִּ מְלךְֹ   הַכֵּ .[  "וַיִּּ ת  ].  לַ )  "' כו    וַיּ מ  ְ ש  לב   חוַיִּּ   לו, 

אֵיל ךְ(  . ו 

This “wealth” is from the “Sparks” 

of Holiness that fell into them at 

the beginning of creation of the 

world, when the “Keilim of Tohu 

shattered,” as it is says “and each 

‘King’ ruled and died” (Bereishis 

36:32 and onwards), refering to how 

the Keilim of Tohu ‘shattered.’ 

עַתא  חֵטְ ת  מֵחֲמַ ם  וְגַ  הַדַּ מוֹ    , עֵץ  כְּ

תוּב כּ  ֶּ ר   ש  סֵפֶּ לְגּ   בְּ י הַגִּּ  . 12ם וּלִּ

Additionally, a wealth of Sparks of 

Holiness fell into unholieness from 

the Sin of the Tree of Knowledge, 

as it is written in Sefer HaGilgulim 

(chapter 2). 

ךְ  מְש   ךְ נִּ יכ  הוּ   ,13ם בּ  ת  הַחַיּוּ ם  ל הֶּ   וּלְפִּ ֶּ א  ש 

סוֹ   . ת גּ לוּ ד  בְּ

This is why Hashem continues to 

bring Life into them, which is in a 

manner of ‘Exile,’ so that we can 

redeem not only the current Life in 

them, but also the past ‘wealth’ of 

Sparks that are trapped in them. 

 
ק ב) 12 רֶּ  (. פֶּּ
ם: ]  13 ם . . בָּ ת.  לָהֶׁ יּוּן קְצ  יךְ עִּ רִּ רַת כְּ  – צ  ע  ת  בוֹדהֶּ ַ ּ תְבֵי־י ד הַנַּ "מוּ אַדְ קְדוּש  כִּ  [.גַם   ל:"ר. בְּ
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מַאֲמַ  רַזַ"ל כְּ אֵ   ג לוּ א  "לֹ   :14ר  ר  ש ְ לּ א  ל  יִּ אֶּ

דֵ  י י  כְּ י ם לֵיהֶּ עֲ ף לְהוֹסִּ רִּ  . 15" םגֵּ

As our Sages say: “The Jewish 

People were only exiled in order to 

add ‘converts’ to them.” (Pesachim 

87b) 

עֵש   ן  וְכֵ  יוּ ו  בְּ יצוֹצוֹ   ה  מוֹ   ,תנִּ יר   כְּ י מֵאִּ   , רַבִּּ

מַעְ   ,ס וְאוּנְקְלוֹ  ְ   , ן וְאַבְטַלְיוֹ   י ה וּש 

 . וְעוֹבַדְי ה 

Similarly, in Esaiv there were 

trapped Sparks of Holiness, like 

the souls of Rabbi Meir, Unkelos, 

Shmaya, Avtalyon, and Ovadya, 

who desendents of Esaiv who 

converted to Judaism and became 

great Tzadikim. 

י ה ם  וּמֵהֶּ  יו"  ה  פִּ בְּ ד  י    ,"צַיִּ ה  רוֹצֶּ   הוְה 

צְח   י ק  יִּ מֶּּ א  לְהוֹצִּ עַצְמוֹ   וּ נ מִּ ֹ   בְּ לּ ֶּ עַל  א  ש 

 . ב יַעֲקֹ   יְדֵי

It is because of those captured 

Sparks in Esaiv that Yitzchok was 

convinced to bless him, since he 

wanted to redeem those Sparks by 

himself through his blessing, 

without involving Yaakov. 

Even though Yitzchok new that Esaiv was wicked, he nonetheless was 

“convinced” to bless Esaiv, not because he thought Esaiv was righteous, but 

because he thought that through his spiritual blessing, he could redeem the 

Sparks trapped in Esaiv. 

ים  גַּ י הֲרֵ י  כִּּ  נּוּ" ע לַ בּ  ל "חַיִּ ו  עַכְש   יאֶּ  Since, even nowadays “there is a   ,וַיְקִּ

wealth of Sparks of Holiness 

trapped in unholiness, and through 

our Divine Service they will be 

extracted,” so Yitzchok thought that 

he could personally extract the 

wealth of Sparks contained in the 

soul of Eisav through his blessing. 

הוּ ק  רַ  ֶּ יְדֵי א  ש  הוּ ב  יַעֲקֹ   עַל  ֶּ ינַת א  ש  חִּ   בְּ

כּ    ,א ז "  ֶּ אוֹרוֹ ל  ש  מַעְל  ת  ה  לְּ ֶּ י ה  ש  לִּ כְל  ם  נִּ

However, now this is accomplished 

through Yaakov, who represents 

Z’eir Anpin, where all the Lights 

 
י ) 14 חִּ ס  סְמ  ם פז, ב. פְּ  ל ו, א(. לְעֵין  נִּ
רִים: ] 15 א[. בִּּ  גֵּ וֹן לֵית  אש   דְפוּס רִּ
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ש  א  וְהוּ   ,בּוֹ  תְלַבֵּ ה   מִּ יר  צִּ יְּ י  ,בַּ יוֹמִּ ן  בְּ

חוֹ   , ל דְּ

of Atzilus are gathered, and this 

level becomes invested in the 

World of Yetzirah, so that it can 

interact with the mundane, 

weekday, world. 

ינַת חִּ יתוֹ"  בְּ בֵּ זְקַן  ר  י  חַיֵּ )  "עַבְדּוֹ  ב(   ה ש     כד, 

ּ  ת  לְהַעֲלוֹ  ש  רֵ וּלְ ם מִּ נַּ"ר  ב   ל. כַּ

This level of how Z’eir Anpin comes 

into Yetzirah and into our physical 

world is expressed in the level of the 

angel Matatron, who is called “His 

servant, the elder of his house” 

(Bereishis 24:2), since this angel is 

the “servant” of Z’eir Anpin in 

carrying out the mission of elevating 

and refining the Sparks of Holiness 

from the material world. 

צְח    אַךְ  צ  ק  יִּ הְיֶּהה  ר  יִּּ ֶּ לֹּ ה  זֶּ   ש  ֶּ   עַל יְדֵי א  ש 

הְיֶּה ק  רַ   ,א ז "  יִּּ ֶּ לּוּ   ש  תְגַּ אוֹרוֹ ת  הִּ ת  ה 

י  לְיוֹנִּ עֶּ עֵש   ם ה   . עַצְמוֹ ו  בְּ

However, Yitzchok wanted to 

redeem these Sparks from Esaiv 

without going through the level of 

Z’eir Anpin and Matatron, rather, 

he himself would reveal 

exceedingly high levels of Divine 

Light into Esaiv. 

נְיַןא  וְהוּ  ת   עִּ פֶּ בּוּ   תּוֹסֶּ אוֹ י וְרִּ  This would be a greatly additional . ר ה 

Light shining in Esaiv compared to 

what is normally shining in him. 

רֵ   16י הֲרֵ י  כִּּ  ר  ן  מִּ ב  הַטּוֹ ר  לְב  יךְ  ע  ה  רִּ צ 

י  אִּ דֵ ב  ר  ר  אוֹ ם  ש   ר  לְה  ה י  כְּ זֶּ יְדֵי  עַל  ֶּ   ש 

קְלוֹ  יצּוֹצוֹ ט  ילַקֵּ וִּ ט  יִּ הַנִּּ ל  י   ת כּ  עִּ פּ  ְ ש  ם  הַנִּּ

מּ    ה. ש  

Since, in order to separate the 

good from the bad, a great Light 

needs to shine there so that it will 

draw into itself and gather in all 

the Sparks of Holiness that were 

given over to that unholiness. 

הוּ  תֵנוּ )  וְזֶּ ש   ר  כח(  פּ  אֱלקִֹּ :  כז,  ה  לְך   ן  תֶּּ ים  "וְיִּ

למִּ  מַ   ט    ּ ם"הַש     – יִּ
This is why Yitzchok’s blessing 

starts: “May Hashem give you 

 
תְבֵי־י ד הַנַּ   הֲרֵי: ] 16 כִּ דֵי   ל:" בְּ  [. כְּּ
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 from the dew of the heavens” (ibid. 

27:28):  

יק  א  טַלּ  א  "הוּ  י א  דְעַתִּּ   –   " אלְז " ף  דְנ טִּ

ינַת חִּ םַׁ"  בְּ י  מ  ָּ  . " ש 

The “dew” is a reference to the 

“dew (flow) from Atik that ‘drips’ 

to Z’eir Anpin,” which is referred to 

as the “heavens.” 

In other words: “Heavens” is a reference to Z’eir Anpin, and the “dew of the 

Heavens” is a reference to flow of Light from the level of Atik that comes into 

Z’eir Anpin. 

Atik is a very high level, it is the essential enjoyment that Hashem has in the 

purpose of why He created the worlds of Atzilus, B’riah, Y’tzira and Asiya. 

This enjoyment is the source of their existence, like an author’s enjoyment in a 

story is the source of why he thought it through and wrote it down. 

נ ֵי"וּ  מ  ְ ש  ץ"  מ  רֶּ א  מֶּ :  (ם)ש     ה  ֶּ א  הוּ ן  ש 

כְמ   א" ד  י סַ א  וְ"אַבּ    ,17ה ח  רַתּ  קְר    18בְּ א  הַנִּּ

רֶּ     ,"ץ "אֶּ

Yitzchok’s blessing continues: “and 

[may Hashem give you] from the 

oils of the earth.” The “oil” here is 

a reference to Chochma-Wisdom 

which is compared to oil, and 

Chochma-Wisdom is expressed in 

the level of Malchus referred to as 

“the earth,” this is the meaning of 

“the oils of the earth,” the Chochma-

Wisdom that comes down into 

Malchus (earth). 

צ   יךְ ה  וְר  ִּ ינַת  לְהַמְש  חִּ ֶּ ל  הַטּ    בְּ ּ ן  מֶּ וְהַש 

לְעֵילּ א  יְדֵי    , דִּּ עַל  ֶּ הְיֶּה   זֶּה ש  ת  הַעֲל אַ   יִּ

יהַנִּּ   . ם יצוֹצִּ

Yitzchok wanted to draw down the 

levels of “dew” (Atik) and “oil” 

(Chochma) from Above, so that 

through these he could elevate the 

Sparks of Tohu trapped in Eisav. 

מוֹ  נוּ   כְּ א  ֶּ י   ש  דֶּּ   ם רוֹאִּ ל עַל  ש   מ  ךְ    , רֶּ

ש   מֶּ ֶּ ּ הַש  ֶּ ש  רֶּ ל  עַ   זוֹרֵחַ   כְּ א  חוֹ   , ץה  ם  הַיּוֹ ם  כְּ

As we see, by way of analogy, that 

when the sun shines on the earth, 

the heat of the day (sunlight) draws 

 
י ת ש, אוֹ   מְאוֹרֵי אוֹר) 17 עִּ  ף מח(. ס 
קוּנֵי זֹהַרח, א. רנ רמח, ב. רנו, ב.  זהַֹר חֵלֶּק ג) 18 קּוּן   תִּּ  כא(. תִּּ
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וֹאֵ  י   19ב ש  רֶּ ת  לַחְלוּחִּ א  ן    , ץה  "וְאֵד יַעֲלֶּה מִּ

ץ" רֶּ א  ית ב, ו( ה  ִּ רֵאש   . )בְּ

out the moisture from the earth, 

creating a mist of evaporated 

water that ascends from the 

ground. 

נֵ ן  וְכֵ  פְנֵ ר  בְּ אֲבוּק  י  לִּ דוֹל  – ה ה    , ה הַגְּ

בֶּ  וֹאֶּ  . ת הַנֵּרוֹ ר  אוֹ ת ש 

So too, the flames of small candles 

placed next to a great torch- the 

greater fire of the torch pulls into 

itself the smaller flames of the 

candles. 

יְדֵי עַל  ךְ  ר    כּ  א  לְיוֹנ  ה  הֶּ א  ה  עֶּ ה  הַבּ 

ת  פֶּ תוֹסֶּ בּוּ   בְּ לְמַעְל  י  וְרִּ וֹאֵ   ,ה מִּ ט  וְלוֹקֵ ב  ש 

יל  כּ   יצוֹצִּ נּ פְלוּ ן  הַנִּּ ֶּ  ה.  לְמַטּ    ש 

Similarly, through the revelation 

of a high level of Divine Light that 

comes with great intensity from 

Above, it draws out and gathers 

into itself all the Sparks of Holiness 

that fell down below into the 

unholiness of this world. 

ר    אַךְ  א  הְיוֹ   זוֹ ה  הֶּ לִּ יךְ  רִּ ת ת  צ  פֶּ תוֹסֶּ   בְּ

בּוּ  יְיק  י  וְרִּ ינַ   , א דַּ חִּ כ    תבְּ ר  י ה  בְּ הִּ ֶּ א  ש 

דֶּ ה  לְמַעְל   סֵּ לוּ ר  מִּ ְ לְש  תַּ ְ ש   . ת הַהִּ

However, this only happens when 

the Light shines with very great 

intensity, which is through a 

blessing/drawing down from 

higher than the Hishtalshelus-

Chain Like Order of Spiritual 

Worlds. 

לְּ  ֶּ לוּ ר  סֵדֶּ י  פִּ ש  ְ לְש  תַּ ְ ש  י ה א  לֹ ת  הַהִּ ו  עֵש     ה 

דַא  . לוֹ י כְּ

Since, according to order of 

Hishtalshelus, Eisav isn’t 

deserving of these revelations, so 

for him to receive them Yitzchok 

would have to transcend the order 

of Hishtalshelus. 

הוּ  כְ   וְזֶּ רֶּ ה  "וַאֲב  פְנֵיַַׁׁכ  תֵנוּ )   "'הל  ש   ר  ז(  פּ    –   כז, 

פְנֵ  וְק   י ה" ו  הֲ י  "לִּ    .אדַּ
That is why Yitzchok said “and I 

will bless you before Havaya,” 

meaning, that specifically from a 

level ‘before’ and higher than the 

Name of Havaya (of Hishtalshelus) 

 
אֵב: ] 19 ו  כְתַב־י ד  ש  אֵב   :1099בִּּ ו  דֵי זֶׁה ש   [.עַל יְּ
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can he bring down these revelations 

to Eisav. 

צוֹ  ר  יה ן  וְה  ה  ֶּ צְח    ש  יךְ ק  לְיִּ ִּ ו  לְעֵש     לְהַמְש 

ֹ   עַצְמוֹ  לּ ֶּ יְדֵי א  ש  נֵ א  הוּ   , ב יַעֲקֹ   עַל  פְּ י  מִּ

א   ר  ֶּ לְמַעְל    אוֹתוֹ ה  ש  יְדֵי ה  לְמַטּ  ־ ה מִּ   עַל 

ינַת  חִּ הוּ   , ה לְבוֹנ    בְּ ֶּ ינַת א  ש  חִּ י   בְּ קִּּ   , ףהַמַּ

ן כֵּ צ    עַל  יךְ ה  ר  ִּ ינַת  בּוֹ   לְהַמְש  חִּ לּוּ   בְּ י  גִּּ

י  קִּּ ת ף  הַמַּ פֶּ תוֹסֶּ בּוּ  בְּ  ר. אוֹ י  וְרִּ

Why did Yitzchok want to draw 

down this revelation to Esaiv 

directly, not through giving this 

blessing to Yaakov to transform 

Esaiv? Because the way he saw 

Esaiv was ‘from above to below,’ 

he saw him on the encompassing 

level of Levona, which on that 

encompassing level he is still holy, 

therefore, he wanted bring down 

addition intense revelation into 

that Makif level so that it should 

have an overpowering effect on the 

internal/conscious level of Esaiv and 

turn him around to holiness. 

ה  זֶּ בּ  ה  ע  ט  קוֹם  מ  ל  כּ  מִּ ו    ,אַךְ  עֵש   אֵין  ֶּ ש 

ם עַל יְדֵי יַעֲקֹב  י אִּ ינ ה זוֹ כִּּ בְחִּ דַאי בִּּ  . כְּ

However, he made a mistake in 

this regard, since Esaiv cannot 

actually be elevated/transformed 

from this Makif-encompassing 

level, rather it is only possible 

through Yaakov. 

הַחַיּוּת  י ה  ה  ם  אִּ ֶּ ש  י  פִּ לְּ ֶּ ךְ   ש  מְש   ל    נִּ אֶּ

ו חַס  , עֵש   לַע  בּ  ם ־יִּ קֹּדֶּ מִּ כְּ לוֹם  אוֹ    ,וְש  

לוּם  ו כְּ ינַת עֵש   חִּ בְּ הְיֶּה מִּ לּאֹ יִּ ֶּ  . ש 

Since, what would have actually 

happened if Yitzchok revealed the 

intense Light into Esaiv’s Makif 

would be one of two possibilities: 

One possibility is that the Life from 

the supercharged Makif would 

become absorbed into the 

unholiness of Esaiv, just as in the 

past that the Life from the Makif 

became trapped in Esaiv, or the other 

possibility is that it overload Esaiv 

to the point that he would stop 

existing (i.e. he would die.) 
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הֵא   יְּ ֶּ ל ש  כַָּׁ"אֲב  ְ פ  ה  א    אלְאָּ נְהוֹר  א לִּ וֹכ  חֲש 

א יתְק  ירוּ לְמִּ ם עַל    ,"וּמְרִּ י אִּ ר כִּּ פְש   י אֶּ אִּ

   , יְדֵי יַעֲקֹב

However, that the “darkness itself 

should be transformed into Light, 

and the bitterness itself should be 

transformed into Sweetness” is 

only possible through Yaakov.  

ה" ז    ּ קְדוּש  דִּּ י דוֹ   , א  עַל  ֶּ ו    ש  מֵעֵש   רֵר  תְבּ  יִּ

ה כְל  וְיוּ   ּ קְדוּש     .ל בִּּ

Since his level is Z’eir Anpin of 

holiness (Atzilus), through his 

aspect of Divine service Eisav can 

be refined and included into 

holiness. 

סְ וְל כֵ  ת יַעֲקֹב  ן הִּ רְכַּ ן לְבִּ ק גַּם כֵּ צְח  ים יִּ כִּּ

ךְ   . אַחַר כּ 

That is Yitzchok retroactively 

approved of his blessing Yaakov 

instead of Esaiv when he realized 

who it really was. 

מַ ו  וּלְעֵש    נֵּה    : , לט(ם)ש     רא  נ ֵי"הִּ מ  ְ ש  ץ   מ  רֶּ א    ה 

ַׁ"  –" 'כו   מַנֵּ מ  ְ קְצָּת  –   " יש  מַנֵּ   מ  ְ ב  וּלְיַעֲקֹ )   ,20י ש 

מַ  מַנֵּ ו ַׁ":  , כח(ם)ש     רא  ְ ש  ת  – "  י מִּ פֶּ תוֹסֶּ א"  בְּ הַיְינוּ   ,ו( ו    דְּ

י  מְצִּ תַּ א  ת  מִּ ְ ש  מֶּ ר  הַנִּּ ֶּ ּ ש  ךְ ן  מִּ מְש   נִּּ ֶּ ל  אֶּ   ש 

רֶּ  א  הְיֶּה  ם  ש     ,ץ ה  ךַָּׁ"יִּ ב  ָּ לט(ם)ש     "מוֹש   ,   –  

ינַת חִּ יוּת   בְּ ימִּ נִּ    .פְּ

Afterwards, when he actually 

blessed Esaiv, he said to Eisav: 

“See now, from the fatness of the 

earth shall be your dwelling,” 

(whereas to Yaakov he said “and 

from the fatness of the earth shall be 

your dwelling,” meaning he gets 

more than that), meaning that he 

only receives from the residue of 

the fatness of the earth, that will be 

Esaiv’s “dwelling” on a conscious 

and revealed level. 

י ם" מ  ָּ ש   ה  לַׁ ט   ֶּ (  ם)ש     "ו מ  ךְ ב  יַעֲקֹ ל  ש  ַ   יוּמְש 

ן   לְך   כֵּ ם  "  אֵינוֹ ל  אֲב    ,גַּ לּ א  לַׁאֶּ ,  (ם)ש     "מֵעָּ

הַיְינוּ  ינַת  דְּ חִּ י   בְּ לְבַד ף  מַקִּּ ן )   . בִּּ כֵּ אֵין  ֶּ ּ ש    מַה 

יַעֲקֹ  תֶּּ   – בבְּ    .( "לְךַָּׁן "וְיִּ

The verse of Esaiv’s blessing 

continues: “And from the dew of 

the heavens above” of Yaakov, 

referred to as ‘the heavens’ the some 

of his “dew” will also reach you 

(Eisav), but even this will remain 

“above” and encompassing Eisav, 

(whereas regarding Yaakov he said 

 
ית רַבּ  ה רְאֵ ) 20 ִּ רֵאש  ה הבְּ ש   ר   סז(.   פּ 
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“Hashem will give you – directly – 

from the dew of the heavens)”. 

תְנַא עֲב"י  וּבִּ ת   ַׁ יךָּ ח  אָּ תַׁ מ(ם)ש     "דוַֹׁוְא   ,   –  

הְיֶּה  תִּּ ֶּ ינַת  ל אֶּ ל  טֵ בּ    ש  חִּ עַל יְדֵי   ,ביַעֲקֹ   בְּ ֶּ   ש 

הְיֶּה יּ    יִּ וְק    יה עֲלִּ נַּ" א דַּ  :   .ל כַּ

Even this Life that Eisav receives 

from Yaakov is on condition that 

“you will serve your brother,” 

meaning, that he will be 

subservient to Yaakov, since 

specifically through him can Eisav 

be elevated to holiness. 

 

 Chapter 2 )ב( 

ה ָּ תוּב  יְבוֹא    וְעַת  הַכּ  יַׁ" ר  נ  ב ְ ַׁ רֵיח   רְאֵהַׁ

'    :"כו 

Now we can explain the verse 

before the blessings: “See that the 

smell of my son is like the smell of 

the field that Hashem has blessed 

(Gan Eden).” (Bereishis 26:27) 

נֵּ י  כִּּ  צְח  ה  הִּ צ  ק  יִּ יךְ ה  ר  ִּ ינַת   לְהַמְש  חִּ   בְּ

י  נַּ" ה וּלְבוֹנ  ף מַקִּּ    , ל כַּ

Yitzchok wanted to draw down an 

intense Makif-encompassing Light 

of the Levona to Eisav,  

כ  ל  וְכ   יְדֵיא  הוּ ה  הַמְש   ן  מַ"ת  הַעֲל אַ   עַל 

נּוֹד    ע. כַּ

and the process is that for any 

downward flow of Light and 

revelation, there first needs to be a 

corresponding elevation from 

below, as is known. 

נֵּ  כַ ה  וְהִּ ֶּ ד  מַ" ת  לְהַמְש   יוּתל  ש  ימִּ נִּ י  דַּ   פְּ

הַעֲל אַ  ינַתן  מַ"ת  בְּ בְחִּ יוּת  בִּּ ימִּ נִּ    .פְּ
Now, to draw down a flow of Light 

from Above that can be 

internalized, it is sufficient for 

there to be an elevation from below 

on an internal, conscious level. 

כַ  לְהַמְש   ל  ֶּ ד  מַ"  ת אֲב  י ל  ש  יךְ  ף  מַקִּּ רִּ צ 

הְ  ןן  מַ"ת  הַעֲל אַ   יוֹתלִּ כֵּ ם  ינַת   גַּ בְחִּ   בִּּ

י   ף. מַקִּּ

However, in order to draw down a 

flow of Light from Above in an 

unlimited, encompassing manner, 

the elevation from below also 

needs to be from an unlimited, 
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encompassing aspect of the 

recipient. 

For example: Imagine someone’s student is his son. He has two type of 

relationships with him: On an internal, intellectual level, and on an 

encompassing, parental level. If he wants to give him intellectually by teaching 

him, he needs his son to be engaged intellectually, and if he wants to give him 

on a parental-bond level, he needs to engage him on a more encompassing, 

father-son level. 

נֵּ  הוּ   , ןמַ" ת  הַעֲל אַ א  הוּ   רֵיחַ   , הוְהִּ ֶּ א  ש 

ינַת חִּ בוּרוֹ א  וְהוּ  , חוֹזֵר ־ ראוֹ   בְּ  . ת מֵהַגְּ

Now, “smell” represents a type of 

elevation from below, a “reflected 

Light,” which comes from the 

severity and intensity of the object,  

מוֹ  י   כְּ רוֹאִּ ֶּ פּ   , םש  תַּ ֶּ תוֹ   וּחַ ש    בּוֹ ן  אֵיק  מ 

מוּ ק  רַ   ,רֵיחַ  ח  י ל  וְכ  ץ  הֶּ רִּ ב  ם  הַדְּ

י  יפִּ הֶּ   יֵש  ם הַחֲרִּ ז   רֵיחַ ם  בּ   ק. ח 

as we see that a sweet apple doesn’t 

give off as much smell as a sour 

apple, and sharp/spicy foods give 

off a stronger smell than sweet 

foods. 

ֶּ י  לְפִּ א  וְהוּ  י א  הוּ ן  מַ"ת  עֲל אַ הַ ש  ירוּרִּ ם  בֵּ

יצוֹצוֹ  נִּּ נּ פְלוּ ת  מִּ ֶּ ירַת ש  בִּ ְ ש  ים ־ בִּּ לִּ  . הַכֵּ

This is because the “smell” 

represents the elevation from 

below from the refinement of the 

Sparks of Holiness that fell with 

the “Sheviras HaKeilim-

Shattering of the Vessels” of Tohu. 

כ  ן  וְל כֵ  צְוֹ ל  בְּ אֱמַ א  לֹ ת  הַמִּּ   "רֵיחַ ר  נֶּ

יחוֹ  מוֹ   "ח נִּ נוֹ קּ  בַּ   כְּ  ,  תרְבּ 

 

That is why regarding most 

mitzvos it does not say “a pleasing 

‘smell’ for Hashem” which is 

stated only in regards to 

Korbanos-offerings. (See Bamidbar 

28:2) 

הוּ  ֶּ יְדֵיא  ש  י  עַל  עֲלִּ מַּ ֶּ ש  ן  ש  הֵמ    נֶּפֶּ ה  הַבְּ

ךְ  תְהַפֵּ כְל  ה  וְעוֹלֶּ   וּמִּ מַעְל    אֵש  בּ  ל  וְנִּ לְּ ֶּ  ה. ש 

Since through the Korbanos the 

actual soul of the animal becomes 

elevated and transformed into 

spiritual ‘fire’ i.e. revelation, from 

Above. 
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נֵּ  רֵ   , הוְהִּ י  יחַ ה  ִּ ש  ת  אֶּ ב  מֵש   Now, we find that strong smells   .הַנֶּּפֶּ

can revive a person. 

הַיְינוּ  ֶּ ה  מַ   דְּ ּ י  ש  לּ  בִּּ ה  ה  ינַת ה  תְחִּ בְחִּ   בִּּ

קוּ  לְּ סְתַּ ית  הִּ י ר חוֹזֵ ן  הַמּוֹחִּ  . ר וּמֵאִּ

Meaning, that when a person’s 

conscious awareness retreats back 

into the subconscious, through the 

smelling spices it draws back and 

reveals that consciousness. 

ד   א  הוּ ם  כְּ ֶּ רְדּ  א  ש  רֵיחַ   וְעַל יְדֵים  נִּ א  הוּ   ה 

יר חוֹזֵ   ץ. וּמֵקִּ

As we see in the case of person who 

is sleeping, and through the strong 

smell he wakes up. 

הַיְינוּ  ינ    יְדֵיל  עַ   , דְּ ֵ ּ י ה ה  הַש  כֶּ   ה  ֵ   ל הַש ּ

עְלֵם הֶּ ךְ   ,בְּ כּ  נֵּ   וְאַחַר  ֶּ ש  נ תוֹ ר  יעֹ כְּ ְ ּ ש    מִּ

נֵּ  כֶּ ה  הִּ ֵ י ל  הַש ּ ילּוּ   בּוֹ ר  מֵאִּ גִּ  . י בְּ

Since, when a person is sleeping his 

mental faculties are hidden, and 

afterward when he wakes up from 

his sleep, his mental faculties are 

fully revealed. 

יְדֵיה  נַעֲש   ל  וְהַכֹּ רֵיחַ   עַל  הוּ   ,ה  ֶּ ר  אוֹ א  ש 

טּ  ר  הַחוֹזֵ  מַּ  ה. לְמַעְל  ־ ה מִּ

This is accomplished through the 

smell, which is “reflected light” 

that goes from below to above. 

הוּ  נְיַן   וְזֶּ רוּחַ   עִּ נַ   "נַחַת  מַרְתִּּ י  לְפ  א  ֶּ י  ש 

 . "י נִּ רְצוֹ ה  וְנַעֲש   
This is the idea regarding 

Korbanos that “there is a pleasing 

‘smell’ from them- the smell of My 

Will being fulfilled.” 

Meaning, the elevation of Korbanos is such a complete transformation from 

below to above, from physical to spiritual, which is Hashem’s Will and desire, 

this brings about the greatest revelation back into this world, just like the strong 

smell – which works from below to above – which brings a person’s 

consciousness to be revealed back into the world. 

נֵּ  י  א  לֹ   ועֵש     ,הוְהִּ ינַת  בּוֹ ה  ה  חִּ ילּוּ   בְּ י  גִּּ

יוּת ימִּ נִּ יוּתי  כִּּ   ,פְּ ימִּ נִּ לּוֹ   הַפְּ ֶּ בְלַ   ש  " ע  נִּ נַּ  , ל כַּ

Now, in Eisav there was no 

revelation of holiness on an 

internalized, conscious level, since 

his consciousness was fully 

absorbed with unholiness. 
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הוּ ק  רַ  ֶּ ינַת א  ש  חִּ י   בְּ קִּּ  Only the encompassing aspect of ה. וּלְבוֹנ  ף הַמַּ

his soul, the Makif of Levona, was 

still holy. 

הוּ  ת רֵיחַ    וְזֶּ יו""וַיּ רַח אֶּ ד  ג  ינַת א  הוּ   , בְּ חִּ   בְּ

י  יפִּ קִּּ    ,םהַמַּ
This is the idea of saying about 

Yitzchok “and he smelled the scent 

of his garments”: This means that 

he perceived the encompassing 

aspect of Eisav (like garments that 

encompass a person),  

הְיֶּ  יִּּ ֶּ זֶּּ ה  ש  ן  מַ"ת  הַעֲל אַ א  הוּ   רֵיחַ ה  מִּ

יךְ  ִּ י   לְהַמְש  קִּּ טַּ ף הַמַּ מַיִּ ל  "מִּ  ּ  :   ." ם הַש 
and by focusing on the holiness of 

the encompassing aspect of Esaiv, he 

wanted to find a corresponding 

aspect that this should serve as an 

elevation “from below to above” 

be able to bring down “from the 

dew of the heavens of Above,” also 

a sublime encompassing level into 

Eisav. 

In other words, Yitzchok saw that Eisav’s only connection to holiness was in 

the deep, subconscious, encompassing level of his soul, corresponding to the 

Levona. The only way he could bring holiness into him was to connect to him 

on an encompassing level, by giving him “the dew of the heavens Above,” a 

lofty encompassing Light from Above that would bring into Esaiv’s Makif. 

The “smell of his garments” represents how Yitzchok perceived the 

encompassing aspect of Eisav’s soul, the only part of his still connected to 

holiness. 

יחַ   ר  ְ רֲַׁ"כ  רַׁב ֵ הַׁאֲש   ד   The verse continues “[the scent of his :ַׁ"ַׁכוַֹׁה'ַׁש ָּ

garments] it is like the scent of the 

field that Hashem has blessed!” 

נֵּ  דֶּ ה  הִּ ינַתא  הוּ ה  הַש ּ  חִּ ־ מַלְכוּת  בְּ

ילוּת דַּ  יֵּש    אֲצִּ ֶּ הּ   ש  ן   בּ  כֵּ ם  ינַת   גַּ חִּ   בְּ

זֶּ   ש  וְיֵ  . ןמַ" ת  הַעֲל אַ  ינוֹת ה ב'  בּ  חִּ    :בְּ

Now, this “field” is a metaphor for 

Malchus of Atzilus, (the source of 

Gan Eden). This level is constantly 

elevating itself from below to 

above to connect to a higher level 
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of Elokus-Divinity. It does this in 

two ways: 

י א'  ה   הּ ן  מַ"ת  הַעֲל אַ   א הִּ בְע  טִּ יה  וּמֵאֵ   ,בְּ   לֶּ

יל   מֵּ תוּב   , א וּמִּ כּ  ֶּ מוֹ ש  ים ל, יג(   כְּ לִּּ הִּ "לְמַעַן    : )תְּ

דּםֹ"  יִּ וְלאֹ  בוֹד  כ  רְך   ארֵ   –   יְזַמֶּּ י י  "ק  דִּ ר  תּ 

נְהוֹר   לּ א  א  לִּ יךְ א  וְלֹ ה עִּ כִּ '  ש     ,21" כו 

One is its “natural” elevation that 

happens by itself, as it is written 

“[Malchus of Atzilus says:] 

Therefore my soul sing to You 

[Hashem] and not be silent” 

(Tehillim 30:13), meaning that “the 

Lower Light constantly calls to the 

Higher Light and never ceases” 

(Tikunei Zohar chap. 5).  

נִּ ן  מַ"ת  הַעֲל אַ א  וְהוּ  יוּתלַפְּ הַיְינוּ   , ימִּ   דְּ

כַ ר  לְעוֹרֵ   ו. הַקַּ ת  הַמְש  

This is an internal process of 

elevation, through which it 

awakens a revelation of the Light 

of “the Kav” (an intense ray of the 

Infinite Light as it shines down into 

the Order of Worlds). 

יּוּעַ ן  מַ"  ת הַעֲל אַ   וְיֵש   סִּ יךְ  רִּ צ  ֶּ   ש 

לְמַעְל   אֵי   , המִּ ֶּ הּ   כֹּחַ ן  ש  ן  מַ"ת  לְהַעֲלוֹ   בּ 

הּ   .  מֵעַצְמ 

There is another type of “elevation 

from below” which depends on 

assistance from Above, since the 

levels below do not have enough 

power by themselves to awaken 

this type of revelation.  

ינַת א וְהוּ  חִּ הוּ  ,ףי מַקִּּ  בְּ ֶּ ינַת א ש  חִּ ילּוּ   בְּ י  גִּּ

רוּךְ   סוֹף ־ אֵיןר  אוֹ  עַצְמוֹ   הוּא־ בּ  הַקַּ )  בְּ ֶּ ו  ש 

י  ל  ם מְקוֹ  לְתוֹךְ ר מֵאִּ ח   . ( עַצְמוֹ ל הֶּ

This is the revelation of the Makif-

encompassing Light, which is the 

actual Infinite Light of Hashem 

which shines into the worlds 

through “the Kav.” 

This encompassing, Infinite Light, comes into the “space” of the world 

seemingly by itself, but also in connection to the “elevation from below.”  

This means: Before the world was created there was no actual created beings 

to create an “awakening from below.”  

 
קוּנֵי זֹהַר) 21 קּוּן  תִּּ  ה(.  תִּּ
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However, the fact that Hashem decided to shine His Infinite Light and create a 

world was because He perceived the great enjoyment, He would have from our 

service of Him in this created world.  

So, our service of Hashem indirectly (and retroactively) “caused” Hashem to 

want to create us in the first place by revealing His encompassing Infinite Light. 

This is the meaning of saying that the Makif-encompassing Light cannot be 

“awakened” and drawn down directly through our service, but it also requires 

Hashem’s assistance that what we do now should work retroactively before we 

even existed. 

ֶּ ן  מַ"ת  הַעֲל אַ  ינַת ל  ש  חִּ יוּת   בְּ ימִּ נִּ א  הוּ   פְּ

ינַ  חִּ הּ   תבְּ אֵר  ֶּ   "בְּ רְי  ל  ש  הוּ   , "םמִּ ֶּ ן  מַעְי יא  ש 

י  הַנּוֹבֵעַ   . ו מֵאֵל 

However, the “elevation from 

below” on an internal level is 

represented by “the Well of 

Miram,” which was a wellspring 

that flowed by itself. 

A wellspring flows up from underground by itself without any assistance of 

people digging it. 

Similarly, the revelation from Above of Hashem’s “Memalei-Permeating 

Light” resulting from our “elevation from below” happens by itself, meaning 

it is a “direct” result of our actions. 

נֵּ  ן  , הוְהִּ כֵּ אֵין  ֶּ ּ ש  ֶּ ן  מַ"ת  הַעֲל אַ   מַה  ל  ש 

י  קִּּ יב ף  הַמַּ תִּ י  תחֻקַּ )  כְּ אֵר  ח(כא,  "בְּ רוּה   :  חֲפ 

ים  רִּ ם    –   "ש   כְרוּ ש   קַׁ"וַיִּּ צְחָּ בְדֵיַׁי  אֵר"   ע    בְּ

תֵנוּ ) ש   ר   .כו, כה( פּ 

Now, this is not the case regarding 

the “elevation from below” needed 

to reveal the Makif-encompassing 

Light, as it is written: “there is a 

well that was dug out by princes” 

(Bamidbar 21:18), and in our verse 

“and the servants of Yitzchok dug 

out a well there.” (Bereishis 26:25) 

צְח  י  "עַבְדֵ  כוֹ ן  הֵ   "ק יִּ ינַת  ת  הַמְש   חִּ בְּ מִּ

הוּא   ֶּ ש  ק  צְח  ריִּ יקַּ בוֹת   עִּ א  ינַת  ,22ה  חִּ בְּ   מִּ

ינ  "בּוּ  אנִּ דְקַרְדוּ א  צִּ ר  מְקוֹ   –   23" ית 

בוּרוֹ הַ  תוּב   . תגְּ כּ  ֶּ ש  מוֹ  עְי ה  )  כְּ ַ טז(יְש  י    :סג,  "כִּּ

The “servants of Yitzchok” 

represent revelation from the 

aspect of Yitzchok, who (in one 

sense) brought out the essence of 

the Forefathers, since he 

 
 ט, ב(. צ   זהַֹר חֵלֶּק ג) 22
סְמ  ה  רְאֵ ) 23  ן לט, א(. לְקַמּ  ן  הַנִּּ
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הַׁ ָּ ת  ינוּ"   א  בִּ  represented the idea of “the Lamp .  א 

of Darkness,” meaning the source 

of “Severity.” This is expressed in 

the phrase “for you [Yitzchok] are 

out father…” (See Yeshaya 63:16). 

One of the main features of our forefathers, Avraham, Yitzchok, and Yaakov, 

is the fact that they empower each and every Jew to serve Hashem in their daily 

lives.  

In this context, the aspect of Yitzchok, the ability to elevate ourselves from 

below to above, is the essential factor.  

The aspects of Avraham and Yaakov represent our ability to reveal Hashem 

from Above to below through Mitzvah performance and Torah study.  

However, Yitzchok represents our ability to elevate ourselves in prayer, and to 

discover how Hashem is truly find hidden in ourselves, in our Divine essence, 

and how Hashem is hidden everywhere in everything. 

This ability to reveal how Hashem is hidden in us, and in a different sense how 

He is hidden in the world, is the main service of Hashem, in a certain sense.  

The purpose of the creation of the world is to make a dwelling place for Hashem 

in the world, and from the world itself, not merely as something superimposed 

on the world. Rather, that the world itself should reflect that its true purpose 

and nature is to be a dwelling place for Hashem.  

This process of making ourselves and the world a “dwelling” for Hashem in 

the truest sense depends on the aspect of Yitzchok, of elevation from below to 

above. 

יב ן  וְל כֵ  תִּ תֵנוּ )  כְּ ש   ר  יבוּ רֹעֵי גְר  כו, כ(  פּ  ].   ר : "וַיּ רִּ

ם" .[   יִּ  ,  לֵאמֹר ל נוּ הַמּ 

Therefore, it says: “And the 

shepherds of Gerar fought with 

the shepherds of Yitzchok, saying, 

‘the water belongs to us!’” 

(Bereishis 26:20) 

ינַת  חִּ בְּ ֶּ י   ש  קִּּ ךְ   ף הַמַּ מְש   ם  אֲלֵיהֶּ ם  גַּ   נִּ

לְמַעְל   אֵינוֹ   , המִּ ֶּ בְלַ   ש  מוֹ ע  נִּ ינַת   כְּ חִּ   בְּ

יוּת ימִּ נִּ לּ הֶּ   פְּ ֶּ נַּ"ם  ש   ל. כַּ

The reason for this misunderstanding 

was the fact that they were also able 

to receive from the Makif-

encompassing Light. This is 

because the encompassing Light 

isn’t absorbed in them in a way 
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that affects them, as we explained 

above regarding Eisav. 

We said before that the encompassing aspect of Eisav -the Levona- was holy 

and could receive life from the encompassing aspect of holiness. It was only 

the internal aspect of Eisav that was totally removed from holiness. 

Since on the encompassing level, even unholiness can receive life from 

holiness, that is why the shepherds of Gerar claimed to own the “water,” 

representing the flow of life from holiness. 

הוּ  רֲ   וְזֶּ ר בֵּ ֶּ י "ה""אֲש  תֵנוּ ) כוֹ הֲו  ש   ר   This is the meaning of saying that   – כז, כז( פּ 

the “garments” of Eisav have the 

smell of the “Field that Hashem 

blessed,” meaning the life from 

Hashem’s aspect of Malchus of 

Atzilus, since the “garments” are the 

encompassing aspect (the Levona) 

and can receive life from Malchus in 

an encompassing manner. 

הוּ  ֶּ יּוּעַ   עַל יְדֵיא  ש  לְמַעְל    סִּ נַּ" ה מִּ -Since this revelation of the Makif :   . ל כַּ

encompassing Light comes mainly 

from the assistance of a revelation 

from Above, therefore it is 

accessible to all, even to unholiness. 

ה   הוְהִנ    זֶּ ל  נַ א  הוּ   כּ  סוּ ת  הֲב  י  לְפִּ ק  הַפּ 

עְתּוֹ  ֶּ   דַּ צְח  ל  ש  י  ,ק יִּ הֵבִּ ֶּ ֶּ ן  ש  וש  י    עֵש   ה  ה 

נ י  ו.  לְפ 

Now, the way this verse was 

explained until now was from the 

perspective of Yitzchok. He 

thought that Eisav was standing 

before him when he smelled his 

garments and said: “See the smell of 

my son, it is like the field that 

Hashem has blessed.” 

אֱמֶּ   אַךְ  י ה ת  בֶּּ ר  יְבוֹא    וְאֵיךְ ב.  יַעֲקֹ ה  זֶּ   ה 

ינ ה  חִּ  ? ביַעֲקֹ ל  עַ   זוֹ  בְּ
However, in truth it was actually 

Yaakov that was standing before 

him at that point. How can we 

explain this concept, of “the smell 
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of his garments, in regards to 

Yaakov? 

נֵּ  ית  ה  הִּ ש  א  אִּ דְר  מִּּ רֵיחַ    :24בַּ ת  אֶּ "וַיּ רַח 

יוַׁ דָּ גָּ יו"  –   "ב ְ וֹגְדָּ ינַת   –   " ב  חִּ עֲלֵי   בְּ ־ בַּ

וּב      ,ה תְש 

It says in the Midrash (Midrash 

Bereishis Rabah, section 65): “And 

he smelled the scent of his יו דָּ גָּ -ב ְ

garments,” the word “יו ד  ג  -בְּ

garments” is the same letters as the 

word “יו וֹגְדָּ  rebels,” referring to-ב 

those rebelled against Hashem 

through sin and then repented and 

did Teshuva, i.e. Baalei Teshuva. 

הוּ  ֶּ ינַתא  ש  חִּ י   בְּ י"דְּ   ,ףמַקִּּ כִּ ְ ש    לֵיהּ ן  מ 

יר אַׁי ת   חֵילָּ  ". ב ְ

The connection between Teshuva 

and “garments” is that garments 

represent an Makif-encompassing 

level, which can only be reached 

through Teshuva, since a Baal 

Teshuva (a person who did true 

Teshuva) “draw close to Hashem 

with greater intensity” than even a 

Tzadik, one who never sinned. 

Since a Baal Teshuva reaches such a lofty encompassing level of Hashem’s 

Light, that is why they are referred to as “garments” that surround the person. 

זּוֹהַ  בַּ ֶּ סוּקר  ש  פּ  עַל  מַר  ר  י  חַיֵּ )  א  א(   ה ש     כד, 

א  קֵן בּ  ם ז  ה  ים  "וְאַבְר  יּ מִּ   : " 'ו  כ  בַּ

As is mentioned in the Zohar on 

the verse “And Avraham was old, 

coming on in days.” (Bereishis 

24:1)  

The Zohar comments: “Even a perfect Tzadik (righteous person) needs many 

years of Divine service to truly perceive how he is coming close to Hashem, 

like Avraham who served Hashem every day of his life before attaining a 

complete connection to Hashem. 

י  אִּ ינּוּ ן  זַכּ  ארֵין  אִּ תְיוּבְתּ    מ  ידְּ א  דִּ כִּ ְ ש  ן  מ  However, Baalei Teshuva are 

fortunate, since they draw close to 

 
ה)  24 רַבּ  ית  ִּ רֵאש  ה  בְּ ש   ר  דַ סה.    פּ  רֵ ת  אַגּ  יבְּ ִּ י ה  רְאֵ ב.  "ת פמאש  דְרִּ יּ יכוּ ן לז, א.  סַנְהֶּ ַ ּ ית  ש  ד  ג  י ו  בְּ   – ו  לְבוֹגְד 

י ה רְאֵ  ִּ ידּוּש   יח, ב(.  ן קִּ
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 Hashem with the innermost desire of .25' כו  

their heart and tremendous intensity;  

therefore, they can reach a closeness to Hashem in one time, one day, and one 

minute that even a perfect Tzadik cannot achieve from many years of Divine 

service.” (Zohar I 129b) 

ירוּש   כְּ ה  לְמַעְל    : פֵּ תּ י  דֵ מִּ ֶּ ש  ל  וּכַ ש    הַנֶּּפֶּ

אֵ  אֵי  –   תש ְ ֶּ ינַת   לוֹ ן  ש  חִּ לִּ   בְּ י י  כְּ כִּ  ל.  לְה 

Meaning: A Baal Teshuva attains 

a love for Hashem that is more 

than his soul can contain, since he 

has no ability to limit and process 

it. 

י  ה וּכְמַעֲש ֶּ  רַבִּּ רדְּ ז  לְע   An example of this is the story of .26ארְדַיּ י דּוּ ן  בֶּּ   אֶּ

Reb Eliezer ben Durdaya.27 

ן  כֵּ אֵין  ֶּ ּ ש  ה    מַה  אַבְר  א  ם  בְּ "בּ  יב:  תִּ כְּ

ים"  יּ מִּ ינַת  –  בַּ חִּ לִּ   בְּ  .  ' כו   וּלְבוּש  י כְּ
This is not the case regarding 

Avraham, where is says “he was 

 
א,  חֵלֶּ )  25 ה  "ב:    , טקכק  וּב  תְש  דִּּ ארֵיהוֹן  מ  ינוּן  אִּ ין  אִּ .  זַכּ  רְעוּת  .  בִּּ עֲלַיְיהוּ  כֵי  ְ ש  מ  ינוּן  א  ־ אוְאִּ בּ  לִּ יר  דְּ יַתִּּ

תְקְ  אוּבְחֵיל א סַגְי א לְאִּ א לְמַלְכּ  ב  רְגּוּם:    ."ר  התַּ וּב  ש  עֲלֵי הַתְּ ם בַּ רֵיהֶּ ְ ים עֲלֵיהֶּ . .    אַש  כִּ ְ רְצוֹן הַלֵּב  וְהֵם מוֹש  ם בִּּ

לֶּךְ   ,יוֹתֵר רֵב לַמֶּּ תְק   . (וּבְכֹחַ רַב לְהִּ
ה 26 ה ז ר   יז, א(.  )עֲבוֹד 

27  In the Gemara (Avoda Zarah 17a), it describes the story of Eliezer Ben Durdaya. 

He was on an extremely low spiritual level, and was completely given over to only 

fulfilling his coarsest material desires. At one point he came to the realization that 

he had completely distanced himself from Hashem, seemingly to the point of no 

return.  

When he realized that he was Jewish, but had utterly distanced himself from 

Hashem through his total involvement in material (and forbidden) desires, he 

became completely shaken to the core. He truly regretted his path of life and the 

unholy things he was involved in, and he cried bitterly from the depths of his soul. 

His Teshuva was so intense that he in fact died from the overwhelming experience 

of wanting to change his entire life and give himself over completely to Hashem. 

When he (unfortunately) died from the intensity of this experience, his soul was 

allowed to enter Gan Eden, and he was given the title ‘Rabbi.’ 

Rabbi Yehuda HaNasi (author of the Mishnayos) said about him: “It is possible 

for a person to acquire a portion in the World to Come in one short amount of 

time.” 
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coming with ‘days’ [i.e. garments of 

Mitzvos, referred to as ‘days’],” 

meaning that his Mitzvos created 

garments that were limited and 

able to be processed by the soul, 

enabling the soul to perceive 

Hashem’s revelation in Gan Eden. 

אַ  זֶּ ן  מַ" ת  וְהַעֲל  הוּ   ,ה כּ  ֶּ ינַתא  ש  חִּ י   בְּ   , ףמַקִּּ

נֵ א  הוּ  פְּ תְבּוֹנֵ י  מִּ מִּּ ֶּ   סוֹף ־ אֵין ת  גְדוּלַּ בִּּ   ןש 

רוּךְ  עַצְמוֹ   הוּא־ בּ  כְבוֹדוֹ  בְּ   , וּבִּ

In order to affect an “elevation 

from below” to reveal this type of 

Makif-encompassing Light, a 

person should contemplate the 

greatness of the Essence and Being 

of the Infinite One:  

י"י  כִּּ  יתִּ נִּ י "ה לאֹ ש   י הֲו  י ג, ו(  "אֲנִּ כִּ י  )מַלְא  תִּ   , ב כְּ

ץ  ק  רַ  רֶּ ם "הוֹדוֹ עַל אֶּ יִּ מ  ן  . .    וְש   רֶּ ם קֶּ וַיּ רֶּ

ים קמח,  "'כו   לְעַמּוֹ  לִּּ הִּ  . יד(יג־)תְּ

That “I Hashem have not 

changed,” through the process of 

Creation, as it is written (Malachi 

3:6), since He is still the only True 

Existence, just as before, since it is 

only “His Glory that is on earth 

and heaven, but His essence is 

reserved for his people.” (Tehillim 

148:13-14) 

א  קְר  ינַת  וְנִּ חִּ עַל   בְּ ה ־ בַּ וּב  ש  י  מִּ ף  אַ   תְּ

אֵי ֶּ י דוֹ ת  עֲבֵירוֹ ן  ש  ל  עַ ק  צוֹעֵ ק  רַ   ,28בְּ

ירוּ   .  ' כו  ד  הַפֵּ

One can reach this level of being 

called a “Baal Teshuva,” even if he 

hasn’t committed any sins, rather 

his “Teshuva-Return to Hashem” is 

only expressed in his crying out to 

Hashem from the fact that he feels 

so separate and removed from 

Hashem’s Light and revealed 

closeness. 

ינַת א  וְהוּ  חִּ י  , "רֵיחַ" בְּ הִּ ֶּ ן  מַ"ת  הַעֲל אַ א  ש 

ינַת  בְחִּ י   לִּ יךְ   , ףמַקִּּ ִּ ינַת   לְהַמְש  חִּ י   בְּ ף  מַקִּּ

This “elevation from below” to 

reach the Makif-encompassing Light 

in the manner of a Baal Teshuva, is 

 
בּ  ה  רְאֵ ) 28 ַ  ג, א(. קנת ש 
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לְעֵילּ א ם דִּּ מַיִּ  ּ ל הַש  טַּ  the idea of the “scent of his : ." 'כו    "מִּ

garments,” i.e. an elevation from 

below (smell) to the encompassing 

level (garments), which draws 

down the encompassing Light 

from Above, as mentioned in the 

blessing of Yitzchok “from the dew 

of the Heavens etc.” 

י  אַךְ  בִּ ה כּ  ן  לְה  זֶּ א  הוּ ב  יַעֲקֹ א  וַהֲלֹ   ,ל 

ינַת  חִּ ּ    בְּ י   – ה  קְדוּש  כִּ ה  י   וּבְל או  כִּ מְש   ם  נִּ

אוֹרוֹ ל  כּ    בּוֹ  י ת  ה  לְיוֹנִּ יךְ אֲ   –  םעֶּ ין ־ רִּ   אַנְפִּּ

א  א־וְאַבּ  ימּ  נַּ"  וְאִּ  ל.  כַּ

However, we still need to 

understand this better: Since 

Yaakov is the realm of holiness, so 

automatically all of the Lights 

Above should flow into him, the 

levels of Arich Anpin, and 

Chochmah and Binah etc., so why 

does he need this “awakening from 

below” to receive these Lights? 

Regarding Eisav, we understand that he needs to do something out of the 

ordinary to be able to receive Hashem’s encompassing Light, since he doesn’t 

deserve it. But Yaakov already deserves to receive all the Lights from Above, 

so why does he need to “prepare delicacies” and other measures in order to 

receive the blessings from Yitzchok? 

כ    אַךְ  ר  י ה  הַבְּ ת א  הִּ פֶּ תוֹסֶּ בּוּ   בְּ י  וְרִּ

כ   לְמַעְל  ה  הַמְש   דֶּ ה  מִּ סֵּ ר  מִּ

לוּת ְ לְש  תַּ ְ ש  אֵינוֹ   ,הַהִּ ֶּ ךְ י  לְפִּ   ש    עֵרֶּ

לוּת ְ לְש  תַּ ְ ש  דֵ   , הַהִּ הְיוֹ י  כְּ תֵנוּ ) ת  לִּ ש   ר  : כז, כח(  פּ 

ירַׁ" וְת  ןַׁ גָּ ד ָּ ַׁוַֹׁוְרבַֹׁ ת  הֲל כוֹ   אֵלּוּ   –  "ש 

תְלַ   ,ת וְאַגּ דוֹ  נִּּ ֶּ וּ ש  ש  י  בְּ ִּ לְבוּש  יִּּ ם  בִּּ מִּ ְ ים  גַּש 

ד    – סֶּ חֶּ ים בְּ עִּ ' זְר     .כו 

The idea is: This blessing from 

Yitzchok was revealing intense 

multifaceted Lights from Above 

the Order of Hishtalshelus 

(spiritual chain of Worlds), that are 

incomparably higher than 

anything already revealed in the 

Order of Hishtalshelus,  as 

mentioned in the blessing: “An 

abundance of grain and wine,” 

which represent dimensions of 

Torah, Halachos and Agadata, 

which are invested in material 

matters, such as Hashem’s 

attribute of Kindness expressed in 
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the Mitzvah of giving physical crops 

to the poor etc. 

ה   ל הַתּוֹר  יּוֹת    – וְכֵן כּ  פּוּרֵי מַעֲש ִּ 'סִּ וְכֵן    ; כו 

ים יאִּ ים  ; נְבִּ וֹפְטִּ וֹן    ; ש  מְש  ִּ דְש  ה  מַעֲש ֶּ

לֶּּ  הוּפִּ בְע  גִּּ בַּ ש   ה    ; גֶּ מַעֲש ֶּ ל  כּ  וְכֵן 

ים ל כִּ גְּ   ; הַמְּ בַּ ֶּ יּוֹת ש  פּוּרֵי מַעֲש ִּ א וְסִּ ר    –   מ 

נ א ח  ר  בַּ ר  בַּ ה  רַבּ  ן    29דְּ   הַכֹּל   – וְדוֹמֵיהֶּ

ה  ן סוֹדוֹת הַתּוֹר  הֶּ ז בּ     .מְרוּמּ 

Similarly, everything in the Torah 

(the Chumash) is written in a way of 

a story, as well as: The stories of all 

the prophets and the judges; the 

story of Shimshon; the story of the 

concubine of Giva; the stories of all 

the Jewish Kings; the stories of the 

Gemara, like the stories of Rabah 

Bar Bar Chana and similar 

stories; all of these stories hint to 

the mystical secrets of the Torah 

that are hidden in them. 

דֶּּ וְ   ךְ עַל  צְוֹת   רֶּ הַמִּּ ה  מַעֲש ֶּ ן  כֵּ ם  גַּ ה    : זֶּ

עַל יְדֵ  ֶּ ה וְלוּל ב ש  ין    ,י סוּכּ  ילִּּ ית וּתְפִּ יצִּ וְצִּ

אֵי אוֹר  כַת  הַמְש   הְיֶּה  יִּ ים  יִּּ מִּ ְ סוֹף  ־ ן גַּש 

רוּךְ  מַעְל ה ־ בּ  לְּ ֶּ ש  ה  מַעְל    הוּא 

לוּ  ְ לְש  תַּ ְ ש   ת. מֵהִּ

Similarly, all of the action of the 

Mitzvos: Through the physical 

Sukka and Lulav, Tzitzis, and 

Tefillin, the Infinte Light of 

Hashem is drawn down from 

beyond the Order of Hishtalshelus. 

Both the revealed dimension of the Torah and physical Mitzvos draw down the 

Infinite Light of Hashem that is beyond all worlds, and bring it into seemingly 

simple matters, such as stories and physical objects. 

פִּ  לְּ ֶּ ךְ י ש  לוּ ר וְסֵדֶּ  עֵרֶּ ְ לְש  תַּ ְ ש  יּ  בַּ ת הִּ   יה עֲש ִּ

   ו  ,ד מְאֹ ם  מְצוּמְצ  ת  הַחַיּוּ 
Since the nature and capacity of 

the Order of Hishtalshelus as it 

comes down into the creation of 

the World of Action (the physical 

world) is extremely limited;  

כְדֵ  י י   ּבִּ יּ אִּ ֶּ אֵיןב  ר  ר  אוֹ ר  ש    סוֹף ־ מֵאוֹר 

רוּך עַצְמוֹ   הוּא ־ בּ  כְבוֹדוֹ   בְּ עַל  א  הוּ   ,וּבִּ

צְח    יְדֵי יְיק  ק  יִּ הוּ   ,אדַּ ֶּ ש  א  ש  רֶּ ֹ   ש 

therefore, in order that abundant 

Light from the Infinite Light of 

Hashem should shine there, this 

needs to come specifically through 

the aspect of Yitzchok, who 

 
א) 29 תְר  א בּ  ב   עג, ב(.  בּ 
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בוּרוֹ  ינ  "בּוּ   –  30ת הַגְּ אנִּ דְקַרְדוּ א  צִּ   , "ית 

הוּ  ֶּ דּ    ו "קַ א  ש  מּוֹדֵ   , "ה הַמִּּ ֶּ הְיוֹ ד  ש  ת  לִּ

כ    , 'כו   31ם ח 

embodied the “Source of 

Severities,” the “Lamp of 

Darkness,” which is also called 

“the ‘Kav’ (line) of Measuring,” 

which measures out and limits the 

Light so that it come into the level 

of Wisdom and other attributes. 

  ּ ש  ךְ   םוּמִּ מְש   פוֹת  נִּ ילּוּ ר  אוֹ   תּוֹס  ם  גַּ י  וְגִּ

יּ  בַּ  ית  יה עֲש ִּ מִּ ְ  . הַגַּש 

Through these “severities” of 

Yitzchok, an additional measure of 

Light and Revelation can also be 

drawn down even as far as the 

physical world of Action. 

הוּ  ן לְך  ה    וְזֶּ תֶּּ יםַׁ"וְיִּ ינַת ם  גַּ   –  "אֱלקֹ  בְחִּ   בִּּ

מְצוּ     . ם צִּ
This is the meaning of the blessing: 

“And He will give to you, Elokim 

(Hashem as manifest in severity), 

from the dew of heaven etc.,” 

meaning that the blessing will also 

come down into the limitations of 

this world.  

אֵ  ן"י  וְק  תֶּּ ינַתל  עַ   "וְיִּ חִּ י "   בְּ מוּ ה  הֲו  א  ר  ה 

פּ  ה  לְמַעְל   רֲ "אֲ  : סוּק בַּ ר בֵּ ֶּ  . "ה'כוֹ  ש 

When the verse says “And He will 

give,” this refers to the level of 

Havaya that was mentioned in the 

previous verse: “[See, the smell of 

my son is like that of the field] that 

is blessed by Havaya.” 

In other words, the blessing is ultimately coming from Hashem as He is 

manifest in the Name Havaya, which represents unlimited capacity for 

revelation.  

However, since it is so unlimited, it must come through Hashem’s aspect of 

Elokim, representing limitation, so that it should be able to come down into our 

world. 

 
ש  ] 30 ת:  הַגְּּ ש  רֶׁ כְתַב־י ד   בוּרו  ת  :1824בִּּ בוּרו  ר הַגְּּ קו   [. מְּ
כְתַב־י ד  חָכָם: ] 31 מָה.   :1824בִּּ כְתַב־י ד  חָכְּ ה זוֹ[.   1099בִּּ יב  א תֵּ  לֵית 
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לִּ ת  זֹא ם גַ ף וְאַ  עְתּוֹ י  בְּ ֶּ   דַּ צְח  ל ש   Besides for this unlimited blessing   ,ק יִּ

needing to come through the name 

Elokim, it also needed to come to 

Yaakov without Yitzchok knowing 

who he was blessing.  

יך   ק  רַ  חִּ א  א  הַׁ"בּ  רְמָּ מ  לה(ם)ש     "ב ְ י    –  ,  אִּ ֶּ ש 

ר פְש   ש    אֶּ תְלַבֵּ ינַת  לְהִּ בְחִּ עַ   בִּּ  . ת הַדַּ

Rather, as Yitzchok afterward told 

Eisav, “your brother came in 

stealthily and took your blessing” 

(Bereishis 27:35). This is because 

the blessing is from such a high level 

that it could not come limited in a 

revealed conscious awareness. 

נְי   מְרוּ ן  וּכְעִּ א  ֶּ זְכוּת  ו  "ל א  :32ש  לְי  א  בִּּ א  תַּ

ת   ילְּ לּ א א  מִּ ל    אֶּ לְי  א  בְמַזּ  ת  א  תַּ ילְּ    , "אמִּ

This is similar to what the Sages 

said (Moed Katan 28a): “[the flow of 

blessings into the material world] is 

not dependent [solely] on one’s 

merits, but [mainly] on Mazel (a 

lofty spiritual force).”  

נְיַן י  כִּּ  זְכוּת    עִּ ךְ א  הוּ   "א"בִּּ עֵרֶּ י    לְפִּ

לוּת,  ְ לְש  תַּ ְ ש  אוּ   הַהִּ ךְ ר  כַּ ֶּ  ,לוֹ י  ש 

This is because a person’s merits 

allow him to receive what he 

deserves from Hashem’s Light as it 

already is revealed in the Order of 

Hishtalshelus.  

ן  כֵּ אֵין  ֶּ ּ ש  ל    מַה  מַזּ  ה  לְמַעְל  א  הוּ   " א "בְּ

ךְ  י עֵרֶּ פִּ לְּ אֵינוֹ ף  אַ   מִּ ֶּ אוּ   ש   . 'כו  י ר 

This is not the case regarding the 

“Mazel,” i.e. the flow of Light from 

beyond the Order of Hishtalshelus is 

not dependent on a person’s merits, 

since it is from a level “higher” 

than being affected by a person’s 

actions in this world.   

 
ט  ד  מוֹעֵ )  32 נֵ "ן כח, א:  ק  זְכוּת    אל    יוּמְזוֹנֵ י  חַיֵּ   י בְּ לְי    אבִּ ת    אתַּ ילְּ לּ    אמִּ מַזּ ל    אאֶּ לְי    אבְּ ת    אתַּ ילְּ ק  חֵלֶּ ר  זהַֹ   ."אמִּ

ינ ן,    ,אקפ א,   נִּ תּ  א  דּ  וְעַל  א.  ת  לְּ מִּ לְי א  תַּ מַזּ ל א  בְּ כֹּלּ א  נֵ א:  לּ א בְּ אֶּ א  ת  לְּ מִּ לְי א  תַּ א  זְכוּת  בִּּ ל או  וּמְזוֹנֵי  י  חַיֵּ י 

א ת  לְּ לְי א מִּ    (.דוֹ וְע ז, ב רנ זֹהַר חֵלֶּק א . בְמַזּ ל א תַּ
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The flow of Light from beyond the order of Hishtalshelus is even above the 

calculation of a person’s merits, which is a logical calculation of what someone 

should receive.  

Therefore, it can only be expressed in something beyond conscious logic and 

awareness, the “stealth” of Yaakov to receive the blessing without his father’s 

conscious awareness. 

י   יךְ  ה  וְה  רִּ זֶּ צ  עֵץ  א  חֵטְ ן  לְתַקֵּ   –ה  ל 

עַת  י    33הַדַּ ה  ֶּ ן ה  ש  רְמ    גַם כֵּ מִּ תּוּ   ה בְּ ֶּ י  וּפִּ ל  ש 

ש   י דוֹ   ,נ ח  עַל  ֶּ תְגַּ   ש  מוּ נִּ ְ עוֹל מוֹ   ש  ת  ה 

יּוּ ב עֵירוּ ה  וְנַעֲש    מִּ ְ יּוּ ת  גַּש  נִּ רוּח    ; 34ת בְּ

This was also needed in order to 

correct the Sin of the Tree of 

Knowledge, that was also caused 

by deception and trickery, i.e. that 

of The Snake, who tricked Chava 

into eating the fruit of the Tree of 

Knowledge, which caused all of the 

worlds to become spiritually 

coarsened and affected that 

unholiness connected to 

physicality should mix with 

spiritual holiness. 

ש   ה  זֶּ ן  וּלְתַקֵּ  פּוּךְ ה  ע  פּוּךְ ל  אֶּ   מֵהִּ   , הִּ

יךְ  ִּ מְש  יּוּ   וְהִּ נִּ י ת  וְאוֹרוֹ ת  רוּח  לְיוֹנִּ עֶּ ם  ה 

הְיֶּ  יִּּ ֶּ ךְ   הש  מְש   יּוּ ם גַּ  נִּ מִּ ְ  ת. לְגַש 

To correct this, he (Yitzchok) did 

just the opposite, by drawing down 

lofty spiritual Lights to shine even 

in the physicality of the world, that 

are so intense that they can refine and 

separate out the holiness that was 

mixed into the physicality. 

This lofty blessing contained Lights that are from higher than the Order of 

Worlds, that are so high that they can come down even to the lowest physical 

level and refine it. 

 ֶּ ּ ש  ן מַה  כֵּ לּוּ   אֵין  בֵּ א  לֹ   אִּ ב  עֲקֹ יַ ל  קִּ

כוֹ  ר     ,תהַבְּ
This refinement of physicality 

would not have occurred if Yaakov 

did not receive these blessings;  

 
ש  ה רְאֵ ) 33 ת הַקֹּדֶּ רֶּ גֶּּ ן אִּ ימ  רַחַ"וא, ב. קמ בחֵלֶּק   זהַֹר ז.  סִּ אוֹ א  הוּב    וּב   ם(. ש   ה  הַחַמּ  ר  בְּ
קוּנֵי זֹהַר) 34 קּוּן  תִּּ  מ(.   תִּּ
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י   ךְ   ה ה  מְש   נִּ ק  רַ ה  הַתּוֹר  ן  מִּ   נִּ רוּח  ת  יּוּ בְּ

מוֹ ד  לְבַ  הוּ   כְּ ֶּ עַל    –   הלְמַעְל  א  ש  הּ  "וְכַדּ 

ַׁ ה  כְמָּ קוֹם  ]   "'כו    ש   מ  בְּ אֵר  תְבּ  נִּּ ֶּ ש  מוֹ  כְּ

   .35[ אַחֵר 

rather, the Torah would only have 

been drawn down into spiritual 

levels that exist Above the physical 

dimension. This spiritual level of the 

Torah is hinted in the verse “and 

[Rivka went to the well to draw 

water, and] her ‘כ ד-jug’ was on her 

shoulder,” as explained elsewhere. 

The word ‘כַד-jug,’ a vessel for containing drawn water, has the numerical 

value (gematria) of 24. This represents the 24 Books of the Tanach (Torah, 

Neviim, Kesuvim). The Torah is a “vessel” for Hashem’s Infinite Light that is 

drawn into it. 

The shoulder is the part of the body closest to the head. By saying that the ‘כַד-

jug’ was on the ‘shoulder,’ this represents the way that Torah exists ‘next to 

the Head,’ meaning close to its source in Hashem, on an exalted spiritual level. 

The goal is that this ‘כַד-jug’ of Torah knowledge should come down from the 

‘shoulder’ and ‘Head’ and be poured down until it reaches our physical world. 

This process of enabling the Torah to reach our physical world was connected 

to Yaakov receiving the blessings of Infinite Light higher than the Order of 

Worlds, which are so powerful that they bring the Light all the way down to 

the physical world. 

                                                                                                                   

 

 

 

 

 

 

 

 

 
בּוּ ף  נוֹסַ ) 35 קּוּטֵ  הרְאֵ . 1824ך מִּ כ  ה  תוֹר  י לִּ ר   . ה צה, ד(בְּ



 

LESSONS IN TORAH OR  32 

Sponsored by: 
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Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many hundreds 

of people every month in a way they can understand, this will be 

great zechus for you and your family! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/Learnchassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

avraham.t.katz@gmail.com , 

612-968-1229 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com  
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