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Please Donate to Keep this Project 

Going! 

This week is Parshas Ki Sisa, which discusses the mitzvah of 

giving a half-shekel to the Bais Hamikdash. Every year, in the 

month of Adar, the Jewish People donated to support the ongoing 

service in the Bais Hamikdash.  

This month of Adar, please become a donor to support the 

ongoing service of making maamarim translations available 

around the world. This will hasten the coming of Moshiach and 

the service in the physical Bais Hamikdash! 

Please help this project continue so that Torah Or and Likutei 

Torah will be available to Jews around the world in the language 

they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, 

who wants his maamarim to be available to every Jew 

in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a 

monthly donor of $18.  

With these $18 a month, you will have the tremendous merit of having 

translated the Torah Or and Likutei Torah, making it available to Jews 

all around the world, and will receive the tremendous merit and 

blessings that come with that! 

For additional sponsorship opportunities, or questions on the project, 

email me at lessonsinlikutaytorah@gmail.com 

 ב"ה 
 ב"ה 

http://www.donorbox.org/LearnChassidus
mailto:lessonsinlikutaytorah@gmail.com
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Torah Or 

 ר תּוֹרָה אוֹ 
יל  תְחִּ בּוּר הַמַּ  דִּּ

ע ָּלַׁהָּ נו ַׁכ  ת ְּ קו ַׁזֶהַׁיִּ ְּ פ  לַׁה  רַׁע  יו ַׁב  1ַׁםַׁדִּ
 ַ ש  רָּ י פָּּ א דַּ תִּ ת כִּּ ָּ  ד, פו – ג, ף פוש ּ

“Giving our Half to Hashem” 

The verse in Parshas Ki Sisa describes the mitzva for every Jew to give a 

half-shekel coin to the Bais Hamikdsash. This Torah portion is also read on 

the Shabbos before Rosh Chodesh Adar, known as Parshas Shekalim, as a 

special additional reading. The reason we read it before the month of Adar 

is that in the time of the Beis Hamikdash they would collect the half-shekel 

from every adult male Jew starting in the month of Adar, in preparation for 

the month of Nisan. 

ַׁ( א) Part 1 

נו ַַַׁׁׁזֶה" ת ְּ לַַׁׁיִּ ָּ עַַַׁׁׁכ  רַׁוהָּ לַַׁׁ ב  קַַׁׁע  ְּ פ  יםו ַׁה  ַַׁׁ,דִּ

ית חֲצִּ ַׁמ  קֶלַׁ ֶ ש   ַׁה  קֶלַַׁׁ ֶ ש  ַׁב ְּ ק ַַׁׁ ַׁוה  ַַׁׁ, דֶש 

ים רִּ הַַׁׁעֶש ְּ רָּ קֶלַׁג   ֶ ש   יתַַׁׁ,ה  חֲצִּ קֶלַַַַׁׁׁׁמ  ֶ ש   ה 

ַׁ' גו  וְּ יָּ''הַׁ הֲוָּ ל  הַׁ רו מָּ )ת ְּ תֵנוּ "  ָּ ש  רָּ , ל   פָּּ

 :(יג

“This is what they shall give - all 

those who pass through the 

census - a half-shekel of the 

shekel which is used for the holy 

Beis Hamikdash; the whole shekel 

is twenty Gaira, and half of that 

shekel, which equals ten gaira, 

must be given as a donation to 

Hashem.” (Shemos 30, 13)   

The Jewish People were being counted by Hashem to bring out how 

precious each individual Jew is. Hashem said that the way to count them is 

not by counting each person directly, but by having the head of each 

household (or future head of a household), which is every man over twenty 

 
דָּ א ל  ה עַתָּּ ת  לְעֵ ) 1 יךְ ע נו  אֲרִּ ירַ  תַּ אֲמָּ ת אֲמִּ  ר(. הַמַּ
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years old, give a half-shekel coin. By counting the coins, the total number 

of Jewish households will be counted.2 

However, there are several questions on the verse that require explanation: 

1- Why did Hashem command us to give only a half-shekel and not a 

whole shekel? 

2- It says two verses later (Shemos 30, 15) that, "The rich person may not 

give more and the poor person may not give less than a half-shekel." 

Why is everyone obligated to give the same amount and not 

according to how much he desires (and just count the number of 

people who donated, regardless of how much they donated). We find 

with regard to the donation to the Mishkan, that each person gave 

according to how much their heart moved them to give [(as 

described at the beginning of Parshas Teruma (Shemos 25, 2)], so 

why, by this donation, did they all need to give the same amount? 

3- Why does the verse use the words, “ ל ע  כָּּ בֵר והָּ -whoever passes עַל 

ק יםוּ הַפְּ דִּ -through the census,” which could also mean: “ ל  ע  כָּּ - בֵר והָּ

all those who transgress ק  עַל יםוּ הַפְּ דִּ -against the commandments.” 

Why did it use an expression that could have a negative implication 

to command this counting process? 

To explain all of this according to the teachings of Chassidus, and to 

understand how this is relevant to each one of us in the service of Hashem, 

we first have to explain the following verse: 

יב תִּ כג(  כְּ לא,  לֵי  ְ ש  ע "   :)מִּ יםַׁ  נו דָּ רִּ עָּ ְּ ש   ַַׁׁב  

ַׁ ה  לָּ עְּ דו ש  –"  ב   הַקָּּ ֶׁ רוּךְ־הוּא  ש    הוּא  ,בָּּ

עַל ל  בַּ ֶׁ ל  ש  ה  כָּּ מָּ ָּ אֵל  נְש  רָּ ש ְ יִּּ  –  3מִּ

It is written (Mishlei 31, 23): “Her 

‘husband’ is known at the gates” 

- this means that Hashem is the 

 
2 This applies only in the time when the Beis Hamikdash exists, but the custom is to give 

half coins before or during Purim as a commemoration of this Mitzvah. 

 

עא  וַיֵּרָּ ק א  חֵלֶׁ ר  ז הַ )  3 דָּ ים  קג, ב: "נו  רִּ עָּ ְ ּ ש  הּ"  בַּ עְלָּ א  –  בַּ א  דָּּ ָּ יךְ   קוּדְש  רִּ יהוּ    הוּא,־ בְּ אִּ תְ דְּ ק   יְדַעאִּ בַּ תְדָּּ   וְאִּ

עֵר  מַה  לְפוּם ַ מְש  יהּ   דִּּ בֵּ לִּ ל  בְּ ה  חַד  כָּּ מָּּ יל  כַּ יָּכִּ א  דְּ קָּ בְּ דַּ א  לְאִּ רוּחָּ א,  בְּ כְמְתָּ חָּ עֵר  מַה  וּלְפוּם  דְּ ַ מְש  יהּ,   דִּּ בֵּ לִּ   בְּ

י  כִּ תְיְדַע הָּ יהּ.  אִּ בֵּ לִּ  בְּ

רְגּוּ  עתַּ דָּ ְ   ם: "נו  ּ ש  יםבַּ רִּ עְלָּהּ"  עָּ ש    זֶׁה  -  בַּ דו  רוּךְ   הַקָּּ הוּא,  הוּא  בָּּ ֶׁ ע  ש  דָּ ק   נו  דְבָּּ י   וְנִּ עֵר  מַה  לְפִּ ַ ש  מְּ ֶׁ ּ בּו    ש  לִּ ל  בְּ   כָּּ
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יעַ  פִּּ ְ ש  מַּ ֶׁ ל ש  ד לְכָּ חָּ ד  אֶׁ חָּ  ,husband” of every Jewish soul“ .וְאֶׁ

in the sense that He gives an 

intimate awareness of Himself to 

each one of us.4 

ל כָּּ ֶׁ ה  ש  ה  או    אַהֲבָּ רְאָּ יֵּש    יִּ ֶׁ ל  ש   לְכָּ

ה מָּ ָּ אֵל  נְש  רָּ ש ְ יִּּ תּו    הוּא  הַכּ ל  ,מִּ   מֵאִּ

רֵךְ  תְבָּּ  , יִּ

This intimate awareness of Himself 

that He gives to us is expressed in 

the fact that all of the love and 

fear of Hashem that is 

experienced in every Jewish soul 

all come from Hashem.  

What does it mean that our awareness of Hashem is “ים רִּ עָּ ְ ּ ש   ”?at the gates-בַּ

The Alter Rebbe gives two explanations: 

1: The word ים רִּ עָּ ְ ּ ש  ים“ comes from the word בַּ יעוּרִּ ִּ  ,measurements.” So-ש 

depending on the “measure” of each person’s intellect and emotions, is how 

we will experience our awareness of Hashem. 

לוּלְ  א לְפוּם ד ָּח כָּ יעוּרָּ ִּ ילֵיהּ  ש   He (Hashem) is experienced by , דִּ

each person according to his 

measure and capacity to receive 

Divine awareness. 

2: The “gates” referred to here are a metaphor for our Divine service. We 

need to “enter” into the service of Hashem through prayer, Torah study, and 

Mitzvos, and according to how much we have “entered” those “gates” of 

Divine service, that is how much we will experience an awareness of 

Hashem. 

 
דאֶׁ  ה חָּ מָּּ ל כַּ יָּּכו  ֶׁ בֵק  ש  דָּּ רוּחַ  לְהִּ ל בָּּ ֶׁ ה, ש  כְמָּ י  הַחָּ עֵר מַה וּלְפִּ ַ ש  מְּ ֶׁ ּ בּ  ש  לִּ ךְ , ו  בְּ ע כָּּ דָּ (.  נו  בּו  לִּ  בְּ

4  This poetic song which we say before the Friday night Kiddush starting with the 

words “  אשת חיל-A woman of valor” was written by King Shlomo to be understood 

on many levels, especially: 1- the Jewish woman; 2- the Jewish soul (of every Jew, 

even of men); 3- the Shechina (Divine Presence). The “Husband” of this “woman 

of valor” is thus either 1- a Jewish woman’s husband; 2- Hashem, who is the 

“husband” of every Jewish soul; 3- a level of Hashem’s revelation expressing how 

Hashem is totally beyond all the worlds, this level being the “husband” of the level 

of Hashem’s revelation that permeates the world, the Shechina. 
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י כְנַס ֶׁש מַה וּלְפִּ ים"  ֶׁ  נִּּ רִּ עָּ ְּ ש    And He is also experienced ",ב  

according to how much the 

person has entered the “gates” of 

Divine service: 

הֵם ֶׁ ים'  ד  ש  רִּ עָּ ְ ה  :ש  ה  אַהֲבָּ רְאָּ   , וְיִּ

ה ת  תּו רָּ צְו  ע  ,וּמִּ נּו דָּ ד  –   כַּ נֶׁגֶׁ ' ד  כְּ

יּ  תִּ יַָּׁ ו תאו  רוּךְ־הוּא  ה''הֲוָּ  . בָּּ

The “four gates” of Divine service 

are: 1 - a love of Hashem; 2 - fear 

of Hashem; 3 - Torah study; and 

4 - Mitzvah performance, which, 

as is known, these four aspects 

correspond to the four letters of 

Hashem’s name Havaya.5 

ין בִּ ם  –  זֶׁה  וּלְהָּ נוּ   הַכּ ל  אִּ מֶּׁ רֵךְ   מִּ תְבָּּ   , יִּ

ם ן אִּ ה מַהוּ  כֵּ ירָּ חִּ ם הַבְּ דָּ  ?לָּאָּ

We need to understand this: If all 

of the love and fear of Him is from 

Hashem’s revelation to us (which 

is why He is our “husband”), then 

in what aspect does a person have 

free choice to choose to love and 

fear Him, since it depends entirely 

on how much Hashem wants to 

reveal Himself to us? 

It says (Berachos 33b and many other places): "Everything is in the hands 

of Heaven (Hashem) except for the fear of Heaven (Hashem)." Meaning 

that the only real choices that we are fully in control of, are how much we 

choose to fear (and love) Hashem. So how can we say that Hashem, Who is 

 
5  The name of Hashem that has four letters י- ה- ו - ה is referred to as Havaya. The 

four aspects of love, fear, Torah, and Mitzvos correspond to the four letters of His 

Name as follows: 1-Fear of Hashem corresponds to the letter 'י since the person 

contracts himself and his ego before Hashem to be like a dot; 2- Love of Hashem 

corresponds to the first letter  'ה that has expansion of length and width, like a 

person who feels expansive and alive when they experience love for Hashem; 3- 

Torah study corresponds to the letter 'ו which is like a hook that connects two 

things, so too Torah study brings down Hashem's revelation into this world; 4- 

Mitzvah performance is like the second letter  'ה, since through mitzvos Hashem's 

presence becomes fully and expansively expressed in the physical world, 

permeating the whole physical world.   
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the "husband" of every Jewish soul, just comes and makes Himself known 

to us, and all we have to do is receive it? If the whole choice we have in life 

is whether we will come to fear Hashem, that means that we choose to 

awaken in ourselves a fear of Hashem which moves us to serve Him. If even 

that fear of Hashem is only in Hashem's control, that would mean that we 

have no choice and no control over anything in our lives. This certainly 

cannot be so, since our free will to serve Hashem is a fundamental principle 

of the entire Torah?!  

אי ר  יֵש    וּבְוַדַּ בָּ לוּי  דָּּ תו    הַתָּּ ירָּ בְחִּ ל  בִּּ ֶׁ  ש 

ם דָּ אֵר  ,אָּ לוּי   מַה  –  זֶׁה  וּלְבָּ   תָּּ

תו   ירָּ בְחִּ א וּמַה  בִּּ לְמַעְלָּה בָּּ  ?מִּ

There is certainly an aspect of 

this that is dependent on a 

person's choice. We, therefore, 

need to understand what is 

dependent on a person’s choice to 

fear and love Hashem and what 

aspect comes as a revelation from 

Above? 

יב תִּ תְחַנַּ )  כְּ אֶׁ מַע: " (־הד,  ו   ןוָּ ְ אֵל  ש  רָּ ש ְ '  ה   יִּ

ד' ה אֱל הֵינוּ  חָּ הַבְתָּּ  – אֶׁ  . "' כוּ  וְאָּ

It is written in the Shema prayer 

(Devarim 6:4-5): “Hear Yisroel, 

Hashem, who is our G-d, Hashem 

is One. And you will love Hashem 

your G-d with all your heart, soul, 

and might.” 

נֵּ  הַבְתָּּ "בִּּ  הוְהִּ י' ב יֵש   "וְאָּ ִּ ירוּש  הַבְתָּּ “ Now, the word :םפֵּ  and you-וְאָּ

will love” has two explanations:  

חָּ  ו   – דאֶׁ וּוּ ן לְש  אֱהו  , יצִּ תֶּׁ ֶׁ תו   בש   One explanation is that it is a . או 

commandment, that you must 

come to love Him. 

ד חָּ ן  –  וְאֶׁ ו  יד  לְש  תִּ ב א  ,עָּ תָּּ ֶׁ ה   ש  אַהֲבָּ   הָּ

א ילָּ מ    . מִּ

Another explanation is that it is a 

prediction of the future, that the 

love of Hashem will certainly come 

by itself. 
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נְיָּ  נָּ   האַהֲבָּ   ןוְעִּ ו  אש  רִּ י  ההָּ   אהִּ

נְנוּ  תְבּו   . ת מֵהַהִּ

The idea of the first type of love, 

which is a commandment, is a 

result of contemplation of 

Hashem’s True Unity.  

י  וּ וְהַיְינ  בִּ דַעְתּו    ןלְהָּ רֵךְ   אַחְדוּתו    בְּ תְבָּּ   יִּ

בְעָּ  ִּ ש  י הבְּ יעִּ  , תרוּחו  ע וּבְאַרְבַּ  םרְקִּ

Meaning that a person needs to 

understand in his mind the Unity 

of Hashem in the seven heavens 

and the four directions.6 

The idea of Hashem’s Unity in the “seven heavens and the four directions,” 

means that all spiritual levels and aspects (represented by the “7” heavens), 

and all of physical existence (represented by the four physical directions) is 

all included in Hashem’s Truth, as the Alter Rebbe will continue to explain. 

י"וַ  י  ל א'  ה  אֲנִּ יתִּ נִּ ָּ י )   "ש  כִּ אֵי  –  (ו,  ג   מַלְאָּ ֶׁ   ן ש 

וּ   לו   ינּוּ   םש  ִּ מו    ,יש  יאַ   םקו דֶׁ   כְּ רִּ  ת בְּ

עו לָּ  ש   אהוּ  ןכֵּ  – םהָּ  ,העַתָּּ  מַמָּּ

Furthermore, as the verse says, 

(Malachi 3:6) “I, Hashem, have 

not changed,” meaning that there 

is no change in Hashem’s Unity 

caused by the creation of the world. 

Just like before the world was 

created Hashem was the only 

existence, so, too, now, He is 

literally the only real existence, 

 
6  The verse which commands us to love Hashem – ָוְאָהַבְת  -- comes right after the 

last word of the previous verse that says that Hashem is One- אֶחָד   , implying that 

the way to come to love Hashem is by contemplating on the Oneness of Hashem. 

In Hebrew, the word אחד which means ‘one,’ is comprised of three letters ד,ח,א . 

The numerical value of the letter א is one, meaning that Hashem is one, the 

numerical of value ח is 8, meaning that in the 7 heavens (meaning all the levels of 

the physical heavens, and all the levels of the spiritual worlds) and in the 1 earth 

(which together add up to 8) Hashem is one, and the numerical value of ד is 4, 

meaning that in the 4 directions of the world (everywhere in the physical world) 

Hashem is one; thus the word אחד shows Hashem’s unity the way it is expressed 

in the world (both the physical and spiritual aspects of the world). 
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עו לָּמו    לכָּ י  כִּּ  י  ת הָּ טֵלִּ טּוּ   םבְּ בִּ   ר מוּ גָּּ   לבְּ

גְדּו   יָּּדוּעַ  נֶׁ  ,כַּ

The fact that there is no change in 

His being the only existence is 

because all of the worlds are 

totally nullified to Him, as is 

known. 

Since the world is nothing separate from Him and has no independent 

existence, Hashem is still the only “real” existence. 

How do we understand that the world is nullified to Hashem and has no 

independent existence? 

To explain this concept, the Alter Rebbe will begin by mentioning a verse 

in Tehillim that is explained at length in his work, Shaar Hayichud 

Vehaemuna, the second part of the Tanya, which describes Hashem’s True 

Unity: 

י" ש    כִּּ מֶׁ ֶׁ גֵן  ש  ים)  "וכו'   אֱלֹהִים  'ויה  וּמָּ לִּּ הִּ   תְּ

 . (יב , פד 

The verse in Tehillim says (84:12): 

“For Hashem’s Names of Havaya 

(revelation) and Elokim 

(concealment) are like the sun and 

its shield.” 

In short, this means as follows: 

The sun is the source of the light and energy of everything on this planet. 

However, if it would shine directly onto us as brightly and intensely as it 

really is, then it would burn up everything in this world. That is why 

Hashem created a "shield," which is a filter around the sun, allowing only 

the exact amount of light and energy from the sun that we can benefit from, 

to pass through it and reach us. 

So too, everything in the world is constantly being created by Hashem’s 

creative power, referred to by the Name of Havaya7, that expresses the 

infinite creative and revelatory power of Hashem. However, if we were to 

see the Divine energy that is invested in us and is constantly creating us, 

then we would be so aware of Hashem that we would lose our free will and 

be unable to choose to serve Him. Were we to see that everything is a part 

 
7 A reference to Hashem’s 4 Letter Name comprised of the same letters as הויה. 
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of Hashem, an expression of His creative power, and that nothing is separate 

from Him, it would be impossible to sin. Without the possibility of sin, there 

is, obviously, no free choice. It is for this reason that He created a “shield,” 

meaning a filter, to filter the creative power of Havaya, thereby allowing us 

to receive existence from Hashem without allowing an overwhelming 

awareness of His creative power to enter our consciousness. 

ה  אַףוְ  רְאֶׁ נִּּ ֶׁ ת   לָּנוּ   ש  עו לָּמו    הוּא   ,לְיֵש    הָּ

ר קֶׁ ֶׁ מוּר  ש   ,גָּּ

And even though the worlds 

appear to us as having their own 

independent existence, this is 

completely untrue,  

י דְבַר"  כִּּ ם'  ה  בִּּ מַיִּ ָּ וּ   ש  יו   וּבְרוּחַ   נַעֲש   פִּּ

ם אָּ ל־צְבָּ הִּ " ).כ ָּ  (. ו, לג יםלִּּ תְּ

because (as it says in Tehillim 

33:6): “With the words of 

Hashem the heavens were 

created, and by the ‘breath of His 

mouth’ all their hosts were 

created.” 

Since heaven and earth and everything in them is being created by Hashem's 

words, there is really nothing separate from Him at all. 

Now, the Alter Rebbe will elaborate on the analogy of comparing the 

creative power invested in constant creation to the idea of words being 

spoken by a person: 

י" רִּ ש ָּ בְּ חֱזֶׁה וּמִּ ׃ אֶׁ ב ) "אֱלוֹה ַּ יּו   :The verse states (Iyov 19:26) –  (כו , טי  אִּ

“From my flesh (i.e. my body) I 

can understand an analogy to see 

the truth of G-dliness.” 

מו   ם  כְּ דָּ אָּ לָּּה  ,בָּּ חִּ תְּ ב  בַּ ֵ חו ש  ֶׁ ש    אֲזַי  ,כְּ

בְתּו   ַ אַחְדוּת  מַחְש  מוּר  בְּ תּו    גָּּ י   אִּ לִּ   בְּ

וּם קוּת  ש  תְחַלְּ לָּל  הִּ ךְ   וְאַחַר  ,כְּ  כַּ

צֵא יּו  ֶׁ ש  יו כְּ פִּּ ד הוּא ,מִּ פְרָּ תּו    נִּ  – מֵאִּ

Like with a person, when he 

begins thinking about something 

his thoughts are completely 

united with him, without any 

separation from him at all, and 

afterward, when his thoughts are 

expressed in speech, they become 

separated from him. 
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עו לָּמו    לכָּּ  ןכֵּ  יאָּ  םקו דֶׁ   ,תהָּ רִּ יוּ   ההַבְּ   הָּ

אַחְ  מוּ  תדוּ בְּ תּו   רגָּּ רֵךְ  אִּ תְבָּּ  . יִּ

So too, all the worlds, before they 

were created by Hashem’s 

“words” as something seemingly 

separate from Hashem Himself, 

were completely unified with 

Hashem in His “thoughts,”  

This is similar to how a person’s speech is completely nullified and unified 

with him when it is still included in his thoughts. 

We see how speech is nullified to thought in the following idea: 

טֵ   וּכְמו   בָּּ ֶׁ בּוּ   לש  בָּ   ל אֵצֶׁ   ר הַדִּּ ָּ חְש    ה הַמַּ

טּוּ  בִּ מוּ   לבְּ גַ   יכִּּ   ,רגָּּ רֶׁ ד  עבְּ חָּ   ל יָּכו    אֶׁ

ו   י בלַחְש  רִּ בָּ  – ץקֵ ן אֵיד עַ ם דְּ

Just like speech is insignificant 

compared to thought, since in one 

moment a person can think 

things that would take a relatively 

endless amount of time to explain 

in speech. 

A great sage can review in his mind in five minutes what would take him 

many hours to explain in a speech to other people.8 We see from this that 

speech is an incomparably lower level of existence than thought, since 

thousands of words of speech exist as one in a relatively short amount of 

thought.  

עו לָּמו    לכָּּ   ןכֵּ  הֵ   תהָּ ֶׁ בּוּ   קרַ   םש   רדִּּ

ד חָּ  ,אֶׁ

So too, all of the worlds which are 

being created from just one 

“word” of Hashem, 

 
8  There is a famous story of the Rebbe Rashab regarding this idea. One time he 

was sitting on a couch thinking over an idea and he was so involved in it that he 

lost track of time and where he was. After several hours of a trance-like 

contemplation he finally "woke up" and asked his son (the Frierdike Rebbe) what 

day it was, what the time was, and what city they were in. He later explained that 

he was thinking over the ideas that would be expressed in his famous series of 

maamarim from 5672-5676 spanning over 144 maamarim, which is over 1500 

pages long in print form. Thus, in several hours he thought through ideas that 

would take hundreds of hours in written and verbal form to express. See 

Hisvaaduyos 5744 vol. 2, page 1374. 
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ךְ  אוְהוּ  ָּ מְש  תו   נִּ כְמָּ רֵךְ  מֵחָּ תְבָּּ  And this “word” of creation is , יִּ

drawn forth from His “Wisdom” 

through an intense process of 

limitation, bringing it down to an 

incomparably lower level, just like 

speech is drawn down from deep 

thought through an intense process 

of limitation. 

יב כְתִּ דִּ "יד,  ט  זְכַרְיָּה)  כְּ ה  (:    עֲלֵיהֶם  'וַּ
אֶה ק וְיָּצָּא ,יֵרָּ רָּ וֹ  כַבָּּ  .'"כוּ  חִצ 

As it is written (Zecharya 9:14): 

“And Hashem will appear over 

them (the enemies of the Jewish 

People), and His “arrow” will go 

forth like lightning.” 

The verse is describing how Hashem will fight for the Jewish People against 

their enemies. It describes Hashem sending into the enemies His “arrow” 

like a lightning bolt. The Targum (authoritative Aramaic translation) 

translates, “  צּו “ His arrows” as-חִּ מ  תְגָּ יפִּּ ו הִּ -His words,” meaning that 

Hashem’s words go forth to destroy the enemies like arrows. These “words” 

of Hashem are being compared in the verse to “lightning bolts.” 

Just like with a flash of lightning, where the energy contained in the clouds 

suddenly becomes condensed into a specific expression of energy visible on 

earth, so, too, with us when we see that Hashem’s words created a world 

that appears separate from Him, this is a very condensed and limited 

expression of the way these words existed in Hashem’s thought and were 

totally united with Him. 

ש    וּבְטוּבו  " כָּ   מְחַדֵּ מִיד   ם יוֹ   ל ב ְ ה   ת ָּ עֲש ֵ   מַּ
ית ִ רֵאש   9.ב ְ

And like we say in the daily prayers 

(Yotzer Or): “And in His 

goodness, He renews every day 

the work of creation.” 

We see that this process of the creation of the worlds by bringing them down 

from the level of Hashem's thoughts, which are united with Him, to the level 

 
סַ ) "9 רְכַּ ח נו  צֵ ת "בִּּ  ר"(. או  ר יו 
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of Hashem's speech, which seems separate from Him, happens constantly 

every day from new. 

רְאָּ  ראַחַ  םוְגַ  בָּּ דו ש   הַ  לאֵצֶׁ  יהֲרֵ  ,םהִּ קָּּ

רוּךְ־הוּא בּוּרו    ןיאֵ   בָּּ נוּ   למוּבְדָּּ   דִּּ מֶּׁ   מִּ

רֵךְ  תְבָּּ ם  חַס  יִּ לו  ָּ בָּ   לְךָּ   ןאֵי  יכִּּ   ,וְש    ר דָּּ

חוּ  ֶׁ נוּ  ץש  מֶּׁ  . 10מִּ

And even after the worlds were 

created, from Hashem’s 

perspective, His creative “words” 

are not separated from Himself, 

G-d forbid, since “there is no 

existence outside of Hashem.” 

Hashem is the ultimate True Existence, and everything exists inside of Him.  

Imagine a person is alone in a room by himself with his thoughts. Even 

though his thoughts are also in the room, the person is really alone, since 

his thoughts are all part of him. This is especially true regarding his thoughts 

that are still part of his desires and memories, before he consciously thinks 

about something. The knowledge or desire that he has on a subconscious 

level is totally united with him; it has no separate existence apart from him. 

Even though the knowledge or desire is for something outside of the person, 

the way it exists in the subconscious, it has no identity apart from the person, 

since it exists completely "inside" of him. 

So, too, we are all really Hashem’s thoughts that exist “inside” of Him since 

He is always everywhere, and things can only exist inside of Him. 

Therefore, there is really nothing separate from Him. 

Even though we look at reality as though it is Hashem’s words that have 

become totally separate from Him (like a person’s words that are separate 

from the person), but from Hashem’s perspective we are still His “thoughts” 

that exist inside of Him and have no separate identity. 

See Tanya chapters 20-21 at length on this concept. 

יהּ   ,וְלָּכֵן לָּּא  –  קַמֵּ לָּא  כּו  יב   כְּ ִּ ש    חָּ

ש    .מַמָּּ

Therefore, before Hashem (from 

His perspective), everything in the 

world has literally no independent 

value. 

 
נ ' כוּ  10 ֶ כְמוֹ ש  אֵר ִו  נְיָּ   תְִב ָּ ת ַּ רֶק כ ) אב ַּ ֶ  .(א"פ 
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עו לָּמו   םוְגַ  י תהָּ טֵלִּ זֶׁ ה זֶׁ ם בְּ  Not only relative to Hashem are the . הבָּּ

worlds an incomparably lower level 

of existence, but even the worlds 

themselves exist on many levels, 

with each level being insignificant 

compared to a higher level. 

Another way to translate this: “each 

spiritual world is included in a 

higher state in the spiritual world 

above it.” 

ֶׁ  הוּמַ  מַעְלָּ ש  ינַת –ה לְּ חִּ בּוּ " בְּ  Each spiritual world can be  ",רדִּּ

described in two ways depending 

on the perspective: From the 

perspective of the spiritual world 

above it, the world below it is 

considered like “speech” that is a 

lesser revelation from the person 

and is more separate from him than 

his thoughts,  

א קְרָּ גֶׁ   הלְמַטָּּ   נִּ חְתּו    םעו לָּ   דנֶׁ   – ן  הַתַּ

ינַ  חִּ בָּ "ת בְּ ָּ טֵ  "המַחְש  צְלו   לוּבָּ  . אֶׁ

but from the perspective of the 

world below it, it is considered 

like “thoughts,” which are a higher 

and more internal expression of the 

person, and therefore the level 

below it is insignificant and 

included in the world above it. 

For example, there are three spiritual worlds of souls and angels (that feel 

that they have some independent existence) that are between this physical 

world and the world of Divinity called Atzilus. They are called (from above 

to below): 
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Atzilus (World of revealed Divine Oneness) 

1- Beria (Creation) 

2- Yetzira (Formation) 

3- Asiya (Action/Completion of the creative 

process)  

Our Physical World 

Let’s look at the world of Yetzira (Formation): 

From the perspective of the world above it, the world of Beria, the world 

beneath it, Yetzira, is like speech, whereas Beria would be like thought. This 

is because the world of Beria is a higher level of revelation of Hashem that 

is more united with Him than Yetzira. Therefore, whatever exists in the 

world of Yetzira, also exists on a higher level in the world of Beria, just like 

whatever is expressed in speech, also exists at a higher level in one’s 

thoughts.  

However, from the perspective of the world below Yetzira, the world of 

Asiya (Action), the world of Yetzira is like “thought” compared to Asiya, 

which would be like “speech,” since whatever exists in Asiya, also exists 

on a higher level in the world of Yetzira. 

מו   בּוּר  כְּ הַדִּּ ֶׁ ל  ש  ֶׁ רַב  ש  ה  הָּ ינַת  נַעֲש ֶׁ חִּ   בְּ

ה בָּ ָּ ל מַחְש  יד אֵצֶׁ לְמִּ ע , ' כוּ  הַתַּ נּו דָּ  .11כַּ

Just like the speech of the teacher 

becomes the thoughts of the 

student, as is known. 

Meaning, that from the lowest level of the teacher's knowledge - what he 

can give over to the student by way of speech - becomes the highest level 

of the knowledge of the student, which the student must use his most 

powerful intellectual abilities to comprehend. This is similar to a great sage:  

When he is in front of his students, his knowledge is on a relatively high 

level, but when he is in front of an even greater sage, he feels insignificant, 

since he realizes that the greater sage knows whatever he knows, and much 

 
ש )  11 מַה  ין  אֵר ּּ  ֶׁ  נּ וְעַיֵּ סוּקעַל    תְבָּּ ֶׁ "  פָּּ אֲש  רְתָּּ ר  כַּ בַּ ת  ", רלֵאמ   דִּּ ַ ש  רָּ פָּ לַ   בְּ ְ קּוּטֵ )  חש  רָּ י  לִּ ה  תו 

לַ  ְ אֵילָּךְ  ב, טח, לש   . ((וָּ
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more. We see that any given level of knowledge is like thought compared 

to a lower level of knowledge, but like speech compared to a higher level 

of knowledge.  

So too, all the spiritual worlds - Each “world” is a level of awareness of 

Hashem, which is insignificant and exists on a higher state in a higher 

“world” i.e. a higher level of awareness of Hashem. 

Based on the above, the Alter Rebbe will explain a deeper meaning in what 

it says in the Zohar, that, “No ‘thought’ can grasp Hashem at all:” 

בָּ   תלֵי"  וְזֶׁהוּ  ָּ יסָּ   המַחְש  פִּ יהּ א  תְּ   בֵּ

לָּ   : 12"לכְּ

This is the meaning of what is 

stated in the Zohar (Tikunei Zohar 

17a), “No ‘ה בָּ ָּ  thought’ can-מַחְש 

grasp Him (Hashem) at all.” 

The simple meaning of this statement is that a person's mind cannot grasp, 

nor understand Hashem at all. Since Hashem is infinitely higher than the 

limitations of all of the worlds, a person's mind cannot grasp Him. 

Now, the Alter Rebbe will give a deeper explanation of which “ה בָּ ָּ -מַחְש 

thought” it is referring to as being unable to understand Hashem: 

הַיְינוּ  י  תעו לָּמו    ףאַ   ,דְּ נִּ לְיו    , דמְא    םעֶׁ

הֵ  ֶׁ ינַת  םש  חִּ בָּ   בְּ ָּ י  םהֵ   ,המַחְש  טֵלִּ   ם בְּ

צְ  רֵךְ   לו  אֶׁ תְבָּּ יסָּ "א  וְל    יִּ פִּ יהּ   אתְּ   " בֵּ

לָּ  י ,לכְּ בָּ  לְמַעְלָּה הוּא כִּּ ָּ חְש  מַּ  . המִּ

Meaning that even the highest 

worlds, which are considered like 

ה“ בָּ ָּ ש  חְּ  thought” compared to all-מ 

the lower worlds, are insignificant 

and comparatively non-existent 

before Him, and have no "grasp 

of Him at all," because He is 

higher than any category of 

thought.   

We explained earlier that the higher worlds are compared to thoughts 

relative to the lower levels. When the Zohar says that no "thought" can grasp 

Hashem, it also means that the highest possible spiritual world, which is 

considered "thought" compared to all other levels, still cannot grasp 

 
ה) 12 מָּ הַקְדָּּ קּוּנֵי ז הַר בַּ תַ , "תִּּ יָּּהוּ ח פָּּ  (. א  ,יז" אֵלִּ
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Hashem at all, since Hashem is totally beyond the realm of what can 

possibly be understood.13  

Similarly, the Alter Rebbe will explain another passage from the Zohar, 

based on the above: 

ימָּ "  וְזֶׁהוּ  כָּ   אסְתִּ י  לדְּ ימִּ   א טְמִירָּ "  ,14  "ןסְתִּ
ל  כָּ  : 15טְמִירִין   ד ְ

This is also the meaning of what is 

stated in the Zohar, (Vol. 2, 89a) 

“He (Hashem) is hidden from all 

hidden, concealed from all 

concealed,”  

אִּ   מֵעו לָּמו ת  אַף קְרָּ א"  םיהַנִּּ ימָּ   " סְתִּ

א"וּ  ירָּ ים  הוּא  ",טְמִּ תִּ יר  סָּ מִּ   לֵית "וְ   וְטָּ

ה בָּ ָּ א מַחְש  יסָּ פִּ יהּ  תְּ  ".בֵּ

meaning that even from the 

worlds which are called “hidden” 

and “concealed,” He is hidden 

and concealed, and “no ‘thought’ 

can grasp Him at all.” 

To summarize the contemplation on Hashem’s Unity that should bring us 

to love Him: 

1- Just like before the world was created, Hashem was the only 

existence, so, too, now, He is the only True Existence. 

2- This is because the world is being created constantly from Hashem’s 

words. 

3- However, it is only from our perspective that we see His creative 

power as though it were creating something outside of Hashem, like 

a person’s speech that becomes separate from the person. 

 
13  The Alter Rebbe explains in Shaar HaYichud VehaEmuna chapter nine: Just 

like it would be ridiculous to say that an idea is so deep that a person can't touch it 

with his hands because physical touch has no connection to a spiritual idea; so too 

it is silly to say that Hashem is so deep that we can't understand Him, since He is 

totally beyond the category of understanding, as He is the Creator of the whole 

category of logic and understanding in the first place. Rather, we say that "no 

thought can grasp Him at all,” meaning that He is beyond the category of the 

limitations of being grasped and understood.  

תְרו   :אטְמִירָ אָ.ָ.ָָסְתִימָ ) 14  (. א ,פט ז הַר חֵלֶׁק ב יִּ
ין)" "15 ירִּ ל טְמִּ כָּ  . "(דְּ
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4- But, from Hashem's perspective, the creative power invested in us 

is really like His thoughts, which He is thinking to Himself. Just like 

a person's thoughts are still totally unified with the person, so, too, 

Hashem's creative power (which is the underlying reality of our 

existence) is still totally unified with Him and has no separate 

existence or identity apart from Him. 

5- Then why do we not feel that we exist as His thoughts inside of 

Himself? Because Hashem created a filter on His creative power to 

block out our awareness of that reality. Just like Hashem made a 

filter around the sun to block out the intensity of its heat, so that we 

wouldn’t burn up, so, too, He created a filter on His creative power 

so that we shouldn’t feel how we are part of His Oneness, so that we 

should have free choice to serve Him. If the truth of Hashem’s 

Oneness would be openly felt, then it would be impossible to sin. 

Therefore, He created a filter to block out that awareness, so that our 

service of Him will result from our free choice. 

6- To help us understand how we are included in Hashem's true 

existence, we should understand that our physical world is an 

expression of a higher spiritual world. Just like whatever is 

expressed in speech exists in the person's thought on a higher level, 

a higher state of being, so, too, whatever we see and experience in 

this world is just a limited expression of how we exist in the higher 

spiritual world, where Hashem's Presence is more revealed. And that 

higher spiritual world itself is also but a limited expression of how 

it exists in an even higher spiritual world, where Hashem is more 

revealed. This process continues hundreds and thousands of times 

over, where each world is only a limited expression of how reality 

exists in a higher spiritual world. 

7- After going through hundreds and thousands (millions and billions 

etc.) of such levels, we then say that all of that is just a mere 

expression of Hashem, but Hashem Himself cannot be grasped by 

any spiritual level, even a level that is billions and trillions of times 

more real than our physical world. This is because Hashem is the 

infinite Creator of the whole idea of spiritual levels, and all of these 

are merely His thoughts within Himself. 
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 Part 2 )ב( 

After we explained at length how to fulfill the command of “you shall love,” 

and that this love comes from contemplating Hashem’s unity, the Alter 

Rebbe will now proceed to explain the effect that this love has on a person: 

הַ  אֱמַר  נֶׁ זֶׁה  ו ו יוְעַל  תְחַנַּ   צ ִּ אֶׁ ה(   ן)וָּ :  ו, 

"ַָּׁ ת  בְּ ה  אָּ " וְּ יךָּ יָּ''ה אֱל קֶׁ  ,אֵת הֲוָּ

Regarding this type of love of 

Hashem, it was stated as a 

commandment, “and you should 

love (i.e. desire) that Hashem 

should be your G-d,”  

ךְ בְּ  ל כַּ נֵן כָּּ תְבּו  יִּּ ֶׁ ד"ש  חָּ ש    "אֶׁ  Meaning that a person should  –מַמָּּ

reflect so much on the fact that 

Hashem is literally the “One” and 

only true existence, to the extent 

that he will come to fulfill what it 

says in the subsequent verse,  

הְיֶׁה   יִּּ ֶׁ יָּ''ה  "ש  ל    –  אֱל קֶיךַָּׁהֲוָּ כָּ ךַָּׁבְּ בְּ בָּ   , לְּ

ל   ךַָּׁוּבְכָּ ְּ ש  ל    ,נ פְּ דֶךַָּׁוּבְכָּ א  ָּ "  מְּ   , ( ם)ש 

ה בָּ ָּ הַיְינוּ מַחְש  ה ,דְּ בּוּר וּמַעֲש ֶׁ  –  דִּּ

That he will love and desire that 

“Hashem should be your G-d, and 

that this should be expressed in all 

of your heart, in all of your    ש -נֶׁפֶׁ

soul, and in all of your might,” 

meaning that he should want to 

express his love and connection to 

Hashem’s True Unity in his 

thought, speech, and action of the 

Torah and Mitzvos. 

ה בָּ ָּ מַחְש  לו   הְיֶׁה  יִּ לּ א  ֶׁ בּוּר דִּּ   ,ש 

לָּל  ה כְּ  ,16וּמַעֲש ֶׁ

Meaning, that he shouldn’t want 

to have any thoughts, speech, or 

 
ו  )"  16 תוּ ן  הַלָּּש  כָּּ ֶׁ לּ  "   בש  ֶׁ הְיֶׁה  אש  בּוּר  מַ   לו    יִּ ה דִּּ בָּ ָּ החְש  לָּ   וּמַעֲש ֶׁ לְתִּּ   אהוּ   ל"כְּ אָּ   י בִּּ לָּ   רמְבו  ו  לאֲבָּ   ל.כְּ כֻוָּּ   , ן הַמְּ

תוּב כָּּ ֶׁ ךְ מַה ש  רֶׁ נְיָּ   עַל דֶּׁ תַּ ק לד  אבְּ רֶׁ בֵּ   פֶּׁ בו  ' הָּ   יגַּ לָּ   תאָּ יקוּ   אל  "  ':םעו  פְסִּ ילּוּ   הִּ עָּ   אֲפִּ ָּ ֵ   תאַחַ   הש  ּ קַש  לְּ עְתָּּ   ר מִּ   ם דַּ

תָּ  מָּ ְ ש  עו    ןו  בּ רִּ לְ   םוְנִּ י הָּ יטּוּ   ם לָּמִּ בִּ ינַת   הלְמַעְלָּ   אוְהוּ   ".'כוּ   ל" הַנַּ   ל בְּ חִּ בְּ ה   מִּ בָּ ָּ ה  ,מַחְש  וּמַעֲש ֶׁ בּוּר  ין    .'כוּ   דִּּ עַיֵּ

ם  ָּ תוּב  ש  כָּּ ֶׁ ּ י  ראַחַ  ןוְלָּכֵ "  : מַה ש  יַּעֲמִּ ֶׁ דָּ  ק ש  אָּ יטּוּ  םהָּ בִּ פִּ   ל "הַנַּ  לבְּ לְתו   י כְּ י   תז א   ,יְכו  ִּ בּו   לאֶׁ  ביָּש  עֱש ֶׁ  ,'כוּ   לִּ   לו   האֶׁ

כָּּ  ְ ש  כו   ןמִּ ם ."כוּ  ןוּמָּ ָּ ין ש  ו   הוְזֶׁ   .עַיֵּ כֻוָּּ תוּב ןהַמְּ כָּּ ֶׁ מַה ש  א בְּ רָּ ר  או  ן". כָּּ ָּ ה הַתּו  ש ּ  ב(.תתקכא א' תִּ
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actions for physical or selfish 

matters at all,  

בְּ  ים  טֵלִּ בְּ ד"רַק  חָּ לְמַעְלָּ   ",אֶׁ הוּא  ֶׁ ה  ש 

בָּ  ָּ חְש  הַמַּ ן  ה  "וְ   ,המִּ בָּ ָּ מַחְש  לֵית 

א בֵיהּ  יסָּ פִּ  ". תְּ

Rather, he should only want to 

express himself in those thoughts, 

speech, and actions that are 

dedicated to and expressing the 

“One” true existence of Hashem, 

Who is higher than the 

comprehension of any thoughts, 

and “No thoughts can grasp Him 

at all,”  

ם אֵינו  יָּכו   דָּ אָּ י הָּ ר כִּּ בָּ ב רַק דָּּ ו  ל לַחְש 

י מִּ ְ מוּר  – גַּש  ר גָּּ קֶׁ ֶׁ ' וְזֶׁהוּ ש   . כו 

Because a person can only think 

about and understand physical 

existence, which is completely 

false compared to Hashem’s 

existence. Therefore, he doesn’t 

want to have any of those types of 

thoughts or other expressions that 

distract him from Hashem’s true 

existence. 

ל  "וְזֶׁהוּ   כָּ ךַָּׁבְּ ְּ ש  ירַת  –"  נ פְּ ש  ־מְסִּ י   :נֶׁפֶׁ כִּּ

ה בָּ ָּ מַחְש  הוּא  ם  דָּ אָּ ל  ֶׁ ש  ש   בּוּר    ,נֶׁפֶׁ דִּ

הוּמַעֲ  טֵל    ,ש ֶׁ בָּּ ת  הְיו  וְלִּ מְסו ר  וְהַכּ ל לִּ

ד"בְּ  חָּ . "אֶׁ ש   מַמָּּ

And this is the meaning of loving 

Hashem “with all your ַׁ -נֶפֶש 

interactive soul,” meaning, giving 

over one’s ַׁ  interactive soul to-נֶפֶש 

Hashem. Because the level of the 

person called “ַׁ  interactive-נֶפֶש 

soul,” is expressed in his thoughts, 

speech, and actions, and all of 

these aspects he should want to 

give over to become literally part 

of the “One” and the only true 

existence of Hashem. 
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זֶּׁ  ֶׁ ש  הְיו ת  לִּ ל  ר אֲבָּ ָּ פְש  אֶׁ י  לְתִּּ בִּּ ה 

הְיֶׁה בְּ  יִּּ ֶׁ לָּל ש  ה כְּ בָּ ָּ י מַחְש  יךְ   ,לִּ רִּ לָּכֵן צָּ

יו   וּמַעֲש ָּ בּוּרו   וְדִּ בְתּו   ַ מַחְש  ר  ֵ ּ לְקַש 

הְיו   רוּךְ־   תלִּ ן בָּּ לְיו  עֶׁ ן הָּ צו  ה לְרָּ בָּ רְכָּּ מֶׁ

צְו ת ה וּבַמִּּ תּו רָּ  . הוּא בַּ

However, since it is impossible for 

a person to not have any thoughts 

at all, he, therefore, needs to 

connect his thoughts, speech, and 

actions to Hashem and become a 

“vehicle” for the Will of Hashem, 

as it is expressed in the Torah and 

Mitzvos. 

נָּפְקָּ "דְּ  ה  כְמָּ מֵחָּ א  רַיְיתָּ  , 17" תאו 

ה.   בָּ ָּ חְש  ן הַמַּ הוּא לְמַעְלָּה מִּ ֶׁ  ש 

Since “the Torah comes forth 

from Hashem’s Wisdom”, which 

is higher than any creature’s 

limited thoughts and 

understanding, and therefore, can 

connect the person to Hashem 

Himself, beyond the limits of 

human understanding. 

Since a person is always thinking, therefore, for him to not think of anything 

other than Hashem, he must fill his mind with the thoughts of the Torah, so 

that he will always have something to think about that will connect him to 

Hashem.18 Not only is this true of thought, it is also true of speech and 

action. The only way for a person to not have any speech or actions that are 

concealing Hashem is by having the words of the Torah in his speech as 

much as he can, so that all his words will be connected to the Torah and 

revealing Hashem, and to have Mitzvos that he does as often as possible so 

 
לַּ ) 17 ַ ש  ק ב בְּ ַ ח  ז הַר חֵלֶׁ ש  רָּ תְרו    .א , סב ן הַמָּּ ת פָּּ י   .ה אפ  יִּ טִּ פָּּ ְ ש  ד .א  , קכאם  מִּ  (. וְעו 

18 This is similar to what it says in HaYom Yom (16 Cheshvan), that, "Thought is 

a garment and a vehicle for the intellect and feelings, at the time when it doesn't 

have as assignment from the intellect or the feelings, it continues working, to 

contemplate and picture ideas, but then, what it does not only lacks content, also it 

is wild and potentially improper, it is explained, that the source of foreign thoughts 

and improper thoughts is the emptiness of the mind. When someone's mind is 

occupied, then thought has a function to serve, and there is no room for foolish or 

meaningless thoughts that have no content."  
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that even the remaining actions that he does will be able to be "for the sake 

of Heaven" and with the goal of revealing Hashem.19 

אַחַת  " וְזֶׁהוּ   ה  צְוָּ מִּ ה  עו ש ֶׁ הָּ ל  כָּּ

הּ  תָּ לְכָּ הִּ י כְּ ו  קִי ֵ אִל  ל ָּ  ם כ ְ ו   ."20ְ כוּ' ן כ 

And this is also the meaning of 

what the sages say: “Whoever 

performs ‘one’ mitzvah 

according to all of its laws, it is as 

if he fulfilled all of them.” 

 
19 Regarding this idea, it is stated in Tanya chap. 34 as follows: 

“And therefore, after a person thinks deeply into the idea of the nullification of 

all the worlds, as mentioned above (that Hashem is the only true and real 

existence), this he will take into consideration: “Since my mind and the source of 

my soul are too limited to be a “vehicle” and a dwelling place for the revelation of 

Hashem’s true unity in absolute truth, since my thoughts cannot at all grasp the 

true greatness of Hashem and Hashem’s true unity, (how Hashem’s existence is 

infinitely exalted over any other type of existence), not even a minute amount of 

understanding compared to the understanding of the Forefathers and the Prophets 

(who were completely nullified before Hashem and united with Him, to the extent 

that Hashem revealed Himself to us through them, since they had no independent 

ego and self-awareness, only a complete nullification to Hashem Himself in a way 

that is higher than understanding). Therefore, I will make a dwelling place for Him 

(His unity and His revelation) in the occupation of the Torah study through fixing 

times for Torah study as prescribed in the Laws of Torah Study (in the Shulchan 

Aruch), as the sages say, ‘even by learning one chapter of Torah Laws in the 

morning, and one chapter in the night (one has fulfilled his obligation for Torah 

study).’” With this he will rejoice and give thanks to Hashem for his portion with 

gladness of heart, for having merited to be the host of the Almighty twice each 

day, and (possibly more often) according to the time available (for Torah study), 

according to what Hashem has given him.” 
19This is mentioned in Tanya chap. 2 and is explained in Derech Mitzvosecha, 

Mitzvas Haamanas Elokus. 

י )  20 ִּ דּוּש  קִּ נָּ ן לט, ב )בְּ ְ ש  מִּּ ש ֶׁ ל  כָּּ ה(:  בַּ עו  וַָּׁה  הָּ צְּ ח ַׁהַַׁׁמִּ י  תא  יבִּ י   לו  ן  מֵטִּ יכִּ י   לו  ן  וּמַאֲרִּ חֵ ו  יָּמָּ ל  וְנו 

רֶׁ ת אֶׁ  אָּ רָּ ה "רְאֵ  –".  ץ הָּ אָּ ר או  ה תּו  בו   ר". הַמְּ

ירוּש  ה  וּרְאֵ  נָּיו    פֵּ ְ ש  רַמְבַּ ת  הַמִּּ כֶׁ ף  סו  "ם  לְהָּ " מַכּו  ת  מַסֶּׁ צְו  הַ   יכִּּ ת:  תָּ   תמִּּ הְיו    יאִּ   ההַרְבֵּ   םבִּּ

 ָּ פְש  לּ    ראֶׁ ֶׁ דָּ   היַעֲש ֶׁ   אש  חַיָּּי   ם אָּ הּ   לעַ   םמֵהֶׁ   תאַחַ   ובְּ הּ   מַתְכּוּנְתָּּ לֵמוּתָּ ְ תו    . וּש  ו  הּ   וּבַעֲש  תָּ   או 

צְוָּ  חְיֶׁ   ההַמִּּ ו    התִּ תו    נַפְש  או  מַּ ה.  מַעֲש ֶׁ   בְּ רֶׁ   הוּמִּ יּו  ֶׁ ּ יקָּּ   לעַ   הש  עִּ אַ   המַ   –  ההַזֶּׁ   רהָּ ָּ ּ ש  ֶׁ  אחֲנַנְיָּ   י בִּּ רַ   לש 

רַדְיו    ןבֶּׁ  א  י לְחַיֵּ   י אֲנִּ   המָּ   ן:תְּ לָּם הַבָּּ יבו    ?עו  ִּ הֱש  י   וֶׁ ִּ ש  לוּ   ב:הַמֵּ מַ   ?לְיָּדְךָּ   המַעֲש ֵ   אבָּּ   םכְּ לו    ר,כְּ
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By saying that whoever performs 'one' mitzvah properly, without specifying 

which one, our Sages are hinting to us about the idea that every Mitzvah 

can be equal to all mitzvos combined, as long as we make it into that ‘one’ 

mitzva. Meaning that when we intend with a Mitzva to become part of the 

true Oneness of Hashem, then that mitzva is considered as having being 

done properly and is as if he did all the mitzvos, since in that aspect (that 

they enable us to become part of Hashem's Oneness) all the mitzvos are 

equal. 

ים וְאַ  רִּ דְבָּ בִּּ ה  ָּ ש  תְלַבְּ נִּ ה  הַתּו רָּ ֶׁ ש    ף 

ים יִּּ מִּ ְ ה ,גַּש  מֶׁ ר וְכַדּו  יסּוּר וְהֵיתֶּׁ    ,אִּ

Even though the knowledge of the 

Torah becomes invested in 

physical matters of determining 

what is forbidden and what is 

permissible, and similar laws 

concerning physical matters,  

ן   כֵּ ֶׁ ש  ל  הֵם  וְכָּ ֶׁ ש  צְו ת  הַמִּּ ה  מַעֲש ֵ

ש   מַמָּּ ים  יִּּ מִּ ְ גַּש  ים  רִּ דְבָּ ה    ,בִּּ קָּ צְדָּ מו   כְּ

צֵא ן וְכַיּו  מו  מָּ  –  בְּ

And, how much more so 

regarding the fulfillment of the 

Mitzvos that are performed with 

actual physical objects, like 

giving charity with money, and 

similar Mitzvos that are performed 

with physical action, not just with 

the knowledge of laws regarding 

physical matters. These Mitzvos 

become completely invested in the 

physical world even more than the 

Torah knowledge becomes invested 

in physicality,  

So how is it possible that, through the Torah and Mitzvos - which are 

invested in physical matters and we can’t directly recognize their Divine 

source when we see them - a person will be able to rise above all physicality 

 

מֵּ  זְדַּ ו   לְךָּ  ןנִּ צְוָּ  תלַעֲש  גֶׁ  המִּ הו  לְדו  תּ "ה  וּרְאֵ ". ןכַּ סֵ ב יַעֲק  ת ו  רָּ י חַיֵּ  "ף יו  תַ ה: "ש ָּ כָּ רַמְבַּ   בדְּ   : ם" הָּ

י  קַיֵּ צְוָּ  ם הַמְּ הּ  תאַחַ  ה מִּ תָּ לְכָּ הִּ לּוּ  כְּ אִּ י  כְּ יֵּ  . (ן"כּוּלָּּ  םקִּ
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and connect to Hashem Himself the way He is beyond the limitations of the 

created world and human understanding?21 

 ְ הַש ּ ל  ַ מְש  כִּּ כו ת  עָּ הוּא  ָּ מְש  הַנִּּ ת  רו 

ינַת ש ְ   ,מֵהַמּו חַ  חִּ חַ בְּ מּו  אֵין בַּ ֶׁ ת  עָּ ש  רו 

לָּל   –כְּ

The answer to this will be from the 

analogy of a person’s hair, which 

derives its life from the brain, 

even though, in the brain itself, 

there is nothing similar to hair. 

Nonetheless, the brain can 

condense its own life-force and 

direct it towards enlivening the 

hair. 

We see two opposites with regard to the life of the hair: On the one hand, it 

has less life than the rest of the body, which is why it doesn't hurt to cut the 

hair, since it has so little life-force. On the other hand, it grows close to the 

brain, so the minimal life that it does receive has the quality of having a 

special connection to the brain, more so than the rest of the body (below the 

head). 

 
21 Possibly the question is as follows: Even though we just said that the Torah and 

the Mitzvos come from Hashem's Will and Wisdom, and therefore are completely 

united with Him, so that through them a person is united with Hashem; that is true 

with regard to Hashem's Wisdom in the World of Atzilus, in Hashem's "mind" as 

it were, Hashem's infinitely exalted Wisdom is higher than any creature can know, 

is unified with Him, and so too, Hashem's Will that transcends His Wisdom is 

unified with Him. But, in the Torah and Mitzvos the way they are manifest in the 

physical world, how can we say that they are unified with Hashem so completely 

that a person who connects to them is unified with Hashem Himself? When a 

person expresses his will and wisdom to someone else, then that knowledge and 

desire becomes removed from the first person himself, and someone who learns 

that knowledge or fulfills that desire, even though he is connected to the person 

who is the source of that wisdom and will, he isn't completely unified with him, so 

how can we say that Hashem's Wisdom and Will that became expressed in physical 

matters are still completely unified with Him to the extent that they unite the one 

who learns and fulfills them with Hashem? This is what the Alter Rebbe will 

proceed to explain with an analogy from a person’s hair. 
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צְו ת וְהַמִּּ ה  הַתּו רָּ הוּא  ן  הֵם   , כֵּ ֶׁ ש  אַף 

יים מִּ ְ ים גַּש  רִּ בָּ ל זֶׁה    ,דְּ ם כָּּ א  "עִּ רַיְיתָּ או 

הַׁמֵ  מָּ כְּ  . "ת כוּ' נָּפְקָּ חָּ

So, too, with regard to the Torah 

and Mitzvos, even though they 

are expressed in physical matters, 

which are far removed from the 

way they exist purely spiritually, in 

Hashem’s Will and Wisdom, 

nonetheless, “the Torah came 

forth from Hashem’s lofty spiritual 

Wisdom” and is still connected to 

its source, just like the lifeforce in 

the hair, which is still connected to 

its source in the lifeforce of the 

brain. 

Just like the life in the (attached) hair is still connected to the life of the 

brain, which is its source, despite the great contrast between them, so, too, 

the Torah and Mitzvos are still directly connected to their source in 

Hashem's Essential Will and Wisdom. Therefore, they can connect the 

person directly to Hashem’s Will and Wisdom, which is totally beyond the 

limitations of the world and of human understanding.   

The Alter Rebbe will finish off the idea explained here at length, noting that 

the one type of love that we are commanded to achieve is by contemplating 

Hashem’s Oneness: 

תְבּו   ם לְהִּ דָּ ל אָּ ה עַל כָּּ בָּ ר זֶׁה חו  בָּ נֵן וְדָּ

זֶׁה הֵיטֵב .  ,בָּּ תו  ירָּ בְחִּ לוּי בִּּ  וְזֶׁה תָּּ

This knowledge of Hashem’s 

Oneness is what every person 

needs to think about very 

thoroughly, and this process of 

contemplation is dependent on the 

person’s own choice, and 

therefore, the resulting love of 

Hashem produced by that 

contemplation is also his own 

choice and accomplishment. 
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 Part 3 )ג( 

ל   ֶׁ ַָּׁ"וּפֵירוּש  הַב' ש  ת  בְּ ה  אָּ יָּ''ה  וְּ "  אֵת הֲוָּ

א  – יד הַבָּּ תִּ ן עָּ ו  אלְש  ילָּ מ    , מִּ

The second explanation of 

“ בְַּׁ ה  אָּ ַָּׁוְּ ת  -you will love Hashem” is 

that it is speaking in the future 

tense as a prediction, that this love 

will come by itself,  

ה אַהֲבָּ ינַת  חִּ בְּ ה ־ הוּא  אָּ הַבָּּ ה  רַבָּּ

רֵךְ.  תְבָּּ תּו  יִּ לְמַעְלָּה מֵאִּ  מִּ

and this is the aspect of the 

“Great Love for Hashem” that 

comes from Above, from Hashem 

Himself. 

In Hebrew grammar, the word “ ָּּהַבְת  and you will love,” could mean-וְאָּ

either a command – ‘and you should love,’ or it could mean future tense - 

‘and you will come to love.’ Now, we are explaining it to mean in the future 

tense, that you will come to love Hashem, since He will give this love to 

you. This love is called, “Great Love” since it is a great and unlimited love, 

compared to a person’s finite love: 

ירוּש    זֶׁה פֵּ ע"ַׁוּבָּ מ  ְּ ה  –  "ש  יעָּ מִּ ְ ן ש  ו    , לְש 

יָּ  אֵינו   ֶׁ הְיו  ש  לִּ וּם  כו ל  ש  בּו   ת 

לָּל  כְּ נְנוּת  תְבּו  לְמַעְלָּה    ,הִּ הוּא  ֶׁ ש 

נְנוּת.   תְבּו   מֵהַהִּ

In this context the explanation of 

מַע“ ְ מַע“ Hear” (in the verse-ש  ְ -ש 

Hear Yisroel, that Hashem who is 

our G-d, this Hashem is One”) is an 

expression of actual hearing, for 

this type of love is not able to be 

understood at all, since this 

revelation is higher than any 

understanding. 

The word “מַע ְ  :Hear” can mean two different things-ש 

1- To hear intellectually and understand, like people say in the middle 

of a conversation “do you hear what I am saying?,” or “I feel like so 

and so is not listening to me,” or “hearing me out,” where the 

implication is not of physical hearing, but of attentive listening, 

understanding and internalizing the concepts and feelings being 

conveyed. According to that translation of “מַע ְ  Hear,” when the-ש 

posuk says, “Hear Yisroel that Hashem who is our G-d, this Hashem 



 

27 LESSONS IN TORAH OR 

is One,” it means that we need to think about and internalize the idea 

that Hashem is truly the One and only existence. This is the idea of 

the contemplation, explained above at length, that will bring a 

person to one type of love of Hashem. 

2- To physically hear the sounds that are reaching a person's ears even 

if he doesn't understand them. For example, in music, the goal of 

listening to music is not to gain new information, but to appreciate 

the actual sound patterns and how they come together harmoniously, 

even though no information is being processed. According to that 

translation, the idea of “Hear Yisroel, etc." is just to listen to and 

appreciate the beauty of Hashem's revelation to us, even if we cannot 

actually understand it. This is the second type of love for Hashem, 

which comes from a revelation from Above, while we are just 

passive recipients to listen and appreciate it without understanding 

it.   

א קְרָּ "  וְזֶׁה נִּ ש  ל הַקּ דֶׁ קֶׁ ֶׁ תֵנוּ ל, יג(   "ש  ָּ ש  רָּ   :)פָּּ

ף" סֶׁ כְס ף  –  "כֶּׁ ן "נִּ ו  כְסַפְתָּּ   לְש  ית    נִּ אֶל ב ֵ
בִיךָּ   , לא, ל( א )וַיֵּצֵ  "אָּ

This type of love is called, “the 

Holy Shekel,” which was a silver 

coin. In Hebrew, the word  ף סֶׁ  כֶּׁ

which means silver, is related to 

the word ף  which is an ,כּו סֶׁ

expression of love, longing or 

yearning, like it says in the verse 

about Yaakov Avinu wanting to 

return to Yitzchok in Eretz Yisroel 

(Bereishis 31:30): “ ס ף כְּ ַַַָּׁׁׁנִּ ת  פְּ ס  כְּ נִּ -

you have greatly yearned for and 

loved to be in your father’s house”. 

By calling the silver coin the “Holy Shekel,” it represents a love ( ף סֶׁ  silver-כֶּׁ

related to ף  ,love) that comes from the Holiness of Hashem Himself-כּו סֶׁ

from a revelation from Above. 

Now, the Alter Rebbe will explain why it is called “  ֶׁ לש  קֶׁ -Shekel,” which 

comes from the word “ל קָּ ְ ש   ”:measure-מִּ
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ה אַהֲבָּ ינַת  חִּ ה  ־בְּ ה  רַבָּּ אָּ הַבָּּ

בְּ  לְמַעְלָּה  למִּ קָּ ְּ ש  לְפוּם    ,מִּ ד  חָּ ל  כָּּ

ילֵיהּ  דִּּ א  יעוּרָּ ִּ ב    ,ש  טו  ה  עֲש ֵ ינַת  בְחִּ בִּּ

ע   – וְסוּר מֵרָּ

This aspect of “Great Love of 

Hashem” comes from Above, 

corresponding to the “ל קָּ ְּ ש  -מִּ

measure” of each person, 

according to his own measure of 

doing good Mitzvos and turning 

away from bad sins, 

ית  תַכְלִּ ת בְּ הְיו  יךְ לִּ רִּ  This service from the person must   .צָּ

be complete before he can receive 

the corresponding love from 

Above22. 

The reason this type of love it is called, “ל קֶׁ ֶׁ  Shekel,” is because it only-ש 

comes to the person according to the “ל קָּ ְ ש   measure” of how much he-מִּ

refines himself in the performance of the Torah and Mitzvos. 

ינַת "ע חִּ רַׁו ַׁס ַׁבֵר לַ ו  וְהוּא בְּ ן  ,  23" ח  ו  לְש 

רַׁ" חו  בַׁ'ַׁ – 24"סְחו ר סְּ ב  ין  סו  לְמִּ ל עָּ  . 'כָּּ

The Shekel coin, which represents 

this love, is also called in Parshas 

Chayei Sara “ ַׁו ַׁעַׁ ס  רַׁל  רַׁו ַׁב  ח  -it passes 

around as currency everywhere.” 

This word ‘ חֵרו  סּ  -currency’ is 

related to the word ‘ חו רסְ  -

encompassing’ or surrounding, as 

in the phrase (Shabbos 113a) “A 

Nazir25 should go ‘ַׁר חו  סְּ רַׁ חו   all-סְּ

 
22   See Tanya chapter 50, where the Alter Rebbe mentions this concept, that to 

receive a Great Love for Hashem as a gift from Above, a person has to be totally 

G-d fearing so that no sins separate him from Hashem, making him spiritually dull 

and unable to receive this revelation. 

רָּ י חַיֵּ ) 23 ע,  כג הש ָּ ל מֵאו ת  טז: "אַרְבַּ קֶׁ ֶׁ ף ש  סֶׁ  לַסּ חֵר"(.   ע בֵר כֶּׁ
י)  24 בִּ י ב  סָּ בִּ רְגּוּ ב.  סָּ רָּ י  חַיֵּ ס  לו  אוּנְקְ ם  תַּ יז.ש ָּ בָּּ   ה כג,  ַ מְרִּ ת קיג, א: "ש  ירָּ   , יאָּ ר  סְחו    –א  נְזִּ

קְרָּ א  ל  א  לְכַרְמָּ ר  סְחו   רָּ א  נָּש     חֵלֶׁק בר  ז הַ ה  רְאֵ   ב".תִּ דְּ אִּ אֵילָּךְ   בח,  קכה  רַבָּּ א  בַּ ירוּש  .  וָּ   וּבַפֵּ

פֶׁ  סֵּ מָּ ל קו  "ר בַּ רָּ רָּ ה וּרְאֵ   ".הבָּּ לַ ר  או  ה  תּו  ְ ש  קּוּטֵ ח כד, ג.  וַיִּּ הלִּ רָּ יי צב, ג.  מַסְעֵ  י תו  בִּ צָּּ ם נ, ג. נִּ

רֵ ה  וּרְאֵ  י  קֵןר הַזָּּ "אַדְמוּ י מַאֲמָּ רִּ צָּ  ד(. רנ  עַמּוּדם  הַקְּ
25 Someone who made a vow not to drink wine, eat grapes or grape products, cut 



 

29 LESSONS IN TORAH OR 

the way around’ a vineyard so that 

he shouldn’t come to eat grapes.” 

This is a reference to a level of 

Divine Revelation that 

“encompasses all worlds.” 

In the story of how Avraham our forefather bought the burial plot for Sarah 

(which was the Mearas Hamachpala), the Torah says that Avraham spent 

400 Shekel HaKodesh, which were ".לסוחר  עובר"  The simple meaning is 

 as currency, which means that it was a very valuable-לסוחר passes-עובר

coin that was acceptable currency in all places, because of its globally 

recognized value. Here, we are translating the words as follows: עובר-

passes לסוחר- around in an encompassing manner. The word לסוחר, which 

means “for business,” or “as currency used in business,” is related to the 

word סחור, which is Aramaic and means “to go around or encompass26” 

and it means that the love that comes from Above (which is called 'Shekel,' 

like in the story of Avraham and in our verse,) comes from a level of Divine 

Revelation which encompasses all the worlds. This level is called 

"encompasses all worlds" not because it is not present within the worlds, 

but because it is so unlimited and transcendent that we are unable to 

perceive it, and thus it remains "above" and "encompassing" our 

understanding.27 

 
his hair, or come in contact with the dead. 

26 This word is used in Targum Unkelos as the translation of the Hebrew word 

 which means, ‘to encompass’ (there, in Shemos, it was ,(as in Shemos 29,16) סביב

used to describe how the blood of the burnt offering had to be thrown on the two 

opposite corners of the Alter so that it would encompass all four sides of the 

Mizbeiach). 
27 For example, when a parent explains something to a small child that can’t 

understand the entire idea, only a very limited element of the idea, the rest of the 

idea that he can’t currently understand is still “present” and available, it is just that 

he is not able to receive it, and thus it remains “encompassing” and “transcendent” 

with relation to his mind. So too, the real truth of Hashem is so infinite that we can 

only receive a very limited aspect of it, and the rest of it remains “encompassing” 

and “transcendent” to us. 



 

LESSONS IN TORAH OR 30 

This love, which is a gift from Above, is an expression of this higher truth 

that “encompasses all worlds.” 

The Alter Rebbe will bring proof to show that this love is from the level of 

Divine Revelation that "encompasses all worlds:"  

אוְזֶׁהוּ "  עַׁמ  ב   רְּ ל  תַַׁׁו ַׁא  קֶׁ ֶׁ סֶףש  ֶ י  )חַיֵּ   "כ 

רָּ  טו(  הש ָּ ינַת    –  כג,  חִּ ת  "בְּ מֵאו  ד' 

ין דְּ  לְמִּ יןעָּ ו פִּ ס  י כִּ תִּ א דְאָּ לְמָּ  .  28"לְעָּ

This lofty level of love is the idea 

of the “400 silver Shekels” used to 

buy the Mearas HaMachpaila, 

which is connected to the level of 

“the 400 Worlds of Yearning that 

we will experience in the World to 

Come.”  

In the story of Avraham buying the land, he used 400 silver Shekel coins. It 

is explained in Kabbala that these correspond to the "400 Worlds of 

Yearning" that will be revealed in the World to Come. This shows that this 

type of love is, indeed, from a very high level, since it is connected to 

"Worlds of Yearning," meaning an intense love, that is so great that it cannot 

be (fully) revealed until the World to Come, since it so intense that the world 

now is not able to receive it. 

Now, we will return to explain the verse quoted at the beginning of the 

Mamaar: 

 " יםוְזֶׁהוּ  רִּ ל"  עֶש ְּ קֶׁ ֶׁ ּ הַש  ה  רָּ תֵנוּ    גֵּ ָּ ש  רָּ )פָּּ

 ָּ  : ( םש 

This is the deeper meaning idea of 

what it says: “The Shekel is 

twenty Geira,”  

ה   אַהֲבָּ ינו ת  חִּ בְּ נֵי  ְ ּ ש  מִּ ד  חָּ אֶׁ ל  כָּּ י  כִּּ

ר   ש ֶׁ מֵעֶׁ לוּלָּה  כְּ ''ל  דּו ת  –הַנַּ וּמִּ ל  כֶׁ   , ש ֵ

ע נּו דָּ  ; כַּ

since each one of the two types of 

love mentioned previously is 

comprised of ten aspects, three of 

intellect, and seven of emotion, as 

is known, 

 
ָּ ר ז הַ ) 28 רָּ י חַיֵּ   חֵלֶׁק אם. ש   ה קכג, ב(. ש ָּ
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ה אַהֲבָּ ינַת  ה  ־וּבְחִּ אָּ הַבָּּ ה  רַבָּּ

לְמַעְלָּה   ר   –מִּ ש ֶׁ מֵעֶׁ לוּלָּה  כְּ ן  כֵּ ם    , גַּ

ֶׁ "וְזֶׁהוּ  ּ ה הַש  רָּ ים גֵּ רִּ ש ְ לעֶׁ  . " קֶׁ

so that even the aspect of “the 

Great Love of Hashem” that 

comes from Above is also 

comprised of ten aspects, intellect, 

and emotion. Since, between the 

love of Hashem from Above and 

below, there are a total of twenty 

aspects, this is what is represented 

by saying that: “the Shekel (love of 

Hashem) is twenty Geira.” 

Since the love of Hashem represented by the Shekel is comprised of two 

halves, (the love from our effort here below, and the love from Above), and 

each love has ten aspects, together, there are twenty aspects to the love of 

Hashem, represented by the fact the Shekel was twenty Geira. 

The 10 aspects of each love are the 3 intellectual aspects of  the love and 

the 7 emotional aspects of the love. This means that for the love to permeate 

the person's entire being, it must start in his intellect, in his understanding 

and awareness, until it comes into his emotions and actions. 

Only when it has completely permeated his being, can he say that he truly 

loves Hashem "with all his heart, with all soul, and with all his might." This 

is true not only of the love that is the result of the person's efforts, but even 

with regard to the love that is a gift from above. In order for it to be "his" 

love, then it must permeate the entire range of his intellect and emotions - 

how he thinks, what he cares about, how he acts, etc. Then, I can be said 

that this love is "his" love of Hashem.29 

 
29 A possible example for this is the idea that is explained in Tanya, Igeres 

HaKodesh chapter 27, where the Alter Rebbe explains that whoever is connected 

to the Tzaddik and wants to receive from his faith, love, and fear must work very 

hard to connect to the Tzadik by learning and internalizing the Tzaddik’s teachings 

and following his instructions, and then he will be able to receive from the Tzadik 

an incomparably deeper and truer faith in Hashem, and love and fear of Hashem. 

Moreover, as a result of the student’s having toiled to establish that connection, it 

becomes the student's own faith, love, and fear (rather than just the Tzadik’s faith, 

love and fear that is being given to the student), since it has permeated him and he 

has internalized what he receives from the Tzaddik. 
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Based on all of the above, the Alter Rebbe will explain the first verse of the 

Parsha (Ki Sisa): 

ַׁ"וְזֶׁהוּ   ש ְּ יַׁיִּ נ  ַׁב ְּ אַׁאֶתַׁר אש  ָּ ש   יַׁתִּ לַׁכ ִּ א    רָּ

יהֶם קו ד  פְּ  ": לִּ

This is the deeper meaning of what 

it says (Shemos 30:12-13): “When 

you will pick up the number of the 

heads of the Children of Yisroel 

according to their counting, you 

should do so by having them 

give…a half of a Shekel.”  

הַיְי  ת דְּ מו  ָּ ים  –נוּ נְש  אִּ קְרָּ ַׁ"הַנִּּ א “ The deeper meaning of , "ר אש  ָּ ש ּ י תִּ כִּּ

ת ר אש    when you will pick up the-אֶׁ

heads,” is that the “heads” here are 

a reference to the lofty souls of the 

righteous, which are referred to 

as “heads.” 

The Alter Rebbe is explaining the first and second verses of the Parsha. The 

first verse says that when you count the Jewish People, you should do so 

with a coin instead of counting them directly, and the second verse says that 

the coin they should give is a half shekel. 

In the first verse, the term for counting is י א  כִּּ שָּ ת  תִּ רא ש  אֶׁ , which literally 

means “when you will lift up the head,” which we are explaining to mean 

that Hashem lifts up, spiritually, the souls that are called “heads.” They are 

called “heads” for two reasons: 

First, these are lofty souls that are higher than other souls, just like the head 

is spiritually higher than the rest of the body.  

Second, these are souls that contain in themselves an aspect of many other 

lower souls and those souls receive their life from them, just like the body 

receives its life from the brain, which is in the head.  

These souls are lifted up by Hashem, giving them this love from Above, 

which is referred to in the second verse as the Holy Shekel. It is specifically 

these souls that will be able to have both halves of the Shekel, which means 

both types of love for Hashem. So, when the verse specifies “the Shekel is 

twenty Geira,” it is referring to these types of souls that can have both types 

of love, which comprises twenty aspects in total. 
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יהֶם" קו ד  פְּ "וַה   –  "לִּ ן  ו  ד'  לְש  ק  ָּ ת    פ  אֶׁ

ה רָּ '   ש ָּ  –  כא, א( א)וַיֵּרָּ   "וְכו 

The deeper meaning of 

יהֶם“ קו ד  פְּ  according their-לִּ

counting,” is that it could also be 

translated as “according to their 

reward,” like in the expression 

((Bereishis 21:1) “קַד פָּּ  and-וַה' 

Hashem rewarded Sarah” by 

giving her a son; so too this love, 

which lifts up the heads of the 

Jewish People, is given from 

Above as a reward. 

The word ם פְקוּדֵיהֶׁ  means to remember and note (here it means to לִּ

remember and know the count of the People) and is also used when Hashem 

remembered Sarah and rewarded her with a son. In this verse, we are 

interpreting it to mean that Hashem remembers and rewards the heads of 

the Jewish People by giving them this love as a gift from Above. 

ו  לַה'  ר נַפְש  יש  כּ פֶׁ  The verse ends off by saying: “And .  ""וְנָּתְנוּ אִּ

each person will give the half 

Shekel as “ר  an atonement” for-כּ פֶׁ

his soul to Hashem.” 

The word ,ר כּ פֶׁ  which here means atonement, also means “to clean,” since 

the atonement cleans the soul of the sinner from the blemish that was made 

through the sin. 

This word, which denotes cleaning, is also referring to the love that comes 

from Above, which cleans the soul of the person who experiences it from 

all the filthy garments of the animal soul, i.e. the unholy desires of the 

animal soul which are called “filthy garments,” since, when the animal soul 

experiences this love, he is completely aware that Hashem is the only 

desirable thing and no longer has any desire for physical pleasure.30 

 
30 In refining the animal soul there are two levels: 

1- A person thinks of ideas explaining the greatness of Hashem in such a way 

that the animal soul will fully understand, in order to convince the animal 

soul of the complete truth that Hashem is the only thing that is good for him, 
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ה ה לו  אַהֲבָּ אָּ ם בָּּ דָּ ל אָּ לּ א לְכָּ ֶׁ ־ אַךְ ש 

ינַת  בְחִּ ת בִּּ הְיו  ''ל וְלִּ ה הַנַּ יםַׁ"רַבָּּ רִּ   עֶש ְּ

ה  רָּ ' גֵּ  . "כו 

However, this “Great Love of 

Hashem” does not come to 

everyone, to be able to experience 

the level of “twenty Geira,” 

meaning having both halves of the 

love of Hashem, from below and 

from Above. 

There are two reasons for this: 

1- To be a proper vessel for this higher love, a person must be complete 

in “doing good” and “turning from bad,” which is difficult.  

2- To receive this higher love, a person must possess a lofty soul that 

is capable of receiving this revelation, the "heads of the Jewish 

People."  

נָּה   ו  אש  רִּ ה  אַהֲבָּ ינַת  חִּ בְּ ה    –אַךְ  בָּ חו 

 . . עַל הַכּ ל 

However, the first type of love 

explained above, which a person 

 
until the animal soul will come to realize on his own that he should love 

Hashem. 

2- A higher level is where it is not just that the G-dly soul explains to the animal 

soul about Hashem and convinces him of the truth, but that Hashem reveals 

His truth to the person so that he should actually experience G-dliness and 

see it for himself. Then, the animal soul also experiences G-dliness directly 

and the person does not have to convince himself about Hashem because he 

sees and experiences it directly. Only when a person comes to the second 

level does the animal soul undergo a real transformation, becoming essential 

changed so that he does not desire physical pleasure, whereas in the first level 

he isn’t changed in essence, it is only that he convinced himself to love 

Hashem. This second level is the love that comes from above and thus 

“cleans” the animal soul of its filthy garments by enabling it to directly 

experience the truth of Hashem, after which it will only desire to be close to 

Hashem and nothing else. 

See Tanya chapters 9 and 10 and chapter 14 where these two levels of love and 

their effect on the animal soul are discussed, and how this higher level of love is a 

gift from Above and a “reward.” 
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can awaken in himself, is an 

obligation on everyone to achieve. 

ינַת   חִּ בְּ ית"וְהַיְינוּ  חֲצִּ ל  מ  קֶׁ ֶׁ ּ   –   "הַש 

לוּלָּ  ו  הַכְּ מְסו ר נַפְש  רה מֵ לִּ  עֶש ֶ

This is the idea of giving the “half 

shekel,” which is ten geira, 

meaning, to give over to Hashem 

his own soul, which is comprised 

of ten aspects, through awakening 

the love for Hashem and having it 

permeate all ten aspects of his soul. 

This is the inner meaning behind why each person is only obligated to give 

half a shekel, which is ten Geira, since each person must reach this half of 

the love of Hashem that comes through our own efforts, through awakening 

this love and causing it to permeate the ten aspects of our soul.31  

Now the Rebbe will finish the explanation of the verse that our Maamar is 

based on: 

הָּ "וְזֶׁהוּ   ל  כָּּ נוּ  תְּ יִּ רַׁזֶׁה  ב  עַל   עו 

יםהַ  קו דִּ ְּ ין" – "פ  קוּדִּ  ",רְמַ''ח פְּ

This is the deeper meaning of what 

it says (Shemos 30:13): “This half 

shekel is what they shall give, all 

ים‘ קו דִּ ְּ פ  לַׁה  רַׁע  ב  עו   those who pass-הָּ

through the census,’” the word 

ים קוּדִּ  can also mean “The הַפְּ

Commandments” and בֵר עו   can הָּ

also mean “a person who 

transgresses,” thus implying that our 

verse means that a person who 

transgresses against the “248 

Positive or 365 Negative ין קו דִּ ְּ -פ 

Commandments”  must give the 

half shekel.  

 
31 This is only called half of the love, since this love will only be complete when 

Hashem gives the love from Above which will completely transform the person, 

and this will come eventually, in the Time of Moshiach, and according to what we 

do now will be the love that Hashem gives us then. 
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בֵר חַס עו  ֶׁ י ש  ם עַל  ־הַיְינוּ אַף מִּ לו  ָּ וְש 

ה צְוָּ יא    ,אֵיזֶׁה מִּ ה הִּ בָּ י כֵן חו  אַף עַל פִּּ

ן  לִּ  יתיתֵּ חֲצִּ ל  מ  קֶׁ ֶׁ ּ ר   –  הַש  ש ֶׁ ינַת עֶׁ חִּ בְּ

לּו   ֶׁ ה  ,ש  אַהֲבָּ ינַת  בְחִּ ה  ־ בִּּ רַבָּּ

נָּה  ו  אש  ''ל  32רִּ  ,הַנַּ

Meaning, that even someone who 

transgressed, G-d forbid, on any 

mitzvah, nonetheless, it is an 

obligation on him to give the “half 

shekel,” meaning the ten aspects 

of his soul, through the first type 

of love of Hashem explained 

above. 

This is the inner meaning behind what it says in the verse “This is what they 

shall give, all ים קוּדִּ בֵר עַל הַפְּ עו    ”:those transgress the commandments-הָּ

Even someone who isn’t perfect in keeping Hashem’s commandments and 

transgresses them sometimes is still obligated and capable to give the “half 

shekel,” meaning to awaken in himself the love for Hashem so strongly that 

it is “Ten Geira,” that it permeates his ten soul powers, so he should be given 

over to Hashem with all his heart, with all his soul, and with all his might.  

A person might think that since he isn’t doing everything that Hashem 

wants, he “transgresses the commandments,” why should he try to awaken 

in himself this love which is so far removed from him? Therefore, the Torah 

says that even a person who “transgresses the commandments” is able to 

awaken in himself this love for Hashem, and that will help him improve in 

fulfilling Hashem’s will. He shouldn’t wait until he is perfect, but just the 

opposite, this will help him to grow and serve Hashem properly. 

ה לַה'  רוּמָּ יא "תְּ ל הִּ קֶׁ ֶׁ ּ ית הַש  ַַׁׁ.33" וּמַחֲצִּ

: 

This “half shekel” is the ultimate 

“donation to Hashem.” 

 

 הראשונה   אהבהנ"א: ר ראשונה: "אה 32

33  ֶ ה ש   ין מַּ י ֵ ל  נ ִ )וְעַּ ן עַּ ָּ מ  אֵר לְקַּ סו  תְב ָּ ָּ קְהֵל "  קפ  י ַּ ן    ",וַּ עִנְיָּ צוֹן וְאִ " ב ְ צוֹןאִית רָּ  .  " ית רָּ

ין עוֹד ב ְ  י ֵ ה " וְעַּ טֵי תוֹרָּ ו  בוֹא  "*לִק  י תָּ ת כ ִ ַּ ש  רָּ ָּ תְחִיל    ,פ  ַּ מ  ר הַּ ו  דִב  דְת ָּ " ב ְ בַּ ר לֹא עָּ ֶ ת אֲש  חַּ "  ת ַּ
ךְ )מב, ג   אֵילַּ ם פֶרֶק ב(וָּ ָּ ֶ   ' )מג, א(, . וְש  ה ש   י מַּ ב ֵ ם ג ַּ ָּ ב ש  תו  ים צז,  "  :כ ָּ הִל ִ ר )ת ְ ל זֶה נֶאֱמַּ וְעַּ

ד ִ '   יב( מְחו  צַּ ''הש ִ יָּ הֲוָּ ין סוֹף ד ִ   '.יקִים ב ַּ י ֵ ַּ וְעַּ מ  ר הַּ ו  קֶל' תְחִיל  ב  ֶ ש   חֲצִית הַּ ' מַּ נו  כו    – '".  זֶה יִת ְ
וֹנוֹ  אן לְש  ד כ ָּ  . עַּ
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Meaning, that this love that a person awakens in himself to give himself 

over to Hashem is the ultimate gift he can give.  

Even though it is a Mitzvah to physically give a half shekel every year, this 

is only one Mitzvah (and is only obligatory during the time of the Beis 

Hamikdash), whereas through awakening the love for Hashem, the person 

is giving himself over as a donation, like it says that “רחמנא ליבא בעי-The 

Merciful One desires the heart,” meaning that Hashem wants the person to 

be wholeheartedly dedicated to Him. 

                                                              

 

 

 

 

 

 

 

 

 

 

 

 

בָּ  ן וְיו  ם כ ֵ ם ג ַּ ָּ ה  ד ִ   ,ן מִש   מְחָּ ש ִ ה ב ְ עֲבוֹדָּ ת הָּ ל    – בְחִינַּ ב עַּ ו  חִי  הַּ ֶ אֵלש  רָּ ל יִש ְ ב    ,כ ָּ תו  כ ָּ ֶ מוֹ ש  כ ְ
רִים כח, מז() בָּ הד ְ מְחָּ ש ִ ' ב ְ דְת ָּ כו  בַּ ר לֹא עָּ ֶ ת אֲש  חַּ ר  ",: "ת ַּ ים ק, ב(  וְכֵן נֶאֱמַּ הִל ִ "עִבְדו     :)ת ְ

ה" מְחָּ ש ִ ת    –   אֶת ה' ב ְ חִינַּ ב ְ קֶל'זֶהו   ֶ ש   חֲצִית הַּ ן  ',מַּ אֵל לִית ֵ רָּ ש ְ מִי ִ ד  אֶחָּ ל  כ ָּ ל  עַּ ב  חִי ו  הַּ ֶ ;  ש 
ה יקִים ב ַּ ד ִ מְחו  צַּ ת "ש ִ בְחִינַּ חֲצִ   – "  ' ו  נִי(זֶהו  מַּ ֵ ש    . ית הַּ

ה'  רָּ קּוּטֵי תו  ם 'לִּ ֵ ּ ה( הַש  הָּ הַגָּּ ר )בַּ זְכָּּ ה זו    –)* "נִּ הָּ ל הַגָּּ תּ אֲבָּ סְפָּ נִּ ל  ו  ֶׁ יָּּה ש  נִּ ְ ּ ה הַש  אָּ צָּ הו  ה בַּ

רָּ  קּוּטֵי תו  סַת הַ'לִּּ ה לְאַחֲרֵי הַדְפָּּ יעָּ פִּ הו  ֶׁ ר', ש  ה או  רָּ ד – ה'" הַ'תּו  בו  רַת כְּ עָּ ת    הֶׁ ַ ּ קְדוּש 

תאַדְמוּ  רֶׁ גֶּׁ ד "ר לְאִּ בו  ל כְּ ֶׁ ש  ש  ה   הַקּ דֶׁ רָּ סַת הַ'תּו  בַר הַדְפָּּ הַרַיַי"צ עַל דְּ "ר מו  ת אַדְמו  ַ ּ קְדוּש 

ם(.  פָּ סו  ה בְּ סָּ דְפְּ ה', נִּ רָּ קּוּטֵי תו  ר' וְ'לִּ  או 
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Summary of the Maamar 

Q1. How can it say in the Zohar that all the love and fear of 
Hashem that a person receives is just a gift from Hashem who is the 
spiritual “husband” of every Jewish soul? How does that fit with the 
concept that we have free will to choose to serve Hashem, which is 
dependent on our own effort to awaken a love and fear of Him, like 
it says “Everything is in the hands of Heaven except for the fear of 
Heaven?” 

A1. There are two types of love (and fear) of Hashem: One type is 
created through our own effort to contemplate on His true Oneness, 
how He is the ultimate true existence, that everything exists as part 
of Him. Through lengthy contemplation on His Oneness we will 
awaken in ourselves a love for Him.  

The second type of love is a gift from Above, a revelation of Hashem 
to those who truly fear Him and serve Him on a high level. This 
second type of love (and fear) is really a gift from Above, totally 
beyond the efforts of the person himself. This is what the Zohar was 
referring to when it said that all the love and fear of Hashem is just 
a gift, it meant that the higher level of love and fear that completely 
transforms the person is just a gift from Hashem. But the love and 
fear that we need to keep the Mitzvos and overcome the Yetzer Hara 
are dependent on our own effort.  

Q2. How is possible to love Hashem “ ָּך ְ ל נַפְש  כָּ  with all of your – בְּ
life?” This would imply that we should be so bound up in wanting 
to connect to Hashem that we wouldn’t want to have anything to do 
with the physical world at all. How is it possible to live in this world 
and still love Hashem with our entire life, literally? 

A2. The word   ש  also means the level of our soul expressed in נֶׁפֶׁ
our thoughts, speech, and actions, and the intention is that through 
putting all of the above forms of expression into the thought, speech, 
and action of the Torah and Mitzvos, we become totally bound up 
with Hashem. 
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Q3. If the Torah and Mitzvos are expressed in purely physical 
things, how can they elevate us to Hashem, Who is beyond all 
physical existence? 

A3. This is similar to the idea of hairs that grow from the life they 
receive from the brain. Even though a person’s hair is totally 
different than the brain, nonetheless, its life is still connected to the 
life in the brain. So too, the life and essence of the Torah and Mitzvos 
are still totally connected to their source in Hashem’s Will and 
Wisdom even though they look different when manifested 
physically. 

Q4. What is the deeper implication of saying “א ָּ ש ּ י תִּ  When you-כִּּ
will pick up the number of   ר אש-heads of the Jewish People, 
ם פְקוּדֵיהֶׁ  ”?according to their count-לִּ

A4. The special souls that are on the level of “  ר אש-head” are קַד   פָּּ

- rewarded by being spiritually  א ָּ ש ּ תִּ י   lifted up. This happens - כִּּ
through a revelation of the “Great Love of Hashem” that Hashem 
shines into them as a reward for the intense and lofty service of Him. 

Q5. What is the deeper implication of saying, “This is what they 
shall give ע ל הָּ ק וֹכָּ דִיםוּבֵר עַל הַפְּ -all those who pass through the census, a 
half shekel of the holy shekel?” 

A5. Every Jew, even someone who ע בֵר ו  הָּ -transgressed   עַל
ק יםוּ הַפְּ דִּ -against the commandments, needs to give his “half shekel” 

to Hashem. The whole shekel, which is twenty Geira, represents 
someone who has both types of love for Hashem, each love having 
ten aspects. Half a shekel, which is ten Geira, represents someone 
who only has the love that comes from his own effort. By saying that 
everyone must give a half shekel, the pasuk means that everyone, 
even someone who has transgressed the commandments of the 
Torah, can awaken in himself a deep love of Hashem that will 
permeate his ten soul powers.  
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Lessons in the Service of Hashem from the Maamar 

1- A person should not get discouraged from davening just 
because in the past he may have transgressed against some of 
the commandments. Hashem gives every Jew the ability to 
awaken in themselves a love for Him so powerful that it can 
permeate all of his/her ten soul powers. It is specifically 
through the inspiration we receive from davening that is how 
we will have the power to correct our past mistakes and serve 
Hashem properly in the Torah and Mitzvos. 

2- We wish that Hashem would just appear to us and we would 
experience a “Great Love” for Hashem that will transform our 
animal soul. The truth is that this is the reward, not the 
service. The service is that even though we don’t see Hashem 
so well and we don’t have a “Great Love” for Hashem, 
nonetheless we work on ourselves to contemplate His 
Oneness and awaken a love for Him. This is really a deeper 
connection than experiencing Divine Revelation, since it 
comes from our own effort and is our own accomplishment. 

3- To awaken a love for Hashem we need to contemplate His 
Oneness, like it says, 

ד   חָּ הַבְתָּּ   –  אֶׁ וְאָּ   by thinking about how He is the One and only 
true existence, that is how we come to love Him. We should 
try to think this over before davening.  
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This a summary of the contemplation described in the 
maamar: 

1- Just like before the world was created, Hashem was the only 

existence, so too now, He is the only True Existence. 

2- This is because the world is being created constantly from Hashem’s 

words. 

3- However, it is only from our perspective that we see His creative 

power as though it were creating something outside of Himself, like 

a person’s speech that becomes separate from the person. 

4- But, from Hashem's perspective, the creative power invested in us 

is really like His thoughts that He is thinking to Himself. Just like a 

person's thoughts are still totally unified with the person, so too 

Hashem's creative power (which is the underlying reality of our 

existence) is still totally unified with Him and has no separate 

existence or identity other than Him. 

5- Then why don’t we feel that we exist as His thoughts inside of 

Himself? Because Hashem created a filter on His creative power to 

block out our awareness of that reality. Just like Hashem made a 

filter around the sun to block out the intensity of its heat so that we 

wouldn’t burn up, so too He created a filter on His creative power 

so that we shouldn’t feel how we are part of His Oneness. Thus, we 

can have free choice to serve Him. If the truth of Hashem’s Oneness 

would be openly felt then it would be impossible to sin. Therefore, 

He created a filter to block out that awareness so that our service of 

Him will be our free choice. 

6- To help us understand how we are included in Hashem's true 

existence, we should understand that our physical world is an 

expression of a higher spiritual world. Just like whatever is 

expressed in speech exists in the person's thought in a higher level, 

a higher state of being; so too whatever we see and experience in 

this world is just a limited expression of how we exist in the higher 

spiritual world, where Hashem's Presence is more revealed. And that 

higher spiritual world is also a limited expression of how it exists in 

an even higher spiritual world where Hashem is more revealed. This 

process continues hundreds and thousands of times over, where each 
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world is only a limited expression of how reality exists in a higher 

spiritual world. 

7- After going through hundreds and thousands (millions and billions 

etc.) of such levels, we then say that all of that is just a mere 

expression of Hashem, but Hashem Himself cannot be grasped by 

any spiritual level, even a level that is billions and trillions of times 

more real than our physical world. This is because Hashem is the 

infinite Creator of the whole idea of spiritual levels, and all of these 

are merely His thoughts inside Himself. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

43 LESSONS IN TORAH OR 

Torah Or English translation project: 

With Hashem’s help we would like to present this installment of Lessons in 

Torah Or. 

The original text of the maamarim with  נקודות and punctuation is presented 

side by side with a phrase by phrase translation and explanation. The translation 

of the text is in bold whereas the commentary is in regular font. The 

explanations of general concepts that are not directly relevant to understanding 

the flow of the maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Torah Or have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Torah Or 

in the original. By learning the words, structure, and concepts of the maamarim, 

eventually they should be able to learn it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and 

are reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, 

the administrator of the לקוטי תורה מנוקד project for helping with the  נקודות 
and punctuation, to see any Maamar from Torah Or/Likutay Torah with  נקודות  
go to his website www.ChassidutBehirah.com,  and to R’ Baruch Katz for 

creating and managing the website of www.LearnChassidus.com, and Rabbi 

Yitzchok Miller for the editing. 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

בן   ל"זלעילוי נשמת הרה"ת ר' חיים שניאור זלמן יהודה 
 יבלחט"א ר' אהרן לייב שיחי' 

*** 

Every maamar from the entire Torah Or/Likutei Torah 

with nekudos and punctuation is available on: 

www.ChassidutBehirah.com  
*** 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.donorbox.org/learnchassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com  

http://www.chassidutbehirah.com/
http://www.donorbox.org/learnchassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

