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LESSONS IN TORAH OR

Please Donate to Keep this Project 1"2
Going!

This week is Parshas Ki Sisa, which discusses the mitzvah of
giving a half-shekel to the Bais Hamikdash. Every year, in the
month of Adar, the Jewish People donated to support the ongoing
service in the Bais Hamikdash.

This month of Adar, please become a donor to support the
ongoing service of making maamarim translations available
around the world. This will hasten the coming of Moshiach and
the service in the physical Bais Hamikdash!

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter Rebbe,
who wants his maamarim to be available to every Jew
in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a
monthly donor of $18.

With these $18 a month, you will have the tremendous merit of having
translated the Torah Or and Likutei Torah, making it available to Jews

all around the world, and will receive the tremendous merit and
blessings that come with that!

For additional sponsorship opportunities, or questions on the project,
email me at lessonsinlikutaytorah@gmail.com
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“Giving our Half to Hashem”

The verse in Parshas Ki Sisa describes the mitzva for every Jew to give a
half-shekel coin to the Bais Hamikdsash. This Torah portion is also read on
the Shabbos before Rosh Chodesh Adar, known as Parshas Shekalim, as a
special additional reading. The reason we read it before the month of Adar
is that in the time of the Beis Hamikdash they would collect the half-shekel
from every adult male Jew starting in the month of Adar, in preparation for
the month of Nisan.
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Part 1

“This is what they shall give - all
those who pass through the
census - a half-shekel of the
shekel which is used for the holy
Beis Hamikdash; the whole shekel
is twenty Gaira, and half of that
shekel, which equals ten gaira,
must be given as a donation to
Hashem.” (Shemos 30, 13)

The Jewish People were being counted by Hashem to bring out how
precious each individual Jew is. Hashem said that the way to count them is
not by counting each person directly, but by having the head of each
household (or future head of a household), which is every man over twenty

(MKRT NTMK TIRA YT XY DY NY9),
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years old, give a half-shekel coin. By counting the coins, the total number
of Jewish households will be counted.?

However, there are several questions on the verse that require explanation:

1-

2-

Why did Hashem command us to give only a half-shekel and not a
whole shekel?

It says two verses later (Shemos 30, 15) that, "The rich person may not
give more and the poor person may not give less than a half-shekel."”
Why is everyone obligated to give the same amount and not
according to how much he desires (and just count the number of
people who donated, regardless of how much they donated). We find
with regard to the donation to the Mishkan, that each person gave
according to how much their heart moved them to give [(as
described at the beginning of Parshas Teruma (Shemos 25, 2)], so
why, by this donation, did they all need to give the same amount?

Why does the verse use the words, “21vi1 923-whoever passes 5y
o mpoi-through the census,” which could also mean: “121vi7 92-
all those who transgress n*mpoi1 Sy-against the commandments.”
Why did it use an expression that could have a negative implication
to command this counting process?

To explain all of this according to the teachings of Chassidus, and to
understand how this is relevant to each one of us in the service of Hashem,
we first have to explain the following verse:
DMYWa YT" (0 x5 vhwn) 2N It is written (Mishlei 31, 23): “Her
XTI W"W'IEUI,U'- unl?y; ‘husband’ is known at the gates”

- Hxm oY Y3 W ya

- this means that Hashem is the

2 This applies only in the time when the Beis Hamikdash exists, but the custom is to give
half coins before or during Purim as a commemoration of this Mitzvah.
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ORI IR 939 yinpnw  “husband” of every Jewish soul,
TRUTT TR TN T in the sense that He gives an
intimate awareness of Himself to

each one of us.*

937 W IR 9K 20K YW This intimate awareness of Himself
RN K1 99 ,‘7N‘1W”ﬁ apypiy  that He gives to us is expressed in
o - T Tt the fact that all of the love and
AR fear  of  Hashem that s
experienced in every Jewish soul

all come from Hashem.

What does it mean that our awareness of Hashem is “n™ywa-at the gates?”
The Alter Rebbe gives two explanations:

1: The word o™yw3a comes from the word “D™1y*w-measurements.” So,
depending on the “measure” of each person’s intellect and emotions, is how
we will experience our awareness of Hashem.

TRV D109 TN 937 He (Hashem) s experienced by
' - each person according to his
measure and capacity to receive

Divine awareness.

2: The “gates” referred to here are a metaphor for our Divine service. We
need to “enter” into the service of Hashem through prayer, Torah study, and
Mitzvos, and according to how much we have “entered” those “gates” of
Divine service, that is how much we will experience an awareness of
Hashem.

(1272 y70199 1272 WWRW 02971, 2V 12 pAT? P01 93 X
“This poetic song which we say before the Friday night Kiddush starting with the
words “ 21 nwX-A woman of valor” was written by King Shlomo to be understood
on many levels, especially: 1- the Jewish woman; 2- the Jewish soul (of every Jew,
even of men); 3- the Shechina (Divine Presence). The “Husband” of this “woman
of valor” is thus either 1- a Jewish woman’s husband; 2- Hashem, who is the
“husband” of every Jewish soul; 3- a level of Hashem’s revelation expressing how
Hashem is totally beyond all the worlds, this level being the “husband” of the level
of Hashem’s revelation that permeates the world, the Shechina.
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"My 01w M DA And He is also  experienced
' o - according to how much the
person has entered the “gates” of

Divine service:

KN TAOR DMYW T OOW  The “four gates™ of Divine service
Moy - 'SJ'I‘!JB ,niym =i are: 1 - alove of Hashem; 2 - fear
T e .t of Hashem; 3 - Torah study; and
KPR ANTIMK 4 Mitzvah performance, which,
as is known, these four aspects
correspond to the four letters of

Hashem’s name Havaya.’®

;0207 100 5377 0K - T 207 We need to understand this: If all
20789 YIRS 1 12 DX of the love and fear of Him is from
v 7 Hashem’s revelation to us (which
is why He is our “husband”), then
in what aspect does a person have
free choice to choose to love and
fear Him, since it depends entirely
on how much Hashem wants to
reveal Himself to us?

It says (Berachos 33b and many other places): "Everything is in the hands
of Heaven (Hashem) except for the fear of Heaven (Hashem)." Meaning
that the only real choices that we are fully in control of, are how much we
choose to fear (and love) Hashem. So how can we say that Hashem, Who is

5 The name of Hashem that has four letters 7-1-n-> is referred to as Havaya. The
four aspects of love, fear, Torah, and Mitzvos correspond to the four letters of His
Name as follows: 1-Fear of Hashem corresponds to the letter " since the person
contracts himself and his ego before Hashem to be like a dot; 2- Love of Hashem
corresponds to the first letter ' that has expansion of length and width, like a
person who feels expansive and alive when they experience love for Hashem; 3-
Torah study corresponds to the letter " which is like a hook that connects two
things, so too Torah study brings down Hashem's revelation into this world; 4-
Mitzvah performance is like the second letter "7, since through mitzvos Hashem's
presence becomes fully and expansively expressed in the physical world,
permeating the whole physical world.
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the "husband™ of every Jewish soul, just comes and makes Himself known
to us, and all we have to do is receive it? If the whole choice we have in life
is whether we will come to fear Hashem, that means that we choose to
awaken in ourselves a fear of Hashem which moves us to serve Him. If even
that fear of Hashem is only in Hashem's control, that would mean that we
have no choice and no control over anything in our lives. This certainly
cannot be so, since our free will to serve Hashem is a fundamental principle
of the entire Torah?!

9% N2 MORT 2T WIRTAY There is certainly an aspect of
WoR T - M oaxayy ok this that is dependent on a

25y1Y N person's choice. We, therefore,
f1YNMRATNNTTA heed to understand what s

dependent on a person’s choice to
fear and love Hashem and what
aspect comes as a revelation from
Above?

" OXIW YY" (71 1m0k 2N It is written in the Shema prayer
My PR - AN o (Devarim 6:4-5): “Hear Yisroel,
TeTTE T © * Hashem, who is our G-d, Hashem
is One. And you will love Hashem
your G-d with all your heart, soul,

and might.”

:OWAD A7 "NAIKI"A MM Now, the word “namx-and you
will love” has two explanations:

ANIX AIRAW MY WY - TNK - One explanation is that it is a
' ' commandment, that you must
come to love Him.

MATXT XANW , TNy W7 - X1 Another explanation is that it is a
Koy Prediction of the future, that the
* " love of Hashem will certainly come

by itself.
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The idea of the first type of love,
which is a commandment, is a
result of contemplation of
Hashem’s True Unity.

Meaning that a person needs to
understand in his mind the Unity
of Hashem in the seven heavens
and the four directions.®

The idea of Hashem’s Unity in the “seven heavens and the four directions,”
means that all spiritual levels and aspects (represented by the “7” heavens),
and all of physical existence (represented by the four physical directions) is
all included in Hashem’s Truth, as the Alter Rebbe will continue to explain.

PR - (,273m) I KD 710K
nX™3 0Tip M3 MY oW 17
,TRY WiRn K13 - 09

Furthermore, as the verse says,
(Malachi 3:6) “I, Hashem, have
not changed,” meaning that there
is no change in Hashem’s Unity

caused by the creation of the world.
Just like before the world was
created Hashem was the only
existence, so, too, now, He is
literally the only real existence,

last word of the previous verse that says that Hashem is One-73x , implying that
the way to come to love Hashem is by contemplating on the Oneness of Hashem.
In Hebrew, the word 7r1x which means ‘one,” is comprised of three letters 7,7,8.
The numerical value of the letter & is one, meaning that Hashem is one, the
numerical of value 11 is 8, meaning that in the 7 heavens (meaning all the levels of
the physical heavens, and all the levels of the spiritual worlds) and in the 1 earth
(which together add up to 8) Hashem is one, and the numerical value of 7 is 4,
meaning that in the 4 directions of the world (everywhere in the physical world)
Hashem is one; thus the word 7nx shows Hashem’s unity the way it is expressed
in the world (both the physical and spiritual aspects of the world).
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7113 71022 077PA NNV 9370 The fact that there is no change in
' ' v yyy  His being the only existence is
V1T 170)
YTV because all of the worlds are
totally nullified to Him, as is
known.

Since the world is nothing separate from Him and has no independent
existence, Hashem is still the only “real” existence.

How do we understand that the world is nullified to Hashem and has no
independent existence?

To explain this concept, the Alter Rebbe will begin by mentioning a verse
in Tehillim that is explained at length in his work, Shaar Hayichud
Vehaemuna, the second part of the Tanya, which describes Hashem’s True
Unity:

mon) " DN "N 1IN WNW 13" The verse in Tehillim says (84:12):
) ..(':, o “For Hashem’s Names of Havaya
(revelation) and Elokim
(concealment) are like the sun and
its shield.”

In short, this means as follows:

The sun is the source of the light and energy of everything on this planet.
However, if it would shine directly onto us as brightly and intensely as it
really is, then it would burn up everything in this world. That is why
Hashem created a "shield,” which is a filter around the sun, allowing only
the exact amount of light and energy from the sun that we can benefit from,
to pass through it and reach us.

So too, everything in the world is constantly being created by Hashem’s
creative power, referred to by the Name of Havaya’, that expresses the
infinite creative and revelatory power of Hashem. However, if we were to
see the Divine energy that is invested in us and is constantly creating us,
then we would be so aware of Hashem that we would lose our free will and
be unable to choose to serve Him. Were we to see that everything is a part

T A reference to Hashem’s 4 Letter Name comprised of the same letters as 177,
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of Hashem, an expression of His creative power, and that nothing is separate
from Him, it would be impossible to sin. Without the possibility of sin, there
is, obviously, no free choice. It is for this reason that He created a “shield,”
meaning a filter, to filter the creative power of Havaya, thereby allowing us
to receive existence from Hashem without allowing an overwhelming
awareness of His creative power to enter our consciousness.

KIT,U79 NN 1Y KWW XY And even though the worlds
M3 WPW appear to us as having their own
* ¥ independent existence, this is

completely untrue,

1D M2 WY1 DMWY 117272" 2 because (as it says in Tehillim
.(.l ’1'7 qunn) " ONIXY 336) “With the words of
T 77 Hashem the heavens were
created, and by the ‘breath of His
mouth’ all their hosts were
created.”

Since heaven and earth and everything in them is being created by Hashem's
words, there is really nothing separate from Him at all.

Now, the Alter Rebbe will elaborate on the analogy of comparing the
creative power invested in constant creation to the idea of words being
spoken by a person:

— (12,va0x) "AION MTIAN MW2M" The verse states (lyov 19:26):
“From my flesh (i.e. my body) I
can understand an analogy to see
the truth of G-dliness.”

K VAW 7PIN2 ,07IK2 1D Like with a person, when he
92 IAK M) NITNRD IR begins thinking about something

o ~‘7- ‘ ~his thoughts are completely
12 MK 223 Mp7nNin W yhited with him, without any

- NN 7791 KT, 100 KYIMWI  separation from him at all, and
' - afterward, when his thoughts are
expressed in speech, they become

separated from him.
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P IXM2T 0TIR NINAWT 9312 So too, all the worlds, before they
A0anTInK Mny nrIRy  Were created by Hashem’s
AT o v “T7 “words” as something seemingly
separate from Hashem Himself,
were completely unified with

Hashem in His “thoughts,”

This is similar to how a person’s speech is completely nullified and unified
with him when it is still included in his thoughts.

We see how speech is nullified to thought in the following idea:

nawnaT YYX 277 Y0aw 31 Just like speech is insignificant
5491 AKX yIm 3 ) bypaa compared to thought, since in one

, , - moment a person can think
- Y PR Y DT W things that would take a relatively

endless amount of time to explain
in speech.

A great sage can review in his mind in five minutes what would take him
many hours to explain in a speech to other people.® We see from this that
speech is an incomparably lower level of existence than thought, since
thousands of words of speech exist as one in a relatively short amount of
thought.

7127 97 DY NN 93 12 So too, all of the worlds which are
anx  being created from just one
T «word” of Hashem,

8 There is a famous story of the Rebbe Rashab regarding this idea. One time he
was sitting on a couch thinking over an idea and he was so involved in it that he
lost track of time and where he was. After several hours of a trance-like
contemplation he finally "woke up" and asked his son (the Frierdike Rebbe) what
day it was, what the time was, and what city they were in. He later explained that
he was thinking over the ideas that would be expressed in his famous series of
maamarim from 5672-5676 spanning over 144 maamarim, which is over 1500
pages long in print form. Thus, in several hours he thought through ideas that
would take hundreds of hours in written and verbal form to express. See
Hisvaaduyos 5744 vol. 2, page 1374.
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1307 '1]'\733!'[73 ']VJDJ Nim And this “word” of creation is
drawn forth from His “Wisdom”
through an intense process of
limitation, bringing it down to an
incomparably lower level, just like
speech is drawn down from deep
thought through an intense process
of limitation.

ooy 'm " (7,0 7TMAY) MITI As it is written (Zecharya 9:14):
o ™ i PWﬁD.NY"\ ’hm', “And Hashem will appear over
Chomrmormn T them (the enemies of the Jewish
People), and His “arrow” will go

forth like lightning.”

The verse is describing how Hashem will fight for the Jewish People against
their enemies. It describes Hashem sending into the enemies His “arrow”
like a lightning bolt. The Targum (authoritative Aramaic translation)
translates, “i¥m-His arrows” as “¥1inanp-His words,” meaning that
Hashem’s words go forth to destroy the enemies like arrows. These “words”
of Hashem are being compared in the verse to “lightning bolts.”

Just like with a flash of lightning, where the energy contained in the clouds
suddenly becomes condensed into a specific expression of energy visible on
earth, so, too, with us when we see that Hashem’s words created a world
that appears separate from Him, this is a very condensed and limited
expression of the way these words existed in Hashem’s thought and were
totally united with Him.

Ayyn Tap oP Y21 WM 121021"  And like we say in the daily prayers
' ' Compynny (Yotzer Or): “And in  His
"~ 7" goodness, He renews every day

the work of creation.”

We see that this process of the creation of the worlds by bringing them down
from the level of Hashem's thoughts, which are united with Him, to the level

("X " N7 mon)
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of Hashem's speech, which seems separate from Him, happens constantly
every day from new.

WP YYX M, DX IR DN And even after the worlds were
AN T2 12T PR RITTYN created, from Hashem’s

5 A ; perspective, His creative “words”
3T 7 PR, 00 AN Gre not separated from Himself,

Reth)a)a Y'II'IW G-d forbid, since “there is no
existence outside of Hashem.”

Hashem is the ultimate True Existence, and everything exists inside of Him.

Imagine a person is alone in a room by himself with his thoughts. Even
though his thoughts are also in the room, the person is really alone, since
his thoughts are all part of him. This is especially true regarding his thoughts
that are still part of his desires and memories, before he consciously thinks
about something. The knowledge or desire that he has on a subconscious
level is totally united with him; it has no separate existence apart from him.
Even though the knowledge or desire is for something outside of the person,
the way it exists in the subconscious, it has no identity apart from the person,
since it exists completely "inside” of him.

S0, too, we are all really Hashem’s thoughts that exist “inside” of Him since
He is always everywhere, and things can only exist inside of Him.
Therefore, there is really nothing separate from Him.

Even though we look at reality as though it is Hashem’s words that have
become totally separate from Him (like a person’s words that are separate
from the person), but from Hashem’s perspective we are still His “thoughts”
that exist inside of Him and have no separate identity.

See Tanya chapters 20-21 at length on this concept.

W K73 KA - Amp )N Therefore, before Hashem (from
' .W)ﬂh His perspective), everything in the
T~ world has literally no independent

value.

(K" P72) XIm2 ININIY 01 1D
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A 1 0HYa NS ON  Not only relative to Hashem are the
T ' "7 7" worlds an incomparably lower level
of existence, but even the worlds
themselves exist on many levels,
with each level being insignificant
compared to a higher level.
Another way to translate this: “each
spiritual world is included in a
higher state in the spiritual world
above it.”

,"1127" NPNA - MYYRYW M Each  spiritual  world  can  be
' - described in two ways depending
on the perspective: From the
perspective of the spiritual world
above it, the world below it is
considered like “speech” that is a
lesser revelation from the person
and is more separate from him than
his thoughts,

- T\nnRT 09y T MY K1) but from the perspective of the
35yX 5P "R NIa world below it, it is considered
o TToT 7 7 like “thoughts,” which are a higher
and more internal expression of the
person, and therefore the level
below it is insignificant and

included in the world above it.

For example, there are three spiritual worlds of souls and angels (that feel
that they have some independent existence) that are between this physical
world and the world of Divinity called Atzilus. They are called (from above
to below):
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Atzilus (World of revealed Divine Oneness)

1- Beria (Creation)

2- Yetzira (Formation)

3- Asiya (Action/Completion of the creative
process)

Our Physical World

Let’s look at the world of Yetzira (Formation):

From the perspective of the world above it, the world of Beria, the world
beneath it, Yetzira, is like speech, whereas Beria would be like thought. This
is because the world of Beria is a higher level of revelation of Hashem that
is more united with Him than Yetzira. Therefore, whatever exists in the
world of Yetzira, also exists on a higher level in the world of Beria, just like
whatever is expressed in speech, also exists at a higher level in one’s
thoughts.

However, from the perspective of the world below Yetzira, the world of
Asiya (Action), the world of Yetzira is like “thought” compared to Asiya,
which would be like “speech,” since whatever exists in Asiya, also exists
on a higher level in the world of Yetzira.

nrma 'HU}JJ 7 L)\U MY '1733 Just like the speech of the teacher

11y.m: "9 1’73'7]'1'1 WN mawnn becomes the thoughts of the
student, as is known.

Meaning, that from the lowest level of the teacher's knowledge - what he
can give over to the student by way of speech - becomes the highest level
of the knowledge of the student, which the student must use his most
powerful intellectual abilities to comprehend. This is similar to a great sage:
When he is in front of his students, his knowledge is on a relatively high
level, but when he is in front of an even greater sage, he feels insignificant,
since he realizes that the greater sage knows whatever he knows, and much

TN MWpY) MW NUIRR ,"NKY [T WK p10R 2y Kanaw my )
((A7R12,09 M0
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more. We see that any given level of knowledge is like thought compared
to a lower level of knowledge, but like speech compared to a higher level
of knowledge.

So too, all the spiritual worlds - Each “world” is a level of awareness of
Hashem, which is insignificant and exists on a higher state in a higher
“world” i.e. a higher level of awareness of Hashem.

Based on the above, the Alter Rebbe will explain a deeper meaning in what
it says in the Zohar, that, “No ‘thought’ can grasp Hashem at all:”

M2 N1 mwmm n%" M This is the meaning of what is
' ' .Yy stated in the Zohar (Tikunei Zohar
T+ 17a), “No ‘mwnm-thought’ can

grasp Him (Hashem) at all.”

The simple meaning of this statement is that a person's mind cannot grasp,
nor understand Hashem at all. Since Hashem is infinitely higher than the
limitations of all of the worlds, a person's mind cannot grasp Him.

Now, the Alter Rebbe will give a deeper explanation of which “rmawnmn-
thought” it is referring to as being unable to understand Hashem:

IR 01y NN AKX MTT Meaning that even the highest
D"?bﬂ DTI.,TDWI'ID NI an worlds, which are considered like

- 8" Ky s “rrawrmn-thought” compared to all
A KPIRT KA AN XK e lower worlds, are insignificant

TTAYMAN T7YN7 KT 13,772 and comparatively non-existent
before Him, and have no "'grasp
of Him at all,”" because He is
higher than any category of
thought.

We explained earlier that the higher worlds are compared to thoughts
relative to the lower levels. When the Zohar says that no "thought" can grasp
Hashem, it also means that the highest possible spiritual world, which is
considered "thought” compared to all other levels, still cannot grasp

(X,P"MPR INY",MYTRI2 T MIpR)
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Hashem at all, since Hashem is totally beyond the realm of what can
possibly be understood.®

Similarly, the Alter Rebbe will explain another passage from the Zohar,
based on the above:

RTIY” « "IMMD YT XINO" AN This s also the meaning of what is
APIY 59T stated in the Zohar, (Vol. 2, 89a)
TYRY 2 “He (Hashem) is hidden from all
hidden, concealed from all
concealed,”

"NI'D" D'XPAT NINYIYVN K meaning that even from the
n™>™ MY Mo KT, Ko™ worlds which are called “hidden”
TE T LT T and “concealed,” He is hidden
S N?’BT;‘ VTR and concealed, and “no ‘thought’

can grasp Him at all.”

To summarize the contemplation on Hashem’s Unity that should bring us
to love Him:

1- Just like before the world was created, Hashem was the only
existence, so, too, now, He is the only True Existence.

2- This is because the world is being created constantly from Hashem’s
words.

3- However, it is only from our perspective that we see His creative
power as though it were creating something outside of Hashem, like
a person’s speech that becomes separate from the person.

B The Alter Rebbe explains in Shaar HaYichud VehaEmuna chapter nine: Just
like it would be ridiculous to say that an idea is so deep that a person can't touch it
with his hands because physical touch has no connection to a spiritual idea; so too
it is silly to say that Hashem is so deep that we can't understand Him, since He is
totally beyond the category of understanding, as He is the Creator of the whole
category of logic and understanding in the first place. Rather, we say that "no
thought can grasp Him at all,” meaning that He is beyond the category of the
limitations of being grasped and understood.

(X, 02907 2 P AT erny o)
.("PT'D‘? ‘7?1") n15
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But, from Hashem's perspective, the creative power invested in us
is really like His thoughts, which He is thinking to Himself. Just like
a person's thoughts are still totally unified with the person, so, too,
Hashem's creative power (which is the underlying reality of our
existence) is still totally unified with Him and has no separate
existence or identity apart from Him.

Then why do we not feel that we exist as His thoughts inside of
Himself? Because Hashem created a filter on His creative power to
block out our awareness of that reality. Just like Hashem made a
filter around the sun to block out the intensity of its heat, so that we
wouldn’t burn up, so, too, He created a filter on His creative power
so that we shouldn’t feel how we are part of His Oneness, so that we
should have free choice to serve Him. If the truth of Hashem’s
Oneness would be openly felt, then it would be impossible to sin.
Therefore, He created a filter to block out that awareness, so that our
service of Him will result from our free choice.

To help us understand how we are included in Hashem's true
existence, we should understand that our physical world is an
expression of a higher spiritual world. Just like whatever is
expressed in speech exists in the person's thought on a higher level,
a higher state of being, so, too, whatever we see and experience in
this world is just a limited expression of how we exist in the higher
spiritual world, where Hashem's Presence is more revealed. And that
higher spiritual world itself is also but a limited expression of how
it exists in an even higher spiritual world, where Hashem is more
revealed. This process continues hundreds and thousands of times
over, where each world is only a limited expression of how reality
exists in a higher spiritual world.

After going through hundreds and thousands (millions and billions
etc.) of such levels, we then say that all of that is just a mere
expression of Hashem, but Hashem Himself cannot be grasped by
any spiritual level, even a level that is billions and trillions of times
more real than our physical world. This is because Hashem is the
infinite Creator of the whole idea of spiritual levels, and all of these
are merely His thoughts within Himself.
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(1) Part2

After we explained at length how to fulfill the command of “you shall love,”
and that this love comes from contemplating Hashem’s unity, the Alter
Rebbe will now proceed to explain the effect that this love has on a person:

(1 ponky) MXT MK A7 '71_1'! Regarding this type of love of
,":]vp'bxn”vmnxmnm" Hashem, it was stated as a
oo ramTs . commandment, “and you should
love (i.e. desire) that Hashem

should be your G-d,”

-wWnn "MK"1 72 72 110" Meaning that a person should
reflect so much on the fact that
Hashem is literally the “One” and
only true existence, to the extent
that he will come to fulfill what it
says in the subsequent verse,

']::'7 '732 ']’7'7N ™" MY That he will love and desire that

" :73 wn) r73 “Hashem should be your G-d, and
(Bv) ']"LN)G o .‘WB N that this should be expressed in all

- _“Wm Nt ,HQWUD W of your heart, in all of your wba-
soul, and in all of your might,”
meaning that he should want to
express his love and connection to
Hashem’s True Unity in his
thought, speech, and action of the
Torah and Mitzvos.

M7 7AW 12 M KW Meaning, that he shouldn’t want
155!73 ‘IWW_H to have any thoughts, speech, or

R 2K 573 X120 NP2 KT 923 Tyt MM2T MAwnm 17 i Koy 1naw whn')
ony1 wwv'm NIX FYW 970K 3970071 K" DY NYAK'T 123 19 P18 KNN2 1N i 17 oY
™Y .12 Tym 2T, neman 1‘73173‘7 XM ."a "an ‘Jmm D’TJ'?W‘I 113'1'7 onnwn
19 iy 13 129 9K 2171 NKT,IN51 103 937 Y102 DI Py nK ]3‘71" NI R DY
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actions for physical or selfish

matters at all,

Rather, he should only want to
express himself in those thoughts,
speech, and actions that are
dedicated to and expressing the
“One” true existence of Hashem,
Who is higher than the
comprehension of any thoughts,
and “No thoughts can grasp Him
atall,”

Because a person can only think
about and understand physical
existence, which is completely
false compared to Hashem’s
existence. Therefore, he doesn’t
want to have any of those types of
thoughts or other expressions that
distract him from Hashem’s true
existence.

And this is the meaning of loving
Hashem “with all your wba-
interactive soul,” meaning, giving
over one’s whi-interactive soul to
Hashem. Because the level of the
person called “wba-interactive
soul,” is expressed in his thoughts,
speech, and actions, and all of
these aspects he should want to
give over to become literally part
of the “One” and the only true
existence of Hashem.
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IWhK NP3 MW NMY 92K However, since itis impossible for

MY '13'7 553 mawinn A iy @ Person to not have any thoughts
g IS ‘7 at all, h(_e, therefore, needs to
Ty MAT MW W7 connect his thoughts, speech, and
N2 1YY TIYY? 123 NP actions to Hashem and become a
DIYNY TN KT “vehicle” for the Will of Hashem,
T T as it is expressed in the Torah and

Mitzvos.

J'NpB)  fOMM KD™MIK"™T Since “the Torah comes forth
.I—Inwnnn -[D nbyn‘y NTI-IW from Hashem’s Wisdom”, which
A * is higher than any creature’s
limited thoughts and
understanding, and therefore, can
connect the person to Hashem
Himself, beyond the limits of

human understanding.

Since a person is always thinking, therefore, for him to not think of anything
other than Hashem, he must fill his mind with the thoughts of the Torah, so
that he will always have something to think about that will connect him to
Hashem.® Not only is this true of thought, it is also true of speech and
action. The only way for a person to not have any speech or actions that are
concealing Hashem is by having the words of the Torah in his speech as
much as he can, so that all his words will be connected to the Torah and
revealing Hashem, and to have Mitzvos that he does as often as possible so

(T .X,K3p O'WBWN .X 718 107 .K,20 1R YD I'l'?W;\ | Pf?lj ) v
¥ This is similar to what it says in HaYom Yom (16 Cheshvan), that, "Thought is
a garment and a vehicle for the intellect and feelings, at the time when it doesn't
have as assignment from the intellect or the feelings, it continues working, to
contemplate and picture ideas, but then, what it does not only lacks content, also it
is wild and potentially improper, it is explained, that the source of foreign thoughts
and improper thoughts is the emptiness of the mind. When someone's mind is
occupied, then thought has a function to serve, and there is no room for foolish or
meaningless thoughts that have no content."
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that even the remaining actions that he does will be able to be "for the sake
of Heaven" and with the goal of revealing Hashem.!®

nax myn Oy 93" WM And this is also the meaning of

"ZO"D ]'713 oy 1'7ND ‘IJ‘D‘?TD what the sages say: “Wlfoever
performs ‘one’ mitzvah
according to all of its laws, it is as
if he fulfilled all of them.”

¥ Regarding this idea, it is stated in Tanya chap. 34 as follows:

“And therefore, after a person thinks deeply into the idea of the nullification of
all the worlds, as mentioned above (that Hashem is the only true and real
existence), this he will take into consideration: “Since my mind and the source of
my soul are too limited to be a “vehicle” and a dwelling place for the revelation of
Hashem’s true unity in absolute truth, since my thoughts cannot at all grasp the
true greatness of Hashem and Hashem’s true unity, (how Hashem’s existence is
infinitely exalted over any other type of existence), not even a minute amount of
understanding compared to the understanding of the Forefathers and the Prophets
(who were completely nullified before Hashem and united with Him, to the extent
that Hashem revealed Himself to us through them, since they had no independent
ego and self-awareness, only a complete nullification to Hashem Himself in a way
that is higher than understanding). Therefore, | will make a dwelling place for Him
(His unity and His revelation) in the occupation of the Torah study through fixing
times for Torah study as prescribed in the Laws of Torah Study (in the Shulchan
Aruch), as the sages say, ‘even by learning one chapter of Torah Laws in the
morning, and one chapter in the night (one has fulfilled his obligation for Torah
study).”” With this he will rejoice and give thanks to Hashem for his portion with
gladness of heart, for having merited to be the host of the Almighty twice each
day, and (possibly more often) according to the time available (for Torah study),
according to what Hashem has given him.”

PThis is mentioned in Tanya chap. 2 and is explained in Derech Mitzvosecha,
Mitzvas Haamanas Elokus.
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By saying that whoever performs ‘one' mitzvah properly, without specifying
which one, our Sages are hinting to us about the idea that every Mitzvah
can be equal to all mitzvos combined, as long as we make it into that ‘one’
mitzva. Meaning that when we intend with a Mitzva to become part of the
true Oneness of Hashem, then that mitzva is considered as having being
done properly and is as if he did all the mitzvos, since in that aspect (that
they enable us to become part of Hashem's Oneness) all the mitzvos are
equal.

0™M272 MWAPN1 MINTW HX) Even though the knowledge of the
;7T IR MO DML Tora_h becomes invested_ _in
' P *7 physical matters of determining
what is forbidden and what is
permissible, and similar laws

concerning physical matters,

oY Nyna npyn 19w 931 And, how much more so
npjy 1733 ’wnn D”DWA n™MaTa regarding the fulfillment of the
T = T i_" T Mitzvos that are performed with
- RYVNTNNY actual physical objects, like
giving charity with money, and
similar Mitzvos that are performed
with physical action, not just with
the knowledge of laws regarding
physical matters. These Mitzvos
become completely invested in the
physical world even more than the
Torah knowledge becomes invested
in physicality,

So how is it possible that, through the Torah and Mitzvos - which are
invested in physical matters and we can’t directly recognize their Divine
source when we see them - a person will be able to rise above all physicality

0" 00T ST M DI APy MTYIR' AR I My Niwyb 27 e
{"1712 D" 19K AN MK My DMni
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and connect to Hashem Himself the way He is beyond the limitations of the
created world and human understanding??

NIaWnIT NYa Ywnd KT The answer to this will be from the
NIVl NP3 mina PRy mingy  nalogy of a person’s hair, which
oot s s b e T derives its life from the brain,
"7:723 even though, in the brain itself,
there is nothing similar to hair.
Nonetheless, the brain can
condense its own life-force and
direct it towards enlivening the

hair.

We see two opposites with regard to the life of the hair: On the one hand, it
has less life than the rest of the body, which is why it doesn't hurt to cut the
hair, since it has so little life-force. On the other hand, it grows close to the
brain, so the minimal life that it does receive has the quality of having a
special connection to the brain, more so than the rest of the body (below the
head).

2 Possibly the question is as follows: Even though we just said that the Torah and
the Mitzvos come from Hashem's Will and Wisdom, and therefore are completely
united with Him, so that through them a person is united with Hashem; that is true
with regard to Hashem's Wisdom in the World of Atzilus, in Hashem's "mind" as
it were, Hashem's infinitely exalted Wisdom is higher than any creature can know,
is unified with Him, and so too, Hashem's Will that transcends His Wisdom is
unified with Him. But, in the Torah and Mitzvos the way they are manifest in the
physical world, how can we say that they are unified with Hashem so completely
that a person who connects to them is unified with Hashem Himself? When a
person expresses his will and wisdom to someone else, then that knowledge and
desire becomes removed from the first person himself, and someone who learns
that knowledge or fulfills that desire, even though he is connected to the person
who is the source of that wisdom and will, he isn't completely unified with him, so
how can we say that Hashem's Wisdom and Will that became expressed in physical
matters are still completely unified with Him to the extent that they unite the one
who learns and fulfills them with Hashem? This is what the Alter Rebbe will
proceed to explain with an analogy from a person’s hair.
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OIW OX ,NI¥NRT TRT KA1 ]2 So, too, with regard to the Torah
qu?-lilx" -l-n- ‘73 Dy ’D“nvja D-,-]:n and Mitzvos, . even thOUgh they
T T - * ¢ areexpressed in physical matters,
SIINPDIMAIM \which are far removed from the
way they exist purely spiritually, in
Hashem’s Will and Wisdom,
nonetheless, ‘“the Torah came
forth from Hashem’s lofty spiritual
Wisdom” and is still connected to
its source, just like the lifeforce in
the hair, which is still connected to
its source in the lifeforce of the
brain.

Just like the life in the (attached) hair is still connected to the life of the
brain, which is its source, despite the great contrast between them, so, too,
the Torah and Mitzvos are still directly connected to their source in
Hashem's Essential Will and Wisdom. Therefore, they can connect the
person directly to Hashem’s Will and Wisdom, which is totally beyond the
limitations of the world and of human understanding.

The Alter Rebbe will finish off the idea explained here at length, noting that
the one type of love that we are commanded to achieve is by contemplating
Hashem’s Oneness:

AN DIR Y2 DY TN N7 This  knowledge of Hashem’s
ANNM2 M5A I, Oneness is what every person
o T T T needs  to think  about  very
thoroughly, and this process of
contemplation is dependent on the
person’s own choice, and
therefore, the resulting love of
Hashem  produced by that
contemplation is also his own

choice and accomplishment.
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Part 3

The second explanation of

.....

that it is speaking in the future

tense as a prediction, that this love
will come by itself,

and this is the aspect of the
“Great Love for Hashem” that
comes from Above, from Hashem
Himself.

XA TITMOR NPm K
12 inKn mynon

either a command — ‘and you should love,’ or it could mean future tense -
‘and you will come to love.” Now, we are explaining it to mean in the future
tense, that you will come to love Hashem, since He will give this love to
you. This love is called, “Great Love” since it is a great and unlimited love,
compared to a person’s finite love:

YW W - "yaw" v
nE} 7280 N e iy 2 o LI B\
TPyn? RIY 273 maiann

DN

In this context the explanation of
“ynw-Hear” (in the verse “ynw-
Hear Yisroel, that Hashem who is
our G-d, this Hashem is One™) is an
expression of actual hearing, for
this type of love is not able to be
understood at all, since this
revelation is higher than any
understanding.

The word “ynw-Hear” can mean two different things:

1- To hear intellectually and understand, like people say in the middle
of a conversation “do you hear what I am saying?,” or “I feel like so
and so is not listening to me,” or “hearing me out,” where the
implication is not of physical hearing, but of attentive listening,
understanding and internalizing the concepts and feelings being
conveyed. According to that translation of “yrnw-Hear,” when the
posuk says, “Hear Yisroel that Hashem who is our G-d, this Hashem
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is One,” it means that we need to think about and internalize the idea
that Hashem is truly the One and only existence. This is the idea of
the contemplation, explained above at length, that will bring a
person to one type of love of Hashem.

To physically hear the sounds that are reaching a person's ears even
if he doesn't understand them. For example, in music, the goal of
listening to music is not to gain new information, but to appreciate
the actual sound patterns and how they come together harmoniously,
even though no information is being processed. According to that
translation, the idea of “Hear Yisroel, etc." is just to listen to and
appreciate the beauty of Hashem's revelation to us, even if we cannot
actually understand it. This is the second type of love for Hashem,
which comes from a revelation from Above, while we are just
passive recipients to listen and appreciate it without understanding
it.

i unye) "WIP YpW" X1pA MM This type of love is called, “the

M bN .T\BUDJ qDDJ" '[“Ub "qU:" HOIY Shekel,” which was a silver

coin. In Hebrew, the word fo3
which means silver, is related to
the word fpIas, which is an
expression of love, longing or
yearning, like it says in the verse
about Yaakov Avinu wanting to
return to Yitzchok in Eretz Yisroel
(Bereishis 31:30): “mboaa foxi-
you have greatly yearned for and
loved to be in your father’s house”.

(7K xym) "IN

By calling the silver coin the “Holy Shekel,” it represents a love (fo2-silver
related to noia-love) that comes from the Holiness of Hashem Himself,
from a revelation from Above.

Now, the Alter Rebbe will explain why it is called “Spw-Shekel,” which
comes from the word “Zpwn-measure:”
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phwiy 12777A0X NPN2 This aspect of “Great Love of
'D'!B'? Tl'l 53 57‘””3 '1'71773'773 Hashem” comes from Above,

corresponding to the “Spuwn-
20 MY NPMA TP KM meaqure®  of each  person

- YN MO1  according to his own measure of
doing good Mitzvos and turning
away from bad sins,

NYamaniy MY This service from the person must
- ' be complete before he can receive
the corresponding love from

Above?,

The reason this type of love it is called, “Spw-Shekel,” is because it only
comes to the person according to the “pwn-measure” of how much he
refines himself in the performance of the Torah and Mitzvos.

W7 ,2"mieb 721y" NPNA KIT The Shekel coin, which represents

~'I’73‘.73’ 5 340’ - 24"‘1'1|'ID "1'1I'ID" this love, is also called in Parshas
P Chayei Sara “~mip% n2aiy-it passes

around as currency everywhere ”
This word “mw-currency’ s
related to the word “MD-
encompassing’ or surrounding, as
in the phrase (Shabbos 113a) “A
Nazir® should go “vimo =ino-all

2 See Tanya chapter 50, where the Alter Rebbe mentions this concept, that to
receive a Great Love for Hashem as a gift from Above, a person has to be totally
G-d fearing so that no sins separate him from Hashem, making him spiritually dull
and unable to receive this revelation.

("M% 72y qo3 Ypw NiXR Y2IR" 1V 1 M M) 2

20 - KM ,MNK" RPN 7,00 mw en Dibp;’lx 0170 .2"1p 171p) *
w1021 .77°K1 2,M1Ip 1127 KITRA Kiwd 2 p7n T X . "27pn K2 K127 1ino
2,1072¥1.3,2¥ Y00 min WIP7 2,73 l'l'_?\p'?l MK TN AR TR ‘71|7" pblok!
(T30 TNy OMYRT TRIT 1IRTR IR K
% Someone who made a vow not to drink wine, eat grapes or grape products, cut
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the way around’ a vineyard so that
he shouldn’t come to eat grapes.”
This is a reference to a level of
Divine Revelation that
“encompasses all worlds.”

In the story of how Avraham our forefather bought the burial plot for Sarah
(which was the Mearas Hamachpala), the Torah says that Avraham spent
400 Shekel HaKodesh, which were "1mo% 221y." The simple meaning is
D21v-passes Tmvo-as currency, which means that it was a very valuable
coin that was acceptable currency in all places, because of its globally
recognized value. Here, we are translating the words as follows: =21v-
passes 1moo- around in an encompassing manner. The word 7rmvo%, which
means “for business,” or “as currency used in business,” is related to the
word 71nv, which is Aramaic and means “to go around or encompass?®”
and it means that the love that comes from Above (which is called 'Shekel,'
like in the story of Avraham and in our verse,) comes from a level of Divine
Revelation which encompasses all the worlds. This level is called
"encompasses all worlds™ not because it is not present within the worlds,
but because it is so unlimited and transcendent that we are unable to
perceive it, and thus it remains "above" and “encompassing” our
understanding.?’

his hair, or come in contact with the dead.

% This word is used in Targum Unkelos as the translation of the Hebrew word
220 (as in Shemos 29,16), which means, ‘to encompass’ (there, in Shemos, it was
used to describe how the blood of the burnt offering had to be thrown on the two
opposite corners of the Alter so that it would encompass all four sides of the
Mizbeiach).

 For example, when a parent explains something to a small child that can’t
understand the entire idea, only a very limited element of the idea, the rest of the
idea that he can’t currently understand is still “present” and available, it is just that
he is not able to receive it, and thus it remains “encompassing” and “transcendent”
with relation to his mind. So too, the real truth of Hashem is so infinite that we can
only receive a very limited aspect of it, and the rest of it remains “encompassing”
and “transcendent” to us.



This love, which is a gift from Above, is an expression of this higher truth
that “encompasses all worlds.”

LESSONS IN TORAH OR

The Alter Rebbe will bring proof to show that this love is from the level of
Divine Revelation that "encompasses all worlds:"
") NP2 ZRW NiNK YN A
nxn 1" nmm - (w20 ﬂ'liy
SNKT KDY PRIDIT MY

This lofty level of love is the idea
of the “400 silver Shekels” used to
buy the Mearas HaMachpaila,
which is connected to the level of
“the 400 Worlds of Yearning that
we will experience in the World to
Come.”

In the story of Avraham buying the land, he used 400 silver Shekel coins. It
is explained in Kabbala that these correspond to the "400 Worlds of
Yearning" that will be revealed in the World to Come. This shows that this
type of love is, indeed, from a very high level, since it is connected to
"Worlds of Yearning," meaning an intense love, that is so great that it cannot
be (fully) revealed until the World to Come, since it so intense that the world
now is not able to receive it.

Now, we will return to explain the verse quoted at the beginning of the
Mamaar:

unye) "OPWI T RMY" 1
‘(oW

MR MM wn 0K 93 03
DT 93w - wyn 1A% 9an
SYaikh)

This is the deeper meaning idea of
what it says: “The Shekel is
twenty Geira,”

since each one of the two types of
love mentioned previously is
comprised of ten aspects, three of
intellect, and seven of emotion, as
is known,

(3,33p M ®R X pYm oY )
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MN2T 270X NIMDY so that even the aspect of “the
Sipyn 193 12 D) - moynon Great Love of Hashem” that

s i comes from Above is also
S 7WTITA DMWY A comprised of ten aspects, intellect,

and emotion. Since, between the
love of Hashem from Above and
below, there are a total of twenty
aspects, this is what is represented
by saying that: “the Shekel (love of
Hashem) is twenty Geira.”

Since the love of Hashem represented by the Shekel is comprised of two
halves, (the love from our effort here below, and the love from Above), and
each love has ten aspects, together, there are twenty aspects to the love of
Hashem, represented by the fact the Shekel was twenty Geira.

The 10 aspects of each love are the 3 intellectual aspects of the love and
the 7 emotional aspects of the love. This means that for the love to permeate
the person's entire being, it must start in his intellect, in his understanding
and awareness, until it comes into his emotions and actions.

Only when it has completely permeated his being, can he say that he truly
loves Hashem "with all his heart, with all soul, and with all his might.” This
is true not only of the love that is the result of the person's efforts, but even
with regard to the love that is a gift from above. In order for it to be "his"
love, then it must permeate the entire range of his intellect and emotions -
how he thinks, what he cares about, how he acts, etc. Then, | can be said
that this love is "his" love of Hashem.?

2 A possible example for this is the idea that is explained in Tanya, lgeres
HaKodesh chapter 27, where the Alter Rebbe explains that whoever is connected
to the Tzaddik and wants to receive from his faith, love, and fear must work very
hard to connect to the Tzadik by learning and internalizing the Tzaddik’s teachings
and following his instructions, and then he will be able to receive from the Tzadik
an incomparably deeper and truer faith in Hashem, and love and fear of Hashem.
Moreover, as a result of the student’s having toiled to establish that connection, it
becomes the student's own faith, love, and fear (rather than just the Tzadik’s faith,
love and fear that is being given to the student), since it has permeated him and he
has internalized what he receives from the Tzaddik.
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Based on all of the above, the Alter Rebbe will explain the first verse of the
Parsha (Ki Sisa):

SRt 12 WK NR RPN 2" 1N This is the deeper meaning of what
R '1711'75'7 it says (Shemos 30:12-13): “When
you will pick up the number of the
heads of the Children of Yisroel
according to their counting, you
should do so by having them
give...a half of a Shekel.”

WK DIXPAT - NINWI T The deeper meaning of “ xipn 13
WK nx-when you will pick up the
heads,” is that the “heads” here are
a reference to the lofty souls of the
righteous, which are referred to
as “heads.”

The Alter Rebbe is explaining the first and second verses of the Parsha. The
first verse says that when you count the Jewish People, you should do so
with a coin instead of counting them directly, and the second verse says that
the coin they should give is a half shekel.

In the first verse, the term for counting is w1 nx Xwn 13, which literally
means “when you will lift up the head,” which we are explaining to mean
that Hashem lifts up, spiritually, the souls that are called “heads.” They are
called “heads” for two reasons:

First, these are lofty souls that are higher than other souls, just like the head
is spiritually higher than the rest of the body.

Second, these are souls that contain in themselves an aspect of many other
lower souls and those souls receive their life from them, just like the body
receives its life from the brain, which is in the head.

These souls are lifted up by Hashem, giving them this love from Above,
which is referred to in the second verse as the Holy Shekel. It is specifically
these souls that will be able to have both halves of the Shekel, which means
both types of love for Hashem. So, when the verse specifies “the Shekel is
twenty Geira,” it is referring to these types of souls that can have both types
of love, which comprises twenty aspects in total.



LESSONS IN TORAH OR

NK TR0 'M" WY - "D nphY" The  deeper  meaning  of
—(xoxa K1) " T “ammpbb-according their
Y77 ™" counting,” is that it could also be
translated as “according to their
reward,” like in the expression
((Bereishis 21:1) “Ipp 'm-and
Hashem rewarded Sarah” by
giving her a son; so too this love,
which lifts up the heads of the
Jewish People, is given from
Above as a reward.

The word oi™Tipb? means to remember and note (here it means to
remember and know the count of the People) and is also used when Hashem
remembered Sarah and rewarded her with a son. In this verse, we are
interpreting it to mean that Hashem remembers and rewards the heads of
the Jewish People by giving them this love as a gift from Above.

M2 WD 193 WK NN The verse ends off by saying: “And
o """ each person will give the half
Shekel as “105-an atonement” for

his soul to Hashem.”

The word 153, which here means atonement, also means “to clean,” since
the atonement cleans the soul of the sinner from the blemish that was made
through the sin.

This word, which denotes cleaning, is also referring to the love that comes
from Above, which cleans the soul of the person who experiences it from
all the filthy garments of the animal soul, i.e. the unholy desires of the
animal soul which are called “filthy garments,” since, when the animal soul
experiences this love, he is completely aware that Hashem is the only
desirable thing and no longer has any desire for physical pleasure.*°

% In refining the animal soul there are two levels:

1- A person thinks of ideas explaining the greatness of Hashem in such a way
that the animal soul will fully understand, in order to convince the animal
soul of the complete truth that Hashem is the only thing that is good for him,
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“TTI0K 17 X2 DX 927 X9W )X However, this “Great Love of

oMpy” n'maa m’ﬂ‘?'! '7”3;3 aby) Hashem” does not come to

o ' ST T everyone, to be able to experience

SR the “level of “twenty Geira,”

meaning having both halves of the

love of Hashem, from below and
from Above.

There are two reasons for this:

1- Tobe aproper vessel for this higher love, a person must be complete
in “doing good” and “turning from bad,” which is difficult.

2- To receive this higher love, a person must possess a lofty soul that
is capable of receiving this revelation, the "heads of the Jewish
People."

231 - TNWKY 720K NP2 K However, the first type of love
5anby explained above, which a person

until the animal soul will come to realize on his own that he should love
Hashem.

2- A higher level is where it is not just that the G-dly soul explains to the animal
soul about Hashem and convinces him of the truth, but that Hashem reveals
His truth to the person so that he should actually experience G-dliness and
see it for himself. Then, the animal soul also experiences G-dliness directly
and the person does not have to convince himself about Hashem because he
sees and experiences it directly. Only when a person comes to the second
level does the animal soul undergo a real transformation, becoming essential
changed so that he does not desire physical pleasure, whereas in the first level
he isn’t changed in essence, it is only that he convinced himself to love
Hashem. This second level is the love that comes from above and thus
“cleans” the animal soul of its filthy garments by enabling it to directly
experience the truth of Hashem, after which it will only desire to be close to
Hashem and nothing else.

See Tanya chapters 9 and 10 and chapter 14 where these two levels of love and
their effect on the animal soul are discussed, and how this higher level of love is a
gift from Above and a “reward.”
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can awaken in himself, is an
obligation on everyone to achieve.

- "'7|?WU nem’ NI MMM This s the idea of giving the “half
“yn mAYm wp) ony  Shekel™ which  is ten  geira
T T T ** meaning, to give over to Hashem

his own soul, which is comprised

of ten aspects, through awakening

the love for Hashem and having it

permeate all ten aspects of his soul.

This is the inner meaning behind why each person is only obligated to give
half a shekel, which is ten Geira, since each person must reach this half of
the love of Hashem that comes through our own efforts, through awakening
this love and causing it to permeate the ten aspects of our soul.®!

Now the Rebbe will finish the explanation of the verse that our Maamar is
based on:

oy M2iy7 %2 R " M This is the deeper meaning of what
TR I'I"Dj;' _ "B511P-1Pd it says (Shemos 30:13): “This half
shekel is what they shall give, all
‘@rmpbi by 1aiya-those who pass
through the census,”” the word
D™ P9 can also mean “The
Commandments” and 921 can
also mean “a person who
transgresses,” thus implying that our
verse means that a person who
transgresses against the 248
Positive or 365 Negative 1™ mpb-
Commandments” must give the
half shekel.

1 This is only called half of the love, since this love will only be complete when
Hashem gives the love from Above which will completely transform the person,
and this will come eventually, in the Time of Moshiach, and according to what we
do now will be the love that Hashem gives us then.
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2y DPW17OR 1AW T QX 1M Meaning, that even someone who

N7 TD‘ll'l'[J’B by OX ,M¥N X transgressed, G-d forbid, on any

_“U'y J';J’I'IJH 'bvx_vﬂ_nvyTﬁh '[ﬂ"? mitzvah, nonetheless, it is an
Uy N1 = U1 ISt (11,

obligation on him to give the “half
Na77MA0OK nlnaa ,1'7W shekel,” meaning the ten aspects
' Yy wyigixn  Of his soul, through the first type
T - of love of Hashem explained

above.

This is the inner meaning behind what it says in the verse “This is what they
shall give, all o™ mpdI Sy N2vin-those transgress the commandments:”

Even someone who isn’t perfect in keeping Hashem’s commandments and
transgresses them sometimes is still obligated and capable to give the “half
shekel,” meaning to awaken in himself the love for Hashem so strongly that
itis “Ten Geira,” that it permeates his ten soul powers, so he should be given
over to Hashem with all his heart, with all his soul, and with all his might.

A person might think that since he isn’t doing everything that Hashem
wants, he “transgresses the commandments,” why should he try to awaken
in himself this love which is so far removed from him? Therefore, the Torah
says that even a person who “transgresses the commandments” is able to
awaken in himself this love for Hashem, and that will help him improve in
fulfilling Hashem’s will. He shouldn’t wait until he is perfect, but just the
opposite, this will help him to grow and serve Hashem properly.

B9 MR" KT YW N This “half shekel” is the ultimate
' ' “donation to Hashem.”
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Meaning, that this love that a person awakens in himself to give himself
over to Hashem is the ultimate gift he can give.

Even though it is a Mitzvah to physically give a half shekel every year, this
is only one Mitzvah (and is only obligatory during the time of the Beis
Hamikdash), whereas through awakening the love for Hashem, the person
is giving himself over as a donation, like it says that “2ya X219 Xaann-The
Merciful One desires the heart,” meaning that Hashem wants the person to
be wholeheartedly dedicated to Him.

r 5>
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Summary of the Maamar

Q1. How can it say in the Zohar that all the love and fear of
Hashem that a person receives is just a gift from Hashem who is the
spiritual “husband” of every Jewish soul? How does that fit with the
concept that we have free will to choose to serve Hashem, which is
dependent on our own effort to awaken a love and fear of Him, like
it says “Everything is in the hands of Heaven except for the fear of
Heaven?”

Al. There are two types of love (and fear) of Hashem: One type is
created through our own effort to contemplate on His true Oneness,
how He is the ultimate true existence, that everything exists as part
of Him. Through lengthy contemplation on His Oneness we will
awaken in ourselves a love for Him.

The second type of love is a gift from Above, a revelation of Hashem
to those who truly fear Him and serve Him on a high level. This
second type of love (and fear) is really a gift from Above, totally
beyond the efforts of the person himself. This is what the Zohar was
referring to when it said that all the love and fear of Hashem is just
a gift, it meant that the higher level of love and fear that completely
transforms the person is just a gift from Hashem. But the love and
fear that we need to keep the Mitzvos and overcome the Yetzer Hara
are dependent on our own effort.

Q2. How is possible to love Hashem “3wbi %22 - with all of your
life?” This would imply that we should be so bound up in wanting
to connect to Hashem that we wouldn’t want to have anything to do
with the physical world at all. How is it possible to live in this world
and still love Hashem with our entire life, literally?

A2. The word wp) also means the level of our soul expressed in
our thoughts, speech, and actions, and the intention is that through
putting all of the above forms of expression into the thought, speech,
and action of the Torah and Mitzvos, we become totally bound up
with Hashem.
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Q3.  If the Torah and Mitzvos are expressed in purely physical
things, how can they elevate us to Hashem, Who is beyond all
physical existence?

A3.  This is similar to the idea of hairs that grow from the life they
receive from the brain. Even though a person’s hair is totally
different than the brain, nonetheless, its life is still connected to the
life in the brain. So too, the life and essence of the Torah and Mitzvos
are still totally connected to their source in Hashem’s Will and
Wisdom even though they look different when manifested
physically.

Q4. What is the deeper implication of saying “Xin 13-When you
will pick up the number of wx9-heads of the Jewish People,
DT TIphY-according to their count?”

A4.  The special souls that are on the level of “wix7-head” are Tpd
- rewarded by being spiritually Xn 13 - lifted up. This happens
through a revelation of the “Great Love of Hashem” that Hashem
shines into them as a reward for the intense and lofty service of Him.

Q5.  What is the deeper implication of saying, “This is what they
shall give nrmpan v 1aivi 13-all those who pass through the census, a
half shekel of the holy shekel?”

A5.  Every Jew, even someone who A91iyil-transgressed 5y
D TIpBiT-against the commandments, needs to give his “half shekel”
to Hashem. The whole shekel, which is twenty Geira, represents
someone who has both types of love for Hashem, each love having
ten aspects. Half a shekel, which is ten Geira, represents someone
who only has the love that comes from his own effort. By saying that
everyone must give a half shekel, the pasuk means that everyone,
even someone who has transgressed the commandments of the
Torah, can awaken in himself a deep love of Hashem that will
permeate his ten soul powers.
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Lessons in the Service of Hashem from the Maamar

A person should not get discouraged from davening just
because in the past he may have transgressed against some of
the commandments. Hashem gives every Jew the ability to
awaken in themselves a love for Him so powerful that it can
permeate all of his/her ten soul powers. It is specifically
through the inspiration we receive from davening that is how
we will have the power to correct our past mistakes and serve
Hashem properly in the Torah and Mitzvos.

We wish that Hashem would just appear to us and we would
experience a “Great Love” for Hashem that will transform our
animal soul. The truth is that this is the reward, not the
service. The service is that even though we don’t see Hashem
so well and we don’t have a “Great Love” for Hashem,
nonetheless we work on ourselves to contemplate His
Oneness and awaken a love for Him. This is really a deeper
connection than experiencing Divine Revelation, since it
comes from our own effort and is our own accomplishment.

To awaken a love for Hashem we need to contemplate His
Oneness, like it says,

naox) - mx by thinking about how He is the One and only
true existence, that is how we come to love Him. We should
try to think this over before davening.
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This a summary of the contemplation described in the
maamar:

Just like before the world was created, Hashem was the only
existence, so too now, He is the only True Existence.

This is because the world is being created constantly from Hashem’s
words.

However, it is only from our perspective that we see His creative
power as though it were creating something outside of Himself, like
a person’s speech that becomes separate from the person.

But, from Hashem's perspective, the creative power invested in us
is really like His thoughts that He is thinking to Himself. Just like a
person's thoughts are still totally unified with the person, so too
Hashem's creative power (which is the underlying reality of our
existence) is still totally unified with Him and has no separate
existence or identity other than Him.

Then why don’t we feel that we exist as His thoughts inside of
Himself? Because Hashem created a filter on His creative power to
block out our awareness of that reality. Just like Hashem made a
filter around the sun to block out the intensity of its heat so that we
wouldn’t burn up, so too He created a filter on His creative power
so that we shouldn’t feel how we are part of His Oneness. Thus, we
can have free choice to serve Him. If the truth of Hashem’s Oneness
would be openly felt then it would be impossible to sin. Therefore,
He created a filter to block out that awareness so that our service of
Him will be our free choice.

To help us understand how we are included in Hashem's true
existence, we should understand that our physical world is an
expression of a higher spiritual world. Just like whatever is
expressed in speech exists in the person's thought in a higher level,
a higher state of being; so too whatever we see and experience in
this world is just a limited expression of how we exist in the higher
spiritual world, where Hashem's Presence is more revealed. And that
higher spiritual world is also a limited expression of how it exists in
an even higher spiritual world where Hashem is more revealed. This
process continues hundreds and thousands of times over, where each
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world is only a limited expression of how reality exists in a higher
spiritual world.

After going through hundreds and thousands (millions and billions
etc.) of such levels, we then say that all of that is just a mere
expression of Hashem, but Hashem Himself cannot be grasped by
any spiritual level, even a level that is billions and trillions of times
more real than our physical world. This is because Hashem is the
infinite Creator of the whole idea of spiritual levels, and all of these
are merely His thoughts inside Himself.
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Torah Or English translation project:

With Hashem’s help we would like to present this installment of Lessons in
Torah Or.

The original text of the maamarim with N7121 and punctuation is presented
side by side with a phrase by phrase translation and explanation. The translation
of the text is in bold whereas the commentary is in regular font. The
explanations of general concepts that are not directly relevant to understanding
the flow of the maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Torah Or have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Torah Or
in the original. By learning the words, structure, and concepts of the maamarim,
eventually they should be able to learn it by themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and
are reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim,
the administrator of the 7213 7770 P project for helping with the MTIP2

and punctuation, to see any Maamar from Torah Or/Likutay Torah with M1713
go to his website www.ChassidutBehirah.com, and to R’ Baruch Katz for
creating and managing the website of www.LearnChassidus.com, and Rabbi
Yitzchok Miller for the editing.
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z'"L
Victor Sasson-Victor Chayim Ben Saul Z”’L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z”L
Andrea Szerer-Leah Bat Chayim HaCohen Z”L
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Every maamar from the entire Torah Or/Likutei Torah

with nekudos and punctuation is available on:
www.ChassidutBehirah.com
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Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
www.donorbox.org/learnchassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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