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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the
language they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter Rebbe,
who wants his maamarim to be available to every
Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a
monthly donor of $18.

With these $18 a month, you will have the tremendous merit of
having translated the Torah Or and Likutei Torah, making it

available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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“Our Ability to Renew Creation”
(®) Chapter 1

In Parshas Nitzavim, Moshe Rabeinu tells the Jewish People that the fulfillment
of the Torah and Mitzos is very accessible and doable. First, the Alter Rebbe will
explain these verses on a mystical level. Then, he will apply the verses to our
service of Hashem on Rosh Hashanah, which is always in the week following
Parshas Nitzavim:

NXD) X7 DT J¥0 IR WK NXIT myna )" “For this mitzvah that 1 (Hashem)
:p?}_; 27 D.[xm mpm K1 pan xn command you today, it is not

iy [inpy> j2om] PE2 TRR 270 nx5n3-removed or nl_?rn-far

: R ' Lo from you, rather it is very
(7K 2 11nUMe) . .

* ' accessible to you, in your mouth

and in your heart, to do it.”

(Devarim 30:11-14)
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However, the idea is as follows:
The word “‘nX5bi-removed’
comes from the word ‘X5b-
Separation,” as in the verse,
“xbpb-to separate oneself from
something permissible 2T1a-with a
vow,” as both the Targum
Unkelos and Rashi translate it
there.

This idea will be understood from
the following quote of the Holy
Zohar (111, 73a): “There are three
‘levels’ that are bound up with
each other: Hashem, the Torah,
and the Jewish People. Each of
these three levels has a ‘omnv-
hidden,” inner aspect, and a ‘x19a-
revealed, outer aspect.”

Meaning that each one of these
three ‘levels’ has a ‘Soveiv-
encompassing® aspect, and a
‘Memalei-permeating’ aspect.

‘Memalei’ is the aspect that can be
limited to a format that can be
understood and grasped, and is
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therefore called ‘the X9a-
revealed, outer aspect.’

T NYTIN 7YY K11 "1290™  The level of “Soiveiv’ is above our
ability to know and understand,
and is therefore ‘0"NY-hidden’ from
us.

NINWI 7OMNDI X173 12 D) ¥ TN In the Torah as well, there are
o1 K93 12 03 U DXL these two levels of ‘X15a-revealed’
TS 7 7 77 and ‘Dmnv-hidden;’ and in the
Jewish people also there are these
two levels of ‘KX¥5a-revealed’ and
‘amvo-hidden.’

oW - RNMIRI RPN OXIMWM  We quoted from the Zohar that

TN AR 99a nwavn ming “The Jewish People are connected
TRRoooTE T T '7N1TW’73 to the Torah.” This means that the
7757 knowledge of the Torah is already

invested in every single Jew,

oubh NNN' ¢ 7 ) 2NIYW NI as it says, (Rus 4:7) “And ‘nxT-

- TR KX NN '[-;m_" ,S"OKra  this® was ‘or1b5-before’ in the
’ .10,;3'“,1,,”,153 nwasn N’HW Jewish People.”™ The word ‘nxI-
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I According to the simple meaning, the verse is describing the process of acquisition
(kinyan) by giving someone an object in order to a acquire a different object from that

person, called “kinyan chalifin.” This process was performed by Boaz when he wished
to “acquire” the right to marry Rus from a closer relative of her former husband, Machlon.
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this’ is a reference to the Torah,
and the word ‘Dnb%-before’ can
also mean ‘onimmuny-to their
innermost being.” Thus, the phrase
can be interpreted, “And this Torah
is already invested within the soul
of every Jew.”

The quote from the Zohar continues:
“And the Torah is connected to
Hashem,” since “the Torah is
completely unified with Hashem.”

Meaning that the Torah is the
intermediary that connects and
binds Hashem’s Divinity with the
Jewish People, and this is true
regarding the levels of both
‘Memalei’ and ‘Soveiv.’

The Torah connects the ‘xi9a-
revealed’ aspect of Jewish souls to
the ‘X¥9a-revealed’ aspect of
Hashem, which is how He is
‘Memalei-permeates all worlds,’

and it [the Torah] connects the
inner, ‘D'nv-hidden’ aspect of
Jewish souls to the inner, ‘0¥nv-
hidden’ aspect of Hashem, which
is how He is “Soveiv-
encompassing all worlds.”

The Torah is able to do this
because it also has these two levels

He gave his shoe in exchange for the rights to marry Rus. The simple meaning of the
verse "ox1°2 0195 nXn" is that “This (process of acquisition) was a longtime (custom)

among the Jewish People.”
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of ‘oMnv-hidden’ and

revealed.’

‘R

This is the meaning of the verse,
“For this Mitzvah that Hashem
commands you, ‘nx5b1 Xb-it is
not removed’ from you.” The
verse means to say that it is not
separate from you at all, since it is
a reference to the level of
‘Memalei’ of the Torah, which is
already invested in the essence of
the soul of each Jew.

And when the verse says, “It is not
‘npirn-far,”” this is a reference to
the level of ‘Soveiv’ of the Torah,
which is not directly invested in
us, but is not far away either, since
it shines into us in an
encompassing manner.

The meaning of the words in the
verse, “That I, (Hashem),
command you today,” is that
every day, the Torah and Mitzvos
should be in our eyes like
something new, since the Torah is
eternal and unchanging, and
every day we say that it is “today”
that we are receiving the Torah
and Mitzvos.

Similarly, regarding the verse,
(Devarim 6:6) “[Hashem says:] And
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these words of Torah of Mine that
I command you today, should be
on your heart” Our Sages
commented, “This means that
every day the words of Torah
should be like something new in
your eyes.” (Midrash Tanchuma on
Shemos 13:10)

As it says, “Today is for doing the
Mitzvos, and tomorrow is for
receiving their reward.”

We see that the entire time of This
World (when we do Mitzvos), up
until “tomorrow” — meaning the
World to Come, which is the time
of the reward — is called “today.”

Now, on Rosh Hashana we say,
“This day is the beginning of Your
(Hashem’s) works,” meaning that
on every Rosh Hashana there is a
new “today,” which brings a new
ability to fulfill Mitzvos (ie. a new
“today to do the Mitzvos™), and this
new strength and capability to fulfill
Mitzvos is then drawn down into
the rest of the year.

However, we need to understand
what our Sages said, (Rosh
Hashana 16a) “A person is judged
every day,” not only on Rosh
Hashana.

(QU TR WTRIY .OW 230 MR R .1 1 AnK)
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S OWINTIWRY" Kpd WINTWKY D3 Also, Rosh Chodesh is called “the
:J'DW"[DW heads of the months,” and
7 "% Shabbos is the head of the week, so
every month Hashem gives a new
power for the entire month, and on
Shabbos for the entire week,

"INAY2 NAY T WM W " like it says, “And it will be that
(. omyyr) every month on Rosh Chodesh,
"7 and every week on Shabbos, all
flesh will come before Me (to be
judged), says Hashem.” (Yeshaya
66:23)

We see that not only on Rosh Hashana are we “judged” to receive new strength
to fulfill Mitzvos, but also every Rosh Chodesh, every Shabbos, and even every
day! If so, what is the unique significance of Rosh Hashanah, that we say, “This
day is the beginning of Your works?”

I 12YN7 02N KW Y The idea is that Hashem is beyond
the limitations of time.

N2 M WY SW 1T N2 93137 Therefore, all of the time of the
v1EARY IHIY" 2K NAX Tawnna - “Six Days of Creation,” a reference

I TYRDD R Y3 o Ty o e S housend yeas of

DX ‘thought’ of Hashem, as we say in
the Rosh Hashana prayers, “Who
gazes and peers until the end of all
generations,” in one look and
glimpse.

(W WK (OY2 NFBN BRI WK KD . 1D YT BT WK

(.X,2ninw 2 ponann @

(X, TT;’(?U WX RN .ﬂg\yﬁ W'N"ﬂ: qpm) a
2 It says in Tehillim (chapter 90), “A thousand days in Your eyes are like a day that has
passed,” thus comparing one of Hashem’s “days” to one thousand of our years. Thus, the
reference here to the time of the “Six Days of Creation” is actually a reference to the time
of the six thousand years of creation, when things function in the natural order. In the
seventh millennium and onwards, the world will function in a supernatural manner, as

explained elsewhere.
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P20 KYN' (v v o) 2N2W NI As it says, (Zecharya 9:14) “His
NAR TIKM T7P0 1M wa SN ‘arrow’ goes forth like a flash of

e ; ; lightning,” referring to the flash of
ny nm M -
MWRIIIM MUKR 17 Yy b; His one ‘thought’ that can see and

NN perceive all of the “Seven Days of
Creation” the seven thousand years
of creation at one time. This
includes also the Days of
Moshiach and the era of the
Resurrection of the Dead.

Previously, the Alter Rebbe mentioned that Hashem’s one ‘thought’
encompasses the first six thousand years of creation. In these six thousand years,
the world operates according to the natural order.

Here, the Alter Rebbe adds the “Seven Days of Creation,” referring to the seven
thousand years of creation,? including the seventh millennium, when the world
will operate supernaturally. This time period includes the time of Moshiach (the
end of the sixth millennia) and of the Resurrection of the Dead (in the beginning
of the seventh millennia).

DY ,#'Ni7a DmhX DWwnn" 191 So too, there are “50,000 Yovel
D‘?'D - 15y K vq‘yvy: nHm va‘m (Jubilee) cycles,”® i.e. 2.5 million

levels of awareness of Hashem,
IV KW NOK TAWMA T i ke Jevels of  Divine

25““7‘73 Revelation and spiritual ascent,
elevation after elevation, all of
these millions of levels were
created in one ‘thought’ of

2 See previous English footnote.

WY 10 DOX N - YT YR D W' :(3,713 172) proBi Y mIRT Y "W 1KY miak ax ver) 2
WYX KNW IMIRY 7T NXIAN - ANKIAN DX ADOKY VMW 109X XN 7Y 17 - 31975 Thmn ony
"'TI'HJD oY mb:w nYX DWW DY 77 51y9nw X2 u‘:um 1217 DY
('mvn 'nm_z 'nx '71; 'm 'nm_J '_]"; wgmgj '1"173115 1‘17;.14:51; non 'nm_z n'17

[(@wi i map?) "voen N2 i pIog Y WR31 N IWIWY a0 ] *
% A Yovel (Jubilee) is a cycle of 50 years. In our context, it refers to 50 spiritual levels.
50,000 Yovel cycles equals 2,500,000 years (50x50,000=2,500,000). Thus, 50,000 Yovel

cycles, in the context of the maamar, refers to 2.5 million spiritual levels of awareness of
Hashem.
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Hashem, which is the general
Life-Force of all the worlds and
levels, and all of time.

As it is written, (Tehillim 145:16)
“You (Hashem) open your hand,
and satisfy ¢ 1 555-to every living
thing’ with its ‘7ix¥9-desire.””

Meaning that there are many
levels and types of living beings,
each one receiving unique life from
Hashem, as it is written, (Yeshaya
38:19) “Each and every living
being will thank you.”

This is why the verse says, “You
satisfy the desire of every living
being,” since every world receives
its own specific Life-Force from
Hashem.

However, all of the specific types
of Life-Force derive from one
singular, simple ‘1ix9-Desire of
Hashem to create the world,” and
when this desire comes down
through a series of levels, until it
reaches the level of the “Speech of
Hashem Above,” then it divides
into “Ten Statements” of Creation
that are recorded in the beginning of
Parshas Bereishis, and into the
specific life-force of each created
being.

The Alter Rebbe is thus explaining the verse from Tehillim, “ 37 nX nniv-You
open Your hand, *rn %2% ymairn1 -and you satisfy everything with a specific life-
force, tailored to its own characteristics, 13¥1 -all of these types of Life come
from the one and the same general ‘Desire’ of Hashem to create and give life to

(T w01 yw)



the worlds and to their inhabitants. However, from the one general ‘Desire’ of
Hashem to give life, all the specific variations of life among the creations are
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By way of analogy, it says, (lyov
19:26) “From my flesh I can ‘see’
an analogy for Hashem.” Meaning
that just like in a person’s speech,
the information becomes divided
up into many specific details, but
when it is still in his thought, all
the information included in many
words of speech is included in one
thought.

How much more so Above,
regarding Hashem’s ‘Speech’ and
“Thought,” that all of the specific
types of life that is invested in each
creature through Hashem’s
‘Speech,” are all included as one
general Life-Force in Hashem’s
‘Thought.”

Now, all of the Life of the year is
drawn down on Rosh Hashana.

Since Adam (the first person) was
created on Rosh Hashanah,
whereas the world in general was
created on the 25" of Elul, and on
the sixth day of Creation Adam
was created “in Hashem’s ‘image’
and ‘likeness.”” Meaning that his
soul included the inner dimension
and purpose of all of the creations,

(12,07 297K) 2
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as it is written, “And He (Hashem)
blew into his (Adam’s) nostrils a
soul of Life,” meaning that his
soul contained all of the life of all
the souls.

The idea of Adam being created “in Hashem’s image and likeness,” means that
just like Hashem contains all of the life of every creature in Himself all at once,
S0 too, on a micro-level, Adam’s soul included all of the spiritual life of all the
creations.

- W I WY MYTTWX1 932197 Therefore, on  every  Rosh
W\l Nqnw ’-nP)g‘-m N mmy’ Hashanah there is a new

- combination of letters®  of
. - 559 A
AW ’7; '71'] '7’?3 i Hashem’s statement, “Let us make

Adam in our image and likeness,”
and this ‘new’ statement is a
revelation from the Source of Life,
which encompasses all worlds,
and is a general life-force for the
entire year.

0 NG 1Y KT MY MY 92 And every year there is a new
combination of letters in order to
bring down a new life-force for
the year.

2" DY DR pynnl 99 K1 Afterward, the general life-force
NIXTR NPT Sagn Wi Y31 0w that was drawn down on Rosh

8 In Shaar HaYichud V’Haemuna of Tanya, the Alter Rebbe explains that the life of
everything comes to it from Hashem by means of the letters of its Hebrew name. These
letters are derived from the Ten Statements that Hashem uses to create the world. Even
though the names of every creature are not spelled out directly in the Torah, the letters of
the name of every creature are derived from the letters of the Ten Statements of Creation
by means of various system, such as arranging the letters in different combinations,
taking the numerical value of the letters, and other methods.

The Divine Utterance, “ 101172 1n73%2 078 Ay o°3-2%8 m8n-And Hashem said: Let us
make Adam in our image and likeness,” is the source of the life of Adam and of all
mankind, and, by extension, all of creation. This is due to the fact that man is the inner
life and purpose of everything else. Every year, on Rosh Hashanah, there is a new
expression of this Divine Utterance, made up of a new combination of the letters, in order
to produce a new life-force for mankind, and by extension, a new life for all of creation.
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W'.[”U ‘7'?;73 DI NI mnm ,‘7‘?;3 Hashe}nah becomes divided into
AN RN '7317731 specific allocations of energy,
- 77 7P which are spread out over the
twelve months, and each month
receives its life from the general
revelation of life (on Rosh
Hashanah), and each day of the
month receives its specific amount
of Life from the general life-force
revealed on Rosh Chodesh.

WINTY A0 PR 29" MK 197 Therefore, our Sages said, (Rosh
XMW - "MW WRY X7 232 710200 Hashanah 8a) “Which holiday do
we celebrate when the new moon
‘7‘713-[ -“773-[ is hidden? Rosh Hashanah.” This
is because it is the general source

of life for the year.

112172392 YV WM NIRT 17 Therefore, the specific life-force
synwa wny  associated  with  a  particular
“TT """ month (the month of Tishrei) is
nullified to the general life-force of
the entire year, like a ray of light is
nullified in front the entire light of
the sun.

The day of Rosh Hashanah is also Rosh Chodesh Tishrei. However, we don’t
mention Rosh Chodesh in most of the prayers of Rosh Hashanah (except for one
mention in Musaf). This is because Rosh Chodesh is only a specific allocation
from the general Life-Force of Rosh Hashanah, and is therefore relatively
insignificant in comparison to it. This is similar to how a small light is nullified
and not noticeable in the presence of a much greater light.

XA - "D MM MKW 2" MXND  This is similar to what we say in

Db‘\}!'l ’73'7 o3 NN our daily prayers, (Baruch Sheamar)
“Blessed be Hashem who spoke
once and the world came into
being,” referring to the One

(X, MW wKY)
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Statement that contains the general
life-force for the entire world.

This is the meaning of what our
Sages said, (Avos 5:1) “The world
could have been created with One
Statement,” meaning, that on a
certain level, the world actually was
created with “One Statement,”
which is the general life-force of
all of creation.

The Baruch Sheamar prayer
continues, “Blessed be Hashem
who says and makes things.” This
refers to Hashem’s specific
“Statements” that bring down a
specific life-force, which is a new
letter combination for every day.

Similarly, the life-force of one
year is not the same the same life-
force as the previous year. This is
what we say in the prayers of Rosh
Hashanah, “This day is the
beginning of your works,” since
on this day there is a new
revelation of energy for that year,
from the general life-force that
includes the life-force of all of the
years, for all of time.

So too, regarding the Torah, it
says, “These words (of the Torah)

(71 Um may >
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11 ™y TIY NP D ;' that I (Hashem) command you

Jn 3‘7]1-;'7 moy '7 n today,” since every day the Torah
R P 1wy needs to descend through all the

spiritual levels until it comes down
to be expressed in actual time.

Just like on Rosh Hashanah a new Life from Hashem from a level that is beyond
time, and includes all of time at once, is drawn down into a specific time of one
year, so too, the Torah comes from a level beyond the limitations of time, and
descends into the limitations of time.

NI TWIN TINT T 01 9221 Every day, there is a new
vmbny  revelation of the Torah that comes
7" down into the limitations of time.

"MIRT " 01 Y22 13720 MKW This is why we say every day the
sy blessing of “Blessed are You,
""" Hashem, who gives the Torah,” in
the present tense, meaning, Who
gives us today a new revelation of
the Torah, from its level of existing
beyond time to how it exists within
the parameters of time.

O™p27 D' - SXIWTNDID 1N So too, the Jewish People’s souls
:(13 N ﬂ:’x) ":]nlm.N R are renewed each day, like it says,
Tt " T (Eicha 3:23) “They are new every
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morning, so that they can make
great their faith in You
(Hashem).”

Meaning that every day a person
needs to re-awaken his faith in
Hashem on new level. He then
draws new faith from the source of
faith in Hashem.

For, as it says in Tehillim, (139:16)
“Days were formed by Hashem for
each person,”

that all the days of a person’s life
that are at least around seventy
years, were formed and
designated by Hashem, exactly
how many years each person will
live.

And the verse concludes, (ibid)
“Days were formed by Hashem for
each person ‘X21-when there was
not’ anyone created yet.” This is
according to the way ‘XYY is
written, with a letter x. However,
according to how itis read, as ‘197’
with a letter 1, the meaning is “i"1-
and to him.” So, we can read the
verse, “1y* nm1-Day were formed
for each person, 171-and the purpose
for him o2 Tnx-is to reveal the
Oneness of Hashem in each of those
days.”

This means that the days that
Hashem designated as the life
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D531 span for each person is in order

"’ that he reveal and improve the

faith in Hashem’s Oneness that is

shining into him, on a new and
increased level each day.

,A210 NIIAN - "INIMK "N This is the meaning of “ran-great
Anamx-is the faith in You.” The
meaning of ‘ma7-great,” is a
reference to the truly great and
unlimited level of how Hashem is
‘Soveiv-encompasses all worlds.’
This unlimited level is the source of
a person’s faith in Hashem’s
Oneness.

P21 7Y - D1 922 AR T %Y How does he re-awaken his faith in
Jarm n'?yn‘y pioiinival phsb R tavaly! Has_hem every day?_ Thro_ugh
. seeing each day that in the night
Hashem makes the sun set, and
every morning He makes the sun
rise and makes people and animals
wake up from sleep; and this power
of Hashem is continually making
this happen according to the order
He arranged. From this, he will
recognize that Hashem Himself,
the Creator of time, must be higher
than time.

*

In other words, the verse that tells us to renew and increase our faith in Hashem’s
Oneness also gives advice on how to do that:

By seeing that Hashem gives us our soul new and refreshed each day, and by
seeing how Hashem renews the entire world every day, we are reminded that
Hashem is constantly creating and renewing all of creation. The only way that
Hashem can create the world and all of the changes of time from day to day is if
He Himself exists beyond the limitations of time and space, from a point beyond
any changes. From there, He can create anything that is finite and subject to
change. The Rambam and Chovos Hal evavos explain the reasoning of this:

1- Something cannot create itself.
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2- If it were created by something made of parts, then that thing needs
something else to put it together. If it were created by something finite,
then it had a beginning and also had to be created at some point.

3- There cannot be an infinite number of finite causes. Ultimately, there
must be a beginning point before which there was no finite or limited,
changing, existence.

4- This Original Being that existed before all finite, changing things existed
is eternal and unchanging. He is not made of parts and cannot be grasped
or defined. He alone created everything finite, limited, and changing
from total non-existence.

We see from this chain of thought that by recognizing that Hashem is creating
and renewing the world, we can think deeply into this and realize that the world
must be created by Hashem, Who is totally beyond all change and all limitations
of time and space.

Thus, by seeing our renewed existence every morning, we are able to strengthen
our faith in Hashem, Who is beyond all limitations, and encompasses all worlds
equally.
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Chapter 2

Now, this revelation of Hashem in
a person’s soul exists on two
levels: A ‘Memalei-permeating’
level, and a ‘Soveiv-encompassing’
level.

‘Memalei-permeating’ is the name
for the Light that becomes invested
and grasped in a person’s mind in
such away that he can understand
Hashem’s revelation.

As it is written, (Devarim 30:19-
20) “And you shall choose life... to
love Hashem... because He is your
life.”

What does it mean that one should first choose Hashem, and then one will love

Him?

2702 M7 127 Yaa - mman
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Since ‘choosing’ something is
what a person does in their mind,
when he decides to choose what he
understands to be good, and to
despise what he understands to be
bad,

Whereas, love is a feeling in the
heart, and a person first needs to
decide that something is good based
on his understanding, before he can
come to love or (or the opposite).

In our context this means that a
person needs to train his mind to
think about the fact that Hashem is
truly good and that He is the source
of his life, so that he will agree

(2% 2y) Ry MY - ORI YW Imon AT NP IRIMY I Py
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(intellectually) to ‘choose’ to
associate Hashem as being his Life,
and therefore, come to love Him.

As it says, “See that I (Hashem)
place before you today, life and
good, death and bad, and you
should choose life,” referring to
the Divine life-force of the heaven
and the earth that we see,

and not to choose to associate with
their physical aspect, which is all
of the pleasures of This World,
which are all temporary, and
therefore end up rotting and
decomposing and are thus called
“dead,” since they are temporary
and will eventually stop existing.
This is in contrast to the Life from
Hashem, which lasts forever.

After a person uses his mind to
decide to recognize that Hashem is
“good,” since He is the true Life of
everything, then he is able to come
to love Hashem “for He is your
Life,” meaning that He is the True
Life of all, as it iswritten, (Tehillim
36:10) “For with You (Hashem) is
the Source of Life.”

This is the ‘Memalei-permeating’
aspect of the person’s soul, when
the love of Hashem is expressed
and grasped in his mind, and this
brings to the level of loving
Hashem “with all of your heart
and all of your soul.”

(3,87 29) "ORIW YW S Nan N7 NI INIMY 9 2
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Whereas, the ‘Soveiv-
encompassing’ level of the soul is
called “loving Hashem with of all
of your might,” beyond the
limitations of a person’s intellect.

[Note of the Tzemach Tzedek:
Similarly, there are two level of
Teshuva: ‘Teshuva Taza’a-Lower
Level Teshuva,” that is based on
understanding the importance of
doing Teshuva and correcting one’s
ways, and ‘Teshuva Ila’a-Higher
Level Teshuva,” that comes from
the depths of the soul, beyond the
limitations of intellect. End of
Note.]

Now, we need to explain the
above-mentioned concept: How is
it possible for a person to serve
Hashem with the ‘Soveiv-
encompassing’ level of the soul
that is beyond the limitations of
intellect?

This is only possible through
Teshuva in a way of ‘Mesirus
Nefesh-giving oneself over to
Hashem’ beyond all calculations.

This will be understood better based
on what is explained elsewhere:
The Torah does not give an
explanation of the reason why a
Jew needs to have ‘Mesirus
Nefesh-self sacrifice’ and give up
his life rather than commit one of the

(1,07 AW 9y7) "R3 5T RYY 2NN AT INIRY 1 Py ©
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cardinal sins (idolatry, adultery, or
murder), whereas it does give a
reason why a Jew should love
Hashem, as it is written, (Devarim
30:20) “You should love Hashem
your G-d... because He is you
life.”

nIman mwnl nOKIY 755 1T This is because the regular love of
m'ywban 71770y '73\27 Hashem derives from logic and
understanding of how Hashem is
our Life, and similar concepts,
which works in a way that one
level brings to another level, i.e.

intellect brings to emotion.

MK XY WHITN'ON DY 19 PRW MM This is not so regarding the
X 4553‘”173 7‘7}]735 XY 155 Ralige) ‘Mesirus Nefesh- self-sacrifice’

TWnIY Ny T Moynoy npmx nprry | At the Torah does not give an
AR T SR AR TR T 0= T explanation for, since it is derived

LANONIMAR from a level of the soul that is
beyond intellect, which is the
simple faith in Hashem that is
beyond all calculations, whereby
one connects to Hashem as He is
‘Soveiv-encompasses’ all worlds.

™Yy TWRTYYAY Dipna" 137 This is why our Sages say,
(Brachos 34b) “In the place where
a ‘Baal Teshuva-one who does
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M7y true Teshvua’ stands, even a
perfect Tzadik cannot stand.”

The true depth of Teshvua brings a Jew to a level of connection with Hashem
that is beyond all logic and calculations, just as Hashem is beyond the limitations
of all worlds. Whereas, a Tzadik serves Hashem according to the regular order
of levels. His intellect tells him that it makes sense to connect to Hashem, and
this produces a love for Hashem, which is expressed in his actions. Even though
usually this is the ideal mode of service of Hashem, there is a certain aspect of
limitation in his service, since it all makes sense and follows a logical progression
and pattern. However, a Baal Teshuva’s connection to Hashem is beyond making
sense and beyond any calculations.

To understand why we need to connect to Hashem beyond all levels, as He is
‘Soveiv-encompassing’ all worlds, the Alter Rebbe will bring three verses and tie
together the concepts mentioned in them:

AT DYV A7 )X To better understand the reason
for this, we will quote three verses:

n:yx;ﬁ)"'[ﬁljf; ur_gmw'm ’J}_g" :2M3 M 1- It is written, (Yeshaya
(0, 44:6) “[Hashem says:] 7N
Hwxa-1 am  first, 2z
7ianx-and I am last, and
there are no other Powers
besides for Me.”

WD " fiwya omy] 119272 2 2- And it is written, (Tehillim
MMAT T HY KT KM 33:6) “With the words of
ST T Hashem the heavens were
1wyi-made,” meaning, that
creation from Hashem
happens through His

‘speech.’

N2 N'WKIL" i x mwxia) M 3- And it is  written,
JIXR W KT ngn;nw’"'nvn’bfs (Bereishis 1:1) “In the

S ; beginning, Hashem x13a-

created,” and the word

X2-created is a term that

(2,79 1972 "INy 091 PR 0Ty DY)
("y1 oMY '17372" 2,25 0Hn)
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means creation of
something-from-nothing.

The previous verse only said that with Hashem’s words, the heavens were “1wya-
made,” which does not necessarily imply creation of something-from-nothing.
However, “1vyi-made’ implies creation of something-from-nothing.

772 K NN NXMAW AV The idea behind this: Creation of
‘7@? 17 Sy ‘71‘75!‘_7 n';vs_ng mowonwn  the Worlds_ cannot simply come
o ' mkﬁ '7S’N from a chainlike process of cause
=R 2 and effect, like how a person

works.

X NI M2 22 NITATY  In a person, his emotions derive
MWIRYT 77 from his intellect, and his speech

FETE 0 0T derives from his emotions in a

chainlike process where one level

leads to another, connected level.

72 K129 720 Y TTRT T OYW When a person has an emotion in
YYD P W Mt A Hip  his heart, this is expressed in his

il . e breathing, which then becomes
MoY7AYM 1Ynd 11 931 - expressed in his voice and his

"7’“73,”; n‘yvy speech, (since speech is formed
from the sound of his voice), and
his voice is formed from the breath
that came in connection with his
emotion. All of these levels
descend by way of cause and
effect.

“ The Maamar explaining the Kavanos of the Shofar according to the Baal Shem Tov,
printed by the Mittler Rebbe in the Siddur with Chassidus (Siddur Im Dach) page 246c,
explains that there are two types of breath; one is called 7971 27, and one is called %27
2%1. The n977 221 is the breath that reaches the mouth in the form of actual letters, and
297 9277 is the ‘breath’ i.e. air that comes from the heart into the lungs. This ‘breath’ of
the heart that comes into the lungs, becomes formed into sound by the air that strikes the
vocal cords. This sound then travels through the mouth, which articulates the letters and
forms various sounds. Since the original breath, which ultimately becomes formed into
speech, comes from the heart, a person’s emotions (in the heart) have a direct influence
on his breath and speech.
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However, the Creation of the
worlds does not come through a
chainlike process of descending,
interconnected levels, since the
Statement of Hashem, (Bereishis
1:6) “Let there be a sky,” is not in
the same category of existence as a
physical sky, so that it would
make sense that from Hashem’s
Statement a physical sky should
come into being, since Hashem’s
Statement is Divine and beyond the
category of the existence of physical
reality.

Since even millions and billions of
levels of contractions and
concealments on Hashem’s Light,
through a chainlike process of
cause and effect, will not help to
create physical matter, even the
physical matter of the sky, from a
descent of spiritual levels.

If someone in our world would think about something, even with all their might,
and for their entire life, their thoughts would never create another physical being
that existed according to their thoughts. How much more so with regard to
Hashem’s ‘thoughts,” which are in a completely different category than any

physical existence.
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Rather, this is only from the
Infinite Power of Hashem, who is
All-Powerful, and can create a
physical sky through His Divine
Statement of “Let there be a sky,”
in a manner of ‘w-something
1:x%n-from nothing.’

This creative power does not come
through a series of levels, but
‘jumps’ from one reality to a
totally different reality. So too, all
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of the created beings derive from
the Creator in a manner of
something-from-nothing, not
through a chainlike series of
levels.

Since it is logically impossible
from any created being, even the
highest level of the creations, which
is Supernal Wisdom, to be derived
from even the lowest level of
Divinity, which is Hashem’s
‘Speech,” which is the level of how
Hashem reveals Himself. This is
because the category of Creator is
opposite from the category of the
creations.

Even regarding the existence of
Chochma-Wisdom of the World
of Atzilus from Hashem’s Infinite
Truth, it says, (lyov 28:12) “And
wisdom  ‘pxn-from  nothing
similar’ is found.” Meaning that
even for there to be the level of,
(Tikunei Zohar) “You [Hashem]
are Wise, but not with knowable
wisdom,” which is how Hashem’s
Infinite Light becomes invested in
Chochma-Wisdom of Atzilus, this
cannot come about through an
orderly, chainlike descent of
levels. Rather, it is a jump from one
reality, of Infinitude, to a completely
different reality, of Chochma-
Wisdom.

Whatever is mentioned in the
Holy Books of the teachings of
Kabbalah regarding the chainlike

_____
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descent of levels in a manner of
cause and effect is not speaking
about how creations come into
existence from the Creator.

[Note of the Tzemach Tzedek:
Rather, it is discussing, for
example, how the animal soul of a
physical ox derives from the
spiritual level of the “Face of an
Ox” of the angels of the
‘Merkavah-Divine Chariot,’
which is a lofty spiritual level of
angels.

For that level to descend to become the animal soul of a physical ox, it goes
through a chainlike descent of many levels.

W1 NMWAT NNTNTI 1 PRY 11

This is not the case with regard to
the actual creation of the physical
body of an ox.

It cannot come from the angels of “The Face of an Ox” of the ‘Merkavah-Divine
Chariot,” even after millions of levels of a descent of levels. It must come ¢ v

T'’Xn-something-from-nothing.’
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Similarly, the creation of the
spiritual beings (ie. souls and the
angels), from the Infinite Truth of
Hashem, is in a manner of ¢un
1X%n-something-from-nothing
comparable.” End of Note.]

This is the meaning of “2ax-1 am
1iwiRn-the first,” meaning, that in
order for the beginning of the
order of worlds, which is
Chochmah-Wisdom, to come into
existence, it is not possible

" PR PIND TT (3 7970) "WTR0 NN MY 52 IWIMY i+
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through a gradual descent of
levels. Rather, “mponm-and
Wisdom  pxn-from  nothing
Xxnn-will be found.” This is the
meaning of “uax-1 am 1iwx-the
first,” since the letters of “»x-I
am” are the same letters as “7MX-

nothing.”

According to this, the meaning of the verse is, ““ax-from Me, Who is 1:X-nothing
comparable, 1\wix7-the first level of finite existence, Chochmah-Wisdodm,
comes into being.”

Mg ,"'[1"1[!}5 ’J}j" 12 DA A1 07T ‘7}7'1 Similarly, we can explain “x-I
n D"",’DWZ g9l D?DW nnanm m’ij? am 1inx-last,” t(? mean that in
"3 MOWORWR 777 K A R 0rder for the physical heaven and
' G den T S T TE = earth (the last level of creation) to
b-:’ AND DINAN KM KR W OK come into existence from the
.53']’73?31 Divine Statements, a chainlike,
gradual descent of levels will not
bring this about. Rather, it is
creation ‘pXn  wh-something-
from-nothing comparable.” This
power of creation of physical
existence is derived from how
Hashem is ‘Soveiv Kol Almin-

encompassing all worlds.”

Mipnan NN MY DY 93 1971 Therefore, all existence needs to
JIRT XY come from the Ultimate Source,
T " which is called the ‘px-Nothing

we can understand.’

All existence is dependent on Hashem as He Truly exists, in the way that He
encompasses all worlds equally. Only from that unlimited level can there be the
power to create ‘'Xn wr-something-from-nothing comparable.’

We now understand the connection of the three verses quoted above:

(77K12 2% MK T7IR) "mihn W22 102 PI0D HY NTn IRANIY 0 Py
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The first verse, “[Hashem says:] 17wX" 71K-1 am first, 130X "aK1-and I am last,”
is expressing the concept that both the first level of limited existence (Wisdom)
and the last level (physical existence), derive from the unlimited, unknowable
power of Hashem called ‘12X-Nothing we can understand,” which is the same
letters as “1aX-1.” Only from this level can there be the power to create ‘TIXn wr-
something- -from- -nothing comparable.’

The second verse, “With the words of Hashem, the heavens were 1wyi-made,”
establishes that the process of creation happens through the Divine Speech.
However, only because of the unlimited power of how Hashem is ‘Soveiv Kol
Almin-encompassing all worlds’ invested in it, can Divine Speech create physical
existence, which is a far removed category from the level of Divine Speech.

The third verse, “In the beginning, Hashem XJa-created,” established that the
creative process is not a gradual process of interconnected levels, like in a
person’s process of development from intellect to speech etc. Rather, the creative
process is a complete jump from one type of reality to another.

AT WA MRT WnnY 12,1971 Therefore, in order to draw down
jakily ']WDJ ’TNW 'IJW'I WN'D 0y this Light from how Hashem is

‘Soveiv Kol Almin-encompassing all
1 1 1
vy P '[3‘7 MY 53'7 772 worlds’ in order to enable the

WHIAW 1210 NIMAATI D 'ITDS_{? creation of the world, especially on
Rosh Hashanah, when the general
life-force for the entire year is
drawn down, one needs to serve
Hashem on the ‘Soveiv-
encompassing’ level of the soul
that is beyond the limitations of
intellect

DIRT WKW, IWN T Y KPITIN This level is reached specifically
12 YK 127 N3 1Y WD Tpin through Teshuvah, when a person

: ; has ‘Mesiras Nefesh-gives himself
o b h 54NN b i
TV TR XKy =R over to Hashem,’ like the story of

Eliezer Ben Durdaya, which
means giving over one’s will and
desires to Hashem.

The Gemara (Avoda Zarah 17a) describes the story of Eliezer Ben Durdaya. He
was on an extremely low spiritual level and was completely given over to only

(X1 T Tay) ¢
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fulfilling his coarsest material desires. At one point, he came to the realization
that he had completely distanced himself from Hashem, seemingly to the point
of no return.

When he realized that he was Jewish, but had utterly distanced himself from
Hashem through his total involvement in material (and forbidden) desires, he
became completely shaken to the core. He truly regretted his path in life and the
unholy things he was involved in, and he cried bitterly from the depths of his
soul. His Teshuva was so intense that he in fact died from the overwhelming
experience of wanting to completely give himself over to Hashem and change
his entire life.

When he (unfortunately) died from the intensity of this experience, his soul was
allowed to enter Gan Eden, and he was given the title ‘Rabbi.’

Rabbi Yehuda HaNasi (author of the Mishnah) said about him, “It is possible for
a person to acquire a portion in the World to Come in one instant.”

T2 1Y NON 0N 535y T Similarly, in our context, the idea

52" NPy Wi Ny 1wy Soa  of ‘Mesiras Nefesh-giving oneself

' . ' '5;;...]3.-';,.'1 over to Hashem’ means at least to

" E7 1 give over one’s will to Hashem, by

giving over all the physical desires

a person has, to “nullify his will”
to Hashem’s.

The Alter Rebbe will give four
examples of holding back the
natural desires of the animal soul:

191:7"391 (w0 39 mywy) "MV DY NI 1-Closing his eyes from seeing
MK TN KY" 1) M ymei ihnapprop][iate things, 2-Guarding his
Dl rinm-barey | oo 2o hearing from inappropriate content,
"1 g 7073 - (0% 10 zy) D3335 3-Guarding one’s speech that it
should be proper, 4-Guarding one’s
thoughts from anything
inappropriate, as it says, (Bamidbar
15:39) “And you shall not stray
after the thoughts of your heart.”
These all express how a person

nullifies his will to Hashem,

(T,2may)®
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Niwy? XATYT2 %Y2250 NMya 1 nullifying one’s will is also in
Jnyy pievma Yo regard to doing good things, so
’ ~* 7 that that he should do things even if
he has to force himself to do them,
by doing everything Hashem
wants, even when it is the opposite
of the desires of his animal soul.

9" WA MR NPMA I DI This is also the idea of ‘Mesiras
55" [xam nvwp > ma] 713 K7UR Nefesh-giving oneself over to
' ' T """  Hashem,’ since (as in the Gemara,
Baba Kama 65a) “What is the
difference  if  someone s
completely dead or half dead,”
either way he cannot function. So
too, Killing the desires of the animal
soul is considered like a person is
giving up his life for Hashem.

1y" m Sy RANX™XTD0 KNDINX KWW This also subdues the ‘Sitra
(7, Xx10%) "7 DAL Achara-Side Opposite of
771 7" Holiness,” through having a
“broken and crushed heart.” (see
Tehillim 51:19)

The Alter Rebbe will quote a verse to show that when a person humbles himself
like a domestic animal is subservient to its owner, he brings about a spiritual
salvation for himself:

- (r % ovam) "YWAN R DIXK" The verse says, (Tehillim 36:7),

NIYT3 Y18 K7, Mgmad oy mpyy “Hashem  saves - people and

' ‘ ' St M animals,” meaning that when one

MPRBIMMEN onsiders himself like a domestic

animal that has no will of its own,

he will push away his physical
desires.

X2 1" o v ohmm) DY M As it is written, (Tehillim 73:25) “I

XA, Jay" T 370K i, MRyar  don’t want anything else together
2 RIS With You (Hashem)” meaning
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that even the highest spiritual
levels that are “with You,” like the
level of Chochmah-Wisdom of
Atzilus, that “Hashem is the One
who knows and is united with His
Knowledge,” and “He and His
Sefiros of Atzilus are One,” even
these levels a person does not truly
want. Rather, as the verse (ibid.)
concludes, “My flesh and heart
yearn” only for Hashem Himself.

As it says, (Devarim 4:7) “Which
great nation has the privilege that
Hashem is close to them, like
Hashem our G-d is close to us
whenever we call out to_Him,”
meaning that we only call to
Hashem Himself, and not to His
‘Attributes,’ the Sefiros of Atzilus.

If we are not even supposed to be
interested in the Sefiros of Atzilus,
how much more so should we not
be interested in any material
desires!

Through this process of giving
over one’s desires to Hashem, one
can come to the level of loving
Hashem “with all your might,”
which brings down the Light from
how Hashem is  ‘Soveiv-
encompassing’ all worlds,

since by giving over the revealed
desires of his animal soul and
operating based on his

(11397 ,2 p7B MIRT oY NYaY 0"an) ¥
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deeper/hidden level of connection to
Hashem, he is able to reach the
Source of all revelation, which is
called the ‘px-Nothing we can
understand.’

When a person acts in a way that is beyond the logic of his animal soul, his animal
soul thinks he is acting crazy by being so dedicated to Hashem. That is how he
reaches a level beyond all limitations, beyond the source of logic, which is the
Ultimate Source of creation, by serving Hashem in a way that we cannot logically
grasp and understand.

The Alter Rebbe will tie these concepts into a novel interpretation of a verse from
Tehillim:

737 ' ANR" «m mp whon) M It is written, (Tehillim 145:18)
"TINK ' [T R 595] TR “Hashem is close to all those call
Tero T T e upon Him, to all those who call to

Him nnX3-in truth.”

The simple meaning of ‘nNnX21-in truth,” is that the person truthfully calls out to
Hashem. Here, the Alter Rebbe explains it to mean ‘NnX1-into the Truth’ of the
Torah (i.e. a person calls to Hashem to come down and become invested into the
Torah on a deeper level, bringing a greater revelation into and through his Torah
learning).

Tpra? KNPpY ©"MIR2 X9IP" WM This is the meaning of the phrase
.TR2 qwnl Nt “xnip-calling out 1Mina-in Torah
T 777 study.” The simple meaning is
reading the Torah out loud.
However, we can also interpret it to
mean ‘N1ip-calling out’ to the
Source, Hashem as He is, beyond
all worlds, to be drawn down
‘r1Mina-into the Torah.’

TRINm" S"NPD) IR RKNMIK" 1 This is because (Zohar 11, 121a)
wHITNon T 9y, "Kynn X “The Torah comes forth from the

N']ﬁm 773‘1‘7‘? I_”'g ;7;.! -WﬁPTQUD TWD@ level of Chochma-Wisdom,” and
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“maorm-  Wisdom  pxn-from
Nothing we can understand
Xxnn-will be found,” in a manner
of  ‘TXn wr-something-from-
nothing comparable.” But, through
the person’s ‘Mesiras Nefesh-
giving oneself over to Hashem,’ he
draws down from the Source of
everything, from Hashem as He is
‘Soveiv-encompassing” all worlds,
into the Torah as it exists at the
level of Chochma-Wisdom.

This is also the meaning of the
verse, (Bamdibar 15:39) “And you
shall remember all of the Mitzvos of
Hashem wonwwyi-and do onk-
them.” “Do not read the verse as
simply saying that we should ‘do’
i.e. fulfill ‘onk-them.” Rather,
also read it as saying that ‘onx-
you (the Jewish People)’ are the
ones that are ‘onwy-making’
them into Mitzvos in the first
place,” (see Sanhedrin 99b, Zohar
111 113a).

This is called ‘making the
Mitzvos> and not  simply
‘fulfilling’ the already existing
Mitzvos. Rather, it is making
something new, which is a new
expression of life from Hashem,
for all the worlds. This comes as a
result of a new dedication of a Jew
to Hashem, and a new desire from
Hashem to create the world and give
us Mitzvos.

(X272 |7'7I'| AL 27 X7pM .2,0Y TM0) ©
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This is the meaning of the verse
quoted at the beginning of the
maamar, “For this matter, of the
Torah and Mitzvos, is very
accessible to you iniwy5-to make
it [happen].”

The word ‘initvy%’ specifically
means ‘to make it from new,’ or to
draw down a new Desire from
Hashem, the Ultimate Source, that
He should have a new desire for our
Torah and Mitzvos.

This is why, in the Musaf prayer
of Rosh Hashanah, we say
“anywy-and  you shall make
mPiy-a  burnt offering [for
Hashem],” since we ‘make’ this
Mitzvah by awakening Hashem’s
desire for it.

Now, some more explanation on
this: It says, (Tehillim 148:13) “His
Name is exalted, it is alone with
Him,” and (Pirkei De’Rebbe
Eliezer chap. 3) “Before the world
was created, there was only
Hashem and His Name.”
Hashem’s Name is not part of His
Essence, just like with a person,
his name, Reuven or Shimon, is
just a limited expression of the
essence of the person. So too, “the

JIVTRNY AW’ NNND W31 WIMY 091 ¢
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World to Come was created with
the letter Yud of His Name, and
This World was created with the
letter Hei of His Name.” All of the
levels of creation are derived only
from Hashem’s Name.

But, through ¢‘Mesiras Nefesh-
giving oneself over to Hashem,’
one draws down from Hashem as
He is ‘Soveiv-encompassing’ all
worlds equally, since this type of
service reaches the Ultimate
Source of everything.

This is the meaning of the beginning
of verse from Parshas Nitzavim
quoted above, “For this Mitzvah
that »ax-1 [Hashem] command
you today, it is not separate or far
from you,” meaning that the word
“01X-I’ is referring to Hashem
Himself, literally, His very
Essence, which is above and
beyond the level of any Name or
revelation. This is the ultimate
source of the Torah and Mitzvos,
and therefore, this is called
‘making new’ His desire for Torah
and Mitzvos, and His desire to
recreate the world.

This ability to make a new desire
from Hashem comes from what it
says in the continuation of the verse,
“'52-in your mouth,” which is
referring to the study of Torah,
and “92352%-in  your heart,”
referring to Teshuva from the
depths of the heart.
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DWIYY Ay uD ,"mﬁuy‘?" I This is the idea of “in your mouth,
oPp KN "7 nema 51010 unn and in your heart, inity5-to make

“oxmy) "BY TIT wyn' Iy '7"33 -,353 it [happen],” meaning that it is as
if we are actually ‘making’ His

R DR WIMY 12,113 \Words of the Torah, and not just
fulfilling them, as explained
above. This is similar to what it
says, (Shmuel 11, 8:13) “And King
David wyn-made a Name,”
meaning he ‘made’ Hashem’s Name
greater  through his  spiritual
accomplishments.

"WNIT oM J27p2 DMMIRY N This is why we say, regarding the

MY wRY 12 "y am’ M Musaf oIferlng on  Rosh

O DY "poyn nonn” xn ashanah, “mnewyi-and you shall

. T : make n%iyv-a burnt offering [for

npRan M an 1M m’n; Hashem],” since Rosh Hashanah

JXKOINITW is  “the beginning of Your
[Hashem’s] works,” when we
‘make’ and build up Hashem’s
Words. This process of ‘making’
Hashem’s Words is accomplished
by drawing energy into them from
the Ultimate Source, which is
called the ‘pXx-Nothing we can
understand,’ since it is beyond all
worlds.

T MK 73" :“NPI7N2 DMMIRY 3N This is why we say in the Musaf of
TWRTY 1K 19K bxqu -]’773 nixay Rosh Hashanah, in the verses
ety describing Hashem’s Kingship,

S TN IR R &
: = (Yeshaya 44:6) “So says Hashem,
Master of all Hosts, the King of
Yisrael and their Redeemer, R
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VT PYLLALY) DTN TN DI WAT, D PYD PYI 0 INRIMY 0 Py
Uighy BIPRYY’ I /3 TI0Y "3 M1 0D NY'1D T



LESSONS IN LIKUTAY TORAH

TiwRA-1 am first, 10X ax-and |
am last.”

In order for all the levels, from the first level (Chochma) until the last level (the
physical world) to be created from the “2ax-I am,” which is the same letters as
“1’%-Nothing we can understand,” there must first be an awakening from
Hashem, which is caused by Him being “King of Yisrael and their Redeemer.”

Until now, the Alter Rebbe explained the phrase ‘“iniwy>-to make it [happen]’
as referring to how we ‘make’ the Torah and Mitzvos from new by awakening a
new desire from Hashem to be King over us and ‘re-give’ us Mitzvos.

Now, he will explain a different interpretation of ‘iniwy>-to make it [happen],’
as referring to ‘making’ the world again on Rosh Hashanah, which is also
accomplished through our service of Hashem.

m T %Y - "1]‘1“”2‘_7" YTY DN Another explanation of ‘iniwy%-to
N Ty Y'op 11 X771 WD T2 21N2Y Lnake hit éh?]ppe?ll,’l 1!; silmllalr_to
" irrl T ipyeyanlt ' ow the Zohar a) explains
o , . h " L]
" MWy ' v (N‘;’m‘vm) p103 by the verse, (Bereishis 21:1) “And
CRPYNIMR WY Hashem twyn-made for Sarah as
He promised her...” explaining
that “mmiwy-making something
new is the highest level.”

Hashem had to “make” a child for her in a manner of ‘something-from-nothing,’
since she was a barren woman and it was physically impossible for her to have
children. So, Hashem had to ‘make’ a child for her in a totally new and
supernatural manner.

Nn"Y 19 D) YNl DWn D AT Meaning that from this service,
WY OpRD W nwanmm omipyn e our servicefothashem in a\l/vay
. 6 e ety OF ‘Mesirus Nefesh-giving ourselves
.ﬂ15W?BWﬂD TI‘?S]?;'? over to Hashem,” we are able
“niwyY-to make’ and create
everything in the world
‘something-from-nothing,” from a
level higher than the chainlike
descent of worlds.

"2 YYD TOND W30 N0 OKTY? 33 IR NI AT 0 WMWY M Py e
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This is through the inner love for
Hashem, to the point that “I don’t
nybn-desire anything together
with you,” since the word ‘ybrr’
means a very inward desire and
yearning,

which comes from thinking about
the fact that all of the worlds only
derive from the level of time, and
all of time is just one thought of
Hashem, one single, limited
revelation of Hashem that contains
all of time and space at once, which
is like absolutely nothing,
compared to Hashem, Who in His
very Essence and Being is above
and beyond the category of time.

This is why the Sages established
Ten Days of Teshuva: There are
ten soul powers in a person - three
intellectual and seven emotional -
and all ten of these aspects need to
be elevated to Hashem through
Teshuva, until Yom Kippur, when
a Jew reaches the highest level, as
it is written regarding Yom Kippur,
(Vayikra 16:30) “You shall be
purified before Havaya,” meaning
on a level before/higher than
Hashem’s Name of Havayah. This
elevation is accomplished through
Teshuva.

In particular, in Teshuva itself
there are two levels - ‘Teshuva
Tita’a-Lower Level Teshuva,’” and

(3,02 1Y N 7y7) YR 3aRY” *33 " TITD Iy’ Y Nnmd WaT3 WIMY 0y
(T7X1 XKD MW WK 7) "IN DX 0 NI WATI WY 0 Py ™
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‘Teshuva Ila’a-Higher  Level
Teshuva.’

‘Teshuva  Tita’a-Lower Level
Teshuva’ is on the ‘Memalei-
permeating’ level of the soul,
which is expressed in one’s
thought, speech, and action, by
connecting all of these aspects to
Hashem, each person according to
his capacity.

This level of Teshuva corresponds
to the love of Hashem “q23% %oa-
with all aspects of your heart,” by
revealing the hidden love of the
Divine soul and transforming the
material desires of the animal
soul, and “qwba Sa-with all of
your soul [garments],” meaning
with thought, speech, and action.

However, ‘Teshuva Ila’a-Higher
Level Teshuva,” corresponds to
the ‘Soveiv-encompassing’ level of
the soul, which is expressed in the
love of Hashem “jkn 553-with
all of your might.”

Even this level is “accessible to
you,” as it says, “TJ"98 2i7p D
TR aaTa-for this matter of
“1Rn,” i.e. the love of Hashem
3781 Ho2-with all your might,’ is
near and accessible to you,”

The simple meaning of “Tkn 1277 772X 217 127 is that the matter of Torah and
Mitzvos is “TXn 217p-very accessible/close’ and “TXn’ means ‘very.” Here, the
Alter Rebbe is interpreting the word “TXR’ as a reference to the limitlessness of
Hashem in the verse “37Xn Y233-with all of your might.” According to this

(X, 13M9372) 2
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interpretation, the verse means to say that the love of Hashem that is referred to
as “IXn’ is ‘A17p-accessible.’

"IK WK NK myen 27" A0 9"121 As we explained above, at the
XTI N"71[qmnNTHHN?SJN5D1”3211¥7? beginning of the maamar, the

. : meaning of the double expression in
1 1B: T R IR ’ X
I B3 T 1370 2Kl AN 7D the verse, “nxi myni 1a-for this

0 by Mitzvah 11K TWK-that I, Hashem’s
Essence, D1 q1¥yn-command you
today, frn K11 XD X7-1-it is not
separate from you X1 phH X9 -
2-and it is not far, 7"9X 21p -
rather, it is accessible to you 1271
TXR-even the “TKkN-unlimited’ level
of the soul, J'Da-in your mouth,
through Torah study on the “TXn-
unlimited” level, 3732%231-and in
your heart, through deep Teshuva,
when you connect to the “TKn-
unlimited” aspect of Hashem,
inyo-so that you can make new
the Torah and the creation of the
world.”

The first expression, ‘nx>01 XY - not separate,” refers to the revealed level of the
Torah that is already part of the Jewish soul from before he was born, and
connects the revealed ‘Memalei’ level of the soul to the ‘Mamalei’ level of
Hashem’s Light.

The second expression, ‘K11 1M X91- and it is not far,” refers to the deeper,
hidden level of the Torah that is from ‘Soveiv,” and connects the ‘Soveiv’ level
of the soul to the ‘Soveiv’ aspect of Hashem. This deeper level connection
between the soul, the Torah, and Hashem, is related to the phrase “Txn-
unlimited,” since on this level Jews, Torah and Hashem all exist beyond time and
express something that is higher than the limits of logic.

The verse tells us that even this deeper level of the soul, the “TXR-unlimited’
level, is © 2ainy-accessible’ to us, since it is our true essence. This is true even
though we are not always conscious of it. Through this deeper level of the soul,
we connect to the “TRn-unlimited’ aspect of the Torah and Hashem.

How do we access this deeper level of the soul? Through two things:



1-

LESSONS IN LIKUTAY TORAH

Contemplation of the fact that all of creation (all of time and space), is
only one single ‘thought’” of Hashem. This ‘thought’ is only a miniscule
revelation of Hashem, like one ray of light compared to the entire sun.
Hashem’s True Being and Essence is a totally different category of
existence than that of anything He revealed or created. Based on this
understanding, one need have no desire for anything other than Hashem
Himself. And if one need have no desire for even the highest spiritual
levels, how much more is there no reason to desire anything in this
physical world!

True Teshuva from the depths of the soul. A Jew must realize that his
soul comes from the Highest Heights, from Hashem’s very Essence. This
soul descended to the lowest possible level, becoming completely
submerged in physicality to the extent that not only does one not have
the same connection to Hashem that he had before, but he sometimes
completely forgets about holiness and Hashem entirely, and can do
something against Hashem’s very Will! When he realizes how far he is
from his source in Hashem, he will be completely shaken up and cry out
in his heart to Hashem, yearning to return to Him.

Through this deeper level of love of Hashem and deep Teshuva, we are able to
access the essence of our soul. On that level, we connect to Hashem’s very
Essence. From there, we are able to bring about a new revelation into the Torah,
‘making’ the Torah new, as it were. And from there, we bring about a new desire
from Hashem to re-create the entire world. This is especially important on Rosh
Hashanah, when we need to renew Hashem’s Desire to re-create the life of the
entire world for the entire year.
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Hosafos/Addendum
Mashal/Analogy of the Baal Shem Tov for the Shofar:

To better understand one way to come to deep Teshuva on Rosh
Hashanah, we will bring an analogy/mashal from the holy Baal Shem
Tov, explaining the idea of the cry of the Shofar:

Mashal/Analogy:

A king had a son that he wished would succeed him as king. He wanted
his son to know how to take care of himself, how to learn on his own, and
how to be courageous and come up with ideas on his own initiative. So,
after years of learning in the palace with his tutors, the king sent his son
off to a faraway land so that his son should grow up and become his own
person.

The king gave him fancy clothing, gold and silver, and ministers, to help
him get established in his new place.

When the king sent him off, he reminded him, “Remember, you are on a
mission! Don’t get distracted by anything!”

Soon after the son arrived, he began to relax. He didn’t spend time
learning from his new culture. Instead, he spent all of his money on
luxuries and he ruined his fancy clothing. The ministers that were with
him left him because they saw that he was not accomplishing anything.

Eventually, he became so poor that he had to go around collecting
tzedakah. He even forgot the language of his home country, the language
spoken in the palace of the king.

One day, signs started to go up all over town: The great king is coming
through this town! Everyone in town was very excited and made the
necessary preparations for such an honorable visitor. The son of the king
found out that this kind is his father and also become excited, but he soon
became disheartened, thinking that no one would believe him that he is
the son of the king. He tried to come close to the king as the king was
passing through, but the guards just pushed him away, thinking he was
just some beggar who would disgrace the king. He could not even
remember the language of the king, so he just broke down crying and
sobbing.
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The king heard the sounds of the crying and recognized his son’s voice.
He told the guards to let the apparent beggar through. Finally, the son
was reunited with his father! He had a true feeling of regret for how he
completely forgot about his mission, and he promised his father, the king,
that he learned his lesson and will stay on track in life.

The Nimshal/Analogue:

Our Neshama was sent by Hashem, Avinu Malkeinu-our Father and
King- to this world to accomplish Hashem’s intent and purpose of
creation. This is fulfilled through learning Torah and fulfilling Mitzvos.
Hashem gives us the power to fulfill the mission. But we get distracted
from the mission and get caught up in other things. We ruin our “royal
garments” of thought, speech, deed of Torah and Mitzvos, and we forget
the meaning of the Torah and Tefilla, the “language of the King.” When
we hear that Hashem is coming to judge the whole world, we get excited
that this is our chance to come close to Hashem. But we become
disheartened when we realize how far we are from knowing the
“language of the King.” The only way to reach Hashem is through the
simple cry that comes from knowing that He is our True Father and that
we are his children, and that what we want more than anything is to come
back to Hashem and fulfill the mission that He sent us on. This simple cry
is the cry of the Shofar.
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Likutay Torah English translation project:

The original text of the maamarim with m7p1 and punctuation is presented side
by side with a phrase-by-phrase translation and explanation. The translation of
the text is in bold whereas the commentary is in regular font. The explanations
of general concepts that are not directly relevant to understanding the flow of the
maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay Torah
in the original. By learning the words, structure, and concepts of the maamarim,
eventually they should be able to learn it by themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are
reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim, the
administrator of the Tpun a0 *vPL project for helping with the mmp1 and
punctuation, to see any Maamar from Torah Or/Likutay Torah with m7p1 go to
his website www.ChassidutBehirah.com, to R’ Baruch Katz for creating and
managing the website, and Rabbi Yitzchok Miller for editing.
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z"L
Victor Sasson-Victor Chayim Ben Saul Z”’L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z”’L
Andrea Szerer-Leah Bat Chayim HaCohen Z”L
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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