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(Part 1)
A lesson from Chanuka:

We need to understand the
following: Why did the Sages
establish to commemorate the
miracle of Chanuka through
lighting the lamps of a Menorah?
This is not how other miracles
are commemorated:

On Pesach, when we celebrate the
miracle of leaving Egypt, it is
through “eating matzos”
(Shemos 12:18), when we
celebrate the miracle of Purim it
is through “days of feasting and
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rejoicing” (Ester 9:22), these
physical forms commemorating
the miracle correspond to the
fact that the exile which we were
miraculously saved from was also
a physical exile:

In Egypt we were physically
enslaved with “mortar and
bricks” (Shemos 1:14), in the
time of Haman he sought
physically “to destroy all the
Jews on one day, and take their
property as spoils” (Ester 3:13).

This is not the case with the story
of Chanuka, when the Jewish
People were still living on their
own land and were not even
exiled from their land, and were
certainly not enslaved or
threatened to physical destruction
G-d forbid; rather the exile was a
spiritual exile of the Torah,

like we say in the additional
prayers for Chanuka: “They
wanted to cause us to forget
Your Torah, and to cause us to
transgress the precepts of Your
Will.”

Therefore, the Sages established
to commemorate this spiritual
salvation through lighting lamps
of a Menorah, based on what it
says in the verse (Mishlei 6:23):
“For a mitzvah is a lamp, the
Torah is light, and the path of
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life is achieved
constructive criticism.”

through

In order to understand this
verse in general, and in
particular to understand the end
of the verse “and the path of life
is achieved through constructive
criticism”, we first need to
understand the answer to the
following  question: ~ Which
possible “path of life” could
there be besides for the Torah
and mitzvos mentioned earlier
in the verse?

The idea is: The fact that the
verse compares a mitzvah to a
lamp and the Torah to light will
be understood as follows:

We will bring an analogy for this
from the following: A lamp or
candle is referred to by the oil
(or wax) that it burns, like our
Sages refer to them as a “oil
lamp” or a “wax candle”.

This is for the following reason:
Even though the oil (or wax)
itself doesn’t directly produce
fire or light, in fact if fire falls
into oil it becomes extinguished,
nonetheless specifically from
this oil is the flame of fire drawn
forth which is held onto the wick
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through the small amount of oil
that is drawn into the wick;

We also see that the main source
of the fire is the oil, since when
the oil runs out the fire is
automatically extinguished.

This is literally similar to the
idea of a mitzvah: Even though
it is the “Will of the King
(Hashem)”, which is beyond any
reason or knowledge, and it is
not possible to grasp it at all,
nonetheless specifically from it
and through it there is drawn
forth the Light of Wisdom of the
Oral Torah, regarding which it
says that “the Torah comes forth
from Wisdom” (Zohar 1l 121a).

This Wisdom and
understanding of the Oral
Torah is only to understand and
grasp the explanation and
reason for the laws of the
mitzvos, each Masechta
(Tractate) explaining according
to its topic (of which mitzvos to
explain).

To summarize: Just like the main component of a lamp is specifically the
oil, even the oil itself doesn’t directly produce fire or light, but the entire
light and fire of the lamp is drawn forth from that oil through the wick.

So too,

even though the mitzvos themselves are not directly

understandable, but the entire wisdom and knowledge of the Oral Torah
derives from explaining how to fulfill the mitzvos properly, thus all the
“spiritual” light and fire of the Gemara and other parts of the Oral Torah
all derive essentially from the mitzvos themselves.
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‘T NTIAYA VD TV KT To explain this concept further
specifically in the service of
Hashem during prayer:

7pa2" «((nr ) ning) 1M NAT It is written: “Every morning
7R NI NX 12Wna Apaa when he (the Cohen) will ‘i2vvi3-

" i . ; \ improve by lighting up’ the
'3 3T DX X m'ﬂ{ﬂ;ﬂ : lamps of the Menorah he should

STITORIRIRWT  burn the Ketores (incense), and
when Ahraon will ‘ni%yn-bring
up the fire of the lamps’ of the
Menorah in the afternoon he
should again burn the Ketores.”
(Shemos 30:7-8)

In the Beis Hamikdash the Menorah was lit twice, in the morning and in
the afternoon. The time of lighting the Menorah corresponded to the time
of performing a different service, the offering of the Ketores-Incense,
which was also performed once in the morning and once in the afternoon.

N3 P2 2y MY 1ATA We need to understand: Why is it
- DD M "iawma” ;[\fA]at rﬁgardiﬁg lighting the
o T imikeaan  Menorah in the morning it is
?m’v;gn; written he will “avwi-improve
by lighting up’ the Menorah,
whereas regarding the lighting
the Menorah in the afternoon it is
written he will ‘niSym-bring up
the fire of the lamps?’

To explain this, we will describe the comparison of the Jewish People to
the Menorah:

NINWI PR IKIWITNDIY M1 Now, the level of the inner
;17120 DWA NXPI YR dimension of Malchus of Atzilus,
T 7T which  is  called  “Knesses
Yisrael-the Gathering of

Yisrael” since it is the source of

the souls of the Jewish People, is

referred to as a “Menorah” in

Jamn :§O1 167 23]’



LESSONS IN TORAH OR

the prophecy of Zecharya (4:1-6),
which is the Haftorah for Shabbos
Chanuka.

Since the level which is the source of the Jewish souls is compared to the
Menorah, we learn out that the entire Jewish People here below in this
physical world are also compared to the Menorah.

The maamar will bring two examples of how the Jewish People are similar
to the Menorah in the Beis Hamikdash:

D7 OXIWT SaW - "mypn" KT 1- The Menorah was “mwipn-one
;NN solid piece”, since the Jewish
""" People are all collectively one

single entity,

i) YAV NPPINI KN 2- The Menorah branched out
into seven lamps,

NIYI¥I R DWW W V9773 Since, even though the Jewish
'D’WW‘? Pbl’lﬂh Y“”.J ‘73w ,D"?‘??Z} People are divided up

fran it b :mm Specifically into 600,000 general
2R NP NIy X souls, and each of those 600,000

sRNNA js  further subdivided into
600,000 specific souls® as
mentioned in Tanya (chap. 37),

wo) mWawa 15931 5% 71T nonetheless in more general
m 5531 ,0mynY arniax 1T terms the Jewish People are all

Mo R : included in the 70 souls of our
UL EL AL ERA '7'?;3U ancestors who originally went

down to Egypt, and these 70
souls can be further categorized
in seven general categories
referred to as “the seven lamps
of the Menorah”.

8 Coming out 360 billion specific souls of Jewish People. This can mean either
literal souls or “sparks” of each soul, for example, every time a soul needs to
reincarnate it is considered a separate “spark” of the same general soul.
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Now that we established that the Jewish people are compared to the seven
branches of the Menorah, we can go back to that analogy and learn out a
lesson from the fact that Aharon was the one to light up these seven
branches of the Menorah:

ONNIAMLRT RKPAVIW IIX 77T Now, Aharon who is referred to
YW IDY 9K [T IR KN A "he escort of the queen”, i s
I S s is Aharon who is a Cohen tha
D’y’sm 0o AR ,““"-,’“ serves Hashem who is Exalted,
’551‘;”7'”99:33 7]'131?71“"”‘75 and is one of the seven
“Shepherds” of the Jewish

People that nourish us

spiritually and give over
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Hashem’s revelation into the
Jewish People.

The term “escort of the queen” means that just like when a king and queen
get married each has an escort that brings them to the marriage canopy
(Chuppa), so too the Jewish People and Hashem have, as it were, “escorts”
to enable them to come to together meaningfully. Moshe is called “the

escort of the King”

through the Torah, and Aharon is called “the escort of the queen”,

since he brings Hashem’s revelation down to us

since

we -the Jewish People- are like Hashem’s “queen”, and Aharon enables us
to go up spiritually towards Hashem through the service of prayer.
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He nourishes us spiritually by
causing the love of Hashem to
shine in us with a fiery yearning
to connect to Hashem so strong
that we feel as though we could
expire from the intensity of that
love, this love goes up in our
hearts like a flame that rises by
itself after it is ignited,

thereby fulfilling the mitzvah of
loving Hashem that we accept
when we say Shema every day.

He enables that this love that we
strive for in Krias Shema should
be experienced in absolute truth,
and fixed in the heart of each
and every Jew.

A person of his own accord -who

is physical and involved in
material matters- is not able to
accomplish  this if Hashem

doesn’t help him, and this help is
a love from Hashem from Above
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that draws the person towards
Him, and this power comes to us
through Aharon.

(2) Part2

"1270m" "ﬂ‘\‘?}{U;" MMM This is the meaning of the two
phrases 1- “he will ‘ni5y-bring
up the fire of the lamps’ of the
Menorah, and 2- “he will ‘a171-
make better and light up’ the
Menorah”

9y OK" 55" 1MY M7 D Our Sages have said (Yoma 21b):
mIvn DM m T UKW ;Even 3h0fugh there is a(ﬁre th;lt
T . .t descends from Heaven (onto the
R N’QU‘? mizbei’ach (Altar) to consume the
offering), it is still a mitzvah for
a fire to be made (on the
Mizbei’ach) from ‘vir1iI- man-
made effort’.”

WM The deeper meaning of this is as
follows:

The fire on the mizbei’ach that consumes the offerings is a metaphor for
the love of Hashem in our heart that consumes the animal soul’s passions.
Just like on the mizbei’ach there were two types of fire, a fire that came
from Above, and a fire made by man, so too there are two types of fierly
love of Hashem, one that is a gift from Above, and on that comes from
man-made effort.

Mp1% DIXY NN KT ©"01T" The fire that comes from ‘virr-

mu’m nrman nm'p‘lyj npuop  man-made effort’ represents the
" love of Hashem that a person
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awakens in himself coming from
a recognition of Hashem’s
Kingship as it is found in the
worlds, that Hashem is a great
and awesome King over all
worlds Above and below,

and “the hosts of heaven bow to
You” (Ezra 9:6), and “there are
thousands and millions, and
hundreds of millions of angels
that stand before Hashem...”
(Daniel 7:10), as itis explained in
the Gemara and Zohar how
many different types of worlds
there are, which bring out
Hashem’s greatness.

In a similar idea, we find that
that the Sages instituted to say
“Blessed be the name of His
Glorious Kingdom” after the first
verse of Shema and before the
next verse of “manxy-and you
should love” Hashem,

Since, by contemplating on Hashem’s ‘glorious kingdom’ in the creation
and supervision over millions of Worlds and infinite creatures etc. a Jew

Hashem.
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To explain: We say in the daily
prayer of Baruch Sheamar: “He
(Hashem) is the “71-Only
One”, He is the Life of all
worlds, He is the King; praised
and glorified forever and ever is
His Great Name, blessed are You
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Hashem, the King who is extolled
with praises.”

The meaning of saying that
Hashem is the “T1:-Only One”
is higher than saying that
Hashem is just plain “3rx-One”.

Because the meaning of “Inx-
One” is like our Sages say
(Brachos 13b): “This means that
He is One in the heavens and
earth and the four directions.”

The word “TX-One” is made up of three letters: =7,r ,X which represent

that:
Hashem is the X=One q1%x=Master

in the =8, referring to the the 7 heavens and the 1 earth (which together

add up to 8)

and over =1=4 directions of north south east west.

Thus, the word ““1r1X-One” represents how Hashem is the One Master over

the heavens and earth.
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For even all of the spiritual
worlds Above (Heavens) have no
significance to have any
independent importance at all
compared to Hashem, and
“Before Him (Hashem)
everything is like nothing, and
compared to Hashem it is
considered like literally non-
existent” (See Daniel 4:32 and
Zohar | 11b), and “there is
nothing besides for Him,”
(Devarim 4:35).
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'AMYRYI AN, "TNK" X1pA 127 Therefore, Hashem is referred
n1n‘7~|yj T inix to as “Inx-One” when he is
‘compared’ to the worlds.

Compared to the worlds that Hashem creates we say that He is the One
most important and true existence behind all of creation, and the One
guiding force and Master of all of creation. Thus, the term ““TIX-One” in
reference to Hashem is referring to a level where Hashem brings Himself
to create and guide worlds; in comparison with the worlds He creates He
is the “TnX-One” and only important being.

TIONIT - v et 2ax
m‘z KIT" S, inyy 193 TIm
273 mn‘yw“r T2 K R

But the term ‘“T'm-the Only
One” means that He is alone to
Himself, and “He alone is in His
own category”, and is not in the
same category as the worlds at
all.

The way the Hashem is to Himself, before He ‘lowers’ Himself to create
worlds, He is not in a category that has anything to do with worlds at all,
and thus cannot be compared to them in any way to say that “compared to
Him they are like nothing”, since at this level there is no possibility to

make any comparison in the first place.
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Thus, the meaning of “He is the
Life of all the worlds, He is the
King” is as follows: All of the life
of the worlds with which
Hashem gives life and creates
everything Above and below,
only comes from the level of how
Hashem is the “King”;

they all receive their life from
the level of Hashem’s Kingship,
as a result of Him being their
“King” that is how they came into
existence and live.

Similarly, the fact that “His
Name is praised and glorified”,
meaning the praise that comes
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from the creating beings
recognizing Hashem’s
greatness, is “forever and ever”,
since “there is no limit to His
greatness” (Tehilim 145:3), and
Above in the spiritual worlds
there are infinite levels of praise,
one level higher than the next,
without end or limitation.

And all of these levels of praise
are only for “His Great Name”,
meaning they are only from the
level of Hashem’s Name and
Kingship which extends over
them;

however, these praises are not
able to be applied to Hashem’s
Essence and Being at all, since
“no thought can grasp Him at
all” (Tikunei Zohar 17a), since
He is alone to Himself, and “only
His Name is able to be exalted by
created beings” (Tehilim 148:13),
as it is written: “Only Your
Kingship is what creates the
Kingdom of all worlds” (Tehilim
145:13).

This is the meaning of the
statement of our Sages (Megilla
31a): “In the place that you think
you are finding Hashem’s
greatness you are really just
finding His humility,”

as it is written: “He lowers
Himself to look upon the heaven
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(XK 5mm) B



LESSONS IN TORAH OR

M2 T7BYTY NKT AW AN’
(v 1 myw) "0BY M NPNnY”

D901 00" MDY 1)
"DDIDD Rt #"Hin KD
(1, mp m5n)

FYIK U3 K1 AT )
Y E7RUT M YIRD N
MY Jp" NPTy ATA3 DI

K]

and earth” (Tehilim 113:6), that
from Hashem’s perspective He
considers this as ‘lowering
Himself’ and ‘humility’ to “give
life to souls of the lowly”
(Yeshaya 57:15).

So too, what is written that
Hashem “supports the falling,
and heals the sick, and
straightens the bent over” (See
Shemona Esrai prayer and Tehilim
146:8) come from Hashem’s
‘humility’.

Also, the whole attribute of
Kingship/Malchus is called “the
Land”, since it descends so far
down to the lowest level, to be
like the lowly earth that everyone
steps on, since Hashem’s attribute
of Kingship/Malchus descended
from its place of honor (in
Atzilus) in order for the “King,
his name will called on the
subjects”.

Malchus/Kingship descends so low as to create and enliven even physical
beings that are made from the earth, that is why it is called “the Earth”.

OK MW 1Y 03 A1 DK )

Therefore, when any created
being will take to heart and
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think deeply into the greatness
of Hashem, and His wonderous
acts in the creation of countless
worlds,

he will realize that this is actually
Hashem’s  humility, since
nothing created is comparable to
Him at all, and He is not in the
same category of existence as all
the worlds, and He “is equally
exalted above everything, and
thereby makes from greatest to
smallest seem the same”,

then automatically he will
become excited and enflamed
with his soul and heart to
experience the love of Hashem
“qwba Ho3-with all of your soul”
literally, to want to leave the
limitations of worlds to
experience only Hashem,

as itiswritten (Tehillim 73:25-6):
“Who do I have with me in the
heavens (besides for Hashem),
and besides for You (Hashem) I
don’t want anything on earth,
my flesh and heart yearn (for
Hashem)!”.

This is the meaning of (Devarim
6:5): “manx
love -]vj'axg 1 nx -Hashem your

(DMK 901" K oMY vg)
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G-d”: the word ‘nanx-love’
(which is the root of the word
‘namdxr-and you should love’)
comes from the word ‘max’
which means desire and will;
meaning that the person has a
strong inner desire that “'m
77ox-Hashem should be his G-
d” by actually connecting to
Him.

And through this ‘arousal from
below’ of the person, this causes
that the ‘light of this love’
should shine into him from
Above, which causes to make
even greater the intense flaming
love of Hashem in his heart,
more than he would be able to
arouse with his own human
capacity and more than the
ability he receives from the
source of his soul, since his soul
is also in the category of limited
finite creations,

this causes him to literally come
close to Hashem, and to
surrender his whole ego literally
to Hashem; this shine of the ‘light
of love of Hashem’ from Above
comes into him through the level
of ‘Aharon the Kohen Gadol’,
who represents the unlimited
kindness of Hashem higher than
Atzilus.

This idea -that there are two levels
of love of Hashem- is expressed
in the fact that the word

(3,09 X3 TN wpY - "W DY
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2iN - “pamxr-and you should love
(Hashem)” has the same
numerical value (gemtria) as two
times the word “7ix-Light”.”

This is because the “light of the love of Hashem” exists on two levels, the
“light of love of Hashem” created and revealed through the person’s own
effort, and the “light of love of Hashem” that comes from a revelation from
Above.

"\’ 1 APNA NKIPN This higher level of love s

M Sy youn Yy Tom ey referred to as “he will “ari-
_ R S ST ~v; improve and light up’ the

TR AX ‘7’*[33?’1 :’W? ’D.“??W. Menorah”: From the goodness
‘H‘QD?W and kindness of Above, Hashem
bestows this love on the ‘humble
spirited’, to improve and make
greater the love that was aroused
by the person from below.

The word "2 vi12" literally means: ‘when he makes better/improves’; on
a simple level this means that in the morning Aharon had to make the
menorah better by cleaning it out from the ashes of the burned oil of the
previous night before re-lighting it in the morning, thus he had to ‘make
the menorah better (and cleaner) and then light it’. On a mystical level the
Alter Rebbe is explaining the phrase to mean that ‘Aharon’ -Hashem’s
limitless kindness- makes better our ‘menorah’ of love for Hashem by
adding an infinitely deeper dimension to it through a revelation from
Above.

TXDIYNK D3 NRK2 731 )X Now, the truth is that even the
DINT yiam wx "2 XpnYT ‘arousal from below’ -described
ek e i 4m —oawl, above- that a person awakens
nnn n_m m ’W@_D 13 HE;,-I’? himself to desilPe to connect to
DI WHI 13707 K7 KT DMK Hashem Himself, this is ability is
ANNaNINMY - also a gift of Hashem, and is not

"~ according to the natural ability
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of the person according to his
inborn characteristics.

N ahi mbgn;a" N2 NRAPN This level of love of Hashem is
3 g X Uvbya XY referred to as “Aharon will

90X DX 7YY St npaan  D1P¥E-bring up the fire of the
Tome Ty eme tene TR T lamps® of  the Menorah:

T Meaning that the level of
‘Aharon’ as it exists above (as
Hashem’s  Kindness  beyond
Atzilus), this gives the power to
the Jewish People to be able to
arouse this love for Hashem
(through their effort during

prayer).

The word “ni5yi123” literally means: ‘when he will make something go
up’ and on a simple level is referring to the flame kindled on the menorah
that once lit -even the end of the wick- it will continue to burn and go up
by itself, thus Aharon causes the flames to up by themselves. On a mystical
level this means that through ‘Aharon’ -Hashem’s limitless kindness- we
receive the power to awaken a love for Hashem through our own efforts
in prayer, like the flames that continue to go up by themselves.

27V DT KITW,"DRYR 1" N This is the meaning of saying that
12 '[’N\D" ANYy Tyn r]w”m =975 “Aharon will ‘m2yi-bring up the
o 0 L, fire of the lamps’ of the Menorah

K e ! .
specifically “in the evening”:
when it is spiritually evening,
and night, and dark by itself,

that there is no Divine Light.

Meaning, when a person is spiritually dark and doesn’t experience the
“light of love” of Hashem, then Hashem gives that person the power to
arouse a love for Him, just like Aharon lit the menorah for its flames to go
up by themselves.

DITIX DT RITW 112 N PAK - However, when it is spiritually
112,07 X77) Jm,;w 173;3 islyiy YN ‘morning’, which corresponds

NP2 KA - 1722 DR 0w to the the aspect of ‘Avraham
: : T - who represented kindness, as it

is written (Bereishis 19:27):
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“And Avraham got up early in
the morning”, showing how
Avraham-Kindness is connected
to ‘morning’-revelation of Divine
Light, then comes the aspect of
“he will “awn-improve and
light up’ the Menorah”.

This means that when someone has already reached a level of spiritual
‘morning’ and revelation of Hashem and experiences a love of Hashem
through his own effort, then Hashem sends a different revelation from
Above to ‘improve’ and magnify his existing love. (The revelation that
empowers the person to awaken love of Hashem with his own effort is not
a ‘revelation’ in a revealed way, it is just giving the potential ability to

arouse the love.)
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Now, someone can ask himself:
Which person is able to reach
such a level, that the level of
“Aharon” as it exists Above
(power to love Hashem) should
reach him?

The answer is that it is possible
for every Jew through the Torah
and Mitzvos he performs. This is
because “the Mitzvah is like an
oil lamp”, meaning that the
mitzvos come from a very lofty
level -Hashem’s Essential Will-
and therefore it is not possible to
understand them at all.

The analogy for this is the oil of
the lamp, as explained above
how the oil itself doesn’t directly
produce light but it is the ultimate
source of all of the light of the fire,
therefore the connection to

"X 13 IR0 KGRI N
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Hashem accomplished through
the mitzvos doesn’t inside the
person’s soul internally
(consciously), rather it
‘encompasses’ the person from
‘above’ (in a hidden manner).

Like it is written (Devarim
17:15): “You should place over
yourself a King,” meaning that
just like the physical king rules
over the peopled and is exalted
above them, and they fulfill his
will even if they don’t
understand the reason, simply
because “it is the command of
the king”, and “the heart of
kings cannot be fathomed”,
meaning the reasoning behind
why thy command certain
things is beyond our
understanding.

So too, Hashem is our King who give us Mitzvos that must be performed
regardless of our understanding. In fact, Hashem’s mitzvos are completely

beyond understanding entirely.
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However, even though the
mitzvos are beyond
understanding, nonetheless they
accomplish a connection with
Hashem, this is by way of
analogy like a person who holds
the king by one of his limbs (his
hand, for example) and bring him
close to himself, by doing so he
also draws to himself the life
which is inside the king, so too it
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is written regarding Hashem’s
mitzvos (Shir Hashirim 2:6): “His
‘right hand’ hugs me”:

Since the 248 Active Mitzvos are
called (in the Tikunei Zohar
chapter 30): “The 248 ‘limbs’ of
the King”, meaning that
through the person fulfilling the
mitzvos he automatically also
draws down the Oneness of
Hashem Himself, as this True
Oneness is described above in
the maamar

Just like someone who hugs his friend (or King) also hugs and connects to
the person’s very soul not just his body, even though this connection isn’t
based on any understanding, so too when we perform a mitzvah, we
connect not just to the mitzvah but to Hashem Himself, in a manner
beyond any understanding. This essential connection that is beyond
understanding that is accomplished through mitzvos is what gives us the
ability to receive the “light of love” in prayer, first through our own efforts,
which is then intensified through additional revelation from Above. This
process of awakening a love for Hashem is like lighting up the menorah to
shine and give off light. However, before the menorah can be lit there first

must be oil, which is the mitzvos.
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Every maamar from the entire Torah Or/Likutei
Torah with nekudos and punctuation is available

on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider
partnering in this project making Likutei
Torah/Torah Or available to many!

To partner by giving monthly (or one time)
go to

www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.lLearnChassidus.com

To place a hakdasha in an upcoming maamar,
contact me lessonsinlikutaytorah@gmail.com
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