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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter Rebbe, who wants
his maamarim to be available to every Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a monthly
donor of $18.

With these $18 a month, you will have the tremendous merit of
having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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“Serving Hashem with Dreams”

In this week’s Parsha, the Torah speaks about Yosef’s dreams, which he
interpreted to mean that he would one day become a ruler. In the Parshios of
Vayeishev and Mikeitz, we find dream interpretation to be of great importance in
the life of Yosef and his family. Therefore, we see how vital dreams and their
interpretations are to the entire future of the Jewish People.

The Alter Rebbe will explain the significance of dreams in our service of Hashem.
He begins by quoting a verse that teaches us that our life in the time of Exile is
analogous to a dreamlike state:

NN "D W2 nidyR M It says in Tehillim, (126:1) “A song to
{(X,13p o) "BMSIND Hashem sung on the steps of the Beis
Hamikdash: When Hashem returns us
from being in Exile, then we will look
back and consider ourselves like people

who were dreaming.”

What is the meaning of comparing our being in Exile to dreaming? To explain this,
we first need to understand the general idea of dreams:

......
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A dream can combine two opposites into
one thought and merge opposites
together as if they were meant to be
united.

Because during sleep, the power of
intellect, which differentiates between
opposites, is not revealed in the
consciousness, and all that remains in the
consciousness is the power of
imagination.

The power of imagination can combine
two opposite things. For example, one
can imagine a boat flying in the air, which
is not physically possible, as the Rambam
writes in the introduction to his
commentary on Pirkei Avos, known as
“Shemona Prakim.””

It is only when a person wakes up that
the power of intellect is awakened and
takes control over the power of
imagination, not allowing it to combine
opposites, since his intellect recognizes
that opposite things cannot coexist.

So too, regarding the exile of the spark
of divinity in the soul of man, which is
“sleeping” and its power of intellect is
hidden, then the person can merge two
opposites:

On the one hand, he is occupied in his
business all day, as it says in Yeshaya,
(56:11) that “every man seeks to make a
profit,” “one person involved in his olive

{xp9)?

3 Literally translated as “Eight Chapters,” since his introduction to his commentary on

Pirkei Avos is eight chapters long.

(X1 myy) ¢
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tree business, and others involved in other
businesses,” etc.

MATNT DX 77Iyn 79902W DI On the other hand, during prayer, he
1 T vEenmY SYBIRY Ty awakens a love for Hashem to the point

: : - that he wants to remove himself from

IMIN2NIT NRIR 7130113 TTE;'I‘? being invested in material concerns so

TIKAD"RTIMN APV 'R  that he can focus only on attaching
himself spiritually to Hashem. This love
comes during prayer because of his
contemplation on Hashem’s Oneness
during the recital of Shema, when he
thinks about the Higher Level of
experiencing Hashem’s Oneness as the
divine soul does and the Lower Level of
experiencing Hashem’s Oneness as the
animal soul does.?

{130 Y ynny Ty manK')©

6 In the second part of the Tanya, titled Shaar Hayichud Vehaemuna, the Alter Rebbe
gives a lengthy explanation to show how we can recognize and experience the truth of
Hashem's Oneness. Besides being the only Creator and the only one who really runs
everything in the world, Hashem is the only True Existence. The Alter Rebbe begins by
quoting the Zohar, which states that the verse, “Shema Yisrael, Hashem Eloikeinu, Hashem
Echad” is the “Higher Level of Unity,” and the verse, “Baruch Sheim Kvod Malchuso
Leolam Vaed” is the “Lower Level of Unity.” He explains the concept that Hashem is
constantly re-creating all of existence every moment. He also explains that even as we exist
physically, we continue to exist in our spiritual source in Hashem (even though we don't
feel it). He then continues to explain that these two levels of “Unity” are two levels in
experiencing the reality of Hashem's Oneness. The Higher Level of Unity is how Hashem’s
Unity is experienced in the world of Atzilus, where the reality that we are included in our
spiritual source is fully revealed. The divine soul relates to this experience, since it is from
that spiritual level. The lower level of Hashem’s Unity is how Hashem’s Unity is
experienced in the lower worlds, including the physical level, where we don’t sense that
we are always included in our spiritual source, but can at least appreciate that everything
originally comes from Hashem. This is the level to which our animal souls relate.
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NhZN NYONT MK 120 YV QX Despite this awareness of Hashem during
1) 1259 oiy 1KY ,120KT Ny Prayer, after prayer, the love of Hashem
et mariamme aame ene SIIPS @way, and he doesn’t take to heart
JT?DD;W e that this loss of the love of Hashem and
MY MANA 12777 272 TN his current  emotional investment  in
a ’l‘?x; M 0MI0T DMy material concerns is the opposite intent of
D™TNR1 D NpKY  ,ornxy  his contemplation during prayer, and he
T ’ ... imagines in his heart that he can
AR LD com%ine and merge two opposites
together as if they were one thing, when
in truth they are totally separate and
removed from each other.

The love of Hashem and the love of physical needs and desires are two opposite
feelings. Yet, we don't fully recognize the contrast between them, and we imagine
that it makes perfect sense to feel love for Hashem during prayer, and a love for
materiality following the conclusion of prayer.

(2, M) n'l'm; AMIT DA 3 This is despite what is written in the
"7 Yy oy vy Torah, (Vayikra 25:3) “For six years you
T T 7 will plant your field,” implying that
material pursuit is something Hashem
expects, and not something that is a
contradiction to the love of Hashem.

(e 0 2pY) YRWTNKMPA 121 Similarly, in the Shema it is written,

VR N, nh Ry '7;3 -ﬁay’?q" (Devarim 11213—:!.4) “And if you will

My 37 NBONY ' DYX :ﬁg\rf]e |H(2|l—|S:sT::mv)Vl\t:/1i|?H _of your heart...

give rain in your

lands, ...and you will gather in your

grain, wine, and oil.” We see that Hashem

wants us to gather crops and have our
material needs.

JTTY T YV KT 93T 3T The main intent of all those verses is the
v oYy nny 9yaw yrmn  spiritual service of Hashem that can be
L Uy ,I_m_my fuy'nl_;f: accomplished in our physical life, as is

IR 7IK2 121y KT DIDTA 2"MIR MY T3 N - TRy N e ) kil
[NT21Y ~p YY" WP T AN §Ia 0ITIY 2, wNN §72uM
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known, that everything in this physical
world contains a way to serve Hashem.

MY "3 YAR DWW WW" The deeper meaning of what is written,
XIT1 (772,713 7m3) ™10 Ny (Vayikra 25:_3-4) “For six years you will
vy m’n;ﬂ‘? oI W plant yﬁur field, and on .the seventh 3/fa_r
. . 7" you will rest from working the field,” is
mwd NNy ms?lfﬂm BV the concept of refining and elevating the
Dipn2 INANW D ,MynwWn  sparks of holiness that are found in the
inih! 15 nM2 MR MK “six y?ars” of this _phySICa_l world and the
QM elevation of all existence in the “seventh
- year,” as explained  elsewhere.
Everything depends on the person’s
intentions in material pursuits.

Hashem commanded us that in the Holy Land, we can only work the fields or do
other agricultural work for six years at a time, followed by the seventh year of
letting the land “rest.” During that year, we are forbidden to farm the land. This
seventh year is called “Shemita,” and this seven-year cycle is called the “Shemita”
cycle.

The “six years” and “seventh year” of the Shemita cycle correspond to a mystical
concept: The world, as we know, exists for seven millennia. The first six thousand
years correspond to the six years of the Shemita cycle, where working the field is
permitted and encouraged. During the first six thousand years of the world, we
need to work to refine and elevate the world and make it a dwelling place for
Hashem through the Torah and Mitzvos. The seventh year of Shemita corresponds
to the seventh millennium, when all of existence will be at such a high level that it
won’t need to be further refined. Hashem will be fully revealed in the world. At
that time, we will fulfill Torah and Mitzvos just to connect to Hashem and not to
refine the world (just as during the Shemita year, we eat the fruits that grow on
their own, but we do not work the land).

The point is that our material occupation in this world is for a higher purpose: to
refine and elevate the physical world. When physical objects are used by a Jew
who serves Hashem, the objects are also elevated and connected to Hashem. The
true purpose of our work is not to earn our material needs, since Hashem can give
us everything we need without our involvement in any material occupation. The
purpose of our material occupation is only to connect the physical world to
Hashem.

(X2 7170 v0m 0w 2 o me) B
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However, most people intend to amass
material profit just to attain their daily
bread. Their hearts are not thinking
about and focused on the proper
intention of refining the material world by
connecting it to Hashem.

Their entire hope and desire seems to be
to satisfy what their body is lacking,
making their bodies the highest priority,
and their spiritual needs a secondary
priority.

This intention is entirely the opposite of
the feelings that we awaken during
prayer, entrenching in the heart a love
for Hashem alone and nothing else, G-d
forbid.

The question is, how do we explain this situation? During prayer, one only loves
Hashem and seeks to do His Will, and after prayer, he prioritizes his own material
needs above his fulfillment of Hashem’s Will. Does that mean that the feeling of
love for Hashem during prayer was an illusion?

NRKIT DT MOX 03 ,mm
Moy DIND 27 K1Y KD MhdKn
n7OnaY MMynTa o mid

X NIMT 1T INanm

Now, even after these true words about
the proper intention in material matters,
one must not feel sad and think that his
emotions and contemplations regarding
Hashem during prayer are only empty
imaginings and are therefore worthless.”
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One might think the contradictory love for
Hashem and for material things is merely
similar to a dream, in which a person’s
imagination can combine two opposites.

Since a person sees that after prayer his
love for Hashem slips away and his heart
turns to the love of his bodily needs, it is
understood that even during prayer he
didn’t completely remove his love for his
body. The awakening of love for
Hashem during prayer wasn’t entirely
true.

It was merely an imagined dream that
combines two opposites. He imagines
that he loves Hashem vyet still loves his
body, even though they can’t exist at the
same time. It comes from the power of
imagination that can imagine things that
are not real.

After a sincere appraisal of how he feels during prayer and how he feels during
work, a person could understandably come to the conclusion that the feelings of
love for Hashem were just his imagination, and that’s why they didn’t last after
prayer.

The Alter Rebbe explains that really this is not the case, and that his love of
Hashem during prayer has truth to it:

M1 DIPMm NPT TN NRKD X
WP 17772 INTI0N 1‘7:773‘7 Vel
1oy

However, the truth is that this “dream”
of contradictory love of both Hashem and
material matters has a source Above and
comes from a high level of Holiness:
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;T AN ANJW TR OMPI2 M This will be understood by first
U TN TN RN DI explaining what is written, (Zecharya
LT o e 14:9) “On that day Hashem will be One

" =% and His Name will be One.”

K" :(K ,] DMOD) XKMI2 P9 The Gemara (Pesachim 50a) asks,
"R AR mw' kY Kymip “Nowadays, is Hashem's Name not

I mA nenin bt iy already One?” It answers, “Hashem's
K72 "2 2020 1K K 'f}f.m Name is not read the same way it is
-+ written.”

Hashem’s Name is written with the four letters of i1-1-f1-2 but is pronounced -T1-x
1-1.

This difference between how His Name is written and how it is pronounced is
considered a lack of Oneness. However, after Moshiach comes, we will read His
Name as it is written. Then it will be completely One.

D123 NP2 KT MW" DAY The idea behind this is as follows: His
77 AN D Kp1 K 1N “Name”ﬂis a reference to the Divine

Ty p T uhie el e and
It's not expressed the way it really is.
Rather, it’s as if it were a lamp covered
by a garment or container that blocks out
the intensity of its light.

Hashem’s “Name” (i.e., Divine Presence) is not revealed the way it really is, but
only through layers of concealment. This is why His four-letter Name is only read
through saying a different Name. If we said His Name directly, it would give
additional life to the powers of unholiness that rule (as it were) in the time of Exile.
The only way to express His Name during Exile is through the Name of 1-1-1-X
(which means Master), which expresses how Hashem rules even the beings that
feel separate from Him.

(T K72 KN K7 TP )
17 Just like a person’s name is used for other people to call him and relate to him, so too

Hashem’s “Name” is His revelation to us, through which we are able to relate to Hashem
and call on Him.
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MY NP2 Nn m‘m MM Now, in the time of Exile, a person is as
-['7153 n'yn" PR mv'mo*n if in a state of sleep: When someone
8...13 sleeps the deeper parts of his intellect
withdraw and all that remains of his
intellect is (as stated in the Holy Zohar)
“the three Intellectual aspects of Wisdom,
Understanding, and Knowledge the way
they are included in the three emotional
aspects of Kindness, Severity, and
Compassion.”"

@ 32 NIWIn Wl 1K) When that happens, his soul draws
KR 7‘7!173‘773 down life for itself from Above, from a
very high level of Holiness.

YV X TMY §i0,1 02w KNODIA T XY WOW N2 02170 WU - "non 11293 non”)
n7iR-2"wn "non B 1‘77‘7: nonT P 17:\1‘7" 2MNNAT 72T X 2 pID 9% WY onn
(263 Ty 1Y pononm

Y When a person is sleeping, his higher cognitive functions withdraw to the subconscious.
This level of cognition is not revealed in the body. All that remains revealed in the body is
the lower aspects of the intellect, which are needed to guide the emotions and actions. This
is referred to in the Holy Zohar as “the three intellectual aspects as they are included in the
three emotional aspects.” l.e., the level of intellect that just guides emotions and actions.
This is like the level of intellect of a baby. He only knows how to eat, etc. and wants to be
loved etc. But he has no higher comprehension. Similarly, the only aspects of intellect that
remain while one dreams are the lowest levels that energize imaginary situations, actions,
and feelings. Any high cognition is not active while dreaming. Therefore, when a person
sleeps, there are two things happening with his intellect: 1- the higher cognitive functions
of comprehension withdraw to the subconscious; 2- the lower aspects of intellect that
remain, are limited to the situations, actions, and feelings that his imagination produces in
dreams. See the Maamar of 19 Kislev 5713 for further explanation on this concept.
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That level (that it receives life from during
sleep/Exile) is called “Circles,” meaning
that it is like a circle, which has no top
or bottom. Rather, all points are equal. In
this spiritual level of “Circles,” all aspects
are equal and everything comes together
without making any differences between
things, in a similar manner to what our
Sages said, (Eiruvin 13b) to explain how
opposite opinions in Torah Law can both
being true at the same time: “These
opinions and these opposite opinions are
both the words of the Living Hashem.”

The following diagram shows ten attributes in a circle. In a circle, all ten attributes
are equally connected to each other. None is on top or bottom per se, and one can
draw a direct line between each attribute and every other attribute. Thus, in the
arrangement of “Circles,” all attributes are equal and exist together.

Wisdom

Understanding

Knowledge

Seve rlty

Connection

Compassion

¥ ¢
.
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It is only when Hashem’s revelation is
drawn down through “channels,” i.e.,
specific and defined modes of expression,
that there are differences between
aspects, that the “channel” of the “right
side” is Kindness and the “channel” of the
“left side” is severity.

The same ten attributes are presented in the following chart as three “channels.”
The right “channel” has kindness and then wisdom and victory. The left “channel”
has severity and then understanding and loyalty. The middle “channel” has
compassion, and then knowledge, connection, and rulership. Each attribute has a
specific place in this arrangement, and there is a chainlike hierarchy where one
attribute is an extension of a previous one. Wisdom is expressed in kindness, which
is then expressed in victory. Understanding is expressed in severity, which is then
expressed in loyalty. Knowledge is expressed in compassion, which is then
expressed in connection and rulership.

Left Channel Middle Channel Right Channel
Understanding Knowledge Wisdom
Severity Compassion Kindness
Loyalty Connection Victory
Rulership

OY K D21y NPMI2 1D XY
O™M77 92 DY 773 Mponna
DRI fggy DT
T DY X7 x’71 Tm Dﬁ?qu

Which is not the case in the level of
“Circles,” on that level there are no
differences at all, and all the aspects that
are separate below in the more revealed
realm, are all connected and bound up
with each other in the more hidden
realm, called “Circles.” And on that
level, there is no apparent division or
difference between these attributes.

A person’s soul-powers operate on two levels: on a conscious level, and on a sub-
conscious level. On the conscious level, his intellect flows into his emotions, which
then flow into his practical mode of conduct. In addition, the different aspects of
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intellect work together so that his abstract thinking flows into his logic and data-
processing, which then flows into his perception of reality. In his emotions,
kindness is the opposite of severity, and the desire for victory is the opposite of
submission to authority.

However, in the subconscious, these defined rules of how the soul-powers interact
do not apply. All of his soul-powers exist in potential at the same time. There, they
are all together and do not contradict one another.

So too in Hashem’s revelation, there are these two levels:

The level called “Channels” is like the conscious level, which is the more revealed
level. Hashem’s ten attributes work together in an exact and defined manner, and
some attributes act in opposition to other attributes.

However, the level called “Circles” is like the sub-conscious level, which is more
hidden, where all the attributes exist equally at the same time, like a circle, in which
there is no top or bottom.

,TONY MY W NPT NINY % However, for this higher level of

aPw nma 7 Sy ox v apx “Circles” to be revealed below in this

? .m.b%; j’nmﬂ mp‘?r;\t;m ngSiﬁﬂggorlg}it i‘s‘;)lr;lay posiible through

ping” and the

withdrawal of the intellect back to its

source in the ‘“subconscious” level of
Divine Revelation in the time of Exile.

whahR" (1 mywr) MK T 9V Regarding this process, it was said by the
- "M oMY Navi, (Yeshaya 50:3) “I will clothe the
77 heavens with darkness.”

07 ,D9NY NPN2 0O "DMY" Theterm “heavens” is referring the level
AWM "NNTR" N2 owayon  called “Circles,” which are “clothed”
o A wnys and invested in “darkness,” meaning the

il D,'?S]U Xy concealment and hiding of Divine
Revelation.

TTYNPN yYInNm KR IXW At that time of spiritual concealment,

nrmaa KW Yy ooivn there shines and glimmers from Above
N vtk ew ey, AN expression of the high spiritual world
- b il D M)

M3 KITY D00 NPA3D DY o wCireles” This high level is

KPR 0787 MW M307 1Rl expressed as a “dream” that has the

WHn oMK DT I9RD MK power of imagination to combine
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opposites together as if they were one
thing.

19y DIV DWW NRKAY DY This is because, in truth, the source of

X177 0W '3, 0"1mm oA o everything in this physical world is

’ ym mabryy myey  Ultimately in that high spiritual world

712 D7y N 133 where they are combined as one. That

world is called “Circles” that have no top
or bottom, as explained above.

Hashem creates everything with His speech and thought. However, prior to being
individual and detailed thoughts, Hashem’s thoughts exist on a more abstract level,
analogous to the subconscious level that precedes one’s revealed thoughts and
feelings. In the subconscious, all the soul powers coexist and are interrelated, as in
a circle, where all points are equally distant from the center and each point has
direct access to every other point without needing to go through another. This
means that everything that Hashem created in this world has a source in the abstract
spiritual level called "Circles," where even opposites can be together.

It is possible for opposites to coexist even as they are in this physical world,
because in their source in Hashem’s abstract thought, they coexisted without
contradiction. So, when we see opposites together in this world, we really see an
expression of their spiritual source, where they were together.

22 MR mvn‘pny-n giahly are “channels” divided by Hashem’s

DI Y, T IRTTIK Y‘wsdom Snd knowledge so that each
i cimi st = “channel” has its own specific manner,

a1 DTN D79 BT K1, then creations that come through them will
.,1N appear opposites, one opposing the
~ other, e.g., fire and water appear as
opposites that counteract each other. And
then they are distinct and removed from
each other.

NI MY NPT WOK X 1971 Therefore, it is impossible for this
.M MY Nrmaa niYYannn  interconnectedness to be revealed in the
. b e v aonees  1€VED OF Chochmah-wisdom, which is the
it bk " " '
TR mP‘?UDn PRI RID beginning of these distinct “channels.”

NIPIRDIT MY NP2 KPX Only in the aspect of “sleep,” when the
IR Yyillnn nNR ,n’lbi\ﬂ Pnimn “intellect,” i.e., the revelation of
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,Tjw‘pya 7K awareness of Hashem withdraws back
. into its source during the time of Exile,
at that time the Light from Above in the
world called “Circles” shines and
glimmers into this world.

nrma n?ynm nnon XYM But it comes hidden in “darkness” and
nrma ungT wm TR concealment, meaning clothed in various

T\J’H;ﬂ N"71 ,‘b D?}’UU j.mu-;.?].:m tr)g)leezlé)df concealment and not openly
oM '

***The expression of the reality of the higher world of “Circles” into our world is
mainly in the fact that opposites can exist together at the same time, whether in our
physical reality or in our feelings and perceptions. The fact that opposites can co-
exist is expressing the reality where everything exists together in Hashem, even
opposites.

However, this is not a direct revelation of that higher level in a way that we can
understand and internalize. Even though we see opposites co-existing, we don't
know that this is because, in their source in Hashem, they co-exist. All we see is
the way they are in this world co-existing in a way beyond our comprehension.

So, even though in the time of Exile, there is an expression of the higher reality of
the world of "Circles," it is only an indirect expression of the way we see its effect
in combining opposites. This is the meaning of saying it comes "clothed in
darkness", meaning we see it only indirectly in a way we can't understand.

NYTI MO0 NIRRT MP)T D Because  revelation that we can
MR "9 Yy KTy understand directly is only through the
* Wisdom and Knowledge of Hashem as it

comes to us through the “channels.”

The knowledge of Hashem that we can understand is the way it comes down from
level to level through the system of “channels” until it comes down to a level that
we are capable of understanding.

This is similar to the analogy of the conscious and the subconscious:

From our subconscious, we receive the ability to do things that we might think are
impossible, like the power for self-sacrifice that every Jew naturally has. However,
this power for self-sacrifice is not something we can necessarily understand and
define, even though it is very important for us to use.
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Only in our conscious intellect do we have the ability to process and internalize
deep ideas and integrate them into our life. However, the conscious intellect is
inherently limited.

So too, in the levels of Divine Revelation, there is a difference between how we
receive from the “conscious” level of “channels” and the “subconscious” level of
“Circles”:

From the level of "Circles,” we see opposites coming together, which is why we
feel the love of Hashem during prayer and love of our body after prayer, and it
gives us the power that even if someone experiences love of material things, he
can also experience real love for Hashem. However, we can't understand and
internalize the real source of this ability.

From the level of "channels," we receive the ability to understand that Hashem is
creating and guiding the world and our life. However, our understanding is very
limited due to the concealments on Divine Revelation in the time of Exile.

K91 :(2 5 myw) 3N KAY"TNY However, regarding the Future Time
19 Y1291 0132 "0 Ty I after Moshiach comes, it is written in the
T """ Navi, (Yeshaya 30:20) “And your Master
(Hashem) will no longer hide Himself in
His ‘Clothing,” meaning that He will no
longer hide his true revelation in

‘clothing’ and ‘garments.’

Meaning, that the expression of His true Oneness and Infinity will be openly
revealed, not like it is now that we only see it indirectly through the combination
of opposites.

iy [. ] M KD 01" 197 Therefore, it is specifically “On that day
9190 W5n KT XS - ™y (when Moshiach comes) that Hashem will
w3k g G P g i
. T , g His
HZW?) VARV TV I, yitimate revelation, will not be clothed
(1,21 and concealed in a “covering” of the
natural order and unholiness that exists in
the time of Exile. Instead, “His Name will
be read the same way it is written,”
meaning it will be openly revealed, and,
like it says in Yeshaya, (52:8) “With our
physical eyes we will see that Hashem is

here watching us.”
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Meaning, not just intellectually, will we understand that Hashem is here, but we
will see Hashem's revelation with our physical eyes since the Infinite revelation of
Hashem allows impossibilities to happen, like physical objects seeing Divinity.
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Regarding that time, it is said, (Tehilim
126:1) “When Hashem returns the
Jewish People who were captives from
Eretz Yisroel and Yerushalayim, called
Tzion, and brings them back to Eretz
Yisroel, we will look back and consider
ourselves as dreamers.”

Meaning that at that time the level of
“dreams” will become revealed to the
extent that everyone will recognize,
know, and understand the G-dly
lifeforce that enlivened the Jewish
People throughout the time of Exile. This
level comes from the level of “dreams,”
and therefore, they will all say “we were
like dreamers,” meaning that we all
received life from the “subconscious” level
of Divine revelation called “circles” which
is the source of “dreams,” where opposite
ideas and forces can co-exist.

And with this, we can understand the
great spiritual level of Yaakov and
Yosef, who served Hashem with dreams.

Yaakov had a dream of a ladder reaching to the heavens, and later, he had a dream
of an angel that came to him when he was taking care of sheep and told him that

Hashem wanted him to return home.

Yosef had dreams of stars and the moon bowing to him, and sheaves of wheat
bowing to him, and later he interpreted dreams for Pharoh and for his officers.

We see that they served Hashem using dreams, which is why these dreams are
recorded in the Torah. This shows that they were connected to the high spiritual
world, which is the source of dreams, the world of "circles.”
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MK QOPY NP WM Because of the great level that is the source
-5y 117 Yk nyYmn nbyna  of dreams, there are some aspects in

i ' ' D.-"L)'W-I_'T which Yosef was on an even higher level
=77 than Moshe Rabeinu:

We see this in the fact that Moshe Rabeinu said that Aharon’s two oldest sons,
Nadav and Avihu, were on a higher level than them. He said that during the
inauguration of the Mishkan when Nadav and Avihu died after offering Ketores
without being commanded to by Hashem. Moshe said that Hashem wanted the
Mishkan to be sanctified by having completely righteous people pass away at the
time of the inauguration, and since Nadav and Avihu were chosen instead of
himself, this proves that they were on a higher spiritual level than him (at least in
some aspects).

Since Nadav and Avihu had some higher levels than Moshe Rabeinu, that means
that Yosef also did, since Nadav and Avihu were a gilgul-reincarnation of the soul
of Yosef. Because Yosef was on such a high level, that is why Nadav and Avihu-
who each possessed an aspect his soul- were also on such a high level, even higher
than Moshe Rabeinu.

Now the Alter Rebbe goes into details of how Nadav and Avihu possessed aspects
of Yosef’s soul:

Y MmN Wbl 1M XIMAKI ATN Nadav and Avihu had the levels of
qoyr ‘nefesh’ and ‘ruach’ of the soul of
" Yosef.”

It says in the Torah that the people who took out the dead bodies of Nadav and
Avihu from the Mishkan were not able to bring the Pesach offering (since Pesach
was only a few days after the inauguration of the Mishkan) because they became
impure through touching a dead body.

However, if we look at the verse carefully it says:

"DIX W17 DML MK “We are impure by touching the dead
ARITIAK AT - (1,0 30i5vm) body of the nefesh-soul of a man.”
S " (Bamidbar 9:7) This nefesh-soul is
referring to Avihu, who had the nefesh
level of Yosef.

2 There are five levels of the soul: 1-nefesh 2-ruach 3-neshama 4-chaya 5-yechida. The
lowest is nefesh and the highest is yechida.

(3,m3210) 2
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We see that the verse uses the singular term soul-nefesh and not plural ‘souls’. We
have a tradition that this is because the people only became impure by touching
the dead body of Avihu, who had the level of nefesh. However, Nadav was on an
even higher level than Avihu, and his dead body did not transmit any impurity to
those that touched it.

X1 ,"mA" NPman o1 273 VAKX However, Nadav had the ruach of
553 19w N oMy - Yosef's soul. Therefore, the people who
oo Tt 7T touched his dead body did not need to be
purified by having the ashes of the Para
Aduma-Red Cow mixed with water

sprinkled on them.

lfH'H:" (T ,X) D"?Fl]';\) plal\8! 1"7!]1 Regarding him (Nadav), it is written,
M3y9non Ay  (Tehilim 51:14) “And support me with a
77" nadav-generous ruach-spirit,” meaning
that the verse connects the word “Nadav”
with the level of “ruach,” since Nadav had
the ruach level of Yosef.

IX¥D JT":(2, 8 05nn) NI I This is also the meaning of what is
XY NIMIT MY 112, "o Wrig[enliE Tehhilim,h(80:2) “;—Ie (H?She?:)
P P uides like sheep the Jewish People who
NIMan Xty ,qor n;’n;3 S’lﬂ gre called Yosef” The reason [t)hat the
MDY DAY DI entire Jewish People are called Yosef in
this verse (even those who are not his
descendants), is that the way that
Hashem guides the Jewish People
during the time of Exile is similar to how
Yosef served Hashem, from the level of

“dreams” from the world of “Circles.”

Just like Yosef served Hashem with dreams, the entire Jewish People serve
Hashem in a way that is likened to dreams during the time of Exile. This is why
we are all called Yosef. Yaakov and Yosef had challenging lives and times when
Hashem was very concealed from them. Nevertheless, they persevered and served
Hashem with self-sacrifice. They served Hashem like a person who is dreaming,
but is aware that he is dreaming. Such a person knows that he is connecting to a
higher reality. So too, when the Jewish people are in exile, Hashem is in a state of
concealment to us, so we serve Him in the manner of a ““dream,” with self-sacrifice.
Thus, we have the power to serve Hashem in ways that do not seem to make sense.
It is because of this that we are even higher than Moshe Rabeinu in some ways, as
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the Midrash states, that Moshe Rabeinu was humbled when he saw the self-
sacrifice and dedication of the last generations of Exile (including our current
generation), who serve Hashem even though they don’t have any understanding
and awareness, like one who is in a dream.

"n"Mib 12" (23,0 MM) KIPI1IA  Because Yosef was connected to the level
AMnY - 7"BINY Y"'NiL NiMNiK - of “dreams,” he is referred to in the verse
. Ninion Anin P.?.! e (Bere_lsh_ls ﬂ9.22) as “a son tha_t n'"ib-

: T I multiplies,” on a literal level this means

that his descendants will multiply, but the
word N1 contains the letters that spell
two other words: ="nib-interpret and
9""bin-connect, meaning the ability to
connect  seemingly  random  and
disconnected things together to infer the
correct explanation of dreams. This is why
he was able to interpret dreams for
Pharoh and his officers, since his soul was
connected to the spiritual source of dreams.

& Y
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Summary

Q1.  Why does the verse compare the Jewish People in exile to one who
exists in a dream-like state?

A1l. When dreaming, one’s conscious intellect is withdrawn from the brain,
leaving only lower intellectual levels, in this case, imagination. The
imagination has the ability to combine opposites, like imagining a flying
boat, or a mixture of fire and water. During the time of Exile, our
intellectual awareness of Hashem very limited. It is like the intellect that
remains with someone while he is sleeping and dreaming. We can,
therefore, love Hashem during prayer, and then immediately after prayer,
we pursue our love for material needs, even though these two loves are
contradictory.

Q2. Does that mean that our love of Hashem during prayer is only
imaginary, since it does not affect our actions, and instead we pursue
materialism?

A2. No. Our love for Hashem during prayer is very real. The fact that we
experience love for material things afterward is because we live in the time
of Exile, which derives from the spiritual level of “dreams.” Even though
dreams are on an intellectually lower level than a wakened state, they
express the subconscious, which is deeper than the revealed intellect. So
too during Exile, when our intellectual awareness of Hashem is limited, we
are connected to a deeper level of Hashem's revelation. This deeper level
is called the world of “Circles,” which gives us the ability to go from one
opposite extreme to the other. This is akin to a dream, in that opposites can
come together. From this higher spiritual level, we are able to go from
experiencing love of material things to a truly genuine love of Hashem
during prayer.

Q3.  What does the verse mean by saying that only when Moshiach
comes we will consider ourselves like dreamers during the time of Exile?
Don’t we already know that we are on the level of “dreams?”

A3. Now, we only see the great spiritual level of dreams indirectly. All we
see now is that opposites can come together. Someone can go from a very
low spiritual state to a very high one in only a short time. However, the
source of this power for opposites to combine is from a very high level that
we cannot understand. Only after Moshiach comes will the source of
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“dreams” - the spiritual world of “Circles” - be fully revealed in a way that
we perceive directly. At that time, our physical eyes will see Divine
Revelation, and our physical brain will comprehend Divine Revelation.



1-

LESSONS IN TORAH OR

Lessons in the Service of Hashem

A person should never be discouraged from coming close to
Hashem. One should not think that they cannot feel any love for
Hashem during prayer. Even someone who has a love of material
things and thinks about materialism all day has the ability to swing
himself to the other extreme and experience a genuine love of
Hashem during prayer. The only condition necessary is that he
sincerely applies himself and tries his best to reveal his love of
Hashem during prayer. During Exile we are like dreamers that
accomplish things that are normally impossible.

Hashem wants us to be involved in material occupations and
professions, but for a higher purpose than just for the sake of
making money. Even if we are working to make money to support
our families, which is a noble cause, we need to remember that
there is a much deeper purpose to our material occupations. The
main purpose is to connect the physical world with Hashem by
connecting it to a Jewish person who serves Hashem throughout
the day. The money that they earn can then be used to help them
serve Hashem. When we remember that our material occupation is
ultimately meant to connect the physical world to Hashem and
make it into a dwelling place for Him, then our physical work
doesn't contradict our love of Hashem. We are then able to look at
our physical life as another means of connecting to Hashem, and as
a continuation of the love of Hashem that we experience during

prayer.

A person may get discouraged that they don’t have a highly
developed understanding of Hashem's greatness. We see setbacks
in our service of Hashem from things that happen that we cannot
understand (like tragedies, G-d forbid, or just the fact that we are
still in Exile). In exile, we cannot see the full picture. We are like
someone who is dreaming. If someone has a terrible dream, that
doesn’t mean that reality is terrible; as soon as he wakes up, the
difficulties he had in his dream will instantly vanish.

When Moshiach comes and Hashem becomes fully revealed, we
will wake up from the non-reality of all the hardships and
confusions of Exile that presently seem to be real. We will take with
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us all the accomplishments of our service of Hashem. So, Exile is
like a dream in the sense that the suffering and confusion and
concealment will disappear forever. But it is not like a dream in the
sense that everything that we accomplish in Torah and Mitzvos is
real and eternal. It is even more real than what we can accomplish
after Moshiach comes. This is because now is the time that requires
self-sacrifice to live with the reality of Torah and Mitzvos, despite
perceiving the false reality of the dream of Exile. When we realize
that our suffering is only like a bad dream and a temporary
distortion of reality, but our service of Hashem is infinitely real, this
helps us stay strong in the last few moments of Exile.
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Torah Or English translation project:

The original text of the maamarim with mmp1 and punctuation is presented
side by side with a phrase-by-phrase translation and explanation. The
translation of the text is in bold whereas the commentary is in regular font.
The explanations of general concepts that are not directly relevant to
understanding the flow of the maamar are in footnotes.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by
the Kehot Publication Society, a division of Merkos L’inyonei Chinuch
Inc., and are reprinted here with special permission. To purchase the
original visit www.Kehot.com.
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
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Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
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lessonsinlikutaytorah@gmail.com
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