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Please Donate to Keep this Project
Going!
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ב"ה

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.

Please become a monthly donor of $18.
Please make yourself available to the Alter Rebbe,
who wants his maamarim to be available to every Jew
in the world.
Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a
monthly donor of $18.
With these $18 a month, you will have the tremendous merit of having
translated the Torah Or and Likutei Torah, making it available to Jews
all around the world, and will receive the tremendous merit and
blessings that come with that!
For additional sponsorship opportunities, or questions on the project,
email me at lessonsinlikutaytorah@gmail.com
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Likutay Torah
לִ ּק ּוטֵ י ּתוֹ ָרה
ַׁ שת אֱ מ ֹו ַׁר
ַׁ פ ָָּּר
דִּּ בּ וּר הַ ּ ַמ ְת ִּחיל

ַׁ 1ַׁו ְספ ְר ֶּתםַׁ ָּל ֶּכם

ַׁ

'דַּ ף לה' עַ ּמוּד ב

“Making Ourselves Shine”
)(א

Chapter 1

Parshas Emor commands us to keep the Jewish Festivals, the Yomim Tovim.
Included is the mitzvos of bringing the Omer offering on the second day of Pesach,
and of counting the days from bringing the Omer offering until Shavuos:

 ַד ֵּבר ֶאל ְבנֵּי י ְִש ָר ֵּאל:"[ ַויְדַ ֵּבר ה' ֶאל מ ֶֹשה ֵּלאמֹר
ו ְָאמַ ְר ָת ֲאלֵּ הֶ ם ִכי ָתבֹאו ֶאל הָ ָא ֶרץ ֲא ֶשר ֲאנִי נ ֵֹּתן לָ כֶ ם
אשית
ִ אתם ֶאת עֹמֶ ר ֵּר
ֶ ֵּו ְקצַ ְר ֶתם ֶאת ְקצִ ָירה וַהֲ ב
 וְהֵּ נִיף ֶאת הָ עֹמֶ ר ִלפְ נֵּי ה' ל ְִרצֹנְכֶ ם:ְקצִ ְירכֶ ם ֶאל הַ כֹהֵּ ן
ַַַׁׁׁ]:מִ ָמחֳ ַרת הַ ַש ָבת ְינִיפֶ נו הַ כֹהֵּ ן

“Hashem spoke to Moshe saying:
Speak to the Children of Yisrael and
tell them: When you will come to the
land that I give you, and you will
harvest its grain, you shall bring an
Omer measure of the first harvest to
the Kohen. He shall wave the Omer [of
harvested grain] before Hashem [in the
Beis Hamikdash], this will bring
Hashem’s goodwill to you, from the
day after the first day of the Yom Tov
of Pesach the Kohen shall wave it.

ַׁ ַׁ ַׁ ִמי וֹם,ַׁו ְספ ְר ֶּתםַׁ ָּל ֶּכםַׁ ִמ ָּמחֳ רתַׁ הש ָּבת
ַׁ ַׁ ַׁ ֶּשבע,ַׁהֲ בִ יאֲ ֶּכםַׁ אֶּ תַׁ עַׁ ֹוַׁמֶּ רַׁ ה ְתנו ָּפה
 עַ ד מִ ָמחֳ ַרת הַ ַש ָבת:ש ָּבתוֹת [ ְתמִ ימֹת ִתהְ יֶינָה

And you shall count for yourselves
from the day after the first day of
Yom Tov [of Pesach], from the day

 ביאור על.' נדפס בשינויים קלים בהנחות הר"פ ע' מ. ו' אִּ ּיָּיר תקס"ז ְ ּבמָּ אהלִּיב, (נֶאֱ מַ ר יוֹם ה' ּפ ָָּּר ַשת אֱ מוֹר1
 באוה׳׳ת ויקרא־- הערות וקיצורים על מאמר זה.מאמר זה הוא ד"ה הניף נדפס אחר מאמר זה בלקו"ת דף לו א
).  והקיצורים מובאים כאן בשולי הגליון,ג ע׳ תתסו
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הַ ְשבִ יעִ ת ִת ְס ְפרו חֲ מִ ִשים יוֹם וְהִ ְק ַרבְ ֶתם מִ נְחָ ה
:)טז- טו,י- ט," (פּ ָָּּר ָּשתֵ נ ּו כג.]'חֲ דָ ָשה לַ ה

when you bring the waved Omer
offering [in the Beis Hamikdash], they
shall be seven complete weeks. Until
after the seventh week, you shall count
up to fifty days, and then [on
Shavuos], you shall bring a new flour
offering to Hashem.” (Vayikra 23: 910, 15-16)

 ְּכמ ֹו,הִּ ּ ֵנה "וּסְ פ ְַר ּ ֶתם" ה ּוא ְל ש ֹון ְ ּבהִּ יר ּו ת
.) כו,"אֶ בֶן סַ ּ ִּפיר" (יְחֶ ְזקֵ אל א

The word “ו ְספ ְר ֶּתם-and you shall
count” can be read as an expression of
“shining” as is the term “אבֶּ ןַׁס ִפיר-a
ֶּ
radiant stone,” (Yechezkal 1:26)
since it has the same root letters .ר.פ.ס
as the word for “shine.”

The Hebrew root .ר.פ. סhas various meanings. In this maamar,2 the Alter Rebbe
mentions two meanings: 1- לִּ ְס ּפוֹר-to count; 2- סַ ּ ִּפירוּת-shining/radiance.

.וְ ֵכן 'עֶ ֶשר סְ פִּ ירוֹת' ה ּוא ְל ש ֹון ְ ּבהִּ יר ּו ת

So too, the “Ten ספִ ירוֹת-Sefiros”
ְ
of
Atzilus are an expression of
“סַ ּ ִּפירוּת-radiance.”

The Ten Sefiros of Atzilus are ten modes through which Hashem reveals Himself
to us. In effect, He “shines” His Divine Light to us.

ְ  הַ יְינ ּו ְלהַ ְמ ִּש,"'וְ זֶה ּו "וּסְ פ ְַר ּ ֶתם ָּל ֶכם כו
יך
3
.עֶ ֶשר סְ פִּ ירוֹת ֶש ּי ִָּּאיר ּו " ָּל ֶכם" – ְל מַ ּ ָּטה

This is how we can interpret the
phrase “כם
ֶַּׁ ָּו ְספ ְרתֶַּׁםַַׁׁל-(lit. “you shall
count for yourself):” “You shall draw
down the Ten ספִ ירוֹת-Sefiros
ְ
of
Atzilus” so that they should shine
“לָּ ֶּכַׁם-into you” as you exist here
below in the physical world.

The counting of the Omer is not just to count the passing of days leading up to
Shavuos. The inner meaning of this mitzvah is about a special process of shining
Divine Light into ourselves.
S

See the maamar for Parshas Emor 5730, where the Rebbe discusses four different words
using the root .ר.פ.ס, and how they are all connected to counting the Omer.

 ' ַה ָש ַמיִם:) ב, ַא ַמאי ִא ְק ֵּרי ְספִ יר ֹות? עַ ל ֵּשם ְ(ת ִה ִלים יט:" ְב ֵּשם " ֵּספֶ ר ַה ָב ִהיר,' פֶ ֶרק ב,' (עַ יֵּין ַב" ַפ ְר ֵּדס" ַשעַ ר ח3
.)"' " ַמאי ' ְמ ַס ְפ ִרים' כו'? ְדנ ֲָה ִרין כו:' ב, ְועַ יֵּין ַבז ַֹהר ְתרו ָמה קל"ו."'ְמ ַס ְפ ִרים' כו
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In the third chapter of Tanya, the Alter Rebbe mentions that the Divine soul of
every Jew is derived from the Ten Sefiros of Atzilus. To “shine the Sefiros” into
ourselves means to cause all ten soul powers of the Divine soul to become fully
manifest, so that they should reflect their source Above, in the Ten Sefiros. By
increasing in our Torah study and prayer, we bring down Divine Light to help
reveal our Divine soul. This strengthening of our service of Hashem, which
“shines” the Sefiros into us, will be explained in the maamar.

 הִּ ּ ֵנה ּ ֶפסַ ח ה ּוא יְצִּ יאַ ת,ּו ְלהָּ בִּ ין זֹא ת
, וְ חַ ג הַ ּ ָּשבוּע ֹות ה ּוא מַ ּ ַתן־ ּתו ָֹּרה,ִּמצְ ַר ִּים

To understand this, Pesach is the
time of “Leaving Mitzrayim
(Egypt),” and Shavuos is the time of
the “Giving of the Torah.”

וְ קו ֶֹדם קַ ָּּב ַל ת הַ ּתו ָֹּרה הָּ י ּו צְ ִּריכִּ ים ִּל סְ ּפ ֹור
 וְ אַ חַ ר ּכ ְַך הָּ י ּו יְכ ֹולִּים,ז' ָּשבוּע ֹו ת ְשלֵימ ֹו ת
. לְקַ ֵּבל הַ ּתו ָֹּרה

Before receiving the Torah, they
needed to count seven complete
weeks, and only after this were they
able to receive the Torah.

 "וְ הַ חַ ּיוֹת ָּרצוֹא:) יד,ִּּכי הִּ ּ ֵנה ְּכ ִּתיב (יְחֶ זְקֵ אל א
 ֶש ּ ְל מַ עְ ָּלה הַ כּ ֹל ִּ ּבבְ ִּחינַת ָּרצ ֹוא,"וָּשוֹב
.וָּש ֹוב

It is written, “The Chayos Angels
רצוֹא-run
ָּ
in yearning for Hashem,
and then שוֹב-return to their spiritual
place.” (Yechezkal 1:14) This shows
how Above, in the spiritual worlds,
everything happens in these two
stages of רצוֹא-running
ָּ
in yearning
for Hashem, and then שוֹב-returning
to one’s place.

 ּ ֶפסַ ח ה ּוא ְ ּב ִּחינַת ָּרצ ֹוא וְ ָּשבוּע ֹו ת,וּכְ מ ֹו כֵן
:ה ּוא ְ ּב ִּחינַת ש ֹוב

Similarly, Pesach was an experience
of רצוֹא-running
ָּ
in yearning for
Hashem, and Shavuos was an
experience of שוֹב-returning to bring
down Hashem’s revelation into our
domain.

 ֶשה ּוא,ִּּכי ּ ֶפסַ ח ה ּוא יְצִּ יאַ ת ִּמצְ ַריִּם
 "וַאֲ ַכל ּ ְֶתם:) יא, ְּכמ ֹו ֶש ּכָּתוּב (בּ ֹא יב,ְ ּב ִּח ּפָּז ֹון
:) ג,א ֹו ת ֹו ְ ּב ִּח ּפָּזוֹן"; וּכְ ִּתיב (שוֹפְ ִּטים טז
,"'"ב ִּח ּפָּזוֹן ָּיצָּאתָּ כו
ְּ

We see that Pesach was a  ָּרצוֹאrunning away experience, since the
Jewish People left Mitzrayim in a
hurry, as it is written, “You shall eat
[the Korban Pesach] in haste,”

4

.) ַדף צ"ז, ( ְועַ יֵּין ַבז ַֹהר ָפ ָר ַשת ֱאמ ֹור4
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(Shemos 12:11) and it is written,
“You left [Mitzrayim] in a rush.”
(Devarim 16:3)

,ִּּכי אָּ ז הָּ יָּה הִּ ְת ּגַלּ ּות אֱ ל ֹק ּות ִּמ ְל מַ עְ ָּלה
 "[מַ ָצה זו ֶש ָאנו אוֹכְ לִים:)ְּכמַ אֲ מָּ ר (הַ ּגָּדָּ ה ֶשל ּפֶסַ ח
 עַ ל שום ֶשֹלא הִ ְס ִפיק ְבצֵּ ָקם ֶשל,עַ ל שום מָ ה
ֲאב ֹו ֵּתינו לְהַ חֲ מִ יץ] עַ ד ֶש ִּּנגְ ָּלה ֲעלֵיהֶ ם מֶ ל ְֶך
"מַ ְל ֵכי הַ ְּמלָּכִּ ים הַ ָּּקדוֹש ּבָּרו ְּך־הוּא וּגְ אָּ ָּלם
.– ִּ ּבבְ ִּחינַת ִּח ּפָּז ֹון

This is because, at that time, the
revelation of Hashem came from
Above, from Hashem’s initiative, as it
says (Hagada Shel Pesach): “We eat
this unleavened bread – Matzah because the dough of our ancestors did
not have time to rise before the King
of all kings, the Holy One, Blessed be
He, revealed Himself by saving
them.” This shows that they left in a
great hurry.

"כי ל ֹא בְ ִּח ּפָּזוֹן
ִּּ :) יב,ּו ֶל עָּ ִּתיד ְּכ ִּתיב (י ְַשעְ יָּה נב
 ֶשלּ ֹא יִּהְ ֶיה,"' וּבִּ ְמנוּסָּ ה ל ֹא תֵ לֵכוּן כו,ּ ֵתצֵא ּו
 ֲא בָּ ל יְצִּ יאַ ת ִּמצְ ַריִּם הָּ ָּיה,ִּ ּבבְ ִּחינַת ִּח ּפָּז ֹון
 ִּמ ּ ַמ ּ ָּטה־, וְ הַ יְינ ּו ְ ּב ִּחינַת ָּרצ ֹוא. 'בְ ִּח ּפָּז ֹון כו
.ְל מַ עְ ָּלה

However, regarding the Future Era
of Redemption, it is written, “You
will not go out in a hurry, and you
will not travel in a rush,” (Yeshaya
52:12) without needing to hurry,
whereas leaving Mitzrayim was in a
hurry. This shows how it was an
experience of רצוֹא-running
ָּ
from
below to Above in yearning for
Hashem.

,מַ ה ּ ֶשאֵ ין ּכֵן ָּשבוּע ֹו ת ה ּוא ְ ּב ִּחינַת ש ֹוב
ֶשה ּוא ְ ּב ִּחינַת מַ ּ ַתן־ ּתו ָֹּרה – ִּ ּגילּ ּוי ְרצוֹנ ֹו
' " ַו ּי ֵֶרד ה:) כ, ְּכמ ֹו ֶש ּכָּתוּב (י ְִּתר ֹו יט,לְמַ ּ ָּטה
.עַ ל הַ ר סִּ ינַי" – הַ ְמ ָּש ָּכה ִּמ ְל מַ עְ לָּה־ ְל מַ ּ ָּטה

This was not the case on Shavuos,
which was an experience of שוֹבreturning to bring down Hashem’s
revelation into our place, since it was
the Giving of the Torah, which is the
revelation of His Will below in the

5

 ְוהובָ א ַגם ֵּכן. ְועַ ֵּיין ָשם.' ָפ ָר ָשה ז, ָפ ָר ָשה ֹבא, ובַ ְמכִ י ְל ָתא. סוֹף ָפ ָר ָשה ֹבא, ( ְועַ יֵּין ַמה ֶשנ ְִת ָב ֵּאר ִמ ֶזה ְב ַרב ֹות5
. ְועַ יֵּין ְב" ֵּספֶ ר ֶשל ֵּבינ ֹונִים" ֶפ ֶרק ל"א.) ָפ ָר ָשה ֹבא ( ֶרמֶ ז קצט,ַב ַי ְלקוט
 סוֹף ִּּדבּ וּר הַ ּ ַמ ְתחִּ יל "כּ ֹה אָּ מַ ר כו' וְ נָּתַ ִּּת י ְל ָּך מַ הְ ְלכִּ ים" ( ּתו ָֹּרה א ֹור,וְ עַ ֵּיין מַ ה ּ ֶש ּנ ְִּת ּבָּאֵ ר סוֹף ּפ ָָּּר ַשת ַו ּי ֵֶשב
 ֶש ִּ ּיהְ ֶיה ַגם הַ ּש ֹוב ִּ ּבבְ חִּ ינַת ֲה ִּל י ָּכה ְּכמ ֹו,' ְּכ ֶש ּי ְִּת ּג ּ ֶַלה ְ ּבחִּ ינַת 'ס ֹו ֵבב ּכָּל עָּ ְל ִּמ ין' כו, ֲא ָּבל לֶעָּ ִּת יד ־ ָּלבֹא:) ד,ל
.'הָּ ָּרצ ֹוא כו
 ְ ּבעִּ ְנ ָּין ֶש ּלֶעָּ ִּת יד ִּּתהְ ֶיה מַ ֲע ַלת,) ג,וּמַ ה ּ ֶש ּנ ְִּת ּבָּאֵ ר סוֹף ִדבור ַה ַמ ְת ִחיל " ְו ָה ָיה ִמ ְס ַפר ְבנֵּי י ְִש ָר ֵּאל" (לְקַ ּ ָּמן ּב ִַּּמ ְד ָּּבר ו
.)" ו ִּּמ ּכָּל זֶה י ּו ָּב ן עִּ ְנ ַין " ִּּכי ל ֹא בְ חִּ ּ ָּפז ֹון.'אִּ ְתעֲרוּתָּ א ־ ִּדלְתַ ּ ָּתא ְ ּגד ֹו ָּלה וְ גָּבו ּ ַֹה לְאֵ ין קֵ ץ כו
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physical world, as it is written, “And
Hashem came down onto Mount
Sinai,” (Shemos 19:20) which is the
process of drawing down Hashem’s
revelation from Above to below.

 " ְל מַ עַן ִּּתזְכּ ֹר אֶ ת:) ג,וְ הִּ ּ ֵנה ְּכ ִּתיב (שוֹפְ ִּטים טז
,"ֵאת ָּך מֵ אֶ ֶרץ ִּמצְ ַריִּם כּ ֹל יְמֵ י חַ ּיֶי ָּך
ְ יוֹם צ
"ב ָּכל דּ ֹור וָּד ֹור [חַ יָב ָאדָ ם
ּ ְ :וּכְ מַ אֲ מַ ר ַר ַז"ל
. "'ל ְִרא ֹות ֶאת עַ צְ מ ֹו כְ ִאלו הוא יָצָ א מִ ִמצְ ַריִם] כו
ְ ֶש ָּּצ ִּר
יך ִּלהְ יוֹת ְ ּב ָּכל י ֹום ְ ּב ִּחינַת יְצִּ יאַ ת
.ִּמצְ ַריִּם
6

Now, it is written, “You shall
remember the day you came out of
Mitzrayim all the days of your life,”
(Devarim 16:3) and as our Sages say,
“In every generation, each person
needs to see himself as though he left
Mitzrayim,” (Pesachim 10:5) which
means that every day a person needs
to spiritually experience “Leaving
Mitzrayim.”

In the statement of the Sages quoted above, it only says that in every generation
one needs to experience the Exodus from Mitzrayim. Nevertheless, we see from
the verse quoted above, which says that we must remember the Exodus from
Mitzrayim “all the days of our lives,” that it is not just every generation, but every
single day that we must personally relive the Exodus from Mitzrayim.

- "וְ אָּ הַ בְ ּ ָּת ֵּ[את ה' ֱאֹל:וְ הַ יְינ ּו ִּ ּב ְק ִּריאַ ת־ ְשמַ ע
"'הֶ ָיך ְבכָ ל לְבָ בְ ָך ובְ כָ ל נַפְ ְש ָך ובְ כָ ל מְ אֹדֶ ָך] כו
' " ֲאנִּי ה:) מא, וְ חוֹתֵ ם ְ(ש ַלח טו,) ה,(וָּאֶ ְתחַ ַּנן ו
."'ֵאתי כו
ִּ אֱ ל ֹקֵ יכֶם ֲא ֶשר ה ֹוצ

This
spiritual
“Exodus
from
Mitzrayim” happens daily, during
the recital of the Shema, when we
come to fulfill the command that “You
shall love Hashem with all of your
heart, soul, and might,” to the extent
that it takes us out of all of our
limitations, and as we end the recital
of Shema: “I am Hashem who took
you out of Mitzrayim to be your Gd.”

In Tanya, chapter 47, the Alter Rebbe explains how saying Shema is the idea of
“Leaving Mitzrayim:” The word “מצְ ַריִּם-Mitzrayim,”
ִּ
comes from the word מיצַרֵ
limitation. In our case, the limitation referred to is the spiritual limitation that the
animal soul imposes on the Divine soul. The animal soul’s physical desires and
thoughts encompass the person and block out his Divine soul’s desire to connect
.) ב, ּ ְפסָּ ִּחים קטז." ("חַ ּיָּיב אָּ דָּ ם ל ְִּרא ֹות אֶ ת עַ צְ מ ֹו ְּכאִּ לּ ּו ה ּוא יָּ ָּצא ִּמ ִּּמצְ ָּר ִּים6
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to Hashem. When a Jew says Shema and thinks about Hashem’s Oneness and
remembers that the only thing that matters to him in his life is to give himself over
to Hashem, then this enables him to break out of the spiritual limitations created
by the animal soul.

 ִּמן " ּבָּרו ְּך ֶשאָּ מַ ר" עַ ד ְק ִּריאַ ת־,וּבִּ פְ ָּרט
ְשמַ ע ה ּוא ֲה ָּכנָּה ֶש ּיָּב ֹוא ִּל בְ ִּחינַת יְצִּ יאַ ת
."'ִּמצְ ַריִּם – "וְ אָּ הַ בְ ּ ָּת כו

ְ ֵ ְּכ ֶש ּי ְִּתבּ ֹו ֵנן א,וְ הַ יְינ ּו
יך ֶש ּ ָּכל "צְ בָּ א הַ ּ ָּשמַ יִּם
 "וְ הָּ א ֹו ַפ ּנִּים,) ו,ְל ָּך ִּמ ְש ּ ַתחֲ וִּ ים" (נְחֶ ְמיָּה ט
וְ חַ ּי ֹו ת הַ ּק ֶֹדש ְ ּב ַרעַ ש ּגָּד ֹול [מִ ְתנ ְַש ִאים לְעֻ ַמת
' ָברו ְך ְכב ֹוד ה: לְעֻ ַמ ָתם מְ ַש ְבחִ ים ְואוֹמְ ִרים,הַ ְש ָרפִ ים
 וְ הַ "חַ ּי ֹו ת זָּע ֹו ת, )"]" ( ִּ ּב ְר ּ ַכת "י ֹו ֵצר:מִ ְמקומו
 "נו ְֹשא ֹו ת ו ְּמנו ָּּשא ֹו ת עִּ ם,7 "מֵ ִּחיל ִּּכ ּ ֵסא
 אֶ ֶלף אֲ לָּפִּ ים וְ ִּרבּ ֹוא ִּרבְ ָּבן,"ִּּכ ּ ֵסא
 וְ כו ּ ָּּלם הֵ ם ִּ ּבבְ ִּחינַת ִּ ּביטּ ּול, ּי ְַש ְּמש ּו ּ ֵניה
.ּ ָּת ִּמיד
8

וְ זֶה ּו " ְלהו ִֹּדיעַ ִּל בְ נֵי הָּ אָּ ָּדם ְ ּגבוּר ֹו תָּ יו
,) יב,וּכְ בוֹד ֲה ַדר מַ לְכוּתוֹ" ְּ(ת ִּה ּלִּים קמה
 ֶשכּ ו ּ ָּּלם,"ֶשה ּוא ְ ּב ִּחינַת "ה ֲַדר מַ לְכוּת ֹו
 וְ נ ְִּמ ָּש ְך לָּהֶ ם הַ ִּ ּביטּ ּול.ְ ּבטֵ לִּים ְלג ֵַּביהּ מַ ּ ָּמש
עַ ל י ְֵדי ֶש ּ ַמ ּ ִּשיגִּים ִּּכי "מַ לְכו ְּת ָּך מַ ְלכוּת ּכָּל

Specifically, from the prayer
entitled Baruch She’amar until
Krias Shema is a process of
preparation so that the person
should experience the “Exodus from
Mitzrayim” and fulfill the command
that “You shall love Hashem.”
This preparation involves thinking
deeply into how “the hosts of
Heaven bow to You [Hashem],”
(Nechemya 9:6) and about how we
say in the daily prayer before
Shema, “The Ofanim angels and
holy Chayos angels, with a great
thunderous sound rise facing the
Serafim angels, and say, ‘Blessed is
the Glory of Hashem from His place.’”
And, “The Chayos angels tremble
with awe of Hashem’s Throne,” as
they “lift up and are uplifted
together with His Throne,” and He
has thousands and millions and
countless myriads of angels that
serve Him, and they are all
constantly in a state of complete
selflessness before Him.
This is the meaning of the verse, “To
make known to mankind His mighty
deeds, and the glorious majesty of
מלְ כות ַֹׁו- His Malchus-Kingship.”
(Tehillim 145:12) This refers to the
“Majesty
of
His
Malchus-

.)" ( ְראֵ ה ּ ִּפ ּי ּוט "וְ חַ ּי ֹות" ְ ּבמוּסָּ ף ְלרֹאש הַ ּ ָּשנָּה אַ חֲ ֵרי "קָּ דוֹש7
.)" וְ ִּרבּ ֹו ִּרבְ וָּן קָּ דָּ מוֹהִּ י יְקוּמוּן, ּ "אֶ לֶף ֲאלָּפִּ ים י ְַש ְּמש ּו ּנֵה: י, (עַ ל ּ ִּפי ָּ ּד ִּנ ֵיאל ז8

9
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.) יג,ע ֹול ִָּּמים" ָּ(שם

Kingship,” which all of the angels
are completely awestruck by. This
feeling of selflessness towards
Hashem comes to them through
their awareness of how “Your
Malchus/Kingship is the kingdom of
all worlds.” (ibid. verse 13)

 ֶשחַ ּי ּו ת ּ ָּכל הָּ ע ֹולָּמ ֹו ת,"ּפֵירוּש "מַ לְכו ְּת ָּך
אֵ ינ ֹו אֶ ּלָּא ִּמ ְ ּב ִּחינַת "מַ לְכו ְּת ָּך" – הֶ אָּ ַרת
.ְשמ ֹו ִּ ּב ְל ָּבד

The meaning of “ַׁמלְ כו ְת ָּך-Your
Malchus/Kingship is the kingdom of
all worlds,” is that the life of all of the
worlds is only from the level of
“ַׁמלְ כו ְת ָּך-Your Malchus/Kingship of
Atzilus,” which is only like the
“Radiance of His Name.”

A person doesn’t need a name for himself. He uses it to relate to others. In addition,
one’s name doesn’t provide any direct information about the person. Similarly, the
revelation of Hashem through the Sefira of Malchus only reveals Hashem’s
relation to the worlds, not Hashem in His relation to Himself, and the beings
created from Malchus only know that Hashem exists, but have no idea what
Elokus/Divinity actually is. A “Radiance” of His Name means that even the level
of Malchus, His “Name,” doesn’t fully descend to the level of the creations. Rather,
only a glimmer of Malchus, like a light that is reflected off of a mirror from the
original source, descends. This shows how the worlds are many stages removed
from any direct experience of Elokus/Divinity.

,ל ֹא ְּכמ ֹו ֶשהַ ּנ ְָּשמָּ ה ְמחַ ָּּיה אֶ ת הַ ּג ּוף
ֶשעַ צְ ִּמ ּי ּו ת חַ ּי ּו ת הַ ּנ ְָּשמָּ ה ְמלו ּּבָּש ְ ּב תו ְֹך
.הַ ּג ּוף מַ ּ ָּמש

This descent of Malchus to create
worlds is not like how the soul of a
person gives life to the body, where
the essential life-force of the soul is
actually invested into the body.

,"'ֲא בָּ ל מָּ הוּת ֹו וְ עַ צְ מוּת ֹו – " ָּרם ו ִּּמ ְתנ ּ ֵַשא כו
וְ אֵ ין ש ּום ָּ ּדבָּ ר מַ ְל ִּ ּביש ֹו ְּכלָּל; הָּ יָּה הֹ ֶוה
 ְּכמ ֹו ֶש ּכָּתוּב (מַ לְאָּ כִּ י,וְ יִּהְ ֶיה ְ ּב ִּל י ִּשי ּנ ּוי ְּכלָּל
ִּיתי" ; "אַ ּ ָּתה ה ּוא קו ֶֹדם
ִּ  " ֲאנִּי ה' ל ֹא ָּשנ:) ו,ג
 וְ אַ ּ ָּתה ה ּוא לְאַ חַ ר ֶש ּנִּבְ ָּרא,ֶש ּנִּבְ ָּרא הָּ ע ֹו ָּל ם
 וְ אֵ ין ש ּום ָּ ּדבָּ ר, – ְ ּב ִּלי ש ּום ִּשי ּנ ּוי ְּכלָּל9 "'כו

However, Hashem’s Being and
Essence is “exalted and uplifted”
(Shachris Rosh Hashana and Yom Kippur)

from the worlds, and nothing can
‘contain’ Him at all, since He always
was, is, and will be, forever, without
any changes whatsoever, as it is
.) (נוֹסַ ח ְּתפִּ ּ ַלת הַ ּ ַשחַ ר ְ ּב ִּשי ּנ ּוי לִּש ֹון9
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,ְמכ ּ ֶַסה וּמַ סְ ִּּתיר נֶגְ דּ ֹו

written, “I, Hashem, have not
changed,” (Malachi 3:6) and, “You
were the same before the world was
created, and you are the same after
the world was created,” (Shachris
Prayer) with no change whatsoever,
and nothing can cover over or
conceal Him.

"אֶ ּלָּא ַרק הֶ אָּ ַרת " ֵשם ְּכב ֹוד מַ לְכוּת ֹו
. זֶה ּו חַ ּי ּו ת וְ הִּ ְתהַ ּו ּו ת ּ ָּכל הָּ ע ֹולָּמ ֹו ת,ִּ ּב ְל ָּבד

Rather, it is only the “Name of His
Glorious Malchus/Kingship” that is
the source of life and existence of all
the worlds.

Since Hashem Himself is infinitely exalted beyond worlds and creation, to the
extent that the creation of worlds makes no change in Him, whatsoever, the
creation and life of worlds cannot come directly from Him. Rather, it must come
through a myriad of stages and levels that conceal His Infinite Light until only a
“Radiance of His Name,” the level of Malchus, is able to serve as the direct source
of the creation.

 הַ יְינ ּו,"וְ זֶה ּו "מַ לְכו ְּת ָּך מַ לְכ ּו ת ּ ָּכל ע ֹול ִָּּמים
"ֶש" ּ ָּכל ע ֹול ִָּּמים" אַ ף ֶשהֵ ן "אֶ ֶלף אֲ לָּפִּ ים
:) ג, ְּכמ ֹו ֶש ּכָּתוּב (אִּ ּיוֹב כה,"וְ " ִּרבּ ֹוא ִּרבְ ָּבן
ַ ּו" ִּמן הָּ אָּ ֶרץ ל ָָּּר ִּקיע,"" ֲהיֵש ִּמסְ ּפָּר לִּגְדו ָּּדיו
 עִּ ם ּכָּל זֶה הֵ ם אֵ ין.10 "'מַ ֲהל ְַך ת" ק ָּשנָּה כו
 ֶשה ּוא ְ ּב ִּחינַת,'עֲרו ְֹך ְּכלָּל ְלג ֵַּבי אוֹר ֹו כו
.אֵ ין־סוֹף מַ ּ ָּמש

This is the meaning of “ַׁמלְ כו ְת ָּךYour Malchus/Kingship is the
kingdom of all worlds:” All of the
worlds, even though there are
“thousands and millions,” and
“hundreds of millions” of spiritual
worlds, (Daniel chapter 7) and
actually “there is no limited
number11 to His legions of angels,”
.) א, (חֲ ִּגי ָּג ה יג10

11
By saying that there is no limit to His legions of angels, it is implied that there is some
aspect of infinity. If so, then how are we saying that only His Light is Infinite? There are
several ways to answer this question.
Here are a few:
1- The worlds themselves are numerous but not infinite, however they can be
subdivided infinitely. Therefore, there can be, in potential, an unlimited amount of
variations of different types of angels that Hashem can have.
2- 2- In “Infinite,” there are many levels, and everything from amongst the created
beings that is described as “unlimited,” just means that it is unlimited in some

11
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(Iyov 25:3) and, “from the earth to
the heaven is a distance of 500 years
of traveling,”
(Chagiga 13a)
nonetheless, they are all completely
incomparable to His Light, which is
literally Infinite.

 ֶשאֲ פִּ ילּ ּו אֶ חָּ ד ְלג ֵַּבי ִּרבּ ֹוא ִּרבְ ָּבן יֵש,וְ ַכ ּנו ָֹּדע
 ֲא בָּ ל.ּל ֹו עֵ ֶר ְך – ֶשה ּוא חֵ ֶלק קָּ טָּ ן ִּמ ּ ֶמנו
 ִּ ּבבְ ִּחינַ ת אֵ ין־,ִּרבּ ֹוא ִּרבְ ָּבן ְלג ֵַּבי ְ ּב ִּל י־ ְ ּגב ּול
.סוֹף מַ ּ ָּמש – אֵ ין עֵ ֶר ְך ְּכלָּל

As is known, that even one out of a
hundred million has value, since it is
a small amount that has relative
value when compared to the larger
amount. However, a hundred
million compared to true Infinity
has no relative value whatsoever.

 עַ ל י ְֵדי זֶה,וְ עַ ל י ְֵדי ֶש ּ ַמ ּ ִּשיגִּים אֶ ת ּ ָּכל הַ ּנַ"ל
הֵ ם ִּ ּבבְ ִּחינַת ִּ ּביטּ ּול ּ ָּת ִּמיד

Since the angels understand all of
the above concepts, they are always
totally awestruck before Hashem,
who is Infinite.

וְ עַ ל י ְֵדי הִּ ְתבּ ֹונְנ ּות ּ ָּכל הַ ּנַ"ל ְ ּבעוֹמֶ ק
 אֲ ַזי ִּמ ּ ֵמי ָּלא ָּיבֹא ִּל בְ ִּחינַת ָּרצ ֹוא,הַ דַּ עַ ת
 ִּלהְ י ֹו ת "וְ אָּ הַ בְ ּ ָּת אֵ ת ֲה ָּויָּה,ִּ ּב ְק ִּריאַ ת־ ְשמַ ע
 לָּ צֵא ת ִּמן,) ה,אֱ ל ֹקֶ י ָּך ְ ּב ָּכל ְל ָּבבְ ָּך" (וָּאֶ ְתחַ ַּנן ו
.הַ ְּמצ ִָּּרים וּגְ ב ּולִּים

When a person will think into all of
the above concepts with deep
concentration, then, automatically,
he will come to ‘run’ in yearning for
Hashem when reciting the Shema, to
fulfill “You shall love Hashem with
all of your heart” and leave all of the
spiritual  ְמצ ִָּרים-limitations and
boundaries of this world.

 ְּכמ ֹו "מַ ֲהל ְַך,ֶשכּ ו ּ ָּּלם הֵ ם ִּ ּבבְ ִּחינַת ְ ּגב ּול
– ת" ק ָּשנָּה" – הֵ ן ְ ּבג ְַש ִּמ ּי ּו ת הֵ ן ְ ּברוּחָּ ִּנ ּי ּו ת
 הַ ְּמכ ִַּּסים,ה ּוא ִּ ּבבְ ִּחינַת מֵ ַצר וּגְ ב ּול
וּמַ סְ ִּּת ִּירים ִּלהְ י ֹו ת נ ְִּראֶ ה ְליֵש וְ ָּדבָּ ר ִּ ּבפְ נֵי
, ֶשה ּוא ְ ּב ִּל י־גְ ב ּול,'עַ צְ מ ֹו; ַרק ְל ָּדבְ קָּ ה בּ ֹו כו
.ְ ּב ִּחינַת אֵ ין־סוֹף מַ ּ ָּמש

Since all creations are limited, even
the heavens have a limitation of
“500-year travel distance,” both the
physical and the spiritual creations
are limited, and they cover over and
conceal Hashem’s Light, causing us
to see the world as though it has its

particular aspect. However, in another aspect, it is limited. For example, an idea is
“unlimited” in time. It can exist forever. But, it is limited in context, as to what it
applies to.
Thus, the only true Infinity is Hashem, and His Light is a reflection of His Infinity.
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own independent existence and is not
just an expression of Hashem’s true
Existence; rather the only thing a
Jew should want is to connect to
Hashem Himself, who is truly
Infinite.

וְ זֶה ּו נ ְִּק ָּרא 'יְצִּ יאַ ת ִּמצְ ַריִּם' – לָּ צֵא ת ִּמן
.הַ ְּמצ ִָּּרים וּגְ ב ּולִּים ּ ַכ ּנַ"ל

This is the inner meaning of
“Leaving מצְ ריִם-Mitzrayim:”
ִ
to
leave all  ְמצ ִָּרים-limitations and
boundaries, as explained above.

 וְ זֶה ּו ֶש ְ ּבגָּל ּו ת ִּמ צְ ַר ִּים נֶאֱ מַ ר ְ ּב פ ְַרעֹה ( ְשמוֹתThis is why, in the Exile in
,' "ל ֹא י ַָּדעְ ִּּתי אֶ ת ה'" – ֶש ּ ֵשם ' ֲה ָּו ָּיה:) ב, הMitzrayim, Pharoh said, “I do not
הֲ ָּו ָּיה-Havayah,” (Shemos 5:2)
 ֶשה ּוא הָּ יָּה הֹ ֶוה וְ יִּהְ ֶיה ְ ּב ִּלי ִּשי ּנ ּוי – "ל ֹאknow
meaning the name of Havayah, that
 ַרק ֵשם 'אֱ ל ִֹּקים' – הַ מֲ כ ּ ֶַסה," י ַָּדעְ ִּּתיHashem was, is, and will be without
 וּמַ סְ ִּּתיר ִּלהְ י ֹות יֵש וְ ָּדבָּ ר ִּ ּבפְ נֵי עַ צְ מ ֹוany changes, this name he doesn’t
. דַּ וְ קָּ אknow. Rather, he only knows the
Name Elokim, which causes
Hashem to hide and conceal Himself
so that the world should have its
own
seemingly
independent
existence.
The four-letter name of Hashem - Yud, Hei, Vav, Hei, - is referred to in Chassidus
as the name ה
ַׁ ָּהֲ ָּוי-Havayah, which contains the same letters as the four-letter name
but in a different order, since due to its great holiness, it is forbidden to be
pronounced in the order that it is written in. This name, Havayah, represents
Hashem as He is to Himself, beyond being the source of creation for worlds or any
relation to the worlds whatsoever. The name Elokim represents how Hashem
conceals Himself in the process of creation. Pharoh said that he only knows about
Hashem, as He is within the creation of the world, but refused to accept that there
is any Being who is completely beyond worlds. This limited understanding is the
spiritual idea of Exile (aside from the physical Exile the Jewish People endured).
Leaving that perspective, one of only seeing Elokim and not Havayah, is spiritual
liberation.

וְ זֶה ּו "ל ֹא י ַָּדעְ ִּּתי אֶ ת ֲה ָּו ָּיה" – ֶשהַ דַּ עַ ת הָּ יָּה
.ִּ ּבבְ ִּחינַ ת גָּלוּת

This is why he said, “I don’t know
Havayah,” since the idea of Exile is
that the knowledge of Havayah is
hidden.
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 " ֲא ִּני ֲה ָּו ָּיה:וְ זֶה ּו ֶשחוֹתֵ ם ִּ ּב ְק ִּריאַ ת־ ְשמַ ע
"ֵאתי כו'" – " ֲא ִּני ֲה ָּו ָּיה
ִּ אֱ ל ֹקֵ י ֶכם ֲא ֶשר ה ֹוצ
12
: .דַּ וְ קָּ א

This is why we end Krias Shema by
saying, “I am Havayah, your G-d
who took you out of Mitzrayim,”
meaning that it is specifically the
level of “I am Havayah” that takes
us out of Exile.

Summary of Chapter 1:
The word “ו ְּספַ ְר ּ ֶתם-and you shall count” the Omer, is an expression of “סַ ּ ִּפירוּתradiance,” meaning we need to shine Hashem’s Light into us to enable our selfrefinement. Pesach is a time of running away from spiritual limitations in our
yearning for Hashem. Shavuos is the time of the Giving of the Torah, when we
bring Hashem’s revelation back down into our world. Between these two times,
we need to count the Omer to refine the animal soul, just like the Jewish People,
who ran away from Mitzrayim with a strong animal soul intact, needed to refine
their animal soul before receiving the Torah. On Shavuos, Hashem’s Essential Will
was revealed to us when He descended on Mount Sinai to teach us the Torah.
We have to remember the idea of Leaving Mitzrayim every day. This happens
when we say Shema properly, which ends with saying, “I am Hashem who took
you out of Mitzrayim.”
We have a spiritual Leaving Mitzrayim by awakening a love for Hashem during
prayer. This happens when think about the fact that all of the angels bow to Hashem
and are totally overawed by Hashem’s exaltedness. They realize that all of the life
ח- קיצורים אלו מהצ"צ על ד"ה וספרתם דף לה ב נדפסו באוה"ת ויקרא ג תתסו12
 והוא בחי' רצוא וחג השבועות מתן תורה, הנה פסח הוא יצ"מ, וספרתם הוא לשון בהירות,א) וספרתם לכם
 שנגלה עליהם ממ"ה וגאלם בבחי' חפזון, וביניהם צ"ל ספירת העומר ויצ"מ בחפזון יצאת,הוא בחי' ושוב
 ואפ"ל כיון יצ"מ הוכרח להיות בחפזון שלא נתברר עדיין נה"ב: )הגהה,'ולע"ל כתיב כי לא בחפזון תצאו כו
) עד כאן,ע"כ לתקן זה צ"ל ספה"ע ז' שבועות שעי"ז מתברר נה"ב עד שמתן תורה הוא דוגמת כי לא בחפזון
, והנה כתיב למען תזכור את יום צאתך מאמ"צ כל ימי חייך.ושבועות גילוי רצונו למטה וירד ה' על הר סיני
 והיינו כשיתבונן איך שכל צבא השמים, שמע ישראל וחותם אשר הוצאתיך מאמ"צ, שצ"ל יצ"מ בכל יום
מש תחוים כו' ע"י שמשיגים כי מלכותך מלכות כל עולמים כו' לא כמו שהנשמה מחיה את הגוף כו' הם אין
, ' אפ"ל שזהו ג"כ בחי' מלכותך הוא בחי' א"ס ואצ"ל מהו"ע ית:ערוך כלל לגבי אורו כו' שהוא בחי' א"ס (הגה
וע' לק"ת בשה"ש ד"ה קול דודי) כי דבר שהוא בגדר מספר אין לו ערוך כלל לגבי א"ס כו' וע"י שמשיגים את
כל הנ"ל הם בבחי' ביטול תמיד כו' ולכן ע"י התבוננות האדם בכל הנ"ל בעומק הדעת יבא לבחי' רצוא בק"ש
להיות ואהבת כו' לצאת מן המיצרים כו' (וע' בלק"ת פרשת ואתחנן ד"ה ענין ק"ש אחד ואהבת ושם פ"ב גבי
וכשישים האדם אל לבו בחי' אחד זה בק"ש אזי יהי' ואהבת בכל לבבך בבחי' יחידה שבנפש כו') וזהו שבגלות
.'מצרים נאמר לא ידעתי את הוי
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of the world is only from Hashem’s Malchus, a mere “Radiance of His Name,”
that is far removed from Hashem’s Essence, unlike the soul, which is directly
invested in the body. They further understand that all the myriad spiritual levels
are like nothing compared to Hashem, since even Hashem’s Light is infinite, which
is totally incomparable to the highest number. This is unlike the relativity between
a small number and a large number, which can be very distant, but are related
inasmuch as they are both numbers.
By coming to this understanding, and awakening a love for Hashem, a Jew
experiences a spiritual “Leaving Mitzrayim.”
This is why Exile is associated with “not knowing Havaya,” since spiritual exile
means not perceiving the real truth of Hashem, and redemption means to come to
a yearning for the Essence of Hashem, who is beyond all worlds and limitations.

.ב
"תפִּ לּ ֹות אָּ ב ֹו ת
ְּ :13 וְ זֶה ּו מַ אֲ מַ ר ַר ַז"ל
:"ִּּת ְקנ ּום

Chapter 2
This is the meaning of the saying of
our Sages (Brachos 26b), “The daily
prayers were instituted by our
Forefathers, Avraham, Yitzchok, and
Yaakov.”

On a simple level, this means that Avraham prayed in the morning, establishing
the Shachris morning prayer; Yitzchok prayed in the afternoon, establishing the
Minchah afternoon prayer; and Yaakov prayed in the evening, establishing the
Maariv evening prayer.
The Alter Rebbe will interpret this on a deeper level:

-גְ בו ָּּרה- "אָּ ב ֹו ת" הֵ ם חֶ סֶ ד:ּפֵירוּש
–ִּּתפְ אֶ ֶרת

;ֶש ּנ ְִּמ ָּש ְך מֵ הֶ ם אַ ֲה ָּבה וְ י ְִּראָּ ה וְ ַר ְחמָּ נ ּו ת

Meaning:
the
“Forefathers”
represent the three attributes of
Hashem in Atzilus, known as ChesedKindness, Gevura-Severity, and
Tiferes-Beautiful
Blending
of
opposite traits,
From which are derived our love
and fear of Hashem, and mercy for

.) ב, ( ְ ּב ָּרכ ֹות כו13
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our Divine soul, which is trapped in
physicality.

. יִּצְ חָּ ק וְ ַי ֲע ֹקב,ֶשהֵ ם אַ בְ ָּרהָּ ם

These three holy emotions are
embodied
in
Avraham,
who
embodied love of Hashem, Yitzchak,
who embodied fear of Hashem, and
Yaakov, who embodied arousing
mercy on our Divine soul.

 ֶש ּ ָּכל הַ ְּתפִּ ּ ָּלה הִּ יא ְ ּבג' ִּמי ּ ֵני,וְ הַ יְינ ּו
:ּ ְפסו ִּּקים

Thus, the meaning of saying that
“Our ‘Forefathers’ instituted the
prayers” is that every prayer consists
of
three
types
of
verses
corresponding to the three Forefathers;
Avraham, Yitzchok, and Yaakov.

הַ יְינ ּו ּ ְפסו ִּּקים ֶשל חֶ סֶ ד ֶש ּ ַנע ֲֶשה מֵ הֶ ם
 עַ ל י ְֵדי,"'ִּ ּב ְק ִּריאַ ת־ ְשמַ ע "וְ אָּ הַ בְ ּ ָּת כו
 ֶשה ּוא ְ ּב ִּחינַת "אַ בְ ָּרהָּ ם,הַ הִּ ְתבּ ֹונְנ ּות ּ ַכ ּנַ"ל
 ִּלהְ י ֹות ִּ ּגילּ ּוי הָּ אַ ֲה ָּבה,) ח,א ֹוהֲבִּ י" (י ְַשעְ יָּה מא
.ַּב ּ ֶנפֶש ְ ּב ִּחינַת ָּרצ ֹוא

Meaning, that there are verses
describing Hashem’s Kindness to us,
which help us produce a feeling of
love for Hashem when reciting
Shema, which corresponds to
“Avraham,
who
loved
Me
[Hashem]” (Yeshaya 41:8). These
verses help to reveal the love for
Hashem hidden in the Divine soul,
which is expressed in a manner of
running in yearning to connect to
Hashem.

 "וְ הָּ י ּו:) ו־ז,וְ עַ ל י ְֵדי זֶה אַ חַ ר ּכ ְַך (וָּאֶ ְתחַ ַּנן ו
]. .[ בָּרים הָּ אֵ ּלֶה ֲא ֶשר אָּ נֹכִּ י ְמ ַצ ְּו ָּך
ִּ ְּהַ ד
."'וְ ִּד ּב ְַר ּ ָּת ּבָּם כו

Through this awakening of love for
Hashem, this leads afterward to the
fulfillment of the verse, “And these
words of the Torah that I [Hashem]
command you today, should be on
your heart, and you shall speak of
them…” (Devarim 6:6-7)

When someone loves Hashem, he will express that love in connecting to Him by
studying Torah.

:)יד

,(שם
ָּ

וְ אַ ף ֶש ְ ּבפ ָָּּר ָּשה ְש ִּנ ָּּיה ְּכ ִּתיב

Even though, in the second passage
of the Shema, (entitled “Vehaya Im
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Shamoa”) it is written, “And you will
gather in your grain” (ibid. verse 14),

This implies that even after experiencing love for Hashem in Shema, he will still
be involved in material occupations, like farming. So, if the love of Hashem can
only be expressed in learning Torah and fulfilling Mitzvos, how can we say that
he truly loves Hashem? Seemingly, after experiencing true love of Hashem, he
should have no interest in any material pursuits?

עִּ ם ּכָּל זֶה ַנ ע ֲֶשה " ּתו ָֹּרתָּ ן ְק ַבע ו ְּמלַאכְ ּ ָּתן
.14 "ע ֲַראי

Nonetheless, one is still expressing his
love for Hashem, despite his material
occupation, since he “has made his
Torah study of primary importance
and his mundane work of secondary
importance.” (See Brachos 35b)

Since he is passionate about his Torah study and deep down this is what he is
thinking about all day, the fact that he must be involved in material matters for
many hours a day doesn’t take away his love for Hashem.

:) יט,"כי הָּ אָּ ָּדם עֵ ץ הַ ּ ָּש ֶדה" (חֻ ַּקת כ
ִּּ וְ זֶה ּו

This idea is also expressed in the
verse, “For a man is like a [fruitbearing] tree of the field.” (Bamidbar
20:19)

יקר
ָּ ּ ִּ ֶשהָּ ע,ֶשה ּוא ְּכמ ֹו ִּאי ָּלן הַ ּצוֹמֵ חַ ָּּבאָּ ֶרץ
 עִּ ם ּכָּל זֶה יֵש ַּגם קוֹצִּ ין,ה ּוא הַ ּ ְפ ִּרי ֶשעָּ לָּיו
יקר ה ּוא ַרק
ָּ ּ ִּ וְ ג ּוף הָּ ִּאי ָּלן וְ הָּ ע,וְ עָּ ּלִּין
– 'הַ ּפֵיר ֹות כו

Meaning that just like a tree that
grows from the ground, whose
primary purpose is the fruit it
produces, even though it also has
thorns and leaves and a trunk, but
its primary purpose is just for its
fruits.

יקר ה ּוא הַ ּ ְפ ִּרי הַ יְינ ּו
ָּ ּ ִּ הָּ ע,ְּכמ ֹו כֵן הָּ אָּ ָּדם
? 'מַ אי ּ ְפ ִּרי:  ְּכמַ אֲ מַ ר ַר ַז"ל.ּתו ָֹּרה ו ִּּמצְ ֹו ת
 ו ְּשאָּ ר ּ ָּכל." וְ זֶה ּו עִּ ְניַן " ּתו ָֹּרתָּ ן ְק ַבע.'ִּמצְ ֹו ת
.צ ְָּר ֵכי גוּפ ֹו הֵ ם ְּכמ ֹו הֶ עָּ לִּים ְלג ֵַּבי הַ ּ ְפ ִּרי

So too, with regard to a person, whose
primary purpose is his “fruit,”
meaning his Torah and Mitzvos. As
our Sages say (Sotah 46a), “What are
a person’s main ‘fruits?’ His

15
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17

LESSONS IN LIKUTAY TORAH

Mitzvos.” This is the idea of
“establishing one’s Torah study as
primary.” He must view the
remainder of his bodily needs as
being like “leaves” compared to the
“fruit.”
In other words, establishing whether something is primary or secondary is not
dependent on quantity, but on quality. Most of the tree is its trunk and roots and
the leaves. The fruits are very small compared to the rest of the tree. Nonetheless,
the entire importance of a fruit-bearing tree is the fruit it produces. So too, a person
who truly appreciates the value of Torah and Mitzvos will view them as being of
primary importance, even though the majority of his day he is involved in material
matters.

,"'וְ ֶזה ַנע ֲֶשה הַ כּ ֹל ִּמ ְ ּב ִּחינַת "וְ אָּ הַ בְ ּ ָּת כו
.ֶשה ּוא ְ ּב ִּחינַת אַ בְ ָּרהָּ ם

This entire change of perspective
comes from one’s love of Hashem,
which corresponds to the aspect of
Avraham.

 ֶש ּ ַנ ע ֲֶשה ִּמ ֶזּה,וְ ֵכן יִּצְ חָּ ק – ְ ּב ִּחינַת ְ ּגבו ָּּרה
ְ ּב ִּחינַת י ְִּראָּ ה ַּב ּ ֶנפֶש – " ַפחַ ד יִּצְ חָּ ק" ( ַו ֵּי ֵצא
.) מב,לא

Similarly, Yitzchok corresponds to
the Gevurah-Severity of Hashem,
which produces a fear of Hashem in
a person’s soul, which is the aspect
of “the fear of Hashem of Yitzchok.”
(See Bereishis 31:42)

When someone sees how Hashem uses severity to punish the wicked, this inspires
one’s fear of Hashem. The verses in prayer describing how Hashem uses His might
to punish the wicked help a person reveal his soul’s aspect of “Yitzchok,” the
innate fear of Hashem.

.וּבְ ִּחינַת ַי ֲע ֹקב ה ּוא ְ ּב ִּחינַת ַר ְחמָּ נ ּו ת
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The aspect of Yaakov corresponds
to “awakening mercy from Hashem
on his Divine soul.”16

The maamar mentioned previously that Chesed-Kindness corresponds to Avraham and
love of Hashem; Gevurah-Severity corresponds to Yitzchok and fear of Hashem; and
Tiferes-Beautiful Blending of opposites corresponds to Yaakov and the service of
awakening mercy on one’s soul. The connection between Hashem’s Kindness and His
Severity, and our corresponding love and fear of Him is understandable, since we are
reflecting the type of attribute Hashem is showing.
However, what is the connection between Tiferes-Beautiful Blending of opposites and
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 ֶשאַ ף,דְּ הַ יְינ ּו ִּמי ֶש ּ ִּל בּ ֹו ְּכ ֵלב הָּ אֶ בֶ ן
ֶש ִּּמ ְתבּ ֹו ֵנן ְ ּב ָּכל הַ ּנַ"ל ל ֹא ָּיבֹא לִּבְ ִּחינַת
,"וְ אָּ הַ בְ ּ ָּת" ֶש ִּ ּב ְק ִּריאַ ת־ ְשמַ ע

This refers to one whose heart is
hard as a stone, and despite
contemplating Hashem’s Kindness,
as described above, he does not
experience a love of Hashem when
reciting Shema.

מֵ חֲ מַ ת ֶש ָּּקש ּור ְמ ֹאד ְ ּבהַ בְ ֵלי הָּ ע ֹו ָּלם
 וּמֵ חֲ מַ ת ֶזה,ִּלהְ י ֹות יֵש וְ ָּדבָּ ר ִּ ּבפְ נֵי עַ צְ מ ֹו
– לִּבּ ֹו ְּכ ֵל ב הָּ אֶ בֶ ן

This is due to his strong connection
to the vanities of this world that
cause him to feel his ego as though
he is separate from Hashem, causing
his heart to be as hard as a stone.

 ְל עו ֵֹרר ַרחֲ ִּמים ַר ִּ ּבים,אֲ ַזי הָּ עֵ ָּצה לָּ ֶזה ה ּוא
.ֹעַ ל נַפְ שו

Then, the only advice for this person
is to awaken great mercy on his
Divine soul that is trapped in the
coarse materialism of his animal soul.

וּכְ מ ֹו ֶש ּכָּתוּב ְל " ַי ֲע ֹקב ֲא ֶשר ּפ ָָּּדה אֶ ת
.) כב,אַ בְ ָּרהָּ ם" (י ְַשעְ יָּה כט

This is the meaning of the verse,
“Yaakov who has redeemed
Avraham” (Yeshaya 29:22), as will
be further explained in the maamar.

,וְ זֶה ּו עַל י ְֵדי ּ ְפסוּקֵ י ַר ְחמָּ נ ּות ֶש ּ ַב ְּתפִּ ּ ָּלה

This is accomplished through the
verses in prayer that request
Hashem’s mercy,

 ְ ּב ַרחֲ מֶ י ָּך,' "הַ ּ ֶמל ְֶך הַ ְּמרוֹמָּ ם כו:17 וְ ה ּוא
הָּ ַר ִּ ּבים ַרחֵ ם עָּ לֵינ ּו"; "אָּ בִּ ינ ּו אָּ ב הָּ ַרחֲ מָּ ן
 וְ תֵ ן ְ ּב ִּל ֵּבנ ּו ִּ ּבינָּה ְלהָּ בִּ ין,ַרחֵ ם עָּ לֵינ ּו

Such as, “Exalted King, in your
great mercies have mercy on us,”
and “Our Father, Merciful Father,
have mercy on us, and place in our

awakening mercy on one’s soul?
Mercy itself is a blend/combination of kindness and severity. Pure kindness is the desire
to give to all, even those who are totally undeserving. Severity demands that only those
completely worthy receive kindness. Mercy balances these two and asks that anyone who
will truly benefit from kindness should receive it, excluding only those who take kindness
to use it for something bad, but including those who are not truly worthy, but would still
benefit from the kindness. This aspect of mercy is called “beauty,” since the combination
of opposite attributes is “beautiful,” just as a combination of many colors makes a garment
or painting more beautiful.

.) ( ִּ ּב ְרכ ֹות ְק ִּריאַ ת ְשמַ ע17
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."] ְל ע ֹולָּם וָּעֶ ד. .[ ] וְ ל ֹא נֵבוֹש. .[ ּו ְלהַ ְש ִּּכיל

heart understanding to know and
discern, perceive, learn, teach,
practice, and fulfill all of the teachings
of Your Torah with love…so that we
will not be embarrassed or ashamed
forever.” (The Blessings before the
Shema)

:ּפֵירוּש

The meaning of asking to “not be
embarrassed forever,” is:

"כי ל ֹא י ְִּראַ נִּי
ִּּ :) כ,ִּּכי הִּ ּ ֵנה ְּכ ִּתיב ִּּ(ת ּ ָּשא לג
"בחַ ּיֵיהֶ ם אֵ י ָּנם
ּ ְ :18  וְ אָּ ְמר ּו ַר ַז"ל,"הָּ אָּ ָּדם וָּחָּ י
 ִּּכי." ֲא בָּ ל ְ ּב ִּמיתָּ תָּ ם רו ִֹּאים,רו ִֹּאים
" ְ ּבחַ ּיֵיהֶ ם" – ֶשהַ ּ ֶנפֶש ְמל ו ּּבָּש ְ ּבג ּוף ו ְּמכ ּ ֶַסה
וּמַ סְ ִּּתיר עָּ לָּיו – ִּלהְ י ֹות נ ְִּראֶ ה ל ֹו ֶזה
.ֹהָּ ע ֹו ָּלם ְליֵש וְ ָּדבָּ ר ִּ ּבפְ נֵי עַ צְ מו

Now, it is written, “for no man can
see Me [Hashem] and live” (Shemos
33:20). Regarding this, our Sages
said, “In a person’s life he cannot see
Hashem, but when he dies, he can
see Hashem” (Kallah Rabasi 3 and
other places), because, in a person’s
lifetime, his soul is invested in his
body, which covers over and
conceals it, and causes this world to
appear as though it has its own
existence independent of Hashem.

 אֲ ַזי רו ִֹּאים,ֲא בָּ ל ְ ּבצֵא ת הַ ּ ֶנפֶש מֵ הַ ּג ּוף
– 'ֶש ֶּבאֱ מֶ ת מָּ הוּת ֹו וְ עַ צְ מוּת ֹו כו

However, when the soul leaves the
body, then he sees that, in truth, the
real existence of the world was really
nothing other than Hashem’s Very
Being and Essence.

,הָּ יָּה הֹ ֶוה וְ יִּהְ ֶיה ְ ּב ִּלי ש ּום ִּשי ּנ ּוי

This is because Hashem existed before
the word was created, exists now, and
will exist forever, without any
change whatsoever.

The creation of the world made no change in Hashem at all. Before the world was
created, He was the only existence. So too now that we see a world, Hashem is the
only true existence. Otherwise, there would be a change in Hashem’s Oneness, Gd forbid, by the creation of the world. The fact that there is no change in His
 ַילְק ּוט ִּש ְמע ֹו ִּני ַו ּי ְִּק ָּרא ֵריש ֶרמֶ ז. וְ כֵן ה ּוא ּב ִַּּמ ְד ָּּבר ַר ָּּבה ס ֹוף ּפ ָָּּר ָּשה י"ד. סִּ פְ ָּרא ַו ּי ְִּק ָּרא ּפ ֶֶרק א. ( ּכ ּ ַָּלה ַר ּב ִָּּתי ג18
). ב,  ו ְּראֵ ה זֹהַ ר חֵ לֶק א ריח.תלא
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Oneness despite the creation of the world is because it is not separate from Him at
all, and since it has no independent existence whatsoever, even now Hashem is
still the only true existence.

וְ אֵ ין ש ּום ָּ ּדבָּ ר יָּכ ֹול ְלהַ ל ִּ ְּביש ֹו ְּכלָּל
,ּו ְלהַ סְ ִּּתיר ֹו

And nothing can clothe and conceal
Hashem at all, when viewed from His
perspective, Above.

Even though we see the world as concealing Hashem, it doesn’t hide anything from
Hashem at all, and Hashem sees that there is nothing besides for Himself.

וְ הָּ ָּיה מֶ קַ ח טָּ ע ּו ת ְלג ְַמ ֵרי מַ ה ּ ֶשהָּ ָּיה נ ְִּראֶ ה
.ֹל ֹו הָּ ע ֹו ָּלם ְליֵש וְ ָּדבָּ ר ִּ ּבפְ נֵי עַ צְ מו

It
was
completely
“false
advertising” that he bought into, to
look at the world as though it has its
own existence, independent of
Hashem.

The world is lying to us by making itself look as though it is separate from Hashem.
Since we see this lie all day, every day, we buy into it.

 עַ ל ֶש ּ ָּכל,וַאֲ ַזי הַ בּ ו ָּּשה גְד ֹו ָּלה עַ ד ִּל ְמ ֹא ד
מַ ְח ְשבוֹתָּ יו ּו ְמג ַּמוֹתָּ יו הָּ י ּו ְ ּבהֶ בְ ֵל י הָּ ע ֹו ָּלם
 ְּכאִּ לּ ּו ה ּוא ָּ ּדבָּ ר ִּ ּבפְ נֵי עַ צְ מ ֹו,ּו ַבעֲסָּ קָּ יו
.' וְ ה ּוא ח ּוצְ ּ ָּפא וְ הֶ עָּ ָּזה ּגְד ֹו ָּלה כו,מַ ּ ָּמש

Then, when a person dies, his
embarrassment will be very great,
since almost all of his thoughts and
pursuits were regarding the vanities
of this world and its matters, instead
of being primarily focused on Torah
and Mitzvos, as though he and the
world are totally disconnected from
Hashem, and this is extreme
brazenness and disrespect to
Hashem.

When someone is in the presence of a king, and he is focused on his own petty
matters instead of on the king, this is a great disrespect. Similarly, we are always
in Hashem’s presence, and “There is no place where He is not.” Hence, it is
disrespectful to Hashem to be involved in material matters with no intention of
how it will help him serve Hashem. This subtly implies that that place is separate
from Hashem, G-d forbid, and that is why he isn’t focused on Hashem while he is
there.
As the maamar explained before, this doesn’t mean that no one should have any
material pursuits at all. Instead, he should make the Torah and Mitzvos his main
purpose in life, and all his material matters are only secondary, in order to enable
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him to learn Torah and fulfill Mitzvos. When his thoughts are constantly on serving
Hashem, then even in his material pursuits, he is aware of Hashem and not
disrespectful, since his purpose in those matters is also to serve Hashem ultimately.
Therefore, we ask Hashem, “In
Your great mercies, have mercy on
us, and place in our heart
”understanding.
Meaning, we ask for help to
understand things the way they
really are,

וְ ָּל ֵכן ּ ַב ָּּק ָּשתֵ נ ּוּ ְ " :ב ַרחֲ מֶ י ָּך הָּ ַר ִּ ּבים ַרחֵ ם
עָּ לֵינ ּו ,וְ תֵ ן ְ ּב ִּל ֵּבנ ּו ִּ ּבינָּה",
הַ יְינ ּו ְלהָּ בִּ ין ָּ ּדבָּ ר ִּמ ּתו ְֹך ָּ ּדבָּ ר ,19

so that while our soul is invested in
our body, we should understand and
perceive how, in truth, everything
has no independent existence other
than Hashem, just like before the
world was created, with no change
whatsoever, as explained above.

הַ ְיינ ּו ,אַ ף ְ ּבע ֹוד ֶשהַ ּנ ְָּשמָּ ה ְמל ו ּּבָּש ְ ּבג ּוף
יָּבִּ ין וְ י ְַש ִּּכיל ֶש ֶּבאֱ מֶ ת הַ כּ ֹל ּבָּטֵ ל ְ ּבתַ כְ לִּית
ְּכמ ֹו קו ֶֹדם ֶש ּנִּבְ ָּרא הָּ ע ֹו ָּלםּ ְ ,ב ִּלי ש ּום ִּשי ּנ ּוי
מַ ּ ָּמש ּ ַכ ּנַ"ל;

The verse asking for mercy concludes,
…“And we will not be embarrassed
forever,” we are asking for this insight
into reality so that we should not be
embarrassed “forever,” even after
we die.

"וְ ל ֹא נֵבוֹש [ְ ]. .ל ע ֹולָּם וָּעֶ ד" – ִּ ּבכְ ֵדי ֶשלּ ֹא
יִּהְ ֶיה אַ חַ ר ּכ ְַך הַ בּ ו ָּּשה " ְל ע ֹו ָּלם וָּעֶ ד".

 This is the meaning of “Yaakovוְ זֶה ּו " ְל ַי ֲע ֹקב ֲא ֶשר ּפ ָָּּדה אֶ ת אַ בְ ָּרהָּ ם" : .20

21

(Hashem’s mercy) who has redeemed
”Avraham (love of Hashem).

( 19עֵ ירוּבִּ ין ק ,ב .וּבְ פֵירוּש ַר ִּשי ָּשם .חֲ ִּגי ָּג ה יד ,א .סַ נְהֶ ְד ִּרין צג ,ב).
[ 20עַ יֵּין ְב ִדבור ַה ַמ ְת ִחיל " ַמה יָפו פְ עָ ַמי ְִך" (לְקַ ּ ָּמן ִּשיר הַ ּ ִּש ִּירים מג ,ב)].
 21ב) וזהו תפלות אבות תקנום שהאבות הם אהוי"ר ורחמנות (הגהה :ויש מאן דאמר תפלות כנגד תמידים
תקנום וכ"פ הרמב"ם בה' תפלה והיינו כמ"ש פ"ג  ,שמבחי' אבות נמשך ההתפעלות בנה"א לבד ,אבל כדי
שיומשך גם ההתפעלות בנה"ב הי' אח"כ ספה"ע מאז אח"כ מ"ת ,וזהו מאן דאמר תפלות כנגד תמידין תקנום
שהוא קרבן מן הבהמה א"כ זהו גם בירור נה"ב  ,ומ"מ הן מן הכבשים כי כבש יורה ג"כ על כתר חו"ב חג"ת
שהוא ענין ביטול העליון דנה"א  ,עד כאן) וסדר התפלה יש בה ג' מיני פסוקים הא' ואהבת ועי"ז אח"כ והיו
הדברים ה אלה אשר אנכי מצוך כו' ומלאכתן עראי כו' וכן יצחק בחי' גבורה שנעשה מזה יראה ובחי' יעקב
הוא רחמנות כו' דהיינו מי שלבו כלב האבן כו' העצה הוא לעורר רחמים רבים על נפשו כו' רחם עלינו ותן
בלבנו בינה כו' ולא נבוש לע"ו ,וזהו ליעקב אשר פדה את אברהם כו' (הגהה :וארז"ל ע"ז פ' בחקתי בת שנשאת
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According to Chassidus (see Tanya chapter 45), the meaning of this verse is that
through the attribute of Yaakov, which is awakening mercy from Hashem on our
Divine soul, we redeem our hidden love of Hashem, the aspect of Avraham.
Summary of Chapter 2:
This is the idea of saying that “the three daily prayers were established by the
Forefathers, Avraham, Yitzchok, and Yaakov.” On a deeper level, the Forefathers
represent love and fear of Hashem, and awakening mercy on our soul.
In the prayers, there are three kinds of verses:
1- Verses describing Hashem’s Kindness that help us awaken a love for Him
in reciting Shema. These correspond to Avraham, who embodied the love
of Hashem. This brings a person to want to increase in learning Torah and
performing Mitzvos, since Torah and Mitzvos are the way to express his
love of Hashem in a tangible and practical way, by connecting to Hashem.
Even throughout the day when he is involved in material matters, his inner
desire will be to connect to Hashem and his material matters will be
secondary to his Torah study and Mitzvah performance.
2- Verses describing Hashem’s Might and Power. These help us awaken a
feeling of fear and awe for Hashem, corresponding to Yitzchok, who
embodied fear of Hashem.
3- Verses requesting that Hashem have mercy on our souls, corresponding to
Yaakov who embodied the service of awakening mercy from Hashem. The
mercy is needed because we are spiritually insensitive to the truth [that
there is nothing beside Hashem], and therefore, our hearts are dulled to the
love of Hashem. We ask Hashem to open our mind and heart to perceive
His true Oneness and experience a true love of Him. This will enable us to
be completely dedicated to Torah study and Mitzvah performance as being
the main goal of our life. This is the meaning of “Yaakov who redeemed
Avraham.” “Yaakov,” which represents awakening mercy from Hashem
on our Divine soul, redeems “Avraham,” which represents our love of
Hashem.
The Tzemach Tzedek adds: There is another opinion in the Gemara (Brachos 26b)
that the three daily prayers correspond to the three daily sacrifices in the Beis
Hamikdash. The daily morning offering, the daily afternoon offering, and in the
למלך ר"ל הנשואין שיוקלט הדעת בפנימי' הלב כמ"ש בלק"ת ד"ה עיני כל אליך ישברו ובד"ה ד' לי בעוזרי
). עד כאן,פ"ב
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night, they would burn the fats and other designated parts of certain offerings on
the Mizbeiach. The inner meaning behind saying that the daily prayers correspond
to the daily offerings in the Beis Hamikdash is that the purpose of the daily prayers
is not only to reconnect the Divine soul (descended from the Forefathers) with
Hashem. It is also to refine and elevate the animal soul, which is the idea of a
korban-offering.
Thus, the daily prayers accomplish two things: 1- Reconnecting the Divine soul
with its Source in Hashem; 2- Refining and elevating the animal soul to have a
connection to Hashem. These two concepts are the inner meaning behind the two
opinions in the Gemara of whether the daily prayers correspond to the Forefathers
or to the daily offerings in the Beis Hamikdash.

ַׁ.ג

Chapter 3

, ֶשה ּוא ְ ּב ִּחינַת ָּרצ ֹוא,וְ הִּ ּ ֵנה ּ ָּכל הַ ּנַ"ל
 אֵ ינ ֹו אֶ ּלָּא ַל ּ ֶנפֶש־,יְצִּ יאַ ת ִּמצְ ַריִּם
 ֶשהִּ יא ִּ ּבבְ ִּחינַת ָּּגלוּת,הָּ אֱ ל ִֹּקית ִּ ּב ְל ָּבד
.'ְ ּב תו ְֹך ְמצ ִָּּרים וּגְ ב ּולִּים הַ ְּמכ ִַּּסים כו

Now, this entire process of running in
yearning to connect to Hashem in the
spiritual process of “Leaving מצְ ריִםִ
Mitzrayim” is only for the Divine
soul, which is in exile in theַַׁׁ ְמצ ִָּריםlimitations and confinements of the
animal soul and physical world that
cover over it.

 "ל ֹא י ַָּדעְ ִּּתי אֶ ת ֲה ָּו ָּיה:וּכְ מ ֹו ֶשאָּ מַ ר ּפ ְַרעֹה
."'כו

As Pharoh, who represents unholiness,
said, “I do not know Havaya,”
Hashem as He is above the worlds.

 "אָּ נֹכִּ י אֵ ֵרד עִּ ְּמ ָּך:) ד,וּכְ מ ֹו ֶש ּכָּתוּב ( ַו ִּ ּי ּגַש מו
 ֶשזֶּה ּו ֶש ּנֶאֱ מַ ר,"'ִּמצְ ַריְמָּ ה וְ אָּ נֹכִּ י אַ עַ ְל ָּך כו
–  ֶשה ּוא הַ ּ ֶנפֶש הָּ אֱ ל ִֹּקי ת ִּ ּב ְל ַבד,"ְל" ַי ֲע ֹקב
;יוּ"ד־עָּ קֵ ב

As it is written, “I [Hashem] will go
down with you [the Divine soul] to
Mitzrayim, and I will also go back up
with you” (Bereishis 46:4). This
statement was made specifically to
י ֲעַׁקֹב-Yaakov, representing only the
Divine soul as it is compacted into a
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point, like a letter “י-yud,” coming
down into the animal soul which is as
coarse as the “קב
ַׁ ָּע-heel” of the body.
The name קב
ֹ ֲיַע-Yaakov represents the Divine soul as it must become contracted
and diminished and then descend into the body. That is why it is a combination of
the letter “י-yud,” representing the soul in its contracted state, and the word “עָּ ֵקבheel,” representing the animal soul that is as coarse, compared to the Divine soul,
as the heel is, when compared to the brain.

. "ֹ ִּּכי חֵ לֶק ֲה ָּויָּה עַ ּמו," ַי ֲעקֹב חֶ בֶל נַחֲ לָּת ֹו
22

In addition, “י ֲעקֹב-Yaakov is like the
rope of his heritage,” and, “His
people are a part of Havaya.”
(Devarim 32:9)

Just like a long rope, which has one end tied to a very high place and the other end
tied to a very low place, the Divine soul extends from being “a part of Havaya,”
from Hashem as He is beyond creation, all the way down to become invested in
the animal soul.

 " ַו ּי ְַרא י ְִּש ָּראֵ ל:) לא,ְּכמ ֹו ֶש ּכָּתוּב ְ ּ(ב ַש ּ ַלח יד
– "'אֶ ת הַ ּיָּד הַ ְ ּגד ֹולָּה ֲא ֶשר עָּ ָּשה ה
 ֶשה ּוא הַ ּ ֶנפֶש הָּ אֱ ל ִֹּקי ת,ֶש" ּי ְִּש ָּראֵ ל" ִּ ּב ְל ָּבד
; י ְִּש ָּראֵ ל23 "– ִּּכי "י ְִּש ָּראֵ ל עָּ ָּלה ְ ּבמַ חֲ ָּש ָּבה
– ִּלי־רֹאש כו' – וְ י ְִּש ָּראֵ ל ִּ ּב ְל ָּבד ָּרא ּו " ֲא ֶשר
."'עָּ ָּשה ֲה ָּו ָּיה כו

As it is written, “And Yisrael saw the
great ‘hand’ that Havayah used to
punish Mitzrayim” (Shemos 14:31).
This shows that only the Divine soul,
referred to as Yisrael - as in the
teaching, “Yisrael came up first in
Hashem’s
thought,”
(Bereishis
Rabbah 1:5), and because the name
“ִש ָּראַׁל
ְ י-Yisrael” is the same letters as
“ֹאש
ַׁ לי־ר
ִַׁ -they are connected to my
[Hashem’s] ‘Head’,” - saw how
Hashem, on the level of Havayah,
punished Mitzrayim.

, ְ ּב ִּחינַת ָּרצ ֹוא,וּכְ מ ֹו כֵן ִּ ּב ְק ִּריאַ ת־ ְשמַ ע
 "וְ אָּ הַ בְ ּ ָּת כו'" – אֵ ינ ֹו,יְצִּ יאַ ת ִּמצְ ַריִּם הַ ּנַ"ל
,אֶ ּלָּא ַל ּ ֶנפֶש־הָּ אֱ ל ֹהִּ י ת ִּ ּב ְל ָּבד

So too, in Kerias Shema, when we
experience running in yearning to
connect to Hashem by leaving the
‘mitzrayim-limitations’ of the animal

.) ט ְ ּב ִּשי ּנ ּוי הַ ּ ֵס ֶדר, (הַ ֲאזִּינ ּו לב22
.) ה,אשית ַר ּבָּה א
ִּ  ( ְ ּב ֵר23

25

LESSONS IN LIKUTAY TORAH

soul through the love of Hashem, this
process is only felt in the Divine soul.

ֲא בָּ ל ֶנפֶש־הַ ּ ַב ֲה ִּמי ת ִּמ ּכָּל מָּ קוֹם ה ּוא
.'ר ֹו ֶצה לֶאֱ כ ֹול ְּכמַ ע ֲֵשה בְ הֵ מָּ ה כו

However, the animal soul still wants
to eat and have other physical
enjoyments like an animal.

 ֶשה ּוא גִּילּ ּוי,וּכְ ֵדי לְקַ ֵּבל אֶ ת הַ ּתו ָֹּרה
 הוּצְ ָּר ְך, ְל מַ ּ ָּטה,ְרצוֹנ ֹו י ְִּת ּב ֵָּר ְך ִּּכבְ יָּכ ֹול
ִּלהְ י ֹות ִּמ ּקו ֶֹדם ְ ּב ִּחינַת ִּ ּביטּ ּול ֶנפֶש־
. הַ ּ ַב ֲה ִּמי ת ַּגם ּכֵן

To receive the Torah, which is the
revelation of Hashem’s Essential
Will, as it were, below in this world,
first, the animal soul also needs to
nullify its ego to Hashem.

וְ הַ יְינ ּו עַ ל י ְֵדי ֲה ָּנ ַפת הָּ עוֹמֶ ר וּסְ פִּ ַירת
:) יא, ְּכמ ֹו ֶש ּכָּתוּב (פּ ָָּּר ָּשתֵ נ ּו כג,הָּ עוֹמֶ ר
,"וְ הֵ נִּיף אֶ ת הָּ ע ֹו מֶ ר לִּפְ נֵי ֲה ָּויָּה ל ְִּרצ ֹו ְנכֶם
:"ִּמ ּ ָּמחֳ ַרת הַ ּ ַש ּ ָּבת ְינִּיפֶ ּנ ּו הַ כּ ֹהֵ ן

This is accomplished through waving
the Omer and counting the Omer, as
it is written, “And he shall wave the
Omer before Havayah to bring
Hashem’s goodwill to you, on the day
after the first day of Yom Tov, the
Kohen should wave it.” (Vayikra
23:11)

,25 ִּּכי הִּ ּ ֵנה הָּ עוֹמֶ ר ה ּוא ִּמן הַ ּ ְשעו ִֹּרים
.ֶשה ּוא מַ אֲ ַכל ְ ּבהֵ מָּ ה

Now, the Omer offering was brought
from barley flour, which is “ה
ַׁ ַָּׁ ְבהמdomesticated animal” food.

,וּכְ מ ֹו כֵן ְל מַ עְ ָּלה יֵש ַּגם ּכֵן ְ ּב ִּחינַת ְ ּבהֵ מָּ ה
:וְ ה ּוא הַ ּ ֶמ ְר ּ ָּכ ָּבה הָּ עֶ לְי ֹונָּה

Similarly, Above in the spiritual realm,
there is a level of angels referred to as
“animals,” known as “the MerkavahChariot Above.”
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The prophet Yechezkal was in Exile right before the destruction of the Beis
Hamikdash. He had a prophetic vision of Hashem coming in “a stormy wind…
and raging fire.” He then perceived four angels who were Hashem’s emissaries to
carry out different tasks. These angels were called “חַ ּיוֹת-wild animals.” These
angels are known as the “Merkavah-Chariot” of Hashem’s Divine Presence. Just
like the King travels around in a chariot on various missions, Hashem
accomplishes different things using these angels and the angels under them in
spiritual level. These four angels each had four faces: 1- A man; 2- A lion; 3- An

.] עַ יֵּין ָשם.) ב וְ אֵ יל ְָּך, ַת ְק ִריבו כו'" (לְעֵ יל ַו ּי ְִּק ָּרא ב,'"א ָדם ִכי י ְַק ִריב כו
ָ  [ ְועַ יֵּין ַמה ֶשנ ְִת ָב ֵּאר עַ ל ָפסוק24
.) א, ( ְמנָּח ֹות פד25
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ox; 4- An eagle. Even though they all had these four faces, they were each facing
a different direction with their “main face,” so that each one had an emphasis on
one of the four faces, even though they also had the other three faces, which were
less pronounced than the main one.

ֹלשים ָשנָה … ַו ֲאנִי בְ ת ֹו ְך הַ גוֹלָ ה …נִפְ ְתחו
ִ "[ ַויְהִ י ִב ְש
ַהַ ָשמַ יִם ָו ֶא ְר ֶאה מַ ְרא ֹות ֱאֹלהִ ים … ָו ֵּא ֶרא וְהִ נֵּה רוח
ְסעָ ָרה ָב ָאה מִ ן הַ ָצפוֹן עָ נָן ָגדוֹל ְו ֵּאש מִ ְתלַ ַקחַ ת ְונֹגַ ה
[ ...ל ֹו ָסבִ יב

“It was in the 30th year [of the Yovel
(Jubilee)], and I [Yechezkal] was in
Exile, the heavens opened and I saw a
vision of Divinity… I saw stormy wind
come from the north with a raging fire
and light surrounding it…

 ְו ַא ְר ָבעָ ה פָ נִים ְל ֶאחָ ת...]ומִ תוֹכָ ה ְדמות ַא ְר ַבע חַ י ֹות
ודְ מות ְפנֵּיהֶ ם ְפנֵּי ָאדָ ם...ו ְַא ְר ַבע ְכנָפַ יִם ְל ַאחַ ת לָ הֶ ם
ו]פְ נֵי אַ ְריֵה אֶ ל הַ ּי ִָּּמין [ ְל ַא ְר ַבעְ ָתם] וּפְ נֵי
שוֹר מֵ הַ ּ ְשמֹאול [ ְל ַא ְר ַבעְ ָתן ופְ נֵּי נ ֶֶשר
.)י-א," (יְחֶ זְקֵ אל א.]ְל ַא ְר ַבעְ ָתן

From this I saw the image of four
[angels
resembling]
“חַ ּיוֹת-wild
animals,” each one had four faces and
four wings… their faces were: the face
of a man; and the face of a lion on the
right side of all four [angels]; and the
face of an ox on the left side of these
four [angels]; and the face of an eagle
on these four [angels].” (Yechezkal 1:110)

The Mitteler Rebbe explains that the “four faces” are four aspects of the
“Merkavah” angels: The “face of a man” refers to the intellect of these angels; the
“face of a lion on the right side” refers to the love of Hashem of the angels; the
“face of an ox on the left side” refers to the fear of Hashem of these angels; and
the “face of an eagle” refers to the aspect of awakening mercy from Hashem on
themselves.
The angels of the Merkavah-Chariot are called “חַ ּיוֹת-wild animals,” and barley is
food for “ ְ ּבהֵ ָּמה-domesticated animals.” So how are we comparing the angels of
the Merkavah to barley?

.26 ִּּכי חַ ָּּיה ִּ ּבכְ לָּל ְ ּבהֵ מָּ ה

The answer is that the word “ה
ַׁ ַָּׁ ְבהמanimal,” which usually refers to
domestic animals, can also include
“ה
ַׁ ָּחי-wild animals,” as the Gemara
proves from a verse (see Baba Kama
17b).
.) ב, ( ָּּב ָּבא קַ ּ ָּמא יז26
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The Alter Rebbe brings another verse to show how the Divine Presence “stands
on” a group of angels referred to as animals:

ְּכמ ֹו ֶש ּכָּתוּב עַ ל הַ ָּּים ֶשעָּ ָּשה ְשל ֹמֹה
 "עוֹמֵ ד עַ ל ְשנֵים עָּ ָּשר:) כה,ְ(מלָּכִּ ים א' ז
 ְשל ָֹּשה פ ֹונִּים צָּפ ֹונָּה כו'" ֶשהִּ יא,ּ ָּבקָּ ר
,הַ ּ ֶמ ְר ּ ָּכ ָּבה הָּ עֶ לְי ֹונָּה

As it is written (Melachim I 7:25)
regarding the “יָּם-Sea/Pool” that
King Shlomo made as a Mikvah for the
Kohanim to immerse in the Beis
Hamikdash: “It was standing upon
twelve statues of cows, three [cows]
facing north, three facing west, three
facing south, and three facing east…”
These twelve cows arranged in four
directions represent the angels of the
Merkavah Above, who were also
facing all four directions,

 ֶשהִּ יא,)"וְ הַ ּיָּם ֲעלֵיהֶ ם ִּמלְמָּ עְ לָּה" ָּ(שם
,'ְ ּב ִּחינַת ' ָּים הָּ עֶ לְי ֹון

and the verse concludes, “and the “יָּםSea/Pool” was resting on them [the
cow statues] from above.” This “ ָּּיםSea/Pool” that was positioned above the
cows represented “the Sea Above,” a
reference to Malchus of Atzilus.

The sea receives water from the rivers and clouds and doesn’t overflow since it
recycles that water back into rivers and its water evaporates to make new clouds.
So too, Malchus of Atzilus receives all of the Light and Life from the higher
Sefiros, but doesn’t keep it for itself, since it uses that power to create the world.

,"ְ ּב ִּחינַת "בְ הֵ מָּ ה ַר ּ ָּבה

This level of Malchus of Atzilus is
called “ַׁבה ָּמהַׁ ר ָּבה-the
ְ
General
Source of Animals,” since it is the allinclusive source of the angels referred
to as “animals.”

,27 ֵשם ּ ַב"ן ּגִּימַ טְ ִּר ָּּיא ְ ּבהֵ מָּ ה

This level of Malchus is called the
Name of Hashem that adds up to “ב"ן52,” which is the numerical
equivalent of the word “ה
ַׁ ַָּׁ ְבהמanimal.”

 ָּשם ְּתהִּ ּלִּים סָּ עִּ יף." ( ִּל ּקוּטֵ י תו ָֹּרה לְהָּ אַ ִּרי ַז"ל ּפ ָָּּר ַשת ְש ִּמי ִּני ֵריש דִּּ בּ וּר הַ ּ ַמ ְת ִּחיל " ִּמצְ ַות ְ ּב ִּדיק ֹות חַ ּי ֹות וְ עוֹפ ֹות27
.) ְל עֵ יל ַו ּי ְִּק ָּרא ג ב. ְמאו ֵֹרי אוֹר א ֹות ב סָּ עִּ יף ז.לּ ו
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The letters of Hashem’s Four-Letter Name are 5= ה,6= ו,5= ה,10= יwhich adds up
to 26. However, each letter, when spelled out fully, adds up to more, e.g. the letter
י-yud spelled out is 20=יוד. There are four ways to fully spell out the letters of
Hashem’s Four-Letter Name. One of them is as follows: 12= וו10= הה20=יוד
10=הה, added up altogether equals  ַּב"ן-52. This Name of Hashem represents
Malchus. The amount of 52 is also the numerical equivalent of the word “ ְ ּבהֵ ָּמהanimal,” showing that Malchus is sometimes referred to as  ְ ּבהֵ ָּמה-animal.”

."'ֶשה ּוא ש ֶֹרש הַ ּ ֶמ ְר ּ ָּכ ָּבה ִּד"פְ ֵני אַ ְר ֵיה כו

Malchus is referred to as a  ְ ּבהֵ ָּמהanimal,” since it is the source of the
angels of the Merkavah, which have
“the face of a lion” and the other
animals mentioned in the verse, quoted
above.

וְ הַ ּ ֶמ ְר ּ ָּכ ָּבה הַ ִּנז ְּכָּר ְל עֵיל ה ּוא ש ֶֹרש
 וְ ֶנפֶש־הַ ּ ַב ֲה ִּמית,וּמָּ ק ֹור ְל ָּכל הַ ְ ּבהֵ מ ֹו ת
. ֶש ּנ ְִּמ ָּשכִּ ים ִּמ ּ ֶמ ּ ָּנה,ֶש ּלְמַ ּ ָּטה

This Merkavah mentioned above is
the source of all of the physical
animals, and of the animal soul of the
person below, in this world, which are
derived from it.

So far, the Alter Rebbe established that Malchus of Atzilus is referred to as “the
General Source of Animals,” since it is the source of creation of spiritual animals
-angels- and physical animals, as well as our animal soul. Now we will explain the
idea that barley is “animal food” as a metaphor for Malchus “consuming” the
sparks of Divinity hidden in angels and in our animal soul, which are referred to
as “barley:”

.28 'ו ְּשעו ָֹּרה – ִּשע ּור ה

The word “ה
ַׁ ֹר
ַָּׁ  ְשעו-barley,” is the same
letters as “'ה
ַׁ ַׁ ִשעוַׁר-Five aspects of
limitation.”

There are five parts of the mouth that enable us to manipulate the air coming out
of our vocal cords into twenty-two different letters. Similarly, our mind possesses
five aspects of limitation that enable us to take abstract or general knowledge into
a detailed, conscious awareness that can be fully understood and explained. These
five aspects of limitation produce the “letters of thought” that we use to process
the details of information. These letters of thought are the source of the letters of
speech. We also have five fingers on each hand that enable us perform detailed
processes.
.) ב, (זֹהַ ר חֵ לֶק ג קפח28
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In their spiritual source, these five aspects of limitation are on two levels of Atzilus:
Bina-Understanding, and Malchus-Kingship/Divine Speech. When Malchus uses
its five aspects of limitation, which it receives from Bina, it is able to create limited
finite beings, such as angels and people.
These angels and people contain sparks of Divinity (Elokus) from the World of
Tohu, which is higher than Atzilus. When Malchus creates angels and people, and
then reunites them with Hashem, Malchus itself receives an increase in Divine
Revelation from the World of Tohu, which is the ultimate source of several aspects
of angels and of the animal soul in people.
This process of reconnecting the creations with their source and receiving
additional revelation thereby is similar to the process of eating. By eating, we also
elevate the sparks of holiness in the food to their source and thereby receive an
increase in life. This is why angels and our animal soul are like barley: Just like
barley is animal food, so too angels and our animal soul are like “food” for
Malchus, which receives additional revelation by reconnecting both angels and
sould (us) to our source Above.

וְ הַ יְינ ּו ִּמ ּבֵרו ִּּרים ֶש ּלְמַ ּ ָּטה ֵֶש ִּּנבְ ָּר ִּרים
.וְ נִּכְ לָּ ִּלים ִּ ּבבְ ִּחינַת ְ ּבהֵ מָּ ה־ ַר ּ ָּבה הַ ּנַ"ל

Meaning that the redeemed sparks of
Divinity that come from below in the
creations, which become refined out of
the coarseness of the creations and
become included in Malchus, referred
to as the “General Source of
Animals,” as mentioned above, these
sparks are the “barley” that Malchus,
the “General Source of Animals,” can
“eat,” as it were.

 ֶש ּיֵש," "י ֹו ֵצר ְמ ָּש ְר ִּתים29 ְּכמַ אֲ מָּ ר
 וְ נִּבְ לָּעִּ ים,מַ לְאָּ כִּ ים ֶשהֵ ם ְ ּבטֵ לִּים ְ ּב ָּכל י ֹום
– וְ נִּכְ לָּלִּים ִּ ּבבְ ִּחינַת ְ ּבהֵ מָּ ה־ ַר ּ ָּבה הַ ּנַ"ל

As we say in the daily prayers, “He
[Hashem]
creates
ministering
angels;” meaning that there are
angels which are created new every
day and then become nullified, and
absorbed and included back into their
source in the “General Source of
Animals,” which is Malchus, as
explained above.

.) ( ִּ ּב ְר ּ ַכת י ֹו ֵצר29
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ְּכמ ֹו הַ ּ ַמאֲ ָּכל ְשעו ִֹּרים ֶש ּנִּבְ לַ ע ִּ ּבבְ הֵ מָּ ה
 וְ ח ֹוז ְִּרים ו ִּּמ ְתחַ דְּ ִּשים ְ ּב ָּכל י ֹום,ֶש ּלְמַ ּ ָּטה
.'כו

Similar to how physical barley is
consumed by a physical animal here
below, and then new barley grows, to
be eaten again.

 ֶשה ּוא ְ ּב ִּחינַת חֶ סֶ ד,"וְ זֶה ּו " ְינִּיפֶ ּנ ּו הַ כּ ֹהֵ ן
 הֶ ֱע ָּלה אֶ ת ְ ּב ִּחינַת ְ ּבהֵ מָּ ה־ ַר ּ ָּבה,הָּ עֶ לְי ֹון
'הַ ּנַ"ל עַל י ְֵדי עוֹמֶ ר ְשעו ָֹּרה – ִּשע ּור־ה
 "לִּפְ ֵני ֲה ָּו ָּיה" – ְל מַ עְ ָּלה מֵ ֲה ָּו ָּיה,הַ ּנַ"ל
.ּ ַכ ּנו ָֹּדע

This is the meaning of, “The Kohen
shall wave the Omer.” This Kohen
represents the level of ChesedKindness, which elevates Malchus,
the “General Source of Animals”
described above. This is accomplished
through waving the Omer of barley,
which is the idea of Malchus that has
“'ר־ה
ַׁ ַׁ ִשעו-Five aspects of Limitation,”
as described above. This elevation of
Malchus, the “General Source of
Animals,” reaches to a level which is
“before Havayah,” a level beyond and
above the level of revelation of
Hashem’s Name Havayah, as is
known.
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Through waving the Omer of barley, which represents Malchus, to the level of
Bina, which is higher than Havayah (Ze’eir Anpin here), this empowers Malchus
to be able to refine and elevate the created beings afterwards.

וְ זֶה ּו " ִּמ ּ ָּמחֳ ָּרת הַ ּ ַש ּ ָּב ת" וְ ל ֹא " ִּמ ּ ָּמחֳ ָּרת
יוֹם־טוֹב" – ֶשה ּוא לְמַ עְ ָּלה ִּמ ְ ּב ִּחינַת
. וְ ַדי ל ּ ֵַמבִּ ין.ַש ּ ָּב ת

This elevation of Malchus to Bina,
which is higher than Ze’eir Anpin, is
represented in the fact that the verse
describes the day of waving the Omer as
“בת
ַָּׁ רתַׁ ַׁהש
ַָּׁ ֳ ִמ ָּמח- lit. the day after
Shabbos,” and not “רת ַׁיוֹם ַׁטוֹב
ַָּׁ ֳ ִמ ָּמחthe day after the Yom Tov of the first
day of Pesach,” since this is a waving
process that elevates Malchus up to the
level of Binah, which is a level beyond
“Shabbos.” In this case “Shabbos”
refers to to Ze’eir Anpin.

.]' עַ מוד ב, ַדף קפ"ח, [עַ יֵּין ַבז ַֹהר ָפ ָר ַשת ָבלָ ק30
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There are 10 Sefiros, and from below to above, Binah is the eighth Sefirah.
Shabbos is the 7th day, representing Ze’eir Anpin, which completes seven Sefiros,
together with Malchus. Thus, Binah, the eighth Sefirah, is represented by “the day
after Shabbos,” i.e. the eighth day.
This answers the famous question: If the day of the barley Omer offering is always
the day after the first day of the Yom Tov of Pesach, i.e. the second day of Pesach,
then why doesn’t the verse simply say that? Why does it call the day of the Omer
offering, “ש ּ ָּבת
ַ ּ ַ ִּמ ּ ָּמחֳ ָּרת ה-the day after Shabbos,” when it could be any day of the
week and not necessarily the day after Shabbos. In fact, our Sages needed to
explain that “ש ּ ָּבת
ַ ּ ַ ” ִּמ ּ ָּמחֳ ָּרת הactually refers to the day after Yom Tov, which is
also called “Shabbos,” since it is also a day of rest, rather than the regular meaning
of Shabbos, which is the seventh day of the week.
The answer given here is that the phrase, “ש ּ ָּבת
ַ ּ ַ ִּמ ּ ָּמחֳ ָּרת ה-the ‘day’ after Shabbos”
is a reference to Binah, the eighth Sefirah from below to above. The process of
waving the Omer is to elevate Malchus – “the Omer” – to the level of Binah – “the
day after Shabbos.”
The term ‘day’ represents kindness, light, and revelation. In this case, day refers to
the Sefiros which reveal Hashem’s Light.
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The Ten Sefiros from below to above:
Sefirah:
Malchus
The six sefiros Yesod
of Ze’eir Anpin
Hod

1
2
3

Netzach

4

Tiferes

5

Gevurah

6

Chesed

7

The seventh ‘day’=
Shabbos

Binah

8

The ‘day’ which is
‘after Shabbos’ and
‘Before/Higher than
Havayah’

Chochmah

9

Keser

10

 אַ חַ ר ּכ ְַך עַ ל י ְֵדי סְ פִּ ַיר ת,וְ עַ ל י ְֵדי זֶה
 הָּ י ּו הַ ְמ ָּשכ ֹו ת מַ ִּ ּקיפִּ ים,הָּ עוֹמֶ ר
."' "לָּעוֹמֶ ר כו:ִּמ ְל מַ עְ לָּה־ ְל מַ ּ ָּטה

 "י ֹום" ה ּוא:"וְ זֶה ּו "הַ ּי ֹום י ֹום אֶ חָּ ד לָּעוֹמֶ ר
,ְ ּב ִּחינַת חֶ סֶ ד

Also connected to
the
Name
of
“Havayah”

Through this waving process, it is then
possible, by way of the counting of the
Omer, to draw down “MakifimEncompassing Lights” from Above to
below, into Malchus, referred to as “the
Omer,” and from there to our own
animal soul.
This is the meaning of “ַׁד
ַׁ ָּהי ַֹׁוםַׁי ַֹׁוםַׁ ֶּאח
לָּ ע ַֹׁומֶַּׁר-Today is one day of the
Omer:”
The
word
“י ַֹׁום-day”
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represents Kindness and revelation of
Hashem,

' "יוֹמָּ ם ְי ַצ ֶ ּוה ה:) ט,ְּכמ ֹו ֶש ּכָּתוּב ְּ(ת ִּה ּלִּים מב
."ֹחַ סְ דּ ו

As it is written, “By ‘day’ Hashem
commands to send His Kindness.”
(Tehillim 42:9)

ְ  ְלהַ ְמ ִּש,וְ הַ יְינ ּו ְ ּב ִּחינַת חֶ סֶ ד עֶ לְי ֹון
יך
 ְּכ ֵדי,ִּמ ְל מַ עְ ָּלה מַ עְ ָּלה ִּל בְ ִּחינַת עוֹמֶ ר
ֶש ּיִּהְ ֶיה ִּ ּביטּ ּול הָּ ָּרצ ֹון ִּמ ּ ֶנפֶש־הַ ּ ַב ֲה ִּמית
.ַּגם ּכֵן דַּ וְ קָּ א

Thus, the word when we say “Today is
one ‘day’ of the Omer,” this ‘day’
refers to Hashem’s Kindness Above,
which we draw down from Above to
below to Malchus, a.k.a. “the Omer,”
in order that this revelation should
specifically reach our animal soul as
well, and enable it nullify its desires to
Hashem.

,"וְ זֶה ּו "[וְהֵּ נִיף ֶאת הָ עֹמֶ ר לִפְ נֵּי ה'] ל ְִּרצ ֹו ְנ ֶכם
ְּכ ֵדי ֶש ּיִּהְ ֶיה ִּ ּביטּ ּול הָּ ָּרצ ֹון ֶש ּ ָּל ֶכם עַ ל י ְֵדי
הַ ְמ ָּש ַכת הַ ּ ַמ ִּ ּקיפִּ ים הַ ּנַ"ל עַ ל י ְֵדי סְ פִּ ַירת
.'הָּ עוֹמֶ ר כו

This is the meaning of the verse, “And
he shall wave the Omer before Hashem
‘לִ ְרצוֹנְ ֶּכַׁם-for
your
goodwill,’”
meaning that the purpose of waving the
Omer was to enable us to nullify the
‘will’ and desires of the animal soul to
Hashem, and this is accomplished by
drawing down these “MakifimEncompassing
Awareness”
mentioned above, through counting
the Omer.

The simple meaning of the verse is that offering the Omer brings about a good will
from Hashem towards us. The deeper meaning is that ‘לִּרצוֹנְ כֶ ם
ְ -for your goodwill,’
is referring to our will and desire. The intention of the Omer offering and
subsequent counting is to transform the will and desire of the animal soul to
holiness.
What are these “Makifim-Encompassing Awareness?” There are concepts that our
animal soul is able to fully grasp. For example, the idea that Hashem gives life to
the world like the soul gives life to the body. Then there are loftier concepts that
our animal soul is not able to fully grasp, namely, the way in which we are included
in our source in Hashem, and there is nothing separate from Hashem at all. This
higher level of awareness isn’t fully grasped, but it is understood to a certain extent,
and this deep awareness, which is essentially from beyond our realm of direct
experience, stays with us and “hovers” over our conscious, logical awareness of

LESSONS IN LIKUTAY TORAH

34

reality. This awareness “encompasses” our mind at all times and prevents us from
developing an overblown ego, since deep down we know that there is nothing
separate from Hashem.

ְ  הַ יְינ ּו ְלהַ ְמ ִּש, "וְ זֶה ּו "וּסְ פ ְַר ּ ֶתם ָּלכֶם
יך
 ֶשה ּוא " ִּמ ּ ָּמחֳ ָּרת,הֶ אָּ ַרת הַ ּ ַמ ִּ ּקיפִּ ים הַ ּנַ"ל
, " ָּל ֶכם" – ְל מַ ּ ָּטה,הַ ּ ַש ּ ָּב ת" דַּ וְ קָּ א ּ ַכ ּנַ"ל
 ֶש ּיִּהְ ֶיה, ַל ֲהפו ְֹך אֶ ת ֶנפֶש־הַ ּ ַב ֲה ִּמית ַּגם ּכֵן
.ִּ ּביטּ ּול ְרצ ֹו ְנ ֶכם

This is the meaning of “ו ְספ ְר ֶּתם- lit.
‘And you shall count,’ but here
translated as ‘And you shall shine’
לָּ כֶּם-Into yourselves,” meaning to
draw down the revelation of the
“Makifim-Encompassing
Awareness,” which come specifically
from the level of Binah referred to as
“the day after Shabbos,” to come
down “לָּ כֶּם-Into yourselves,” in order
to also transform the animal soul, by
nullifying his selfish desires to
Hashem’s Will.

The level of Binah-Understanding is the source of the “Encompassing Awareness”
that help us transform the animal soul’s desires. This means that from a deep
understanding of Hashem’s Oneness and True Existence he will be able to change
the perspective of the animal soul and his desires. The animal soul thinks that the
world, and himself, is separate from Hashem. Therefore, he doesn’t see any
problem being passionate about desiring physical things, since he thinks that
Hashem is removed from the world. Therefore, physical existence is the most real
thing to him. When the animal soul finds out that the world is not separate from
Hashem and that Hashem is the True Existence of everything, then he will
understand that it doesn’t make sense to get so excited about physicality. The
physicality has no substance and value apart from Hashem’s purpose for them. So
really Hashem is what he should be excited about.
This is the inner meaning of counting the Omer: To empower us to come to a new
understanding of Hashem in such a way that we can change the animal soul’s
perspective and feelings.

– ""מ ּיוֹם ֲהבִּ יאֲ כֶם אֶ ת ע ֹומֶ ר
ִּ וְ זֶה ּו
, מֵ אוֹת ֹו י ֹום ֶשהֵ נִּיפ ּו אֶ ת הָּ עוֹמֶ ר:ּפֵירוּש
" אֲ ַזי "וּסְ פ ְַר ּ ֶתם ָּל ֶכם,"ֶשה ּוא "לִּפְ ֵני ֲה ָּו ָּיה
–

This is the meaning of counting the
Omer “from the day when you bring
the Omer offering.” Meaning, from
the ‘day’ (revelation) that you wave
(elevate) the Omer (Malchus) to the
level of “Before Havaya” (Binah),
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then “ו ְספ ְרתֶַּׁם-You can shine כם
ֶַּׁ ָּלinto yourselves,”

ּ ַת ְמ ִּשיכ ּו " ָּל ֶכם" עַ ל י ְֵדי סְ פִּ ַירת הָּ עוֹמֶ ר
." ֶש ַבע ַש ּ ָּב ת ֹו ת" ֶשהֵ ם מ"ט ִּמדּ ֹו ת

וְ אָּ ז הָּ יָּה יָּכ ֹול ִּלהְ י ֹו ת אַ חַ ר ּכ ְַך מַ ּ ַתן־ ּתו ָֹּרה
 ֶשה ּוא גִּילּ ּוי ְרצוֹנ ֹו מַ ּ ָּמש,ְ ּב ָּשבוּע ֹו ת
– ִּמ ְל מַ עְ לָּה־ ְל מַ ּ ָּטה

Meaning that, through counting the
Omer you will draw down “כם
ֶַּׁ ָּל-into
yourselves” a deeper understanding of
Hashem, so that you can refine the
seven emotional attributes of the animal
soul, referred to as “seven weeks,”
since each emotion includes the other
six emotions, and thus, each of the
seven emotions has seven aspects,
which total in 49 specific emotional
attributes.
Then, afterward, there can be the
Giving of the Torah on Shavuos,
which is an actual revelation of
Hashem’s Will, from Above to below.

 ֶשה ּוא ְ ּב ִּחינַ ת,ֶשה ּוא ְל מַ עְ ָּלה ִּמ ְּתפִּ ּ ָּלה
, ֶשה ּוא הָּ ָּרצ ֹוא ּ ַכ ּנַ"ל,יְצִּ יאַ ת ִּמצְ ַריִּם
,"] ְ ּב ָּכל ְל ָּבבְ ָּך. . [ "וְ אָּ הַ בְ ּ ָּת

This revelation is higher than that of
prayer, which is the idea of “Leaving
Mitzrayim-Limitation,” through a
running in yearning to connect to
Hashem, when we fulfill “and you
shall love Hashem with all aspects of
your heart, with the emotions of the
Divine soul and of the animal soul,”
when reciting Shema.

ֶשע ֲַדיִּין אֵ ינ ֹו ִּ ּבבְ ִּחינַת ִּ ּביטּ ּול ְ ּבתַ כְ לִּי ת ִּּכי
."'"יֵש ִּמי ֶשא ֹוהֵ ב כו

This love of Hashem is not total
nullification of ego, since there must
be some ego involved in any feeling of
love.

ִּימ ּוד הַ ּתו ָֹּרה – ֶשה ּוא
ּ מַ ה ּ ֶשאֵ ין ּכֵן ְ ּבל
.ְדבַ ר ה' מַ ּ ָּמש ְ ּבפִּ יו

This is not the case with the study of
Torah, which is Hashem’s actual
words being said through the
person’s mouth.

בָּרי
ַ ְּ "וָּאָּ ִּשים ד:) טז,ְּכמ ֹו ֶש ּכָּתוּב (י ְַשעְ יָּה נא
 " ֲא ִּני הַ ִּּמ ְשנָּה,בָּרי" מַ ּ ָּמש
ַ ְְּ ּבפִּ י ָּך" – "ד

As it is written regarding Torah study,
(Yeshaya 51:16) “And I [Hashem]
have placed My words in your
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."הַ ְמ ַד ּב ֶֶרת ְ ּבפִּ י ָּך

mouth.” Meaning, the actual words
that Hashem is saying are coming
through the person’s mouth, like an
angel told Rabbi Yosef Kairo while
reciting Mishnayos “I am the Mishna
itself speaking through your mouth.”

 "אֵ לּ ּו וָּאֵ לּ ּו דִּּ בְ ֵרי אֱ ל ִֹּקים:31 וּכְ מַ אֲ מַ ר ַר ַז"ל
 ִּ ּגילּ ּוי, ֶשהֵ ם דִּּ בְ ֵרי אֱ ל ִֹּקים מַ ּ ָּמש,"'חַ ּיִּים כו
.ְרצוֹנ ֹו מַ ּ ָּמש לְמַ ּ ָּטה

As our Sages have said (Eiruvin 13b)
regarding different opinions of the
Sages, “This opinion and the other
opposite opinion are ‘The words of
the Living G-d.’” Meaning that they
are actually the words that the Living
G-d is saying, which is an actual
revelation of His Will, below in this
world.

 וְ ה ּוא.וְ זֶה ּו "וְ ִּד ּב ְַר ּ ָּת ּ ָּבם" – " ּ ָּבם" מַ ּ ָּמש
 הַ יְינ ּו,) ה,ְ ּב ִּחינַת "וּבְ כָּל נַפְ ְש ָּך" (וָּאֶ ְתחַ ַּנן ו
. ' כו32לְקַ ּ ֵשר מַ חֲ ָּש ָּבה ְ ּבמַ חֲ ָּש ָּבה

This is the meaning of the verse, “And
you shall speak of them [the words of
Torah].” You will be the one to
actually say the words of Torah that
Hashem says. This is also the level of
loving Hashem “with all of your
soul,” meaning to connect your
thought with Hashem by thinking
words of Torah.
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"כל הָּ אוֹמֵ ר אֵ ין ִּלי
ָּ ּ :34 אַ ְך הִּ ּ ֵנה אָּ ְמר ּו ַר ַז"ל
."אֶ ּלָּא תו ָֹּרה אֲ פִּ ילּ ּו תו ָֹּרה אֵ ין ל ֹו

 אֲ ַזי,ֶש ּ ֵמאַ חַ ר ֶשה ּוא יֵש וְ ָּדבָּ ר ִּ ּבפְ נֵי עַ צְ מ ֹו
'אַ ף ְּכ ֶש ְּמ ַד ֵּבר דִּּ בְ ֵרי תו ָֹּרה אֵ ין ֶזה דְּ בַ ר ה
. וְ אֵ ין ֶזה גִּילּ ּוי ְרצוֹנ ֹו ְּכלָּל,ְּכלָּל

However, our Sages have said,
(Yevamos 109b) “Whoever says that
he only has Torah study without
prayer, then he doesn’t even have
Torah.”
Since he has an ego and he considers
himself as having his own
independent existence, separate from
Hashem, then even when he speaks

.) ב, (עֵ ירוּבִּ ין יג31
.) ב וּבְ כ ּ ַָּמה ְמקוֹמ ֹות, ְל קַ ּ ָּמן ִּשיר הַ ּ ִּש ִּירים מד. ("וְ ִּדבּ ּור ְ ּב ִּדבּ ּור וּמַ ע ֲֶשה ְ ּבמַ ֲע ֶשה" – ְראֵ ה ּ ַת ְניָּא ּפ ֶֶרק מה32
.)  א, ( ְועַ יֵּין ַמה ֶשנ ְִת ָב ֵּאר סוֹף ִדבור ַה ַמ ְת ִחיל " ָו ֵּא ָרא ֶאל ַאבְ ָר ָהם" ( ּתו ָֹּרה א ֹור נו33
.) ב, ( ְיבָּמ ֹות קט34
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words of Torah, it isn’t Hashem
talking through him at all, and
therefore it isn’t the direct revelation
of Hashem’s Will at all.

ְ ַרק צ ִָּּר
,יך ִּלהְ י ֹו ת ִּמ ּקו ֶֹדם ְ ּב ִּחינַת הָּ ָּרצ ֹוא
.יְצִּ יאַ ת ִּמצְ ַריִּם ִּמ ּ ַמ ּ ָּטה־ ְל מַ עְ ָּלה ּ ַכ ּנַ"ל
ְ ְיתי רוּחַ וְ אַ ְמ ִּש
יך
ִּ וְ עַ ל י ְֵדי ֶזה "רוּחַ אַ י
–  ִּּכי ְ ּבאִּ ְתעֲרוּתָּ א־ ִּדלְתַ ּ ָּתא,35 " ַרוּח
,36 ילא
ָּ ּ ֵאִּ ְתעֲרוּתָּ א־ ִּד ְל ע

ו ְּמעו ֵֹרר לְמַ עְ ָּלה הַ ְמ ָּש ַכ ת ְרצוֹנ ֹו ִּּכבְ יָּכ ֹול
.לְמַ ּ ָּטה

For that he needs to first have a
yearning to connect to Hashem, to
“Leave Mitzrayim-Limitations” from
below to Above during prayer.
Through this love for Hashem in
prayer, this causes that “A spirit of
awakening from below brings a spirit
of awakening from Above, to draw
down a spirit of revelation,” since
“An awakening from man below
causes an awakening from Hashem
Above,”
and causes an awakening Above
to draw down Hashem’s Will down
here into this world, as it were, into
our words of Torah study.

The maamar established that through an awakening of love for Hashem during
prayer, Hashem reveals His Will in our words of Torah and thoughts of Torah.
However, in order for this revelation to come down into actual, physical matters,
this revelation must come from a very high source. This is why there must first be
the Omer offering, where Malchus ascends to receive [from Bina] the power to
descend into actual, physical mitzvos and their laws:

 ְּכמ ֹו,בָּרים ּג ְַש ִּמ ּיִּים
ִּ אַ ְך ֶש ּי ְִּתל ַּבֵש ִּ ּב ְד
 וְ "לָּאו,'ְתרוּמ ֹו ת וּמַ עַ ְשר ֹו ת וְ קָּ ְר ְ ּבנ ֹו ת כו
או ְֹרחָּ א ְדמַ ל ּ ְָּכא לְאִּ ְש ּ ָּתעֵ י ְ ּב ִּמ ּלִּין
– 37 "'דְּ הֶ ְדיוֹטָּ א כו

However, in order for Hashem’s Will
to become invested in physical
matters of Torah and mitzvos, like
Teruma38 and Maasar and Korbanos,
a greater effort is required, since “It
.) ב, ( ְראֵ ה זֹהַ ר חֵ לֶק ב קסב35
.) א, רמד. א, רלה. א, קסד. א, (זֹהַ ר חֵ לֶק א פח36
.) ב, ( ְראֵ ה ְל קַ ּ ָּמן ּפ ָָּּר ַשת ְראֵ ה לב. ב, (זֹהַ ר חֵ לֶק ג קמט37

38

Terumah=giving a portion of the produce of Eretz Yisrael to the Kohen, Maaser= giving
ten percent of the produce of Eretz Yisrael to the Levi, Korbanos=offerings in the Beis
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isn’t the way of a King to discuss
mundane matters,”
A king is involved with matters affecting the entire kingdom, and he has no interest
in dealing with minor details of the maintenance of his palace, with paying the
janitors, etc. There needs to a special reason for the king to get involved in
something that is below his level. Similarly, for Hashem’s sublime revelation to
be revealed in physical matters of Torah and Mitzvos, there needs to be a special
effort from the person in his own personal service of Hashem in transforming his
animal soul.39

ְ וְ עַ ל זֶה הָּ יָּה צ ִָּּר
יך ִּמ ּקו ֶֹדם ֶש ָּּינִּיף הַ כּ ֹהֵ ן
,' ֶשה ּוא ְשעו ָֹּרה – ִּשע ּור־ה,אֶ ת הָּ עוֹמֶ ר
" "לִּפְ ֵני ֲה ָּו ָּיה,מֵ יכְ ָּלא דִּּ בְ הֵ מָּ ה־ ַר ּ ָּבה הַ ּנַ"ל
.– לְמַ עְ ָּלה מֵ ֲה ָּו ָּיה ּ ַכ ּנַ"ל

For this, there first needed to be the
process of the Kohen waving the
Omer, which is made of “ה
ַׁ ֹר
ַָּׁ שעו
ְַׁ barley,” which is the same letters as
“'ה
ַׁ ַׁ ִשעוַׁר-Limitation consisting of
Five aspects,” i.e. Malchus, just like
barley is animal food, so too, the beings
created by Malchus are called the “food
of [Malchus,] the General Source of
all Animals,” and the Kohen elevates
Malchus to the level of Binah called
“Before Havayah,” since this level is
higher than the name of Havaya in
Ze’eir Anpin.

The name Havayah, in this context, is referring to Ze’eir Anpin, since in Ze’eir
Anpin there is the attribute of Tiferes-Beautiful Blending of opposites, which
expresses the name Havayah, which has the power to combine opposite aspects of

Hamikdash.
39
An obvious question on this statement, that “It isn’t the way of the king to discuss
mundane matters:” Hashem Himself is everywhere, “There is no place where He is not,”
and He is directly involved with every detail of creation. So, what does it mean that it isn’t
the way of “the King” to get involved in physical matters?
The answer is that even though Hashem is directly and personally involved in all details
of physical existence, this involvement is hidden behind the “veil” of nature. From our
perspective, Hashem’s Light is exalted beyond physicality, and we don’t see “the King”
revealed in the physical world (for now). In order to overcome that concealment and see
“the King” in the physical Mitzvos and in their Torah laws, we need to refine our animal
soul and bring about a greater revelation of Hashem to ourselves so that we should see “the
King” in the “mundane matters.”
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Kindness and Severity. Since Havayah here refers to Ze’eir Anpin, “Before
Havayah” must mean the level higher than Ze’eir Anpin, which is BinahUnderstanding.
Through this elevation of Malchus to
Binah, then afterward, through
counting of the Omer, we can bring
down the “Makifim-Encompassing
Awareness” into Malchus, which is
called “the Omer,” and from there we
draw it down below into our animal
”soul, which is also called “the Omer,
כם“ fulfilling the Mitzvah of
תםַׁלָּ ֶַּׁ
ר ֶַּׁ
ו ְספ ְ ַׁyou should shine into yourselves,” so
שבַׁעַַׁׁש ָּבת ַֹׁות“ that we can refine the
 ֶּseven ‘weeks,’” i.e., seven emotional
attributes, as each emotion has seven
aspects.
Through this, we can, afterward,
”experience the “Giving of the Torah
on Shavuos, which is a revelation of

וְ עַ ל י ְֵדי זֶה אַ חַ ר ּכ ְַך עַל י ְֵדי סְ פִּ ַיר ת
הָּ עוֹמֶ ר ,הָּ יָּה הַ ְמ ָּש ַכת הַ ּ ַמ ִּ ּקיפִּ ים ְל מַ ּ ָּטה
– "לָּעוֹמֶ ר"" ,וּסְ פ ְַר ּ ֶתם ָּל ֶכם כו' ֶש ַבע
ַש ּ ָּב ת ֹו ת כו'".

וְ הָּ ָּיה יָּכ ֹול ִּלהְ י ֹות אַ חַ ר ּכ ְַך מַ ּ ַתן־ ּתו ָֹּרה
ְ ּב ָּשבוּע ֹו תֶ ,שה ּוא גִּילּ ּוי ְרצוֹנ ֹו ִּּכבְ יָּכ ֹול
41
לְמַ ּ ָּטה ְ ּבאו ִֹּת ּי ֹו ת הַ ּתו ָֹּרה : .
40

ְיתא כו'".
ְ [ 40ועַ יֵּין ַבז ַֹהר ָפ ָר ַשת ְתצַ ֶוהַ ,דף קפ"ב ,סוֹף עַ מוד ב'" :וְכֵּ י ָון כו'"ְ ,ו ַדף קפ"ג עַ מוד א' עַ דַ " :א ִפיק או ַֹרי ָ
ְועַ ֵּיין ְל ַק ָמן]
 41ג) והנה כל הנ"ל שהוא בחי' רצוא יצ"מ אינו אלא לנה"א בלבד ,כי יעקב חבל נחלתו ,וירא ישראל שהוא
הנה"א את היד הגדולה כי ישראל עלו במחשבה ,אבל נה"ב הוא בחי' בהמה ,וכדי לקבל את התורה שהוא
גלוי רצונו ית' למטה הוצרך להיות מקודם בחי' ביטול נפש הבהמית ג"כ (ע' לקמן ד"ה והניף את העומר רפ"ב,
בשטה עליו שזהו ענין עשה רצונו כרצונך כדי שיעשה רצונך כרצונו) כי לא יגורך רע ,והיינו ע"י הנפת העומר
וספירת העומר כמ"ש והניף את העומר לפני ד' לרצונכם ממחרת השבת יניפנו הכהן כי הנה העומר הוא מן
השעורים שהוא מאכל בהמה וכמ"כ למעלה יש ג"כ בחי' בהמה והוא המרכבה העליונה פני ארי' אל הימין
ופני שור מהשמאל כי חיה בכלל בהמה וכמ"ש על הים שעשה שלמה עומד על שנים עשר בקר שלשה פונים
צפונה כו' שהיא המרכבה העליונה והים עליהם מלמעלה שהוא בחי' ים העליון בחי' בהמה רבה שם ב"ן בגימ'
בהמה שהוא שורש המרכבה דפני ארי' [קיצור .יצ"מ רק לנה"א ,וכדי לקבל התורה צ"ל תחלה ביטול נה"ב
ג"כ וזהו ע"י הנפת העומר שעורים מאכל בהמה ,ויש בהמה למעלה שנים עשר בקר ,והים עליהם מלמעלה
הוא ש' ב"ן בהמה רבה כו'] והמ רכבה הנ"ל הוא שורש לכל הבהמות ונה"ב שלמטה שנמשכים ממנה ,ושעורה
שעור ה' והיינו מבירורים שלמטה נבררים ונכללים בבחי' בהמה רבה הנ"ל כמאמר יוצר משרתים שיש
מלאכים שהם בטלים בכל י ום ונבלעים ונכללים בבחי' בהמה רבה הנ"ל כמו המאכל שעורים שנבלע בבהמה
שלמטה וחוזרים ומתחדשים בכל יום.
קיצור .ושעורה שעור ה"א ,ע"ד יוצר משרתים ,כמו שעורה שנכלל בבהמה ,יניפנו הכהן ,לפני הוי' ,ממחרת
השבת ,ועי"ז אח"כ ע"י ספה"ע המשכת המקיפים מלמעלה למטה ,היום יום ,יומם יצוה ד' חסדו ,לרצונכם
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Hashem’s Will here below, as it were,
in the letters of the Torah that we
physically say.
Summary of Chapter 3:
The experience of “running in yearning” for Hashem on the first day of Pesach is
only for the Divine soul. The animal soul is too coarse to be transformed through
a revelation from Above. In order to receive the Torah, Hashem’s Essential Will,
in our physical body and animal soul, we need to transform the animal soul to be
receptive to Hashem.
To help us in this, Hashem gave the Mitzvah of waving the Omer in the Beis
Hamikdash and counting the days of the Omer. The Omer offering was made of
barley, which is animal food. So too Above, there is a level of angels referred to
as “animals,” the angels of the “Merkavah-Chariot.” The source of the “animal”
angels and of our animal soul is Malchus of Atzilus42. The word “שעו ָֹּרה-barley”
ְ
is the same letters as “' ִּשע ּור ה-Limitation consisting of Five aspects.” This is a
reference to Malchus, which has five aspects of limitation that is uses to create
finite beings. When angels that derive from Tohu are created and reconnected with
their source through Malchus, then Malchus itself receives additional Divine
revelation. This is similar to the process of eating, in which we receive energy from
the spiritual source of the food. This is why Malchus is referred to as “the Omer,”
since it is the source of these spiritual “animals” who are like “ ְשעו ָֹּרה-barley,”
since they are created using “' ִּשע ּור ה- Five aspects of Limitation.” Malchus
receives spiritual Light from these “barley angels” which it creates, like an animal
that eats barley and new barley grows in its place.43

 ואז הי' יכול להיות,)שיהי' ביטול הרצון (ואולי ענין שיעשה רצונך כרצונו דלקמן בד"ה והניף את העומר פ"ב
 אך כל האומר אין לי אלא,' ובכל נפשך לקשר מחשבה במחשבה כו, ואשים דברי בפיך,אח"כ מ"ת גילוי רצונו
 אך שיתלבש בדברים גשמיים כו' צריך,'תורה כו' רק צ"ל מקודם יצי"מ רצוא כו' ועי"ז רוח אמשיך רוח כו
.מקודם שיניף הכהן את ה עומר ועי"ז אח"כ ע"י ספה"ע המשכת המקיפים והי' יכול להיות אח"כ מ"ת
42

In other places it says that Malchus is the source of the Divine soul. Why are we saying
here that Malchus is the source of the animal soul? Malchus itself has two aspects: The
inner aspect, which receives from the Light of Hashem directly. This is the source of the
Divine soul. The outer aspect of Malchus is what descends to create the world. This is the
source of the animal soul, and of the “animal” angels of the Merkavah.
43
The idea of “שעֹורה-barley”
ְׂ
having the same letters as “ 'שעּור ה-Limitation
ִׁ
consisting of
Five aspects” actually refers to two things: 1- It refers to Malchus, which has “Five Aspects
of Limitation” to create finite beings; 2- It refers to the angels and souls that are actually
limited and were created using the “Five Aspects of Limitation.”
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Thus, the idea of waving the barley Omer offering is to elevate Malchus and
ourselves to the level of Binah-Understanding (called “the day after Shabbos,” or
“Before Havayah), to be able to receive a new revelation from Hashem. Through
the subsequent counting of the Omer, we draw down this new revelation of the
“Makifim-Encompassing Awareness” of Hashem from the level of BinahUnderstanding of Atzilus. This refers to a very deep awareness of Hashem’s
Oneness and True Existence - how there is nothing separate from Hashem at all.
This awareness is so deep that it “encompasses” the mind to a certain extent, since
it cannot be fully grasped and defined in the human mind. It is this deep awareness
that comes into Malchus and into us, enabling us to change the perspective and
desires of our animal soul.
For two reasons, this transformation of the animal soul is a necessary preparation
for Receiving the Torah on Shavuos:
1- Only through the “awakening from below” in our efforts of transforming
the animal soul is there “an awakening from Above” to bring down His
Will to be invested and revealed in our physical words of Torah and
actions of Mitzvos.
2- Only through nullifying the ego of the animal soul and its materialistic
desires, do we become refined and receptive to actually receiving the
revelation of Hashem’s Will in ourselves.



Lessons in the Service of Hashem from the Maamar:

1- In order to experience “Leaving Mitzrayim-Limitations,” we need
to awaken a love for Hashem during prayer, especially when we
recite the Shema. As part of this, we describe the service of the
angels. They tremble in awe before the infinite greatness of
Hashem. Even though the angelic hosts are a great multitude, they
are in awe of the tremendous greatness of Hashem’s MalchusKingship, which is the actual Elokus-Divinity that is creating all the
worlds. This level of Malchus is only Hashem’s “Name,” which He
uses to come down to the level of creation. However, Hashem
Himself is truly infinite and beyond all possible limitations. One
compared to a trillion has a relative value, since a trillion is made
of one trillion ones. However, a trillion compared to infinity has no
relative value whatsoever. So too, there is a relative value of the
smallest creation in this world in comparison to the greatest of the
angels in the highest spiritual realms. However, all the angels have
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no relative value whatsoever in comparison to Hashem’s Infinite
Light, since it is an altogether different category of existence. From
thinking deeply into these ideas, a person will come to awaken a
love for Hashem when they recite Shema.
2- Another contemplation that helps awaken love for Hashem: There
are verses describing Hashem’s Kindness throughout the prayers.
When we think about their meaning and Hashem’s Kindness to us,
it helps us come to feel love for Hashem.
3- If someone’s heart is hard and insensitive, he should ask Hashem
to have mercy on the Divine soul that is trapped in the coarseness
of the animal soul. He should realize that there will come a time
when he will see that there was never really anything other than
Hashem, and this can be very embarrassing to think that we were
living a lie our entire life, thinking that the purpose of life is to
pursue material gain and pleasure, when it all had no real value for
itself, and was only valuable in Hashem’s service. We should ask
Hashem to have mercy on us and realize the truth that Hashem is
everywhere and the True Existence of everything, and the only
thing we should want in our lives is to connect to Him through our
Torah and Mitzvos. Our material needs should only be whatever is
needed to be able to fulfill Torah and Mitzvos in the physical world.
4- The inner meaning of “ירת הַ ע ֹו ֶמר
ַ ִּ ְספ-counting the Omer” is to סַ ּ ִּפירshine Divine Light into our ע ֹו ֶמר-animal soul. This means to come
to a deeper awareness of Hashem’s Oneness and True Existence. By
developing this deeper awareness of Hashem’s Oneness, that there
is nothing separate from Him, we can nullify our ego and
materialistic desires. This will enable us to truly experience
“Receiving the Torah” on Shavuos in a revealed manner, and to feel
how Hashem is speaking through our words of Torah, and His Will
is truly revealed in our Mitzvos.

43
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Likutay Torah English translation project:
The original text of the maamarim with  נקודותand punctuation is presented
side by side with a phrase-by-phrase translation and explanation. The
translation of the text is in bold whereas the commentary is in regular font. The
explanations of general concepts that are not directly relevant to understanding
the flow of the maamar are in footnotes.
All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.
The Goal
The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.
The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and
are reprinted here with special permission. To purchase the original visit
www.Kehot.com.
I would like to thank: Kehot for permission to use the text of the maamarim,
the administrator of the  לקוטי תורה מנוקדproject for helping with the נקודות
and punctuation, to see any Maamar from Torah Or/Likutay Torah with נקודות
go to his website www.ChassidutBehirah.com, to R’ Baruch Katz for creating
and managing the website, and Rabbi Yitzchok Miller for editing.
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z''L
Victor Sasson-Victor Chayim Ben Saul Z’’L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L
Andrea Szerer-Leah Bat Chayim HaCohen Z’’L
***

'לעילוי נשמת הרה"ת ר' חיים שניאור זלמן יהודה ז"ל בן יבלחט"א ר
'אהרן לייב שיחי
***

לזכות כל ילדי החסידים שיתנו חסידישע נחת לכ"ק אדמו"ר ולהוריהם
שיחיו
ו לזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה רייזל וכל יוצאי
 ויפוצו, שיזכו ללמוד חסידות וליליך בדרכי החסידות,חלציהם שיחיו
מעיינות אור החסידות
***
Every maamar from the entire Torah Or/Likutei Torah with nekudos and
punctuation is available on:
www.ChassidutBehirah.com
Did you enjoy this maamar? Please consider partnering in this project making
Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus
To view previous maamarim translations, go to www.LearnChassidus.com
To place a hakdasha in an upcoming maamar, contact me
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