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Please Donate to Keep this 

Project Going! 

Please help this project continue so that Torah Or and 

Likutei Torah will be available to Jews around the world 

in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter 

Rebbe, who wants his maamarim to be available 

to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become 

a monthly donor of $18.  

With these $18 a month, you will have the tremendous merit 

of having translated the Torah Or and Likutei Torah, making it 

available to Jews all around the world, and will receive the 

tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the 

project, email me at lessonsinlikutaytorah@gmail.com 

 

 

 
 

 ב"ה

http://www.donorbox.org/LearnChassidus
mailto:lessonsinlikutaytorah@gmail.com


 

3 LESSONS IN LIKUTAY TORAH 

 ב"ה 

Likutay Torah 

ֵהֵוֹרֵ תֵּיֵלִקּוּטֵ 
ש  ַׁ רָּ ָּ חַׁ  תפ  ל  ְׁ ַׁש 

 מַאֲמָר 

ךַָּׁ חַׁלְׁ ל  ְׁ 1ַׁש 

ד  וף ל ד ַ  ו  ַׁ' געַמ 

“Mitzvos in Action” 

In Parshas Shelach, Hashem gives Moshe permission to send spies in order 

to investigate Eretz Yisroel (the Land of Israel) before the Jewish People 

enter. These “spies” were none other than the leaders of the tribes, who 

were great, spiritual men.  

The purpose of their mission was to figure out the most strategic way to 

enter the land in order to conquer it, and to report to the Jewish people 

 
ב ָ ר  נֶאֱמַ )   1 ַ ש  ַ ת  ב ְּ רָש  ָ לַ ת  פ  ְּ כח  ש  כִין,  סִיוָ ח,  בָרְּ ו    הַחֹדֶש  ם  מְּ מ  ַ מָאהלִי"ז  תקס ז  ת  וֹסַ ב.  ב ְּ ח  הַנ 

פָנֵינו   ָחַ א  הו    לְּ חִילָ "ל  הַמַהַרִי ת  מֵהַנ  תְּ ַ " הַמ  יַ ה  לִין  עִנְּ רַג ְּ יאו  ם".  הַמְּ אֲמָ   – ר  ב ֵ ַ ָ ר  הַמ  קַמ  ר  ן   לְּ ו  ב  ד ִ

חִיל  תְּ ַ רו  "  הַמ  נֵ ת  עֲדַ ל  כ ָ ל  אֶ   וַי ֹאמְּ רָאֵ י  ב ְּ  ל". יִש ְּ

ָחַ   – ר  אַחֵ ח  נוֹסַ  מו  ת  הַנ  צָעִי  "ר  אַדְּ ַ   – הָאֶמְּ פ  רֵ ס  נִדְּ מַאַמְּ מו  י  ב ְּ קֵן" אַדְּ הַז ָ רכג    ר  ד  ו  עַמ  תקס"ז 

חִיל   מַתְּ לֵב   ס וַי ַהַ " ו  ָ עִ     ". כ  הוֹ ם  וְּ מַ ת  הַג ָ נַ ק  צֶדֶ ח  הַצ ֶ ְּ וֹרָ ר  אוֹ   – "ה  תרכ"ב;  תרכת  מִש   לַ ה  הַת  ְּ ח  ש 

ב ָ )  דְּ מ ִ רֶךְּ ר  ב ַ ֶ ד ב(    כ  ו  ו  ג.  תמ   עַמ  ָ   – ר קִיצ  ד ם  ש  ו  ָ   – ה הַג ָהָ תנה.    עַמ  ד ם  ש  ו   ו. תס  עַמ 

 ָ פ  הוֹת לַנִדְּ פָנֵינו  ס הַג ָ ָ  –  לְּ רֶךְּ ם  ש  ֶ ד ב  כ  ו  חִל ַ  . נטתעַמ  פָנֵינו  ת ת ְּ ְּ ל  ֶ אֲמָר ש  ַ יִים מֵהַמ  ו  ינ  ִ ש  הוֹת   ,ב ְּ הַג ָ

רִי ו  קִיצ  לַ   –  ם וְּ ְּ וֹרָה ש  רֶךְּ הח ) אוֹר הַת  ֶ ר כ  ָ ב  דְּ מ ִ ד ת  הוֹסָפוֹ   ( ב ַ ו  ימָ .  49 עַמ  ִ ש  לֵ ס וַי ַהַ ה "רְּ ָ ָ   – ב" כ  ם  ש 

ד  ו  חִיל     . 52  עַמ  תְּ ַ ר הַמ  ו  ב  אֹ ץ  הָאָרֶ ה  טוֹבָ "  ד ִ ָ   –   ו" תקפ ד"  מְּ ד ם  ש  ו  רָקִי)   52  עַמ  ְּ  ם א־ב(. פ 

עַ  ד  ָ ס  יו  זֶה מְּ מַאֲמָר  בֵיאו רוֹ   ל  חִיל   –   ו  תְּ ַ הַמ  ר  ו  ב  לֵ ס  וַי ַהַ "  ד ִ ָ מו    – ב"  כ  אַדְּ רֵי  צָעִי  "מַאַמְּ הָאֶמְּ ר 

ר חֵלֶ  ָ ב  דְּ מ ִ ו ד תתקצא  ק ג ב ַ    . עַמ 

חִיל  תְּ ַ ו ר הַמ  ב  אֵה ד ִ הָבִי "   רְּ יַ ן  לְּ לִין  עִנְּ רַג ְּ רֵ   – ם"  הַמְּ מו  י  מַאַמְּ וֹרָה   ר הַז ָקֵן " אַדְּ ד   חֵלֶק ב  עַל הַת  ו    עַמ 

חִיל כ.  תר תְּ ַ ר הַמ  ו  ב   (. תשמ"ה  " אִם חָפֵץ" ד ִ
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about the greatness of Eretz Yisroel so that they will be more excited to 

enter.  

What actually happened was that they saw that the people living in the 

land were very strong, and instead came back with a report that they felt 
that the Land could not be conquered, and that the Jewish People should 

remain in the desert. 

On a simple level it is very difficult to understand how they would come 

to fail their mission so utterly, considering their own spiritual greatness. 

Chassidus explains that it is precisely because of their spiritual level that 

they wished to remain in the desert - occupied with spiritual pursuits – 

rather than entering the physical land with its physical distractions: 

 Chapter 1 )א( 

לַח   ים "ש ְׁ ִ אֲנָש  ךָ  יָתֻרו    לְּ נַעַן   אֶרֶץ   אֶת   ]וְּ   כ ְּ

ר  ֶ נֵי  נֹתֵן   אֲנִי   אֲש  רָאֵל   לִבְּ   אִיש    אֶחָד   אִיש    יִש ְּ

ה  אֶחָד ֵ מַט  לָחו    אֲבֹתָיו  לְּ ְּ ש  ֹל   ת ִ יא   כ    בָהֶם[  נָש ִ
תֵנו  יג, ב(   )רֵיש    "' כו   ָ רָש  ָ  : פ 

“Send for yourself spies [to 

investigate the land of Kenaan that 

I (Hashem) give to the Children of 
Yisroel. Each tribe shall send one 

person, which will be the leader of 

his tribe].” (Bamidbar 13:2) 

The Alter Rebbe will start off by asking three questions on the idea of the 

spies and Eretz Yisroel: 

לִי  רַג ְּ יַן הַמְּ הָיו     ם, עִנְּ ֶ יאֵ " ש  ש ִ   ה",הָעֵדָ   ינְּ

 " ֵ י ש  ֵ ש  '   ם אַנְּ מַ   –  2" כו  ַ  הו  ֹ  ם עַ ט  ל  ֶ רָצו    אש 

נֵ  ָ אֶרֶ   סלִיכ  רָאֵ  ץ לְּ    ל?יִש ְּ

1 - We need to understand the 

deeper meaning of these “spies,” 

who were “the leaders of the 

congregation,” and “men of 

renown.” What is the reason 

that they did not want to enter 

Eretz Yisroel? 

גַ  הָבִי  םוְּ רֵגַ   ן לְּ מַדְּ ת  אֶרֶץ    ת מָהו 

רָאֵל  תִיב   ההִנ ֵ ,  יִש ְּ ר  :  3כ ְּ ֶ אֲש  "הָאָרֶץ 

לָהֶם י  תַת ִ "  נָ בָש  דְּ ו  חָלָב  זָבַת    –   אֶרֶץ 

2 - We also need to understand: 

What is the level of “Eretz 

Yisroel,” as described in the 

verse (see Yechezkal 20:15) “The 

 
ם : " טז, ב  ח קֹרַ ) 2 ֵ י ש  ֵ ש  רִאֵי מוֹעֵד אַנְּ יאֵי עֵדָה קְּ ש ִ  . (" נְּ
ִ ל  )עַ   3 ַ י  פ  י לָהֶם": " כ, יב  ת חֻק  ר נָתַת ִ ֶ קֵאל כ, טו  . הָאָרֶץ אֲש  חֶזְּ י"  : יְּ ר נָתַת ִ ֶ זָבַת חָלָב    הָאָרֶץ אֲש 

בַש    "(. ו דְּ
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בַ  ֶ  Land that I (Hashem) have given ה?  זֶ   אהו    חו מַה ש  

to them, is a Land flowing with 

milk and honey.” What is the 

meaning of this praise of flowing 

with milk and honey? 

הָבִי לְּ צָרִיךְּ  הִנ ֵ   ן, אַךְּ  וֹ   ל כ ָ   הד ְּ צְּ   תהַמ ִ

וֹ  י  ב ָ   ת, מַעֲש ִ כו ל ָ   םרו  יִ   םכ ְּ לו  קָ   םת ְּ וְּ   א ד ַ

רָאֵל  יִש ְּ אֶרֶץ  רָ   , 4ב ְּ בִפְּ ינֵ   טו  יְּ רָעִי   יעִנְּ   ם זְּ

י  ִ קָדָש     ?ם וְּ

3 – However, to understand this, 

we need to understand another 

point: From all of the action 

based mitzvos, why are the vast 

majority dependent specifically 

on Eretz Yisroel, especially 

those relating to agriculture and 

the Bais Hamikdash?  

ב ָ  דְּ בַמ ִ נוֹ   ר)ו  ב ָ רְּ ָ פִ   ת הָיו  הַק  עָ   ילְּ ָ  Even though in the desert the) (. הש 

Jewish people also brought 

Korbanos, nevertheless, this was 

only temporary. However, to 

bring Korbanos as a permanent 
practice requires the Beis 

Hamikdash in the Land of Isreal). 

To answer those three questions, the Alter Rebbe will ask another general 

question. Based on the answer to that general question, he will come back 

to explain the first set of questions: 

אֵ   ההִנ ֵ  )רְּ תִיב  ג(   הכ ְּ עַל  :  ח,  לאֹ  י  "כ ִ

הָאָדָם  יֶה  יִחְּ וֹ  בַד  לְּ חֶם  ֶ ל   , הַל  ָ כ  עַל  י    כ ִ

   ." וְגוֹ'מוֹצָא פִי ה' 

Now, it is written (Devarim 8:3): 

“For not on bread alone does a 

man live, rather, he lives on 

whatever comes forth from the 

Mouth of Hashem.” 

הָבִי  צָרִיךְּ לְּ רוֹ   ן וְּ תְּ לֶחֶ   ן הַי ִ ב ְּ ֶ   א וַהֲלֹ   ם,ש 

ב ְּ   םהָאָדָ  ן  ֵ כ  ם  רָ   ר" מַאֲמָ " ג ַ מוֹ    א, נִבְּ כ ְּ

כו(  א,  ית  ִ רֵאש  )ב ְּ ב  תו  ָ כ  ֶ ה  :  ש  "נַעֲש ֶ

We need to understand: What is 

the advantage of the “Words 
from Hashem” that are invested in 

bread? Is the person himself not 

 
אֵ )  4 ָ ה רְּ קַמ  יאו  ן לְּ ב ֵ ַ ָ ר.  ב  קַמ  לְּ חִיל  ן ו  תְּ ַ ו ר הַמ  ב  ד ִ צִיצִית "  ב ְּ הָיָה לָכֶם לְּ וֹ  "וְּ וֹת  " מג, ד:  ן הָרִאש  צְּ הַמ ִ

ע הַי ָדוֹת'  ב ַ 'אַרְּ וֹת. וְּ מַ"ח מִצְּ ית מֵרְּ ִ עֵרֶךְּ חֵלֶק חֲמִיש   ָא ב ְּ ץ לָאָרֶץ אֵינָם אֶל  חו  וֹהֲגִין ב ְּ נ  ֶ י וֹת ש    מַעֲש ִ

כ ִ  נוֹהֵג  אִ אֵינוֹ  קָאי  וְּ ד ַ רָאֵל  יִש ְּ אֶרֶץ  ב ְּ נוֹת    , ם  ָ ב  קָרְּ מוֹ  כ ְּ קַי ָים,  ש   ד ָ קְּ הַמ ִ ית  ב ֵ ֶ ש  מַן  זְּ ב ִ ן  ָ ב  רו  וְּ

דוֹמֵיהֶן   "(. וְּ
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'  אָדָם  ָ ,  " כו  לָמ  הָאָדָ   הוְּ קַב ֵ   םצָרִיךְּ    ל לְּ

חֶ  ֶ תוֹ מֵהַל  ו  קָ   םחַי  וְּ  א? ד ַ

also created through the 

“speech” of Hashem, as it is 

written (Bereishis 1:26), 

“(Hashem told the angels:) Let us 

make man.” If so, why does a 

person need to receive his life 

specifically from the “words 

from Hashem” that are invested in 

the bread? 

יָ  הָעִנְּ   " ' הפִי    א מוֹצָ "   יכ ִ   , א הו    ן אַךְּ 

דַצַ"ח  ב ְּ ֶ הָ   אהו    , ש  יַן  " "עִנְּ ַ פ  נִיצוֹצִין    חרְּ

לו  ב ִ  ָפְּ נ  ֶ בִירַ ש  ְּ לִי   ת ש  ֵ  ם". הַכ 

The idea is as follows: The 

“Words from Hashem’s Mouth” 

that are invested in the created 

beings contain the “288 Sparks 

of Tohu that fell in the 

‘Shattering of the Keilim 

[Vessels].’” 

The World of Tohu is a spiritual level of Divine Light. On this level, there 

are Ten Sefiros - ten ways that Hashem expresses Himself. These Sefiros 
are each expressed in an unlimited capacity. The term “Keilim” refers to 

the specific function and definition of each Sefira, like the nature of 

Kindness, which is to be kind and giving.  

Now, for example, when Chesed-Kindness was expressed without limits, 

this left no room for Gevura-Restriction. When Gevura was also expressed 

without limit, this left no room for Chesed.  

Because each Sefira was expressed infinitely, when it came to produce 

something tangible and concrete, the Ten Sefiros could not work together. 

Therefore, the results came out ‘shattered,’ as the result of the multiple 

forces operating in completely different modes. 

The chaotic nature of things in our physical world is a reflection of the 

“Shattering of the Keilim” of the Sefiros of Tohu.  

However, even though things in this world are chaotic and “shattered,” 
they possess an element of infinity due to the Infinite Light of Hashem that 

was originally revealed in the Sefiros of Tohu.  

The element of Divine Infinity present in creations is referred to as the 

“288 Sparks” that fell into our world from Tohu. 
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הָאָדָ  ו  " מֵהַ   אהו    ם וְּ יק   However, a person is from the   ן", ת ִ

level of “Tikun.” 

The word “Tikun” means to fix or establish. The World of Atzilus is where 
the “chaotic” aspect of Tohu was corrected. This comes from the following 

idea: In Atzilus (Tikun) the Light of Hashem became integrated into the 

Sefiros in such a limited manner so that all the Sefiros were able to work 

together.  

For example, Chesed is expressed in a limited manner, to give room for 

Gevura. By Chesed and Gevura giving room for each other, they are able 

to actually work together.  

This advantage of the Sefiros merging together is expressed in the order 

and continuity of whatever is produced from Tikun. However, it lacks that 

unlimited aspect that Tohu possesses. This is why the goal is to bring the 
unlimited aspect of Tohu and incorporate it into the orderly system of 

Tikun. 

A Jewish person’s Divine soul is from the World of Tikun (Atzilus). A 
Jew possesses the capability to bring order and continuity into the chaos 

of our world. By doing so, he receives from the unlimited spiritual source 

of the physical things he “corrects.” 

לָכֵ  הָאָדָ   ן וְּ קַב ֵ   םצָרִיךְּ  תוֹ    ל לְּ ו  חַי 

קָ  וְּ ד ַ פִ   א,מִדַצַ"ח  רֶ   י לְּ ֹ ש   ֶ "   שש  ַ פ    ח הָרְּ

אֹ   אהו    ן נִיצוֹצִי בוֹא    ה, נַעֲלֶ   דמְּ ְ מ    ר כ ַּ
חֵר.  קוֹם אַּ מ   ב ְ

This is why a person needs to 

receive his life specifically from 

the physical creations, since the 

source of these “288 Sparks of 

Tohu” found in physicality is 

extremely lofty, higher than the 
spiritual World of Atzilus, which 

is the direct source of the Divine 

soul. 

מוֹ כֵ  כְּ יַ   ן ו  רִידַ   ן עִנְּ מָ   תיְּ ָ ש  ־ עוֹלָם לָ   ההַנ ְּ

פֵ  ָ קָ   ל הַז ֶה הַש   וְּ דֵ   אהו    א, ד ַ אַכ ַ "   יכ ְּ יָילְּ   א פְּ

רָ  סִטְּ דֵ ,  5" אָחֳרָא א־ לְּ כְּ זֶה    יב ִ דֵי  יְּ עַל  ֶ ש 

לַ " ַ ת  קָרָ   קאִסְּ א   איְּ ־הו  רִיךְּ ב ְּ א  ָ ש  דְּ קו    ",ד ְּ

Similarly, the descent of the 

Divine soul into this world is in 

order to “subdue the Sitra 

Achra (the side opposed to 

holiness),” so that, through this 

service, “the Glory of the Holy 

One, Blessed be He, should 

 
 . קכח, ב( זֹהַר חֵלֶק ב ) 5
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רוֹ יִ כ ְּ  ךְּ   ן מִ   אהַב ָ   ר אוֹ   ן תְּ ֶ קָ  6הַחֹש  וְּ  ascend and be revealed,” with the . א ד ַ

advantage of Light that comes 

specifically from transformed 

darkness. 

עִי רְּ מִג ַ ל  ָ מָש  רֶךְּ  ד ֶ עַל  מוֹ  כְּ רָ   ן ו  זְּ   ע הַנ ִ

אָרֶ  ָ בוֹ   ץ, ב  הָרִק ָ דֵי  יְּ עַל  ֶ קָ   ן ש  רְּ נ ִ ֶ   ב ש 

סָ  נִפְּ אָרֶ   דוְּ ָ ךְּ    אהו    ץ, ב  ָ כ  אַחַר  צוֹמֵחַ 

תוֹסֶפֶ  רוֹ יִ כְּ " ו    ברַ   תב ְּ   מִן ]  רהָאוֹ   ן תְּ

] ךְּ ֶ '  הַחֹש   .  "כו 

By way of example, this is like a 

seed that is planted in the 

ground. Through the process of 

the seed rotting and losing its 

original form in the ground, it 

then grows exponentially 

greater, like “the advantage of 

light [that is produced from 

darkness].” (See Koheles 2:13) 

The entire verse from Koheles says that, מָה מִן רוֹן לַחָכְּ י שֵ  יִתְּ ֶ רָאִיתִי אָנִי ש    "וְּ

ךְּ  ֶ רוֹן הָאוֹר מִן הַחֹש  יתְּ לו ת כ ִ כְּ  I have seen that there is an advantage to – הַס ִ

wisdom over foolishness like that of light from darkness.” The simple 

meaning is that wisdom dispels foolishness like light dispels darkness.  

However, the deeper meaning is that there is an advantage in light when it 

shines in a dark place. For example, prior to Pesach, when we check for 

chametz, we must do so using a candle in a dark room. Similarly, there is 
an advantage in wisdom when it comes from transformed foolishness. For 

example, when someone committed a sin, which is something foolish, and 

then repents, which is a wise choice, he attains a deeper level of connection 

to Hashem through the intensity of his teshuva-repentance. 

This concept applies to the seed in the ground and to the soul descending 

to the world as well. Through the seed coming to a place of “darkness,” 

where it rots in the ground and loses its previous form, it attains a greater 

“light” of growth into a much greater plant.  

When the soul descends into the spiritual darkness of this world, and 

overcomes the struggles here, it attains a much greater connection to 

Hashem. 

בֵיאו   יָ   רו  הִנ ֵ   , ן הָעִנְּ אָמַ   הד ְּ   ר אֵלִי ָהו  

נִי " ב ַ  ו  יק     :7ם" ת ִ

The explanation of this concept: 

Eliyahu HaNavi said in the 

Tikunei Zohar (17a): 

 
רוֹן "  : יג ,  ב  קֹהֶלֶת ) 6 יתְּ ךְּ   מִן   הָאוֹר  כ ִ ֶ  . "(הַחֹש 

נֵי זֹהַר)  7 ו  ק  מָ   ת ִ ד ָ הַקְּ תַ "  ה ב ַ ָ  . (" יז, א אֵלִי ָהו  ח  פ 
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הו   ת ְּ  יקַ   א אַנְּ ִ אַפ  נִי  ר עֲש ַ   תד ְּ ו  ק    ן,ת ִ

קָרִינָ  הוֹ   ן וְּ פִירָ   רעֲש ַ   ן לְּ הָגָ   ן, סְּ אַנְּ   א לְּ

הוֹ  מִי  ן בְּ תִימִי  ן עָלְּ לָ   ן סְּ יָי  אד ְּ ג ַלְּ   ן אִתְּ

 '  : 8כו 

“You (Hashem) produced Ten 

‘Tikunim-Garments’ and called 

them Ten Sefiros, and through 

them You guide the hidden 

worlds that are not revealed, 

[and the revealed worlds].” 

מִי"  ְּ   אהו    ן"עָלְּ וֹ מִל  לֵ   ן ש  ‘ The word .9ם הֶעְּ מִי לְׁ ןעָּ -worlds’ comes 

from the root ‘ ל ַׁ םהֶעְׁ -

concealment.’ 

The nature of the created worlds is to conceal Hashem’s Light and 
Oneness, giving the impression that they are separate from Hashem, when 

in truth they are not. 

ב ַ  רָא  נִקְּ   ל הֵיכַ ת":  הֵיכָלוֹ "   רוֹהַ ז וְּ

בו רָ   ל הֵיכַ   ד, הַחֶסֶ  כו    ל הֵיכַ   ה, הַג ְּ   תהַז ְּ

 '  . כו 

These ‘worlds of concealment’ 

are also referred to in the Zohar 

as ‘ לו ַׁ יכָּ תה  -Heichalos,’ such as 

‘The Heichal of Kindness, the 

Heichal of Severity, the Heichal 

of Merit,’ etc.,’ 

תוֹכָ  מוֹ   םו בְּ ָ ש  ֶ   ת נְּ הֱנִי"ש  ֶ י   ן נ    ו מִז ִ

כִינָ  ְּ    , 10ה" הַש  

and in these ‘Heichalos’ dwell 

souls that “appreciate the 

revelation of the Shechina    

[Divine Presence];”  

אָכִי  מַלְּ דִי   ם ו  עוֹמְּ ֶ אַהֲבָ   םש  אָ   הב ְּ יִרְּ   ה וְּ

'  ד וָפַחַ     :כו 
And in those ‘Heichalos’ are also 

angels who ‘stand’ in love, fear, 

and awe of Hashem.  

מוֹ  חִינַת אַהֲבָ  –  ל"מִיכָאֵ   המַחֲנֵ " כ ְּ   ה,ב ְּ

רִיאֵ   המַחֲנֵ " ו   בְּ אָ   –  ל"ג ַ יִרְּ חִינַת    ה ב ְּ

מַאֲמַ   ד, וָפַחַ  רַזַ כ ְּ ינו ר  "  :11ל " ר  ד ִ הַר  נְּ

For example, the ‘Camp of 

Angels associated with Michoel,’ 
whose service of Hashem is 

primarily with the aspect of love, 

 
ו  )   8 ג  רְּ ַ רָה תִ ם:  ת  הוֹצֵאתָ עֲש ָ ֶ א ש  ה הו  ָ נִים י אַת  ו  אִי  ,ק  קוֹרְּ פִירוֹת,  ם לָהֶ ם  וְּ ר סְּ הֶם    עֶש ֶ ָ הִיג ב  הַנְּ לְּ

ים  ִ ל  ג ַ אֵינָם מִתְּ ֶ מִים ש  תו   . (עוֹלָמוֹת סְּ
נֵי זֹהַר)  9 ו  ק  ו    ת ִ ק   . ן מב פב, א(ת ִ

אֵ ) 10 רָכוֹ ה  רְּ  . ת יז, א(ב ְּ
ד ב ה יג,  חֲגִיגָ ) 11  . (סוֹף עַמו 
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יעָתָ   איוֹצֵ  ֶ   ן מִז ֵ וֹ   ל ש  '   תחַי   and the ‘Camp of Angels ". כו 
associated with Gavriel,’ whose 

primary service of Hashem is with 

the aspects of fear and awe, as 

our Sages say (Chagiga 13b), “A 

river of spiritual fire is produced 

from the ‘spiritual sweat’ of the 

Chayos Angels.” This sweat 
results from their great fear of 

Hashem. 

רִי  אוֹמְּ ירָ   ם וְּ ִ אֶחָ   ד אֶחָ   ל כ ָ   ה ש  פִ   ד וְּ   י לְּ

גָתוֹ  ָ  . הַש  

And each angel sings songs of 

praise to Hashem according to his 

understanding of Hashem’s 

greatness. 

הַ  חִינַ  אהו   ל"הֵיכָ " וְּ וֹלֵ  תב ְּ וֹלֵ  – ל כ  כ  ֶ   ל ש 

ו    ל כ ָ  רָטִי  ְּ תוֹכוֹ   ת הַפ  ב ְּ ֶ  . ש 

Each ‘Heichal’ is a general 

spiritual level that contains 

many specific aspects. 

מוֹ   הו    –ד"  הַחֶסֶ   ל הֵיכַ " כ ְּ תוֹ  לָלו    א כ ְּ

ו    ד, חֶסֶ  רָטִי  ְּ הַפ  הו    תוְּ תוֹכוֹ  ב ְּ ֶ   א ש 

מָ  חֶסֶ ה־ חָכְּ ב ְּ ֶ חֶסֶ ד־ חֶסֶ   ד,ש  ב ְּ ֶ '   דש    כו 
כָ  פִירוֹת  ל וְּ ר סְּ  . הָעֶש ֶ

For example, the ‘Heichal of 

Chesed-Kindness’ is a general 

spiritual level of Chesed, and the 
specific details it contains 

correspond to the different Sefiros 

contained in Chesed, like 
Chochma of Chesed, Chesed of 

Chesed, and all the Ten Sefiros 

contained in Chesed. 

Each of the Ten Sefiros contains in it aspects of all the other Sefiros as 

well. For example, Chesed contains all Ten Sefiros within itself, from 

Chochma to Malchus.  

These are expressed in Chesed as ten different aspects of kindness. Like 

using wisdom to achieve kindness, using understanding to achieve 

kindness, using severity to achieve kindness, etc.  

Corresponding to these ten aspects of Chesed-Kindness are the many types 

of creatures produced by Chesed, such as many different types of souls 

and angels that are primarily focused on Chesed. 

כִ  ַ מְּ וְּ ו    ל ש  בַיִ   ל הָעִיג  לִי   ת, ו  וֹלְּ כ  ֶ  This is similar to the analogy of  ל כ ָ   ם ש 

a circle or a house, which 
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ו   רָטִי  ְּ תוֹכָ   ת הַפ  ב ְּ ֶ  contain all of the many detailed .  ם ש 

elements within them.  

Within a house there are various different objects and items, but they are 
all included in the house, and, moreover, the house is not complete without 

each detail. Similarly, each Heichal, literally a chamber, contains many 

different aspects, and is not complete without each of them.  

 

ירו ש    ֵ זֶהו  פ  הָגָ " וְּ אַנְּ הוֹ   אלְּ מִי  ן בְּ  This is the meaning of “through ן": עָלְּ

the Sefiros, Hashem guides the 

‘ מִי לְׁ ןעָּ -worlds:’” 

מִי"  חִינַת הַהֵיכָלוֹ   ם הֵ   ן"עָלְּ חִינָה    ת, ב ְּ ב ְּ

וֹלֶלֶ  הָגָ " ו    ת; הַכ  אַנְּ חִינַ   א הו    א"לְּ   תב ְּ

ו   רָטִי  ְּ תוֹכָ   ת הַפ  ב ְּ ֶ  ם. ש 

The ‘ מִי לְׁ ןעָּ -worlds’ refer to the 

‘Heichalos,’ which are general 

spiritual levels, and the idea of 

Hashem ‘guiding’ them refers to 

the detailed creations contained 

in those general spiritual levels. 

הַהֵיכָ  י   םמַעֲלִי   אהו    ל וְּ ת ִ   ר אוֹ   ר ו מַסְּ

א  ־הו  ךְּ רו  ב ָ ֹ   , אֵין־סוֹף  ל  ֶ ג ַל ֶ   אש    ה יִתְּ

פִ   ם לָהֶ  לְּ אִם  י  גָתָ   י כ ִ ָ ֹ   ם,הַש   ל  ֶ יו     א ש  יִהְּ

טֵלִי  א   ם ב ְּ ־הו  ךְּ רו  אֵין־סוֹף ב ָ  ;ב ְּ

These ‘Heichalos’ conceal and 

hide Hashem’s Infinite Light, so 

that it shouldn’t be revealed to 

those creations more than they 

can handle according to their 

ability to understand. This is 

done so that they shouldn’t lose 

their independent existence and 
revert to being completely 

consumed within the Infinite 

Truth of Hashem.  

פִ  הֵ   י לְּ ֶ עֲלֵ   ם ש  ַ מֵאַיִ ב  בו ל  גְּ יֵש    ן י    , לְּ

אֵינָ  הו    םוְּ מַָ ו  ־   תמֵעֵרֶךְּ  ךְּ רו  ב ָ אֵין־סוֹף 

 ֶ ש  חִל ָ   ן אֵי" הו א  תְּ אֵי  ה לוֹ  לוֹ    ן וְּ

לָ   , 12ה" תִכְּ

This could happen since they are 

limited beings that are created 

something from nothing, and 

are totally incomparable to the 

type of existence of the Infinite 

Hashem, who has “no beginning 

and no end.” 

 
רֶק ה) 12 ֶ ד סוֹף פ  חו  עַר הַי ִ ַ בָבוֹת ש  ְּ אֵה חוֹבַת הַל  ד כ  . רְּ ו  ךְּ תרס"ו עַמ  ֵ ש   (. הֶמְּ
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לָכֵ  הַעֲלִי  ל צָרִיךְּ הַהֵיכָ  ן וְּ י   ם לְּ ת ִ הַסְּ   ר ו לְּ
'    כו 

It is therefore needed for these 

‘Heichalos’ to hide and conceal 

the Infinite Light. 

חִינַת אֲצִילו   בִבְּ חִינַת אוֹרוֹ   אהו    ת )ו    תב ְּ

כֵלִי   ,( ם וְּ

(The Tzemach Tzedek adds: In 

Atzilus, where there is not such a 

concealment on the Infinite Light, 
Hashem still ‘guides worlds,’ in 

the aspect of the Light becoming 

invested in the Keilim. 

Unlike in the created worlds where the ‘Heichalos’ hide the Light from 

being revealed, in Atzilus, the Keilim of the Sefiros ‘channel’ the Light 
into specific revelations, as opposed to a simple, indivisible Light. On this 

level, the Light is not truly hidden. However, it is somewhat limited by the 

Keilim. This is very different from the created worlds, where the Light is 

truly hidden). 

לו    דעַ  ְּ ש  לְּ ַ ת  ְּ הִש  ב ְּ ֶ וֹ   תש    ה נַעֲש ֶ   ת רַב 

מַיִ  ָ אֵי  ץ וָאָרֶ   םש  ֶ ש  ים,  מִי ִ ְּ ש  אֶ   ן ג ַ   ה נִרְּ

תוֹכָ  לָ   תאֱלקֹו    ם ב ְּ חִינַת    ל, כ ְּ בְּ ב ִ אִם  י  כ ִ

דָבָ  וְּ רָ   ר יֵש   מוֹ   דנִפְּ עַצְּ נֵי  פְּ חִינַת    , ב ִ ב ְּ

רָא  . אָחֳרָא ־ סִטְּ

This concealment, created by the 
‘Heichalos,’ affects an entire 

series of concealments on the 

Light until there can be the 

existence of the physical heavens 

and earth where Elokus-

Divinity is not revealed at all; 

rather they seem to be 

completely separate entities, 

referred to as the “Sitra Achara-

The other side,”  

I.e., they appear as something ‘other’ than Hashem’s Light and power, 

when in truth, there is nothing ‘other’ or separate from Hashem. 

רִידַ  יַן יְּ זֶהו  עִנְּ מָ   ת וְּ ָ ש  ה  ־ עוֹלָם לָ  ההַנ ְּ הַז ֶ

פֵ  ָ קָ  ל הַש   וְּ רִידָ  א, ד ַ צוֹרֶךְּ עֲלִי ָ  היְּ  ,ה לְּ

This is the purpose of the 

descent of the soul to this lowly 

world specifically – that the 

descent should bring to a much 

greater ascent. 

דֵ  אַכ ַ "   יכ ְּ יָ לְּ רָא אָחֳרָא   אפְּ סִטְּ דֵי    "לְּ עַל יְּ

עַ   ע", מֵרָ   רסו  "  דֵ   ל וְּ ק   הזֶ   ייְּ ֵ ל  ַ ת    "אִסְּ

קָרָ  רִיךְּ   איְּ ב ְּ א  ָ ש  דְּ קו  הו  ־ ד ְּ כו לְּ ב ְּ א    הו 

This is accomplished when “the 

Sitra Achara-Side of Otherness” 

is subdued through “Sur mi’ra - 
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מִי  ”,turning away from bad things   ן", עָלְּ

which causes “the Glory of the 

Holy One, blessed be He, to be 

revealed in a lofty manner in all of 

the worlds.” (Zohar II, 128b) 

 ֹ ל  ֶ הַ   אש  יו   לִי " יִהְּ ֵ הָ   ם"כ    ת" הֵיכָלוֹ " וְּ

חִינַ  בְּ ירִי   ת ב ִ ת ִ אֵין־סוֹף    ראוֹ   םמַסְּ

א  ־הו  ךְּ רו   ,ב ָ

This causes the “Keilim” and 

“Heichalos” to cease to conceal 

Hashem’s Infinite Light to the 

same extent.  

לִי   ק רַ  ֵ כ  חִינַת  ב ְּ יֶה  הְּ י ִ ֶ קַב ֵ   ם ש  ו    ל לְּ יל    י ג ִ

א   ראוֹ  ־הו  ךְּ רו   ,אֵין־סוֹף ב ָ

Instead, of concealing Hashem’s 

Infinite Light, this effects that 

these “Keilim” and “Heichalos” 

should be vessels to receive the 

revelation of Hashem’s Infinite 

Light, 

חִינַת   ב ְּ דֵי  יְּ וֹ   ב",טוֹ   ה וַעֲש ֵ " עַל    תמִצְּ

וֹ  י  דִי"   ת, מַעֲש ִ קו  ְּ פ  מַ"ח  מַ"ח    –  ן רְּ רְּ

א  ָ כ  מַלְּ   .13" אֵבָרִין ד ְּ

through “Asei tov - doing good 

things,” which are the actions of 

the Mitzvos, since “the 248 

Mitzvos are the 248 ‘Limbs of 

the King.’” (Tikunei Zohar, 

Tikun 30) 

The maamar will soon explain that the mitzvos are compared to “limbs” 

since they receive Hashem’s Infinte Light like a limb receives life from 

the soul. 

However, not only are the mitzvos “vessels” to receive the Light and Life-

force from Hashem, they actually draw down His Light into them, and, 

through them, into the world. 

חִל ָ   ק רַ  תְּ מ ִ ֶ יוֹ   הש  לִהְּ חִינַת    תצָרִיךְּ  ב ְּ

חִינַת    ע", מֵרָ   ר סו  "  יָי" ב ְּ פְּ ַ כ    א אִתְּ

רָא  ",אָחֳרָא ־ סִטְּ

However, before that revelation 

in the world through mitzvos can 

happen, there must be people 
who “turn away from doing bad 

things,” which subdues the 

“Sitra Achara - Side of 

Otherness.” 

 
אֵ )  13 נֵי זֹהַרה  רְּ ו  ק  ו    ת ִ ק   . ן ל(ת ִ
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תו ב ָ כ  ֶ ש  מוֹ  תֵנו  טו, לט(   כ ְּ ָ רָש  ָ לאֹ  :  )פ  "וְּ

אַחֲרֵ  וְּ כֶם  בַבְּ לְּ אַחֲרֵי  עֵינֵיכֶם תָתו רו     י 
זֶה    , " וְגוֹ'  דֵי  יְּ עַל  ל ֵ "וְּ ַ ת  קָרָ   קאִסְּ   א יְּ

רִיךְּ  א ב ְּ ָ ש  דְּ קו  א ־ ד ְּ  ",הו 

As is it first written in the verse 
(Bamidbar 15:39), “And you 

should not stay after the unholy 

desires of your [animal soul’s] 
heart and after [unholy things] 

that you see with your eyes,” and 

then the next verse says, “And you 

shall then be holy to Hashem,” 
meaning that by not straying after 

unholy desires, this causes “the 

Glory of the Holy One, blessed 

be He, to be revealed in a lofty 

manner in all of the worlds.” 

אָ  כוֹלִי   זוְּ קַב ֵ   םיְּ חִינַת    ל לְּ ב ְּ דֵי  יְּ עַל 

ו    –  ב"טוֹ   הוַעֲש ֵ " יל  אֵין־סוֹף    ראוֹ   יג ִ

מַט ָ  לְּ א  ־הו  ךְּ רו  מַ"ח    ה ב ָ רְּ דֵי  יְּ עַל 

וֹת ה ־מִצְּ    .עֲשֵֹ

Then, through “Asei tov - doing 

good things,” we will be able to 

receive the revelation of 

Hashem’s Infinite Light down 

here in this world through the 

active fulfillment of the 248 

Mitzvos.  

יתָ " ד ְּ  מָ   א אוֹרַיְּ קַת  ה מֵחָכְּ   ,14" נָפְּ

וֹ  צְּ הַמ ִ כוֹת    ם הֵ   תוְּ ָ ש  הַמְּ מַ"ח  רְּ

מָ  ָאָה ה־ מֵחָכְּ    , עִיל 

This ability of the mitzvos to 
reveal Hashem is because “the 

Torah comes forth from 

Hashem’s Wisdom,” (Zohar II, 

62a), and the mitzvos are 248 

channels of bringing down Light 

and Life from Hashem’s 

Wisdom Above (in Atzilus). 

לָכֵ  רָאִי   ן וְּ אאֵבָרִין  "  םנִקְּ ָ כ  מַלְּ –   "ד ְּ

ַ מְּ כ ִ  תוֹכָ   ם הָאֵבָרִי   ל ש  ב ְּ ךְּ  ָ ש  מְּ נ ִ ֶ   ם ש 

ו   וֹחַ   ת חַי   . מֵהַמ 

This is why they are called “the 

Limbs of the King,” like the 

limbs of a person’s body, that 

receive the life that comes to 

them from the (soul whose main 

revelation is in the) brain. 

אֶ  רְּ נ ִ ַ חו ש    הכ  אֵ   , בְּ כ ְּ יש   ג ִ מַרְּ וֹחַ  מ  ַ ב  ֶ  Like we see in our lives, where  ב ש 

the brain feels the pain of all the 

 
 . (פא, א. קפב, א. רסא, א   : חֵלֶק ג סב, א. פה, א. קכא, א.    : חֵלֶק בר  זֹהַ ) 14
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 ֶ '  ם הָאֵבָרִי   ל כ ָ   ל ש   limbs, proving that all of the life –   כו 
of the body is centered in the brain 

and extends to all the limbs. 

מוֹ כֵ  וֹ   ן כ ְּ צְּ דֵי הַמ ִ ךְּ אֵין־סוֹף    ת עַל יְּ ָ ש  נִמְּ

מָ  חָכְּ חִינַת  מִב ְּ א  ־הו  ךְּ רו  ָאָה  ה־ ב ָ עִיל 

מִי" לְּ  תִימִי  ן עָלְּ מִי" וְּ   ן"סְּ   ן עָלְּ

ג ַ ד ְּ  יָי אִתְּ  .  ן" לְּ

So too through the mitzvos, 

Hashem’s Infinite Light is 

drawn down from His Wisdom 

Above into the “hidden worlds” 

and “revealed worlds.” 

Now that the Alter Rebbe explained how mitzvos bring Hashem’s Light 

into this world, he will go back to explain why it is that specifically in 

Eretz Yisroel we are able to fulfill all the mitzvos, and why the Land is 

called “flowing with milk and honey:” 

בָש    בחָלָ " וְּ  דְּ רֵין    ם הֵ   " ו  "ת ְּ חִינַת  ב ְּ

רוֹעִי בו רָה   –   15ן" ד ְּ גְּ ו  מִינָ "   , חֶסֶד    א יְּ

מָאלָ  יהו  כַל ָ  א ו ש ְּ בֵינַיְּ '  ה ו   , 16" כו 

“Milk and honey” represent 

“the two arms” of Kindness and 

Severity, referred to as 

“Between the right arm and the 

left arm (of Z’eir Anpin), the 

‘Bride’ (Malchus) approaches,” 

The Chesed-Kindness and Gevura-Severity of Hashem’s attributes in 

Atzilus, known as Z’eir Anpin, are what give the “Bride,” Malchus, the 

ability to ascend back to Atzilus on Shabbos, following its descent into the 
created worlds during the week. We see that Hashem’s attributes of 

Kindness and Severity are referred to as “the right and the left” arms. 

ב  תו  ָ כ  ֶ ש  מוֹ  כְּ רָכָ   ו  כז(   ה )ב ְּ :  לג, 

ר חַת זְּ ַ מִת  '  ת עוֹלָם וֹ עוֹ "ו   ,"כו 
And as it is written (Devarim 

33:27), “under Hashem’s ‘arms’ 

the world is held in place.” (See 
Targum Yonasan ben Uziel on this 

verse.) 

We see another source that Hashem’s attributes, which are ‘holding the 

world in place,’ are referred to as the right arm and left arm, signifying 

Kindness and Severity. 

 
נֵי זֹהַר)  15 ו  ק  מָ   ת ִ ד ָ הַקְּ תַ " ה,  ב ַ ָ  . ("אֵלִי ָהו  ח  פ 
מִירוֹ ) 16 ב ָ ת  זְּ ַ ש  ֵ " ת,  לְּ בָחִי ר  אֲזַמ  ְּ ש   . (" ןב ִ
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The Mittler Rebbe explains the idea of “milk and honey” in terms of 

“kindness and serverity:”17 

Milk and honey are two types of sweetness, a “kind sweetness” and a 

“severe sweetness.”  

Milk is produced from a mother and given directly to her child. Honey is 

extracted from flowers and processed at a distance from the flowers, by 

the bees, similar to how the father gives kindness to his children more 

distantly. 

Kabbalistically, these represent two types of flows of kindness from 

Hashem: Milk is the flow of Life and Kindness from Bina, the “Mother,” 

to her “children,” the attributes of Atzilus (Z’eir Anpin). 

Honey is the flow of Life and Kindness from Chochma, the “father” of the 

attributes of Atzilus.  

Just as the main function of a mother is to nurture, the milk she gives is 

simple kindness, which is why milk is white, showing “kind sweetness.”  

The function of a father is also to discipline and be strict. However, when 

he wants to be kind, he will go to extreme lengths and overcome obstacles 

to give that kindness, showing “severe kindness,” meaning a more intense 
version of kindness. Because honey is more “intense kindness” it can only 

be eaten in small quantities, unlike milk that the baby drinks all the time.  

These two types sweetness, the “kind” version and the “intense” version, 
are revealed from Hashem through the corresponding mitzvos involving 

action or refraining from sin:  

Through the action mitzvos we draw down the “kind sweetness,” referred 

to as “milk,” and through refraining from sin we draw down the “intense 

kindness,” represented by honey. 

הו   ֶ כַ   אש  ָ ש  חִינַת הַמְּ דֵי   ת אֱלקֹו   ת ב ְּ עַל יְּ

וֹ  וֹ   ת מִצְּ י  אֵבָרִין  "   –  ת מַעֲש ִ מַ"ח  רְּ

א  ָ כ  מַלְּ    ".ד ְּ

This milk and honey represent 

bringing down Hashem’s Light 

through the action of the 

mitzvos, which are the “248 

Limbs of the King,” as it were. 

אֶרֶ  רָאֵ   ץ וְּ ונֶ   ל יִש ְּ כֻו ֶ נֶגֶ   ת מְּ אֶרֶץ    דכ ְּ Now, Eretz Yisroel in this 

physical world corresponds to 

 
17   See Maamarei Admur Haemtzai, Bamidbar vol. 3, page 1018 and 

onwards. 
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רָאֵל   לָ יִש ְּ מַעְּ ְּ ל  ֶ  the spiritual Eretz Yisroel, as it ,18ה ש 
exists Above, representing 

Malchus of Atzilus, the “Land” 

that is the source of Jewish souls. 

לָכֵ  ַ   ן וְּ וֹ   רעִיק  צְּ אֶרֶץ    אהו    תהַמ ִ ב ְּ

רָאֵל   קָ יִש ְּ וְּ  א. ד ַ

This is why the main fulfillment 

of mitzvos is specifically in Eretz 

Yisroel. 

*The accomplishment of mitzvos is to draw down Hashem’s Light into 
Malchus of Atzilus, the source of all Jewish souls, and through that into 

us and the world. Because this happens most powerfully in Eretz Yisroel, 

this is why the main fulfillment of mitzvos is in Eretz Yisroel. 

רֵגָ  מַדְּ ב ְּ הָיו   לִים  רַג ְּ הַמְּ אֹ   ה וְּ מְּ  ַ ד,  גָבוֹה 

לֹ  י   רָצו    אוְּ ִ פ  ְּ הַש  וֹ   ל לְּ מִצְּ מָם לְּ   תאֶת עַצְּ

וֹ  י   ת,מַעֲש ִ

However, the Spies were on a 

very high spiritual level, and 

they did not want to lower 

themselves to be involved in the 

physical action of the mitzvos, 

הו   ֶ כַ   אש  ָ ש  הַמְּ חִינַת  אֵין־סוֹף    ר אוֹ   תב ְּ

־  ךְּ רו  מַט ָ ב ָ א לְּ  ה,הו 

which draw Hashem’s Infinite 

Light down into this world. 

עַ  רו   אָמְּ הִי  ל וְּ ֶ ש  רָאֵל  יִש ְּ   א אֶרֶץ 

תֵנו  יג, לב( וֹ "א ָ רָש  ָ בֶיהָ" )פ  ְּ  ,כֶלֶת יוֹש 

Rather, they said about Eretz 

Yisroel that it is a land that “eats 

up its inhabitants.” (Bamidbar 

13:32) 

הָיָ  ֶ ָ   הש  ת  דַעְּ אִ   םב ְּ ֶ יֶ   םש  ו    היִהְּ   ר אוֹ   יגִיל 

 ָ מַט  לְּ א  ־הו  ךְּ רו  ב ָ מוֹ    האֵין־סוֹף  כ ְּ

לָ  מַעְּ תָ   –  הלְּ צִיאו  מִמ ְּ לו   ט ְּ ב ַ   ם יִתְּ

רֵ  גַמְּ זֶהו   ילְּ בֶיהָ   תאוֹכֶלֶ " . וְּ ְּ    ".יוֹש 

They thought that if Hashem’s 

Infinite Light would be revealed 

here below just as its revealed 

Above, then they would lose 

their entire independent 

existence. This is the meaning of 

a land that “eats its inhabitants,” 

i.e., it consumes their ego and 
feeling of existing separately from 

Hashem. 

 
ין )  18 י ֵ יר   עַּ ִׁ ש  ים  ב ְ ירִׁ ִׁ ש   ה,   הַּ ב   סו ק   סוֹף  רַּ ל  ( ד,  )ד  פ   דַּ ג ְ מִׁ ד",   "כ ְ וִׁ ש    ד   פֵירו  ל ַּ   ב ְ ַּ ש    ( יז,  טו  ח )ב ְ

כוֹן" ך    מ  בְת ְ ִׁ ון – "  לְש  ',  נֶגֶד  מְכֻו   ך  בְת ְ ִׁ ית   זֶה  'ש  ש    ב ֵ קְד   ִׁ מ  ה  הַּ עְל  מַּ ל ְ ֶ  . ( ש 
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As the Alter Rebbe will continue to explain, the lower the Light descends 
shows on its loftier source. When the Light comes into the physical 

mitzvos it comes from a tremendously lofty source, and hence, the Light 

is much more powerful than the Light as expressed in spiritual mitzvos, 
such as prayer and Torah study. Since this Light that comes into physical 

mitzvos in Eretz Yisroel is so powerful, the spies were worried it would 

be too powerful for them to handle. 

יוֹת   לִהְּ רָצו   ב ָ " וְּ דְּ מ ִ ַ קָ   ר"ב  וְּ   א,ד ַ

ד, ג( " ירִים  ִ הַש   יר  ִ נָאוֶה" )ש  רֵךְּ  ב ָ מִדְּ ,  ו 

הו   ֶ כַ   אש  ָ ש  ־   ר אוֹ   תהַמְּ ךְּ רו  ב ָ אֵין־סוֹף 

ו   ב  חִינַת הַד ִ א לִבְּ כו    ר, הו  חִינַת מַלְּ   ת,ב ְּ

חִינַת   לָ " ב ְּ מַעְּ ְּ ל  ֶ רָאֵל ש   ה". אֶרֶץ יִש ְּ

They wanted to specifically 

remain in the “ ב ַָּׁ דְׁ מ ִ רב   -desert,” 

which is related to the word 

ךְַׁׁ“ ר  ב ָּ -נָּאוֶהַׁ and your speech-ו מִדְׁ

is beautiful,” (Shir HaShirim 
4:3), meaning, to draw down 

Hashem’s Infinite Light to the 

level of “ ו ַׁ ב  רד ִ -Speech,” the level 

of Malchus, which is the land of 

“Eretz Yisroel Above,” 

The idea of staying in the desert (related to the word for speech) was to 

bring Hashem’s Light into the level of Malchus of Atzilus, the source of 

Divine Speech. This level is called the land of “Eretz Yisroel Above,” 

since it is the spiritual source of the physical Eretz Yisroel in our world. 

רֵא  נִקְּ ֵ   תוְּ ש  חִינַת    ם ב ְּ פִ   ץ",אֶרֶ " ב ְּ   י לְּ

הִי ֶ ת,    אש  אֱלקֹו  ב ָ ֶ ש  וֹנָה  ת  חְּ ַ הַת  חִינָה  ב ְּ

יָה סו, א( עְּ ַ ש  ב )יְּ תו  ָ כ  ֶ מוֹ ש  הָאָרֶץ  :  כ ְּ "וְּ

לָי וֹ הֲד ' ם רַגְּ  . 19" כו 

This level of Malchus is called 

“the Land” since it is the lowest 

level of Elokus-Divinity of the 

world of Atzilus, as it is written 
(Yeshaya 66:1), “The ‘Land’ is 

My (Hashem’s) footstool,” 

תִי  כְּ לֵי ג, יט( בו  ְּ מָה יָסַד  :  )מִש  חָכְּ "ה' ב ְּ

א   ד יָסַ   א אַב ָ "  , אָרֶץ"  ָ רַת  חִינַת    , 20" ב ְּ ב ְּ

ו   ב  בַ "  ר, הַד ִ מָ   "'ה   ר ד ְּ וֹ מֵחָכְּ ש  רְּ ָ ש   ֶ    ה.ש 

and it is written (Mishlei 3:19), 

“Hashem established ‘the Land’ 

with Wisdom,” and, as described 
in the Zohar, (III 248a) “Abba-the 

father (Chochma-Wisdom) 

established Brata-the daughter 
(Malchus-Royalty),” which is the 

level of “Speech,” i.e. the words 

 
ין וְ ) 19 י ֵ ה עַּ אֵר  מַּ תְב   נ ִׁ ֶ דִׁ   ש   רב ְ ו  יל  ב  תְחִׁ מ ַּ ה"  הַּ י  ר  וְה  ַּ סְפ  נֵי  מִׁ אֵל  ב ְ ר  ש ְ עֵי)   "יִׁ ב ָ ל  לְּ דְּ מ ִ  . ( ר ה, ב(ב ַ
נֵי זֹהַר רמח, א. רנו, ב.    זֹהַר חֵלֶק ג ) 20 ו  ק  ו    ת ִ ק   . ן כא(ת ִ
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of Hashem’s Speech which are 

rooted in Hashem’s Chochma-

Wisdom. 

אֶ  רְּ כַנ ִ ַ מִמ ְּ   הוְּ ינוֹ   ל ש  כ ָ   ק,הַת ִ ֶ מַ   ל ש    ן זְּ

אֵי ֶ לֵימו    ה" ינִיקָ ד ִ ן  מוֹחִי" לוֹ    ן ש  ְּ ש    ת,ב ִ

י ֵ  ֶ ש  י  ִ פ  עַל  קוֹ אַף  לוֹ  וֹ   ל ש     תאוֹתִי 

ו טִי  ש  ְּ יָכוֹ   ם,פ  אֵינוֹ  כֵן  י  ִ פ  עַל    ל אַף 

דַב ֵ  צָרֵ  ר לְּ וֹ   ת אֶ   ףו לְּ  ת. הָאוֹתִי 

As we see in the analogy of a 

toddler: Until his mind is fully 

developed, even though he has 

the physical ability to produce 

the sounds of the letters, 

nonetheless he is not able to 

speak and arrange those letters 

into words. 

הו   אֵי  ת מֵחֲמַ   אוְּ ֶ מָ   ן ש    ה הַחָכְּ

לֵימו   ְּ ש  חַל ֵ   ת ב ִ וֹ   ק לְּ צָרֵ   ל הַק    ף ו לְּ

וֹ  צוֹנוֹ כ ִ  תהָאוֹתִי  '   רְּ  .  כו 

This is because his power of 

Chochma-Wisdom, which 

would give him the ability to 

consciously manipulate his vocal 

noises into coherent speech, is 

not yet fully developed in him. 

In Tanya, Igeres HaKodesh chapter 5, the Alter Rebbe explains: The 

ability to speak comes from a deeper part of the intellect than the ability 

to understand. We see that a toddler can be able to understand everything 
he is told and sees, and yet still not be able to speak. This is because the 

power of speech comes from the subconscious level of Chochma, which 

is the source of revealed intellect and logic. This deeper aspect of intellect 
takes longer to be manifest in a child than his ability to understand things 

around him and what people are telling him. 

Just as human speech derives from a deeper part of his soul than his ability 
to process things logically, so too the spiritual level of Malchus, Divine 

Speech, derives from a higher level than Bina-Divine Understanding, 

rather it derives from Chochma-Wisdom, a much deeper level that is the 

source of Divine Understanding. This is the idea of saying that the ‘Land’ 
is established with Wisdom, since Malchus-Divine Speech, derives from 

Chochma. 

לִי  רַג ְּ רָצו  הַמְּ יו  כ ָ   ם וְּ הְּ י ִ ֶ כוֹת  הַהַ   ל ש  ָ ש  מְּ

מָ  ו  ה־ מֵחָכְּ ב  ד ִ חִינַת  לִבְּ ָאָה    –   רעִיל 

לָ "  מַעְּ ְּ ל  ֶ ש  רָאֵל  יִש ְּ ָ   ה", אֶרֶץ  ש   ֶ יֵש     ם ש 

ית ב ֵ ן  ֵ כ  ם  ש  ־ ג ַ ד ָ קְּ לַיִ   , הַמ ִ ָ כָ   ם, וִירו ש    ל וְּ

The Spies wanted that all Divine 

Revelations should be from 

Chochma of Atzilus to the level 

of “Speech,” i.e., Malchus of 

Atzilus, which is “Eretz Yisroel 

Above,” where there is also the 
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חִינוֹת  ,Bais Hamikdash, Yerushalayim   .21הַב ְּ

and all other aspects 

corresponding to the physical 

Eretz Yisroel in our world. 

The Spies wanted that our service of Hashem should focus on revealing in 

Malchus of Atzilus its source, which is Chochma of Atzilus. Since they 
were on the level of connecting to Malchus of Atzilus, that’s where they 

wanted all the Revelations to come to. 

כָלֵ  ל אֲבָ  עַ וְּ ֻ הוֹש  תֵ   ב יְּ ָ רָש  ָ רו  )פ  נו  יד,  אָמְּ

אֹד" :  ז( אֹד מְּ  ,"טוֹבָה הָאָרֶץ מְּ

However, Yehoshua and Kaleiv 

said, “רֶץ אָּ הָּ הַׁ בָּ  The physical-טו 

Land (of Eretz Yisroel) is good 

א ד מְׁ א דַׁ  ”!very much so-מְׁ

(Bamidbar 14:7) 

 ָ מַט  ְּ ל  ֶ רָאֵל ש  דֵי אֶרֶץ יִש ְּ עַל יְּ ֶ קָ  הש  וְּ   א,ד ַ

וֹ  מִצְּ חִינַת  וֹ   ת ב ְּ י  קָ   ת מַעֲש ִ וְּ ךְּ    א, ד ַ ַ ש  יו מְּ

אוֹ  חִינַת  חִינַת    , אֵין־סוֹף   רב ְּ אֹ " ב ְּ   ד",מְּ

לִ  בו    יב ְּ חִינַת    –  ל גְּ בְּ מִי" ב ִ תִימִי  ן עָלְּ   ן" סְּ

מִי" וְּ  ג ַ ד ְּ   ן עָלְּ יָ אִתְּ  ן". לְּ

Meaning, that specifically 

through the Land of Eretz 

Yisroel below, which enables us 

to perform physical mitzvos 

specifically, this will draw 

Hashem’s Infinite Light, on a 

powerful and unlimited level, the 

level of ‘ א ַׁ דמְׁ -extremely,’ into the 

“Hidden Worlds” of Beriah, and 

“Revealed Worlds” of Yetzira 

and Asiya.  

זֶהו   אֹ "   וְּ אֹ   ד מְּ עָמִים  ב  –ד"  מְּ ְּ אֹ " ' פ  ד"  מְּ

מִי  – תִימִי  ן עָלְּ מִי  ן סְּ עָלְּ ג ַ ד ְּ   ן וְּ יָ אִתְּ    ן.לְּ

This is why it says the word “ אֹ  דמְּ -

very” twice in the expression “the 

Land is א ד א דַׁמְׁ  very extremely-מְׁ

good,” meaning that the Land is so 

good that it can bring down a Light 

powerful enough to come into the 

“Hidden Worlds” and also into 

the “Revealed Worlds,” 

אֱמֶ   יכ ִ  ַ   ת ב ֶ רֵ   רעִיק  ָ ב  יִתְּ ונָתוֹ  ו ָ ַ  for in truth, this was the main  – ךְּ  כ 

intention of Hashem, that He 

 
מוֹ )  21 ב  כ ְ תו  כ   ֶ ג ְ   ש  אב ַּ ר  פֶרֶק  מ  א  ב ְ מ   ית   קַּ עֲנִׁ תַּ ףד ְ ד ַּ ד  ,'ה   ,  ו  מ  ז ֹ   .' א  עַּ בַּ רו  ת   ג',  חֵלֶק  הַּ ַּ ש  ר    פ  

ח לַּ ְ ףש  ד   "א,קס  , ד ַּ ו  מ   . '( ב  עַּ
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יֶה   הְּ י ִ ֶ ירָ "ש  וֹנִי   הד ִ ת  חְּ ַ ת  ַ קָ  ם"ב  וְּ  ”should have a “dwelling place א,ד ַ

specifically “in the lowest level,” 

מַאֲמַ  רַזַ כ ְּ אַו ָ "  :22ל "ר  דוֹש     ה נִתְּ הַק ָ

יוֹ  לִהְּ א  ־הו  ךְּ רו  ירָ   תב ָ ד ִ   ה לוֹ 

וֹנִי  ת  חְּ ַ ת  ַ '   ם"ב   ,כו 

as our Sages say (Midrash 
Tanchuma, Naso, chap. 16): “The 

Holy One, blessed be He, desired 

to have a dwelling place in the 

lowest level,” i.e., the physical 

world. 

יֶ  הְּ י ִ ֶ ש  לֶ   הוְּ עֵי  הנִגְּ ש ָ   ל כ ָ   ן לְּ  , 23ר ב ָ

יֶ  הְּ י ִ ֶ ש  ו    הוְּ יל  ָ   יהַג ִ מַט  לָ   הלְּ מַעְּ מוֹ לְּ  ה. כ ְּ

He desired to be revealed before 

the eyes of all flesh, i.e., people, 

so that He be revealed below in 
this world just as He is revealed 

Above. 

רַב ָ  אַדְּ יֶתֶ   ה, וְּ אֵ   רב ְּ רוֹ   ת, ש ְּ יִתְּ   ר אוֹ   ן וְּ

קָ   ן מִ   אהַב ָ  וְּ ךְּ ד ַ ֶ '  א הַחֹש   . כו 
Not only did He not want his main 

revelation to be in the spiritual 

realm, but just the opposite, He 
wanted to be more revealed below, 

and with greater intensity, than 

Above, like the advantage of 

light that is felt more intensely and 
powerfully when it comes to shine 

in a dark place. 

אֱמֶ   יכ ִ  הו    ל כ ָ   תב ֶ ֶ רֵגָ   אש  וֹתֵ   המַדְּ   ר הַי 

אֹ ג ָ  מְּ  ַ ג ַל ֶ   דבוֹה  וֹתֵ   ר בָ ד ָ ב ַ   המִתְּ   ר הַי 

וֹ  ת  חְּ ַ קָ  ן ת  וְּ יֶתֶ   א, ד ַ אֵ   ר ב ְּ    ת.ש ְּ

For, in truth, the higher and 

more elevated a level something 

is on, it becomes revealed with 

greater intensity on a 

correspondingly lower level 

specifically. 

 ָ מָש  כֶ ר־ מִב ַ   ל ו לְּ דוֹ   ל ש ֵ ר    ל,ג ָ ָ ש  אֶפְּ אִי  ֶ ש 

וֹ  גַל  לְּ קַב ֵ   תלוֹ  הַמְּ לְּ מָתוֹ  לוֹ    ל חָכְּ כְּ ש ִ

דִ  ו  ב ְּ רֶמֶ  םאִ  יכ ִ  ר, ב  מַעֲש ֶ   –ז ב ְּ קָ   הב ְּ וְּ   א,ד ַ

וֹ   ל יָכוֹ  גַל  יֶתֶ  תלְּ אֵ   ר ב ְּ  ת. ש ְּ

Let’s take the example of 

someone with great wisdom: He 

cannot reveal the true depth of 

his wisdom to his student only 

using speech. Rather, he also 

needs to hint to the depth of the 

 
אֵ ) 22 מָ ה  רְּ חו  נְּ ַ וֹתַ א  ת  חֻק   טז(. א  נָש ֹ .  ג י  ב ְּ
לָה ) 23 נִגְּ בוֹד "וְּ רָאו   ה'   כ ְּ ר"  כָל  וְּ ש ָ ָ יָה   . ב  עְּ ַ ש   . (ה , מ  יְּ
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concept specifically through a 

physical action. Only then can he 

express the depth of the wisdom 

with greater intensity.  

מַאֲמַ  יַן  עִנְּ ימָ   י ד ַ "   :24ל רַזַ"   ר כ ְּ חַכ ִ   א לְּ

מִיזָ  רְּ  .  א"ב ִ

As our Sages say (Midrash 

Mishlei chap. 22), “For a wise 

person, it is sufficient for him to 

use a hint to express his wisdom.” 

ָ   דעוֹ  ֶ   םמֵחוֹתָ   ל:מָש    ב טוֹ   ן אֶבֶ   ל ש 

הִי  ָ אֵינָ   ר,ב  תוֹ  הִירו  ב ְּ דֵי  יְּ עַל  ֶ   ם ש 

רִי  ָ וֹ   םנִיכ  וֹ   ת הָאוֹתִי  רִי   , ב  ָ נִכ    ם וְּ

י  ִ ג ַל  נִתְּ וֹ   ם וְּ עֲוָ   ל עַ   תהָאוֹתִי  ַ קָ  ה הַש   וְּ   א,ד ַ

ו   גִיל  עֵי יב ְּ    ל.כ ָ   ן לְּ

Another analogy: If a diamond 

has words engraved in it, those 

letters are not readily apparent 

to the eye, due to the translucent 

nature of the stone. However, 

when this diamond is used as a 

signet ring to stamp wax seals on 
a letter, then the shape of those 

letters in that wax become 

apparent to the eye. 

תו ב ָ כ  ֶ ש  זֶהו   לט( )   וְּ טו,  תֵנו   ָ רָש  ָ :  פ 

אִיתֶם א  וֹת  וֹ "ו רְּ ל מִצְּ ָ ם אֶת כ  ֶ ת  כַרְּ זְּ תוֹ ו 

'  ' ה  : "וְכו 

This concept is similar to what is 

written (Bamidbar 15:39), “And 

you should see it (the Tzitzis) and 

thereby, you will remember all 

the mitzvos of Hashem.” 

מַעֲש ֶ  דֵי  יְּ עַל  ֶ הו    ה,ש  ֶ חִינַת    א ש  ב ְּ

לו   כ ְּ ַ ת  ל"   ת הִסְּ ים   ן חו טִי  בב ְּ מִי ִ ְּ ש    ,הַג ַ

ֶ   המִז ֶ   איָבֹ  ת  כַרְּ זְּ "ו  וֹת  לְּ מִצְּ ל  ָ כ  אֶת  ם 

 ". ה' 

Meaning that through the 

physical action of looking 

intently at the thirty-two 

physical strings of the Tzitzis, 

you will come to “remember all 

the mitzvos of Hashem.” 

פִ  י   ילְּ ִ ל  ַ הַט  ֶ חִינַת אוֹ  א הו    תש  י  ר ב ְּ   ף,מַק ִ

יצִי  הַצ ִ הֵ   תוְּ ֶ חִינַ   –   ן חו טִי  ב" ל   ם ש    תב ְּ

תִיבוֹ   ב" "ל  מָ   תנְּ כִי     , 25ה" הַחָכְּ ָ ש  מְּ נ ִ ֶ   ם ש 

Because the (garment of the) 
Talis represents a “Makif-

Encompassing” Light, and the 

thirty-two strings of the Tzitzis 

 
אֵ )  24 רַש  ה  רְּ לֵ   מִדְּ ְּ רֶק כבי  מִש  ֶ י  . פ  ִ רֵאש  חָ   . כו, ב  ת זֹהַר ב ְּ נְּ ִ צֵ רכט, ב.    ס פ  ֵ נֵ א רפ, ב.  ת  ו  ק  ר  זֹהַ י  ת ִ

ו    חָדָש  ר  מִז ֹהַ  ק  מִיזָאן סט: " ת ִ רְּ ימָא ב ִ חַכ ִ  . (" לְּ
אֵ ) 25 צִירָ ר סֵפֶ ה  רְּ  . א, א(  היְּ
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דֵי יף  עַל יְּ  represent the “thirty-two paths ,אוֹר מַק ִ

of Chochma-Wisdom,” which 

are drawn down in an 

internalized manner from the 

“Makif-encompassing” Light. 

אִ  ָ   י וְּ ש  י    ר אֶפְּ ֶ מָ ש  מַעֲש ֶ   םאִ   י כ ִ   זו רְּ   ה ב ְּ

קָ  וְּ בֶ   , א ד ַ ֶ לִי   ת הֵיפֶךְּ מַחֲש  רַג ְּ ' ם הַמְּ  .  כו 
And it is impossible to hint to 

this process except through a 

physical action (of wearing 

Tzitzis) specifically. This is 

exactly the opposite of what the 

spies were thinking, that they 

wanted the service of Hashem to 

remain in thought and speech and 

not to come into action. 

 ֶ עָלָיו  הו מֹש  ינו   הָיָ ־ רַב ֵ ֶ ש  לוֹם  ָ   ה הַש  

חִינַת   וֹ " מִב ְּ עָ   ר ד  רֵגָ   , 26ה" ד ֵ מַדְּ בְּ   ה ו 

אֹד נַעֲלָה  ַ מְּ  ,גָבוֹה 

In fact, Moshe Rabbeinu, who 

was the leader from the 

“Generation of knowledge of 

Hashem,” and on an exceedingly 

high level, 

רו    אלֹ  ָ ש  אֶפְּ בְּ לוֹ  אֶרֶץ    א לָבֹ   תהָיָה  לְּ

רָאֵל   . יִש ְּ

was not able to come into the 

physical Eretz Yisroel. 

אַ  ִ   ל עַ   ףוְּ ל ֵ   ן כֵ   יפ  ַ פ  וֹ   ותקט"  ל הִתְּ פִל  ת  ת ְּ

יַ   – מִנְּ חַנ ַ "  ן כ ְּ חַנ ַ   ן"וָאֶתְּ כג(  ן )וָאֶתְּ   –   ג, 

אֶרֶ   אלָבֹ  רָאֵ  ץ לְּ  ל,יִש ְּ

Nonetheless, he prayed 515 

times, the same gematriya-

numerical value as the word 

“ נ  ַׁ ח  אֶתְׁ ןוָּ -and I prayed,”27 in 

order to be able to enter the 

physical Eretz Yisroel. 

נֵ  ְּ ַ   י מִפ  עִיק  הו   ז ֶ ֶ ו  רש  כֻו ָ לִי   ן הַמ ְּ תַכְּ   ת וְּ

רִיאָ  ַ"  ההַב ְּ נ  ַ  ל. כ 

Because this was the main 

intention of Hashem and the 

purpose of Creation, as 

explained above. 

The entire purpose of Creation was to make a “dwelling” for Hashem in 

this physical world, which is made through physically performing 

 
אֵ ) 26 ים ה  רְּ עַ   עֵץ חַי ִ ַ וֹחִי ת  הֶאָרַ ר  ש  רֶק א ן  הַמ  ֶ  . (פ 

 total:515 , ו=6 א=1 ת=400 ח=8 נ= 50  ן=2750
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mitzvos. This is why Moshe wanted more than anything else to be able to 
actually perform the physical mitzvos, and he wasn’t satisfied with the fact 

that he had the greatest understanding of Hashem of all people. 

י כֵן לֹ  ִ אַף עַל פ  קָ   ה, זָכָ   אוְּ וְּ עַ ד ַ ֻ   א וִיהוֹש 

נִי  ' 28ס מַכְּ  :    . כו 
Nonetheless, Hashem decided 

that [Moshe] was not able to 

enter, and only Yehoshua could 

bring the Jewish People into 

Eretz Yisroel. 

Even though Moshe wanted so much to perform all the physical mitzvos 

in Eretz Yisroel, nonetheless, since he “belonged” to the “generation of 

knowledge of Hashem,” which is involved in the spiritual service of 

Hashem in prayer and Torah study, he wasn’t able to enter Eretz Yisroel. 

However, Yehoshua, who was on a lower level than Moshe, was able to 

enter the physical Eretz Yisroel and bring the Jewish People into it to 

perform physical mitzvos. 

 

Summary of Chapter 1 of the Maamar: 

Q1. Why did the Spies, who were the leaders of the tribes and great 

spiritual people, not want to enter Eretz Yisroel? 

Q2. What is the meaning of the praise of Eretz Yisroel by describing 

it as a “Land flowing with milk and honey?” 

Q3. Why are the majority of the mitzvos dependent on being in Eretz 

Yisroel, especially those involving agriculture, like Teruma and Maasar, 

and all the mitzvos connected with the Bais Hamikdash? 

Q4. Why is it that a person needs to eat food to live? If the life he 

receives from the food is from the “Speech of Hashem” invested in it, then 

the person also has the letters of “Hashem’s Speech” invested in him? 

A4. The lifeforce that comes from Hashem and is invested in food is 

from the level of Tohu, which is a much higher level than the lifeforce that 

Hashem invested in the person, which is only the level of Tikun. Because 

of the higher Light of Tohu invested in the food, it gives additional life to 

the person, who is from Tikun. 

 
רִי )  28 הֶדְּ ֶ "  : יז א  ן סַנְּ עַ   ,ת מֵ ה מֹש  ֻ נִי  וִיהוֹש  רָאֵ ת  אֶ ס  מַכְּ  (. "ץ לָאָרֶ ל  יִש ְּ
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 This process is reflected in the general idea of the descent of the 

soul to this world: It descends from Tikun, from Atzilus, to the created 

physical world in order to achieve a deeper connection to Hashem through 

the physical actions of the mitzvos. This deeper connection is called “the 
advantage of Light that comes from transformed darkness.” In order to 

attain this deeper connection to Hashem in the physical world, there are 

two stages required: “Turning away from bad,” by fulfilling the 365 

mitzvos to refrain from certain actions. When a person overcomes his own 
Yetzer Hara (mundane physical desires) for the sake of serving Hashem, 

he removes the concealment of Hashem from the entire world. Even 

though Hashem created the world is such a way that it conceals his Light 
and Truth, when a person “turns from bad,” he removes some of that 

concealment so that he and the entire world should be able to receive and 

perceive Hashem’s Light.  

The second stage is the fulfillment of the 248 action mitzvos, 

which are like “limbs” that bring down the Life and Light of Hashem’s 

Inner Will into these channels. These bring the Light of Hashem into the 

person and into the world around him. 

A2. Now, we will understand why Eretz Yisroel is called “the Land 

flowing with milk and honey.” Milk and honey are both sweet, but milk is 

something sustainably sweet that can be eaten every day as a person’s 
sustenance, (like a nursing baby, for example). However, honey is 

intensely sweet, and therefore can only be eaten in small amounts. These 

represent two types of revelation from Hashem: The revelation of Hashem 

through refraining from sin is intensely sweet, and the revelation of 
Hashem from performing the actions of the mitzvos is comfortably sweet. 

Both of these types of revelations are connected specifically to Eretz 

Yisroel, since that is where the majority of the mitzvos can be performed 

(and where there are more forbidden actions that we must refrain from.) 

A3. The reason that most mitzvos are connected to Eretz Yisroel 

specifically is because it corresponds to the level of Malchus of Atzilus, 
which is the “Spiritual Land of Eretz Yisroel.” Just as the physical ground 

is the lowest level that everyone steps on, yet produces the crops that 

everyone depends on, so too, Malchus is the lowest level of Atzilus, yet 

only in it is revealed the Infinite Creative Power of Hashem to create the 
worlds. Of all the physical land in the world, only Eretz Yisroel is directly 

corresponding to Malchus of Atzilus.  

Now, as explained, the main idea of mitzvos is to draw down Hashem’s 

Light into this world. The focal point of this process is Malchus of Atzilus: 
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By refraining from sin, we remove the concealment of the Light from 
Malchus, and, by perfoming mitzvos we draw down the Light into 

Malchus. Once the Light is in Malchus, then it will come down into our 

world, since Malchus is the creative source of our world.  

Since the main goal of mitzvos is to draw down Hashem’s Light into 

Malchus, and Eretz Yisroel is the place directly corresponding to Malchus, 

most mitzvos are specifically connected to Eretz Yisroel. 

A1. Now, we can understand why the Spies didn’t want to enter Eretz 

Yisroel: The Spies were on very high spiritual level, and they wanted to 

receive the Light of Hashem as it comes into Malchus of Atzilus itself, not 

as it comes down into the physical world. They thought they would receive 
the Light on a higher and purer form in its spiritual source in Malchus, 

which they would draw down through prayer and Torah study. They also 

were worried that if the Light came down into the physical world, it would 

be too intense for them to handle.29 

 They thought that it would be enough if they revealed the source 

of Malchus through their speech, through prayer and Torah study, since 

Malchus is also the idea of Divine Speech. 

 However, Yehoshua and Kaleiv knew that this was not Hashem’s 

plan and desire. Hashem desired to have a dwelling specifically in the 

physical world, through the physical actions of the mitzvos (and physically 

refraining from sin.) 

 The lower a level can descend is indicative of how high its source 

is. By fulfilling mitzvos in the lowest level, the physical world of action, 

we reveal the ultimate, highest level, Hashem’s Infinite Light, on a totally 

different level than can be revealed through understanding and speech. 

 
29  Perhaps their concern was similar to that of Yaakov regarding Yitzchok’s 

blessings to Eisav: Yaakov knew that if Eisav would receive the great revelation 
of Hashem contained in Yitzchok’s blessing, then one of two things would 

happen: Either it would be too intense for Eisav and he would die; or the holy 

energy would get sucked into the wicked Eisav and make him super powerful to 

be even more wicked. Perhaps the spies were worried that if the Light comes into 

the physical world through the mitzvos of Eretz Yisroel then one of two things 

would happen: Either it would be too intense for people to handle; or the holy 

energy contained in the mitzvos would give extra power to the unholiness of the 

physical world. That’s why they decided that instead of bringing down the Light, 

everyone should have to elevate themselves to receive it as it exists in Malchus of 

Atzilus. 
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 This is the ultimate desire of Hashem - to reveal his deepest, most 

Infinite Light on the lowest level - the physical world - through the actions 

of the mitzvos. 

 

 Chapter 2 ב.

Explanation of the Tzemach Tzedek 

The entire second half of this maamar is actually a long, explanatory note 

of the Tzemach Tzedek. While we typically put these notes at the bottom 
of the text, in this case we will translate the majority of the note. 

References included within the note of the Tzemach Tzedek will remain 

in the footnotes below.   

זֶהוּ   רָאֵל ד ְּ )וְׁ יִש ְּ עָ   ץ אֶרֶ "   –  אֶרֶץ  בְּ ִ   ה ש 

 ן": עֲמָמִי

[This is the idea that Eretz 

Yisroel is known as “the Land of 

the Seven Nations.” 

Seven nations dwelled in the Land prior to the arrival of the Jewish People. 
The seven nations are as follows: Kenaani, Chiti Emori, Prizi Yevusi, 

Chivi, Girgashi, 

ירו   ב ֵ דֵי  יְּ עַל  ֶ ד ְּ "   רש  וֹת  מִד  עַל    "תֹהו  ז' 

וֹ  צְּ הַמ ִ דֵי  וֹ   תיְּ י  זֶה    ת, מַעֲש ִ דֵי  יְּ עַל 

ו   יל  ג ִ ךְּ  ָ ש  ב ְּ   ר אוֹ   ינִמְּ הו   " אֵין־סוֹף  כו ל ְּ

מִי  ן",עָלְּ

Since, through the elevation of 

the Sparks of Holiness from the 

“Seven Attributes of Tohu” that 
are revealed in physical objects 

through the actions of the mitzvos, 

this draws down Hashem’s 

Infinite Light (from the lofty 

level of Tohu) into all the worlds. 

The Seven Nations represent the Seven Emotional Attributes of Tohu. 

These attributes contained tremendous Light, but could not merge with 

each other, resulting in the “Shattering of the Keilim-Vessels” of these 
attributes. By doing mitzvos in the physical world we reconnect the Sparks 

of those Keilim of Tohu, which fell into this world, to their source in Tohu. 

This brings that tremendous Light of Tohu into all worlds, including this 

world. 

לָ  רֶךְּ כ ְּ ד ֶ ן    םהֵ   ל וְּ ֵ ם כ   Also, these Seven Nations . ת" ' הֵיכָלוֹ "ז ג ַ
generally represent the “Seven 
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Heichalos” that make up all the 

created worlds. 

Besides for representing the Seven Attributes of Tohu, the Seven Nations 

represent “Seven Heichalos.”  

We said earlier in the maamar that the outer dimensions of each world 

where the created beings exist are called “Heichalos.” Each of the three 
worlds of Beriya, Yetzira, and Asiya have “Seven Heichalos” where the 

creations exist. The Seven Nations represent the “Seven Heichalos” of all 

three created worlds, including Asiya, where the physical world exists. 

This shows how fulfilling mitzvos in Eretz Yisroel brings Hashem’s Light 

into all the worlds. 

ן  ֵ אֵין כ  ֶ ב ָ " מַה ש   כָ   –ר" מִדְּ ָ ש    ה זֶהו  הַהַמְּ

לָ  ק רַ  מַעְּ נִימִי  ה, לְּ פְּ לֹ  ת ב ִ חִ   אוְּ ו  ב ְּ   תיצוֹנִי 

מִי הֵיכָלוֹ  ן עָלְּ י ָ ד ַ   ת וְּ    .העֲש ִ

Which is not the case in the 

“ ב ַָּׁ רמִדְׁ -Desert of Speech,” where 

the revelation of Hashem only 

happens Above, in Malchus of 

Atzilus, and in the inner 

dimension, ie. the Sefiros, of the 
worlds, but not in the outer 

dimension, ie. the “Heichalos” of 

the worlds, and especially not in 

the “Heichalos” of Asiya. 

מִז ֶ  ֵין  עַי  דֶש  " ב ְּ   ה וְּ ֹ רֶת־הַק  ) אִג ֶ  " ָ ן  סִימ 

 ,30ה( 

See Tanya, Igeres HaKodesh, 

chap. 5:  

דֵ  כ ְּ ֶ ו    יש  יל  הַג ִ יךְּ  ִ ש  הַמְּ י ָ ב ַ   ילְּ זֶהו     , ה עֲש ִ

עֲש ֶ  ַ דֵי הַמ  קָ  ה עַל יְּ וְּ ' א ד ַ ם   , כו  ין ש   י ֵ  .  עַּ

In order to bring down 

Hashem’s revelation into the 

physical world of Asiya, this can 

only happen through the 

physical actions of mitzvos. See 

there at length. 

בֶאֱמֶ  דֵ   ת, ו  יוֹ  יכ ְּ כָ  תלִהְּ ָ ש  ָ   ה הַהַמְּ מַט  ה  לְּ

כָ   – ָ ש  הַהַמְּ ֶ ש  דֵי  יְּ עַל  ינו   קוֹ   ההַיְּ ָ   ם מִמ 

In truth, in order to bring down 

the revelation of Hashem all the 

way down to the lowest level, this 

requires that the source of this 

 
יל   30 תְחִׁ מ ַּ ר הַּ ו  ב  ֵ "סוֹף ד ִׁ ד ש  וִׁ ש  ד   עַּ י ַּ  ם". וַּ
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יוֹ   revelation be from an . 31ר יוֹתֵ   ן עֶלְּ

exceedingly high level. 

גַ  הֵפֶךְּ   ם וְּ מַעֲש ֶ   , לְּ ב ְּ ֶ קָ   ה ש  וְּ פִ   א,ד ַ   י לְּ

הו   ֶ מַט ָ   אש  ו    הלְּ ב  חִינַת הַד ִ כַל    –   ר מִב ְּ יו 

יוֹ  ו    ת לִהְּ יל  יוֹנָה יוֹתֵ   יהַג ִ חִינָה עֶלְּ  ר. מִב ְּ

The opposite is also true: 

Specifically action, which is 

lower than speech, is able to 

express the highest possible level 

of Hashem’s Light. 

יַן   עִנְּ כְּ ימָ "ו  חַכ ִ מִיזָ   א לְּ רְּ אִי    –  א"ב ִ ֶ מַה ש  

וֹ  ג ַל  הִתְּ לְּ ר  ָ ש  יְּ   ת אֶפְּ וֹ עַל  אוֹתִי    תדֵי 

ו   ב  '  ר הַד ִ   32. כו 

As the idea mentioned above, 
that “A wise person 

communicates through a hint,” 

what it would be impossible to 

reveal through the letters of 

speech. 

ינו   הַיְּ פִ   ,וְּ יכִי   י לְּ ִ ש  מַמְּ זֶה  דֵי  יְּ עַל  ֶ   ם ש 

מָההַ ר  קוֹ מִמ ְּ  .  ־ חָכְּ תָה  ו  נִימִי  פְּ ָאָה ו   עִיל 

Because, through these actions of 

the mitzvos, a person draws 

down from the source and inner 

aspect of Hashem’s Chochma 

Above,  in Atzilus. 

עוֹ  יךְּ    יכ ִ   ד,וְּ ִ ש  הַמְּ לְּ ן  ֵ כ  ם  ג ַ ר  ָ ש  אֶפְּ אִי 

ו   יל  מָה   יג ִ וֹרָ ־ חָכְּ הַת  דֵי  יְּ עַל  ָאָה    ה עִיל 

דֵי מַעֲש ֵ  י אִם עַל יְּ וֹ   ה כ ִ צְּ  ת. הַמ ִ

Furthermore, this revelation of 

Hashem’s Chochma Above 

cannot be drawn down into this 
world by studying Torah alone. 

Rather, it requires the 

performance of the mitzvos as 

well. 

הו   ב ְּ   אוְּ ב  תו  ָ כ  ֶ ש  מוֹ  דֶש  " כ ְּ ֹ רֶת־הַק   This idea is what is written in  " אִג ֶ

Igeres HaKodesh (ibid.), 

 
אֵר  31 תְב   נ ִׁ ֶ מוֹ ש  חֵר כ ְ קוֹם אַּ מ  ל  ,ב ְ סו ק עַּ וֹמֵ  ן,עֶלְיוֹ  לאֵ "   פ   י  לג  דִׁ י םחֲס  ָ )  ם"טוֹבִׁ קַמ  עֵ ן לְּ י צ,  מַסְּ

ד ב   . (סוֹף עַמו 
בֵיאו    32 נְי    ר ו  ב    ה,זֶ  ןעִׁ חֵר  ןיו  קוֹם אַּ מ  אֵר ב ְ תְב   נ ִׁ ֶ ה ש   מַּ מ   )   מִׁ י ן לְקַּ ִׁ י ר ש  ירִׁ ִׁ ש     ריאו  ב ֵ ב ַּ  ם לט, ד(,הַּ

ים ו,  ירִׁ ִׁ ש   יר הַּ ִׁ ק )ש  סו  ל פ   יא    ט( ח־עַּ ת הִׁ חַּ ' אַּ כוֹת כו  ה מְל  ים הֵמ   ִׁ ש   ִׁ '""ש  י כו  תִׁ ב ֵ  ,יוֹנ  עֲלַּ   י ג ַּ   ת מַּ
מוֹ  ש   נ ְ י   לעַּ   ת הַּ כִׁ לְא  ַּ מ  ו    ם הַּ ב  ד ִׁ ת  ינַּ חִׁ ב ְ מִׁ ֶ '  רש  ֶ   , כו  ש   ה  מַּ ין  י ֵ וְעַּ ם.  ש   ין  י ֵ אֵרעַּ תְב   וֹר  )  נ ִׁ   ר אוֹ   הת 
י ִׁ רֵאש  סו, א(ב(    ,א  ת ב ְ ה  עְי  ַּ )יְש  סו ק  פ   ל  הֲד  עַּ רֶץ  א  י"וֹ "וְה  גְל  רַּ ְ :"ם  מ  ֶ יְדֵי ש  ל  ק ֵ עַּ עֲש     ןתַּ   ו ימַּ

  ' י   – כו  עֲש ִׁ י   םנַּ כ ִׁ וֹ זַּ ב  י   ףאֶלֶ   ם מוֹחוֹ וְלִׁ מִׁ ע  ְ כ    םפ  ם  ה", כ   ין ש   י ֵ  . עַּ
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 ָ   33ם,ש 

וֹנוֹ  ש  זֶה לְּ  :We will quote that text : וְּ

רָכָה   ן לָכֵ  רוֹנָם לִבְּ זִכְּ וֹתֵנו   רַב  רו    :34אָמְּ

אֵי"  תוֹרָ   ילִ   ן הָאוֹמֵר  ָא  לִ   –ה  אֶל    י ב ְּ

מִילו   תוֹרָ   –  םחֲסָדִי ת־ גְּ ו     ן אֵי  האֲפִיל 

בִ   ", לוֹ  תוֹרָה ו  ָא ב ְּ תאֶל  מִילו   חֲסָדִים. ־גְּ

Therefore, our Sages have said 
(Yevamos 109b): “Whoever says, 
‘I only have Torah study,’ without 
deeds of kindness [mitzvos], then 
even Torah study he does not 
have.” Rather he must have 
Torah study together with deeds 
of kindness. 

יתָ "   ההִנ ֵ   יכ ִ  מָ   אאוֹרַיְּ קַת  המֵחָכְּ   ",נָפְּ

יתָ " ו   אוֹרַיְּ ֵי   א בְּ קַי  מָא   ם מִתְּ ,  35" עָלְּ

בְּ  לָעָא " ו  ה   ן אִינו ן ד ְּ ָ  ,36" ב 

Since “the Torah comes from 
Hashem’s Wisdom,” and “the 
world exists because of the Torah 
and those that study it.” (See 
Zohar I 77a, II, 149a) 

ו רָ   יכ ִ  דִיב  יכִי   םב ְּ ִ ש    תהֶאָרוֹ   םמַמְּ

עוֹ  ָ פ  ְּ הַש  מָה   תוְּ ָאָה ־ חָכְּ   ר קוֹ מְּ   –   עִיל 

וֹרָ  חִינַת    ה, הַת  ו ר " לִבְּ ב  הַד ִ וֹת    " אוֹתִי 

רָא הָעוֹלָם  הֶן נִבְּ ָ ב  ֶ '. ש     כו 

 

This is because with their words 
they draw down a flow of Light 
from Hashem’s Chochma-
Wisdom Above in Atzilus, which 
is the source of the Torah, to the 
level of “Letters of Speech” of 
Malchus of Atzilus that Hashem 
uses to create the world. 

ָ   יוַהֲרֵ  ש  רִידָ   אהִי  זוֹ   ה כָ הַמְּ יְּ חִינַת    ה ב ְּ

דוֹלָ  לָזֶ   ה,ג ְּ עוֹרֵ   ה וְּ לְּ   ד חֶסֶ "  ר צָרִיךְּ 

יוֹ  יִ   ן", עֶלְּ ַ מ  ַ כ  ךְּ  ָ ש  מְּ קוֹ   םהַנ ִ ָ ַ  ג ָ   םמִמ  בוֹה 

מָקוֹ  ךְּ  ם לְּ    , נָמו 

Now, to bring down this Light 
from Chochma, which is a great 
descent, we need to awaken 
Hashem’s power of “Kindness 
Above” in Atzilus, which is like 

 
יל   33 תְחִׁ מ ַּ ר הַּ ו  ב  וִׁ "סוֹף ד ִׁ ש  ד   עַּ י ַּ ֵ   ד וַּ  ם". ש 
בָמוֹ )  34  . ת קט, ב(יְּ
ךָ, עז, א:    35 ים  " )זֹהַר לֶךְּ לְּ קַי ֵ יתָא מִתְּ אוֹרַיְּ לֵי בְּ ד ְּ ַ ת  ְּ רָאֵל מִש  כַד יִש ְּ מָא ד ְּ אֵ ".  עָלְּ רְּ הֵ ה  ו  ל  זֹהַר וַי ַקְּ

 (. ר, א 
אֵ ) 36 מָ ר  זֹהַ ה רְּ רו     . (קמט, א  , הת ְּ
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water that flows from a high 
place to a low place.  

תָא  עֲרו  אִתְּ דָקָ ־ ב ְּ צְּ ב ִ א  ָ תַת  לְּ   ד חֶסֶ "וְּ   ה ד ִ

אָ  ָ ת  ַ יכִי   ה", ת  ִ ש  מְּ ַ מ  ֶ חֶסֶ   ם ש  וְּ ים    ד חַי ִ

הַחֲיוֹ  חַ   תלְּ פָלִיםרו  ְּ אִי   ש  ָ כ  נִדְּ   .37ם וְּ

This awakening of Hashem’s 
Kindness depends on the 
“awakening from below” of our 
own acts of charity and kindness, 
when we give life and kindness, 
enlivening the spirits of the lowly 
and crushed. 

תו ב ָ כ  ֶ ש  זֶהו   יָה ט,    וְּ מְּ אַל  "   :כג( כב־ )יִרְּ

מָתוֹ  חָכְּ ב ְּ חָכָם  ֵל  הַל  '   יִתְּ אִם  ,  כו  י  כ ִ

ֵל  הַל  זֹאת יִתְּ '  ב ְּ ה חֶסֶד ,  כו  י אֲנִי ה' עֹש ֶ   כ ִ
 '  – " כו 

This is what is written (Yirmiya 
9:22-23), “A wise person should 
not take pride in his own 
wisdom. Rather, he should take 
pride in wisely connecting to 
Hashem, for I am Hashem who 
does kindness…” 

מָה    אהו    ד הַחֶסֶ   יכ ִ  ֵי הַחָכְּ יךְּ חַי  ִ ש  מְּ ַ הַמ 

מַט ָ   ה,לְּ

Since it is the kindness that a 
person does that draws down the 
Light of Hashem’s Wisdom into 
this world below. 

אִ  וֹ  נִ   יהֲרֵ   ולָא  םוְּ בַד  לְּ מָתוֹ  חָכְּ רֵאת  קְּ

לִ  כַ   יב ְּ ָ ש  נָ   תהַמְּ ֶ ים מִמ  לוֹם   החַי ִ ָ ש     .חַס וְּ

However, if he does not have acts 
of kindness, then his own wisdom 
remains alone, without the flow 
of Life from Hashem into it, G-d 
forbid. 

וֹנוֹ  ש  אן לְּ ָ  This completes the quoted text . עַד כ 

from Igeres Hakodesh. 

וֹדָ  כַנ  ג ַ   ע, וְּ ֶ לָ   ם ש  מַעְּ כַ   ה, לְּ ָ ש    ת הַמְּ

מָה הַ  וֹ ־חָכְּ אוֹתִי  חִינַת  בְּ ב ִ ָאָה    תעִיל 

ו   ב  וֹ   –ר  הַד ִ ד  הַמ ִ דֵי  יְּ עַל  ךְּ  ָ ש    תנִמְּ

יוֹנוֹ   ת. עֶלְּ

As is known, that also Above in 
Atzilus, drawing down 

Hashem’s Chochma - Wisdom 

into the Letters of Speech of 

Malchus, is accomplished 

through the Attributes Above in 

 
פָלִים,   רוּחַ   "לְהַחֲיוֹת ) 37 אִים":   לֵב   וּלְהַחֲיוֹת   ש ְ דְכָּ יָה  נִ עְּ ַ ש   . (טו ,  נז  יְּ
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Atzilus, namely, Chesed - 

Kindness and the other attributes. 

For a person’s wisdom to become contracted and expressed in his speech, 
he needs to first go through emotions, either kindness or severity, which 

motivate him to speak. Otherwise, his wisdom will remain in his mind and 

stay in a form that is too abstract to be expressed through speech. 
Similarly, for Hashem’s Wisdom to come down to us, it needs to come 

through His Attribute of Kindness. 

חִינַת   ב ְּ זֶהו   וֹ   –  ב"יַעֲקֹ" וְּ   תאוֹתִי 

קַ " ָ כַ   –  38ע" יִב  ָ ש  מָ   תהַמְּ וֹקֵעַ    ההַחָכְּ הַב 

וֹ  ד  רֶךְּ הַמ ִ ו   ת ד ֶ ב  הַד ִ ךְּ ב ְּ ָ ש  נִמְּ  . 39ר וְּ

This is the idea of “ בי עֲק  -

Yaakov,” who represents the 

Attributes of Atzilus (Z’eir 
Anpin), which is the same letters 

as the word “ ק ַׁ עיִב ָּ -breaking 

through,” referring to how 

Chochma - Wisdom comes down 

and breaks through the 

Attributes into Speech. 

When someone produces something new, it is called a “breakthrough,” 

something new coming out. Similarly, for wisdom to come down into 
speech, the recipients of that wisdom see the idea expressed in speech as 

a “breakthrough.” This “breakthrough” of revelation requires the 

Emotional Attributes, represented by Yaakov, to “drive” the wisdom-idea 

through the emotional stages until reaching speech. 

בָ  ל זֶה יו  ָ מִכ  יַן חֵטְּ   ן ו  לִי   אעִנְּ רַג ְּ  Based on all of this, we will ם: הַמְּ

understand the sin of the Spies: 

ֶ   ת הֱיוֹ   םעִ   ה, הִנ ֵ   יכ ִ  וֹרָ   ר אֲש    ה הַת 

רֵאת  ב ָ " נִקְּ  , 40ר" מִדְּ

Since, even though the Torah is 

referred to as a “ ב ַָּׁ רמִדְׁ -Desert of 

Speech,” 

 
אֵ ) 38 עֵיה  רְּ אֵ ו ח, ד. צַ ל  לְּ רְּ ןה  ו  ֵ ם כ  ים   ג ַ עַ   עֵץ חַי ִ ַ לָלִיר  ש  רֶק י(. ם  הַכ ְּ ֶ  פ 
אֵר  39 תְב   נ ִׁ ֶ כְמוֹ ש  קוֹם  ו  מ  חֵר  ב ְ ל  אַּ י  עַּ ִׁ אֲמַּ   פ  ר  רמַּ ז ֹהַּ ת   סוֹף  הַּ ַּ ש  ר  ים  פ   ִׁ ף    קְדוֹש  ד   ,ו" פ )ד ַּ ו  מ    עַּ

ל,  '(א ק  עַּ סו  יָה )  פ   עְּ ַ ש  ם עֵדַּ "  (י,  מג  יְּ ת ֶ רֵ )   "'כו    יאַּ או     .( וָאֵילָךְּ א    י קנה, אַחֲרֵ ר  הַז ֹהַ י  ב ֵ
יןוְ  י ֵ ה  עַּ אֵר  מַּ תְב   נ ִׁ ֶ ם   ש   ן  ג ַּ ה   כ ֵ ז ֶ ל   מִׁ סו ק   עַּ ה "   פ   י  כֶם   וְה  ית   ל  יצִׁ י  " לְצִׁ ב ֵ י"   ג ַּ יש    כ ִׁ ק    מֵאִׁ ה לו    ח 

ָ )  " ז ֹאת  קַמ   . ( וָאֵילָךְּ ן מד, ד  לְּ
תו ב  40 כ   ֶ ש  מוֹ  ש    כ ְ דְרַּ מִׁ ב     ב ְ ת   הרַּ ַּ ש  ר  י  ,ת חֻק ַּ   פ   ה  ש   ר  ק  ,ט" פ   סו  פ   ל  יח(   עַּ ר    )כא,  דְב   ִׁ מ  "ו מִׁ
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ה  הַכ ֹ  ָ תִיב ב  ל זֶה כ ְּ ָ וֹת    ל:אַךְּ עִם כ  "לַעֲש 

אָרֶץ"  חִינַת    ץ"אֶרֶ "   –  41ב ָ ינו  ב ְּ וֹ " הַיְּ   ת מִצְּ

וֹ  י   . ת"מַעֲש ִ

nonetheless, it is written in [the 

Torah] that the purpose of 

everything written in the Torah is 

“to do them in the Land,” “the 

Land,” here referring to the 

physical action of the mitzvos. 

יוֹ   םגַ   יכ ִ  כוֹ   תלִהְּ ָ ש  מָה   ת הַמְּ ־ חָכְּ

ָאָה   ו  עִיל  ב  הַד ִ חִינַת  ר    –  ר לִבְּ ָ ש  אֶפְּ אִי 

ו   קִי  דֵי  יְּ עַל  אִם  י  וֹ   ם כ ִ צְּ עַ   ת הַמ ִ ַ   ם מִט 

 "ַ  . ל הַנ 

Since even for the Chochma-

Wisdom Above to come into the 

level of Speech (referred as the 
“ ב ָ  רמִדְּ -Desert of Speech”), this 

cannot occur except through the 

actual fulfillment of the mitzvos, 

for the reasons explained above. 

נֶאֱמַ  זֶה  עַל  חָכָם    רוְּ ֵל  הַל  יִתְּ "אַל 

מָתוֹ  חָכְּ '   ב ְּ "חֶסֶד   , " כו  דֵי  יְּ עַל  ָא    ,אֶל 

ט [ו  ] ָ פ  ְּ ט,    , מִש  יָה  מְּ )יִרְּ אָרֶץ"  ב ָ דָקָה  צְּ ו 

יקָ  יְּ  א,כג( ד ַ

Regarding this it says, “A wise 

person should not take pride in 

his own wisdom,” unless it is 

connected specifically with 

“kindness, justice, and charity 

on this earth,” 

יכִי  ִ ש  מַמְּ זֶה  דֵי  יְּ מָה   םעַל  חָכְּ חִינַת  ־ ב ְּ

ָאָה     .42עִיל 
Since, through these actions, 

Hashem’s Chochma-Wisdom 

Above is drawn down into our 

wisdom and speech below. 

So far, the Tzemach Tzedek explained the need for the action of mitzvos 
in the context of how mitzvos accomplish the bringing down of the Light 

of Chochma-Wisdom into Speech/Malchus and into our world and 

understanding. 

Now, the Tzemach Tzedek will give a slightly different explanation, based 

on the idea that mitzvos connect us to Hashem in an “encompassing 

manner,” which enables us to receive the Torah, which is an “internalized” 

revelation: 

 

ה".  נ  ת    מַּ
חַנ ַ ) 41 אֵ . ו, א ן וָאֶתְּ  . (יב, א. ה  רְּ
ה   42 ין מַּ י ֵ אֵרוְעַּ תְב   נ ִׁ ֶ יל  ש   תְחִׁ מ ַּ ר הַּ ו  ב  דִׁ מַּ   יכ ִׁ "  ב ְ ְ ש  קוֹ   ע תִׁ ָ ) "  ל ב ְ קַמ  ת ן  לְּ ַ רָש  ָ אֵ  פ   .  ה כג, ג(רְּ
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בָאֵ   ד עוֹ  לָלו    ר יֵש  לְּ יָ   תכ ְּ אוֹפֶ   הזֶ   ן עִנְּ   ן ב ְּ

צָ   ראַחֵ  יַן עֵסֶ  43ת,קְּ עִנְּ וֹרָ   ק ב ְּ  ה, הַת 

We can also explain this general 

idea regarding Torah study in a 

slightly different manner, 

אֱמַ  ֶ נ  ֶ יא(   רש  ח,  לֵי  ְּ חֲפָצִים  :  )מִש  כָל  "וְּ

  " בָה  וו   ְּ יִש  צֵ   –לאֹ  חֶפְּ   י וַאֲפִילו  

מָ  ָ  . 44ם יִ ש 

as it says (Mishlei 8:11), “All 

your pursuits will not have the 

same value as it [the study of 
Torah],” and our Sages (Moed 

Katan 9b) explain this to mean that 

“Even the pursuits of mitzvos, 
commanded you by Hashem in 

Heaven,” are not as valuable as 

Torah study. 

The Gemara explains this to mean that mitzvos that can be performed by 

others are not as valuable as Torah study, and therefore, a person should 

instead study Torah. However, mitzvos that a person must perform himself 

have precedence over Torah study. 

רֶךְּ זֶה לֹ  עַל ד ֶ לִי   אוְּ רַג ְּ נֵ   ם רָצו  הַמְּ ָ   ס לִיכ 

ֵי   ץ לָאָרֶ  קַי  וֹ   םו לְּ צְּ יוֹ   קרַ ת,  הַמ ִ   תלִהְּ

ב ָ  דְּ מ ִ ַ רֵךְּ נָ   – ר ב  ָ ב  מִדְּ ' אוֶה "ו     ." כו 

Based on this notion, the Spies 

did not want to enter the Land 

and fulfill the mitzvos. Rather, 

they wanted to remain in the 

“ ב ַָּׁ רמִדְׁ -Desert of Speech,” as it 

says, “ְַׁׁך ר  ב ָּ  and your speech-ו מִדְׁ

 ”.is beautiful-נָּאוֶהַׁ

אֱמֶ אַךְּ   זֶ   ת ב ֶ ָ ב  דוֹ   ת טָעו    ה טָעו   מוֹ    ל, ג ָ כ ְּ

אֵ  ָ ב  תְּ נ ִ ֶ יַן    ר ש  עִנְּ ב ְּ ם  ָ אָ   ן אֵי  ם אִ " ש    ה יִרְּ

מָ   ן אֵי  , 45ה" חָכְּ

But in truth, they made a big 

mistake, as will be understood 

based on what was explained 

regarding the statement of our 
Sages, “If there is no fear of 

Hashem, then there is no 

Wisdom of Torah.” (Pirkei Avos 

3:17) 

 
יל    43 תְחִׁ מ ַּ ר הַּ ו  ב  דִׁ ב ְ אֵר  תְב   נ ִׁ ֶ ש   ה  י מַּ ִׁ פ  ל  ב ֵ " עַּ יְדַּ רֶ " ד ַּ   ר"וַּ רוֹ   ת עֲש ֶ ב ְ ד ִׁ עֵי) ת"  הַּ ב ָ ל  לְּ דְּ מ ִ חַ ר  ב ַ ג  וְּ

עוֹ  בו  ָ ד ג . טז,  וָאֵילָךְּ  טו, דת  הַש   ו  ו    רֵיש  . יז,  סוֹף עַמ   (. ד ד עַמ 
ם  44 ין ש   י ֵ ן   וְעַּ נְיַּ עִׁ כְמ    ן אֵי  ם אִׁ "  ב ְ רְא   ןאֵי   הח   . (וָאֵילָךְּ )טו, ד  "היִׁ
 . ת ג, יז(אָבוֹ )  45
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לָ  כ ְּ ר  ָ ש  אֶפְּ אִי  ֶ אוֹ   ל ש  יךְּ  ִ ש  הַמְּ   ר לְּ

וֹרָ  י   ה הַת  ד ִ הַקְּ ב ְּ אִם  י  חִל ָ   םכ ִ   ה ת ְּ

ו   חִינַת קִי  וֹ   םב ְּ צְּ  ת. הַמ ִ

Because it is impossible to draw 

down the Light of the Torah 

without first having the 

fulfillment of mitzvos. 

זֶהו   אָ   ן אֵי  ם אִ " וְּ '  ה יִרְּ  This is the meaning of “if there ". כו 

is no fear of Hashem, then there is 

no wisdom of Torah.”  

Fear of Hashem is expressed specifically in fulfilling mitzvos. Only after 
the fear of Hashem is achieved through mitzvos can one merit the wisdom 

of the Torah. 

מַאֲמָ  כְּ וֹתֶיךָ "   46ר ו  מִצְּ ב ְּ נו   ֵ ש  עַל    –"  קַד ְּ וְּ

ךְּ   ָ כ  אַחַר  זֶה  דֵי  תֵ " יְּ קֵנו     ן וְּ חֶלְּ

תוֹ  ךָ ב ְּ  ". רָתְּ

As we see that in the Shabbos 

prayers we first say “ַׁ נו ש   ד ְׁ -ק 

sanctify us… ַָּׁתֶיך ו  מִצְׁ  with your-ב ְׁ

mitzvos,” and only afterwards 

we request “and grant us our 

portion in your Torah.” 

In the maamar quoted here, the Tzemach Tzedek explains, as follows: 

The phrase “  נו ֵ ש  “ sanctify us,” is related to the word-קַד ְּ  ִ יןקִידו ש  -betrothal,” 

which refers specifically to the stage of marriage when the groom puts the 

ring on his bride’s finger. This stage of marriage binds the bride and groom 
together to be considered married for both legal and halachic purposes, 

and is therefore considered an “encompassing level” of marriage, since it 

draws two entities together to become one, encompassing both parties.  
However, at that stage they are not allowed to be intimate. The second 

stage of marriage is called “אִין ו   completion of marriage.” The mitzvos-נִיש 

correspond to the level of “  ִ יןקִידו ש  ,” when we become bound up to 

Hashem in an encompassing manner, similar to how the ring goes around 

the finger of the bride. Only afterwards can we connect on a level of 

אִין “ ו   which is accomplished through Torah study, when we take ”,נִיש 

Hashem’s Wisdom inside of our minds and internalize it, similar to how 

the bride is able to receive from the groom internally in the stage of 

אִין “ ו   ”.נִיש 

Just as the bride is not able to receive internally from the groom before 

establishing the all-encompassing connection through receiving the ring 

 
ַת הָעֲמִידָה)  46 פִל  תְּ ב ָ   ב ִ ַ ש   ת(. ב ְּ
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of “  ִ יןקִידו ש  ,” so too a Jew cannot internalize the Wisdom of Torah without 

the all-encompassing connection of mitzvos. 

 ַ מַת  וֹרָ ן־ ו בְּ הָיָ  הת  ֶ ו   ה ש  ג ַל  וֹרָ  תהִתְּ   ה הַת 

חִל ָ  ת ְּ ַ עָ   ת זֶהו  הוֹרָאַ  ה, ב  ָ  ה,ש 

Even though at the time of the 

Giving of the Torah there was a 

revelation of the Wisdom of the 

Torah first, before fulfilling the 
mitzvos, but this was a 

temporary, one time, 

occurrence. 

It is not possible to fulfill mitzvos without receiving the Torah, since the 

Torah explains how to fulfill the mitzvos properly. This is why, at the 
Giving of the Torah they first heard the Torah and then fulfilled mitzvos. 

But, after they already received the Torah and the instructions on how to 

fulfill the mitzvos, the first thing is to fulfill those instructions, and then 
there is a focus on internalizing the deeper meaning of the Torah’s 

Wisdom. 

דוֹרוֹ   ל אֲבָ  יוֹ   ת לְּ ר לִהְּ ָ ש   However, for all generations ן. כ ֵ   ת אִי אֶפְּ

after the Giving of the Torah, this 

cannot take place, where Torah 

comes before mitzvos. 

גַ  רָאֵ  ם וְּ  Even the Jewish people ה. הֵבִינו  זֶ   ל יִש ְּ

themselves understood that the 

correct order is to do mitzvos first 

and then Torah. 

לָכֵ  ימו    ן וְּ ד ִ מָ  ה נַעֲש ֶ   הִקְּ ְּ נִש  '  ע לְּ ין   ,47כו  י ֵ עַּ
יכו   אֲרִׁ ם ב ַּ  :_ . (ת ש  

This is why they first said 

“ הַׁנ עֲש ֶַׁ -we will do the mitzvos” 

before saying “ מַָּׁ ְׁ ענִש  -we will 

understand the Torah.”] 

 

 

 

 

 
ב ָ ) 47 ַ  . ת פח, א(ש 
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Summary of Chapter 2 of the Maamar – The Explanation of the 

Tzemach Tzedek 

1- Eretz Yisroel is referred to as the “Land of the Seven Nations.” 

There are two ideas represented: 
A- The Seven Attributes of Tohu. By fulfilling mitzvos we 

elevate the physical objects involved in those mitzvos, 

together with the “Sparks of Holiness” of Tohu contained in 

them. Since these Sparks come from the Seven Attributes of 
Tohu, and their elevation is accomplished mostly in the 

mitzvos of Eretz Yisroel, Eretz Yisroel is connected to the 

number seven. 
B- The Seven Heichalos. The “Heichalos” are the external 

dimension of the created worlds, where the created beings 

exist. The idea of mitzvos is to refine the created beings and 

the “Heichalos,” so that they should be able to receive 
Hashem’s Light. Each world has seven “Heichalos.” Since 

mitzvos are connected to transforming Heichalos, and there 

are seven Heichalos, Eretz Yisroel, where there are most of 
the mitzvos, is connected to the number seven. 

2- Not only is the idea of mitzvos to bring the Light into the lowest 

level, the physical world, but also, they bring down the Light from 
the highest possible level.  

In addition, even the study of Torah itself cannot come down into 

our world, or even into Malchus, without the action of the mitzvos. 

This idea is explained in Tanya, Igeres HaKodesh, chapter 5:  
“In order for the flow of Light of Chochma-Wisdom to come 

down into Malchus, Hashem’s Speech, it needs to come through 

the Attribute of Kindness. Since it is a great descent for the Light 
to come down from Chochma to Malchus, only through Kindness 

does it descend. This is because the nature of Kindness is to flow 

from a high place to a low place, like water. To awaken Hashem’s 
Kindness, one must perform acts of kindness and charity in this 

world. This is the only way to awaken Hashem’s Kindness, which 

will bring down the Light of Chocham-Wisdom of the Torah into 

the him and the world. If he doesn’t perform acts of kindness, then 
the wisdom he has is detached from the Light of Chochma of 

Atzilus, and his wisdom is lifeless, G-d forbid.” 

This concept can also be applied to mitzvos, in general, that only 
through mitzvah performance will the Light of Torah study and 

prayer come down into Malchus and into the world. 
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3- We can explain another aspect of Torah study, where study alone, 
without mitzvah performance, is insufficient. In marriage, there 

are two stages, Kidushin-encompassing marriage, and Nisuin-

intimate marriage. The Kidushin stage occurs when the groom 
puts a ring on the bride’s finger. Just as the ring encompasses her 

finger, the marriage at this stage is encompassing them, but does 

not yet allow intimacy. Only after Kidushin can there be Nisuin-

intimate marriage, where the bride can receive internally from the 
groom. Similarly, through mitzvos we create an encompassing 

connection with Hashem that binds us to Him at all levels. Only 

afterwards can we receive the Wisdom of His Torah internally. 
Even though at the Giving of the Torah there was a revelation of 

Torah Wisdom before mitzvah performance, that was only a one-

time occurrence. However, the correct long-term order is that 

mitzvos must come before Torah study. This is why the Jewish 
People said, “We will do the mitzvos” before saying, “We will 

listen and understand the Torah,” since they knew that for all 

future times this is the correct order. 

 

Lessons in the Service of Hashem from the Maamar: 

1- When we overcome our own Yetzer Hara, we elevate and refine 
not only ourselves, but the entire world, and all spiritual worlds, 

making them more receptive to Hashem’s Light. And, when we 

perform a mitzvah, we bring down Hashem’s Light into ourselves 

and the entire world and all worlds. 
2- Hashem’s Ultimate Desire is to have a dwelling in our physical 

life through performing mitzvos. He wants to be more revealed 

and connect to us on a deeper level than He is revealed and 
accessible in the spiritual worlds and levels. 

3- In order for the Light of Torah study and prayer to come into us 

and into the world, we need to be involved in acts of charity and 
kindness, (in addition to our other obligatory mitzvah 

performances). 
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Likutay Torah English translation project: 

The original text of the maamarim with נקודות and punctuation is presented 

side by side with a phrase-by-phrase translation and explanation. The 

translation of the text is in bold whereas the commentary is in regular font. 
The explanations of general concepts that are not directly relevant to 

understanding the flow of the maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Likutay Torah have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay 

Torah in the original. By learning the words, structure, and concepts of the 

maamarim, eventually they should be able to learn it by themselves in the 

original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by 

the Kehot Publication Society, a division of Merkos L’inyonei Chinuch 

Inc., and are reprinted here with special permission. To purchase the 

original visit www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the 

maamarim, the administrator of the  מנוקד תורה   project for helping לקוטי 

with the  נקודות and punctuation, to see any Maamar from Torah Or/Likutay 
Torah with  נקודות go to his website www.ChassidutBehirah.com,  to R’ 

Baruch Katz for creating and managing the website, and Rabbi Yitzchok 

Miller for editing. 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

לעילוי נשמת אבי מורי ר' חיים משה בן ר' אהרן לייב  
 הכהן הכ"מ 

*** 

לזכות כל ילדי החסידים שיתנו חסידישע נחת לכ"ק אדמו"ר  
 ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה רייזל וכל  
יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות וליליך בדרכי החסידות,  

 ויפוצו מעיינות אור החסידות 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 

http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

