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 ב"ה 

Please Donate to Keep this Project 

Going! 

Please help this project continue so that Torah Or and 

Likutei Torah will be available to Jews around the world 

in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter 

Rebbe, who wants his maamarim to be available 

to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become 

a monthly donor of $18.  

With these $18 a month, you will have the tremendous merit 

of having translated the Torah Or and Likutei Torah, making it 

available to Jews all around the world, and will receive the 

tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the 

project, email me at lessonsinlikutaytorah@gmail.com 
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Likutay Torah 

 ה וֹרָ תּ י לִקּוּטֵ 
ש  ַׁ רָּ ָּ לַַַָּׁׁׁתפ  ַׁקַׁב ָּ

 מַאֲמָר 

נָּהַׁ  1מִיַׁמָּ

ַׁא ,סזף  ד ַ ַַׁׁ

“Bringing the Infinite into the Finite” 

Parshas Balak describes the story of Bilam, including Bilam’s intended 

curses, which Hashem transformed into blessings. One of the curses was 

as follows: (Bamidbar 23:10) 

ַׁא: Chapter 1: 

י עֲקֹבַׁ  מִיַׁ"  רַׁ עֲפ  נָּהַׁ אֶתַַַַׁׁׁׁ,מָּ רַׁ ָּ ו מִסְפ 

אֵלַׁוַֹׁרַׁ רָּ יִש ְ עַׁ ים    ב  רִׁ ָ יְש  מוֹת  י  ִׁ נַפְש  מֹת  ָ ת 

מֹהו   ָ י כ  יתִׁ י אַחֲרִׁ תֵנו  כג, י( 2"  ׃ו תְהִׁ ָ רָש  ָ  : )פ 

 “Who can count the dirt of 

Yaakov, or the number of  ַֹע רב -

one-fourth of Yisrael? May my 

(Bilam’s) soul die like the upright 
people and may my end be like 

theirs!” 

This blessing (that Hashem said through Bilam) means that ‘One cannot 

count the Jewish people, since they will be numerous like the dust.’ 

However, we need to understand two points: 

1- Why does it say that there is a number for the “one-fourth of 

Yisrael,” implying that there is a limited number of Jews, if the 

verse said previously that the Jewish People cannot be counted, 

implying that they have no number? 

 
ב ָ ר  נֶאֱמַ )  1 ַ ש  ַ ת  ב ְ רָש  ָ ַ ת פ  בָלָ ת חֻק  ו  ק, י"ב  ו  מ  ַ  ז תקס"ג(. ת 
מָרָא:)  2 ג ְּ ק   סוֹף   ב ַּ רֶּ ֶּ ה   ג'  פ  נִד ָ וֹת:  .(א  לאֹ, ) ד ְּ ב  ש    רַּ ג ַּ י ִ ה   וַּ ָ רָש  ָ י  ד,"צ  פ  ב ֵּ ל"  ג ַּ ש    כ ָ פֶּ נ ֶּ אָה  הַּ ב ָ רָא,".  הַּ קְּ י ִ ה   וַּ ָ רָש  ָ  פ 
ר,  .'א  ב ָ דְּ ִ מ  ה   ב ַּ ָ רָש  ָ ה   ב'.  פ  ָ רָש  ָ לָק.  פ  יר  ב ָ ִ ש  ירִים  ב ְּ ִ ש   ה,  הַּ ב ָ ק   סוֹף   רַּ סו  ָ ו חַּ "  פ  פ  תַּ י  כ ְּ עֲצֵּ יב)  "ב ַּ ק   .(ב,  סו  ָ פ  בַּ    ו 
ת" חַּ סו  (ו, טו) " יוֹנָתִי הִיא  אַּ ָ פ  בַּ ל" ק . ו  ת אֶּ נ ַּ ת. ()ו, יז  "ג ִ לֶּ קֹהֶּ ה, ב ְּ ב ָ ק  רַּ סו  ָ פ  ל" ב ַּ חָלִים  כ ָ נ ְּ  .( (א, יח) "הַּ
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2- What is the idea of saying, “Or the number of  ַֹע רב -one fourth of 

Yisrael?” What is the significance of “one fourth” in terms of 

counting the Jewish People? 

The Alter Rebbe will begin to analyze the above verse and explain these 

questions: 

וֹ    ע"רֹבַ " ב  י ביֵש   ִׁ ירו ש  ֵ פ  ירו ש     ם:'  ֵ פ 

י   קחֵלֶ   – ד  אֶחָ  יעִׁ וֹ   –  'ב , וְהַ תרְבִׁ ש  ְ ל    ן מִׁ

עָ  ָ נ ֵ  י . כ ִׁ ה אַרְב  רָאֵ  ההִׁ ש ְ ינַת יִׁ בְחִׁ יֵש     ל ב ִׁ

ינוֹ ד חִׁ    ת:' ב ְ

 

The word "ַׁ ע"ַׁרֹב  (related to the 

word  ארבע-four) has two possible 

explanations: One explanation is 

that it means “one fourth.” The 

second explanation is that it 

means “a total of four.” To 
understand the significance of the 

number four in counting the Jewish 

People, we need to explain that 

there are four main aspects of the 

Jewish person, as will be clarified 

later. 

נְיָ  י ד ִׁ   ן, וְהָעִׁ ז(  בכְתִׁ מג,  עְיָה  ַ ֹל    ":  )יְש  כ 
מִי ְּ בִש  רָא  קְּ נ ִ יו   הַּ רָאתִׁ ב ְ י  כְבוֹדִׁ   ,וְלִׁ

יו  יו"  , יְצַרְת ִׁ יתִׁ עֲש ִׁ ינוֹת  ם וְהֵ   , אַף  חִׁ   : ב ְ

בָ  ָ ו   ה, מַחְש  יב  מַעֲש ֶ  רד ִׁ    ה:ו 

 

The idea is, as follows: It is 

written (Yeshaya 43:7), 

“Everything that is called by My 
Name and exists for My Glory, I 

have created it, formed it, and 

also made it.” These three stages 
(created, formed, made) 

correspond to the three aspects of 

thought, speech, and action. 

י "  רָאתִׁ בָ   אהו    ו"ב ְ ָ מַחְש  ינַת  חִׁ   ה,ב ְ

הו   ֶ    ן.מֵאַיִׁ ־ יֵש   אש 

 

“I have created it” is the aspect of 

thought, which is similar to 

creation of something from 

nothing comparable, just like 

thought comes from the 

subconscious, which is not 

comparable to conscious thought. 

י " ו    א הו    ו" יְצַרְת ִׁ יב  הַד ִׁ ינַת  חִׁ   ר,ב ְ

הו   ֶ צו רָ   אש  ינַת  חִׁ ֵי   ה ב ְ צַי  מ ְ ֶ   ר ש 

וֹ  י  ב ְ  תהָאוֹתִׁ ֶ בָ ש  ָ  .  ה מַחְש 

“I have formed it,” is the aspect 

of speech, which is when a form is 

applied to the letters of thought, 
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causing the letters of thought to 

take on a more defined form. 

י  ףאַ "  יתִׁ עֲש ֶ   –   ו"עֲש ִׁ ַ הַמ  ינַת  חִׁ   ה. ב ְ

וֹ  לְש  יב ב ִׁ תִׁ עֲש ֶ  ילְפִׁ  ף",אַ "  ן כ ְ ַ הַמ  ֶ   –  ה ש 

בָ  פְרָ   ר ד ָ פְנֵ   דנִׁ עֵרֶךְ    , עַצְמוֹ   יב ִׁ אֵינוֹ כ ְ ֶ ש 

ו   יב  בָ   דנֶגֶ   רהַד ִׁ ָ חְש  ַ ֵי   ההַמ  צַי  מ ְ ֶ   ר ש 

וֹ  י  בָ   תהָאוֹתִׁ ָ חְש  ַ ש    ההַמ  ָ   ה מַ   יכ ִׁ   ,מַמ 

 ֶ ֵ ש   ן    ר,מְדַב ֵ   אהו    בחוֹש  ֵ כ  אֵין  ֶ ש   מַה 

נְיָ  ָי   ן עִׁ י  ו    העֲש ִׁ י  מִׁ ְ נְיָ   אהו    תגַש  פְנֵ   ן עִׁ   י ב ִׁ

  .3עַצְמוֹ 

 

“I have also made it,” is the 

aspect of action. The verse uses 

the word “ ףא ַׁ -also” in terms of 

action, since action becomes 

separate from the person’s thought 

and speech. It is unlike how 

speech compares to thought, 

where it simply forms the actual 

letters of thought into speech, 

since what a person thinks is 

what he says. This is not the case 

with physical action, which 

becomes its own expression of the 

person without a direct link 
showing its connection to what the 

person is thinking.  

By looking at what someone does, we cannot necessarily know what that 

person is thinking or feeling, whereas, by hearing his words, we can 

become aware of what he was thinking, since speech is a revelation of 

inner thoughts. 

נ ֵ  עוֹ   הוְהִׁ ינָ   דיֵש   חִׁ י   הב ְ יעִׁ   תרְבִׁ

מַעְלָ  ְ ל  ֶ ָ   הש  לשֹ  ְ ינוֹ   ה מֵהַש   חִׁ ַ"   תב ְ   –   ל הַנ 

בָ  ָ ו    ה, מַחְש  יב  מַעֲש ֶ   ר, ד ִׁ רְמָ   –   ה ו    ז וְנִׁ

ל ַ  מִׁ וֹ   אהו    ף"אַ "   יכ ִׁ   ף". אַ "   תב ְ   ן לְש 

ו   יב  וֹ   י, רִׁ בָ   דעוֹ   ת לְרַב  אֵינוֹ    רד ָ ֶ ש 

א ָ בָ   אוְהו    ן, מְפוֹרָש  כ  מַעְלָ   ר הַד ָ ְ ל  ֶ   ה ש 

 ָ לשֹ  ְ ינוֹ   המֵהַש   חִׁ ָלו    ת ב ְ ַ    , הַל  וְגָבוֹה 

 .  ם מֵהֶ   הוְנַעֲלֶ 

Now, there is another “fourth” 

aspect, which is higher than the 

three aspects mentioned 

previously: thought, speech, and 

action, and is hinted to in the 

word “ ףא ַׁ -also.” This is because 

the word “ ףא ַׁ -also” is used to 

include something else not 

mentioned explicitly in the verse, 

which as an aspect of the person 
that is above and beyond the 

three aspects discussed before. 

 
ין]  3 י ֵּ עַּ ה   וְּ ו ר  מִז ֶּ דִב  חִיל  ב ְּ תְּ מ ַּ יב  הַּ י ָ י  אִינִש    "חַּ מֵּ סו  א",  לִבְּ י ָ רַּ פו  ה   ב ְּ מַּ תו ב  ב ְּ כ ָ ֶּ ם   ש   ָ וֹרָ )  ש   :, ב־ג(צהר  אוֹ ה  ת 

א '  "וְצו רַת הַה ין '  ג   הו  בָה ],  'כו    קַו ִׁ ָ ינַת מַחְש  חִׁ הֵם ב ְ ֶ ים ש  רִׁ ב ָ ין מְחו  נֵי קַו ִׁ ְ ר  , ש  ו  ב  חִׁ   ; ד ִׁ ינַת  וְקַו הַג' הו א ב ְ

ה ד: –[ מַעֲש ֶ כְמוֹ  עַּ ב: 'אַף  ו  תו  ָ כ  ֶ יו'"  ש  יתִׁ  [.  עֲש ִׁ
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בֵיאו   בָ   רו  נ ֵ   ר,הַד ָ י  ההִׁ לְהָבִׁ יךְ    ן צָרִׁ

י  כְלִׁ ַ ידַ   תת  מוֹ   ת יְרִׁ ָ ש  ־ לָעוֹלָם   תהַנ ְ

ידָתָ   , הַז ֶה רִׁ י ְ ֶ י  ן ש  הִׁ י ָה  עֲלִׁ   א צוֹרֶךְ 

וֹדָ  נ  ַ  ע. כ 

In order to explain this, we first 

need to understand the purpose 

for which our Divine souls had to 

come down into this world. As is 

known, this descent is needed to 

reach an even higher ascent. 

י לְהָבִׁ יךְ  זוֹ   ן, וְצָרִׁ י ָה  י  המָ   עֲלִׁ   – א  הִׁ

רֶ   ר מֵאַחַ  ֶ ט  ֶ ידָתָה  הָיְתָ   םש    תנֶהֱנֵי   ה יְרִׁ

י  ז ִׁ ינָ   ומִׁ כִׁ ְ מָ   , 4ה הַש   ו    הו  יל    ל גָדוֹ   יעִׁ

ז ֶ     ה? מִׁ

We need to understand what 

exactly is this elevation that is 

accomplished? Before the soul 

came down into this world, it was 

enjoying the radiance of the 

Divine Presence (a great, revealed 

awareness of Hashem). What 

greater possible elevation can 

there be than this? 

י   ם וְגַ  כ ִׁ נְיָ   ב הֵיטֵ   ל לְהַש ְ בָ '   ן עִׁ ָ   ה,מַחְש 

ו   ב  מַעֲש ֶ   רד ִׁ הו    ה, לְמַעְלָ   ה'ו  ֶ   א ש 

ינַת   חִׁ י " ב ְ רָאתִׁ י  ו ב ְ ' ויְצַרְת ִׁ הֲרֵ  – "כו  ֶ   י ש 

בוֹתֵיכֶם"  ְ מַחְש  בוֹתַי  ְ מַחְש  לאֹ  י    "כ ִׁ

ח( נה,  עְיָה  ַ יב   )יְש  תִׁ דְמו    ן אֵי" וְ   ,כ ְ   תלוֹ 

ו   '  ףהַג   . 5" כו 

 

We also need to properly 

comprehend the idea of the 

“thought, speech, and action” of 

Hashem, which is expressed in 

the way “He created it, formed it, 

and made it (all the created 
beings),” since it is written, 

(Yeshaya 55:8) “(Hashem says), 

My thoughts are not like your 

thoughts,” and like we believe: 
“He (Hashem) has no bodily 

form,” 

Hashem does not have thought, speech, and action in the sense that a 

person has these abilities. With regard to Hashem, these three faculties are 

just analogies for Hashem’s power to express Himself. So, what exactly is 

the analogy? 

נְיָ  הָעִׁ ָא  יאַ   א, הו    ן אֶל  יְצִׁ ינַת  חִׁ ב ְ ֶ   תש 

ו    ל אֶ   םמֵהֶעְלֵ   ת הָעוֹלָמוֹ  יל  קְרָ   יהַג ִׁ   א נִׁ

The idea is that the process 

through which the worlds leave 

their hidden state (in Hashem’s 

 
רָכוֹ ה )רְאֵ  4  ( ת יז, אב ְ
ל ַ  5 פִׁ גְד ַ ת )ת ְ לְכוֹ "ם רַמְב ַ ה רְאֵ ל. יִׁ וֹרָ י יְסוֹדֵ ת הִׁ  .(ה א, זהַת 
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ֵ ב ְ   . 6בַר ה'" "ד ְ   םש 

 

Oneness, as expressed on the level 
of Atzilus), and become revealed 

(as independent entities, separate 

from Hashem) is called “the words 

of Hashem.” 

 ָ מָש  רֶךְ  ד ֶ עַל  מוֹ  אָדָ   ל כ ְ ו    ם, ב ְ יב    ר הַד ִׁ

ו נֵ   ה מְגַל ֶ   א הו   מַצְפ    י לְזו לָתוֹ 

וֹ  בְת  ַ ל    , מַחְש  ָ מָש  רֶךְ  ד ֶ עַל  ךְ  ָ כ 

רָ " עֲש ָ ַ בְרָ   תמַאֲמָרוֹ   ה ב    ,7ם" הָעוֹלָ   א נִׁ

מַאֲמָרוֹ   םהֵ  ינַת  חִׁ   י וְצֵירו פֵ   ת ב ְ

וֹ  י  י   תאוֹתִׁ וֹצְאִׁ   ל אֶ   םמֵהֶעְלֵ   םהַי 

ו   יל  וֹ   יהַג ִׁ .    ן מֵאַיִׁ   תו לְהַו   לְיֵש 

 

Just as a person’s speech reveals 

to other people what was 

previously hidden in his thoughts, 

so, by way of analogy, “with Ten 

Statements the world was 

created,
8
” which are 

“statements” and the 

combination of letters of those 

statements, which come out and 

reveal Hashem through the 

creation of worlds, something 

from nothing. 

נ ֵ    ל יָכוֹ   דאֶחָ   ר מַאֲמָ ב ְ "   ה, וְהִׁ

רְאוֹ  ב ָ י   .7ת" לְהִׁ כְתִׁ ו(  בו כְדִׁ לג,  ים  ִׁ ל  הִׁ :  )ת ְ

ָל צְבָאָם"  יו כ  ִׁ חַ פ  בְרו  ירו ש   ."ו  ֵ חַ  "   : פ  רו 

י  ִׁ ינַת הֶבֶ   אהו    ו"פ  חִׁ   א וְהו    , 9ן הָעֶלְיוֹ ל־ ב ְ

וֹלֵ   –ד"  אֶחָ   ר מַאֲמָ "  כְמַאֲמָ  ל.הַכ   10ר ו 

ךְ אוֹמֵ "  רו    ד אֶחָ   ר מַאֲמָ ב ְ   –ה"  וְעוֹש ֶ   ר ב ָ

'  . כו 

Now, “with one statement 

Hashem could have created the 

world,” as it is written (Tehilim 

33:6), “And with the breath of 

His mouth He created all their 

hosts.” The meaning of “the 

breath of his mouth” is the 

“breath from Above,” which is 

the “one statement,” which 

includes all the other statements. 

This is also hinted at in the 

phrase (from the daily prayers, 

Baruch Sheamar), “Blessed is He 

 
ים 6 ל ִׁ הִׁ דְבַר"ו:  , לג  )ת ְ ם ה' ב ִׁ מַיִׁ ָ ו   ש  חַ  נַעֲש  יו ו בְרו  ִׁ ל פ  ָ  . (צְבָאָם" כ 
 ת ה, א(. אָבוֹ ) 7

8These are the first ten statements in the Chumash in Parshas Bereishis: “And 

Hashem said let there be light;” “And Hashem said let there be plants,” etc. The 
process through which everything is created from those verses and letters is 

explained in Shaar Hayichud Vehaemunam of Tanya. 
ין] 9 יֵּ ר עַּ ז ֹהַּ ק  ב ַּ לֶּ "  .'ב ז,"מ ,'ג  חֵּ ש  ֹדֶּ ק  ת הַּ רֶּ "אִג ֶּ ָ )ו בְּ ימ  ו ר ן ה( סִׁ ב  חִיל ד ִ תְּ מ ַּ ש  " הַּ עַּ י ַּ וִד וַּ  ."[ד ָ

רְכ ַ ) 10 רו ךְ ת "ב ִׁ אָמַ  ב ָ ֶ  ר"(.ש 
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who said and made,” meaning 

that He made everything with 

one statement.
11
 

ו   יב  הַד ִׁ ֶ ש  ָא  י  ק מְחַל ֵ   אהו    ראֶל  מַפְרִׁ   ד ו 

ָ   ל הַהֶבֶ  ינ ֵ   הלְכַמ  וֹ   יצֵירו פֵ   ימִׁ י    ת,אוֹתִׁ

הֵ  ֶ ו    ם הֵ   ם ש  יב  קו    י רִׁ ְ תְחַל    תהִׁ

ין   –ת  הָעוֹלָמוֹ  אַלְפִׁ ,     "אֶלֶף  ה  נ ֵּ ו  ש  מ ְּ ַּ ש  יְּ
קָדָמוֹהִי   בָן  רִבְּ וֹ  רִב  ן וְּ קו מו  '  יְּ כו  יֵש   "הֲ   ; 12" וְּ

דָיו גְדו  ר לִׁ ָ סְפ  '  מִׁ י וֹב כה, ג( "כו   .  )אִׁ

 

It is just that the “speech” of 

Hashem is what divides up and 

differentiates the “breath” of 

Hashem into many different 

letter combinations (which 

become the names of the particular 
creatures). This is expressed in the 

great diversity of the different 

worlds and their inhabitants, like it 

says, (Daniel 7:10) “Thousands 

and millions of angels serve Him, 

and tens of thousands, and 

hundreds of millions of angels 
stand before Him,” and the verse 

says, (Iyov) “It is impossible to 

count His legions of angels.”  

The Gemara (Chagiga 13b) explains these two verses to mean that each 

“legion” of angels contains at least one million angels, but there is no limit 

to how many legions Hashem has. 

In physical speech there are two elements: The breath which comes from 

the lungs, and the vocal cords and articulatory organs that e breath in order 

to produce different sounds. The breath that underlies all speech sounds is 
exactly the same breath in all sounds. The only factor that distinguishes 

between one sound and another is the vocal cords and articulators, which 

manipulate the flow of air to produce each distinct speech sound.  

 
11This last statement is puzzling: We just quoted that “with one statement 

Hashem could have made the world,” but, instead He made it with Ten 
Statements. How are we explaining this phrase from Baruch Sheamar to mean 

that He actually made the world with one statement?  

The idea is that on the level of Hashem’s “thought,” the world was actually 

created all at once, with one statement of thought. But in “speech” it took ten 

statements, as will be explained. 
י ֵאל  12 נִׁ ",  ז  )ד ָ ין  י:  אַלְפִׁ , אֶלֶף  ֵה  נ  ו  ש  מ ְ ַ וֹ   יְש  ב  בְבָן  וְרִׁ י  רִׁ ן".    קָדָמוֹהִׁ יגָ יְקו מו  בַחֲגִׁ ב:ו  יג,  ין "  ה  אַלְפִׁ אֶלֶף 

ֵה   נ  ו  ש  מ ְ ַ דו ד אֶחָד  – יְש  ר ג ְ ַ סְפ  ר , מִׁ ָ סְפ  דָיו אֵין מִׁ גְדו   . ("וְלִׁ
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Similarly, in the process of creation there is one simple force that animates 

all of creation equally. This force is called “the breath of the One Above,” 

which is also referred to as the “one statement” that Hashem could have 

used to create the world (rather than the “ten utterances,” which Hashem 
actually used). This “one statement” can be divided into infinitely many 

different types of creations, through the various “letters” of Hashem’s 

“speech.” 

The maamer will also explain a second analogy from speech:  

Thought and speech are inherently linked, inasmuch as speech is a 

revelation of thought. This means that one’s inner thoughts find outward 

expression in his speech. However, in thought one can go through a great 
amount of information in a given period of time, compared to how long it 

would take to go through and explain that same amount of information in 

speech. This is because thought is a higher-level faculty than speech, and 

is more closely connected to one’s soul than speech is. Speech functions 
to express ideas to other people, whereas thought expresses ideas to 

oneself and within oneself. This is the reason that information exists on a 

higher level in thought than in speech. And this is also the reason that 

though contains a much greater revelation than is speech.  

Similarly, the lifeforce and template of every created being originally 

existed in Hashem’s “thoughts,” on the level of Atzilus, which is totally 
unified with Hashem. Similarly, a person’s thoughts are unified with a 

person, and then become separate from a person through the faculty of 

speech, which results in the creation of beings that perceive themselves as 

separate from Hashem. In Hashem’s “thoughts,” everything existed all at 
once, like information that is condensed into one idea in a person’s 

thought, and only through Hashem’s “speech” does every created being 

become differentiated from every other being.  

In general, a created being can only access its source in the level of speech, 

but cannot reveal a direct connection to its own source in Hashem’s 

thoughts (the exception to this rule is Adam, the first man, and the Jewish 
People, who can connect to their source). However, Adam and Avraham 

and every Jew are still connected to Hashem’s “thoughts” on a revealed 

level, allowing us to be aware of the fact that we are not separate from 

Hashem. 

מַלְאָכָיו ה'  רְכו   "ב ָ ב    , וְזֶהו   כֹחַ  וֹ ג ִׁ רֵי 

דְבָרוֹ וֹ ע י  מ   ,ש ֵ ְ ש  בָרוֹ" וֹ לִׁ ד ְ קוֹל  ב ְ   עַ 

כ( קג,  ים  ִׁ ל  הִׁ בָרוֹ "   , )ת ְ יְיקָ   "ד ְ נֵ   א,ד ַ ְ פ    י מִׁ

This is the idea of what it says, 
(Tehilim 103:20) “Bless Hashem, 

His angels, who are strong and 

powerful to fulfill His word, and 
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הֵ  ֶ י   םש  י   םחָי ִׁ "ד ְ   םוְקַי ָימִׁ ינַת  חִׁ ב ְ בַר  מִׁ

הו    , ה'"  ֶ ו    אש  יל  ג ִׁ ינַת  חִׁ י    יב ְ פִׁ "מוֹצָא 

הְיוֹ   13" ' ה ו    תלִׁ יב  קו    ירִׁ ְ תְחַל    תהִׁ

י  בְרָאִׁ  ם;הַנ ִׁ

listen to the sound of His word.” 

Only “His word” are they able to 

listen to, since they receive their 

life and existence only from the 

“word of Hashem,” which is a 

revelation from “what comes out 

of the ‘mouth’ of Hashem” to 

bring into existence the great 

diversity of created beings. 

וֹ י־ וְצֵירו פֵ  י  הֶ   ת אוֹתִׁ ֵ מ  ֶ י   םש    ם חַי ִׁ

י  בְרָאִׁ ינַ   םהֵ   םהֵ   ם, הַנ ִׁ חִׁ מוֹ   ת ב ְ ֵ   ת,הַש  

ינַ  םוְהֵ  חִׁ מוֹ  ת ב ְ ְ י  ל כ ָ  ת ש  בְרָאִׁ   ל כ ָ  ם, הַנ ִׁ

מוֹ   ל עַ   דאֶחָ  ְ מוֹ    , ש  יכָאֵ   המַחֲנֵ " כ ְ   ל מִׁ

' מוֹ   ן וְכֵ   ", כו  ְ י   ל כ ָ   תש  בְרָאִׁ   ם הַנ ִׁ

ֵיהֶ  ינ     ם.לְמִׁ

 

The combinations of letters from 

which each created being 

receives life are their “names.” 

These are the names of all the 

creations, each one with its 

specific name, like “the Camp of 

the Angel Michael,” and so too, 

the names of all the creations 

according to their varieties.  

ב   תו  ָ כ  ֶ ש  כְמוֹ  כ(ו  ב,  ית  ִׁ רֵאש  קְרָא  :  )ב ְ "וַי ִׁ

מוֹת"  ֵ ש  מוֹ   םוְהֵ   , הָאָדָם  ֵ ש  ינַת  חִׁ   תב ְ

ש   ָ פֵ   ,מַמ  וֹ   יצֵירו  י  ה'  ת  אוֹתִׁ י  פִׁ "מוֹצָא 

גוֹ'  ". וְּ

Like it is written, (Bereishis 2:20) 

“And Adam called names to all 

the creatures,” meaning that he 

called forth their real names, 

which are the letter combinations 

of “what comes out of the 

‘mouth’ of Hashem” to create and 
enliven each particular creature 

through a specific letter 

combination (name) for each one. 

נ ֵ  ין    אהו    הזֶ   ל כ ָ   הוְהִׁ 'עָלְמִׁ ינַת  חִׁ ב ְ

ַלְיָין'  תְג  אִׁ י' וְיֵש     , ד ְ י  ן עָלְמִׁ ימִׁ לָ   ן סְתִׁ   א ד ְ

תְג ַ  הֵ   , 14ן' לְיָיאִׁ ֶ ינַ   ם ש  חִׁ י   תב ְ   ם מְקוֹרִׁ

וְכָ  ַלְיָין'.  תְג  אִׁ ד ְ ין  ֶ   המַ   ל לְ'עָלְמִׁ י ֵש   ש  

כְרָ  מו  ַלְיָין'  תְג  אִׁ ד ְ ין  'עָלְמִׁ הְיוֹ   חב ְ   תלִׁ

י'ב ְ  ר לוֹ מָקוֹ  י  ן עָלְמִׁ ימִׁ    ן'.סְתִׁ

Now, all of this is only the 

“revealed worlds.” However, 

there are also “hidden worlds 

that are not revealed,” which are 

the source for the “revealed 

worlds.” Whatever exists in the 

 
ל )"עַל 13 ָ י מוֹצָא כ  חְיֶה ה' פִׁ  (.ח, ג  בעֵקֶ הָאָדָם".  יִׁ
מַ ) 14 ו נֵ ת הַקְד ָ ק   ר יז, א(. זֹהַ י ת ִׁ
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“revealed worlds” must also have 

a source in the “hidden worlds.”  

זְכ ָ  נ ִׁ ַ ַ   רכ  דְרָש    ב לְךָ עֵש ֶ   ן אֵי"   :15ל רַזַ"  תב ִׁ

 ָ לְמַט  אֵי  המִׁ ֶ לְמַעְלָ   ל לוֹ מַז ָ   ן ש    ן וְכֵ   ה".מִׁ

  ם רו    דעַ   ה מַעְלָ   ה לְמַעְלָ   א הו  

עֲלוֹ  ַ י   ת,הַמ  כְתִׁ כְדִׁ ז(  בו  ה,  י  :  )קֹהֶלֶת  "כ ִׁ

ב וֹ גָב ג ָ מֵעַל   ַ ש  וֹ ה   ַ גְב   ,מֵרוֹ ה  ים  וֹ ו  הִׁ

 עֲלֵיהֶם". 

As is mentioned by our Sages, 
(Bereishis Rabba 10:6) “No blade 

of grass exists below that does not 

have a spiritual source Above.” 

This is true on all levels, each 

level receiving from a higher 

level, until the highest of all 

possible levels, like it is written, 

(Koheles 5:7) “Each guardian 

angel has a higher-level angel 

above him, and there is always a 

level even higher than that.” 

נ ֵ  רָאֵ "  הוְהִׁ ש ְ בָ   ל יִׁ ָ מַחְש  ב ְ   ,16ה" עָלו  

ירו ש   ֵ ינַת    :פ  בְחִׁ י' ב ִׁ ימִׁ סְתִׁ ין    ן'. עָלְמִׁ

ָ   , וְהַיְינו   לְמָש  מוֹ  בָ   ל כ ְ ָ חְש  ַ   א הו    ההַמ 

הַהֶעְלֵ  ינַת  חִׁ ֶ   ם ב ְ ו    ל ש  ב    ר,הַד ִׁ

ו   ב  הַד ִׁ ֶ מַ   המְגַל ֶ   אהו    רש  פוֹרֵש     ה ו 

 ֶ בָ ש   ָ חְש  ַ מ  ַ מַ   ה, ב  ֶ   הו  ַ ב ַ ש   בָ מ  ָ   א הו    החְש 

ירָ  סְקִׁ הַרְב ֵ   ת,אַחַ   הב ִׁ לְפָרֵש   יךְ    ה צָרִׁ

ו רוֹ  יב  דִׁ    .ב ְ

 

Now, the verse says, “Yisrael 

came up in Hashem’s 

‘thoughts’,” meaning, they 

existed in the “hidden worlds” of 
Hashem’s thoughts. Just like a 

person’s thoughts have two 

elements: 1- His thoughts are 

hidden behind his speech, since 

speech reveals and expresses 

what one is thinking; 2- The 

amount of information that, in 

thought, can be captured in a 

single glance, requires many 

words to convey through speech.  

בָ   יכ ִׁ  ָ חְש  ַ הַמ  ֹחַ  כ  ינַת  חִׁ   ד מְאֹ   אהו    הב ְ

ו    ה נַעֲלֶ  ב  הַד ִׁ ֹחַ  כ  בָ   ר. מִׁ ָ חְש  ַ הַמ  ֶ   ה ש 

ימִׁ   אהו   נִׁ ְ תְאַחֶדֶ   י, לְבו ש  הַפ  מ ִׁ ֶ   ם עִׁ   תש 

ש   ָ מַמ  ֶפֶש   הו    ,הַנ  ֶ יֵש    אש  ינַת  בְחִׁ ־ ב ִׁ

ש  מַ  ן מֵאַיִׁ  ָ  . מ 

These two aspects of thought come 

from the fact that thought is a 

higher level than speech. This is 

because thought is called “the 

inner garment of the soul,” and is 

totally united with the soul of the 

person, which is why [the 

 
רֵ ) 15 יב ְ ִׁ  . ה י, ו(רַב ָ ת אש 
י) 16 ִׁ רֵאש   . ה א, ד(רַב ָ ת ב ְ
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transition from the realm of 

thought to that of speech] is 

actually considered like 

something from nothing. 

יב תִׁ כ ְ ן  ֵ כ  כ(  וְעַל  ב,  ית  ִׁ רֵאש  קְרָא  :  )ב ְ "וַי ִׁ

ו לְעוֹף   הֵמָה  הַב ְ לְכָל  מוֹת  ֵ ש  הָאָדָם 

ם מַיִׁ ָ גוֹ'  הַש   הֵ   , 17" וְּ ֶ ינַת    ם ש  חִׁ ב ְ

י  נֵ "   ם:מַלְאָכִׁ ְ נֵ "   ה", אַרְיֵ   יפ  ְ וֹ   יפ    ר",ש 

נֵ "  ְ ֶ   י פ  '   ר"נֶש  כו  מוֹ   ם וְהֵ   .18וְּ ֵ יכָאֵ   תהַש     ל מִׁ

יאֵ  '  ל וְגַבְרִׁ הֵ   , כו  ֶ פֵ הַצ ֵ   ם הֵ   ם ש  י־ ירו 

וֹ  י  הֶ  תאוֹתִׁ ֵ מ  ֶ ו  מֵאַיִׁ   ם ש  תְהַו  כו  וְנִׁ ְ מְש    ן נִׁ

ינַת  ,לְיֵש   בְחִׁ בַ " ב ִׁ  . " ' ה  ר ד ְ

וֹ  נֶגְד   ו לְאָדָם לאֹ מָצָא עֵזֶר כ ְ

Therefore, it is written, “And 

Adam called names to all the 

animals and to all the birds of the 

sky,” which is also a reference to 

the angels (who are the spiritual 
source of the animals and birds), as 

they are described in Yechezkal 

(1:10) as having “the face of lion, 

and the face of an ox, and the face 

of an eagle,” meaning that he 

called the angels by their names 

of Michael and Gavriel etc., 

which are the letter combinations 

through which they receive 

existence from the “word of 

Hashem.” 

מוֹת  "  ל אֲבָ  ֵּ ש  הָאָדָם  רָא  קְּ י ִ מָה  וַּ הֵּ ב ְּ הַּ כָל  לְּ
ה  דֶּ ָ ש   הַּ ת  י ַּ חַּ כֹל  לְּ ו  יִם  מַּ ָ ש   הַּ עוֹף  ו לְאָדָם    ו לְּ

וֹ" נֶגְד  כ ְ עֵזֶר  מָצָא  ָ   לאֹ  ש  ית  ִׁ רֵאש   , (ם)ב ְ

ירו ש   ֵ ינַת    אהו  ר"  עֵזֶ "   :פ  חִׁ ֵ " ב ְ    .19ם" ש 

However, as this verse finishes, 
“Adam called names to all of the 

animals and birds of the sky and 

creatures of the field, but Adam 

did not find ‘a helper for 

himself.’” Meaning that the 

‘helper’ he was missing was a 

“name.”
20
  

מָ   ,וְהַיְינו   ָ ש  הַנ ְ ֶ וֹאָ   םקוֹדֶ   הש    ה  ב 

ו    םלָעוֹלָ  ֵ   ףוְלַג  ש  ב ְ קְרֵאת  נִׁ   ם אֵינָה  

This is because, the Divine soul, 

prior to entering the world and 

the body, does not have a name at 

 
ין] 17 י ֵּ עַּ ר וְּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ירו ש   מַּ ֵּ ה  פ  ו ר זֶּ דִב  חִיל ב ְּ תְּ מ ַּ ֹה " הַּ כו   כ  בָרְּ ֹא  – "תְּ ת נָש  ַּ פָרָש   . [ל כו, ב(לְעֵי) ב ְּ
 .(י, א  יְחֶזְקֵאל) 18
ין) 19 י ֵּ ב ַּ  עַּ מְּ הָרַּ ירו ש   ן"ב ְּ פֵּ ש   ב ְּ מ ָ חו  ק  הַּ פָסו  ה  ב ְּ  . ( זֶּ

20The verse starts out by discussing how Adam gave names to all of the creatures, 

and concludes by saying that Adam was missing something. The implication of 

the verse is that what he was missing was a name for himself, which is why he 

could only name other creatures, but could not name himself. 
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לָ  קוֹ   ילְפִׁ   ל, כ ְ מ ְ ֶ   א הו    ה  חוֹצְבָ   רש 

בָ  ָ מַחֲש  ינַת  בְחִׁ י'   ה, ב ִׁ ימִׁ סְתִׁ ין    ן עָלְמִׁ

לָ  תְג ַ   אד ְ מַ ן'לְיָי אִׁ ו  קְרָ   ה.  נ ִׁ ֶ א:  ש 

צְחָ '   ם', אַבְרָהָ ' '  ק'יִׁ   י אַחֲרֵ   אהו    , כו 

ו   ש  ב ְ תְלַ מָ   תהִׁ ָ ש  גו    ה הַנ ְ  . ףב ְ

all, because the source from 

which it comes is the level of 

“thoughts” of Hashem, which are 

the “hidden worlds that are not 

revealed.” A person is given the 

name like ‘Avraham’ or 

‘Yitzchok’ only after the Divine 

soul becomes invested in a body. 

 " ל  וְזֶהו   עַּ ה  ל ֶּ הָאֵּ חֳרָבוֹת  הֶּ י  בֵּ ְּ יֹש  אָדָם  ן  ב ֶּ
אמֹר לֵּ רִים  אמְֹּ ל  רָאֵּ יִש ְּ ת  מַּ דְּ הָיָה    אַּ אֶחָד 

נו     אַבְרָהָם  חְּ אֲנַּ ץ וַּ ת הָאָרֶּ אֶּ ש   ירַּ י ִ לָנו   וַּ ים  ב ִ רַּ
ה  ָ מוֹרָש  לְּ ץ  הָאָרֶּ נָה  א "  נִת ְּ קֵּ זְּ חֶּ ,  [ ד"כ  ג," ל  ל]יְּ

ירו ש    ֵ וֹדֶ   –"  הָיָה " פ  ק  ֶ יאַ   ם ש    תב ִׁ

מָ  ָ ש  ינַת    ההַנ ְ בְחִׁ פוֹ הָיָה ב ִׁ   ד". אֶחָ " לְגו 

ינַ  בְחִׁ ב ִׁ הַיְינו   בָ   ת ד ְ ָ חְש  ַ   ה הַמ 

תְאַחֶדֶ  מ ִׁ ֶ ֶפֶש    ם עִׁ  תש   . הַנ 

This is the idea of what is written, 
(Yechezkal 33:24) “Son of Man 

(Yechezkal), those who dwell on 

these desolate lands, on the land of 

Yisrael, say: Avraham (our 
forefather) was only one person, 

yet he inherited the entire land, and 

we who are many, to us was given 
the land to inherit it.” This means 

that Avraham, our father, ‘was’ 

previously ‘one.’ Before his 

Divine soul came into his body, he 

existed in total “Oneness” with 

Hashem, referring to the level of 

Hashem’s “thoughts,” which are 
totally unified with Hashem, like a 

person’s thoughts are unified 

with his own soul.” 

ינַת    םהֵ   םוְהֵ  חִׁ י' ב ְ ימִׁ סְתִׁ ין    ן',עָלְמִׁ

הֵ  ֶ י   ם ש  תְיַיחֲדִׁ אוֹ   ם מִׁ סוֹף  ־ אֵין   רב ְ

ש   ָ מַמ  א  ךְ־הו  רו  ינָ   , ב ָ בְחִׁ וֹדֶ   הב ִׁ ק  ֶ   ם ש 

וֹאָ  ידֵ   ה  ב  ו    ילִׁ יל  הְיוֹ   ת הָעוֹלָמוֹ   יגִׁ   תלִׁ

קו   ְ תְחַל  י   ת הִׁ בְרָאִׁ   א לְמָ עָ " מֵ   םהַנ ִׁ

דָ  רו  ֵ '  אדְפ     ".כו 

These “thoughts” are called 

“hidden worlds,” which are 

totally united with Hashem’s 

Infinite Light, which is a level 

higher that how the worlds 

become revealed as seemingly 

separate from Hashem, called 

“the world of separateness.” 

וֹ ם־ אָדָ ב ְ   ן לָכֵ  אש  י   ן הָרִׁ לו לִׁ כ ְ   ם הָיו  

י  ִׁ ש   ִׁ וֹ   םש  ב  מוֹ   ארִׁ ָ ינָ   21תנְש  בְחִׁ   ת,אַחַ   הב ִׁ

Therefore, just like Avraham, our 

forefather, in whom was contained 

 
21  ( ָ רָש  ָ פ  ה  רַב ָ מוֹת  ְ ש  תְבֵ .  ג   , מה  רְאֵה  כִׁ יזַ י  ב ְ צֵא"ל:  הָאַרִׁ ֵ ת  ה  ָ רָש  ָ פ  צְוֹת  הַמ ִׁ עַר  ַ ים    .ש  ו לִׁ לְג  הַג ִׁ עַר  ַ ש 
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לְפִׁ  קוֹ   יוְהַיְינו   מ ְ ֶ מָ   רש  ָ ש  י  ההַנ ְ   א הִׁ

קו    המַעְלָ   הלְמַעְלָ  ְ תְחַל  הִׁ ינַת  חִׁ ב ְ   תמִׁ

י  בְרָאִׁ ַ"   םהַנ ִׁ נ  ַ  :  .22ל כ 

the souls of the entire Jewish 
People, was originally on the level 

of total unity with Hashem, existing 

in Hashem’s ‘thoughts,’ so too, 
Adam, the first person, included 

in himself 600,000 root-souls for 

the entire Jewish People in one 

level (his own lofty soul), since the 

source of the Divine souls is from 

a level above and beyond the 

division and ‘separateness’ of the 

other created beings, as 

explained above. 

Just like thought can contain a lot of information and can condense it into 

one point that would take a long time to explain verbally, the same is true 

regarding Hashem’s thought, where all souls exist in undifferentiated 
unity. This is reflected in the fact that all the Jewish Souls existed 

simultaneously in Adam and in Avraham, since they were each on the level 

of Hashem’s ‘thoughts.’  

This all brings out that the source of the Divine soul is on the level of 

Hashem’s ‘thoughts,’ which are totally unified with Him, similar to a 

person’s thoughts, which are unified with his soul. We still need to 

understand the benefit of the soul coming down into this world. What 
possible advantage can the soul attain by being here rather than being part 

of Hashem’s thought? 

 

Summary of Chapter 1: 

Q1. What is the meaning of “ ר אֶת ר ָ סְפ  רָאֵלוֹ ו מִׁ ש ְ יִׁ בַע  -or who can 
count the בַע וֹ ר  of Yisrael?” 

A1. The word בַע וֹ ר  could either mean one-fourth, or a total of 
four. Thus, the verse could either mean, “Who can count one-fourth 
of Yisrael?” Or, it could mean, “Who can count Yisrael, who is 
made up of four parts?” 

 
מָה ו ז יב רו ש  ג' .הַקְד ָ ית ד ְ ִׁ רֵאש  ה ב ְ ָ רָש  ָ ים פ  קִׁ סו  ְ עַר הַפ  ַ    (.ש 

ין] 22 י ֵּ עַּ ר וְּ ז ֹהַּ ק  ב ַּ לֶּ  . '[ב ב,"ק  .'ב ה,"פ :'א  חֵּ
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Q2. According to the second translation of בַע וֹ ר  as a total of four, 
what are the “four parts” of Yisrael? 

A2. Three out of the four aspects of Yisrael are the three general 
ways in which we connect to Hashem. They are: The 1-thoughtַׁ

אתִיו) רָּ ַַׁׁ(ב ְ , 2-speech יו)ַַַׁׁׁ רְת ִ (ַַׁׁיְצ  , and 3-action (  יתִיואַף (עֲש ִ  of the Torah 
and Mitzvos. The fourth aspect of our connection to Hashem is 
hinted to by the word “אַף-also” (of (יו יתִׁ עֲש ִׁ אַף  , implying another 
aspect of our connection to Hashem that is higher than thought, 
speech, and action. To understand this “fourth aspect of our 
connection,” we need to answer the following question: 

Q3. What is the purpose for which our Divine soul came down 
into a body?  

A3. It came down in order to connect to Hashem on an even 
deeper level than it was connected to Him while still Above. 

Q4. What type of existence did the soul have in its source, and 
what type of connection to Hashem did it have in its source? 

A4. In its source, the soul existed on the level of Hashem’s 
“thoughts,” which are higher than His “speech.” Speech is 
Hashem’s revelation, which He uses to create our world and the 
spiritual worlds of souls and angels that feel separate from Him. 
Just like speech reveals one’s inner thoughts to someone else, so 
too, this creative power gives rise to beings that consider 
themselves to be “other” and separate from Hashem. Hashem 
reveals His creative power to these “other” beings. However, in the 
world of Atzilus, Hashem’s true Oneness is fully revealed, and the 
souls therefore feel completely united with Him, just as a person’s 
thoughts are united with the thinker and reveal one’s own ideas to 
themselves. In such a case, there is no “other” involved. Our Divine 
souls originally existed on this lofty level. 

Q5 If our souls started out on such a high level of connection to 

Hashem, similar to His “thoughts, which” that are totally united 
with Him, what possible greater, deeper connection can be attained 
in this physical world? This is what the maamer will continue to 
explain: 
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ַׁב. Chapter 2: 

י   יוְאַחֲרֵ  בָרִׁ יֵש     , 23ה הָאֵל ֶ   תוְהָאֱמֶ   ם הַד ְ

י וֹסֶפֶ   ן לְהָבִׁ ת  ו    ת מַהו   יל    י הָעִׁ

מָ  ָ ש  עוֹלָם  הלְהַנ ְ ָ ה  ־ ב  הַז ֶ

תָ  ו  ש  ב ְ תְלַ הִׁ ו    ה  ב ְ ג  ַ מִׁ  ףב  ְ ש   – י  הַג ַ

After the above truth and 

explanations, we can understand 

what is the great advantage that 

the Divine soul receives in this 

physical World through 

becoming invested into a physical 

body.  

Previously, we asked about the advantage of the soul’s descent into a body. 

The reason for this question is as follows:  

מְקוֹ   ר מֵאַחַ  ב ִׁ ֶ   ה הָיְתָ   ה  חוֹצְבָ   רש 

לו לָ  תְאַחֶדֶ   הכ ְ מִׁ אוֹ   ת ו  סוֹף  ־ אֵין   רב ְ

ינַ  בְחִׁ א ב ִׁ ךְ־הו  רו  בָ   תב ָ ָ ינַת    ה, מַחֲש  חִׁ ב ְ

י' ימִׁ סְתִׁ ין    ה מַעְלָ   הלְמַעְלָ   ן', עָלְמִׁ

ינַ  חִׁ ב ְ ֵ '   ת מִׁ ינַת  ם'  ש  בְחִׁ בַ " ו    " ' ה  ר ד ְ

"ַ נ  ַ ַלְיָין' כ  תְג  אִׁ ין ד ְ 'עָלְמִׁ  .  ל ב ְ

 

Since, in the soul’s source, from 

which it was derived (in Atzilus), 

it was included in, and unified 

with the Infinite Light of Hashem 

on the level of Hashem’s 

“thoughts” -which are called “the 

hidden worlds,” a level above and 

beyond the level of Hashem’s 

“Name” and “the Words of 

Hashem,” which are called “the 

revealed worlds” as explained 

above -  

What greater elevation could the soul possibly experience by descending 

into this world than what it experienced while existing in Hashem’s 

“thoughts?” 

נ ֵ  הִׁ יב    האַךְ  תִׁ יא(כ ְ פו,  ים  ִׁ ל  הִׁ   י חֵדַׁ":  )ת ְ

בִיַׁ מֶךָ"   לְבָּ ְ ש  רְאָה  אָנו     ן וְכֵ   ; לְיִׁ

 ַ תְפ  ימִׁ לִׁ ְ רְכ ַ   ן ל  בִׁ   ם עוֹלָ   תאַהֲבַ "   ת ב ְ

נו   ָ 'אֲהַבְת  בֵנו ַׁ  וְי חֵד –  כו  '  לְבָּ  .  " כו 

 

However, the answer is as 

follows: It is written, (Tehilim 
86:11) “(King David asks Hashem) 

unite my heart to fear Your 

Name,” and so too in our daily 

prayers, we say in the blessing of 

Ahavas Olam (before the Shema), 

“And unite our hearts to love and 

fear Your Name.” 

 
רֵי ) 23 ה   אַחֲ ֶ מֶת הָאֵל  הָאֱ בָרִים וְּ וֹ  :הַד ְּ תו  ן לְש  ָ בְרֵיהַכ  ים ב ד ִׁ  א(. , לב'  ב הַי ָמִׁ
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נְיָ  ינַת    יכ ִׁ   ן,וְהָעִׁ חִׁ ב ְ א־ַׁרְעו תַָּׁ'יֵש  

הו   , א'ַׁדְלִיב ַָּׁ ֶ זֶ  ב', הַל ֵ  ן רְצוֹ '   א ש  ָ   ה וְיֵש  ב 

ינוֹ '  ב חִׁ נִימִי ו ַׁ  –  ת ב ְ ְ    :תַׁוְחִיצוֹנִי וַַֹׁׁתפ 

 

The idea of “uniting our heart” is 

as follows: In the level of service 

called “ אַׁרְעו תַָּׁ אדְלִיב ַָּׁ  -Desire of 

the Heart” there are two aspects: 

The “inner aspect” of the heart’s 

desire and the “outer aspect” of 

the heart’s desire: 

נִימִיַׁ ְ ַׁתפ  ַַׁׁ ַׁתנְקו ד   ל ֵַַׁׁ י  בה  ינַת    אהִׁ חִׁ ב ְ

ב ַָּׁה־אַהֲבָ  מַעְלָ ,  הַׁר  ְ ל  ֶ עַ   הש  ַ   ם מֵהַט 

עַ  בָאָ   ת, וְהַד ַ לְמַעְלָ   הו  ינַת    המִׁ בְחִׁ ב ִׁ

נַָּׁ ָּ ת  ב  ,  המ  תו  ָ כ  ֶ ש  מוֹ  ז(  ח)קֹרַ כ ְ :  יח, 

נָּהדַת  וֹ "עֲב  ָּ ת  אֶת    מ  ן  ֵ אֶת 

ה  תְכֶם" ו  כ ְ ַ   ; 24נ 

 

The “innermost aspect” of the 

heart’s desire is expressed in a 

“Great Love” for Hashem, in a 

manner that is above any 

explanation or logic, and it comes 

from Above as a “gift,” as it is 

written, (Bamidbar 18:7) “I 

(Hashem) will give you (Aharon 

and his sons) the service in the 

Mishkan as Kohanim as a gift.” 

It says in the Zohar (I:45b), “The service of the Kohanim in the Beis 

Hamikdash represented a deep level of desire to connect to Hashem. This 

desire came from the innermost part of the heart. This was expressed in 

the fact that they didn’t sing or talk when they performed the service. 
Instead, they worked quietly, since their feeling for Hashem was too deep 

to be expressed in any words or melody. By contrast, the Leviim (Levites) 

sang in the Beis Hamikdash, expressing the lower level of desire for 

Hashem, which can be conveyed in a song.  

Since this higher level of desire for Hashem from the inner aspect of the 

heart is associated with Kohanim, and regarding their service the verse 

says that it is a “gift” from Hashem, we understand that this deep love for 

Hashem from the inner aspect of the heart is a “gift from Above.” 

ַׁתַׁחִיצוֹנִי וַֹׁוְ  ל ֵַַׁׁ לְקָ   אהו    בה    ן מִׁ   חהַנ ִׁ

עַ  וֹנְנו    תהַד ַ תְב  גְדו ל ַ   תוְהִׁ   ל כ ָ "   , ' ה   ת ב ִׁ

יעו רָ   ם לְפו    ד חַ  ִׁ ילֵיה    א ש    י ו לְפִׁ   , 25" דִׁ

And the “outer aspect” of the 

heart’s desire comes from the 

knowledge and contemplation of 

 
ב   מַה   עַיֵין ]   24 תו  ָ כ  ֶ ת   ש   ַ רָש  ָ ר  פ  ָ דְב  מ ִׁ ו ר  ,ב ַ ב  חִיל  סוֹף ד ִ תְּ מ ַּ ר"  הַּ ב ֵּ דַּ יְּ ל'  ה   וַּ ה   אֶּ ֶּ ר  מֹש  ב ַּ מִדְּ י  ב ְּ ל  לְעֵי)  "סִינַּ

דְב ָ  מ ִׁ ַ יא   :ר ג, ב(ב  יא   "וְהִׁ ינַת   הִׁ חִׁ נָה'   'עֲבוֹדַת   ב ְ ָ לוֹתָם'".   וְזֶהו    , 'כו    מַת  ין  'לְגֻלְג ְ י ֵּ ם.  עַּ ָ ין  ש  י ֵּ עַּ ת    וְּ רֶּ "אִג ֶּ ב ְּ
 " ש  ֹדֶּ ק  ָ )הַּ ימ  ו ר ,ן יח(סִׁ ב  חִיל ד ִ תְּ מ ַּ תִיב " הַּ ה כ ְּ פִית'" 'מַּ  [.י ָ

 א קג, ב(. וַי ֵרָ  חֵלֶק א'ר זֹהַ ) 25
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אוֹ  גָתוֹ ב ְ ָ כְלוֹ וְהַש   ךְ־ ־ אֵין   ר ש ִׁ רו  סוֹף ב ָ

ךְ מְעוֹרֵ   –הו א  ָ ל ֵ   ה הָאַהֲבָ   ת אֶ   רכ   .  בב ַ

 

the greatness of Hashem, each 

person according to his capacity, 

and according to his 

understanding and awareness of 
(the existence and all-

encompassing reality of) 

Hashem’s Infinite Light. 

Accordingly, he can arouse the 

love for Hashem in his heart. 

נ ֵ  דַעַ   הוְהִׁ זֶהַַׁׁ  יכ ִׁ   ת, זֹא   ת מו  "אֶתַׁ

הו ַׁלְע ש ָּ עָּ זֶהַׁ תַׁ ַׁמ   מוֹ  :  26ם"ַׁאֱלהִֹיַַׁׁ כ ְ ֶ ש 

י ֵש    ֶ ע ַׁש  ַׁתד   ַַָּׁׁ דו ש   ק ְ אֶת    הב   "לָדַעַת 

עַ   , 28תוֹ" וֹ "ו לְאַהֲבָה א  27" ' ה ךְ יֵש  ד ַ ַ   תכ 

צ ַ  ָ   דמִׁ יפ  לִׁ טְרָא־אָחֳרָא   ההַק ְ   א וְהו    , וְסִׁ

ַׁ ַׁתע ַׁד   ַַׁׁ ר  י   בוְלֶאֱהוֹ   ,עהָּ בָרִׁ י   ם ד ְ   ם,זָרִׁ

פְרָד" נִׁ ש   יְבַק ֵ א(  ו "לְתַאֲוָה  יח,  לֵי  ְ ש    ,)מִׁ

עָרֵ  תמֵחֲמַ  ֶ יקו   בש  וֹ מְתִׁ כ  ־ עוֹלָם   ת לְחִׁ

גָי ה וְתַעֲנו   .  ו הַז ֶ

 

Now, it is known, “Hashem has 

made holiness corresponding to 

unholiness.” (Koheles 7:14) Just like 

there is an awareness in holiness 

that leads a person “to know 

Hashem” (Hosheia 6:3), so too, there 

is an awareness in unholiness, a 

“bad” awareness, which leads a 

person to love things other than 

Hashem, like the verse says, “One 

who goes after physical desires 

becomes separate from Hashem’s 

Oneness,” (Mishlei 18:1) since the 

enjoyment of this physical world 

and its pleasures is pleasing to his 

appetite, this awareness of 

physical pleasure distracts him 

from connecting to Hashem.  

נ ֵ  י ה וְהִׁ ד ַ   אזוֹ הִׁ י "  תמִׁ ינוֹנִׁ   ה וְזֶ   הזֶ   –ם  ב ֵ

וֹפְטָ  '  ן ש  לְאוֹ "ו לְא   , 29" כו  מִׁ יֶאֱמָץ וֹ ם    ם 

' ז ֶ "  –  "כו  ֶ ש    .30ל" נוֹפֵ  הזֶ   םקָ   הכ ְ

 

This service of Hashem with the 
outer aspect of the heart is the 

aspect of the Beinoni (regular 

person), that (Brachos 61b) “both the 

Yetzer Hara (unholy desires) and 

Yetzer Tov (holy desires) ‘judge’ 

 
ָ . קֹהֶלֶת ז, יד) 26 ים"(. וְש   ם: "הָאֱלקִֹׁ
עַ ו, ג ) 27 ֵ  (.הוֹש 
 (. י, יב ב)עֵקֶ  28
רָכוֹ ) 29  ת סא, ב(.ב ְ
וֹלְדוֹ  30 "י. כה, כג  ת)ת  ִׁ בְרַש  ים מב .ו  סָחִׁ ְ רְאֵה פ   (. ב , ו 
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him (and try to influence),” and, 
like it says regarding the battle 

between Yaakov and Eisav, which 

represents the battle between our 
Divine soul and our animal soul, 

“One nation will fight against the 

other nation,” (Bereishis 25:23) as 

explained by Rashi to mean, 
“When one nation succeeds the 

other nation fails.” 

This means that when the desires of the animal soul are strong, they block 

out the desires of the Divine soul. When the desires of the Divine soul are 

strong, they overcome the desires of the animal soul. 

הָאַהֲבָ  י   האַךְ  ימִׁ פְנִׁ ב ִׁ ֶ   ב,הַל ֵ ת־ ש 

מַעְלָ  ְ ל  ֶ עַ   הש  ַ אָ   ק רַ   ת, וְדַעַ   ם מֵהַט    ה ב ָ

לְמַעְלָ  ינַת    ה מִׁ בְחִׁ נָ " ב ִׁ ָ   ן אֵי  –ה"  מַת 

ינַ  חִׁ ַ  ה זֶ "  ת ב ְ ה    ה"זֶ  תלְעו מ  נֶגְד ָ  . כ ְ

However, the love for Hashem 

from the “inner aspect” of the 

heart, which is above any 

explanation or logic, and only 

comes as a “gift” from Above, at 

that level there is no 

corresponding element in the 

realm of unholiness. 

ינַת   חִׁ ב ְ ֶ י ' ש  ימִׁ נִׁ ְ ד ַ   ת פ  י  ב'הַל ֵ   תנְקו    א הִׁ

ינַת   חִׁ ידָ " ב ְ אֵי ה", יְחִׁ ֶ ָא רָצוֹ  ה  לָ  ן ש    ן אֶל 

מַיִׁ   דאֶחָ  ָ ש   ב ַ ֶ יהָ ש   ם,לְאָבִׁ

Since this level of “the innermost 

aspect of the heart” is from the 

level of the Divine soul called 

“Yechida”
31
 (lit. “one and only”) 

since it only has one and only 

 
31   

5 Levels of the Divine Soul 

-Yechida An essential connection to Hashem’s Essence, to the point of self-יחידה

sacrifice 

 Chaya A subconscious awareness of perceiving Hashem-חיה

 Neshama Deep understanding of Hashem’s Oneness-נשמה 

 Ruach Deep emotions of love and fear for Hashem-רוח 

 ,Nefesh Action in service of Hashem, using the garments of thought-נפש

speech, and deed to fulfill the Torah and Mitzvos 
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desire: To be connected to 

Hashem, her “Father in Heaven.”  

י עֲלָ   אוְהִׁ ַ דְרֵגָ   ההַמ  ַ אֵי  הוְהַמ  ֶ   ן ש 

וְלֹ  גְמָתָה   ו  מְצָ   א ד  נִׁ ה   ָ עֶרְכ    א ב ְ

ו   י  מִׁ ְ גַש  לָ   תב ְ מְצָ הלַ   קרַ   ל, כ ְ נִׁ וֹ    א ' לְבַד 

רָאֵל עַם קְר" ב ִׁ  ש ְ ים קמח,    בוֹ"וֹ בְנֵי יִׁ ִׁ ל  הִׁ )ת ְ

 .  יד(

This level has nothing 

comparable to it in this physical 

world. The desire for nothing 

other than Hashem exists only in 

“the Children of Yisrael, the 

nation close to Him.” (Tehilim 

148:14) 

תו ב   ָ כ  ֶ ש  מוֹ  ָ כ ְ ש   ט(  א)ת ִׁ עַם  :  לד,  י  "כ ִׁ

הַׁע ֵ א  רֶףַׁוַֹׁקְש  ָ    , הו  גוֹ' וְסָלַחְת  ירו ש     , " וְּ ֵ פ 

ע ה  ֵ רָצוֹ   –   רֶף"וֹ "קְש  ינַת  חִׁ   ן ב ְ

מַעְלָ  ְ ל  ֶ עַ   הש  ַ '  ת וְדַעַ   ם מֵהַט     .32כו 

 

This is also connected to what it 

says, (Shemos 34:9) “Because 

they (the Jewish People) are a 

stubborn people, You (Hashem) 

should forgive them.” The 

meaning of “stubborn” is having 

a desire to connect to Hashem 

that is above any explanation or 

logic. 

Being stubborn is generally an irrational trait. Stubbornness implies that 

one is being stubborn and resisting something sensible and logical. In the 
context of the maamer, this stubbornness refers to the innate desire of a 

Jew to connect with Hashem in a way that is not rational. This desire 

derives from a level of the soul that entirely transcends intellect. Therefore, 
it is referred to as a “stubborn” desire to connect to Hashem, even in 

situations where logic might dictate otherwise.33 

תְעוֹרְרו   בְהִׁ קַ   , זוֹ   הרַב ָ   האַהֲבָ   ת ו    ל ב ְ

י   ל יָכוֹ   אהו   ו לְהַגְב ִׁ חַ  וֹ   רלְנַצ ֵ   ל עַ   בהַט 

When this “Great Love” for 

Hashem (from Yechida) becomes 

 
נ ִ   32 ֶּ מוֹ ש  רכ ְּ חֵּ מָקוֹם אַּ ר ב ְּ אֵּ ב ָ ין)  .תְּ וֹת  וְעַי ֵ רַב  י  ,ב ְ א,  כ ִ ָ ה   סוֹף   תִש   ָ רָש  ָ ָא   "וְאֵינוֹ   ב: "מ  פ  בְחוֹ   אֶל  ִׁ   ' כו    לְש 
חָ ] ב ְ ַ דִׁ   אוֹ   – ן  לְש  נוֹ ב".  צָלו    אוֹ י  יְהו  בְמַת ְ נ ָ ת  ו  הו  יתָ א  הו  ה:  כ ְ וֹ לְמִׁ ָמֵר ו מוֹסֵר נַפְש  נ  ַ ֵ   לעַ   העַז כ  ו ש  הַש   יד    ם קִׁ

רֵךְ  ָ תְב   (.[יִׁ
33  For example, over history we had many cases of Jews who were not “religious” 

in their daily life, but when it came to a question of denying their Jewish identity, 

they “stubbornly” refused, even at the cost of their lives, to go against Hashem. 

This shows that Jews have a connection to Hashem that is not based on logic or 

understanding, since even Jews that had almost no knowledge of the greatness of 

Hashem were willing to give up their lives to keep their connection to Him. See 

Tanya chapter 18. 
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נֵ   י, לְגַמְרֵ   ע הָרַ  ְ פ  אֵי  ימִׁ ֶ יצ    ן ש  י לַחִׁ   ם וֹנִׁ

יזָ  ה  אֲחִׁ ָ לָ   הב     ל.כ ְ

 

aroused in a person’s heart, it is 

easy to be victorious and cause 

the good desires of the Divine soul 

to completely overcome the bad 

desires of the animal soul, since 

there is no way for unholiness to 

compete with this.  

'   י לְבָבִׁ   דיַחֵ " וְזֶהו    כו  " וְּ לְבָבֵנו  ";    וְיַחֵד 
' הְיֶ   –   "כו  י ִׁ ֶ כְלָ   ה ש  ינַת    ל נִׁ חִׁ ב ְ

וֹ  י  יצוֹנִׁ ינַ   ן הָרָצוֹ ת־ חִׁ בְחִׁ י   ת ב ִׁ ימִׁ נִׁ ְ ת־ פ 

 . 34ן הָרָצוֹ 

This is the meaning of “unite my 

heart” and “unite our hearts” - 

we are asking Hashem to help us 

to unite the “outer aspect of the 

heart’s desire” for Hashem, with 

the “inner aspect of the heart’s 

desire” for Hashem.  

We are asking Hashem that we should always be consciously aware of this 

“super-rational” desire to connect to Hashem.35 

יתִיַַַׁׁׁףַׁא ַׁ"וְזֶהו    ֶ   :ו"עֲש ִ   ה ב ֶ רַ מְ   ף"אַ " ש 

ינָ   דעוֹ  חִׁ ינַת רָצוֹ   אוְהו    , אַחַת  הב ְ חִׁ ן־ ב ְ

מַעְלָ ן  הָעֶלְיוֹ  ְ ל  ֶ ינַת    הלָ מַעְ   הש  חִׁ ב ְ מִׁ

בָ  ָ ו    ה, מַחֲש  ב  מַעֲש ֶ  ר ד ִׁ    ה.ו 

 

And this is the meaning of “I 

(Hashem) have ‘ ףא ַׁ -also’ made 

it:” The word “ ףא ַׁ -also” is used to 

include another aspect (of serving 

Hashem, besides for action, speech, 

and thought), which is the aspect 

of the higher level of desire to 

connect to Hashem that is above 

 
ין)  34 י ֵּ עַּ ר  וְּ אֵּ ב ָ תְּ נ ִ ֶּ ש   ה  ה   מַּ ו ר  מִז ֶּ ב  ד ִ חִיל  סוֹף  תְּ מ ַּ הָבִין   הַּ יָן   "לְּ רָכוֹת"    עִנְּ ב ְּ וֹרָ )הַּ ב(אוֹ ה  ת  ז,  ין   .ר  י ֵּ עַּ ה   וְּ מַּ

ר אֵּ ב ָ תְּ נ ִ ֶּ ו ר ש   ב  חִיל סוֹף ד ִ תְּ מ ַּ ם" הַּ ת ֶּ בְּ רַּ הִקְּ ה  עוֹלָה  וְּ ֵּ    "(.אִש  
35  There is an implied question here: The Alter Rebbe just said that the outer 

aspect of the heart’s desire for Hashem, which comes from contemplation, is the 

level attainable by the average person, the Beinoni. Then he says that we are able 

to come to the level of Yechida, of the inner aspect of the heart’s desire for 

Hashem that is beyond all logic. How do we resolve this apparent difficulty? 

On a simple level, the answer is as follows: Even though, on a daily basis we 

need to use our mind to learn about Hashem and contemplate His greatness, and 

we use that awareness to fuel our service of Hashem, at the same time we also 

have the ability to go even deeper and reveal our essential connection to Hashem, 

which is beyond logic. This gives us even greater strength to overcome the Yetzer 

Hara, as explained in Tanya, chapters 18-25. This point will also be addressed 

further on in the maamer. 
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and beyond the aspects of 

thought, speech, and action in 

serving Hashem. 

י " וְסָמַךְ לַ  יתִׁ ָ   ילְפִׁ   ו", עֲש ִׁ יק  עִׁ ֶ ו    רש  יל    י ג ִׁ

ָי   אהו    הזֶ   ן רָצוֹ  י  עֲש ִׁ ינַת  בְחִׁ   ה ב ִׁ

מִי ו ַׁ ְ ש  וְקָ   תַׁג  מַעֲש ֶ   א.ד ַ ב ְ הַיְינו     ה ד ְ

צְוֹ  הְיוֹ   ת, הַמ ִׁ ֵ "   ת לִׁ ט  נֵ   ל ב ַ ְ פ  מִׁ   י רְצוֹנְךָ 

טוֹב"   , 36" רְצוֹנוֹ  ה  וַעֲש ֵ מֵרָע  "סו ר   ב ְ

ים לד, טו( ִׁ ל  הִׁ  .  )ת ְ

The verse places the word “ ףאַ  -

also” next to the word “ יתִי ועֲש ִ -I 

have made it,” since the main 

revelation of this higher level of 

desire for Hashem is expressed 

specifically in the physical world, 

in the fulfillment of the Mitzvos, 

to “put aside your desires to 

fulfill His Will,” (Avos 2:4) and in 

“turning away from bad and 

doing good.” (Tehilim 34:15) 

צְוֹ  מִׁ רְמַ"ח    םהֵ   העֲש ֵ ת־ו רְמַ"ח 

כוֹ  ָ   ץ נָעו  "וְ   ן, הָעֶלְיוֹ ן־ רָצוֹ   ת הַמְש 

תָ  ָ ל  חִׁ סוֹפַָּׁ ן ת ְ יְיקָ  37" ןַׁב ְ  38א. ד ַ

And the 248 Positive Mitzvos are 

248 channels to draw down this 

higher level of desire for Hashem, 

since (like it says Sefer Yetzira 

1:7), “The highest levels are 

expressed specifically in the 

lowest levels,”  

This means that our most essential connection to Hashem, which is even 
higher than “thought” and understanding, is revealed specifically through 

the physical actions of Mitzvos, and through overcoming our physical 

desires. 

י  אוֹמְרִׁ ֶ יאַת   םוְזֶהו  ש  קְרִׁ מַע "וְהָיו   ־ ב ִׁ ְ ש 

ךָ   מְצַו ְ י  אָנֹכִׁ ר  ֶ אֲש  ֶה  הָאֵל  ים  בָרִׁ הַד ְ

This is why in krias Shema we 

say, (Devarim 6:6) “And these 

Mitzvos that I (Hashem) give you 

 
 ת ב, ד(. אָבוֹ ) 36
ירָ ר סֵפֶ ) 37 רֶ ה יְצִׁ ֶ נָ ק א, פ  ְ ש   ה ז(. מִׁ
נְיָן   וְזֶהו   38 ם   אֶחָד   עִׁ ת   לְעֵיל   הַמְבוֹאָר   עִׁ ַ רָש  ָ לַח   פ  ְ ק   עַל   , )לח, ד(ש  סו  ָ לַ  פ  ְ ה "  (יז, ח יד)ש  ָ ל   וְעַת  גְד ַ   יִׁ

ה   ,"' כו  נָא   עוֹלָם־הַז ֶ ָ ב  ֶ ו    דַוְקָא   ש  מוֹת   נַעֲש  ָ ש  ינַת  הַנ ְ חִׁ הְלְכִי"  ב ְ ז(ַַׁׁם"מ  ג,  א   ,)זְכַרְיָה  הו  ֶ ינַת   ש  חִׁ   ב ְ

"מְאֹדֶךָ",  אַהֲבָה  י  ד ִׁ לִׁ ל   ב ְ י   גְבו  לִׁ צְוֹת.   יְדֵי  עַל   וְהַיְינו  .  הַכ ְ מוֹ   הַמ ִׁ תו ב   כ ְ ָ כ  ֶ וֹתַ   ש  חֻק  ם " :  (ג ,  כו  י)ב ְ   אִׁ

ֹתַי  חֻק  לֵכו ַׁ  ב ְ ֵ י   ,"ת  הֵם   לְפִׁ ֶ כַת   ש  ָ ים הַמְש  יפִׁ ינַת  מַק ִׁ חִׁ ב ְ ל  'סוֹבֵב  מִׁ ָ ין'  כ   . 'כו    לְהַעֲלוֹתָם   נ, "נַרַ  עַל   עָלְמִׁ

ין  אֵר  וְעַי ֵ ָ תְב  נ ִׁ ֶ ל  מַה ש   ק   עַּ סו  ָ י"  פ  א   כ ִ צֵּ ָ )  "תֵּ צֵ ן  לְקַמ  ֵ ש    ,א לו, ב(ת  פֵירו  ים)  ב ְ ל ִׁ הִׁ ו  "  (ח,  כז  ת ְ ש  ק ְ ַ   " פָנָי  ב 

נֶיךָ   אֶת "  יְדֵי  עַל   וְהַיְינו   –  ָ ש    ה " הֲוָיָ  פ  ם) "אֲבַק ֵ ָ ין .(ש  י ֵּ ם עַּ ָ  .ש 
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וֹם  ו(  ן)וָאֶתְחַנ ַ   "גוֹ' וְּ   הַי  ם    , ו,  אִׁ "וְהָיָה 

מ ָ צְוֹתַיוֹ ש  מְעו  אֶל מִׁ ְ ש  '  עַ ת ִׁ יא,   ב)עֵקֶ  "כו 

אֱלהֶֹיךָ    ראַחַ   –  יג( ה'  אֵת   ָ "וְאָהַבְת 

בְךַָּׁ כָּלַׁלְבָּ '  ב ְ ירו ש  ,  ו, ה(  ן)וָאֶתְחַנ ַ   "כו  ֵ '  ב  :פ 

ינוֹ  חִׁ ו    –  בלֵ   ת ב ְ י  ימִׁ נִׁ ְ יצ    ת פ  וֹ וְחִׁ י     ת.וֹנִׁ

 

today,” “and it will be if you will 

surely listen to My Mitzvos,” 

(Devarim 11:13) only after saying 

that “you should love Hashem 

your G-d כָּל בְךַַׁׁ'ב ְ לְבָּ -with all the 

aspects of your heart,’” - 

meaning with both aspects of the 

heart; with the inner aspect and 

the outer aspect of the heart. 

The implication is that the main expression of the inner aspect of the heart 

-included in ‘לְבָבְך כָל  ָב ְ -with all the aspects of your heart’- is revealed 

specifically by fulfilling Mitzvos. 

לָבֹ   ק רַ  ר  ָ אֶפְש  י  אִׁ ֶ ינַת    אש  בְחִׁ לִׁ

ו   י  ימִׁ נִׁ ְ י   דעַ   ת פ  ִׁ וְיַש   יעַ  ַג ִׁ י  ֶ ל ָ   גש  חִׁ   ה ת ְ

ו   י  וֹנִׁ יצ  ינַת הַחִׁ חִׁ וֹלָדָ   ת ב ְ עַ   ההַנ    ת,מֵהַד ַ

ָ   יכ ִׁ  ט  ַ מ  יךְ לֵילֵךְ מִׁ    .39ה לְמַעְלָ ־ הצָרִׁ

However, it is impossible to come 

to the level of the ‘inner aspect’ of 
the heart until one first reaches 

the level of the ‘outer aspect’ of 

the heart, which is generated from 

his contemplation and awareness 

of Hashem’s greatness, since a 

person needs to work his way up, 

from below to above. 

נְיָ  עִׁ יכו    ל כ ָ   ן וְזֶהו   פְנֵ   ת הָאֲרִׁ ִׁ ל  ֶ   י ש 

יאַת מַע־ קְרִׁ ְ קֵ   ש  פְסו  מְרָה  י־ ב ִׁ דְזִׁ

בְרָכוֹ  פְנֵ   ת ו  ִׁ ל  ֶ יאַת  יש  מַע  ־ קְרִׁ ְ 'ש  כו    . וְּ
וֹדָ  נ  ַ  . ע כ 

This is the purpose of the lengthy 

preparations before Krias 

Shema, consisting of Pesukei 

Dezimra and the blessings before 

Krias Shema, as is known. 

We first need to arouse the lower level of the “outer aspect of the heart,” 
so that when we say Shema, we will be able to reach the level of the “inner 

aspect of the heart.” For this reason, we have many prayers preceding and 

preparing us for the recital of the Shema. 

בָזֶ  בָ   הו  ו    ן יו  יל  מָ   יהָעִׁ ָ ש  לְהַנ ְ י ֵש   ֶ   ה ש 

עֲבוֹדַ  ַ ֶ   תב  ש  ב ֶ הְיוֹתָה  מְלו  תוֹךְ    ת ה' ב ִׁ ב ְ

Based on this, we will understand 

the great advantage the soul 

 
ין]   39 אֵר  עַי ֵ ָ תְב  נ ִׁ ֶ ש   מַה  ו ר  ב ְ דִב  חִיל  ב ְּ תְּ מ ַּ י"  הַּ ע   כ ִ מַּ ְּ קוֹל  תִש  ָ )  " ב ְּ א(רְאֵ ן  לְקַמ  כג,  יךְ   ,ה  רִׁ צ ָ ֶ הְיוֹת   ש    לִׁ

סֵדֶר דְרֵגוֹת,  כ ְ ַ ָה  הַמ  ל  חִׁ חוֹת   ת ְ ת'  'מַפְת ְ ו  י  יצוֹנִׁ ין  . 'כו    הַחִׁ י ֵּ ם.   עַּ ָ ו ר   ש  ב  סוֹף ד ִ חִיל  וְּ תְּ מ ַּ ם "  הַּ ת ֶּ רְּ פַּ סְּ ם  ו    לָכֶּ
ת חֳרַּ ָ כו    מִמ  ת  ב ָ ַּ ש   ו ר   ".'הַּ דִב  בְּ חִיל  ו  תְּ מ ַּ ם "  הַּ ת ֶּ בִים  אַּ ָ )  " נִצ ָ ין  לְקַמ  ָבִׁ צ  ג( נִׁ מד,  י:  ם  ה  "כ ִׁ נ ֵ ינַת   יֵש    הִׁ בְחִׁ   ב ִׁ

ב   צַעֲקַת ֵ ינוֹת'  ב  הַל  חִׁ  . ["'כו    ב ְ
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ו    receives by serving Hashem in ף. הַג 

the physical body:  

רֶ   ם הֲגַ   יכ ִׁ  ֶ ט  ֶ הָיְתָ   םש  ידָתָה     ה יְרִׁ

תְאַחֶדֶ  ינַ   תמִׁ בְחִׁ ב ִׁ מְקוֹרָה     תב ִׁ

בָ  ָ ָא ה־ מַחֲש  לְעֵיל  מָקוֹם    , ד ִׁ ל  ָ כ  מִׁ

בָ  ָ חְש  ַ ינַת   ההַמ  חִׁ ָא ב ְ קְרֵאת אֶל  אֵינָה  נִׁ

הו  ',  לְבו ש  ' ֶ ָא ש  נִימִַׁלְבו ש   '  אאֶל  ְ    ', יַׁפ 

Even though, before it came down, 

it was united with its source in 

Hashem’s lofty ‘thoughts,’ 

nevertheless, this level of 

‘thought’ is only considered like a 

‘garment’ for Hashem; but it is 

the innermost type of ‘garment,’  

תְיַיחֶדֶ   ל אֲבָ  מִׁ ה     ת אֵינָה   ָ רְש  ָ ש  ב ְ

מַאֲ  ילָ ב ְ הְיוֹ   י,לְגַמְרֵ   ה  צִׁ כְלֶלֶ   תלִׁ   תנִׁ

אוֹ  ש   ־ אֵין   רב ְ ָ מַמ  א  ךְ־הו  רו  ב ָ   – סוֹף 

בָ   ת לֵי " ד ְ  ָ יסָ   המַחֲש  פִׁ לָ   את ְ    , 40ל" בֵיה  כ ְ

However, [the soul] is still not 

totally united with its source in 

Hashem, the way He is totally 

beyond the world of Atzilus, to be 

literally included in Hashem’s 

Infinite Light that “no thought 

(even that of Atzilus) can grasp at 

all,” (Zohar, Introduction)  

ירו ש   ֵ אֶ   : פ  נוֹגֵעַ  אֵינוֹ  ֶ תוֹ    ל ש  עַצְמו 

לָ  כ ְ תוֹ  בְיָכוֹ   ל ו מָהו  ָא    ל, כ ִׁ אֶל 

וֹ  ש  ב  ב ֵ תְלַ מ ִׁ ֶ  . ש 

Meaning that the level of 

Hashem’s ‘thoughts’ in Atzilus 

cannot reach the very Essence of 

Hashem Himself at all, as it were. 

Rather, Hashem ‘clothes’ 

Himself in them. 

ינַת  חִׁ ן ב ְ ֵ אֵין כ  ֶ תָ ' מַה ש   יב ָ  א רְעו   This is not the case regarding the   א',דְלִׁ

“ ַׁארְעו תַָּׁ אדְלִיב ַַָּׁׁ -Desire of the 

heart.” 

פְיָ   דכ ַ " ַ תְכ  טְרָא־אָחֳרָא   אאִׁ  41"סִׁ

הְיוֹ  ֵ "   ת לִׁ ט  נֵ   ל ב ַ ְ פ  מִׁ 'רְצוֹנוֹ    ירְצוֹנְךָ    " כו 
ינַת    ב", טוֹ   ה וַעֲש ֵ   עמֵרָ   ר סו  " ב ְ  בְחִׁ ב ִׁ

י ָ  ו  י עֲש ִׁ י  מִׁ ְ גַש  מַעֲש ֶ   תה  צְוֹ   ה ב ְ   תהַמ ִׁ

ַ"  ע"מֵרָ   רסו  " וְ  נ  ַ    –ל  כ 

“When the forces of unholiness 

are overpowered” by a person 

“putting asides his own desires in 

order to do what Hashem wants” 

through “turning from bad and 

doing good” in the physical 

action of the Mitzvos and in 

 
נֵ ) 40 ו  ק  מָ ר זֹהַ י ת ִׁ הַקְד ָ ַ תַ ה, ב  ָ י ָהו  ח פ   (. אֵלִׁ
 קכח, ב(   חֵלֶק ב'ר זֹהַ ה רְאֵ ) 41
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“turning from bad” physical 

desires,  

הו    ן, הָעֶלְיוֹ ן־ רָצוֹ   יהֲרֵ  ֶ ־ ין אֵ   ר אוֹ   אש 

כְבוֹדוֹ   ו בִׁ עַצְמוֹ  ב ְ א  ךְ־הו  רו  ב ָ סוֹף 

וֹרֶ  תְג ַל ֶ   הש  מִׁ וֹ   הו   . ב 

then the Will of Hashem Above - 

which is the actual Infinite Light 

of Hashem Himself - dwells and is 

revealed in the person 

ִׁ " וְ  פ  יק  רְמַ"ח  י "   םהֵ   ן"ו דִׁ אֵבָרִׁ   ם רְמַ"ח 

.   42א" מַלְכ ָ ד ְ  ש  ָ  מַמ 

And the 248 Positive Mitzvos 

actually become the ‘248 Limbs 

of the King.’ 

Just like a person’s limbs are channels through which the light and life of 

the soul are manifest in the world, and they become united with the soul 

that enlivens them, so too, the Mitzvos are channels for Hashem’s Infinite 

Light and Will to be expressed in the world, and they, together with the 

person fulfilling them, become united with that Infinite Light. 

רַזַ" אָמְרו   ֶ ש  עָ   היָפָ "   :43ל וְזֶהו   ָ   ה ש 

ה    ת אַחַ  ז ֶּ עוֹלָם הַּ ים טוֹבִים ב ָ עֲש ִ מַּ בָה ו  ו  ש  תְּ ב ִ
א  ב ָ י הָעוֹלָם־הַּ י ֵּ ל חַּ  :  .44" . מִכ ָ

And this is what our Sages have 

said, (Avos 4:17) “One hour of 

Teshuva and good deeds in this 

physical world is better than all of 
the life of the spiritual World to 

Come.” 

We see that specifically through fulfilling Mitzvos in this world and 

overcoming physical temptations, we reveal a greater and deeper 

connection to Hashem than all of the revelations that the soul experiences 

in the higher spiritual worlds. 

The power behind this ability to serve Hashem in the physical world is 

from the essence of the soul, called Yechida, which is bound up with the 
Essence of Hashem. Thus, it is specifically in this world and specifically 

through our Mitzvos, prayer and overcoming temptations that we connect 

to the very Essence of Hashem through the essence of our soul. This 

 
ו נֵ ה רְאֵ ) 42 ק  ו  ר זֹהַ י ת ִׁ ק   ן ל, עד, א(ת ִׁ
רֶק   43 ֶ עָה אַחַת  'ד   )אָבוֹת פ  ָ נָה יז: "יָפָה ש  ְ ש  ל חַי ֵי הָעוֹלָם־ , מִׁ ָ כ  עוֹלָם הַז ֶה מִׁ ים ב ָ ים טוֹבִׁ מַעֲש ִׁ ו בָה ו  תְש  ב ִׁ

א"(.   הַב ָ

ין]  44 י ֵּ עַּ ר  וְּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ה   מַּ רוֹ,  מִז ֶּ ת יִתְּ ַּ פָרָש  ל  ב ְּ ק   עַּ סו  ָ ת  זָכוֹר"  פ  ת  יוֹם  אֶּ ב ָ ַּ ש   יָן"הַּ עִנְּ י וֹהִי  אִיהו  "  , ב ְּ חַּ   חָד   וְּ
וֹרָ )" 'כו   ין  .ר עא, א(אוֹ ה ת  י ֵּ עַּ ר וְּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ל מַּ ק  עַּ סו  ָ ב "  פ  ֶּ ש  י ֵּ עֲקבֹ וַּ ירו ש   , "יַּ פֵּ ת  לִי  טוֹב"  ב ְּ יךָ   תוֹרַּ ִ י  פ  פֵּ לְּ אַּ   מֵּ

ף   זָהָב וֹרָ ) " וָכָסֶּ ר. (וָאֵילָךְ ר כו, ד אוֹ ה ת  אֵּ ב ָ תְּ נ ִ ֶּ ה ש   מִמַּ א ו  ר  ןיו בָ   ןכ ָ ה יוֹתֵּ תו ב  מַּ כ ָ ֶּ ם   ש   ָ  .[ש 
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connection is entirely deeper than just being included in Hashem’s 

‘thoughts’ in Atzilus. 

 

Summary of Chapter 2: 

Q1. What is the great advantage the Divine soul receives in 
attaining a deeper connection to Hashem more than it had in its 
source in Hashem’s “thoughts”? 

A1. In order to answer the above question, we explained two 
levels of the heart: The “inner aspect” and the “outer aspect” of the 
heart’s desire to connect to Hashem.  

The “outer aspect” of this desire is the love for Hashem that stems 
from contemplating His greatness and developing an awareness of 
Him in our minds, and thereby, also in our hearts. Since this love 
comes from contemplation and awareness, it has to fight against an 
opposing awareness coming from the animal soul; an awareness of 
physical pleasures that tempt the person to pursue them. This is the 
constant battle of the Beinoni: To focus on an awareness of Hashem 
and produce feelings for Him to counter the awareness and 
temptations for physicality that the animal soul constantly 
prioritizes. 

The “inner aspect” of this desire for Hashem comes from the very 
essence of the Divine soul, called “Yechida.” This level is always 
bound up with the Essence of Hashem. This level of connection to 
Hashem is not based on understanding or contemplation, but is in 
essential aspect of every Jew’s very being. It is so deep and so far 
beyond logic that there is no counterpart for this level in the animal 
soul. Thus, by revealing this connection, a Jew always has the 
power to overcome the desires of the animal soul, since there is no 
aspect of the animal soul that can even attempt to interfere with the 
level of Yechida. 

This level of connection, which is beyond logic and contemplation, 
is called “the fourth aspect of Yisrael,” since it is a deeper level of 
connection to Hashem than just the action, speech, or even the 
thought of Torah and Mitzvos. This is due to the fact that it is 
deeper than the entire realm of thought, even thoughts of Torah.  
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Now, we can understand the benefit that the Divine soul receives 
by connecting to Hashem in this world. 

In its source, the soul is only connected to Hashem on the level of 
Hashem’s “thoughts,” a level that is unified with Hashem. 

However, in this world the soul experiences its essential connection 
to Hashem on the level of “Yechida,” which is totally beyond the 
realm of “thought.” Since “no thought can grasp Hashem at all,” 
the true connection to Hashem is specifically on this level of 
Yechida, and not on the level of “thought.” 

This “fourth” aspect of our connection to Hashem (the connection 
that derives from the Yechida) is most clearly expressed in the 
power of a Jew to have self-sacrifice to fulfill the physical Mitzvos 
even when it is difficult. It is also seen in the ability to overcome the 
physical temptations of this world. This is why the “fourth” aspect 
of our connection is hinted to in the phrase “יו יתִׁ  I have also-אַף עֲש ִׁ
made it,” since the “fourth” aspect of our connection to Hashem, 
which we learn from the word “אַף-also,” is expressed specifically 
in the action of the Mitzvos – “יו יתִׁ  ”.action/עֲש ִׁ
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ַׁג. Chapter 3: 

רָאֵל":    וְזֶהו   ש ְ ר אֶת רוֹבַע יִׁ ָ סְפ  מִׁ  And this is the meaning of the "ו 

verse, “And who can count the 

number of ַׁ ערֹב -one fourth of 

Yisrael?” 

יב תִׁ כ ְ ֵה  נ  הִׁ י  א(  כ ִׁ ב,  עַ  ֵ "וְהָיָה  )הוֹש   :

ר   ֶ אֲש  הַי ָם  חוֹל  כ ְ רָאֵל  ש ְ יִׁ נֵי  ב ְ ר  ַ סְפ  מִׁ

פֵר",   ָ ס  ד וְלאֹ יִׁ ַ מ   לאֹ יִׁ

 

Now, it is written, (Hosheia 2:1) 

“And the number of the Children 

of Yisrael will be like the sand of 

the sea, which cannot be 

measured, nor can it be counted.”  

בַ  מָרָא  ו  א'( ג ְ כ"ב,  אַהֲדָדֵי:    )יוֹמָא  רָמֵי 

ר"  ַ סְפ  מִׁ "וְהָיָה  יב:  תִׁ יב:    –  45כ ְ כְתִׁ ו 

פֵר"?   ָ ס  ד וְלאֹ יִׁ ַ מ  ר לאֹ יִׁ ֶ  "אֲש 

And the Gemara (Yoma 22a) asks 

on this verse, “It is written, ‘And 

the number of the Children of 

Yisrael,’ implying that there is a 

number, and then the verse 

continues, ‘Which cannot be 

measured nor counted,’ implying 

that there is no number for them?  

ל   ֶ ש  רְצוֹנוֹ  ין  עוֹש ִׁ ֶ ש  כ ְ אן  ָ "כ  ֵי:  נ  ַ ו מְש 

' מָקוֹם   ". 46כו 

The answer is that when they 

fulfill the Will of Hashem, then 

they will have no number, and 

when they do not fulfill the Will of 
Hashem, then they will have a 

number.” 

מַהו    ין  לְהָבִׁ יךְ  צָרִׁ נְיָן,  הָעִׁ ו לְבָאֵר 

חוֹל הַי ָם"?    "כ ְ

 

We need to explain: What is the 

idea of saying that when the Jewish 

People are ‘not fulfilling Hashem’s 
Will’ then they will have a number, 

only as much as the ‘sand of the 

sea?’ What is the idea of the 
comparison to sand in terms of 

counting the Jewish People? 

 
ית לְהו   45 מָא אִׁ ם(. )"אַל ְ ָ "י ש  ִׁ נְיָן". רַש   מִׁ
ל מָקוֹם"(.  46 ֶ ין רְצוֹנוֹ ש  אֵין עוֹש ִׁ ֶ זְמַן ש  אן ב ִׁ ָ  )"כ 
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הָרוֹת,   וְהַנ ְ ים  הַי ַמ ִׁ יב  סְבִׁ ֵה  נ  הִׁ י  כ ִׁ

חוֹל  הו א  רְקַע  יָבֵש   הַק ַ א  הו  ֶ ש   ,

אָר   ְ ן ש  ֵ אֵין כ  ֶ ים. מַה ש   חֲלָקִׁ ו מְפוֹרָד לַ

ים   לַחִׁ אֲדָמָה  גְבֵי  רִׁ הֵם  הָאָרֶץ  עֲפַר 

ים קְצָת.   קִׁ ָ ב  מְדו   ו 

 

We find that the earth around 

oceans and rivers becomes sand, 

which is dried out and crumbles 

into small pieces. This is not the 
case with the rest of the earth of 

the land, which are solid clumps 

of earth that are moist and 

somewhat stuck together. 

ים   י ַמ ִׁ ַ ב  ר  ֶ אֲש  ם  יִׁ ַ הַמ  ֶ ש  י  לְפִׁ וְהַיְינו  

ית   חִׁ ַחְלו  הַל  ים  וֹאֲבִׁ ש  הֵם  ו נְהָרוֹת 

רְקַע   ל הַק ַ ָ כ  אֲרו   מִׁ ְ ש  נִׁ לְכָךְ  יבָם,  בִׁ ס ְ ֶ ש 

ת ו  יבֵש  ד.  ב ִׁ פֵירו   ו 

This is because the waters of the 

oceans and rivers draw out the 

moisture from the earth 

surrounding them, which is why 

the earth remains dried out and 

broken down into tiny pieces of 

sand. 

 ָ מְש  ת  וְהַנ ִׁ ו  חַי  ת  כְלָלו  ב ִׁ א  הו  ל 

יו"   ִׁ פ  חַ  וְ"רו  ה'"  "דְבַר  ב ִׁ הָעוֹלָמוֹת 

  : ן לְיֵש  ים מֵאַיִׁ בְרָאִׁ ל הַנ ִׁ ָ וה כ   הַמְהַו ֶ

 

This is an analogy for the general 

lifeforce of all worlds, which 

comes from the “Words of 

Hashem” and the “Breath of His 

Mouth,” in terms of how He 

brings into existence of all of the 

creations to be something from 

nothing: 

יב: "וַי ַעַש  אֶת הַי ָם  תִׁ ֵה כ ְ נ  ר    הִׁ ש ֶּ צָק, עֶּ מו 
ש    חָמֵּ וְּ סָבִיב,  פָתוֹ, עָגֹל  ד ש ְּ פָתוֹ עַּ ְּ ה מִש   מ ָ אַּ ב ָ
אֹתוֹ   ה, יָסֹב  מ ָ אַּ ים ב ָ ִ לֹש  ְּ קָו ש  וְּ קוֹמָתוֹ,  ה  מ ָ אַּ ב ָ

 סָבִיב.  

It is written, (Melachim I 7:23-25) 

“And He (King Shlomo) made a 

mikveh for the Kohanim in the Beis 
Hamikdash and he called it “The 

Sea,” made of one piece of cast 

metal, ten amos in diameter, the top 

part was circular; it was five amos 
high, and its circumference was 

thirty amos.  

קָר  ָ ב  ר  עָש ָ נֵי  ְ ש  עַל  פֹנִים    עוֹמֵד  ה  ָ לֹש  ְּ ש 
פֹנִים   ה  ָ לֹש  ְּ ש  ו  ֹנִים  צָפוֹנָה,  פ  ה  ָ לֹש  ְּ ש  ו  ה,  יָמ ָ

רָחָה  ֹנִים מִזְּ ה פ  ָ לֹש  ְּ ש  ה, ו  ב ָ גְּ , וְהַי ָם עֲלֵיהֶם  נֶּ

לְמָעְלָה  תָה   מִׁ יְּ ם ב ָ יהֶּ כָל אֲחרֵֹּ לָכִים א'   ".וְּ מְּ )ב ִ

It stood on top of twelve metal 

statues of cows, three facing north, 

three facing west, three facing 
south, and three facing east, and 

“The Sea” was situated on top of 

them, and all these metal cows had 
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 their backs facing towards the .( 47סִימָן ז'
center (so that from the outside, 

what was visible was only their 

front sides).” 

The mikveh for Kohanim that King Shlomo made, which he called “The 

Sea,” represented the level of Malchus of Atzilus, “the Words of Hashem’s 
Mouth,” through which Hashem creates everything. King Shlomo put it 

on top of twelve metal cows, which faced four directions. This represented 

the four camps of the angels: Michael, Gavriel, Refael, and Uriel. This was 
done in order to show that Malchus of Atzilus is exalted above all the 

angels. 

עוֹמֵד   "הַי ָם"  ינַת  חִׁ ב ְ ֶ ש  י  לְפִׁ  : ירו ש  ֵ פ 

לְמָעְלָה"   לְכָךְ    – "מִׁ מָקוֹם,  ק  יחו  רִׁ ב ְ

ב ָ  "י"ב  ו   ירו ד    –קָר"  נַעֲש  ֵ פ  ינַת  חִׁ ב ְ

ר י"ב.  ַ סְפ  מִׁ ת ב ְ קו  ְ תְחַל   וְהִׁ

The spiritual significance behind 

this: Because this level of “The 

Sea” (Malchus of Atzilus) stands 

“above” and distant from them 
(the angels), they become like 

“twelve cows,” meaning divided 

up and separated into the 

number twelve. 

Malchus of Atzilus separates itself from the angels that derive from it and 
thereby conceals the intense revelation of Hashem that exists in Atzilus 

and unifies everything in Hashem’s presence. Therefore, they all feel not 

only separate from Hashem, but also separate from each other, to the 
extent that they are divided from four categories into twelve categories, 

and then into even more categories, etc. 

לְיֵש    ן  מֵאַיִׁ ת  ו  תְהַו  הִׁ י  כ ִׁ א,    – וְהו 

א  ב ְ  ֵ תְנַש   "הַמ ִׁ רֵךְ  ָ תְב  יִׁ תוֹ  מַלְכו  ת  ד ַ מִׁ

עוֹלָם"  וֹת  ימ  ת  48מִׁ מַלְכו  תְךָ  "מַלְכו  ו   ,

ים  ל עוֹלָמִׁ ָ גוֹ' כ  ים קמה, יג(  "וְּ ִׁ ל  הִׁ  .  )ת ְ

This is because the process of 

creation something from nothing, 

through the aspect of Hashem’s 

Malchus-Kingship, which is 

“exalted above the days of the 

world,” and “Your Kingship is a 

Kingdom of all worlds.”  

 
וְחָמֵש     47 יב,  עָגלֹ סָבִׁ פָתוֹ,  עַד ש ְ פָתוֹ  ְ ש   מִׁ ה  ָ אַמ  ָ ב  ר  עֶש ֶ צָק,  הַי םָ מו  "וַי ַעַש  אֶת  ים א' ז, כג. כה:  )מְלָכִׁ

יָ ה,  ָ אַמ  ָ ב  ים  ִׁ לשֹ  ְ ש  וְקָו  קוֹמָתוֹ,  ה  ָ אַמ  ָ צָפוֹנָה,  ב  ים  פֹנִׁ ה  ָ לשֹ  ְ ש  קָר,  ָ ב  ר  עָש ָ נֵי  ְ ש  עַל  עֹמֵד  יב.  סָבִׁ אֹתוֹ  סבֹ 

לְמָעְלָה, וְכָל   זְרָחָה, וְהַי םָ עֲלֵיהֶם מִׁ ים מִׁ ֹנִׁ ה פ  ָ לשֹ  ְ ה, ו ש  ים נֶגְב ָ ֹנִׁ ה פ  ָ לשֹ  ְ ה, ו ש  ָ ים יָמ  ה פֹנִׁ ָ לשֹ  ְ אֲחֹרֵיהֶם ו ש 

יְתָה"(. ָ  ב 
ת "יוֹצֵר אוֹר"(.  48 ַ רְכ   )ב ִׁ
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א"  ֵ תְנַש   מִׁ ו  "רָם  א  הו  ֶ ש  י  מֵהֶם,    49ו לְפִׁ

ינַת 'עָם'   חִׁ ו  ב ְ וֹן עוֹמְמוֹת,    –נַעֲש  לְש  מִׁ

ים  פְרָדִׁ ים וְנִׁ ים זָרִׁ בָרִׁ  .50ד ְ

And because He is “elevated and 

exalted” above the creations, 

therefore, they become a ם -עָּ

nation, with the word ם  nation-עָּ

related to the word ‘עוֹמְמוֹת-

darkened coals,’ which are 
removed from the fire and 

extinguished. So too, the creations 

are removed from the fiery 

revelation of Atzilus, which causes 

them to become things other than 

holiness, and develop a feeling of 

separateness from Hashem. 

י "אֵ  לאֹ עָם" כ ִׁ תָם  51ין מֶלֶךְ ב ְ ו  תְהַו  , וְהִׁ

ינַת   חִׁ ב ְ מִׁ הו א  עָם  ינַת  בְחִׁ ב ִׁ

ילָא   ֵ מ  מִׁ עַצְמוֹ,  לֶךְ  ֶ הַמ  ת  או  ְ תְנַש   הִׁ

ינַת עָם.   בְחִׁ הְיוֹת ב ִׁ ים לִׁ  יוֹרְדִׁ

The is because “There is no King 

without a nation,”
52
 and the 

process by which they are created 

to be separate from Him as His 

nation is from the King making 

Himself exalted. This 

automatically causes the creation 

to become lower and separate 

until they can be a ‘nation.’ 

סְאוֹ,   כ ִׁ עַל  ב  ֵ וֹש  הַי  לֶךְ  ֶ הַמ  ל  ַ מְש  וְכִׁ

זֶ  חֲמַת  ֵ מ  ֶ ֹל  ש  הַכ  ים  עִׁ ָ רְת  וְנִׁ ים  זָעִׁ ה 

ים לְפָנָיו.  פָלִׁ ְ ים ש  פָנָיו, וְנַעֲש ִׁ ְ ל   מִׁ

The analogy for this is a king who 

sits on his royal throne; because 

of this display of his lofty status, 

everyone trembles before him 

and lowers themselves before 

him. 

 
ים(.  49 ים נוֹרָאִׁ יָמִׁ " ד ְ ה הו א אֱלוֹקֵינו  ָ י ו ט "אַת  ִׁ  )פ 
רֶק ז(.  50 ֶ חו ד וְהָאֱמו נָה פ  עַר הַי ִׁ ַ נְיאָ ש  ַ  )רְאֵה ת 
51   ֶ חְיֵי וַי ֵש  ַ רֶק ב. ב  ֶ או לָה, פ  ים, סֵפֶר הַג ְ רֶק א. סֵפֶר הַחַי ִׁ ֶ לֶךְ רֵיש  פ  ֶ עֵי הַמ  ו  עֲש  ַ עַר ש  ַ לֶךְ ש  ֶ ב לח,  )עֵמֶק הַמ 

 ל(
52  Shaar HaYichud Vehaemuna of Tanya (Chapter 7) notes that if a king has 

many children or servants, he cannot rule over them. He can only rule over people 

who are totally separate from himself. These separate individuals much willingly 

choose to give themselves over to the king and to accept his rulership. So too, 

Hashem has enjoyment from the created beings who feel separate from Him, and 

then choose to serve Him. This is the idea of Hashem’s “Kingship.” 
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רֵךְ,   ָ תְב  יִׁ תוֹ  מַלְכו  ינַת  חִׁ ב ְ מִׁ וְלָכֵן 

ית,   וְתַכְלִׁ אֵין־סוֹף  ינַת  חִׁ ב ְ א  הו  ֶ ש 

גְבו ל   עֲלֵי  ַ ב  עוֹלָמוֹת  ו   תְהַו  וְנִׁ ו   נַעֲש 

ן   ֵ כ  גַם  י ָיה  עֲש ִׁ ירָה,  יְצִׁ יאָה,  בְרִׁ ב ִׁ

מוֹ   כ ְ ית,  וְתַכְלִׁ אֵין־סוֹף  ינַת  בְחִׁ ב ִׁ

ב   תו  ָ כ  ֶ ג( ש  כה,  וֹב  י  סְ )אִׁ מִׁ "הֲיֵש   ר  :  ָ פ 

דָיו?"   גְדו   לִׁ

 

Now, because the aspect of 

Hashem’s Malchus-Kingship is 

Infinite, and it is from this Divine 

attribute that the limited worlds 

of Beria, Yetzira, and Asiya
53
 

were created, therefore, even in 

those worlds there is an aspect of 

infinity, like it says, (Iyov 25:3) 
“Is there a number for His 

legions of angels?” 

This implies that there is an infinite number of legions of angels, even 

though each angel is limited. From this, we see that even the finite spiritual 

worlds contain an aspect of infinitude, reflecting their source in the infinite 

attribute of Hashem’s Malchus-Kingship. 

ים   וְקַי ָימִׁ ים  חָיִׁ הֵם  ֶ ש  נֵי  ְ פ  מִׁ ָא  אֶל 

רֵךְ   ָ תְב  תוֹ יִׁ ת מַלְכו  או  ְ תְנַש   ינַת הִׁ חִׁ ב ְ מִׁ

עוֹלָם"    – וֹת  ימ  מִׁ א  ֵ תְנַש   לָכֵן    –"הַמ ִׁ

ירו   ֵ פ  ינַת  בְחִׁ ב ִׁ ים  ת  יוֹרְדִׁ קו  ְ תְחַל  וְהִׁ ד 

ים.  וֹנִׁ ים ש  ינִׁ מ ִׁ ים מִׁ ינִׁ ה מִׁ ָ  לְכַמ 

However, since they receive life 

and existence from the process in 

which Hashem’s Malchus-

Kingship elevates itself above 

them, “Who is elevated above the 

days of the world,” therefore, 

they descend into separation and 

become divided into many 

different varieties. 

ת   ד ַ מ ִׁ תָם מִׁ ו  חַי  ים  לִׁ מְקַב ְ הֵם  אֵיךְ  אַךְ 

רֵךְ   ָ תְב  יִׁ תוֹ  א"    –מַלְכו  ֵ תְנַש   "מִׁ וְהו א 

 מֵהֶם?  

 

We need to understand how it is 

possible for them to receive their 

very life from Hashem’s attribute 

of Malchus-Kingship, which is 

exalted and removed from them? 

יב   תִׁ כ ְ זֶה  עַל  אֱמֶת,  ב ֶ ֵה  נ  ים  הִׁ ִׁ ל  הִׁ )ת ְ

ים",  פד, יב(  אֱלקִֹׁ מָגֵן ה'  ו  מֶש   ֶ ש  י  "כ ִׁ  :

In truth, regarding this question, 

it is written, (Tehilim 84:12) “Like 

the sun and its protective 

 
53  Three spiritual worlds: Beria-Creation, the highest created world, created 

directly from Malchus of Atzilus; Yetzira-Formation, a lower spiritual world, 

where the spiritual existence of Beriah takes on a more pronounced form. This 

change is so that it can become the source of the lowest spiritual world, which is 

Asiya-Action. Asiya-Action is directly ‘above’ our physical world and is the 

direct spiritual source for the physical things in our world. 
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ֹחַ  א כ  ֹל יָכוֹל, וְ"הֵן    וְהו  א כ  הו  ֶ י, ש  אֱלהִֹׁ

בו רוֹתָיו   'הֵן ג ְ ר .  54" כו  פֶּ "סֵּ ר ב ְּ אֵּ ב ָ תְּ נ ִ ֶּ מוֹ ש  כְּ ו 
ק ב' לֶּ ינוֹנִים" חֵּ ל ב ֵּ ֶּ ק ד( ש  רֶּ ֶּ    .)פ 

covering are Hashem’s Names of 

Havaya and Elokim,” meaning 

that Hashem’s Name Elokim, 

which conceals the revelation of 
His Name, Havaya is also a Divine 

Attribute, showing how Hashem 

can do anything; He even conceal 

and hide His Infinite Light. And 

this brings out His true Might. 

The fact that the Divine life-force from Malchus is directly involved in 

creating and giving life to everything, and at the same time is totally 

hidden from the creations, is part of the miracle of creation, which is 

beyond human understanding. This wonder brings out the true Might of 
Hashem: At the same time, He is creating and enlivening us in the closest 

possible proximity, He is simultaneously hiding Himself from us so that 

we should not even know (directly) that He is creating us! 

This answers the question of how can we receive life from Malchus if it is 

exalted above us, since Hashem is capable of giving life directly and, at 

the same time, making Himself totally exalted. This is impossible for any 

created being to do (simultaneously reveal and conceal itself). 

א   הו  ת  או  ְ תְנַש   הַהִׁ לָל,  כ ְ רֶךְ  ד ֶ אַךְ 

ת   ו  אֹ יֵרֵד הַחַי  ל  ֶ ת, ש  קו  ְ ל  ַ סְת  ינַת הִׁ חִׁ ב ְ

ךְ.   ַ ל כ  ָ  אֲלֵיהֶם כ 

But, in general, the exaltedness of 

Hashem’s Malchus is connected 

to the withdrawal and removal of 

revelation, so that too much 

lifeforce should not descend to 

the creations.  

ין   וֹאֲבִׁ ש   ֶ ש  ם  יִׁ ַ הַמ  ל  ַ מְש  כ ִׁ א  וְהו 

עַל   ה  וְנַעֲש ֶ ית  חִׁ ַחְלו  הַל  אֵלֵיהֶם 

פָתוֹ חוֹל   ַ"ל.   –ש ְ נ  ַ ד כ  ירו  ֵ ינַת פ  חִׁ  ב ְ

This is similar to how the water of 

the seas and rivers draw the 

moisture out of the earth and into 

themselves, causing the ground 

surrounding them to turn into 

sand, which is made of separate 

pieces of sand (compared to clumps 

of moist earth). 

אֵינוֹ   ה  הַז ֶ ר"  ָ סְפ  "מִׁ ינַת  חִׁ ב ְ ֵה  נ  וְהִׁ Now, this “number” of legions of 

angels isn’t really a limited 

 
י נְחֶמְיָה רֶמֶז תתרעא(. 54 מְעוֹנִׁ ִׁ  )יוֹמָא סט, ב. יַלְקו ט ש 
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יב   כְתִׁ דִׁ כ ְ ש   ָ מַמ  ר  ָ סְפ  ג(מִׁ וֹב כה,  י  :  )אִׁ

ר   ָ סְפ  מִׁ גוֹ' "הֲיֵש   א  וְּ הו  ֶ ש  ָא  אֶל   !?"

א   הו  ֶ ש  נֵי  ְ פ  מִׁ ר,  ָ סְפ  מִׁ גֶדֶר  ב ְ קְרָא  נִׁ

וְיָכוֹל   ים,  לַחֲלָקִׁ מְפוֹרָד  ו  ר  ז ָ מְפו 

אֵינוֹ   אֲבָל  ר,  ָ סְפ  מִׁ ם  ֵ ש  עָלָיו  לָחו ל 

מֵרוֹב"  פֵר  ָ ס  יִׁ "לאֹ  י  כ ִׁ ש   ָ מַמ  ר  ָ סְפ    מִׁ

לַח לב, יג(  ְ ש   ,  )וַי ִׁ

 

number, like it is written “is there 

a number for His legions?” 

Rather, it is in the category of 

having a number, because it is 

divided into countable parts. 

Therefore, theoretically, a 

number could be applied to them. 

But, in actuality there is no 

defined number, since “they are 

too many to count.”  

פֵר   ָ ס  יִׁ לאֹ  ר  ֶ אֲש  הַי ָם  "חוֹל  ל  ַ מְש  כ ִׁ

ר   ָ סְפ  ינַת מִׁ בְחִׁ גֶדֶר ו  א ב ְ מֵרבֹ", רַק הו 

ל   ָ כ  ֶ ש  וְכֵיוָן  ים,  חֲלָקִׁ פוֹרָד לַ מ ְ ֶ ש  נֵי  ְ פ  מִׁ

בְד ָ  וְנִׁ פְרָד  ל לְעַצְמוֹ יָחו ל עָלָיו  חֵלֶק נִׁ

ר. ָ סְפ  ם מִׁ ֵ  :   ש 

This is similar to the “sand of the 

sea that cannot be counted 

because it is so many,” but it is in 

the category of something that 

could be counted, since it is 

divided up into individual pieces, 

and each piece of sand could be 

counted separately (it would just 
take too long to actually count how 

many pieces of sand there are in the 

world). 

For this we can conclude that there are three categories with regard to 

counting: 

1- Something indivisible, like the solid earth that is not divided up. 

It cannot be counted, since it is all one piece. 

2- Something separate and limited, like the number of angels in a 
legion (one million). Each angel is separate and there are only one 

million in the legion. 

3- Something separated but not limited (or too many to count), like 

the number of legions of angels, which is an infinite number. Or, 
on a lesser scale, the number of pieces of sand, which aren’t truly 

infinite, but are too many too ever be counted by people. This is 

called “in the category of having a number,” since theoretically it 

could be counted, but in actuality it cannot be counted. 

נֵי   ב ְ ר  ַ סְפ  מִׁ "וְהָיָה  יב:  תִׁ כ ְ ֵה  נ  וְהִׁ

הֵם   הֵם  רָאֵל  ש ְ נֵי־יִׁ ב ְ ֶ ש  רָאֵל",  ש ְ יִׁ

Now, regarding the Jewish People 
it is written, “And it was ‘the 

number;’ this is because of the 
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ר", ָ סְפ  ינַת "מִׁ חִׁ ים ב ְ  Children of Yisrael.” The deeper הָעוֹש ִׁ
meaning behind this is that the 

Children of Yisrael create the 

whole concept of “number” and 

counting.  

They are the ones who cause the idea of a “number” and a finite reality to 
come into existence, since the main idea of Hashem’s Kingship (which 

creates finite, limited existence) is specifically to become King over the 

Jewish People. 

הֵם הֵם  ֶ ינַת    ש  חִׁ ב ְ ין  יכִׁ ִׁ מְש  ַ הַמ 

תוֹ   מַלְכו  הְיוֹת  לִׁ רֵךְ,  ָ תְב  יִׁ תוֹ  מַלְכו 

ים".  ל עוֹלָמִׁ ָ ת כ   "מַלְכו 

Therefore, they are the ones who 

draw down Hashem’s Kingship 

to become “a Kingship over all 

worlds.” 

וֹת,   י  מַעֲש ִׁ צְוֹת  מִׁ יְדֵי  עַל  וְהַיְינו  

ים  קְרָאִׁ נ ִׁ ֶ לֶךְ"   55ש  ֶ הַמ  צְוַת  וְלָכֵן  56"מִׁ  ,

ה   ָ ךְ אַת  רו  צְוָה: "ב ָ ל מִׁ ָ פְנֵי כ  ים לִׁ אוֹמְרִׁ

א   הו  ֶ ש  הָעוֹלָם",  מֶלֶךְ  אֱלהֵֹינו   ה' 

א   ךְ־הו  רו  ב ָ אֵין־סוֹף  אוֹר  כַת  ָ הַמְש 

ַ"ל.   נ  ַ כ  הָעוֹלָם",  "מֶלֶךְ  הְיוֹת  מוֹ  לִׁ כ ְּ
ר. חֵּ מָקוֹם אַּ ר ב ְּ אֵּ ב ָ תְּ נ ִ ֶּ   ש 

This is accomplished through the 

action of the Mitzvos, which are 

called “Mitzvos of the King.” 

Therefore, before we perform 

any Mitzvah, we say, “Blessed 

are You Hashem our G-d, King 

of the world,” thereby drawing 

down Hashem’s Infinite Light 

into the level of “King of the 

world,” as explained above. 

אֵין־סוֹף   אוֹר  כַת  ָ הַמְש  יא  הִׁ ֶ ש  י  ו לְפִׁ

'גֶדֶר   , לָכֵן אֵינוֹ רַק ב ְ ש  ָ א מַמ  ךְ־הו  רו  ב ָ

  . ש  ָ ר מַמ  ָ סְפ  ר' וְאֵינוֹ מִׁ ָ סְפ   מִׁ

 

Since, through the Mitzvos we are 

literally drawing down Hashem’s 

Infinite Light, therefore, the 

Mitzvos are only in “the category 

of having a number,” but are not 

actually limited to a number, 

since they are connected to the 

Infinite Light of Hashem. 

 
ים כה, א    55 לֶךְ )רְאֵה נְדָרִׁ ֶ צְוֹת הַמ  צְוֹת הֵן מִׁ לְעֵיל צַו יד, ב וְעוֹד: "הַמ ִׁ "י. ו  ִׁ בְפֵירו ש  רַש  מָם מְקַי ֵים   ו  י ו  בְקִׁ ו 

יא(  זֵירַת מֶלֶךְ הִׁ רֶק ג: ג ְ ֶ ים פ  א נְגָעִׁ ָ תְרָא קנט, א. וְתוֹסֶפְת  ָ בָא ב  ָ ב  יר מִׁ ים עָלֶיךָ מֶלֶךְ'". לְהָעִׁ ש ִׁ ָ וֹם ת   'ש 
נ ִ   56 ֶּ ה ש   ין מַּ י ֵּ עַּ ל" ]וְּ רָאֵּ י יִש ְּ נֵּ ר ב ְּ ַּ פ  הָיָה מִסְּ חִיל "וְּ תְּ מ ַּ ו ר הַּ ב  ר, סוֹף ד ִ ב ָ דְּ ִ מ  ת ב ַּ ַּ רָש  ָ יל פ  עֵּ ן לְּ ם כ ֵּ ה ג ַּ ר מִז ֶּ אֵּ ב ָ תְּ

וֹת : )לְעֵיל ו, ג( צְּ ִ מ  ת הַּ חִינַּ ינו  ב ְּ יְּ ר' הַּ ָ פ  ם[.  'מִסְּ ָ ין ש  י ֵּ '. עַּ  כו 
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וְ  ד  ַ מ  יִׁ לאֹ  ר  ֶ "אֲש  פֵר"  וְזֶהו   ָ ס  יִׁ   – לאֹ 

ַ"ל,   נ  ַ כ  מָקוֹם"  ל  ֶ ש  רְצוֹנוֹ  ין  עוֹש ִׁ ֶ ש  "כ ְ

הָעֶלְיוֹן   רָצוֹן  ין  יכִׁ ִׁ מְש  ַ מ  ֶ ש  כ ְ הַיְינו   ד ְ

אֵין־  אוֹר  הו א  ֶ ש  צְוֹת,  הַמ ִׁ ה  מַעֲש ֵ ב ְ

א.  ךְ־הו  רו   סוֹף ב ָ

This is the meaning of the 

Gemara quoted above, that “they 

(the Jewish People) cannot be 

measured, nor counted” when 

“they fulfill the Will of Hashem,” 

since they draw down Hashem’s 

Will into the action of the 

Mitzvos, and this Will is 

Hashem’s Infinite Light.  

With mitzvos, the Jewish People reveal their connection to Hashem’s 

Infinite Light, effectively placing themselves in the category of “having a 

number.” But, in reality the Jewish People are infinite, since they are 

unified with Hashem’s Infinity. 

צְוָה"   מִׁ ל  ֶ ש  מְחָה  "ש ִׁ יְדֵי  עַל  וְהַיְינו  

יב   כְתִׁ ו כְדִׁ ב.  ֵ הַל  ית  ימִׁ נִׁ ְ פ  ת  ד ַ קו  נ ְ מִׁ

ט(  יט,  ים  ִׁ ל  הִׁ ים  )ת ְ רִׁ ָ יְש  ה'  דֵי  ו  ק  ִׁ "פ   :

חֵי לֵב", מ ְ  מְש ַ

The revelation of this connection to 

the Infinity of Hashem is 

accomplished through “the Joy 

of performing Mitzvos” from the 

innermost aspect of the heart,
57
 

like it is written, (Tehilim 19:9) “The 

precepts of Hashem are upright, 

causing the heart to rejoice.”  

יב  כְתִׁ אֶת  58ו   ָ ר לאֹ עָבַדְת  ֶ אֲש  חַת  ַ : "ת 

מְחָה ש ִׁ ב ְ אֱלהֶֹיךָ  מֵרוֹב    ה'  ב לֵבָב  וְטו 

ֹל",    כ 

And it is written (Devarim 28:47) 

regarding the punishment of exile 
for lack of service of Hashem, 

“Because you did not serve 

Hashem your G-d with joy and 

gladness of heart from an 

abundance of all good (when you 

had the chance, this is why you will 

end up serving your enemies in 

exile).” 

 
57See the maamar  מרגלא בפומיה דרבא in 'ה  where the Rebbe explains this מלוקט 

idea at length. In short, the Rebbe concludes that the ultimate connection to 

Hashem is accomplished by actually doing what Hashem wants, but for this 
essential connection to be revealed in the person he needs to reveal his innermost 

desire to connection to Hashem with a true inner joy as described in this maamar. 
בְטו ב(.  58 ם: ו  ָ בוֹא כח, מז. וְש  ָ  )ת 
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י־גְבו ל,   לִׁ ב ְ הַיְינו   ֹל":  כ  "מֵרוֹב  ירו ש   ֵ פ 

ה עַד אֵין    59לְמַעְלָה עַד אֵין קֵץ  ָ ו לְמַט 

ַ"ל  נ  ַ ינַת אֵין־סוֹף כ  בְחִׁ ית, ב ִׁ כְלִׁ ַ  . 60ת 

The inner meaning of serving 
Hashem “ֹל כ   from an-מֵרוֹבַׁ

abundance of all good” is serving 

Hashem with a recognition that the 
Mitzvos are Infinitely good, since 

they connect a person to Hashem’s 

Infinite Light, which is both 
infinitely exalted beyond all 

limitations, and is also able to 

permeate all possible limitations, 

and is truly unlimited, as 

explained above. 

This verse teaches us that the mitzvos should be performed with a deep, 

inner joy which is derived from an awareness that our connection to the 

Infinite Truth of Hashem is specifically achieved by performing mitzvos. 

This connection is beyond any revelation that exists in the spiritual worlds.  

רָאֵל" ש ְ הַד',    –  וְזֶהו  "אֶת רֹבַע יִׁ חֵלֶק 

י   ו  ל  גִׁ א  ם הו  ָ ש  יו",  יתִׁ ינַת "אַף עֲש ִׁ חִׁ ב ְ

ַ"ל.   נ  ַ יְיקָא, כ   רְצוֹן הָעֶלְיוֹן ד ַ

And this is the meaning of “or who 
can count the “ ערֹב ַׁ ” of Yisrael:” 

The meaning of “ ערֹב ַׁ ” is the 

fourth aspect, the level of “ַַׁׁף א 

יתִיו  ”,I have also made it-עֲש ִ

meaning that specifically there in 
the action of the Mitzvos (called 

יו יתִׁ  action) the lofty Will of-עֲש ִׁ

Hashem called “אַף-also” is 

revealed, since this essential 

connection to the Essence of 

Hashem comes together with 

 
תְרוֹ(. 59 ת יִׁ ַ רָש  ָ  )זֹהַר חָדָש  פ 
ו ר  )  60 דִב  בְּ ת זָהָב". ו  נוֹרַּ חִיל "מְּ תְּ מ ַּ ו ר הַּ דִב  ה ב ְּ ר מִז ֶּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ין מַּ י ֵּ עַּ ת וְּ ' אֶּ ל כו  רָאֵּ י יִש ְּ נֵּ ת ב ְּ ו אֶּ חִיל "צַּ תְּ מ ַּ הַּ

י "  ב ֵּ ג ַּ מִי",  חְּ נִי לַּ ב ָ מִיד קָרְּ ת ָ הַּ ב  לֶּ ר חֵּ טֵּ קְּ יָן " הֶּ עִנְּ ר מֵּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ין מַּ י ֵּ עַּ וְּ ל מָקוֹם ".  ֶּ צוֹנוֹ ש  ין רְּ ירו ש  עוֹש ִ ֵּ ",  פ 
צִים". ש  עֵּ ֵּ קוֹש  ק "מְּ סו  ָ ל פ  ח, עַּ לַּ ְּ ת ש  ַּ פָרָש     ב ְּ

 ֶ צְוָה",  וְעַי ֵין מַה ש   ל מִׁ ֶ מְחָה ש  נְיָן "ש ִׁ אֵר מֵעִׁ ָ תְב  וֹ נ ִׁ רָה ל  עִט ְּ ֶּ עֲטָרָה ש  ' ב ָ ינָה כו  אֶּ רְּ ינָה ו  אֶּ ק "צְּ סו  ָ ל פ  יאו ר עַּ ב ֵּ ב ַּ
וֹ"   ים כז, א(אִמ  ירִׁ ִׁ יר הַש   ִׁ ן ש  ָ מַלְכ)לְקַמ  תֶר־ד ְ ֶ ים כ  יכִׁ ִׁ צְוָה" מַמְש  ל מִׁ ֶ מְחָה ש  בָן אֵיךְ עַל יְדֵי "ש ִׁ ה יו  ז ֶ קְרָא  , ו מִׁ ו ת, הַנ ִׁ

ינָה ו מַדְרֵגָה הַי וֹתֵר עֶלְיוֹנָה. וְזֶהו  " חִׁ ב ְ ל מָקוֹם", מִׁ ֶ ין"רְצוֹנוֹ ש  '  רְצוֹנוֹ  עוֹש ִ יתֶם כו  רֶךְ "וַעֲש ִׁ ם", עַל ד ֶ ֶ ת  ו    – " א  ל  אִׁ "כ ְ

י"  או נִׁ וֹתַ עֲש ָ חֻק  ת ב ְ ַ רָש  ָ י רֵיש  פ  בֵנִׁ  (. י()רְאֵה זֹהַר חֵלֶק ג' קיג, א. יַלְקו ט רְאו 
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(“also”) the action of the Mitzvos, 

as explained above.  

We explained previously that this suprarational connection to Hashem is 
called the “fourth” aspect of connection, since it goes above and beyond 

the connection established in action, speech, or thought. This “fourth” type 

of connection is primarily expressed ins the actions of the mitzvos. 

עָה   ָ וֹן אַרְב  לְש  י בָזֶה    –וְגַם "רֹבַע" מִׁ כ ִׁ

בָה  ָ ינוֹת: מַחֲש  חִׁ ל ד' ב ְ ָ כְלָל כ  ו ר,  נִׁ ב  , ד ִׁ

ה, וְרָצוֹן.   ו מַעֲש ֶ

The word “ ערֹב ַׁ ” could also mean 

“a total of four,” since in this 

essential connection to Hashem are 

included all four aspects of 

connection: thought, speech, 

action, and the inner desire of the 

heart for Hashem. 

On the one hand, this deep connection to Hashem is a fourth aspect, a deep 

desire of the heart to connect to Hashem in a way that transcends logic. On 

the other hand, this connection is actually the fundamental force that drives 

and motivates the other three holy aspects of thought, speech and action.  

Thus, this connection could be viewed as “one fourth” of the connection. 

Alternatively, it could be viewed as “all four types” of connection.  

עֲפַר   מָנָה  י  "מִׁ יב:  כְתִׁ ד ִׁ בָן  יו  בָזֶה  ו 

ר   ָ סְפ  מִׁ ו  גוֹ'יַעֲקֹב  ב  וְּ תו  ָ כ  ֶ ש   מַה  ד ְ  ,"

לוֹמַר   כ ְ מָנָה",  י  "מִׁ עַל  קָאֵי  ר"  ָ סְפ  מִׁ "ו 

כֵן   י  ִׁ פ  עַל  וְאַף  ר",  ָ סְפ  מִׁ "אֵין  ֶ ש 

י ֵש    ֶ ש  מַע  ְ מַש  ד ְ יב,  תִׁ כ ְ ר"  ָ סְפ  מִׁ "ו 

ר.   ָ סְפ   מִׁ

 

With this we will understand the 

answer to the question on what is 

written, “Who can count the dirt 

of Yaakov or the number of one 

fourth of Yisrael?” When it says 

“or the number” it is referring to 

what it said previously, “Who 

can count,” meaning that there is 

no number and no way to count 

them. Nonetheless, it says, “Or 

the number,” implying that there 

is a number and that it is possible 

to count them, so is it possible to 

count them or not? 

ר   ָ סְפ  גֶדֶר מִׁ א ב ְ הו  ֶ ַ"ל, ש  נ  ַ נְיָן כ  ָא הָעִׁ אֶל 

א   הו  ֶ ש  י  לְפִׁ  , ש  ָ מַמ  ר  ָ סְפ  מִׁ וְאֵינוֹ 

רבַֹע   "אֶת  רָצוֹן־הָעֶלְיוֹן  כַת  ָ הַמְש 

The answer is, as explained 

above, that the mitzvos are “in 

the category of having a number, 

but in reality, are not limited to a 
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ש ְ  יו"  יִׁ יתִׁ "עֲש ִׁ ינַת  חִׁ ב ְ ַ"ל,  נ  ַ כ  רָאֵל" 

ַ"ל. נ  ַ  :   כ 

number,” since the Lofty Will of 

Hashem, and the “fourth aspect 

of Yisrael” is drawn down into 

the “יתִיו  ”,action of Mitzvos-עֲש ִ

as explained above. 

 

Summary of Chapter 3: 

Q1. The verse says, “Who can count… or the number of the 
‘fourth’ of Yisrael?” By asking, “Who can count?” the verse implies 
that the Jewish People cannot be counted. However, by saying, 
“The number of the ‘fourth’ of Yisrael,” the verse implies that they 
have a number that can be counted. How do we reconcile the two 
opposite implications of the verse? 

A1. The answer is that the “ רבַֹע-fourth of Yisrael” is referring to 
the fulfillment of mitzvos, which express the deepest connection of 
the Divine soul (Yechida) with Hashem. This connection is 
completely beyond logic. Therefore, it is expressed in the physical 
performance of mitzvos, out of dedication and obedience to 
Hashem’s Will (and not based on our own logic). 

This also connects to the translation of ‘ רבַֹע’ as “a total of four,” 
since this deep connection to Hashem expressed in Mitzvos is also 
in the Mitzvos of thought and speech, not only in action. Thus, this 
essential desire to connect to Hashem (the fourth aspect) is 
expressed in the three aspects of thought, speech, and action of the 
Mitzvos, so that the connection that a Jew has with Hashem has 
four aspects in total). 

Mitzvos have these two opposite properties: 

1- On the one hand, they are performed with limited, physical, 
finite objects, enabling them to be counted numerically.  

2- On the other hand, they are expressions of Hashem’s lofty 
Will, which is truly Infinite and unlimited. 

Thus, every Mitzva is both finite and countable, as well as Infinite 
and unlimited, and therefore cannot be counted in the conventional 
sense, due it it’s essentially unlimited value.   
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The analogy for something that is finite, yet cannot be counted, is 
the sand by the seashore. Each piece of sand is finite and separate 
from every other piece of sand. Theoretically, then, the pieces of 
sand by the ocean could be counted. However, since they are too 
many to count, they cannot actually be counted. In a similar way, 
the mitzvos are “in the category of something that can be counted,” 
but, in reality cannot be counted, since they are directly connected 
to the Infinity of Hashem.  

With mitzvos, the Jewish People also achieve the status of “being 
in the category of something that can be counted.” But, in reality 
they cannot be counted, since they are connected to the Infinity of 
Hashem. 

An important factor in revealing the deep connection to Hashem 
that is achieved by mitzvos is through the “joy of the Mitzvos,” 
which is the recognition of what is being accomplished, and to truly 
rejoice in connecting to Hashem when doing a Mitzvah. 
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ַׁד. Chapter 4: 

נ ֵה דָא־   וְהִׁ חו  יִׁ ינַת  חִׁ ב ְ א  הו  זֶה  ל  ָ כ 

יךְ   ִׁ לְהַמְש  צְוֹת,  הַמ ִׁ ה  מַעֲש ֶ ב ְ אָה  ָ ת  ַ ת 

ר",   ָ סְפ  "מִׁ ינַת  בְחִׁ ב ִׁ הָעֶלְיוֹן  רָצוֹן 

ַ"ל.   נ  ַ יו" כ  יתִׁ ינַת "עֲש ִׁ חִׁ  ב ְ

Now, all of this was only on the 

lower level of experiencing 

Hashem’s true Oneness, called 

“Yichuda Tita’a,” which is 

expressed in the action of the 

Mitzvos, which draw down the 

Lofty Will of Hashem into the 

level of “number” and “action,” 

as explained above. 

ָם"  ו ל  כ  נֶגֶד  כ ְ וֹרָה  ד־ת  לְמו  ַ "ת    –   61אַךְ 

ָאָה.  יל  דָא־עִׁ חו  ינַת יִׁ חִׁ א ב ְ הו  ֶ  ש 
However, it says in the Mishna, 

(Peah 1:1) “The study of Torah is 

equivalent to all the other 

mitzvos combined.” This is 

because [Torah study] is on the 

higher level of experiencing 

Hashem’s true Oneness, called 

“Yichuda Ila’a.”
62
 

 
 )פֵאָה א, א(.  61

62In short, the idea of Yichuda Tita’a and Yichuda Ila’a is as follows: 

The true Oneness of Hashem is that He not just the only creator and the only 

guiding force behind the world. Rather, He is the only true existence, whatsoever. 

This is because: 1- He is constantly creating us with His “words,” as described in 

this maamer; 2- It is only from our perspective, where we see His “words” as 

having left Hashem’s Essence and taken on an independent form. In truth, though, 
they are really His “thoughts,” which are still included in Hashem. This can be 

compared to a person thinking to himself, where his thoughts never become 

separate from himself. 

In the created worlds, especially in our physical world, we can only understand 
that this is true, but we cannot “feel” or experience this truth directly. In fact, the 

very idea of fulfilling mitzvos implies that we are separate from Hashem, since a 

command is given to another, one who is inherently not the commander himself. 

Therefore, if Hashem is commanding us to do mitzvos, this means that we are 

separate from Him in order to fulfill His command. So, the idea of mitzvos is that 

we experience a lower level of Hashem’s Oneness, called Yichuda Tita’a. This is 

due to the fact that with regard to mitzvos, commandments, we feel ourselves to 

be separate from Hashem. We do not feel and directly perceive the truth that 

Hashem is the only True Existence; instead, we only understand it intellectually. 

However, the study of Torah is connected to a higher-level experience of 
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י "עָפָר"   י מָנָה עֲפַר יַעֲקֹב", כ ִׁ וְזֶהו  "מִׁ

לָל.   ר כ ְ ָ סְפ  גֶדֶר מִׁ  אֵינוֹ ב ְ

This is the meaning behind “Who 

can count the dirt of Yaakov?” 

Meaning that the “dirt” here is 

referring to solid earth that is all 
clumped together, and therefore is 

not in the category of things that 

can be counted at all, since it is all 

one solid piece, unlike sand, which 
is made of many tiny, separate 

pieces.  

י   לְפִׁ וֹרָה,  ד־ת  לְמו  ַ ת  ינַת  חִׁ ב ְ א  וְהו 

  . ש  ָ רֵךְ מַמ  ָ תְב  א רְצוֹנוֹ יִׁ הו  ֶ  ש 

This is an analogy for the study of 

the Torah, since it is the actual 

Will of Hashem.  

Just like Hashem is One simple, indivisible Essence, so too, His Will is 

one simple indivisible Will that is equally expressed in every mitzva. This 
is akin to hard earth that is one solid continuum encompassing the entire 

globe, compared to sand, which is divided into many small parts. 

חו   יִׁ ינַת  חִׁ ב ְ א  הו  ָאָה,  ו לְכָךְ  יל  דָא־עִׁ

ךְ־  רו  ב ָ אֵין־סוֹף  לְאוֹר  ו ל  יט  ב ִׁ ינַת  חִׁ ב ְ

  , ש  ָ א מַמ   הו 

It is, therefore, on the level of 

Yichuda Ila’a, which means to be 

actually and totally absorbed in 

Hashem’s Infinite Light, 

"ד  ַ חַב  "ד־ב ְ ַ חו ד חַב  ' וְיִׁ  Since, while studying Torah a ;כו 

person’s intellect becomes 

completely united with Hashem’s 

Wisdom.
63
 

 
Hashem’s Oneness, called Yichuda Ila’a. On this level, one can feel (to some 

extant) that we are not really separate from Hashem at all. Even as Hashem’s 

“thoughts,” which He is “thinking” to Himself and within Himself, the Torah 
continues to exist, since it is His Will and Wisdom. Therefore, this level of Torah 

does not allow for any feeling of separateness from Hashem, as is the case with 

regard to mitzvos. 
63  In Tanya, chapter 5, the Alter Rebbe describes the advantage of learning Torah 

over performing other mitzvos. One of the points he explains is that when a person 

learns Torah, his mind becomes totally unified with Hashem’s Will and Wisdom, 

which are totally united with Hashem Himself, thereby causing the person’s mind 

to also become totally united with Hashem Himself. This experience of total unity 

with Hashem expresses the idea of Yichuda Ila’a. The reason for this is that when 

a Jew learns Torah, he is able (to some extent) to feel his essential union with 
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יתָא   תָא"   –ו "מַתְנִׁ ַ"ל;   64מַלְכ ְ נ  ַ  Furthermore, it says in the כ 
Gemara, (Beitza 28b) “The 

Mishna is like a queen,” as 

explained above in the analogy of 
a king and queen who are exalted 

above the rest of the nation.65 

לָל.  ר" כ ְ ָ סְפ  גֶדֶר "מִׁ  Therefore, the study of Torah is 66וְאֵינוֹ ב ְ

“not in the category of things that 

 
Hashem. He is able to recognize that there is absolutely nothing separate from 

Hashem.  
ין(.  64 יתִׁ ם: מַתְנִׁ ָ יצָה כח, ב. וְש   )ב ֵ

65  Earlier, we explained the analogy of a king who sits on his throne and is exalted 

above the people, causing them to feel separate and distant from him. This is 
similar to how Hashem’s attribute of Malchus-Kingship becomes elevated above 

the creations, causing them to feel separate from Hashem and from each other. 

(This was also connected to another analogy of the water of the sea, which draws 

out the moisture from the earth along the seashore, causing it to turn into dry sand, 

which is made of separate pieces). 

This analogy only applies to mitzvos, which can only be fulfilled by beings who 

experience a sense of separation from Hashem and belong to His nation, over 

which He is the King. Only then, does the concept of a commandment apply, like 

a king who commands his nation. 

However, in Torah study (mishnayos, for example), we become united with 

Hashem and become elevated to a “royal” status through our union with the King. 

This is akin to a queen, who does not feel separate or distant from the king. And 

this is the deeper meaning of the statement, “Mishnayos are like a queen,” since 

Torah study unites us with Hashem in way that we can experience this oneness 

and complete lack of separation. This unity can be likened to the concept of a 

queen, who is completely united with the king. See Torah Or, Pashas Shemos, the 

first maamar, where this concept is discussed.  
ה  66 ין מַּ יֵּ עַּ ת  וְּ ירו ש  "עֵּ פֵּ ע", ב ְּ מַּ ְּ נִש  ה לְּ עֲש ֶּ ל נַּ רָאֵּ ימו  יִש ְּ ד ִ הִקְּ ֶּ עָה ש  ָ ש  חִיל "ב ְּ תְּ מ ַּ ו ר הַּ דִב  יל ב ְּ עֵּ ר לְּ אֵּ ב ָ תְּ נ ִ ֶּ ש 

ם ָ ן ש  י ָ עו  ת ג, א(. יְּ לֶּ מָיִם" )קֹהֶּ ָ ש   ת הַּ חַּ ץ ת ַּ פֶּ כָל חֵּ  . לְּ
ם   ָ ו ד א וָאֵילָךְ()וְש  ר יג, סוֹף עַמ  דְב ָ מ ִׁ ַ וֹ )לְעֵיל ב  הַת  ֶ ין  : ש  יךְ חַי ו ת לְכָל הָאֵבָרִׁ ִׁ מְש  ַ ם הַמ  ינַת הַד ָ חִׁ רָה הֵיא ב ְ

קו   תְחַל ְ הִׁ הֶן  ָ יֵש  ב  ל,  ָ מָש  דֶרֶךְ  עַל  א"  ָ דְמַלְכ  ין  הֵם "אֵבָרִׁ ֶ צְוֹת ש  הַמ ִׁ ן  ֵ כ  אֵין  ֶ מַה ש   תָן.  כְלָלו  וֶה ב ִׁ ָ ש  עֵת  ב ְ ת 

לֹ זְמָן וְעֵת לְכָל חֵפֶץ  תו ב "לַכ  ָ כ  ֶ מוֹ ש  זְמָן, כ ְ ם"(. ו  מָיִׁ ָ חַת הַש   ַ  ת 

א גו ש   הו  ֶּ לָל, ש  ר כ ְּ ָ פ  מִסְּ ר  דֶּ גֶּ ב ְּ ינוֹ  אֵּ ֶּ עָפָר, ש  את  רֵּ נִקְּ וֹרָה  ת  הַּ ד ְּ אן  ר כ ָ אֵּ ב ָ תְּ נ ִ ֶּ ה ש  ר מַּ יוֹתֵּ בָן  יו  ה  מִז ֶּ חָד. ו  אֶּ  
רִיב עוֹלָה" ו  הִקְּ אִיל  ת עוֹלָה כ ְּ תוֹרַּ ק ב ְּ ל הָעוֹסֵּ כָךְּ "כ ָ ל ְּ ֶּ ֶּ ,  (דף ק"י ע"א  )מְנָחוֹת  ש  ף ש  לָאו  אַּ עִידָנָא ד ְּ ק ב ְּ עוֹסֵּ

לָל. א כ ְּ רָבָה הו  קְּ ן הַּ מַּ מָן    זְּ צְּ וֹת עַּ צְּ ִ מ  ן ב ַּ ין כ ֵּ אֵּ ֶּ ה ש   ץ    –מַּ פֶּ כָל חֵּ ת לְּ לוֹנִי, "עֵּ ְּ ן פ  מַּ זְּ קו ת ב ִ ל ְּ חַּ ת הִתְּ חִינַּ ם ב ְּ הֵּ ֶּ ש 
."' עֲוִין  כו  כָל רַּ עֲוָא דְּ ת "רַּ חִינַּ וֹרָה הִיא ב ְּ ת  הַּ ֶּ פִי ש  ינו  לְּ יְּ הַּ ה  .  וְּ ין מַּ י ֵּ עַּ חִיל וְּ תְּ מ ַּ ו ר הַּ דִב  ה, ב ְּ ר עוֹד מִז ֶּ אֵּ ב ָ תְּ נ ִ ֶּ ש  
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can be counted at all,” since it is 
an expression of a level that is 

essentially indivisible. 

לְאוֹר   הָאָדָם  ה  ֶ זְכ  י ִׁ ֶ ש  רֶךְ  הַד ֶ אַךְ 

ָאָה,   יל  דָא־עִׁ חו  יִׁ ינַת  בְחִׁ ב ִׁ וֹרָה  הַת 

יַעֲקֹב   ינַת  חִׁ ב ְ יְדֵי  עַל  א  ת    –הו  ד ַ מִׁ

ים.    הָרַחֲמִׁ

 

However, the way for a person to 

merit to experience the light of 

the Torah on the level of Yichuda 

Ila’a is through the aspect of 

“Yaakov,” who represented the 

Attribute of Mercy. 

עַל   ים  רַב ִׁ ים  רַחֲמִׁ לְעוֹרֵר  הַיְינו   ד ְ

עֵת־  ֶ וֹדָע, ש  נ  ַ ים. כ  ת ִׁ יעַת־עִׁ קְבִׁ וֹ ב ִׁ נַפְש 

א  חֲצוֹתרָצוֹן הו  ַ  ;  67ב 

This means to set aside fixed 

times to arouse the abundant 

mercies of Hashem on one’s soul. 

As is known, that midnight is a 

time of Divine favor.
68
 

 
ר"  ֵּ פ  כַּ ה יְּ ז ֶּ י וֹם הַּ י בַּ  .)לְעֵיל אַחֲרֵי כו, ד וָאֵילָךְ("כ ִ

ךָ" תוֹרָתֶּ נו  ב ְּ קֵּ לְּ ן חֶּ תֵּ יךָ, וְּ וֹתֶּ מִצְּ נו  ב ְּ ֵּ ש  ד ְּ הו  "קַּ זֶּ ת וְיוֹם טוֹב(  וְּ ב ָ ַ ש  ידָה ד ְ ָה הָעֲמִׁ ל  פִׁ וֹת ה :  )ת ְ צְּ ִ מ  י הַּ דֵּ ל יְּ עַּ ֶּ א ש  ו 
סִין   ירו  אֵּ וְּ ין  ִ ש  ו  קִד  ת  חִינַּ ב ְּ יִין  '"    –עֲדַּ כו  לִי  יךְּ  ת ִ ש ְּ רַּ אֵּ כב("וְּ ב,  עַ  ֵ ת  )הוֹש  חִינַּ ב ְּ א  הו  וֹרָה  ת  הַּ י  דֵּ יְּ ל  עַּ ךְּ  אַּ  .

נִימִית  ְּ חִינָה פ  בְּ כָה ב ִ ָ ש  מְּ הַּ ת ה'"  – הַּ ת ְּ אֶּ עְּ יָדַּ ם("וְּ ָ  .)ש 
יְּ  ל  עַּ ֶּ הֱיוֹת ש  עִם  י  ר: כ ִ ר לוֹמַּ ָ ש  פְּ אֶּ יָן,  הָעִנְּ ת  וְּ חִינַּ בְּ ו   , ש  פֶּ נ ֶּ ב ַּ יוֹן  לְּ הָעֶּ צוֹן  ו י רְּ יל  ג ִ ת  חִינַּ ב ְּ ךְּ  ַּ ש  נִמְּ וֹת  צְּ ִ מ  הַּ י  דֵּ

ר   אֵּ ב ָ תְּ נ ִ ֶּ מוֹ ש  נִימִי ו ת כ ְּ ת חִיצוֹנִי וֹת ו פְּ חִינַּ ן ב ְּ ם כ ֵּ ש  ג ַּ יוֹן יֵּ לְּ צוֹן עֶּ רְּ ם ב ִ י גַּ ךְּ כ ִ ה, אַּ ב ָ הֲבָה־רַּ ל  אַּ ר, עַּ חֵּ מָקוֹם אַּ ב ְּ
צְּ  ה אֶּ יֶּ הְּ ק "וָאֶּ סו  ָ '" פ  עִים כו  ו  עֲש  ַּ ה ש  יֶּ הְּ ר יח, ב וָאֵילָךְ(לוֹ אָמוֹן וָאֶּ דְב ָ מ ִׁ ַ  .)לְעֵיל ב 

חִינוֹת:  ן ב' ב ְּ ם כ ֵּ ש  ג ַּ , יֵּ ש  פֶּ נ ֶּ ה ב ַּ ב ָ הֲבָה־רַּ י הָאַּ ו  גִיל  ן ב ְּ ם כ ֵּ ךְּ ג ַּ כַּ  וְּ

ךְּ  –הָא'  ַּ ש  נִמְּ הו  הַּ זֶּ יל, וְּ עֵּ דִלְּ א" כ ְּ ף הו  ה עוֹרֶּ ֵּ ש  ם קְּ י עַּ תו ב "כ ִ כ ָ ֶּ מוֹ ש  וֹת.  כ ְּ צְּ ִ מ  י הַּ דֵּ ל יְּ  עַּ

ב'   הַּ תו ב    –וְּ כ ָ ֶּ מוֹ ש  ים ז, ז(כ ְּ ירִׁ ִׁ יר הַש   ִׁ הֲבָה   )ש  ת "אַּ חִינַּ ת ב ְּ כַּ ָ ש  מְּ הַּ גִים". וְּ עֲנו  ת ַּ הֲבָה ב ַּ ת ְּ אַּ מְּ עַּ ה נ ָ פִית ו מַּ ה י ָ "מַּ
תִיב   דִכְּ כ ְּ וֹרָה,  ת  הַּ י  דֵּ יְּ ל  עַּ ךְּ  ַּ ש  נִמְּ וְּ יוֹן,  לְּ עֶּ הָרָצוֹן  נִימִית  ְּ פ  ת  חִינַּ מִב ְּ וֹ  ש  רְּ ָ ש  גִים"  עֲנו  ת ַּ לא(ב ַּ ח,  לֵי  ְ ש  : )מִׁ

אָדָם".   י  נֵּ ב ְּ ת  אֶּ י  עַּ ו  עֲש  ַּ ש  נָיו"  "וְּ ָ פ  אִיר  ת ָ אָדָם  ת  מַּ הו  "חָכְּ זֶּ נִימִית.  )קֹהֶלֶת ח, א(וְּ ְּ פ  ת  חִינַּ ב ְּ ינו   יְּ הַּ נָיו"  ָ : "פ 
יִן"   מִי ָ יִם  ינַּ עֵּ לִילִי  כְּ ק "חַּ סו  ָ פ  ל  עַּ ר  אֵּ ב ָ תְּ נ ִ ֶּ מוֹ ש  וֹרָה אוֹר מז, ד(ו כְּ לָה  )ת  עְּ מַּ ו לְּ ה,  ב ָ הֲבָה־רַּ אַּ ת  חִינַּ ב ְּ ש   י ֵּ ֶּ , ש 

הֲבָה־ב ַּ  א אַּ נָה הו  ֶּ גִיםמִמ  עֲנו   . ת ַּ

דִב   ר ב ְּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   תוֹרָה. ו מַּ וֹת וְּ יָן מִצְּ עִנְּ ", ב ְּ וֹבו  ה ט  חִיל "מַּ תְּ מ ַּ ו ר הַּ דִב  ר ב ְּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ין מַּ י ֵּ עַּ חִיל "לֹא  וְּ תְּ מ ַּ ו ר הַּ
עֲקבֹ". יַּ ן ב ְּ יט אָוֶּ  הִב ִ

י 67 תְרָא סִׁ ָ רָא ב  נו  הַז ָקֵן מַהֲדו  ךְ רַב ֵ לְחָן עָרו  ֻ ם(.)רְאֵה ש  ָ סְמָן ש  בְהַנ ִׁ יף ח ו  ן א, סָעִׁ ָ  מ 
68  This is referring to the practice of “Tikun Chatzos,” the midnight service of 

mourning over the destruction of the Beis Hamikdash. In this service, we beseech 

Hashem to have mercy on the physical Beis Hamikdash, as well as on the spiritual 

Beis Hamikdash, which refers to our Divine soul. The Divine soul is considered 

to be in exile within the desires of the animal soul, and we ask Hashem to have 
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ָה  ל  פִׁ הַת ְ עַת  ְ ש  ב ִׁ יֵש   69וְכֵן  ֵה  נ  הִׁ י  כ ִׁ  ,

מְרָה,   קֵי־דְזִׁ פְסו  ו  ָה  ל  פִׁ הַת ְ סֵדֶר  ב ְ

 ְ דְרַחֲמֵי" "פ  קֵי  עֵת־ 70סו  הו א  וַאֲזַי   ,

וֹ.  ים עַל נַפְש   רָצוֹן לְעוֹרֵר רַחֲמִׁ

So too, at the time of the Morning 

Prayers, as we find in the order of 

the prayers and the verses of 

praise, there are “verses for 

arousing mercy from Hashem,” 

because [the morning] is a time of 

Divine Favor to arouse Hashem’s 

mercy on our souls. 

יַעֲקֹב   ל  ֶ ש  תוֹ  ד ָ מִׁ י'־עָקֵב,    –וְזֶהו  

ינַת   חִׁ ב ְ עַל  ת  הָרַחְמָנו  נְיָן  עִׁ א  הו  ֶ ש 

ֶ   –'יו "ד'   ש  ָאָה  יל  פְלָה  חָכְמָה־עִׁ ָ נ 

ַ"ל.   נ  ַ ינַת 'עָקֵב' כ  בְחִׁ  וְיָרְדָה לִׁ

 

And, this is the aspect of “י עֲקֹב- 

Yaakov,” whose name is made up 

of two parts: The letter "ַׁ,"י  and 

the word “קֵב  heel,” meaning-עָּ

the attribute of arousing mercy 

on the letter "ַׁ,"י  which represents 

the Divine soul, which comes from 

Hashem’s Wisdom (Chochma) 

and falls down all the way into 

the animal soul, which is as 
insensitive to spirituality as the 

“heel” of the foot. 

ל יַעֲקֹב   ֶ תוֹ ש  ד ָ ֵה מִׁ נ  ן    – וְהִׁ יחַ מִׁ "מַבְרִׁ

צֶה"  צֶה אֶל הַק ָ ים "מֵעָפָר  71הַק ָ , לְהָקִׁ

This (attribute of mercy) is the 

attribute of Yaakov, who is 

described as “connecting from 

one extreme to the other 

 
mercy on the Divine soul in captivity. The same general idea of arousing 

Hashem’s mercy on our Divine soul is also a fundamental aspect of  the “Krias 

Shema Al Hamita” service, the nightly Shema prayers said before going to sleep. 

In this service, we make an honest and thorough reckoning of our service of 

Hashem that day. Additionally, part of the Krias Shema Al Hamita service 

includes resolving to improve the next day, as well as asking Hashem for 

forgiveness and to have mercy on our Divine soul, that we may act on our positive 

resolution.  
 . )רְאֵה זֹהַר חֵלֶק ב רנג, ב( 69
", וְאָנו     70 ים עח, לח(: 'וְהו א רַחו ם כו  ל ִׁ הִׁ ים )ת ְ קֵי רַחֲמִׁ סו  ְ ים פ  מַע אָנו  אוֹמְרִׁ ְ יאַת־ש  ָה קוֹדֶם קְרִׁ ל  פִׁ ת ְ )"ב ַ

 ."' ים כו  רַחֲמֶיךָ הָרַב ִׁ ינו  אָב הָרַחֲמָן ב ְ ים: 'אָבִׁ ִׁ ו ד קיז.  – מְבַקְש  מו אֵל" תרכ"ט, עַמ  ְ וֹרַת ש   "ת 

ה,  רָכוֹת  ב ְ רְאֵה  י    ו  רו חִׁ יד  אַפְקִׁ ידְָךָ  ב ְ ו(:  ים לא,  ל ִׁ הִׁ )ת ְ גוֹן  כ ְ ים[,  רַחֲמִׁ ל  ֶ ש  ק  סו  ָ ]פ  דְרַחֲמֵי  קָא  סו  ְ "פ  א: 

י ה' אֵל אֱמֶת"(.  יתָה אוֹתִׁ דִׁ ָ    פ 
מָה כו, כח. זֹהַר חֵלֶק א א, ב. חֵלֶק ג קעה, ב וְעוֹד(. 71 רו   )ת ְ
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ל"   – דָא־ 72ד ָ חו  יִׁ ינַת  בְחִׁ ב ִׁ ו לְהַעֲלוֹת   ,

ָאָה.  יל  ר.עִׁ חֵּ מָקוֹם אַּ ר ב ְּ אֵּ ב ָ תְּ נ ִ ֶּ מוֹ ש   73 כ ְּ

 

extreme,” and has the ability to 

“lift up the poor person from the 

dirt” and bring him up to the 

level of Yichuda Ila’a in Torah 

study.  

וֹרָה   ת  ַ ב  הָעוֹסֵק  ל  ָ "כ  רַזַ"ל:  אָמְרו   אַךְ 

'  לְבָד לוֹ     ,כו  ין  אֵּ תוֹרָה  ו   ָא  74" אֲפִיל  אֶל   ,

ת־  ילו  מִׁ ג ְ ם  עִׁ וֹרָה  ת  הְיוֹת  לִׁ יךְ  צָרִׁ

ים.    חֲסָדִׁ

However, our Sages have said, 
(See Yevamos, 109b) “Whoever says 

they only have Torah study 

without performance of Mitzvos, 
does not even have the reward of 

Torah study.” Rather, there must 

be Torah study together with acts 

of kindness. 

רבַֹע   אֶת  ר  ָ סְפ  מִׁ "ו  יב  תִׁ כ ְ וְלָכֵן 

רָאֵל"   ש ְ יו"    – יִׁ יתִׁ "עֲש ִׁ ינַת  חִׁ   – ב ְ

צְוֹת ה הַמ ִׁ מַעֲש ֶ    , ב ְ

Therefore, right after describing 
Torah study, which is called “ עֲפַר

 as explained above, the ”,יַעֲקֹב

verse continues to describe the 

need for the performance of 

mitzvos, called “the number of 

the fourth aspect of Yisrael,” 

which is called “יתִיו  the -עֲש ִ

action of mitzvos,”  

דָקָה"  הַצ ְ ה  ם    75ו "מַעֲש ֵ ֵ ש  ב ְ קְרָא  הַנ ִׁ

סְתָם  צְוָה  ל    –  76מִׁ ָ כ  נֶגֶד  כ ְ קו לָה  ְ "ש   ֶ ש 

צְוֹת"  ת־ 77הַמ ִׁ ילו  מִׁ ג ְ נְיָן  עִׁ א  וְהו   ,

And the “act of giving Tzedaka,” 

which is called “the general 

mitzva,” which is equivalent to 

 
ל". 72 ים מֵעָפָר ד ָ מו אֵל א' ב, ח: "מֵקִׁ ְ י ש  ִׁ ל"(. )עַל פ  י מֵעָפָר ד ָ ימִׁ ים קיג, ז: "מְקִׁ ל ִׁ הִׁ  ת ְ
ירו ש  "עָפָר"  73 ֵּ ם פ  גַּ רִים  –)וְּ אוֹמְּ ֶּ מוֹ ש  ַת "אֱלקַֹי נְצוֹר"(כ ְּ ל  תְפִׁ ה   )ב ִׁ י זֶּ דֵּ ל יְּ עַּ ה", וְּ יֶּ הְּ לֹ ת ִ כ  עָפָר לַּ י כ ֶּ ִ ש  פְּ נַּ "וְּ

ךָ" תוֹרָתֶּ י ב ְּ ח לִב ִ תַּ ְּ  "פ 

 ַּ פָרָש  ה ב ְּ ר מִז ֶּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ין מַּ י ֵּ עַּ '"וְּ מָה כו  רו  ם ת ְּ כֶּ אִת ְּ חו  מֵּ ק "קְּ סו  ָ ל פ  ל עַּ הֵּ קְּ י ַּ  . ת וַּ

"ל  זַּ ר רַּ אֲמַּ מַּ ם, כ ְּ גַּ ן"(.  )אָבוֹת ו, ד(וְּ ָ יש   ץ ת ִ ל הָאָרֶּ עַּ ', וְּ ל כו  ֹאכַּ ח ת  לַּ ֶּ מ  ת ב ַּ ַּ וֹרָה פ  ל ת  ֶּ ה  ש  כ ָ רְּ ךְּ הִיא ד ַּ  : "כ ַּ
ים   74 אֲמָרִׁ ַ הַמ  רְאֵה סֵפֶר  ו  ב.  קט,  יְבָמוֹת  אֵין לוֹ".  ו  תוֹרָה  יל  ' אֲפִׁ ָא תוֹרָה כו  אֶל  י  אֵין לִׁ הָאוֹמֵר  ל  ָ )"כ 

ו ד  הֶעָרָה(. 266תש"ח עַמ  ַ  ב 
עְיָה 75 ַ  לב, יז(.  )יְש 
רֶק לז(.  76 ֶ נְיָא פ  ַ י". ת  לְמִׁ ַ לְמו ד יְרו ש  ַ כָל ת   )"ב ְ
תְרָא ט, א(.  77 ָ בָא ב  ָ  )ב 
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ים   all other mitzvos, and is also the . 78חֲסָדִׁ

same idea as acts of kindness. 

 

 

 

 

Summary of Chapter 4: 

Q1. If the meaning of the second half of the verse, which says, 
“Who can count… the ‘ רבַֹע-fourth aspect’ of Yisrael?” is referring 
to the Mitzvos, then what is the first half of the verse referring to 
when it says, “Who can count the ‘dirt’ of Yaakov?” 

A1. It is referring to the study of the Torah of the Jewish People. 

The reason it is called “dirt,” is as follows: 

 
י  ) 78 ב ֵּ קוֹל", ג ַּ ע ב ְּ מַּ ְּ י תִש  חִיל "כ ִ תְּ מ ַּ ו ר הַּ דִב  ר ב ְּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ין מַּ י ֵּ עַּ וֹתָיו"וְּ ל מִצְּ ת כ ָ מרֹ אֶּ ְּ ן רְאֵה כג,   "לִש  ָ )לְקַמ 

 . ג(

  ."' ר כו  ָ פ  מִסְּ ' ו  ירו ש  "מִי מָנָה כו  פֵּ ף ק"ה, ב ְּ טִים ד ַּ ָ פ  ְּ ר מִש  ז ֹהַּ ין ב ַּ י ֵּ עַּ  וְּ

יָ  עִנְּ ן  כ ֵּ ם  גַּ ינו   יְּ הַּ מָה, וְּ חָכְּ ךָ  פְּ ל ֶּ "אֲאַּ בִינָה,  מָה־ו  חָכְּ יִחו ד  ינו   יְּ הַּ "מִי"  י  כ ִ אָה:  ת ָ דָא־ת ַּ יִחו  וְּ אָה  דָא־עִיל ָ יִחו  ן 
"' ינָה כו  ךָ ב ִ פְּ ל ֶּ ת קד, א(.  אֲאַּ ב ָ ַ י וֹב לג, לג. רְאֵה ש  ה   )אִׁ עֲש ֶּ יָן "יַּ א עִנְּ הו  ו ר. וְּ ב  ד ִ הַּ וֹת וְּ ד  ִ מ  ינו  יִחו ד הַּ יְּ ר" הַּ ָ פ  "מִסְּ

 ָ י" ש  ה ל ִ עֲש ֶּ לוֹם יַּ ָ 78לוֹם לִי, ש 
עְיָה כז, ה(.   ַ  )יְש 

"וְּ  ק  סו  ָ פ  ל  עַּ יאו ר  ב ֵּ בַּ ו   ."' דו ת כו  הָעֵּ ן  כ ַּ ְּ ן מִש  כ ָ ְּ ש  מ ִ הַּ י  דֵּ קו  ה פְּ ל ֶּ ק "אֵּ סו  ָ פ  ל  עַּ ר  אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ין מַּ י ֵּ עַּ י  וְּ ת ִ ְּ ש  ד ַּ נִקְּ
ל".  רָאֵּ י יִש ְּ נֵּ תוֹךְּ ב ְּ  ב ְּ

ה   פִי מַּ לְּ וֹ ו  ב  ֶּ י בִינָה', ש  עֲרֵּ ַּ ו "ן ש  ים" מִ'נ  ִ חֲמִש   ר הַּ עַּ ַּ יָן "ש  הו  עִנְּ ז ֶּ ֶּ ר ש  ש  לוֹמַּ ךְּ מִי, יֵּ רֶּ ס" עֵּ ד ֵּ רְּ ַּ "פ  תו ב ב ַּ כ ָ ֶּ נָה  ש    נִית ְּ
' וֹרָה כו  ת  ל הַּ י עַּ עֲקבֹ" קָאֵּ ר יַּ "מִי מָנָה עֲפַּ יר ד ְּ ִ פ  ַּ י ש  אָתֵּ עוֹת. וְּ בו  ָ ש   ג הַּ חַּ וֹרָה ב ְּ  ת 

 ֶּ ה ש   ין מַּ י ֵּ עַּ "ל  וְּ זַּ ר רַּ אֲמַּ יאו ר מַּ בֵּ ר ב ְּ אֵּ ב ָ תְּ ו ד א(נ ִ ת פח, סוֹף עַמ  ב ָ ַ '   )ש  ה כו  עֲש ֶּ ל נַּ רָאֵּ ימו  יִש ְּ ד ִ הִקְּ ֶּ עָה ש  ָ ש  "ב ְּ
  "' ה כו  ר(מִי גִיל ָ דְב ָ מ ִׁ ַ ר)לְעֵיל ב  אֵּ ב ָ תְּ נ ִ ֶּ ה ש   ין מַּ י ֵּ עַּ ק  . וְּ סו  ָ ל פ  יאו ר עַּ ב ֵּ ִ   ב ַּ רו  חֲמִש   ְּ פ  סְּ ', ת ִ ם כו  ם לָכֶּ ת ֶּ רְּ פַּ סְּ ים  "ו 

 יוֹם".  
יָן   עִנְּ ין עוֹד מֵּ י ֵּ עַּ ל"וְּ רָאֵּ ע יִש ְּ ין    "רוֹבַּ יֵּ עַּ ו ד א'(. וְּ מ  ף ר"ד, עַּ דַּ ו ד ב'. וְּ מ  ף ר"י, סוֹף עַּ לָק )ד ַּ ת ב ָ ַּ רָש  ָ ר, פ  ז ֹהַּ ב ַּ

וֹ   כ  נִסְּ יָן "וְּ עִנְּ ח, ב ְּ לַּ ְּ ת ש  ַּ רָש  ָ יל פ  עֵּ ר לְּ אֵּ ב ָ תְּ נ ִ ֶּ ה ש   בִיעִת מַּ הִין". רְּ  ( הַּ
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The difference between sand and solid earth is that sand is dried 
out and broken down into tiny pieces, whereas solid earth has 
moisture that unifies the earth, forming it into a single piece. Since 
sand is made of tiny, separate pieces, the sand could, theoretically, 
be counted. However, since the solid earth is all clumped together 
as one solid piece, it cannot be counted, no even theoretically, since 
it is only one entity. 

Similarly, mitzvos imply that we are separate entities from 
Hashem. Therefore, He is our King, Who is exalted above us and 
commands us, His nation, to fulfill His commands. This 
‘separation’ from Hashem also implies separation from each other, 
since every one of us is being commanded separately (personally) 
to fulfill the mitzvos. This indicates that each individual has his 
own distinct importance, etc. As a result, we can be counted, since 
we are a nation of individuals being commanded by our King, and 
each individual “counts.” Therefore, the total of those individuals 
can be counted. 

However, in Torah study we experience a deeper connection to 
Hashem’s Oneness, where we don’t feel separate from Hashem at 
all. Unlike with regard to mitzvos, which imply two separate 
entities - one who is commanding, and one who is being 
commanded - Torah study unites us with Hashem just as His 
thoughts are united with him. The Torah is like a “queen” that is 
united with the King. By studying Torah, we also experience the 
higher level of Unity with Hashem. 

Through this higher level of Unity that is achieved through Torah 
study, we leave the category of “being able to be counted” 
altogether, since it is like we are just a part of Hashem and there is 
nothing separate to be counted. This is represented by the “dirt,” 
the solid earth that is all one mass and one continuum 
encompassing the entire earth. 

However, to achieve this level, we first need to be like “Yaakov,” 
who was very humble and aroused Hashem’s Mercy. To experience 
such a high level of Unity with Hashem in our Torah study, we first 
need to arouse mercy from Hashem to allow our Divine soul to 



 

49  LESSONS IN LIKUTAY TORAH 

shine through the many concealments of the animal soul and allow 
us to experience the true Oneness with Hashem in Torah study. 

In addition, the verse put the two concepts of Torah study (the ‘dirt 
of Yaakov’) and fulfillment of mitzvos (the ‘fourth aspect of 
Yisrael’) to tell us that only by fulfilling mitzvos properly, 
especially the mitzvah of tzedaka-charity/kindness, will we be able 
to experience the higher level of Unity of Hashem in our Torah 
study. 

                                                                                                                                                    

 

 

Lessons in the service of Hashem from the Maamar 

1- The deepest possible connection to Hashem is not in the 

heavens; not in the spiritual realms; not in understanding; 
it is specifically here, in this world.  

In the physical world we have the ability to reveal the 
deepest possible level of our Divine soul, the level of 
Yechida. On the level of Yechida, our connection to 
Hashem is not based on our external appearances, our 
moods, or our understanding. It is only based on an 
inherent connection to Hashem’s Essence, which 
transcends all logic and explanation. 

From this deep connection to Hashem, we always have the 
power to overcome the animal soul’s desires and 
distractions, and to overcome his moods and explanations, 
since this connection to Hashem is deeper than anything 
that exists in the animal soul’s psyche. 

Even though it is ultimately the motivating force behind 
every mitzva we do, it is especially noticeable when we 
need to physically perform mitzvos despite any 
difficulties. This is especially true with regard to 
overcoming the temptations of the animal soul, which 
sometimes appear very difficult to overcome. When we 
remember that we are Jewish and have this connection to 
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Hashem that goes beyond all explanations and is 
connected to our very essence, we draw strength to 
overcome even the most difficult of temptations or 
challenges. 

2- When we fulfill any Mitzvah, we are connecting the finite 
world, and ourselves, to the Infinity of Hashem. Thus, 
every mitzva has infinite value that cannot be measured by 
time, energy, or money, since each and every mitzva 
connects us to the Infinite truth of Hashem. 

3- When we learn Torah, we are not only fulfilling another 
mitzva like all other mitzvos, but we are actually becoming 
elevated to a different realm of existence. In Torah study, 
we become united with Hashem’s Will and Wisdom, 
which is totally united with Hashem Himself. This enters 
us into a type of unity with Hashem in which it becomes 
revealed that we were never separated from Him in the 
first place. Even though, in physical time, we can only 
learn for a certain number of hours or minutes, each and 
every minute of Torah study connects us to a reality 
beyond the limitations of time and space, where there is 
only Hashem, and we are part of Him. 
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Likutay Torah English translation project: 

The original text of the maamarim with נקודות and punctuation is presented 

side by side with a phrase-by-phrase translation and explanation. The 

translation of the text is in bold whereas the commentary is in regular font. 
The explanations of general concepts that are not directly relevant to 

understanding the flow of the maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Likutay Torah have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay 

Torah in the original. By learning the words, structure, and concepts of the 

maamarim, eventually they should be able to learn it by themselves in the 

original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by 

the Kehot Publication Society, a division of Merkos L’inyonei Chinuch 

Inc., and are reprinted here with special permission. To purchase the 

original visit www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the 

maamarim, the administrator of the  מנוקד תורה   project for helping לקוטי 

with the  נקודות and punctuation, to see any Maamar from Torah Or/Likutay 
Torah with  נקודות go to his website www.ChassidutBehirah.com,  to R’ 

Baruch Katz for creating and managing the website, and Rabbi Yitzchok 

Miller for editing. 

 

 

 

 

 

 

 

 

 

 

http://www.chassidutbehirah.com/


 

 LESSONS IN LIKUTAY TORAH 52 

 

 

 

 

 

 

לזכות כל ילדי החסידים שיתנו חסידישע 
 נחת לכ"ק אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה 
בת חנה דבורה רייזל וכל יוצאי חלציהם 

שיחיו, שיזכו ללמוד חסידות וליליך 
החסידות, ויפוצו מעיינות אור  בדרכי 

 החסידות
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 לזכות חיזוק ההתקשרות

 לכ"ק אדמו"ר נשיא דורנו 

שרצונו הק' שכל אחד ואחת ילמדו תורה  
ולקוטי תורה שעי"ז מזרזים הגאולה  אור 

 האמיתית והשלימה

*** 

אבי מורי לעילוי נשמת   

משהר' חיים   

הכ"מלייב  הכהן ר' אהרןבן   
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

יוסף יצחק דוד בן  להת'  מה י לרפואה של
 סיגלית 

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 

 

http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

