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X2 D7W? Pon o2 w2 PR %> Our sages say, “Every Jew has a por-
tion in Olam Habba (World to
Come).” (Sanhedrin, 90a)

Our sages learn this from the verse, “And your people, all of them right-
eous, shall inherit the land forever.” (Isaiah, 60:21)

11 7awma ka7 o9y wio7 In this Mishnah Olam Habba refers
srnpovwxin to Olam Hatechiyah (- the World of
Resurrection).

Chassidus teaches that there will be two stages during Moshiach. The
first stage is called “Yemos Hamoshiach,” the Days of Moshiach. This pe-
riod will last for forty years, and the world will remain in its current
state. The only difterence is that the Holy Temple will be rebuilt. The sec-
ond stage is called Olam Hatechiyah. This is when the resurrection of the
dead will happen.

WD TWBIN A9IMTS) This that Olam Habba refers to Olam
Hatechiyah is proven from the contin-
uation of the Mishnah,

xan 0PwY phnon prwvxl “And these are those who do not
;1707 1 oonna nonn pr 9k have Olam Habba: Those who say
that Techiyas Hamesim (- the resur-
rection of the dead) is not from the To-

rah.”

X9P32 ’xR7O X7 A1 oy oyvnw . The Gemarah explains the reason
why a person who rejects the idea of

Techiyas Hamesim does not receive
Olam Habba:

0NN N°°1NA 999 XI5 “Since he denied the concept Of Tech-
15 oonmR NPAna Pon 1 o ko oy 1yas Hamesim, he does not have a
portion in it...

S T o1n Measure for measure.”

X271 09IY Pon onb wr bxwr o1 Now, we know that Olam Habba refers
to the resurrection of the dead. And
our sages that “All Jews have a por-
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tion in Olam Habba.”

What are our sages teaching us by say-
ing that “All Jews...?”

Regarding Gan Eden, it is written,
“Who will ascend upon the L-rd’s
mountain?

Those with clean hands and those
who are a ruler of their
heart.” (Psalms, 24:3-4)

We see that there are multiple condi-
tions to ascend to Gan Eden, even to
the lower levels of Gan Eden.

But regarding Olam Hatechiyah, our
sages say that “All Jews have a portion
in Olam Habba.”

We need to understand:

The revelations in Olam Hatechiyah
will be much greater than the revela-
tions in Gan Eden,

even greater than the revelations in
the higher levels of Gan Eden.

Olam Hatechiyah's revelations are
even greater than the revelations in the
highest levels of Gan Eden.

[This is understood from Techiyas
Hameisim itself;

from this that all the Jews will have a
resurrection.

Even the souls who were in Gan Eden
for thousands of years, who have a
tremendous spiritual elevation three
times a day,

Understandably, these souls are on a
tremendously high spiritual level. Nev-
ertheless,

during the times of Moshiach, they
will come down into this world and
be clothed in a body.

This is because the revelations in Olam
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V73T N30 I 7MW VIR Hatechiyah are much greater than
the revelations of Gan Eden,

(Y737 0°%v1°0n AT 0y even greater than the highest levels in
Gan Eden].

It does not make sense that these souls would descend to this world to
receive a lower revelation. Obviously, this is because the revelations that
will occur during the times of Moshiach will be much greater than the
revelations that occur in Gan Eden. The Rebbe will later explain why
these greater revelations will specifically occur to souls in bodies and
cannot occur in the upper worlds.

5>7oyx1  Notwithstanding all of the virtues of
Olam Hatechiyah,

Y737 9ooand notv oa to merit the revelations of Gan Eden,
oxan ano b7y there are multiple conditions.

nnn o217 "1°357 But the revelations of Olam Hatechi-
R0 9% > yah which will be to all Jews without
exception!
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This will be understood by prefacing
an explanation regarding this that
the revelation of Olam Hatechiyah is
greater than the revelations of Gan
Eden.

Seemingly, it is not understood:

Gan Eden is the world of souls, souls
without bodies.

In Olam Hatechiyah, the souls will be
brought back into the body.

So what is the explanation that in
Olam Hatechiyah,

when the soul will once again be
clothed in the body,

there will be greater revelations than
Gan Eden when the soul is not

clothed in the body?

The Rebbe will attempt to bring an an-
swer:

Although during Moshiach, the body
will be ultimately refined,

as was the body of Adam,

(which his body was “A creation from
the hands of the Holy One, blessed be
He”) (Breishis Rabba, 24:5),

which “shone as bright as the
sun.” (Vayikrah Rabba, 20:2)

This does not necessarily mean physically. Rather, this teaches us that
Adam’s body was so pure, it was, metaphorically, as bright as the sun.

RitErakiets
NIN°oWi N°9oN2a 7137 N 97 Yow

Moreover,

during Moshiach, our bodies will be



TS, DR 5

,77 IR SW 110m INY T

even more complete than Adam’s
body.

Therefore, we can say that this is the reason why the revelation that will
occur during Moshiach will be to souls within bodies.

b
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Still, this does not answer our ques-
tion.

Since this is only an explanation of
why the souls, which will be clothed
within the body during Moshiach,

will be able to handle these revela-
tions that are greater than the revela-

tions they experience now without
bodies.

Being that the soul will be at its ulti-
mately refined, it will be able to handle
these great revelations.

But this does not explain why the
spiritual revelations of Moshiach will
be specifically in bodies.

Although during Moshiach, the body
will be in its ultimate completeness,

it will still be a physical body.

The downside of this is that the limita-
tions of a physical object are greater
than the limitations of something
spiritual.

The limitation of physicality is seen
with the limits of space and time:

As we see that the boundaries of
space and time are primarily in phys-
ical objects rather than spiritual
ones.

Therefore, it would make more sense that these revelations should occur

in the upper worlds!

590 PWINW 9792 ,5”DYRI
,27397 2197371 93pY

JRWA 7122 nwannw 7y X717 X7

Notwithstanding this, for the soul to
be able to receive the revelations of
Moshiach,

it must get clothed within the body.
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This shows us that among the differ-
ences between the revelations of Gan
Eden and the future redemption, one
of them is

that to receive the revelation of Gan
Eden, one needs to separate from
physicality.

As it is explained in Zohar that before
the soul ascends to Gan Eden, it must
be immersed in the “Dinar river” to
“forget the taste of this world.”

[Similarly, this is so in the soul’s as-
cents in Gan Eden itself.

In every ascent of the soul to differ-
ent levels in Gan Eden,

it first needs to forget the pleasure
and understanding of G-dliness that
the soul had on the lower level].

But to receive the revelation of
Moshiach, the soul must clothe itself
within the body.
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“This

The verse writes,

is the law: When a man dies

-3 -

Now, it is written, “Zos Hatorah (-
This is the law): Adam (- A man)...”
iIn a

tent..., (Numbers, 19:14) and the Torah continues with the laws of ritual

impurity that a corpse transmits.

Chassidus, however, gives a deeper explanation:

Neit Galabanmi iy amhiatyi’
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The juxtaposition of the words Torah
and Adam teaches us that the Torah is
similar to a man.

Just as a person is comprised of a
body and a soul,

so too the Torah has a body and a
soul.

This is generally the difference be-
tween Torah and Mitzvos.

The Mitzvos are called by Kabbalah
“the two-hundred and forty-eight
limbs of the king,” (Tanya, ch. 4)
similar to the limbs of the body.

The Torah is the “blood which is the
soul,” bringing life into the Mitzvos.

This is why Mitzvos are bound by the
limits of time and space, but Torah is
beyond them.

[Therefore, our sages say, “Anyone
who deals with the laws of [the] Olah
[sacrifice], it is as if he brought an
Olah.” (End of Tractate Menachos)

Although [the person] is not in the
right time or place for the sacrifice, G-
d considers it as if he brought an offer-
ing].

The Rebbe explains the reason why
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Mitzvos are bound by time, but Torah
is not:

Since the body, which is physical, is
limited by space and time, Mitzvos
are as well.

But the soul, which is spiritual, is be-
yond space and time. Thus, Torah is
as well.

Just as this is by Torah and Mitzvos
themselves,

so too applies with their relation to
the person who is fulfilling Torah
and Mitzvos:

Torah mainly relates to the soul,

and Mitzvos primarily relate to the
body.

I’'s known that Torah is beyond
Mitzvos only as Torah and Mitzvos
are drawn down and revealed in this
world.

But at their root, Mitzvos are much
greater.

Because Torah is the Chochmah (-
wisdom) of G-d,

and Mitzvos are the Ratzon (- will) of
G-d. And Ratzon is beyond
Chochmabh.

Our souls contain two different types of powers. Chochmah, or wisdom,
is a power that resides within a specific place - the brain - and enables us
to brainstorm and come up with original ideas. Ratzon, which means de-
sire, is a power that is too great to be clothed within a specific limb of the
body and instead encompasses the entire body. This gives us the power

of will.

So, Mitzvos being the Ratzon of G-d puts it at a higher plane than Torah,

which is the Chochmah of G-d.

1T 7170
FOWNIA IR ¥7HINAW INRD 2T

Moreover,

even after Torah and Mitzvos are
drawn into this world,
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the greatness of Mitzvos is recog-
nized from the fact that the Torah is
only an explanation for the Mitzvos.

An example of this would be the Talmud, which is an interpretation of
the Mishnah: The Mishnah is much greater than the Talmud, therefore,
the Talmud interprets the Mishnah.

Similarly, since the Torah interrupts the Mitzvos, it is evident that Mitz-

vos are, in fact, greater.
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From this, it is understood

that the same applies to our bodies
and souls [similar to Torah and Mitz-
vos].

Although the body's life source is
from the soul,

the root of the body is higher than
the root of the soul.

[As explained elsewhere,

that the connection and love of G-d
to the Jewish people because of their
souls,

which are called “the sons of the L-rd,
your G-d,” (Deuteronomy, 14:1)

is similar to natural love, as a father's
love for his son.

This love comes from a place where
the existence of the son is significant
since this love only exists because there
is a son. Secondly, the love is not from
the [father’s] essence, since it is
formed from external factors — the
son.

This is not so with the connection
and love of G-d because of the bodies
of the Jewish people.

This love is

(not because of the greatness of the
body;

not because we are considered chil-
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Ry 19y dren to G-d, which this type of love is
an Ahavah Atzmis - a love, which
once created, does not depend on any-
thing.

,oRIW>T 9132 92 77apnw 1 7en (k9% Rather) because G-d chose the body
of the Jewish people.

Lbowon nnaa G-d did it with free choice, not influ-
LMREYR XA APAAV  enced by anything, which this choice is
from the essence, since it is not based

on external factors].

Chassidus teaches that true free choice is when one is choosing from two
completely equal items. If there is any thing that is tilting the decision in
a certain direction, it is not true free choice. The power to make such a
choice could only come from a place that is completely beyond and sepa-
rate from other existence.

G-d choosing the soul was not from His essence, since there is an exter-
nal reason —”You are the children...” In other words, this choice came
from a level which has some connection to this world. But G-d choosing
our bodies was without reason, since our bodies are no difference the
bodies of gentiles. Therefore, this choice came from a much deeper level
in G-d— G-d’s essence.

137 DX NPAY NOWRI AW XDW AN This itself that the soul is drawn

T TR UN 2V IPIA WK 0 to sustain the body is because of
the greatness of the body’s root

,ATIXM7 NIXAM WD AMNAw A1 npata)  similar to Torah explaining and in-
(070 7YnY on nsnaw 1en  terpreting the Mitzvos.

This is because the Mitzvos are greater
than Torah.
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77 Now, it is known,

NN QYPT APV AT that all Jews are obligated to fulfil
D*IW O PRI 9 .
Mitzvos.

L1399 5710 WO 3N0 T2 21°nnaY But regarding Torah study there are
multiple degrees of obligation:

*RID 071? Ww YR *aw127 Those who don’t work and have more
,LJUIWDI RIT 19791 @MY 12 DOAMIT 2100 time, the obligation to “Toil [in To-
rah] day and night” (Joshua, 1:8) ap-

plies quite literally.

QNI T DREP DPOY ¥ Those who do work and have less
AP AR PIT MW AR 193 time fulfil their obligation of Torah
study by studying “One chapter in the

morning and evening.” (Menachos,

99b)
X1 There is a difference because,

,(5739) 1oyA v on nmeen oy Mitzvos are the Supernal Will (as ex-
plained above)

MP2nnan 72yn? XM PN and Ratzon is beyond differentiation.

If you have a strong desire that comes solely from your power of Ratzon,
it won't be affected by how important or insignificant the thing you de-
sire is. This is because Ratzon is not limited to any particular thing, as we
said it encompasses the whole body. Therefore, it manifests itself in all

things equally.
o anmon X gny But Torah is the Chochmah of G-d,
Mponnnwe nonal and by Chochmah there is differenti-

ation.

Chochmah is a spiritual power that is intended to be housed in certain
vessels. Depending on the vessel it is housed in, the same power of
Chochmah will manifest differently, resulting in varying expressions of
the same power. Therefore, depending on the vessel it is clothed in, one
will understand and experience the power of Chochmah in different
ways.

Now, the Rebbe explains that it is not only the obligation that is equal by
everyone, but rather also its fulfilment is equal by everyone:
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We can say that [the difference men-
tioned above] also applies to the ac-
tual learning and fulfillment of To-
rah and Mitzvos.

As we see, that all Jews fulfil Mitzvos,

as our sages say that “even the sinners
of Israel are filled with Mitzvos as a
pomegranate is  filled  with
seeds.” (End of tractate Chagigah)

This is not so by Torah, as there are
those who learn Torah and those who
don’t.

This is because in the Jewish souls
there can only be a flaw in matters

that are a revelation of the soul, such as
Chochmabh.

Therefore, it is possible that not all
Jews will learn Torah, since Torah
comes from Chochmabh.

But since Mitzvos are the Will of the
Supernal, which has a connection to
the body that G-d chose from His Es-
sence,

therefore, (this aspect, i.e., the aspect
of Mitzvos that are related to the body;,
which is the physical act of the Mitz-
vah) all Jews are equal.
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This is the meaning of “All Jews have
a portion in Olam Habba:”

Although the revelations that will oc-
cur in Olam Habba, Olam Hatechiyah,
will be much greater than the revela-
tions that occur in Gan Eden,

these revelations will be to all Jews.

This is because in Gan Eden we re-
ceive our reward for the Torah we
studied in this world.

But Olam Habba is the reward for
the Mitzvos that we fulfill now.

Hence, “All Jews have a portion in
Olam Habba,” since all Jews fulfill
Mitzvos, as explained above.

The Rebbe explains why these revela-

tions will be specifically to souls within
bodies:

Therefore, the revelations of Olam
Hatechiyah will be to souls in bodies
since the fulfillment of Mitzvos are
primarily connected to the body, as
explained above.

If so, the soul should not receive these
revelations altogether! The Rebbe an-
SWers:

And we can say,

that the souls (which will be clothed
within the body) also receive the rev-
elations of Olam Hatechiyah.

For this is similar to the saying of our
sages, “Great is learning for it leads
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to action.” (Kiddushin, 40b)

That is when learning leads to action it
adds greatness to the learning.

There’s a discussion in the Gemarah as to whether learning is greater, or
if doing Mitzvos is greater. The Gemarah concludes that “Great is study
for it leads to action.” In other words, learning is only great because it

leads to action.

Now, the soul, which (primarily) learned Torah, will also receive the re-
ward for Mitzvos, since the learning was the cause for the Mitzvos which

the body did in this world.
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['This is similar to what is explained
in the series of maamorim authored
by the Rebbe Rashab, which began in
the year 5766 (- 1906):

When the learning is to know how to
act practically, the person exerts him-
self more and he comes to greater
depth in the matter which he’s study-
ing].

In other words, it is the practical that
makes the learning greater.

Based on this that the greatness in
Torah comes from Mitzvos, we can say
that there are two virtues in the To-
rah that will be revealed in the fu-
ture, the Torah of Moshiach.

Firstly, there will be the complete reve-
lation of Torah that will occur auto-
matically as a result of the coming of
Moshiach, since the innermost depths
of the Torah will be revealed.

Secondly, there will be the greatness of
Torah which comes as a result of
Mitzvos.

Being that the whole greatness of Torah comes from the fulfillment of
Mitzvos, when we receive the ultimate reward for the Mitzvos, Torah will

also receive greatness as a result.

,IRWID Y3132 RIT 17N

Similarly, regarding the soul, which
is compared to Torah:
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Besides that the essence of the soul
will be revealed, the soul will also re-
ceive GG-dliness that comes as a result

of the revelation of the greatness of
the body,

which is that it was G-d’s essence that
chose the body.

May it be His will, that through our
deeds and work, and especially
through our work in the spreading
the wellsprings of Chassidus out-
wards,

we will merit to learn the Torah of
Moshiach from the mouth of
Moshiach.

May it be very soon!



