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 ב"ה

Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei Torah, and 

the Alter Rebbe’s other maamarim, will be available to Jews around the 

world in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, who wants 

his maamarim to be available to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a monthly 

donor of $18.  

With these $18 a month, you will have the tremendous merit of having 

translated the Torah Or and Likutei Torah, making it available to Jews all 

around the world, and will receive the tremendous merit and blessings that 

come with that! 

For additional sponsorship opportunities, or questions on the project, 

email me at lessonsinlikutaytorah@gmail.com 

 

The Ma’amarim of Maamarei Admur HaZakein are copyright by the Kehot 

Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are 

reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 
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 ב"ה

 מאמר אדמו"ר הזקן

 לחג י"ט כסלו 

1 ה    אָׁ ל וְהוֹדָׁ ֵ הַל  עו ם ב ְ נָׁה אַחֶרֶת קְבָׁ ָׁ  ד"ה  לְש 

ע' שכא קצרים  הזקן  אדמו"ר   מאמרי 

“Recognizing Hashem through His Miracles” 

In the Gemara (Shabbos 21b) it describes how the festival of Chanuka was 

established by the Sages. The Jewish people defeated their enemies, the Greek 

army, on the 24th of Kisleiv. The next day, the 25th of Kisleiv, they started lighting 

the Menorah using one jug of oil that was able to burn only for one day, but it 

miraculously burned for eight days.  

The next year the Sages established that from the 25th of Kisleiv, the Jewish People 

should celebrate for eight days every year. During these eight days, the Jewish 

People should recite Halel, psalms of praise to Hashem, and should add special 

praise of gratitude to Hashem, the passage of Ve’al HaNisim in Shemona Esrai in 

the bracha of Modim, and in Birkas Hamazon in the bracha of Nodeh Lecha. The 

Alter Rebbe will analyze the meaning of ‘הוֹדָאָה’ as more than simple ‘gratitude,’ 

but also meaning “admitting” that Hashem’s perspective is correct , as will be 

explained.  

The Alter Rebbe said this maamar on the 19th of Kisleiv 5560, the first anniversary 

of his release from prison in the Petersburgh fortress on the 19th of Kisleiv 

5559.Just as the Sages instituted Chanuka as a festival the year after the miracle of 

Chanuka occurred, similarly, the Alter Rebbe is implying that from the first year 

after his miraculous release, he establishes the day of the 19th of Kisleiv as a festival 

to be celebrated every year. 

קְבָעוּם אַחֶרֶת  נָה  ָ ים ]  לְש  טוֹבִּ ים  יָמִּ אוּם    [ וַעֲש ָ

וְהודָֹאָה ל  הַלֵּּ  :בְּ

The Gemara (Shabbos 21b): “The 

following year, they established 

them [the celebration of the eight days 

 

זה   1 שמאמר  איך  מסופר  תרצ"ז  כסלו  י"ט  פה  בשיחת  הנוסח  תק"ס.  כסלו  בי"ט  מנוסח  נאמר  בעיקר 

ע' שכא,   הזקן  אדמו"ר  במאמרי  מנוסחהא'  ענינים  כמה  של    ,ע' שכבשם    הב' שנדפס    בשילוב  במקום 

הא'. מנוסח  הבנה  ש  אי  ואם  בלבד,  העורך  זה על  שילוב  ה' יכפר.ואחריות   גיתי 
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of Chanuka, and made them festive 

days] with reciting Halel and 

ה‘‘ אָׁ  ’.giving thanks to Hashem-הוֹדָׁ

מַהוּ הודָֹאָה ין   We need to understand what is , לְהָבִּ

meant by ‘ה אָׁ  :’gratitude-הוֹדָׁ

מָרָא  גְּ בַּ יתָא  אִּ קַע  "  : דְּ ְ ש  תִּּ ֶ ּ ש  מִּ צְוָתָהּ  מִּ

עַד   ה  וּקהַחַמָּ ּ ן הַש  מִּ רֶגֶל  כְלֶה  תִּּ ֶ  ."ש 

It says in the Gemara (ibid.): “The 

time of the Mitzvah of lighting the 

Menorah is from when the sun sets 

until people stop walking in the 

marketplace.” 

The Rif on that Gemara explains this means the Menorah must be lit within the 

first half an hour after sunset, since that is how long people are still walking around 

outside before it gets too dark to walk outside. 

The Alter Rebbe will analyze this teaching on a mystical level, further in the 

maamar. 

נְיןָ כָה    , הָעִּ רָ בְּ ינִּים  ב' מִּ לָּה  תְפִּ בִּּ יֵּש  אֶצְלֵּנוּ  דְּ

 . וְהודָֹאָה

The idea will be understood based on 

the following: We have in our 

prayers two expressions: 1- ‘כָׁה רָׁ -ב ְ

blessing,’ and 2- ‘ה אָׁ  ’.gratitude-הוֹדָׁ

הודָֹאָה עַל    ? וּמַהוּ  לַחֲבֵּרוֹ  מּודֶֹה  ֶ ש  אָדָם  כְּ

נָּה הֵּ עַד  מְחֻלָּק  הָיָה  ֶ ש  בָר  דָּ יזֶה   . אֵּ

What does the word ‘ה אָׁ  mean ’הוֹדָׁ

in our connection with Hashem? In 

addition to the meaning of gratitude, it 

also can mean “admitting”: Like 

someone who admits to his friend 

that he was correct in a matter that 

they were arguing about. 

In our context, ‘הוֹדָאָה’ means that we are admitting that Hashem is correct in the 

issue we were disagreeing with Him about. 

What were we disagreeing with Hashem about that we need to admit that He is 

correct? 

נְיןָ הָעִּ ג    , אַךְ  עֲנוּ תַּ לוֹ  יֵּש   א'  ל  כָּ נֵּּה  הִּ דְּ

    , וְחַיוּת

The idea is as follows: Each person 

has the power of having pleasure, 

and he has a life force. 
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נְיןָוְ  עֲנוּג   עִּ זֶה  הַתַּ מִּ לוֹ  יֵּש   ֶ וּ   ש  נּ מֶּ מִּ חוּץ  ֶ   ,ש 

הוּא   ֶ ש  כְּ יג אוֹ  ִּ יזֶה    מַש ּ בָר  אֵּ  , כוּ' דָּ

The way that pleasure works is, 

usually, from something outside of 

the person, like enjoying something 

physical like food, or when he 

understands a concept, which is also 

outside of the person’s essence.  

Even though the process of understanding happens in the person’s mind, the idea 

itself originates outside of the person. 

עֲנוּג   תוּ יחַ וּמֵּ  לוֹ תַּ ין  אֵּ אוֹתוֹ  חַיֶּה  מְּ ֶ ש  לּוֹ  ֶ  However, a person does not (usually) , ש 

receive pleasure from his own life 

force. 

יוֹ הֵּ ים  יִּ חַ הַ   , וּבֶאֱמֶת תַּ תֵּ ם  ל  ג  נוּעֲ ר  כָּ מִּ

עוֹלָם בָּ ים  מְצָאִּ הַנִּּ ים  עֲנוּגִּ ה    , הַתַּ חַיֶּ מְּ ֶ ש 

אַ  מֵּ לְיֵּש  יִּ אוֹתָם   . ן 

But in truth, a person’s own life 

force is a greater source of pleasure 

than all the other pleasures in the 

world, since it is this life force that 

enables those pleasures to exist for 

him. 

מְצָ  נִּּ ֶ ש  כְּ ג  וְאַחַ"כּ  עֲנוּ תַּ ל  לְקַבֵּּ יָכוֹל  עוֹלָם  בָּ א 

בָר דָּ יזֶה  אֵּ  , מֵּ

Only after a person is alive in this 

world is he able to enjoy something 

anything. 

י    נִּים, פָּ ל  כָּ ל  עַ וְ  לְתִּּ יָכוֹל    יםהַחַיִּּ בִּּ הָיָה  לאֹ 

עֲנוּג  תַּ וּם  ש  ל  מְצָא    , לְקַבֵּּ נִּ ינוֹ  אֵּ ֶ ש  אַחַר  מֵּ

עוֹלָם הַחַיִּּ   , בָּ ילאָ  מֵּּ ר    יםמִּ ם יוֹתֵּ  . גדָּוֹל הֵּ

In conclusion, without life a person 

would not be able to have any 

pleasure, since he is not found in this 

world, therefore, life itself is the 

greatest pleasure possible. 

צֶל אֵּ אֱמֶת  בֶּ ֶ ש  חוּש   בְּ ים  רוֹאִּ ל    וְאָנוּ  ]כָּ

לּוֹ    (בעל)  אֶחָד[ ֶ ש  ל  ]גדָוֹל[   הַחַיִּּים  כָּ מִּ

 ם, יעֲנוּגִּ הֲתַּ 

We see this in common experience, 

that in truth a person’s life is more 

valuable to him than any other 

pleasure, 

וֹ  נַפְש  עַד  בְּ ן  תַּ לוֹ נִּ ר  ֶ אֲש  ל  כָּ י  אָנוּ    , כִּּ ֶ ש  מוֹ  כְּ

ין   סּוּרִּ יִּ ה  מָּ כַּ סְבֹּל  לִּ וֹ  נַפְש  ר  מּוֹסֵּ ֶ ש  ין  רוֹאִּ

מָ  רְפוּאוֹת  לָקַחַת  ים  ִּ י  רִּ קָש  כְדֵּ בִּּ ים 

חַיִּּים בַּ ר  אֵּ ָ ּ ש     . לְהִּ

for, a person will give whatever he 

has to save his life, as we see, that a 

person will willingly endure many 

painful medical procedures to stay 

alive. 
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הַנַּ ל  כָּ גדָּוֹל מִּ חַיִּּים  ֶ ש  יוּבַן  ין    , "ל  אֵּ ואעפי"כ 

יג  ִּ מַש ּ חַיּוּ   אָדָם  מֵּ עֲנוּג   . תתַּ

From the above it is understood that 

life itself is the greatest pleasure, 

and yet, at the same time, a person 

does not (usually) perceive the 

enjoyment of life itself on a conscious 

level. 

How is this possible that life itself is the greatest pleasure, yet we are not conscious 

of it? 

נְיןָ עֲנוּג   , הָעִּ ינוֹ תַּ אֵּ י  ידִּ מִּ תְּ עֲנוּג  תַּ ֶ ש  נֵּי  פְּ  The answer is that constant pleasure   , מִּ

is not experienced consciously as 

pleasure. 

י   הָיָה מִּ לאֹ  עוֹלָם  בָּ ה  תְהַוָּ נִּּ ֶ ש  קדֶֹם  ילָא  מֵּּ וּמִּ

עֲנוּג  תַּ ל  קַבֵּּ יְּ ֶ  , ש 

Therefore: before the person was 

born into this world, he was not able 

to perceive the enjoyment of being 

alive; 

עוֹלָם בָּ ה  תְהַוָּ נִּּ ֶ י   , וּכְש  ידִּ מִּ תְּ עֲנוּג  תַּ ,  הוּא 

יָלֹ וְ  לְ כוֹא  תַּ בֵּּ קַ ל   . ג נוּעֲ ל 

and after he is born into this world, 

his enjoyment from being alive is 

constant, and therefore he is unable 

to experience that pleasure of being 

alive. 

Because our pleasure of being alive is 

constant, it therefore is not 

experienced consciously. 

אֱמֶת בֶּ גדָּוֹל   , אֲבָל  טָעוּת   However, in truth, this is big . הוּא 

mistake. 

The “mistake” is to take for granted the most important things in our lives, and the 

very fact that we are alive, and allow it to remain a subconscious awareness.  

A person should use his mind to think about what is truly important, what is 

essential, and what is the ultimate pleasure that is the source of all pleasures. 

On a simple level this means to be grateful for life itself. This is a conscious act 

that requires reflection. 

On a deeper level, it means to be grateful to our True Life, which is Hashem, who 

is the Source of all life, including our life. 
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Just as the greatest pleasure is from life itself, but this pleasure is subconscious 

until we reflect upon intentionally; so too, the greatest pleasure is our Source of 

Life, Hashem, but we need to intentionally reflect upon that truth, that the ultimate 

pleasure in our Source of Life, who is the Source of all pleasure.  

תְבּוֹנֵּן וְיִּ יֵּּדַע  ֶ הָעֲבוֹדָה   ,  ְּ ש  ר  קַּ עִּ הוּא  זֶּה  ֶ   ,ש 

הָאָדָם תְבּוֹנֵּן  יִּּ ֶ  : ש 

Since, this is a fundamental aspect of 

a person’s service of Hashem, that 

he should know and reflect upon the 

following:  

פַּ  רַק  לּאֹ  ֶ ל    תחֲ אַ עֲם  ש  כָּ ית'  הוּא  בָּרָא 

לְיֵּש   ן  אַיִּ מֵּ ים  רוּאִּ  , הַבְּ

That it is not correct to say that only 

one time Hashem created everything 

out of nothing, 

חַסְדּוֹ   בְּ מְחַיֶּה  הואּ  רֶגַע  כָל  בְּ י  וֹל  כִּּ הַגדָּ

לְיֵּש   ן  אַיִּ יל בְ וּ   , מֵּ הָכִּ ין    אַו  פְסָדִּ וְנִּ ין  לִּ כָּ הָיוּ 

א'  רֶגַע  בְּ לָּם   , כֻּ

rather, each moment He gives life 

and creates everything in His 

kindness, and without that 

happening, everything would cease 

to exist in a moment. 

ית ִּ אש  בְרֵּ ה  עוֹש ֵּ בָּרוּךְ  מַאֲמַר   :As we say (in our daily prayers)   , כְּ

“Blessed is He who is creating the 

universe,”  

יו   פִּּ וּבְרוּחַ  וּ  נעֲַש  ם  מַיִּ ָ ש  ה'  דְבַר  בִּּ וְנֶאֱמַר 

צְבָאָם ל   . בַּ

and it says (Tehillim 33:6): “with the 

words of Hashem the heavens were 

made, and by the breath of His 

mouth all their hosts (were made).” 

ל  ָ ל    , לְמָש  מְקַבֵּּ בּורּ  הַדִּּ הָאָדָם  צֶל  אֵּ

בָה  ָ חֲש  מַּ כֶל   , מִּ ֵּ הַש ּ מֵּ בָה  ָ חֲש   , וְהַמַּ

To understand this with an analogy:  

A person’s words of speech receive 

their vitality and existence from his 

thoughts, since without thought there 

can be no speech, and thoughts 

receive their life and existence from 

the person’s intellect, since without 

any knowledge or ideas there can be 

no thoughts. 

ן   מְ תָּ עַ כֵּּ זֶה, קַ ה  זֶה מִּ ים  לִּ  So too now, in our case, each level of בְּ

the spiritual worlds receives its 

existence power and vitality from the 
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level above, which in turn receives 

form the level above it, 

חַיֶ מְּ ֶ ש  גַע   העַד  כָל רֶ בְּ ל הָעוֹלָמוֹת  כָּ יד  מִּ  until they all receive their existence .תָּ

power and vitality from the “Words of 

Hashem,” Malchus of Atzilus, so that 

it is Hashem who is the one that is 

constantly giving existence and life to 

all the worlds every moment, by 

bring down His creative power and 

vitalizing power down the chain of 

words into every level every moment. 

ית  : וְזֶהוּ  ִּ אש  רֵּ אֱלֹ   ? בְּ ים-בָּרָא   This is the deeper (non-literal)   !הִּ

meaning of the first verse of the Torah: 

ית“ ִּ רֵאש   what is the first thing a-ב ְ

person needs to know? א אֱלֹ    רָׁ ים -ב ָׁ הִּ -

that Hashem created everything!”  

חָכְמָה ית  ִּ אש  יד    , רֵּ מִּ תָּ ל  לְקַבֵּּ יךְ  צָּרִּ ֶ ש 

נָּה מֶּ  . מִּ

This is the beginning of wisdom, that 

a person needs to constantly receive 

a new appreciation of Hashem from 

his reflection upon this concept. 

הֱ ו ֶ ש  זֶהיִּ אָדָם  כְּ כָל  בְּ אַ תְבּוֹנֵּן    ה יֶ הְ יִּ לאֹ    יזַ, 

עֲנוּג ה י  לוֹ צְ אֶ   תַּ ידִּ מִּ ֶ חֲ אַ מַ   , תְּ ש  רֶ כָ בְּ ר  ע  גַ ל 

אוֹ יֶחַ מְ   , ןיִּ אַ מֵּ   ש  יֵּ  תוֹ ה 

When a person will reflect upon all 

of this, then his enjoyment in his 

Source of Life will not be 

experienced as something constant  

and unchanging and therefore only felt 

subconsciously, rather it will be 

experienced as something new, since 

every moment Hashem creates him 

new out of nothing and gives him 

new life,   

ג  בַ מְ וְהָיָה   עֲנוּ הַתַּ נֶגֶד  ים  עֲנוּגִּ הַתַּ ל  כָּ ל  טֵּ

 , הַזֶּה

when he experiences this, he would 

consider all other pleasures as 

meaningless compared to this great 

pleasure in his Source of Life, that he 

is able to experience as new every day,  

אֶ  ק  מְדַבֵּּ ליָו  צְמוֹ עַ ת  וְהָיָה  אֵּ וֹ  מ כּ   , רַק  he would devote himself to only 

want to connect to Hashem, as it 
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 ֶ חַיִּּים  תובכָּ ש  בַּ י    ,ֹ בוֹ   הקָ בְ וּלְדָ   , וּבָחַרְתָּ  כִּּ

חַייֶּךָ   . הואּ 

says (Devarim 30:19-20): “and you 

should choose True Life…to connect 

to Hashem…for He is your True 

Life.” 

י פֵּּ לעַ"  : רוּש  וְזֶהוּ  הַסֶּ י  חַגְוֵּ בְּ י  תֶר  ]  יוֹנָתִּ סֵּ בְּ

אֶת קוֹלֵּךְ   י  ינִּ יעִּ מִּ ְ הַש  אֶת מַרְאַיִּךְ  י  ינִּ הַרְאִּ גהָ  דְרֵּ הַמַּ

נָאוֶה יךְ  ומַּרְאֵּ ב  עָרֵּ קולֵֹּךְ  י   "וְגוֹ'   [כִּּ

This is the meaning of (Shir 

HaShirim 2:14): “My dove, who is 

trapped in the cleft of the rocks [in 

the crevices under the steps, show me 

your appearance, let me hear your 

voice, for your voice is pleasant and 

your appearance is comely].” 

Shir HaShirim is a metaphorical story meant to describe the Jewish people in exile 

and their desire to connect to Hashem there. The Jewish people are called 

Hashem’s “dove” who is stuck in exile, like a dove trapped in the cleft of a rocky 

cliff, or hiding in a crevice under steps. 

י   כֶל  –יוֹנָתִּ ֵּ הַש ּ וֹןלָמִּ   –  הוּא  אָה     ש    ,אוֹנָ

מְ  ֶ גּוּףש  בַּ ד  לֵּרֵּ אוֹתָהּ  ין  לַע    , אֲנִּ הַסֶּ י  חַגְוֵּ בְּ

הַחֻ  הַגּוּף  יהוּא  גָה    , מְרִּ דְרֵּ הַמַּ תֶר  סֵּ בְּ

נָּה מֶּ מִּ יר  סְתִּּ מַּ ֶ  , ש 

The “ הנָׁיוֹ  -dove,” which represents 

the Divine intellect of the Jewish soul, 

which is called ‘ָיוֹנה’ from the 

expression ‘ה  cheated,’ since it-אוֹנָׁאָׁ

feels cheated out of its lofty awareness 

of Hashem in Gan Eden and is forced 

to descend into the body, which is 

called “the cleft of the rocks,” since 

it is as coarse as a rock, and it is 

called “the hidden crevices under 

the steps,” since it is a body is a 

“crevice” that “hides” the Light of 

Hashem from it, the Divine soul. 

י נִּיתִּ ָ ש  ה' לאֹ  י  אֲנִּ יב  תִּ כְּ י   ,For, it is written (Malachi 3:6): “I , כִּּ

Hashem, have not changed.”  

This means that there is no change in His Oneness, just as before He created the 

world, He was alone, so too now He is One and alone. 

אֱמֶת  בֶּ י  יבִּ ִּ חֲש  לאֹ  כְּ עָלְמָא  כֹּלָּא  ֶ ש  אַחַר    ,מֵּ

עוֹלָם וּם  ש  ין  אֵּ ֶ ש  לאֹ  אֶצְלוֹ    , כְּ יָּךְ  ַ ש  ין  וְאֵּ

ין   וְאֵּ נּוּ  מֶּ מִּ הַכֹּל  ֶ ש  אַחַר  מֵּ וּזְמַן  מָקוֹם  וּם  ש 

בָר וּם דָּ נּוּ  ש  מֶּ מִּ  , חוּץ 

Since the whole world is truly like 

nothing relative to Him, for Him, it 

is as if there is no world at all, since 

there a no limitations of time and 

space for Hashem, since they all 
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derive from Him, and nothing exists 

outside of Him, 

אֶ  יג  ִּ מַש ּ עָ   צְמוֹ, עַ ת  וְהוּא  אֶצְלוֹ  ילָא  מֵּּ   ר בַ וּמִּ

ין וִּ ָ ש  יד  הֹ  , וְעָתִּ ן  רֶגַע    , הוֶ וְכֵּ בְּ   א',הַכֹּל 

נּ  מֶּ מִּ הַכֹּל  ֶ ש  אַחַר   וּ. מֵּ

and because He knows Himself,  

therefore, past, present, and future 

all exist simultaneously in Him, 

since they all derive from Him. 

וְהוּא   ע  דָּ הַמַּ הוּא  "ם  הָרַמְבַּ תַב  כָּ ֶ ש  וְזֶהוּ 

עַ   . הַיּודֵֹּ

This is the meaning of what the 

Rambam wrote (Hilchos Yesodei 

HaTorah 2:10): “He [Hashem] is the 

knowledge and the Knower” at the 

same time, since His knowledge is 

derived from His Self. 

מִּ  נּוּיִּים  , םקוֹ מָ ל  כָּ אַךְ  ִּ ש  נִּרְאֶה  רָה  הַסְתָּ  However, even though in Hashem , בְּ

Himself there are no changes in His 

Oneness, nonetheless, in the place of 

His concealment we see “changes,”  

Meaning, we see a world that appears separate from Him , as though Hashem’s 

status of being alone with nothing separate has changed, G-d forbid. 

י   יוֹנָתִּ לַע]וְזֶהוּ  הַסֶּ י  חַגְוֵּ גוּף    , [בְּ בְּ ֶ ש  כֶל  ֵּ הַש ּ ֶ ש 

תְאַ  מִּ נּוּיִּ נֶהוּא  ִּ ש  וְרוֹאֶה   , םה 

This is the meaning of My “יוֹנָׁה-

dove,” which represents the Divine 

intellect of the Jewish soul, which is 

trapped in the body, which feels 

ה‘  cheated,’ and sees what-אוֹנָׁאָׁ

looks like “changes;” 

אֱמֶת   בֶּ הָ רִּ צָ אֲבָל  לְ דָ א  יך  ש נֵּבוֹ תְ הִּ ם  וּ  ן  נּ ינֶ אֵּ

 . ןכֵּּ 

but in truth, a person needs to 

reflect upon all the above and come 

to realize that it is not true, and there 

no real “changes” to Hashem’s 

Oneness. 

'  , םקוֹ מָ ל  כָּ מִּ וּ  בּחי ב'  יֵּש   תְבּוֹנְנוּת  הִּ   ,בְּ

יָּה ורְּאִּ יעָה  מִּ ְ  , ש 

Nonetheless, even though in general 

during this contemplation a person 

will come to recognize the truth of 

Hashem, in this contemplative 

process itself there are two aspects, 

known as “hearing,” and “seeing,” 



 

11 Alter Rebbe’s Maamar for Yud Tes Kisleiv  
 

יָּה רְאִּ לִּ יעָה  מִּ ְ ש  דּוֹמֶה  ינוֹ  רְאִּ   , וְאֵּ בִּּ ֶ ה  ש  יָ

קוֹת י סְפֵּ לִּ בְּ אֶצְלוֹ  בָר  הַדָּ ת  תְאַמֵּּ  . נִּ

and the level of “hearing” is not 

comparable to the level of “seeing,” 

since when one “sees” something he 

recognizes the truth of it without 

any doubt whatsoever. 

הַנּוֹלדָ אֶת  הָרוֹאֶה  חָכָם  יזֶהוּ  אֵּ  As our Sages say (Tamid 32a): “Who , וְזֶהוּ 

is a “כָׁם  wise” person? One who-חָׁ

sees ‘ד וֹלָׁ  ”’.what will come to be-נ 

Rashi explains: He thinks into what will probably happen in the future, and takes 

the necessary precautions to be ready for those probabilities.  

The Alter Rebbe in Tanya Ch. 43 explains this on a deeper level: A truly wise 

person ‘sees’ the idea of ‘ נּוֹלָד-how everything comes into being,’ i.e., how 

everything comes into being every moment from Hashem’s creative power.  

The following is a quote from Tanya chapter 43: 

ר" ֶ ,  ]אֶה  וֹ ש  לְיֵּש  ן  אַיִּ מֵּ תְהַוֶּה  וְנִּ ָד  נולֹ יךְ  אֵּ בָר  דָּ כָּל 

ךְ  רֵּ תְבָּ יִּ יו  פִּּ וְרוחַּ  ה'  דְבַר   "[,בִּּ
“Meaning, that the “כָׁם  ”wise-חָׁ

person is he who ‘sees’ [how 

everything is born and brought into 

tangible existence from the ‘ ן יִּ אַ  -

transcendent’ power of Hashem 

behind creation, by means of the 

Word of G-d and the breath of His 

mouth].” 

וְנבָוֹןירוּש   פֵּּ   וְזֶהוּ  חָכָם  מוֹת  ֵּ  This is the meaning of the two terms , ב' ש 

used by Moshe (in Parshas Yisro) to 

describe the new judges he wants to 

appoint, they should be “כָׁם  ”wise-חָׁ

and “נָׁבוֹן-understanding.” 

Rashi explains that Moshe wanted judges who were both “חָכָם-wise” and “נָבוֹן-

understanding” but was only able to find judges that were “נָבוֹן-understanding,” 

since “חָכָם-wise” was harder to find. 

He explains that “נָבוֹן-understanding” means someone who figures out how to 

manage what he already has, or compute the facts that are already in front of him. 

However, a “חָכָם-wise” person can think deeper and come up with original ideas 

and solutions. A “חָכָם-wise” is someone who can see past what is already in front 

of him and look deeper into the true inner nature of things. A “נָבוֹן-understanding” 
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person can figure out things intellectually, but not necessarily “see” the idea in an 

absolute sense, outside of its original context. 

הַ הֵּ   לוּ אֵּ וְ  בְּ ן  ֶ ינוֹ חִּ ב'  ש  יָדָ אָ ת  לְ כוֹם  יג  ש ִּ הַ ל 

   , תוֹ נוּ נְ בוֹ תְ הִּ בְּ 

These are the two levels a person can 

reach in his contemplation on 

Hashem’s creation of everything, 

 ֶ ש  יעָה  מִּ ְ ש  ינַת   One level is “listening,” meaning to , יןבִּ יָבּחִּ

comprehend on the level of “נָבוֹן-

understanding,” 

The first level of understanding, where he understands the idea intellectually, is 

called “listening,” like one who hears an idea from someone else and must decide 

whether to believe them or not. 

ריה  יָאִּ רְ וּ ֶ אֱמֶת    תוֹ מָ כְ חָ בְּ אֶה  וֹ ש  בֶּ ֶ הוּא  ש 

 , כָּךְ 

The second level is called “seeing,” 

that using his wisdom he discerns 

that this is absolutely true. 

This is called seeing, like when one sees something with his own eyes, that he has 

no doubts that it is true. 

פֵּּ זֶ וְ  מַרְאַ "  ש  ירוּה  אֶת  י  נִּ י  ךְ  יִּ הַרְאֵּ נִּ יעֵּ מִּ ְ הַש 

קוֹלֵּ   , "ךְ אֶת 

This is the meaning of the verse 

quoted above: “Hashem asks the 

Jewish people, let Me see how you 

“see” me in your contemplation on 

My truth, let Me hear your voice in 

prayer, and you should “hear” about 

My truth in your contemplation of 

Me.”  

The beginning of the verse it describes how the Jewish soul, Hashem’s “dove,” is 

trapped in the body. Hashem says to the Jewish soul that to be freed from this 

situation it needs to relate to Hashem in the level of “seeing” and “listening,” which 

refers to both levels of comprehension of Hashem’s Oneness in the contemplation 

in prayer. Through this the soul can reconnect to Hashem. 

הוּא   ֶ ש  יד  מִּ תָּ זֶה  בָּ תְבּוֹנֵּן  מִּ ם הָיָה  אִּ אי  וּבְוַדַּ

ל    , כַּנַ"ל   שוּטָהפְּ חְדוּת  אַ  כָּ נּוּ  מֶּ ים מִּ לִּ טֵּ הָיוּ בְּ

ים עֲנוּגִּ הָאֲבוּקָה  , הַתַּ פְנֵּי  בִּּ נֵּר  כְּ רַק    , וְהָיוּ 

בּוֹ   . לְדָבְקָה 

Certainly, if he would constantly 

reflect upon Hashem’s True 

Oneness, then all the other pleasures 

of this world would seem 

insignificant relative to the pleasure 

of connecting to Hashem, like the 
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light of a small candle is 

insignificant before the light of a 

huge torch. 

וְהודָֹאָה רָכָה  בְּ  ”This difference between “seeing . וְזֶהוּ 

Hashem’s Truth and “hearing about it” 

is the difference between ‘כָׁה רָׁ -ב ְ

blessing’ and ‘ה אָׁ  ’.admitting-הוֹדָׁ

In other words, ‘רָכָה  blessing’ which is related to the word that means to draw-בְּ

down and reveal, represents “seeing” Hashem’s Oneness. Whereas ‘ הוֹדָאָה-

admitting’ which means that we had a disagreement with Hashem about what is 

the true pleasures of life, and we ended up admitting that Hashem is correct, that 

He is the True Life and the greatest pleasure is to connect to Him. The fact that we 

had a “disagreement” and had to “admit” means that we do not “see” His True 

Oneness, we only “hear about it,” and that is why there is room for disagreement. 

If we would “see” His True Oneness there we be no disagreement in the first place. 

לּוּק ֶ   וְהַחִּ הוּיהֶ ינֵּבֵּּ ש  עַ ם  לּוּק     מוֹ צְ א    הַחִּ

ים מוֹעֲדִּ אָר  ְ ש  לִּ ת  בָּ ַ ש  ין  בֵּּ ֶ    , ש 

The difference between these two 

levels of “blessing-seeing” and 

“admitting-hearing” is also the 

difference between Shabbos and the 

other festivals.  

הִּ  ֶ ים  נֵּש  מוֹעֲדִּ אָר  ְ ש  םה  ֵּ ש  ה   עַל  נַּעֲש ָ ֶ ש  הַנֵּּס 

הֶם ה    , בָּ לֶּ תְגַּ וּמִּ יָת'  דֻלָּתוֹ  גְּ תְרָאֶה  מִּ הוּא 

הוּא    , הוּתוֹ -אֱלֹ  הַכֹּל  ֶ ש  צורּ  הַיְּ ל  כָּ ין  בִּ וּמֵּ

ית'  נּוּ  מֶּ  , מִּ

Since, the other festivals are related 

to the miracles that happened on 

them, since through them Hashem’s 

greatness and Elokus is revealed, 

and every created being becomes 

aware that everything comes from 

Him, 

אֶלקֹוּת תְגַּלּוּת  הִּ הַנֵּּס הוּא  י   since the miracle itself is an , כִּּ

expression of Elokus, 

הוּא הודָֹאָה ן   and therefore, this brings out in a , וְלָכֵּ

person that aspect of ‘ ה אָׁ -הוֹדָׁ

admitting,’ 

ה   נָּ הֵּ עַד  ב  ַ חָש  ֶ מוֹ ש  כְּ ינוֹ  אֵּ ֶ ש  לוֹ ית'  מּודֶֹה  ֶ ש 

נּוּיִּים ִּ ש  ח"ו  יֵּּש   ֶ    , ש 

that he comes to admit that the truth 

is not like he thought all along, that 

the word seems separate from Hashem 

and that it seems like a change, G-d 
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forbid, in Hashem’s Oneness of being 

the only Existence,  

רָה הַסְתָּ חֲמַת  מֵּ הָיָה  ה  זֶּ ֶ ש   rather, this perception was only . רַק 

because Hashem was hiding 

Himself.  

He realizes, that in truth, Hashem is still the only True Existence, and nothing is 

separate from Him, and He is still fully in control of everything that happens in 

this world. 

'    , מ"מ  , אַךְ  בחי רַק  ינוֹ  אֵּ תְבּוֹנְנוּת  הַהִּ זוֹ 

יעָה מִּ ְ ין    , הנ"ל   ש  אֵּ אֱמֶת  בֶּ אֲבָל  ין  בִּ מֵּּ ֶ ש 

י'   ורְּאִּ גָה  ָ הַש ּ חַי'  בַּ כ"כ   אֶצְלוֹ 

 

However, this type of contemplation 

is still only on the level of “hearing 

about” Hashem’s Oneness through an 

external factor, i.e., the miracle, that 

he comes to understand about 

Hashem’s Oneness but he does not 

truly grasp it in a way of “seeing” it. 

כוֹל   יָּ ֶ ש  ילאָ  מֵּּ מִּ אֱמֶת  בֶּ ה  נעֲַש ָ ת  בָּ ַ ש  בְּ אֲבָל 

ק   וְאֶחָדלְדַבֵּּ אֶחָד  ל  כָּ עַצְמוֹ  ל    אֶת  רָאֵּ ש ְ יִּּ מִּ

 , בּוֹ ית' 

But on Shabbos, it happens 

automatically that every Jewish 

person can connect himself to 

Hashem in contemplative prayer, 

ל מִּ  טֵּ בָּ הְיוֹת  אַ קַ לִּ בחי'  חֲמַת  מֵּ י'  ר  ן  יִּ מֵּ כָּ זְ הַנִּּ

יל]  , [לְעֵּ

to reach a level of giving himself 

over completely to Hashem because 

of “seeing” the ‘ ןיִּ אַ  -transcendent’ 

power of Hashem behind creation, 

mentioned above. 

We said above that a wise person sees how everything is created from the ‘ ןיִּ אַ  -

transcendent’ power of Hashem . On Shabbos, every Jew is elevated to a level 

where they can reach an awareness of the ‘ ןיִּ אַ  -transcendent’ Truth of Hashem on 

the level of “seeing.”  

(Obviously, this does not mean that this awareness happens automatically, it means 

that we are automatically elevated to a level where it is possible to reach that 

awareness through our effort in contemplative prayer.) 

לָת תְּ יֵּש   ת  בָּ ַ ש  בְּ ֶ ק  ש  ין  רִּ ָ יך  בְּ ודְּשָא  קְש  רִּ

ל   וּאה רָאֵּ ש ְ וְיִּ ת  בָּ ַ גַּב  , וְש  לָא    וְאַף עַל  יהוּ  אִּ דְּ

י   חָ ]מַזָלֵּ חֲזִּ    . כוּ'  יה[זֵּ יה 

Since on Shabbos, the Shabbos itself 

connects the Jewish soul to Hashem, 

and even if he is not consciously 

aware of this, the higher, 
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subconscious part of his soul sees 

this. 

נִּ  רְאִּ   רָאקְ וְזֶהוּ  בחי'  רָכָה  הַנַּיָבְּ  This level of awareness of Hashem , "ל ה 

available on Shabbos is referred to as 

כָׁה‘ רָׁ  blessing’ which is related to-ב ְ

the word that means to draw down and 

reveal, and represents the level of 

“seeing” Hashem’s Oneness, as 

mentioned before. 

רָכָה] ל   [ןוֹ ש  לָמִּ   בְּ דֵּּ גַּ תְ וּמִּ ה  תְרַבֶּ הַמִּּ בָר    ,דָּ

הְיוֹת   לִּ יךְ  צָרִּ אֱמֶת  בֶּ ֶ ש  עַד  ים  אֱלקִֹּ ל  תְגדֵַּּּ יִּּ ֶ ש 

ים לִּ טֵּ בְּ   . הַכֹּל 

The term ‘כָׁה רָׁ  blessing’ also has-ב ְ

the meaning of ‘increasing’  

something and making it greater,  

which in our case refers to making 

greater everyone’s awareness of 

Hashem, until everyone will know 

that they are completely dependent 

on Him and should serve Him. 

אַתָּ  בָּרוּךְ  ]וְזֶהוּ  הָעוֹלָםה  מֶלֶךְ  ינוּ  אֱלקֵֹּ  This is also another meaning of what [ה' 

we say when we make a blessing: 

רו ךְ ‘“  ’it should be made greater-ב ָׁ

the awareness of the fact that ‘ ה'  ה  אַתָּ 

הָעוֹלָם מֶלֶךְ  ינוּ   You, Hashem, our-אֱלקֵֹּ

G-d, is the King of the world.” 

וַ  וְכוּ'  בָרֶ יְ וְזֶהוּ  ים  אֱלהִֹּ  This is also the meaning of what ךְ 

Hashem said regarding Shabbos: 

“ רֶ יְ וַ  ךְ בָׁ -and He [Hashem] blessed 

and made greater  ֹיםקִּ אֱל -Hashem’s 

power invested in creation.” 

עַל   י  אַף  וּ פִּּ לְחַיּ ים  אֱלהִֹּ בחי'  הואּ  ֶ ת  ש 

מָקוֹם    , עוֹלָמוֹת ל  כָּ כוּ'  מִּ ךְ  יבָרֵּ  וִּ

Even though this level of Elokim is 

the power of Hashem invested in 

giving life to the creations, 

nonetheless, Hashem “blessed” it 

and made it greater on Shabbos, but 

elevating it to a higher level,  

This process is referred to as ‘עליית המלכות-the elevation of Malchus, Hashem’s 

creative power’ from investment in the creations back to the World of Atzilus. This 

happens on Shabbos.  
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This is compared a person who finishes speaking, and retracts back into himself, 

into his thoughts.  

When that happens, Malchus reaches a very high level. This is the meaning of 

“Hashem blessed Elokim” on Shabbos, He elevated His speech back into Himself. 

At that level, the creations are insignificant by themselves, since they do not seem 

separate from their Source. 

יָת'  גְדּוֹ  נֶ ין  לִּ טֵּ בְּ הַכֹּל  ֶ  This causes that the creations can , ש 

reach a much higher level of feeling 

insignificant relative to Hashem. 

וּם זְמַן ש  ין  אֵּ ן  ה    , וְלָכֵּ עָש ֶ תֵּּ ים  יָמִּ ת  ֶ ש  ֵּ ש  רַק 

אֱלהֶֹיךָ  לַה'  ת  בָּ ַ ש  י  יעִּ בִּ ְ ּ וְיוֹם הַש   . מְלאָכָה 

Therefore, on Shabbos, it is as 

though time does not exist, since 

only during the six days of the week 

is there any need to work and 

change things, but on Shabbos, 

there is no need to change anything, 

since we feel that there is only 

Hashem. 

Time means change, the ability for things to change. On Shabbos we feel how, in 

Hashem, nothing needs to change, as though time does not exist. (See the Sicha of 

Parshas Bamidbar 5751 for more on this.) 

ל   גְדַּ יִּּ ֶ ש  א  י' רַבָּ מִּ ְ ש  ש   תְקַדַּ וְיִּ ל  תְגדַַּּ ג"כ יִּ וְזֶהוּ 

מוֹ  ְ    , ש 

This is the meaning of “Hashem’s 

Great Name should be made even 

greater,” meaning that our 

awareness and respect for Him 

should be made greater. 

יר ִּ יא תַעֲש  ה' הִּ רְכַּת  צֶב    , וְזֶהוּ בִּּ עֶ ף  יוֹסִּ וְלאֹ 

הּ  א הַטּוֹב  , בָּ בָּ ךְ  תְבָּרֵּ מִּ ם  ֵּ ּ הַש  ֶ ש   . כְּ

This is the meaning of (Mishlei 

10:22): “when Hashem is ‘blessed,’ 

you will be rich,” and then there will 

be no sadness, for, when Hashem is 

“blessed” then good things come 

automatically. 

In other words, when Hashem’s Light and Power is “blessed” in the sense of made 

greater and more revealed, then everyone will automatically benefit. This happens 

automatically on Shabbos, when Malchus, Hashem’s creative power, becomes 

elevated to the level of Atzilus. 
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ן כֵּּ ין  אֵּ ֶ ש  ה  מַה  חֲנֻכָּ '    , בַּ בחי רַק  ינוֹ  אֵּ ֶ ש 

כוּ'  הודָֹאָה  בחי'  יעָה  מִּ ְ ה    , ש  לְמַטָּ וְהוּא 

גָה  דְרֵּ מַּ  , מִּ

This is not the case regarding 

Chanuka, which is only the level of 

‘hearing about’ Hashem’s Oneness, 
in a way of ‘ה אָׁ  admitting’ that-הוֹדָׁ

Hashem is in control of everything and 

Life of everything etc., which is a 

lower level than Shabbos which is 

‘seeing’ Hashem’s Oneness on the 

level of ‘רָכָה  drawn down and-בְּ

revealed’ revelation of Hashem. 

זְמַן   ר  יוֹתֵּ יךְ  ל  צָרִּ תְבּוֹנְנוּת  ךכַּ כָּ  Therefore, on Chanuka, more time is   , הִּ

needed to reflect on Hashem’s 

Oneness to come to the full 

recognition of Hashem in a way of 

‘seeing,’ 

וּק ּ הַש  ן  רֶגֶל מִּ כְלֶה  תִּּ ֶ ש   until he can metaphorically “remove , עַד 

his ‘רֶגֶל-legs/feet’ from walking in 

the marketplace”: 

יא אֱמונָּה הִּ  legs/feet’ represents-רֶגֶל‘ the term   , רֶגֶל 

his faith in Hashem; 

A person’s faith is the base of his entire connection to Hashem, like the legs that 

support the entire body and carry it where it needs to go. 

This comparison of legs to faith is explained in Tanya Igeres Hakodesh in the first 

letter. 

רְ  יא  הִּ ֶ ש  וּק  ּ הַש  ן  וּת  מִּ יםרַ הָ ש  הוּא    בִּּ ֶ ש 

ים טִּ ְ ּ ש  תְפַּ מִּּ ֶ ש  ים  נוּיִּ   , עֲנָפִּ ִּ הֲש  ם  הֵּ ֶ ם  י ש 

עוֹלָם  םיהַנִּּרְאִּ   , בָּ

and the goal is to remove our faith 

from ‘the marketplace’ which 

represents the “ ו ת רְ  יםרַ הָׁ ש  ב ִּ -domain 

of plurality,” which is the physical 

world where everything looks and 

feels separate from Hashem and 

from each other thing, which are the 

ever-changing events that we see in 

this world that we do not see how they 

are directed by Hashem. 

Removing our faith from the “marketplace” means to not take the world at face 

value, and to stop believing that things just happen based on physical causes. 
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Rather, we train ourselves to believe that everything that happens with us and with 

everyone is only directed by Hashem for a Divine purpose. 

ק    [תוֹ ארְ לִּ ]רַק   תְחַזֵּּ וּלְהִּ תְבּוֹנֵּן  וּלְהִּ

כָּ  אֱמונָּתוֹ  ה    ךכַּ ל  בֶּ הָאֱמוּנָ ע  קְבַּ תִּּ ֶ ש  עַד 

אַ  הוּא  ֶ ש  בּוֹ  לִּ  . וד"ל   שוּטָהפְּ חְדוּת  בְּ

Rather, the person should 

strengthen himself to look into and 

reflect upon his belief in Hashem’s 

Oneness, until this belief in 

Hashem’s True Oneness will be 

firmly planted in his heart. 

On Chanuka, a person needs to look into and recognize the miracles that 

Hashem performs for us, and use that insight to reshape how he looks at 

everything in the world in general, and his own life in particular. 

This is the inner meaning that the Sages “established eight days of Chanuka for 

Halel and for ‘הוֹדָאָה-admitting’ that Hashem is the True Master of everything 

that happens, and is his true Source of Life, and therefore, the ultimate pleasure 

in his life is from connecting to Him. 

These days were not only established for giving thanks to Hashem, but more 

so, to come to a deeper recognition of Hashem. By thinking about the miracles that 

Hashem did for us then and does for us today, we are able to realize that Hashem 

is always performing miracles for us, and He is always in control of everything 

that happens, and has a plan for everything in this world.  

This is the inner meaning that the mitzvah of lighting the Menorah is from the time 

the sun sets and it starts getting dark, until the “legs and feet” of people are no 

longer walking in the marketplace: 

When it begins to get spiritually dark, during the mundane days of the week, and 

especially during the dark time of exile, we need to illuminate ourselves spiritually. 

We do so by becoming conscious of and deeply recognizing our belief in Hashem’s 

Oneness. This process lights us up spiritually, and we need to be active in this 

process until it “removes our legs and feet from the marketplace”: The “feet and 

legs” represent our base, our foundation, the marketplace is the plurality of the 

material world and its beliefs. Removing our “feet and legs” means taking away 

and shifting our conscious beliefs from those of the “marketplace,” of worldly 

perspective that has materialistic goals and thinks that each person and the world 

in general seem to operate “by themselves” G-d forbid. Instead, we realign our 

consciousness with our inner beliefs that only Hashem makes everything happen, 

and the only goal in life is to serve Him and connect to Him. This allows us to 

“see” Hashem everywhere, even in the “marketplace.” 
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This lesson from Chanuka also applies to Yud Tes Kisleiv, when we celebrate the 

miracle of the Alter Rebbe’s release from prison and the vindication of the 

teachings of Chassidus. 

We need to focus on the miracles that happened then and apply them to our lives 

today. 

One lesson to take from those miracles is that Hashem planned out the entire arrest 

and liberation of the Alter Rebbe only in order to bring about an even greater 

awareness of the importance of learning and applying Chassidus. We need to look 

at any obstacle towards learning and applying Chassidus as a test from Hashem, 

the purpose of which is only to enable us to reach and even deeper commitment 

and connection to the teachings of Chassidus, so that we will be able to recognize 

Hashem and serve Him even better by overcoming those challenges. 

Another lesson is similar to that of Chanuka: 

The purpose of Chassidus is like that of the menorah, to bring spiritual illumination 

into our lives. This is accomplished by pushing ourselves to think about Hashem’s 

Oneness during (or before) prayer on a regular basis. This will enable to not only 

“hear about” Hashem’s True Oneness, but to come to “see” it as our reality. This 

will cause our true inner belief in Hashem’s Oneness to become firmly implanted 

in our hearts, and from there to our actions. 

Through the spreading of Chassidus into our own mind and hearts, and by sharing 

it with others, we bring the Light of Hashem into the entire world. This will bring 

about and hasten the complete Geulah with the coming of Moshiach, when every 

part of us, and every person, will see Hashem’s True Oneness, and we will then 

also see the lighting of the Menorah in the Beis Hamikdash as well! 

                                                                                                                                      

 לזכות כל ילדי החסידים שיתנו חסידישע נחת לכ"ק אדמו"ר ולהוריהם שיחיו

בן ביילא איטא ולאה בת חנה דבורה רייזל וכל יוצאי   ולזכות יוסף יצחק 
חלציהם שיחיו, שיזכו ללמוד חסידות וליליך בדרכי החסידות, ויפוצו  

 מעיינות אור החסידות

*** 

 מרת  נשמת  ילוי  לעו

 ערלפעל  מינדל בת ר' דוד ע"ה

   היארצייט שלה, ח"י כסלו, ער"ה לחסידות  לרגל
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

 לזכות חיזוק ההתשקרות  

 לכ"ק אדמו"ר נשיא דורנו

דמו"ר הזקן"אן, א של דור ה"שביעי לראשונשי  

', ורפואה  בויים בארץ הקל השולזכות גאולה קרובה לכ
מה לכל הפצועים,  ישל  

ן גמור לעם ה' נגד כל הקליפות ימ"ש, וונצח  

ל לפדה בשלום נפשי של כללות ישרא בעזרת ה' שנזכה
מהילהגאולה האמיתית והשל  מגלות  

!תיכף ומיד ממש  

*** 

Did you enjoy this maamar? Please consider partnering in this project! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view other maamarim translations, go to www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 

http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

