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Overview to Basi L’Gani
�

In 5710 (1950), the Previous Rebbe, Rabbi Yosef Yitzchak Schneersohn gave his son-

in-law, Rabbi Menachem M. Schneerson, a Chasidic discourse titled “Basi L’Gani” 

to publish for the upcoming Shabbos, 10th of Shevat, the yahrtzeit of his grand-

mother. As it happened, that Shabbos the Previous Rebbe passed on. This Ma’amar 

became his final word. The original discourse contained 20 chapters and was pub-

lished in four installments, a series known as “Hemshech” (lit. continuum). 

The following year, 10th of Shevat 5711 (1951), the Rebbe officially assumed the 

leadership of Chabad by opening a discourse on the same words “Basi LGani” and 

elaborating its theme in greater depth. Each year thereafter, on the Yartzeit, the 

Rebbe would delve into one subsequent chapter of that original discourse. This 

practice continued for (almost) 2 full cycles of 20 years (each). 

This year corresponds to the 14th chapter of this series and we therefore bring 

chapter 14 of the original Basi L’Gani discourse. 

עשרות קישורים למאמרי ”באתי לגני“ תש”י, תשי”א, תשכ”ד תשד”מ
For a plethora of resources on Basi L’Gani 

from the years 5710, 5711, 5724, 5744 

visit: BasiLGani.com
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Quoting All the Rebbes
In the Rebbe’s very first Ma’amar (discourse) upon accepting the leadership of Chabad—

and, essentially, world Jewry—on Yud Shvat 5711 (1951), the Rebbe made a point of quot-

ing each and every one of the earlier Rebbeim / Nesi’im (leaders) of Chabad. In fact the 

first Basi LGani was divided into 3 segments, and uncharacteristically, there were pauses 

in the Ma’amar, where different melodies (Niggunim) of the Rebbeim were sung, and then 

the Rebbe continued. In each segment the Rebbe quoted all of his predecessors, a total 

of three times!

The idea behind this, is that by quoting a Torah-teaching of each Rebbe, this was an 

“invitation” for them to be present. Since one’s soul is invested in one’s Torah, by quoting 

the previous Rebbes, our Rebbe was “channeling” them into the current Ma’amar and 

Farbrengen.

Every subsequent year, when the Rebbe delivered a Basi LGani Ma’amar, he would make 

a point of bringing a teaching of each of the Rebbeim and mentioning them. There are 

even handwritten notes / manuscripts of the Rebbe, from his preparations of the Ma’am-

ar, where he writes the name of each Rebbe and a source in their writings which he will 

include in the Ma’amar.

In some years, the Rebbe also included the Ba’al Shem Tov and the Maggid of Mezritch, 

the founders of the (general) Chassidic Movement. And, in some years as in 5744, the 

Rebbe also quotes both the Arizal and his own father, R’ Levi Yitzchok Schneerson, of 

righteous memory.

Two Themes/Threads:

A. The Significance of a Name as a Conduit of Energy

An exploration on the meaning a name carries, as an indicator/expression of the soul (in 

a person) or as a configuration of Divine energy (in the universe).

This theme is from Basi L’Gani 5744.

See quotes from:

Ba’al Shem Tov / The Maggid of Mezritch / Arizal / R’ Levi Yitzchok Schneerson

B. Being Unaffected while being Effective

Being simultaneously able to have an impact while not being impacted is a theme ex-

plored in Basi L’Gani 5724. This is discussed in context of the G-dly light in Atzilus as well 

as examples of how certain Tzadikim live in such a manner.

See quotes from:

The Alter Rebbe / The Mitteler Rebbe / Tzemach Tzedek / Rebbe Maharash / Rebbe 

Rashab

תורה אחת מכל הנשיאים מלוקט מתוך מאמרי באתי לגני תשכ"ד ותשד"מ
Excerpts from the Rebbe’s Basi L’Gani 5724 / 5744

with a teaching from each of the Rebbe’im 
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ב ם טו… ≈ ׁ̆ עַל  BAAL SHEM TOV | בַּ

Context: The Ma’amar is exploring the 14th chapter of the Previous Rebbe’s 

Basi L’Gani (5710) which discusses the G-dly life-force animating all of creation. 

This is articulated in the verse “And You animate them all” (ם לָּ ה מְחַיֶ' אֶת כֻּ  .(וְאַתָּ

The thrust of the idea being that G-d’s infinite light (Or Ein Sof) extends to the 

very lowest creations (כְלִית ה עַד אֵין תַּ ה מַטָּ  The Rebbe analyzes the .(אוֹר אֵין סוֹף...לְמַטָּ

‘nature’ of this life-force and whether it is sensed within the creation. We find 

3 different terms used in describing this G-dly force: אור, חיות, כח (“Or” = light; 

“Chayus” = vitality; “Ko’ach” = energy) each one having different qualities. Now, 

the Rebbe asks: Isn’t there also a 4th term/definition known as שם (“Shem” = 

name) whereby the G-dly life-force becomes the name/identity of the creation?

We must understand: For (we know) that there is 

a 4th dimension to the G-dly life-force which pow-

ers creation, known as “Shem” (name). As the well-

known teaching of the Ba’al Shem Tov, quoted in (Tan-

ya, part II) Sha’ar HaYichud VeHaEmunah, 1 that the 

(Biblical Hebrew) names of all creations in the world 

are ( formed from) the very letters of the ten Divine 

utterances as recorded in the Torah(‘s account of cre-

ation), albeit via multiple substitutions and permuta-

tions etc. 2 

(Basi L’Gani, 5744, ch. 5)

� See also next quote from the Maggid of Mezritch on this theme

י„ ƒ‚ּ MAGGID OF MEZRITCH | ָ‰רַב ַ‰מַּ

Context: This is a direct continuation of the previous quote. 

See Context of the Ba’al Shem Tov’s quote above.

It is also known, the teaching of the Maggid 3 on the 

verse 4 “and whatever Adam called each living creature, 

that would be its name”—that the names which Adam 

Harishon (the first human) identified each creature 

1. Chapter 1.

2. See Tanya there at length (and chapters 11,12). The ten Divine utterances used in creation include all letters in 

the Hebrew alphabet. Besides for the explicit statements made by Hashem in creating the items mentioned in the 

Torah explicitly, every creation has a combination of some of these letters, which form its name in Hebrew. The 

letters of its name are the channels of energy used in its creation. Each letter represents a particular code of Divine 

energy and the combination of letters i.e. codes produce a variant creation. Think of it as “coding” today which 

produces particular outcomes on the screen etc. Some of these names are also produced by substituting letters 

and various other forms of permutations such as Gematria etc.

3. Ohr Torah, end of Bereishis (ch. 14). Likutei Amarim, ch. 244.

4. Bereishis 2:19.

חַיּוּ˙  ‰, בַּ נּ≈ ƒ‰ ין, ּ„¿ ƒב‰ָ יך¿ ל¿ ƒר ָ̂ ַ‡ך¿ 
 ‡ ָ‚ּ ר¿ ַ„ּ ׁ̆ ים י≈ ƒ‡ָר ב¿ ƒּנ בַּ ∆ ׁ̆ י  ƒ̃ ל… ¡‡‰ָ
„וּע  כַיָּ ם. ו¿ ≈ ׁ̆ ינַ˙  ƒח י˙, בּ¿ ƒיע ƒב ר¿

 ‰‡ָ ‰וּב¿ ∆ ׁ̆ ב  ם טו… ≈ ׁ̆ עַל  רַ˙ ַ‰בַּ ו… ּ̇
מוּנָ‰  ¡‡‰ָ חוּ„ ו¿ ƒּעַר ַ‰י ַ ׁ̆ בּ¿

ים  ƒ‡ָר ב¿ ƒּל ַ‰נ ל כָּ ∆ ׁ̆  ˙ מו… ≈ ׁ ּ̆ ‰ַ ∆ ׁ̆
 ˙ יּו… ƒ̇ ן ‡ו… ן ‰≈ לָם ‰≈ עו… בָּ ∆ ׁ̆

רָ‰  ָׂ̆ עֲ ˙ מ≈ לו… ¿ ׁ̆ ל¿ ַּ̇ ¿ ׁ̆ ƒּבּוּר ַ‰מ ƒ„ּ‰ַ
י  ≈„ רָ‰ עַל י¿ ו… ּ̇ בַּ ∆ ׁ̆  ˙ מֲַ‡מָרו…
ֈ'ּכו ˙ מוּרו… ¿̇ ים וּ ƒילּוּפ ƒח

(ב‡˙י ל‚ני - ˙˘„"מ, ‡ו˙ ‰')

י„  ƒ‚ּ רַ˙ ָ‰רַב ַ‰מַּ ו… ּ̇ ם  י„וּעָ‰ ּ‚ַ ƒו
רָ‡ לו…  ¿̃ ƒר י ∆ ׁ̆ כ…ל ֲ‡ סוּ˜ ו¿ עַל ַ‰פָּ

 , מו… ¿ ׁ̆ ‰ ‰וּ‡  ׁ̆ חַיָּ פ∆ ָ‰ָ‡ָ„ם נ∆
ן  ו… ׁ̆ ‡ ƒרָ‡ ָ‡ָ„ם ָ‰ר ָּ̃ ∆ ׁ̆  ˙ מו… ≈ ׁ ּ̆ ‰ַ ∆ ׁ̆
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with (“This ought to be called “shor” ox” 5 etc.) 

is their actual vital energy. 6 This, explains the 

Maggid, clarifies why the Midrash 7 sees Ad-

am’s naming of the creations as an indication 

of his tremendous wisdom, even surpassing 

that of the angels. His naming of each species 

was due to his ability to intuit their individual 

soul-root. 

The Maggid takes it a step further: This is not 

only true of the names of species, but also of 

individuals—meaning one’s personal name 

is aligned with, and an expression of, one’s 

unique soul-energy…

(Basi L’Gani, 5744, ch. 5)

� See also quote from the R’ Levi Yitzchok continuing this theme

ן ≈̃ ALTER REBBE | ‡„מו"ר ַ‰זָ

Context: In Chapter 14 of Basi LGani 5710, the Frierdiker Rebbe is dis-

cussing the extent to which Or Ein Sof (G-d’s infinite light) extends below, 

to the lowest levels. He quotes the verse, which we say daily in davening 

“and You give life to them all,” referring to how the Divine energy animat-

ing and vivifying the universe extends to the very minutest creations.

The idea is as follows: The verse “And You give 

life to them all…” (the term “You”) doesn’t re-

fer to Atzmus (G-d’s very Essence), for as the 

Alter Rebbe writes in (Tanya) Sha’ar HaYichud 

VeHaEmunah, in explaining the meaning of 

this verse, that the word “And You” (ואתה) com-

prises the letters Alef (א) to (ת) Tav (i.e. en-

compasses the totality of the Hebrew alphabet 

from “a-z”) and the ( final letter ה) Hei (which 

is numerically equivalent to 5) refers to the 

five organs of verbal articulation, 8 which are 

the source of (all) the letters.

5. Midrash Tanchuma, Chukas 6.

6. Meaning, he didn’t randomly pick names for each creature, which are purely arbitrary. Rather, he intuitively 

understood the soul of each creature and named it accordingly, aligning the name with its soul and unique divine 

energy within it, as articulated and expressed by the letters of its name.

7. Ibid.

8. The larynx, palate, tongue, teeth & lips.

כוּ')  ר ו¿ ו… ׁ̆  ˙ רו… ¿̃ ƒל ‰ ‰ נָ‡∆ ים (לָז∆ ƒ‡ָר ב¿ ƒּכָל ַ‰נ ל¿
ר מֲַ‡מַר  בָ‡≈ ‰ מ¿ י ז∆ ƒּעַל פ ם. ו¿ ∆‰ לָּ ∆ ׁ̆ ם ַ‰חַיּוּ˙  ≈‰

ן  ו… ׁ̆ ‡ ƒל ָ‡ָ„ם ָ‰ר ∆ ׁ̆  ˙ מו… ≈ ׁ ּ̆ יַ‡˙ ַ‰ ƒר ¿̃ ƒ„ּ רַזַ"ל
עַ„  , ו¿ מָ˙ו… ל חָכ¿ ∆„ רָָ‡‰ עַל ּ‚ו… ‰ ‰ו… ָ̇ ָ‰י¿

י  ֲ‡כ≈ ל מַל¿ ∆ ׁ̆ ם  ָ̇ מָ חָכ¿ ‰ מ≈ רוּבָּ מָ˙ו… מ¿ חָכ¿ ∆ ׁ̆
 ˙ מו… ≈ ׁ̆ רָ‡ ָ‰ָ‡ָ„ם  ָּ̃ ∆ ׁ ּ̆ י, מַ‰  ƒּכ ,˙ ר≈ ָ ׁ ּ̆ ‰ַ

יַָ„ע  י‚ ו¿ ƒׂ ּ̆ ƒ‰ ∆ ׁ̆ י  נ≈ פּ¿ ƒוּ‡ מ‰ ' ‚ו… מָ‰ ו¿ ≈‰ כָל ַ‰בּ¿ ל¿
ין.  ƒין וָמ ƒל מ ל כָּ ∆ ׁ̆  ׁ̆ ר∆ ו… ׁ ּ̆ ‰ַ

עַ  ≈‚ נו… ם בּ¿ ‰ ‰וּ‡ ּ‚ַ ך¿ ז∆ ר∆ עַל ּ„∆ ∆ ׁ̆ ם,  ָ ׁ̆ ר  בָ‡≈ וּמ¿
ין,  ƒּם ַ‰מ ≈ ׁ̆ ינוּ ל…‡ רַ˜  י ָ‡ָ„ם (ַ‰י¿ נ≈ ˙ בּ¿ מו… ¿ ׁ̆

מו…  ¿ ׁ ּ̆ ∆ ׁ̆ ים),  ƒּי ƒרָט ˙ ַ‰פּ¿ מו… ≈ ׁ ּ̆ ם ַ‰ ַ‚ּ ‡ לָּ ָ‡ָ„ם, ‡∆
חָ„ ‰וּ‡ חַיּוּ˙ו…… ∆‡ חָ„ ו¿ ל ‡∆ ל כָּ ∆ ׁ̆ י  ƒרָט ַ‰פּ¿

(ב‡˙י ל‚ני - ˙˘„"מ, ‡ו˙ ‰')

 ‰ ָּ̇ ‡ַ ˙וּב ו¿ כָּ ∆ ׁ ּ̆ ‰, מַ‰  נּ≈ ƒ‰ ¿„ּ ,‰ ז∆ יָן בָּ נ¿ ƒע‰ָ ו¿
 , ׁ̆ מוּ˙ מַמָּ ¿̂ ָ‰עַ נָ‰ ל¿ וָּ ין ַ‰כַּ ≈‡ ,' ‰ ‚ו… חַיּ∆ מ¿
חוּ„  ƒּעַר ַ‰י ַ ׁ̆ ן בּ¿ ≈̃ ינוּ ַ‰זָּ ב רַבּ≈ ַ̇ כָּ ∆ ׁ̆ מו…  וּכ¿

ם,  לָּ ˙ כֻּ ∆‡ ‰ חַיּ∆ ‰ מ¿ ָּ̇ ‡ַ ׁ̆ ו¿ רוּ פ≈ מוּנָ‰ בּ¿ ¡‡‰ָ ו¿
 ˙ יּו… ƒ̇ ינַ˙ ָ‰‡ו… ƒח ינוּ בּ¿ ‰ ַ‰י¿ ָּ̇ ‡ַ יבַ˙ ו¿ ≈ּ̇ ∆ ׁ̆

 ׁ̆ י‡ חֲמ≈ ƒ‰ ‡" ≈‰‰ַ י"ו ו¿ ָּ̇ עַ„  "ף ו¿ ַ‡ל∆ מ≈
 ,˙ יּו… ƒ̇ ר ָ‰‡ו… ˜ו… ‰ מ¿ ˙ ַ‰פּ∆ ‡ו… ָ̂ מו…
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Now, Atzmus (G-d’s Essence) transcends any 

( form or limitation as defined by) letters, for 

“He cannot (even) be alluded to by any letter or 

crown.” 

Now, G-d forbid to suggest that the anima-

tion of the worlds stems from someplace oth-

er than Atzmus (G-d’s Essence), 9 As our sages 

teach (that we ought to direct our prayers) to 

Him and not His attributes, nonetheless (the 

energy originating from G-d’s Essence) can be 

expressed in its ‘original form,’ namely as G-d’s 

Essence as Itself, or as it is distilled and chan-

neled via the concealment (and conduit) of a 

‘light which before Him is a darkness’ (mean-

ing, through a medium of light which is not the 

Essence, and darkness in comparison). 

This, then, is the Alter Rebbe’s intent that “You” (ואתה) refers to the letters (of the 

Alef-Tov): Namely, that it is G-d’s Essence powering the universe via the channel 

and conduit of the letters, thus disguising Itself.

(Basi L’Gani, 5724, ch. 3) 

י ƒע ָ̂ מ¿ "ר ָ‰‡∆ מו… ¿„‡ַ | MITTELER REBBE

Context: The Ma’amar is discussing the G-dly light in the realm of Atzilus, which 

while being responsible for affecting change and limitation in the worlds (realms) 

below it, is in-and-of-itself not affected or limited, and remains unlimited. An 

example is brought of a hand writing one letter, while having the capacity for 

an “infinite” amount of letters [�See quote from the Tzemach Tzedek on this]. 

A parallel is drawn to Tzadikim who experience Atzilus and can be in Asiyah 

(our world of action) simultaneously. Their capacity to operate in a limited 

environment doesn’t change their capacity for experiencing unlimited G-dliness.

…The Mitteler Rebbe 10 explains the Ba’al Shem 

Tov’s practice of praying several times that he 

be (granted the wish to) able to respond to 

requests he received while simultaneously ex-

periencing “Aliyas HaNeshama,” a Soul Ascent 

Journey (to higher realms). Meaning, that al-

though responding to the particular circum-

9.  In other words, certainly ultimately all of existence and life stems from G-d’s Essence, and there is no other 

Source.

10. Toras Chaim, pg. 248

יַן  נ¿ ƒע לָ‰ מ≈ מַע¿ מוּ˙ ‰וּ‡ ל¿ ¿̂ י ָ‰עַ וֲַ‰ר≈
 ˙ וּם ‡ו… ׁ̆ ז ל…‡ בּ¿ רַמ≈ ¿̇ ƒ‡ ‡ָל ¿„ּ ,˙ יּו… ƒ̇ ָ‰‡ו…

 .ı וּם ˜ו… ׁ̆ ל…‡ בּ¿ ו¿

 ‰ חַיּ∆ מּ¿ ∆ ׁ̆ ר  יָן ַ‡ח≈ נ¿ ƒע ‰ יז∆ ין ‡≈ ≈‡ ∆ ׁ̆ ַ‡ף  ו¿
ך¿  ר∆ עַל ּ„∆ מוּ˙, ו¿ ¿̂ בַ„ ָ‰עַ לּ¿ ƒם מ לו… ָ ׁ̆ חַס ו¿

ל…‡  לָיו ו¿ רָכָ‰ ‡≈ ב¿ ƒנָם ל רו… כ¿ ƒינוּ ז ≈̇ מֲַ‡מַר רַבּו…
ל  ן ַ‰חַיּוּ˙ יָכו… פ∆ ם, ‡… ל מָ˜ו… כָּ ƒיו, מ ָ̇ ּ„ו… ƒמ ל¿
‰וּ‡,  ∆ ׁ̆ מו…  מוּ˙ ‰וּ‡ כּ¿ ¿̂ עַ ∆ ׁ̆ י  ƒפ ˙ כּ¿ יו… ¿‰ ƒל
ים  ƒעֲל‰ַ מוּ˙ ‰וּ‡ ל¿ ¿̂ ן ָ‰עַ ˆו… ר¿ ∆ ׁ̆ י  ƒפ ‡ו… כּ¿

י'ּ‰  מּ≈ ַּ̃ ∆ ׁ̆ ן  יו… ל¿ ר ע∆ ‡ו… מו… בּ¿ ¿̂ ˙ עַ יר ‡∆ ƒּ̇ ַ‰ס¿ וּל¿
ינוּ  ב רַבּ≈ ַ̇ כָּ ∆ ׁ ּ̆ ‰וּ מַ‰  ז∆ ם ‰וּ‡. ו¿ ך¿ ֻ‡כָּ ר≈ בָּ ¿̇ ƒי

˙ כוּ',  יּו… ƒ̇ י עַל ָ‰‡ו… ≈‡ ָ̃  ‰ ָּ̇ ‡ַ בַ˙ ו¿ ≈ּ̇ ∆ ׁ̆ ן  ≈̃ ַ‰זָּ
ים  ƒ‡ָר ב¿ ƒּכָל ַ‰נ כַ˙ ַ‰חַיּוּ˙ בּ¿ ָ ׁ̆ ַ‰מ¿ ∆ ׁ̆ ינוּ  ַ‰י¿ ¿„ּ

ים  ƒעֲל‰ַ מוּ˙ ל¿ ¿̂ וּ˙ ָ‰עַ ׁ̆ לַבּ¿ ¿̇ ƒ‰ י ≈„ י‡ עַל י¿ ƒ‰
.˙ יּו… ƒ̇ י ָ‰‡ו… ≈„ מו… עַל י¿ ¿̂ ˙ עַ יר ‡∆ ƒּ̇ ַ‰ס¿ וּל¿

(ב‡˙י ל‚ני - ˙˘כ"„, סעיף ‚)

י מַ‰  ƒע ָ̂ מ¿ "ר ָ‰‡∆ מו… ר ַ‡„¿ בַ‡≈ מּ¿ ∆ ׁ̆ י  ƒפ …וּכ¿
 ˙ לּו… ƒפ ¿ּ̇  ‰ מָּ ל כַּ לּ≈ פַּ ¿̇ ƒ‰ ב ם טו… ≈ ׁ̆ עַל  ַ‰בַּ ∆ ׁ̆

 ˙ יַּ ƒעֲל ˙ ע≈ בָר בּ¿ ֲ‡לו… ּ„ָ ו… ׁ̆ יב ל¿ ƒ ׁ̆ ‰ָ יּוּכַל ל¿ ∆ ׁ̆
י  ≈„ כּ¿ ∆ ׁ̆  ˙ יו… ם ‰¡ ƒע נוּ, ּ„¿ ַ‰י¿ מָ˙ו… כוּ', ו¿ ¿ ׁ̆ ƒנ

יך¿  ƒר ָ̂  ‰ לָם ַ‰זּ∆ י עו… נ≈ י¿ נ¿ ƒע ֲ‡לו… בּ¿ ו… ׁ̆ יב ל¿ ƒ ׁ̆ ‰ָ ל¿
ל,  ≈‡ ו… ׁ ּ̆ ‰ַ לָ‰ ו¿ ≈‡ ¿ ׁ ּ̆ י ַ‰ רָט≈ י פּ¿ ƒפ יב ל¿ ƒ ׁ̆ ‰ָ ל¿
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stances and nuances of the one seeking his (ad-

vice or blessing) in worldly affairs (requires him 

to be ‘grounded’ i.e. focused on earth), nonethe-

less he was simultaneously invested in his spiri-

tual work in a higher world/realm.

He concludes there, that on Friday nights the 

Ba’al Shem Tov was ⅔ “above” (i.e. in a high-

er realm), and ⅓ “below” (in our world), while 

during weekdays, it was reversed (⅔ “below,” and 

⅓ “above”).

To clarify: The fact that the worldly affairs didn’t 

interfere with his spiritual work had nothing to 

do with (the holiness of) Shabbos, but because 

of who he was, which is why this was true during 

the weekdays as well. This is similar to what we 

find with regard to Yosef, that worldly affairs did 

not disturb him. This concept is similar to the 

idea (explained earlier in the Ma’amar, about 

how it’s possible that Hashem is not affected by 

knowing about what transpires in the world, that 

His knowledge is in a manner) of “it is known 

and apparent before Him” (meaning, not an ‘ac-

tive’ knowing but a ‘passive’ one 11).

Tzaddikim, who imitate and reflect their Cre-

ator, 12 thus embody a similar dynamic, whereby 

they can simultaneously (co-exist in both realms, 

in a unified way by both) addressing the particu-

lar (worldly) needs of the one requesting (their 

blessing or guidance), while not at all being af-

fected or changed (internally) etc. 13

(Basi L’Gani, 5724, ch. 7)

� See also quote from the Rebbe Maharash on this theme

11. In the previous paragraph, the Rebbe explains that there is “Da’as Elyon” (higher knowledge) and “Da’as 

Tachton” (lower knowledge) by Hashem. Whereas the latter is invested (hislabshus) and thus affected by what 

transpires, the former is transcendent, and while fully aware of worldly affairs, not at all affected. This is part of a 

larger discussion in the Ma’amar about the Divine light in Atzilus being simultaneously responsible for bringing 

about limitation beyond Atzilus (in the realms below it) while being unaffected at all, in and of itself.

12. Midrash Rabba, Bereishis, 67:8

13. Obviously, this does not mean that they G-d forbid do not empathize or care deeply about the issue at hand. 

The meaning is they are not consumed or affected by it in a way that compromises their spiritual experience in 

that very moment, or in general. Imagine the Rebbe distributing dollars, and responding to everyone’s personal 

requests, needs and issues, and in that same moment being “in Atzilus,” meaning connected to Hashem’s oneness 

and presence in the most profound way and seeing the reality through that lens.

 „ מ≈ ‰ עו… ∆ׂ̆ עַ˙ מַעֲ ¿ ׁ̆ ƒּם, ב ל מָ˜ו… כָּ ƒמ
לָם  עו… מו… בּ¿ ָ‚˙ו… כּ¿ ר≈ מַ„¿ ָ„˙ו… וּב¿ עֲבו… ‰וּ‡ בַּ

ן.  יו… ל¿ ָ‰ע∆

ׁ̆ ָ‰יָ'  ∆„ ˙ ˜ו… בָּ ַ ׁ̆ יל  ל≈ בּ¿ ∆ ׁ̆ ם,  ָ ׁ̆ ם  סַיּ≈ וּמ¿
לָ‰  מַע¿ ׁ̆ ל¿ י ƒל ¿ ׁ̆ ב ב'  ם טו… ≈ ׁ̆ עַל  ַ‰בַּ

ל  י ַ‰ח… מ≈ ָ‡ר י¿ ¿ ׁ̆ ƒוּב ,‰ מַטָּ ׁ̆ ‡' ל¿ י ƒל ¿ ׁ̆ וּ
 ׁ̆ י ƒל ¿ ׁ̆ לָ‰ וּב'  מַע¿ ׁ̆ ‡' ל¿ י ƒל ¿ ׁ̆ פּוּך¿ ( ƒ‰ בּ¿

.(‰ מַטָּ ל¿

ל ל…‡  י ַ‰חו… נ≈ י¿ נ¿ ƒע ∆ ׁ̆  ‰ לּוּי ז∆ ƒע ∆ ׁ̆ נוּ,  ַ‰י¿ ו¿
 „ ַּ̂ ƒינו… מ ≈‡ , ָ„˙ו… עֲבו… ˙ו… מ≈ לוּ ‡ו… בּ¿ ל¿ ƒּב

יָנו… ‰וּ‡,  נ¿ ƒע „ ַּ̂ ƒמ ‡ לָּ ∆‡ ,˙ בָּ ַ ׁ ּ̆ מַעֲלַ˙ ַ‰
ם  ‰ ָ‰יָ' ּ‚ַ ך¿ ז∆ ר∆ עַל ּ„∆ ∆ ׁ̆ ם  סַיּ≈ ן מ¿ כ≈ לָּ ∆ ׁ̆

ף  ס≈ י יו… ַ‚בּ≈ לּ¿ ∆ ׁ̆ מו…  ל, כּ¿ ˙ ַ‰ח… מו… ָ‡ר י¿ ¿ ׁ̆ ƒּב
י  ר≈ ב¿ ƒ„ּ ƒמ ˙ בו… ָ ׁ̆ חֲ ים ַ‰מַּ ƒל בּ¿ בַל¿ ל…‡ ָ‰יוּ מ¿

לָם,  ָ‰עו…

ָ‚לוּי  יָן ּ„¿ נ¿ ƒך¿ ָ‰ע ר∆ ‰וּ‡ עַל ּ„∆ ∆ ׁ̆ י  ƒפ נוּ, ל¿ ַ‰י¿ ו¿
ים  ƒמ ּ„ו… ∆ ׁ̆ ים  ƒ̃ י ƒ„ּ ַ̂ ‰ בּ¿ ך¿ ז∆ ר∆ עַל ּ„∆ יָ„וּעַ, ו¿ ו¿
י  ƒפ יב ל¿ ƒ ׁ̆ ר מ≈ ∆ ׁ̆ ‡ֲ ם כַּ ן ּ‚ַ כ≈ לָּ ∆ ׁ̆ ָ‡ם,  ר¿ בו… ל¿

ל  ע≈ פָּ ¿̇ ƒינו… מ ל, ‡≈ ≈‡ ו… ׁ ּ̆ ‰ַ יָן ו¿ נ¿ ƒי ָ‰ע רָט≈ פּ¿
‰ כוּ'. נּ∆ ַּ̇ ¿ ׁ̆ ƒינו… מ ≈‡ ו¿

(ב‡˙י ל‚ני - ˙˘כ"„, סעיף ז)
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"ר ‰ˆמח ˆ„˜ מו… ¿„‡ַ | TZEMACH TZEDEK

Context: The Ma’amar is discussing the G-dly light in the realm of Atzilus, which 

while being unlimited in-and-of-itself, is nonetheless responsible for affecting 

change and limitation in the worlds (realms) below it. An example is brought of 

a hand writing one letter, while having the capacity for an “infinite” amount of 

letters. The larger context is the quote from the Previous Rebbe’s Basi L’Gani 5710, 

chapter 14 (corresponding to this year) that as low as the G-dly light descends 

כְלִית) ה עַד אֵין תַּ ה מַטָּ לָל) it remains unchanged (אוֹר אֵין סוֹף...לְמַטָּ ה כְּ נֶּ תַּ עֵל וְאֵינוֹ מִשְׁ .(אֵינוֹ מִתְפָּ

The idea is, as the Tzemach Tzedek explains 

at length in the Drush Shalosh Shitos (2nd ap-

proach), that even in the Keilim (‘vessels’ 14) of 

Atzilus, despite their being terms vessels, there 

can be no change (in the G-dly light which perme-

ates them)...

…He continues to explain that although by defi-

nition the Keli (vessel/conduit) functions to 

limit the light and constrict it, nonetheless, in 

Atzilus itself we cannot ascribe this quality, for 

at that level it is still all Elokus, pure G-dliness. 

Thus, G-d forbid to suggest that the (even the) 

Keilim of Atzilus are subject to limitation. (In 

what way, then, do the Keilim function to limit 

the light?”)

The idea is as follows: The Keilim’s (vessels/

conduits) function is in order that there could 

be limitation beyond (below) Atzilus, but they 

themselves remain unlimited. An illustration of 

this in human life (man is, after all, a microcos-

mic mirror of the Divine 15) is to be found in the 

exercise of writing. When the fingers of the hand 

coordinate (the writing instrument) in order to 

write one single letter, this doesn’t minimize the 

fact that at this very moment one’s capacity to 

14. Each “Sefirah” (particular conduit of Divine energy) is composed of a “light” and “vessel” component. The light 

is the pure Divine energy, and the vessel is similar to a stained glass, which gives the pure light an adopted color. 

So, for example, stained glass which is red, green or white will produce such a colored light. The light itself though 

is unaffected. 

15. The Hebrew word “Adam” not only shares a root with “Adamah,” meaning earth, from which he was formed, 

but also “adameh” which means “compared to” or “in the image of.” Thus, the human has both elements—being 

formed from the lowest, the soil of the earth, yet mirroring the Divine Itself in a microcosm.

 ˜ ∆„ ∆̂ מַח  ∆ּ̂ ר ַ‰ בַ‡≈ מּ¿ ∆ ׁ̆ י  ƒפ ‰, כּ¿ ז∆ יָן בָּ נ¿ ƒע‰ָ ו¿
יטָ‰  ƒ ׁ ּ̆ ˙ (בַּ יטו… ƒ ׁ̆ ל̆…  ָ ׁ̆  ׁ̆ רוּ ¿„ ƒּרֻכָ‰ ב‡ֲ בַּ
 ‰ נּ≈ ƒ‰ ,˙ּילו ƒ̂ ‡ֲ ים ּ„ַ ƒל כ≈ לּוּ בּ¿ ƒפ‡ֲ ∆ ׁ̆ י'),  ƒנ ≈ ׁ ּ̆ ‰ַ

ם  ∆‰ ך¿ בָּ יָּ ַ ׁ̆ ים, ל…‡  ƒל ם כּ≈ ≈ ׁ̆ ים בּ¿ ƒ‡ָר ¿̃ ƒּנ ∆ ׁ̆ ַ‡ף 
נּוּי.  ƒ ׁ̆ ל  ∆ ׁ̆ יָן  נ¿ ƒע

י  ƒל יַן ַ‰כּ¿ נ¿ ƒע ∆ ׁ̆  ֈ ם ָ ׁ̆ ר  בַ‡≈ יך¿ ל¿ ƒ ׁ̆ ֈוּמַמ¿
יל  ƒּב ¿‚‰ַ ˆוּם ל¿ מ¿ ƒ̂ בוּל ו¿ ינַ˙ ּ‚¿ ƒח ‰וּ‡ בּ¿

לָ‰  מַע¿ נָם, ל¿ ר, ָ‡מ¿ ˙ ָ‰‡ו… ם ‡∆ ≈̂ מ¿ ַ̂ וּל¿
יל  ƒּב י יַ‚¿ ƒל ַ‰כּ¿ ∆ ׁ̆ מַר  ן לו… כ≈ ָּ̇ ƒילוּ˙ ל…‡ י ƒ̂ ‡ֲ בַּ

ם  ָ ׁ̆ י ַ‰כּ…ל  ֲ‰ר≈ ∆ ׁ̆ ר,  ˙ ָ‰‡ו… ∆‡ ׁ̆ מַמָּ
מַר  ר לו… ָ ׁ̆ פ¿ י ‡∆ ƒ‡ ן ם כּ≈ ƒ‡ וּ˙, ו¿ ל̃… ינַ˙ ‡∆ ƒח ב¿ ƒּב
חַס  בוּל, ּ„¿ ינַ˙ ּ‚¿ ƒח ב¿ ƒּם ב מָם ‰≈ ¿̂ ים עַ ƒל ַ‰כּ≈ ∆ ׁ̆

וּ˙.  ‡ל̃… ן בּ≈ מַר כּ≈ ם לו… לו… ָ ׁ̆ ו¿

יַן  נ¿ ƒע ˙ יו… ¿‰ ƒיּוּכַל ל ∆ ׁ̆ י  ≈„ כּ¿ ∆ ׁ̆ יָן ‰וּ‡,  נ¿ ƒך¿ ָ‰ע‡ַ
 ıּחו בַּ ƒר, וּמ יָן ַ‡ח≈ נ¿ ƒיל ע ƒּב ¿‚‰ַ לָ‰ ל¿ בָּ ¿‚‰ַ‰ַ

י  ≈„ עָל עַל י¿ פ¿ ƒנ ‰ י ז∆ ילוּ˙, ֲ‰ר≈ ƒ̂ לָם ָ‰ֲ‡ עו… ל¿
ילוּ˙,  ƒ̂ ‡ֲ ַ„ּ ˙ ירו… ƒפ ר ס¿ ∆ׂ̆ ע∆ יָן ּ„¿ נ¿ ƒלָלוּ˙ ָ‰ע (כּ¿
ים  ƒ‡ָר ¿̃ ƒּנ ∆ ׁ̆ ילוּ˙ ( ƒ̂ ‡ֲ ים ּ„ַ ƒל יּוּ˙) ַ‰כּ≈ ƒרָט פ¿ ƒוּב

ילוּ˙  ƒ̂ ‡ֲ ים ּ„ַ ƒל ין), ֲ‡בָל ַ‰כּ≈ ƒם מָ‡נ ≈ ׁ̆ בּ¿
 ‰ מָ‡ לָז∆ ¿‚ ֻ„ּ‰ַ בוּל. ו¿ י ּ‚¿ ƒל ם בּ¿ מָם ‰≈ ¿̂ עַ

ן),  יו… ל¿ ‰ לָע∆ ‰וּ‡ ֲ‡ַ„מ∆ ∆ ׁ̆ ן ( ו… ּ̇ ח¿ ַּ̇ ָ‡ָ„ם ַ‰ בָּ
ך¿ עַל  ָ ׁ̆ מ¿ ƒיַ„ נ בּ¿ ∆ ׁ̆ יבָ‰  ƒ̇ ר כּ…חַ ַ‰כּ¿ ∆ ׁ̆ ‡ֲ כַּ ∆ ׁ̆
 ˙ ב ‡ו… … ּ̇ כ¿ ƒל ˙ עו… בָּ ¿̂ ˜וּ˙ ָ‰‡∆ חַלּ¿ ¿̇ ƒ‰ י ≈„ י¿
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write has the potential for an incredible 

amount. Yet, one contains (i.e. restrains) 

that capacity to ensure that at present 

merely one letter be written. A similar 

idea can be suggested about Atzilus…

(Basi L’Gani, 5724, ch. 6)

ׁ̆ "ר מ‰ר" מו… ¿„‡ַ | REBBE MAHARASH

Context: The Ma’amar is discussing the G-dly light in the realm of Atzilus, which 

while being responsible for affecting change and limitation in the worlds (realms) 

below it, is in-and-of-itself not affected or limited, and remains unlimited. A 

parallel is drawn to Tzadikim who experience Atzilus and can be in Asiyah (our 

world of action) simultaneously. Their capacity to operate in a limited envi-

ronment doesn’t change their capacity for experiencing unlimited G-dliness.

� See also quote from the Mitteler Rebbe above on this theme

Furthermore, this concept that in (the 

G-dly light within) Atzilus (itself) there is 

no change or effect (despite the fact that 

it is instrumental in effectuating change 

and limitation to the G-dly energy as it de-

volves into the sub-Atzilus realms) shows 

up in real time behavior too.

We know that there is a fundamental dif-

ference (in their divine service and gen-

eral approach to living with G-d) between 

Yosef and the other tribes. With regard 

to Yosef, the verse states, “and he came 

to the house (of Potiphar) to perform his 

work,” 16 (which Onkelos interprets as) “to 

do his accounting” (as the director of af-

fairs in the household). From there he 

went on to become the viceroy of Egypt, 

(with authority) to the point that “aside 

from you no man shall lift his hand or 

foot in all of Egypt.” 17 Despite this (level of 

involvement in worldly affairs) he main-

16. Vayeishev 39:11.

17. Mikeitz 41:44.

עָ‰  ָ ׁ̆ ם בּ¿ ַ‚ּ ‰ נּ≈ ƒ‰ ,‡ָיבָ‰ ּ‚וּפ ƒ̇ י כּ…חַ ַ‰כּ¿ ַ‡חַ˙, ֲ‰ר≈
 ‰ כַמָּ ‰ ו¿ מָּ ב כַּ … ּ̇ כ¿ ƒכ…חו… ל ׁ̆ בּ¿ ˙ ַ‡חַ˙ י≈ ב ‡ו… ≈̇ כּו… ∆ ׁ̆
 ‡ בו… יָּ ∆ ׁ̆ מַ‰  ∆ ׁ̆ יל  ƒּב ¿‚ מַּ ∆ ׁ̆  ‡ לָּ ∆‡ ,˙ יּו… ƒ̇ בּוּי ‡ו… ƒר עַ„ ל¿

ר,  בַ‡≈ ˙ ַ‡חַ˙. וּמ¿ ' רַ˜ ‡ו… י∆ ¿‰ ƒלָף י ¿ּ̃ יו… עַל ַ‰ ¿„ ƒּב ‰ ָּ̇ עַ
…̇ ילוּ ƒ̂ לָם ָ‰ֲ‡ עו… ן בּ¿ מַר כּ≈ ˜ לו… לּ…‡ רָחו… ∆ ׁ̆

(ב‡˙י ל‚ני - ˙˘כ"„, סעיף ו)

נּוּי  ƒ ׁ̆ ך¿  יָּ ַ ׁ̆ ילוּ˙ ל…‡  ƒ̂ ‡ֲ בַּ ∆ ׁ̆  ‰ יָן ז∆ נ¿ ƒע ∆ ׁ̆ יף,  ƒס ‰ו… ׁ̆ ל¿ י≈ ו¿
עַל.  פ… ָ‰ָ‚‰ בּ¿ ַ‰נ¿ עַ ל¿ ≈‚ נו… ם בּ¿ ינוּ ּ‚ַ ƒ̂ עֲלוּ˙, מָ פַּ ¿̇ ƒ‰ ו¿

ים,  ƒבָט ¿ ׁ ּ̆ ‰ַ ף ל¿ ס≈ ין יו… בּ≈ ∆ ׁ̆ לּוּ˜  ƒיָ„וּעַ ַ‰ח ,‰ נּ≈ ƒ‰ ¿„ּ
 , ו… ּ̇ לַ‡כ¿ ˙ מ¿ ו… ׂ̆ ‰ לַעֲ ָ̇ י¿ ב…‡ ַ‰בַּ יב וַיָּ ƒ̇ ף כּ¿ ס≈ יו… בּ¿ ∆ ׁ̆

 ‰ נ∆ ¿ ׁ̆ ƒמ ‰ ָׂ̆ ך¿ נַעֲ ַ‡חַר כָּ י', ו¿ נ≈ בּ¿ ¿ ׁ̆ י חֻ ב≈ ¿̇ ƒכ ˜ בּ¿ ַ„ּ ב¿ ƒמ ל¿
 ˙ ∆‡ ˙ יָ„ו… ו¿ ∆‡ ׁ̆ י ƒ‡ ים ƒיךָ ל…‡ יָר עָ„∆ ל¿ ƒּב ∆ ׁ̆ עַ„  , ו¿ ך¿ ל∆ לַמּ∆

ן עָמַ„ עַל  י כ≈ ƒּף עַל פ‡ַ ם, ו¿ ƒרָי ¿̂ ƒמ ı ר∆ כָל ‡∆ לו… בּ¿ רַ‚¿
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tained his standing in his Divine service at the 

level of Atzilus. 18 

The (other) tribes, in contrast, “didn’t recognize 

him 19” (while this refers simply to not being able 

to identify Yosef as their brother, because he was 

sold into slavery at a young age, the deeper mean-

ing is that) due to their manner of Divine service 

in that “your servant are shepherds” i.e. they lived 

a life of solitude (pasturing flock) outside of the 

city, in order that “city life” not interfere in their 

Divine service. Thus, they couldn’t ‘recognize’ 

i.e. comprehend or fathom Yosef ’s approach of 

Divine service, that while being fully immersed 

in managing the Egyptian government (and all 

its infrastructure), especially it being a depraved 

land, he nonetheless maintained the purity of po-

sition as operating in Atzilus-consciousness. 

The reason for this distinction is that the tribes’ 

soul-root was the world of Beriah, whereas Yo-

sef ’s soul-root was Atzilus (as explained at length 

in Torah Or. 20) This explains why Yosef said to 

them, “Am I in place of Elokim?!” this being a 

rhetorical question, meaning “I’m not rooted 

(thus bound) by being “under” the Divine name 

Elokim—which is synonymous with Malchus of 

Atzilus (which serves as the source for the lower 

worlds/realms of Beria-Yetzira-Asiya), unlike you 

(who are indeed). Because Yosef ’s soul was root-

ed in Atzilus worldly affairs didn’t affect his con-

sciousness, as the Rebbe Maharash explains. 21  22 

(Basi L’Gani 5723)

18. Atzilus is a realm which is permeated with G-dliness and the exclusive experience of the oneness of Hashem. 

Thus living in Atzilus means living with the consciousness of Hashem’s exclusive existence and unity.

19. Mikeitz 42:8.

20. 103a.

21. Sefer HaMa’amorim 5627, pg. 323.

22. (Basi L’Gani, 5724, ch. 7)

 ‰„ָ ˙ ָ‰עֲבו… ַ‚ּ ַ„ר¿ ַ„˙ ‰' בּ¿ עֲבו… „ו… בַּ עָמ¿
ילוּ˙.  ƒ̂ לָם ָ‰ֲ‡ עו… בָּ ∆ ׁ̆

ם  ≈‰ מַר ו¿ ¡‡ ם נ∆ י‰∆ ים, עֲל≈ ƒבָט ¿ ׁ ּ̆ לּוּ ַ‰ ƒ‡ ו¿
ל  ∆ ׁ̆ „ מַעֲמָָ„ם  ַּ̂ ƒּמ ∆ ׁ̆ ירוּ‰וּ,  ƒּכ ƒ‰ ‡…ל

י  ע≈ רו… ∆ ׁ̆ ן  פ∆ …‡ ‡ בּ¿ ר≈ ַ„˙ ַ‰בּו… עֲבו… ים בַּ ƒבָט ¿ ׁ ּ̆ ‰ַ
„וּ˙  ¿„ בּו… ¿̇ ƒ‰ ָ‰יוּ בּ¿ ∆ ׁ̆ יךָ,  ˆ…‡ן ָ‰יוּ עֲבָ„∆
יר ל…‡  ƒי ָ‰ע נ≈ י¿ נ¿ ƒע ∆ ׁ̆ י  ≈„ יר, כּ¿ ƒלָע ıּחו ƒמ

‡, ל…‡  ר≈ ַ„˙ ַ‰בּו… ם לַעֲבו… ָ̇ לוּ ‡ו… בּ¿ בַל¿ י¿
ל  ∆ ׁ̆ ָ„˙ו…  ן עֲבו… פ∆ …‡ רָ‰ בּ¿ ם ַ‰כָּ ‰ לָ‰∆ ָ̇ ָ‰י¿
עַל  ∆ ׁ̆ ב  ָּ̂ מַעֲמָ„ וּמַ ˙ו… בּ¿ יו… ¿‰ ƒּב ∆ ׁ̆ ף,  ס≈ יו…
 ı ר∆ ∆‡ ים ּ„¿ ƒיָנ נ¿ ƒי ָ‰ע רָט≈ ל פּ¿ ים כָּ ƒׂ̆ יָ„ו… נַעֲ

ָ„˙ו…  ‰ עֲבו… ָ̇ ı, ָ‰י¿ וַ˙ ָ‰ָ‡ר∆ ר¿ ם, ע∆ ƒרַי ¿̂ ƒמ
ילוּ˙.  ƒ̂ לָם ָ‰ֲ‡ עו… ָ„‰ בָּ ן ָ‰עֲבו… פ∆ …‡ כּ¿

ים  ƒבָט ¿ ׁ ּ̆ ‰ַ ˙ ַ‚ּ ר¿ ַ„ּ ∆ ׁ̆ י  ƒפ בָר, ל¿ טַעַם ַ‰ּ„ָ ו¿
ל  ∆ ׁ̆ ˙ו…  ָ‚ּ ר¿ לּוּ ּ„ַ ƒ‡ יָ‡‰, ו¿ ƒר לָם ַ‰בּ¿ עו… י‡ בּ¿ ƒ‰

ב…ָ‡ר  מּ¿ ילוּ˙ (כַּ ƒ̂ לָם ָ‰ֲ‡ עו… י‡ בּ¿ ƒ‰ ף ס≈ יו…
ָ‡מַר  ∆ ׁ̆ ‰וּ  ז∆ ר), ו¿ רָ‰ ‡ו… ו… ּ̇ ֲ‡רֻכָ‰ בּ¿ בַּ

 , ׁ̆ רוּ י, פּ≈ ƒים ָ‡נ ƒ̃ ל… חַ˙ ‡¡ ַ̇ חָיו ֲ‰ ∆‡ ף ל¿ ס≈ יו…
ים,  ƒ̃ ל… ם ‡¡ ≈ ׁ̆ ינַ˙  ƒח בּ¿ ƒלָ‰ מ מַע¿ י ל¿ ƒי ֲ‡נ ֲ‰ר≈

 ˙ לָמו… עו… ר ּ„¿ ˜ו… ילוּ˙ (ַ‰מָּ ƒ̂ ‡ֲ כוּ˙ ּ„ַ מַל¿
ם  ≈ ׁ̆ חַ˙  ַּ̇ ל…‡  יָ'), ו¿ ƒׂ̆ ירָ‰-עֲ ƒ̂ יָ‡‰-י¿ ƒר בּ¿

ף ָ‰יָ'  ס≈ יּו… ∆ ׁ̆ יוָן  כ≈ ם. ו¿ ∆ּ̇ מו… ַ‡ ים כּ¿ ƒ̃ ל… ¡‡
 ‰ ָ̇ ן ל…‡ ָ‰י¿ ילוּ˙, לָכ≈ ƒ̂ ינַ˙ ָ‰ֲ‡ ƒח בּ¿ ƒמ

 ˙ ל∆ בּ∆ בַל¿ לָם מ¿ י ָ‰עו… ר≈ ב¿ ƒ„ּ ƒבָ‰ מ ָ ׁ̆ חֲ ַ‰מַּ
"ר  מו… ר ַ‡„¿ בַ‡≈ מּ¿ ∆ ׁ̆ י  ƒפ לָל, כּ¿ ˙ו… כּ¿ ‡ו…

. ׁ̆ מַַ‰רַ"

(ב‡˙י ל‚ני - ˙˘כ"„, סעיף ז)
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Chasidus: Basi L’Gani

"ב ַ ׁ̆ "ר רַ מו… ¿„‡ַ | REBBE RASHAB

Context: The Rebbe Rashab is contrasting  two models of Divine radiance 

and power, one termed “Ohr” (אור = light) and the other “Ko’ach” (כח = ener-

gy). These both also have parallels in our outer and inner world, from which 

we can glean insight into Hashem’s “modus operandi.” The former is pure 

and indivisible while the latter is much more structured and layered. The 

larger context is the theme of how G-d’s infinite light (Ein Sof) is not im-

pacted or affected as it progresses downward into the lowest realms.

The Rebbe Rashab explains at great length 23 

the difference between “Ohr” (light) and 

“Ko’ach” (energy, or in the case of a person’s 

soul, a soul-power or function). Even though 

intelligence is of the loftiest functions of a per-

son and one of the highest expressions of one’s 

soul, it is nonetheless not a “pure light” type 

(of radiance of soul) but a “ko’ach,” a soul pow-

er and faculty which is subject to change and 

being affected. 

This is why we observe different dimensions to 

intellect (wisdom): a more inner, deeper wis-

dom vs. a more external one; a depth of under-

standing vs. a shallower, broader one. These 

differences are not merely dependent on the 

person’s mind and the degree to which he has 

refined his thinking skills, for if this were the 

case it would follow that one who has refined 

his intellect and mind should be able to com-

prehend a deeper concept, and if not he will 

only comprehend a more shallow or surface 

level of understanding. It would not be pos-

sible for someone to, at the outset, perceive a 

deeper concept and only later a more shallow 

understanding and perspective of the same is-

sue (which we often see is the case).

We cannot suggest that the reason for this re-

verse process is because his mind happens to 

be occupied with the deeper topic at present 

and is therefore more attuned to it, for we see 

23. Hemshech Samech Vov, Ma’amar “Ain Omdin L’hispalel, 5667,” pg. 477.

מָ˙ו…  ¿ ׁ̆ ƒבּ) נ" ַ ׁ̆ "ר (מ‰ורַ מו… ר ַ‡„¿ בַ‡≈ מּ¿ ∆ ׁ̆ י  ƒפ כּ¿
 ,‰ נּ≈ ƒ‰ כ…חַ, ּ„¿ ר ל¿ ין ‡ו… בּ≈ ∆ ׁ̆ לּוּ˜  ƒח‰ַ ‰ ֲ‡רֻכָּ ן בַּ ∆„ ע≈
ל,  כ∆ ≈ׂ ּ̆ יָן ַ‰ נ¿ ƒם, ע„ָ‡ָ בָּ ∆ ׁ̆ ן  יו… ל¿ י ע∆ ƒיָן ָ‰כ נ¿ ƒם ָ‰ע ַ‚ּ

ינו…  ≈‡ , ׁ̆ פ∆ ם ַ‰נּ∆ ∆̂ ע∆ לּוּי מ≈ ƒ‚ּ‰ַ ˙י ƒ ׁ̆ ‡ ‰וּ‡ ר≈ ∆ ׁ̆
ן  פ∆ …‡ ‡ ‰וּ‡ בּ¿ לָּ וּט, ‡∆ ׁ̆ ר פָּ ל ‡ו… ∆ ׁ̆ ן  פ∆ …‡ בּ¿

נּוּי  ƒ ׁ̆ ך¿ בּו…  יָּ ַ ׁ ּ̆ ∆ ׁ̆ יָנו… ‰וּ‡  נ¿ ƒע ∆ ׁ̆ ל כּ…חַ,  ∆ ׁ̆
עֲלוּ˙.  פַּ ¿̇ ƒ‰ ו¿

 ׁ̆ יּ≈ ∆ ׁ̆  ,˙ ‚ו… ר¿ י ּ„ַ ≈̃ לּוּ ƒח ׁ̆ ל י≈ כ∆ ≈ׂ̆ בּ¿ ∆ ׁ̆ ם  ‰וּ ּ‚ַ ז∆ ו¿
ל עָמ…˜  כ∆ ≈ׂ̆ י,  ƒנ יˆו… ƒל ח כ∆ ≈ׂ̆ י ו¿ ƒימ ƒנ ל פּ¿ כ∆ ≈ׂ̆

 „ ַּ̂ ƒוּ‡ ל…‡ רַ˜ מ‰ ‰ יָן ז∆ נ¿ ƒע י, ו¿ ƒח ט¿ ƒ ׁ̆ ל  כ∆ ≈ׂ̆ ו¿
ל ָ‰ָ‡ָ„ם  ∆ ׁ̆ חַ  י ַ‰מּ… ƒל כּוּך¿ כּ¿ ƒז רוּר ו¿ ב≈ נּוּי בּ¿ ƒ ׁ ּ̆ ‰ַ

ים  ƒב…רָר חו… מ¿ י מו… ƒל כּ¿ ∆ ׁ̆ י  ƒּמ ∆ ׁ̆ יל,  ƒּכ ¿ׂ̆ ַ‰מַּ
ל עָמ…˜,  כ∆ ≈ׂ̆ ל  בּ≈ ַ̃ ל ל¿ ר יָכו… ≈̇ ים יו… ƒכ זֻכָּ וּמ¿
י  ƒנ יˆו… ƒל ח כ∆ ≈ׂ̆ ל רַ˜  בּ≈ ַ̃ ל ל¿ ם לָ‡ו, יָכו… ƒ‡ ו¿

‰וּ רַ˜  זּ∆ ∆ ׁ̆ ם נ…‡מַר  ƒ‡ ,י ƒּי, כ ƒח ט¿ ƒ ׁ̆ ל  כ∆ ≈ׂ̆ ‡ו… 
ר  ָ ׁ̆ פ¿ חַ, ל…‡ ָ‰יָ' ‡∆ י ַ‰מּ… ל≈ כּוּך¿ כּ¿ ƒז רוּר ו¿ „ בּ≈ ַּ̂ ƒמ
ל  כ∆ ≈ׂ̆  ‰ לָּ ƒח ¿ּ̇ י‚  ƒׂ ּ̆ ָ‰ָ‡ָ„ם יַ ∆ ׁ̆ י‡וּ˙  ƒ̂ ˙ מ¿ יו… ¿‰ ƒל

 „ ַּ̂ ƒי מ ֲ‰ר≈ ∆ ׁ̆ י,  ƒנ יˆו… ƒל ח כ∆ ≈ׂ̆ ך¿  ַ‡חַר כָּ י ו¿ ƒימ ƒנ פּ¿
כָל  כּ¿ ∆ ׁ̆ ר ‰וּ‡  ∆„ חַ ַ‰סּ≈ י ַ‰מּו… ƒל כּוּך¿ כּ¿ ƒז רוּר ו¿ בּ≈

יל  ƒּכ ¿ׂ̆ חַ וּמַ י ַ‰מּו… ƒל ם כּ¿ ƒר ע ≈̇ „ יו… ב≈ ָ‰ָ‡ָ„ם עו… ∆ ׁ̆
‡ ל…‡  ל∆ מ≈ ר, וּב¿ ר ‡ו… ≈̇ ל יו… בּ≈ ַ̃ יך¿ ל¿ ƒר ָ̂ ר,  ≈̇ יו…

ל  כ∆ ≈ׂ̆  ‰ לָּ ƒח ¿ּ̇ י‚  ƒׂ ּ̆ יַּ ∆ ׁ̆  , ר ָ‰פוּך¿ ∆„ ן ס≈ כ≈ ָּ̇ ƒי
י.  ƒנ יˆו… ƒח י ו¿ ƒח ט¿ ƒ ׁ̆ ל  כ∆ ≈ׂ̆ י‚  ƒׂ ּ̆ ך¿ יַ ַ‡חַר כָּ י, ו¿ ƒימ ƒנ פּ¿

 ‰ לָּ ƒח ¿ּ̇ י‚  ƒׂ ּ̆ מַּ ∆ ׁ̆ כָך¿  ‰ ל¿ בָּ ƒּס‰ַ ∆ ׁ̆ מַר  ין לו… ≈‡ ו¿
י‡,  ƒ‰ ,י ƒנ יˆו… ƒל ח כ∆ ≈ׂ̆ ך¿  ַ‡חַר כָּ י ו¿ ƒימ ƒנ ל פּ¿ כ∆ ≈ׂ̆

ך¿  יָּ ַ ׁ̆ י'  ל∆ ≈‡ ∆ ׁ̆  ‡ ָּ̇ כ¿ ַ‰‡י מַסּ∆ י בּ¿ ≈‡ ָ̃  ‰ ָּ̇ עַ ∆ ׁ̆ י  ƒפ ל¿

11 | Chayenu: Yud Shevat 5784







Chasidus: Basi L’Gani

at times that even in the very topic in which he is 

engrossed, he might at first grasp a depth to the 

idea and only later see a more external aspect of 

it. This proves that the differentiation and spec-

trum of the concept is not dependent or relative 

to the person’s development of mind alone, but 

that inherently intellect itself is of a more nu-

anced and structured nature—which is why it’s 

called “ko’ach haSechel” (the faculty or power of 

intellect) and not “Ohr haSechel” (the light of in-

tellect).

(Basi L’Gani, 5724, ch. 8)

FRIERDIKER REBBE | ‡„מו"ר ‰ריי"ˆ

Basi L’Gani 5710 - Chapter 14 – באתי לגני תש"י, אות י"ד 

Context / The Flow: The original Basi L’Gani Ma’amar (discourse) of 5710, discuss-

es the purpose of creation, to make a dwelling place for G-d in our physical world 

בתחתונים)  ”by bringing the “Shechina” (Divine Presence) back to “the garden ,(דירה 

(earth). This is accomplished through making G-d relevant and important in a 

world which seems un-G-dly and mundane, by transforming the “darkness” of the 

world into “light.”

This mission was primarily given over to the Jewish nation, who create this dwell-

ing place through studying Torah and performing Mitzvos, despite the challenges 

present in exile, and by wrestling with the animal soul, containing its tendencies or 

even transforming them toward holy expressions. It is by virtue of these deeds that 

the Jewish people are called Tzivos Hashem (the legions of G-d).

Just like a king will reach deep into his treasures, even to the crown jewels, in or-

der to win a war, and the simple soldiers who go out to battle, utilize all this expen-

diture. Similarly, G-d, so to speak, gives His army, from His  most hidden treasure, 

the resources that they need to be victorious in their battle.

In order to arrive at an understanding of what this most precious treasure is, the 

Previous Rebbe elaborates on a teaching of the Zohar regarding the Ohr Ein Sof, 

G-d’s infinite light. [Later on, he will conclude that despite the greatness of this 

light, the treasure itself is something even more.] 

Concerning the Ohr Ein Sof it says, “G-d’s infinite light extends upward with-

out bounds and downward without end.” In the previous chapter, we learned that 

“downward without end” means that the Ohr Ein Sof reaches the lowest levels, to 

the point that it can be concealed by nature.

 ‡ ָּ̇ כ¿ מַסּ∆ ˜ בּ¿ ס≈ ינו… עו… ≈‡ י, ו¿ ƒימ ƒנ ל פּ¿ כ∆ ≈ׂ ּ̆ ‰ַ
י,  ƒנ יˆו… ƒל ַ‰ח כ∆ ≈ׂ ּ̆ ך¿ ַ‰ יָּ ַ ׁ̆ י'  ל∆ ≈‡ ∆ ׁ̆  ‡ ָ̇ י ƒחֲר‡ַ

˙ו…  ‡ו… ם בּ¿ ַ‚ּ ∆ ׁ̆ ים  ƒעָמ פ¿ ƒים ל ƒ‡ י ָ‡נוּ רו… ֲ‰ר≈ ∆ ׁ̆
ים  ƒרָט ˙ ַ‰פּ¿ ∆‡ ‰ לָּ ƒח ¿ּ̇ י‚  ƒׂ ּ̆ י יַ ƒל כ¿ ƒׂ̆ יָן  נ¿ ƒע

י‚  ƒׂ ּ̆ ך¿ יַ רַ˜ ַ‡חַר כָּ ל ו¿ כ∆ ≈ׂ̆ בּ¿ ∆ ׁ̆ ים  ƒּי ƒימ ƒנ ַ‰פּ¿
 ‰ ל ז∆ כ∆ ≈ׂ̆ בּ¿ ∆ ׁ̆ ים  ƒּי ƒנ יˆו… ƒים ַ‰ח ƒרָט ˙ ַ‰פּ¿ ∆‡

נּוּי  ƒ ׁ ּ̆ ‰ַ ∆ ׁ̆ מַר  חַ לו… ר≈ כ¿ ∆‰ ן, בּ¿ ם כּ≈ ƒ‡ ּ‚וּפָ‡. ו¿
רוּר  „ בּ≈ ַּ̂ ƒינו… רַ˜ מ ל ‡≈ כ∆ ≈ׂ ּ̆ לַ˙ ַ‰ בָּ ַ̃ בּ¿

ים  ƒנּוּי ƒ ׁ̆ ם  ַ‚ּ ׁ̆ יּ≈ ∆ ׁ̆  ‡ לָּ חַ, ‡∆ י ַ‰מּ… ƒל כּוּך¿ כּ¿ ƒז ו¿
ל  כ∆ ≈ׂ ּ̆ רָ‡ כּ…חַ ַ‰ ¿̃ ƒן נ כ≈ לָּ ∆ ׁ̆  , מו… ¿̂ ל עַ כ∆ ≈ׂ ּ̆ ‰ַ בּ¿

ל. כ∆ ≈ׂ ּ̆ ר ַ‰ ל…‡ ‡ו… ו¿

(ב‡˙י ל‚ני - ˙˘כ"„, סעיף ח)
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Chasidus: Basi L’Gani

In this 14th chapter, the Previous Rebbe discusses how despite the Ohr Ein Sof 

extending to the lowest levels, it remains unchanged in-and-of-itself. 

(Note: Bolded footnotes are from the Rebbe)

י„
Nevertheless, [despite all this concealment,] it is 

written, “You give life to them all.”

The reflection of G-dly light is drawn down and 

brings all creations into being from nothing to 

something, giving them life.

This concept is expressed [in Tanya,] in Iggeres 

HaKodesh, Epistle 20: “A ray of a reflection of the 

radiation [of G-d’s light is found] in all beings that 

were created, formed and made....”

This is a reference to the G-dly light and life-energy 

that is drawn down into all creations.

In the words [of the Talmud], “He feeds [the whole 

world,] from the horned buffalo to a brood of ver-

min.”

This light and life-energy radiates and is drawn 

down to even the lowest of levels, as it is writ-

ten,—“If I soar up to the heavens, You are there; if 

I make my bed in the abyss, behold, You are there.”

[This awareness should lead to] a profound medi-

tation on the greatness of G-d, on how He is drawn 

down level by level through all the stages of the 

downward progression of spiritual worlds, down 

to the level of the lowliest of creatures.

It is within the reach of every man, including the 

simplest of men, to comprehend this concept, as 

he beholds the greatness of the Creator.

(The perception of the greatness of G-d by thus 

meditating on the multitude of His creations is 

explained in the above-mentioned maamar [in 

Torah Or] beginning Vaeira, in the course of an ex-

position of the verse,—“G-d is great...in the city of 

our G-d.”)

 ˙ ∆‡ ‰ חַי∆ ‰ מ¿ ָּ̇ ‡ַ כָל ז…‡˙ "ו¿ ‰ בּ¿ נּ≈ ƒ‰ ו¿
יב. ‡ ƒ̇ ם" כּ¿ לָּ כֻּ

 ˙ ַ‰וּו… ך¿ ל¿ ָ ׁ̆ מ¿ ƒי נ י ֲ‰ר≈ ƒ̃ ל… ר ‡∆ ָ‡רַ˙ ‡ו… ∆‰ ¿„
 , ׁ̆ י≈ ן ל¿ ƒי‡ַ ים מ≈ ƒ‡ָר ב¿ ƒל ַ‰נ ˙ כָּ ∆‡ ˙ ַ‰חֲיו… וּל¿

ימָן ך' ב  ƒס ׁ̆ ∆„ ˙ ַ‰˜ו… ר∆ ∆‚ ƒ‡ ‡ בּ¿ ָ̇ י ƒ‡ ¿„ ƒוּכ
כָל  ָ‡רָ‰ ‰וּ‡ בּ¿ ∆‰ ָ‡רָ‰ „¿ ∆‰ ָ‡רָ‰ „¿ ∆‰ ¿„"

ים" כו',  ƒׂ̆ נַעֲ ים ו¿ ƒר ¿̂ נו… ים ו¿ ƒ‡ָר ב¿ ƒנ‰ַ

ך¿  ַ ׁ̆ מ¿ ƒּנ ∆ ׁ̆ י  ƒ̃ ל… ַ‰חַיּוּ˙ ‡∆ ר ו¿ ‰וּ‡ ָ‰‡ו… ∆ ׁ̆
ים,  ƒ‡ָר ב¿ ƒכָל ַ‰נ בּ¿

ים ‚  ƒמ ≈‡ י ר¿ נ≈ ר¿ ַּ̃ ƒס מ נ≈ פַר¿ מֲַ‡מַר "ַ‰זָן וּמ¿ וּכ¿
ים". ƒנ ƒּי כ ≈̂ י עַ„ בּ≈

ם  ך¿ ּ‚ַ ַ ׁ̆ מ¿ ƒנ יר ו¿ ƒ‡ ַ‰חַיּוּ˙ מ≈ ר ו¿ ָ‰‡ו… ¿„
ר  ≈̇ ַ‰יּו… ים ו¿ ƒנ ו… ּ̇ ח¿ ַּ̇ ר  ≈̇ ˙ ַ‰יּו… י‚ו… ר≈ מַ„¿ בּ¿

סַ˜  ם ‡∆ ƒ‡" „ וּב˙ כָּ ∆ ׁ̆ מו…  ים, וּכ¿ ƒל פ≈ ¿ ׁ̆
ךָ". נּ∆ ƒ‰ ל ‡ו… ¿ ׁ̆ יעָ‰  ƒ̂ ‡ַ ‰ ו¿ ָּ̇ ם ָ‡ ָ ׁ̆ ם  ƒמַי ָ ׁ̆

˙ ‰וי'  ֻ„לַּ ¿‚ ƒּלָ‰ ב „ו… נוּ˙ ּ‚¿ נ¿ בּו… ¿̇ ƒ‰ ּו‰ ז∆ ¿„
לוּ˙  ¿ ׁ̆ ל¿ ַּ̇ ¿ ׁ̆ ƒ‰‰ַ ר ∆„ כָל ס≈ ך¿ בּ¿ ַ ׁ̆ מ¿ ƒּנ ∆ ׁ̆
יַ‚˙  ר≈ יָ‚‰ עַ„ מַ„¿ ר≈ מַ„¿ יָ‚‰ ל¿ ר≈ מַ„¿ ƒמ

ים.  ƒל פ≈ ¿ ׁ̆ ר  ≈̇ ים ַ‰יּו… ƒ‡ּרו בּ¿

וּט  ׁ̆ ם ַ‰פָּ ָ‡ָ„ם ּ‚ַ ל ָ‡ָ„ם ו¿ ˙ כָּ יכ…ל∆ ƒוּב
˙ ‰וי', ֻ„לַּ ¿‚ּ ‰ ∆‡ רו… ∆ ׁ̆ יַ„ע ז…‡˙,  ר ל≈ ≈̇ יו… בּ¿

רָ‡  יל וָ‡≈ ƒח ¿̇ ׁ̆ ַ‰מַּ רוּ ¿„ ƒּבוָּ‡ר ב מ¿ ƒוּכ)
יר  ƒע ל ‰וי' כו' בּ¿ „ו… יָן ּ‚ָ נ¿ ƒע "ל ‰ בּ¿ ַ‰נַּ

ים  ƒ‡ָר ב¿ ƒבּוּי ַ‰נ ƒר ˙ ‰וי' מ≈ ֻ„לַּ ינוּ ו,  ּ‚¿ ≈̃ ל… ∆‡
כו'). 
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Such meditation arouses a tumultuous reac-

tion in one’s soul, for it springs from one’s own 

direct observation.

This [descent and enclothement at many lev-

els] comes about because G-d’s light is essen-

tially infinite; hence its unlimited power of 

expression.

It can descend to the lowest of levels.

Furthermore, wherever it is drawn down and 

diffused it is not affected nor changed. 

Accordingly, [the way in which it animates 

creations is different] from the manner in 

which the soul animates the body, for the soul 

is affected by what happens to the body in 

which it resides. By contrast, the only aspect 

of the G-dly light that can be affected by its 

enclothement in creatures is that [lower] lev-

el of life-energy called ko-ach [lit., “power”].

This stems from the vessels of the Worlds of 

Beriah, Yetzirah and Asiyah, and these ves-

sels, as is cited in the above-mentioned Epis-

tle [20] of Iggeres HaKodesh, represent “the 

beginnings of [seemingly independent] exis-

tence.”

Hence it is possible for them to be changed 

and affected [by their enclothement in cre-

ation].

This is not the case with [that aspect of 

G-dly emanation called] “or”—the life-giving 

light,—because it remains transcendent.

This concept is expressed in a comment of the 

Zohar on the verse,—“There is none holy as 

G-d.” “There are many levels of holiness,” says 

the Zohar, “but none as holy as G-d.”

His manner of holiness differs from the holi-

ness that is found within the order of creation.

לָ‰  „ו… עֲלוּ˙ ּ‚¿ פַּ ¿̇ ƒ‰ ‰ ∆ׂ̆ נוּ˙ זוּ עו… נ¿ בּו… ¿̇ ƒ‰ ו¿
. ׁ̆ ׁ̆ מַמָּ מוּחָ ים בּ¿ ƒ‡ רו… ∆ ׁ̆  ‰ זּ∆ ƒמ , ׁ̆ פ∆ נ∆ בּ¿

ף  ין סו… ר ‰וּ‡ ‡≈ ָ‰‡ו… ∆ ׁ̆ י  ƒפ ‰ ‰וּ‡ ל¿ כָל ז∆ ו¿
 , טוּ˙ו… ¿ ׁ ּ̆ פַּ ¿̇ ƒ‰ ן ל¿ ם כ≈ ף ּ‚ַ ין סו… ן ‡≈ ם, עַל כ≈ ∆̂ ע∆ בּ¿

 ‰ מַטָּ לוּ˙ עַ„ ל¿ ¿ ׁ̆ ל¿ ַּ̇ ¿ ׁ̆ ƒ‰‰ַ ˙ ו¿ י‚ו… ר≈ בּוּי ַ‰מַ„¿ ƒר בּ¿
ׁ̆ כו',  ‰ מַמָּ מַטָּ

ינו…  ט ‡≈ ≈ ׁ ּ̆ פַּ ¿̇ ƒך¿ וּמ ַ ׁ̆ מ¿ ƒוּ‡ נ‰ ∆ ׁ̆ ם  כָל מָ˜ו… וּב¿
לָל. נוּ˙ כּ¿ ַּ̇ ¿ ׁ̆ ƒ‰ עֲלוּ˙ ו¿ פַּ ¿̇ ƒ‰ בַּ

י  מָ‰ ֲ‰ר≈ ָ ׁ̆ ַ‰נ¿ ַ‰ּ‚וּף, „¿ מָ‰ ו¿ ָ ׁ̆ ן ַ‰נּ¿ יו… מ¿ ƒ„ ינו… כּ¿ ≈‡ ¿„ּ
י  ƒ̃ ל… ר ָ‰‡∆ י ַ‰ּ‚וּף, ז ֲ‡בָל ָ‰‡ו… ר≈ ¿̃ ƒּמ ƒמ ˙ ל∆ ע∆ פָּ ¿̇ ƒמ
 ‰ נּ∆ ַּ̇ ¿ ׁ̆ ƒינו… מ ≈‡ ל ו¿ ע≈ פָּ ¿̇ ƒינו… מ ו‰ ‡≈ ַ‰וּ∆ ‰ וּמ¿ חַי∆ ַ‰מּ¿

ר עַל  ָ‰‡ו… נּוּי בּ¿ ƒ ׁ̆  ˙ יו… ¿‰ ƒל ל כו… יָּ ∆ ׁ̆ לָל, וּמַ‰  כּ¿
וּ˙  ׁ̆ לַבּ¿ ¿̇ ƒ‰‰ַ ∆ ׁ̆ ינוּ מַ‰  ַ‰י¿ וּ˙, ו¿ ׁ̆ לַבּ¿ ¿̇ ƒ‰‰ַ י ≈„ י¿

ינַ˙  ƒח ב¿ ƒּב ∆ ׁ̆ ַ‰חַיוּ˙  נּוּי ‰וּ‡ רַ˜ בּ¿ ƒ ׁ̆  ‰ יז∆ ל ‡≈ ע≈ פּו…
כּ…חַ. ח 

ינַ˙ כּ…חַ ‰וּ‡  ƒח ב¿ ƒּוּ‡ ב‰ ∆ ׁ̆ חַיּוּ˙  יָ„וּעַ ּ„¿ ו¿
ים  ƒל כּ≈ יָ‰, „¿ ƒׂ̆ ירָ‰-עַ ƒ̂ יָ‡‰-י¿ ƒר ב¿ ƒ„ ים ƒל ַ‰כּ≈ מ≈
ינַ˙  ƒח ב¿ ƒּם ב י ‰≈ יָ‰ ֲ‰ר≈ ƒׂ̆ ירָ‰-עַ ƒ̂ יָ‡‰-י¿ ƒר ב¿ ƒ„

"ל ט  ׁ̆ ַ‰נַּ ∆„ ˙ ַ‰˜ו… ר∆ ∆‚ ƒ‡ ‡ בּ¿ ָ̇ י ƒ‡ ¿„ ƒכ י‡וּ˙ ו¿ ƒ̂ מ¿
ירָ‰- ƒ̂ יָ‡‰-י¿ ƒר ב¿ ƒ„ ים ƒל ן כּ≈ ≈‰ ׁ̆ י˙ ַ‰יּ≈ ƒ ׁ̆ ‡ ר≈ ¿„

יָ‰,  ƒׂ̆ עַ

עֲלוּ˙,  פַּ ¿̇ ƒ‰‰ַ נּוּי ו¿ ƒ ׁ ּ̆ ם ַ‰ ∆‰ יָיך¿ בָּ ַ ׁ̆  ‰ וּם ז∆ ׁ ּ̆ ƒוּמ

נּוּי  ƒ ׁ̆ וּם  ׁ̆ ין בּו…  י‰ ‡≈ חַי∆ ר ַ‰מּ¿ ‡ו… ֲ‡בָל בּ¿
ב. עָר≈ ¿̇ ƒינו… מ ≈‡ ∆ ׁ̆ י  ƒפ לַל, ל¿ עֲלוּ˙ כּ¿ פַּ ¿̇ ƒ‰ ו¿

 ‡ ָ̇ י ƒ‡ ‰וי'" ו¿ ׁ̆ כַּ „ו… ָ̃ ין  ˙וּב י "‡≈ כָּ ∆ ׁ̆ מו…  וּכ¿
 ׁ̆ „ו… ָ̃ י˙  ל≈ ינוּן ו¿ ƒ‡ ין ƒ ׁ̆ י ƒ„ ַ̃  ‰ מָּ זּ…ַ‰ר י‡ "כַּ בּ¿

‰וי'".  כַּ

ר  ∆„ ס≈ ין' „¿ ƒ ׁ̆ י ƒ„ ַ̃  ‰ מָּ מו… 'כַּ ינו… כּ¿ ׁ̆ ‰וי'' ‡≈ „ו… ָ̃ ' ¿„
לוּ˙,  ¿ ׁ̆ ל¿ ַּ̇ ¿ ׁ̆ ƒ‰
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Chasidus: Basi L’Gani

Though the latter manifestations of 

holiness are separate, their holiness 

lies in the fact that they are not en-

clothed in creations. When, however, 

they are enclothed in creations, they 

are “grasped” within them—and this 

causes change.

The holiness of G-d, i.e., the 

above-mentioned Or, is different in 

that it does not [generally] enclothe 

itself in creations; and when it does, it 

is not “grasped” [i.e., limited] by them, 

for it is essentially transcendent.

Physical light provides an apt analogy: 

it illuminates, while remaining unin-

volved in the space it reaches.

The light that shines through a red, 

green or white glass, for example, as-

sumes a different appearance in each 

case, yet the light itself remains un-

compounded and colorless.

Even when it appears to be “enclothed” 

in the glass, it is not “grasped” by it, 

but retains its transcendent indepen-

dence.

In like manner, the Divine light and 

life-energy that animates creation is 

not changed or affected. Since the 

light is by nature infinite, its expres-

sion is also infinite: it is drawn down 

to the last and lowliest of creatures, 

everywhere remaining uncompound-

ed and unchanged, its very simplicity 

making possible its endless manifes-

tations.

ל  ָ„ּ ׁ̆ וּמֻב¿ „ו… ָּ̃ ∆ ׁ̆ לוּ˙ ‰וּ‡  ¿ ׁ̆ ל¿ ַּ̇ ¿ ׁ̆ ƒ‰ ר ∆„ ס≈ בּ¿ ∆ ׁ̆ ין  ƒ ׁ̆ י ƒ„ ַ̃ ¿„
וּ˙, ֲ‡בָל  ׁ̆ לַבּ¿ ¿̇ ƒ‰ ים בּ¿ ƒ‡ ינָם בָּ ≈‡ ∆ ׁ̆ ם ‰וּ‡  ָ̇ ָ ׁ̆ ֻ„ּ ¿̃ ו¿

יסָ‡  ƒפ ¿ּ̇ יסָ‡, ו¿ ƒפ ¿ּ̇ ינַ˙  ƒח ב¿ ƒּם ב י ‰≈ ים ֲ‰ר≈ ƒ ׁ̆ לַבּ¿ ¿̇ ƒר מ ∆ ׁ̆ ‡ֲ כַּ
נּוּי,  ƒ ׁ̆ ל  ע≈ פּו…

ינו…  ≈‡ ר, ּ„¿ ינַ˙ ָ‰‡ו… ƒח ‰וּ‡ בּ¿ ∆ ׁ̆ ׁ̆ ‰וי'  „ו… ָ̃ ן  ין כ≈ ≈‡ ∆ ׁ̆ מַ‰ 
ינו…  ≈‡ ‰וּ‡ מַ‰ ּ„¿ לוּ˙, ו¿ ¿ ׁ̆ ל¿ ַּ̇ ¿ ׁ̆ ƒ‰ ר ∆„ ס≈ ין „¿ ƒ ׁ̆ י ƒ„ ַ̃ ‰ַ ‰ ל¿ מ∆ ּ„ו…
ינַ˙  ƒח ב¿ ƒּינו… ב י ‡≈ וּ˙ ֲ‰ר≈ ׁ̆ לַבּ¿ ¿̇ ƒ‰ ‡ בּ¿ ר בָּ ∆ ׁ̆ כֲַ‡ , ו¿ ׁ̆ לַבּ≈ ¿̇ ƒמ

ב.  עָר≈ ¿̇ ƒינו… מ ≈‡ ∆ ׁ̆ י  ƒפ יסָ‡, ל¿ ƒפ ¿ּ̇

ינו…  ם ‡≈ ל מָ˜ו… כָּ ƒיר, וּמ ƒ‡ מּ≈ ∆ ׁ̆  ‰ מַטָּ ר ל¿ מַ˙ ָ‰‡ו… ¿‚„ֻ ‰וּ‡ כּ¿ ו¿
ב. עָר≈ ¿̇ ƒמ

 ׁ̆ י≈ י˙, ו¿ ƒכוּכ ך¿ ַ‰זּ¿ ר∆ יר ּ„∆ ƒ‡ מּ≈ ∆ ׁ̆ ר  ל ָ‰‡ו… ָ ׁ̆ ך¿ מָ ר∆ מו… עַל ּ„∆ וּכ¿
 ˙ ‡ו… מַר¿ ים בּ¿ ƒ̃ ילוּ ƒח ׁ̆ י≈ בָנָ‰ יב „¿ ‰ וּל¿ ָּ̃ רֻ ‰ י¿ י˙ ֲ‡ֻ„מָּ ƒכוּכ ז¿
וּם  ׁ̆ ׁ̆ בּו…  י י≈ ƒּ̇ ל¿ ƒּוּט וּב ׁ̆ י ‰וּ‡ פָּ ר ֲ‰ר≈ לּוּ, ֲ‡בָל ָ‰‡ו… ≈‡
‰וּ‡ רַ˜ מַ‰  ∆ ׁ̆ י  ƒפ י˙, ל¿ ƒכוּכ ˙ ַ‰זּ¿ ‡ו… ר¿ מַּ ƒלָל מ ‰ כּ¿ ∆‡ מַר¿

 , יר עַל יָ„ו… ƒ‡ מּ≈ ∆ ׁ̆

י  ם ֲ‰ר≈ ל מָ˜ו… כָּ ƒוּ˙, מ ׁ̆ לַבּ¿ ¿̇ ƒ‰ יר עַל יָ„ו… בּ¿ ƒ‡ ם מ≈ ƒ‡ ם‚ַ ו¿
ב.  עָר≈ ¿̇ ƒינו… מ ≈‡ ∆ ׁ̆ י  ƒפ ס, ל¿ פָּ ¿̇ ƒר נ ין ָ‰‡ו… ≈‡

 ‰ חַי∆ י ַ‰מּ¿ ƒ̃ ל… חַיּוּ˙ ‡∆ ר ו¿ ָ‰‡ו… מָ‡, בּ¿ ¿‚ ך¿ ּ„ֻ ר∆ ן יוּבַן ּ„∆ מו… כ≈ וּכ¿
נּוּי,  ƒ ׁ̆ עֲלוּ˙ ו¿ פַּ ¿̇ ƒ‰ וּם ׁ̆ ין בּו…  ≈‡ לָל, ו¿ ‰ כּ¿ נּ∆ ַּ̇ ¿ ׁ̆ ƒינו… מ ≈‡ ∆ ׁ̆
ן  ם, עַל כ≈ ∆̂ ע∆ ף בּ¿ ין סו… ר ‰וּ‡ ‡≈ ָ‰‡ו… ∆ ׁ̆ י  ƒפ ‰ ‰וּ‡ ל¿ כָל ז∆ ו¿
ך¿  ַ ׁ̆ מ¿ ƒּנ ∆ ׁ̆ ף,  ין סו… ינַ˙ ‡≈ ƒח ב¿ ƒּטוּ˙ו… ‰וּ‡ ב ¿ ׁ ּ̆ פַּ ¿̇ ƒ‰ ם ַ‚ּ ‰ נּ≈ ƒ‰

 ˙ נו… ר ַ‡חֲרו… ≈̇ ˙ ַ‰יּו… י‚ו… ר≈ ˙ עַ„ ַ‰מַ„¿ י‚ו… ר≈ כָל ַ‰מַ„¿ בּ¿
ים  ƒל פ≈ ¿ ׁ̆ ר  ≈̇ ים ַ‰יּו… ƒ‡ּרו מו… ַ‰בּ¿ ˙, כּ¿ נו… ו… ּ̇ ח¿ ַּ̇ ר  ≈̇ ַ‰יּו… ו¿
ל  ע≈ פָּ ¿̇ ƒינו… מ ך¿ ‡≈ ַ ׁ̆ מ¿ ƒוּ‡ נ‰ ∆ ׁ̆ ם  כָל מָ˜ו… י˙, וּב¿ ƒל כ¿ ַ̇ בּ¿

ם, עַל  ∆̂ ע∆ יטוּ˙ בּ¿ ƒ ׁ̆ ינַ˙ פּ¿ ƒח ב¿ ƒּו… ב˙ יו… ¿‰ ƒל ‰, ו¿ נּ∆ ַּ̇ ¿ ׁ̆ ƒינו… מ ≈‡ ו¿
י  ƒּל עוּר וּבּ¿ ƒ ׁ̆ י  ƒּל ˙ בּ¿ י‚ו… ר≈ ˜וּ˙ מַ„¿ חַלּ¿ ¿̇ ƒ‰ בּוּי ƒר ‡ בּ¿ ן בָּ כ≈

לַל.  בוּל כּ¿ ¿‚ּ
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Chasidus: Basi L’Gani

This is what is meant by the above-quoted statement 

that “G-d’s infinite light extends...downward without 

end”: it is expressed and revealed even in the lowliest 

of the lowest levels of creation.

THE REBBE | כ"˜ ‡„מו"ר נ˘י‡ „ורינו

We can suggest that included in the “treasures” 

Above (which the King shares in order to win the 

battle) is also the performance of miracles by Tzad-

dikim, which is a revelation of G-dliness. This is es-

pecially so when (these miracles) performed by the 

Nassi, leader of the generation, for “the body (i.e. the 

people)  follows the head (the leader). This is true 

even when he has risen higher and higher, to the 

point of an elevation beyond description—nonethe-

less (a shepherd) does not abandon his flock, and just 

as there he serves, so too here he serves, and chan-

nels all (blessings and needs) in a manner of revealed 

goodness (certainly without the need for pain or suf-

fering), to the point that we readily see the revela-

tion of Ohr Ein Sof  in a way of “I will dwell (amongst 

you i.e. the in-dwelling of the Shechina), as the verse 

states “The glory of G-d will be revealed, and all flesh 

will see…”

(Ending of Basi L’Gani, 5724)

R’ LEVI YITZCHOK SCHNEERSOHN | ‰רב ‰מ˜ובל ר' לוי יˆח˜ ˘ני‡ורס‡‰ן

Context: See earlier quotes from the Ba’al Shem Tov & 

The Maggid on this theme and “context” there.

[See also next quote from the Arizal on this same theme]

[Of note: Just as the (Divinely-ordained) name of 

each creature in the Holy Tongue (Biblical Hebrew) 

(is it’s animating life-force 24), [whether it’s the name 

of the species or the individual], the same applies to 

names in foreign languages, since everything is by 

Divine Providence. We find this as recurring theme 

24. In Tanya, Sha’ar Hayichud VeHaEmunah, chapter 1, 11 & 12 the Alter Rebbe explains in detail how the 

letter formations spelling each name (including the particulars and order of each letter in a given word) are but 

expressions in writing of the ‘shape’ ( form) of the Divine energy used to create that object or phenomena.

ין  ‰ עַ„ ‡≈ ‰ מַטָּ מַטָּ ‰וּ "ל¿ ז∆ ו¿
טוּ˙  ¿ ׁ ּ̆ פַּ ¿̇ ƒ‰ ‰וּ‡ בּ¿ ∆ ׁ̆ י˙", י‚   ƒל כ¿ ַּ̇

ר  ≈̇ ˙ ַ‰יּו… י‚ו… ר≈ מַ„¿ ם בּ¿ לּוּי עַ„ ּ‚ַ ƒ‚ וּב¿
י˙.  ƒל כ¿ ַּ̇ ים בּ¿ ƒפָל ¿ ׁ̆

 ˙ רו… ָ̂ יַן ָ‰‡ו… נ¿ ƒע בּ¿ ∆ ׁ̆ יף,  ƒס ‰ו… ׁ̆ ל¿ י≈ ו¿
יָן  נ¿ ƒלָלוּ˙ ָ‰ע ם כּ¿ לָל ּ‚ַ כ¿ ƒלָ‰ נ מַע¿ ל¿ ƒ„ּ

ים,  ƒ̃ י ƒ„ּ ַ̂ י  ≈„ וּ˙ עַל י¿ ל̃… לּוּ˙ ‡∆ ַ‚ּ ¿̇ ƒ‰ ¿„ּ
ר,  ∆ ׁ̆ ר, ֲ‡ י‡ ַ‰ּ„ו… ƒׂ̆ י נ¿ ≈„ רָט עַל י¿ פ¿ ƒוּב

ר  ∆ ׁ̆ ‡ֲ ַ‚ם כַּ יל, ו¿ ‡ ּ‚וּפָ‡ ָ‡ז≈ ָ ׁ̆ י ר ר≈ ַ̇ בָּ
לּוּי עַ„  ƒלּוּי ַ‡חַר ע ƒע ‰ בּ¿ עַלּ∆ ¿̇ ƒמ

ם,  ל מָ˜ו… כָּ ƒמ , ין עֲר…ך¿ ≈‡ בּ¿ ∆ ׁ̆ לּוּי  ƒע ל¿
ן  ַ‰לָּ , וּמַ‰ ל¿ י˙ו… ƒע ל…‡ יַעֲז…ב ˆ…‡ן מַר¿

 „ מ≈ ‡ן עו… ׁ̆ ַ‡ף כָּ מּ≈ ַ ׁ̆ „ וּמ¿ מ≈ עו…
ים  ƒיָנ נ¿ ƒל ָ‰ע יך¿ כָּ ƒ ׁ̆ , וּמַמ¿ ׁ̆ מּ≈ ַ ׁ̆ וּמ¿

 ‰ ל∆ ¿‚ ƒּנ‰ַ ‰ ו¿ ∆‡ ר¿ ƒּב ַ‰נ טו… לּוּי, בּ¿ ƒ‚ בּ¿
ים),  ƒסּוּר ƒי עַר ו¿ ַ̂ ל…‡  יטָ‡ ל¿ ƒ ׁ̆ (וּפ¿
ר  לּוּי ‡ו… ƒ‚ּ ׁ̆ מוּחָ ים בּ¿ ƒ‡ רו… ∆ ׁ̆ עַ„  ו¿
מו…  י, כּ¿ ƒּ̇ כַנ¿ ָ ׁ̆ ו¿ ן „¿ פ∆ …‡ ף בּ¿ ין סו… ≈‡

ל  רָ‡וּ כָּ „ ַ‰וָיָ' ו¿ בו… לָ‰ כּ¿ ¿‚ ƒנ ˙וּב ו¿ כָּ ∆ ׁ̆
.' ר ‚ו… ָׂ̆ בָּ

(סיום מ‡מר ב‡˙י ל‚ני, ˙˘כ"„) 

ים  ƒבָר ¿„ּ‰ַ ∆ ׁ̆ ם  ≈ ׁ̆ כּ¿ ∆ ׁ̆ יר,  ƒע‰ָ [וּל¿
בָר  ל ּ„ָ ל כָּ ∆ ׁ̆ מו…  ¿ ׁ̆ ƒעַ ל ≈‚ נו… ים בּ¿ ƒמוּר‡ֲ
ר  ∆ ׁ̆ ‡ֲ ( ׁ̆ י ƒ‡‰ָ ם ≈ ׁ̆ ַ‚ם  ין ו¿ ƒּם ַ‰מ ≈ ׁ̆ )

ך¿  ר∆ , עַל ּ„∆ ׁ̆ ∆„ ו… ּ̃ ן ַ‰ ו… ׁ̆ ל¿ ƒּוּ לו… ב‡ ר¿ ¿̃ ƒי
 ˙ מו… ≈ ׁ ּ̆ ‰ַ עַ ל¿ ≈‚ ַ‰נּו… ם בּ¿ ‰ ‰וּ‡ ּ‚ַ ז∆

ל  י כָּ ֲ‰ר≈ ∆ ׁ̆ ן עַם זָר],  ו… ׁ̆ לַעַ"ז [ל¿ בּ¿ ∆ ׁ̆
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Chasidus: Basi L’Gani

in the writing 25 of my father, my mentor [R’ Levi Yitz-

chok Schneerson, of righteous memory], where he 

finds significance and deep meaning even in secular 

names (of people and places 26)—even learning from 

them novel concepts and directives in one’s service 

of Hashem.] 

It follows, thus, that the Divine life-force animating 

all creations (regarding which the verse “And You an-

imate them” refers) is termed “name” Shem…

(Basi L’Gani, 5744, ch. 5)

ARIZAL | ‰‡רי ז"ל

Context: The Rebbe is contrasting the term used to describe the G-dly life-force 

in the universe “Chayus” (lit. vitality, which indicates that its impact is sensed in 

the recipient and is revealed, giluy), vs. the term used in Tanya where the G-dly 

energy is termed “name,” Shem, which can imply a hidden force, not revealed 

to its recipient. Here, he Arizal is saying that even creations which do not seem 

to exhibit any signs of life-force still have it within them. This proves that the 

G-dly energy within creation—as termed “Shem” (name) is concealed. [See also 

quoted from the Ba’al Shem Tov, The Maggid and R’ Levi Yitzchok on this topic.]

We can suggest, that this is (the meaning of) what 

is quoted in (Tanya) Sha’ar HaYichud VeHaEmu-

nah, 27 in the name of the Arizal, 28 that even with that 

which (appears to be) utterly inanimate matter like 

stones etc. there is (nonetheless) a soul and spiritual 

life-force. The nuance (and emphasis) “utterly inan-

imate” (Domem mamosh) is meant to include even 

something spiritually ‘inanimate’ (literally ‘silent’ 29).

For, all creations (in their default state) ought to 

point towards i.e. reveal their innate G-dliness 

25. R’ Levi Yitzchok had a unique approach in learning Torah, where he would find deep connections, even at 

the Kabbalistic level, with the name of a scholar and the teaching he taught, or things he did and said. This is 

not limited to Torah scholars or names of Jewish people, but even gentiles and secular places. See Chayenu for 

Parshas Shemini 5782, and Pekudei 5784, Likutei Levi Yitzchok section, where he interprets a secular person’s 

name according to Kabbalah and its significance.

26. See Yalkut Levi Yitzchok Al HaTorah, Michtvei Chasuna, pp. 415-418 for a comprehensive index of names of 

over 50 cities/locations which R’ Levi Yitzchok interprets according to Kabbalah (!).

27. Ch. 2.

28. Eitz Chaim, Gateway 39, Drush 3.

29. The word for inanimate matter in Hebrew, Domem, literally means it’s silent. Thus the Rebbe is interpreting it 

literally yet figuratively—a creature which is silent in its praise of its Creator.

י˙,  ƒרָט חָ‰ פּ¿ ָ‚ּ ¿ ׁ̆ ‰ַ ם בּ¿ ים ‰≈ ƒיָנ נ¿ ƒע‰ָ
י ‡‡מו"ר  ר≈ פ¿ ƒס ינוּ בּ¿ ƒ̂ מָּ ∆ ׁ̆ מו…  וּכ¿

י˜  ַ„יּ≈ מּ¿ ∆ ׁ̆  ,˙ מו… ˜ו… ‰ מ¿ כַמָּ ‰ ו¿ כַמָּ בּ¿
ם  ∆‰ „ מ≈ מ≈ לו… לַעַ"ז ו¿ בּ¿ ∆ ׁ̆  ˙ מו… ¿ ׁ̆ ƒּם ב ַ‚ּ

 ˙„ַ עֲבו… ˙ בַּ רָ‡ו… ‰ו… ים ו¿ ƒ ׁ̆ ים חֲָ„ ƒיָנ נ¿ ƒע
.['‰

כָל  בּ¿ ∆ ׁ̆ י  ƒ̃ ל… ַ‰חַיּוּ˙ ָ‰‡¡ ∆ ׁ̆  ,‡ ָ̂ מ¿ ƒנ ו¿
 ‰ ָּ̇ ‡ַ מַר ו¿ ¡‡ ‰ נ∆ עַל ז∆ ∆ ׁ̆ ים ( ƒ‡ָר ב¿ ƒּנ‰ַ

ם.  ≈ ׁ̆ ינַ˙  ƒח ב¿ ƒּם) ‰וּ‡ ב לָּ ˙ כֻּ ∆‡ ‰ חַיּ∆ מ¿

(ב‡˙י ל‚ני - ˙˘„"מ, סעיף ‰)

‰וּבָ‡  ∆ ׁ ּ̆ ם מַ‰  ‰וּ ּ‚ַ זּ∆ ∆ ׁ̆ מַר,  ׁ̆ לו… י≈ ו¿
ם  ≈ ׁ̆ מוּנָ‰ בּ¿ ¡‡‰ָ חוּ„ ו¿ ƒּעַר ַ‰י ַ ׁ̆ בּ¿

מו…  ׁ̆ כּ¿ ם מַמָּ מ≈ „ו… ם בּ¿ ַ‚ּ ∆ ׁ̆ יזַ"ל  ƒר‡ֲ‰ָ
חַיּוּ˙  ׁ̆ ו¿ פ∆ ינַ˙ נ∆ ƒח ׁ̆ בּ¿ כוּ' י≈ ים ו¿ ƒבָנ‡ֲ
 " ׁ̆ ם מַמָּ מ≈ "„ו… ונָ˙ו… בּ¿ וָּ כַּ ∆ ׁ̆ י˙,  ƒרוּחָנ
יּוּ˙.  ƒרוּחָנ ם בּ¿ מ≈ ינַ˙ ּ„ו… ƒח ב¿ ƒם ל י‡ ּ‚ַ ƒ‰

ם  ≈‰ ∆ ׁ̆ מו…  ים (כּ¿ ƒ‡ָר ב¿ ƒּל ַ‰נ ‰, כָּ נּ≈ ƒ‰ ¿„ּ
ים  ƒ‡ ם) מַר¿ ָ̇ ם מַ‰וּ ∆̂ „ ע∆ ַּ̂ ƒמ
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which animates them. In other words, they “ar-

ticulate” their Source, the Divine energy which 

gives them existence and life. This is what (Per-

ek Shira is about, namely) the “song” each crea-

ture sings to its Creator.

However, due to the extreme concealment of 

G-dliness there are creations which are silent 

and do not “articulate” (i.e. express or point to) 

the G-dliness within them. Thus, the Arizal em-

phasizes that even these ‘silent’ creatures too, 

have a soul and Divine energy.

(Basi L’Gani, 5744, ch. 5) 

ינוּ  ם, ַ‰י¿ ∆‰ בָּ ∆ ׁ̆ י  ƒ̃ ל… ˙ ַ‰חַיּוּ˙ ָ‰‡¡ ים ‡∆ ƒּל‚ַ וּמ¿
יין  יי ַ‡ל≈ ים (ז≈ ƒר מ¿ מָם ‡ו… ¿̂ ים עַ ƒ‡ָר ב¿ ƒּנ‰ַ ∆ ׁ̆

ך¿  ר∆ עַל ּ„∆ י. ו¿ ƒ̃ ל… ם חַיּוּ˙ ‡¡ ∆‰ ׁ̆ בָּ יּ≈ ∆ ׁ̆ ן)  זָ‡‚¿
 ׁ̆ „ו… ָּ̃ ‰ַ ירָ‰ ל¿ ƒ ׁ̆ ר  מ≈ רָ‡ ‡ו… ב¿ ƒל נ כָּ ∆ ׁ̆ „וּעַ  ַ‰יָּ

רוּך¿ ‰וּ‡.  בָּ

ים  ƒר ≈ּ̇ ס¿ ∆‰‰ַ ˙ ו¿ מו… ל≈ ע¿ יבּוּי ַ‰‰∆ ƒר „ ַּ̂ ƒנָם, מ ָ‡מ¿
ינָם  ≈‡ ∆ ׁ̆ ם,  מ≈ ינַ˙ ּ„ו… ƒח ב¿ ƒּם ב ≈‰ ∆ ׁ̆ ים  ƒ‡ָר ב¿ ƒנ ׁ̆ י≈
י  ƒ̃ ל… ˙ ַ‰חַיּוּ˙ ָ‰‡¡ יט) ‡∆ ƒן נ יי זָ‡‚¿ ים (ז≈ ƒּל‚ַ מ¿

 ׁ̆ ם מַמָּ מ≈ „ו… ם בּ¿ ַ‚ּ ∆ ׁ̆ ר  מ≈ ‰ ‡ו… עַל ז∆ ם. ו¿ ∆‰ בָּ ∆ ׁ̆
 ׁ̆ ם) י≈ מ≈ ינַ˙ ּ„ו… ƒח ב¿ ƒּם ב ≈‰ ∆ ׁ̆ ים  ƒ‡ָר ב¿ ƒּנ‰ַ)

י˙. ƒחַיּוּ˙ רוּחָנ ׁ̆ ו¿ פ∆ ינַ˙ נ∆ ƒח בּ¿

(ב‡˙י ל‚ני - ˙˘„"מ, סעיף ‰)

 א. נחמי' ט, ו. 
ב. קלא, ב. 

 ג. הזן ומפרנס: ראה ע"ז ג, ב. 
 ד. תהלים קלט, ח. 

 ה. ספי"ב. 
 ו. תהלים מח, ב. 

 ז. ראה תניא פמ"ב (ס, ב). לקו"ת אמור לא, א. ובכ"מ. 
 ח. ראה סה"מ תרס"ד ע' ב ואילך. המשך תער"ב ח"ג ע' א'תע. ועוד. 

 ט. קל, א. 

 י. שמואל-א ב, ב. 
וראינה  צאינה  רד"ה  שה"ש  לקו"ת  וראה  א.  מד,  ח"ג  בזהר:  ואיתא   יא. 

(הראשון) [כא, ב]. 
 יב. דרך הזכוכית . . אדומה ירוקה ולבנה: המשל דהארה דרך זכוכית הובא 
ולבנה  ירוקה  אדומה  שתפס  ומה  הספירות.  בענין  פ"ד  ד'  שער  בפרדס 
הנך  סד"ה  שה"ש  לקו"ת  ב.  עא,  זח"א  ראה  הקווין.  בג'  שהם  מפני  י"ל 

יפה [יד, א]. 
 יג. ראה תקו"ז סוף תיקון נז. זהר חדש יתרו (לד, ג). הובא ונתבאר באריכות 

בהמשך תרס"ו ד"ה ויולך הוי' את הים ואילך (ע' קסה [ריט] ואילך). 

Published by Chayenu

Chayenu.org

Ma’amar Basi L’Gani | 18




