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FOREWORD

It is appropriate to learn about the Beit Hamikdash in all its fine details, especially
during the "Three Weeks.” In this way, we can fulfill the mitzvah to build the
Beit Hamikdash even in the times of galut. Doing so has the automatic effect of
weakening the power of destruction [and galut in general] and the negative impact of
the Three Weeks (free translation, Likkutei Sichot vol. 18, pp. 419-420).

In 5736, the Rebbe launched a campaign to learn topics in Torah that pertain
to the Beit Hamikdash, the Holy Temple in Jerusalem, during the “Three Weeks”
between 17 Tammuz and 9 Menachem-Av. This initiative has the ability to transform
a traditionally negative period of mourning the loss of the Beit Hamikdash into
an optimistic one, with its focus on building rather than destruction. But it goes
way beyond that. When we delve into these topics, we are active in actually
building the third Beit Hamikdash itself. This is not a hyperbolic statement, as
the Rebbe states:

Learning about the structure and other details of the Beit Hamikdash does not
merely serve as a spiritual, symbolic remembrance to it. Rather, delving into these
topics is within the parameters [the geder] of actually building it (free translation; ibid,
p. 415).

Today, this instruction gains even greater focus, considering the Rebbe’s famous
assertion that we are on the cusp of the final geulah. Part of the unique mission
of our current times is living in a manner that conforms with the kind of life that
we will experience with the actual coming of the Redemption. Thus, we don't
have to wait for the geulah to fully occur to construct the Beit Hamikdash, we can
begin the building right now, by delving into the topic, readying ourselves with
its construction.

This booklet was compiled by Rabbi Menachem Mendel Raskin, shliach to Cote
S. Luc, Canada in response to the Rebbe’s initiative. This year, for the “Three
Weeks”, Tut Altz has produced a newly edited edition for your benefit.

The topics covered in this compilation focus exclusively on the site of the
Beit Hamikdash, the Temple Mount. While this is but one aspect of the Beit
Hamikdash, it is a very basic one, and an excellent starting point for us all, its
aspiring architects.

We encourage you to engage in learning about the Beit Hamikdash, whether
in this booklet or in various sources in the Navi, Mishnah, and Rambam. As the
Rebbe says, "Not in a manner of mourning, attempting to fill the void left from
the past, but in a manner of great excitement for what is to come in the future...
not as hilchasa I'meshicha—future applicability, but as halacha I'ma‘ase—current
applicability" (Parshat Balak, 5751, p. 691).

As a result, may we merit the physical building of the third Beit Hamikdash,
speedily in our day.

Tut Altz
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Introduction

N1an

Har Habayit was created before
the world (Pesachim 54a).

Har Habayit includes the entire

world inside it (R. Moshe Alshich,
Parshat Vayeitzei; Torat Ha'olah by
Rama, Chapter 1).

Har Habayit joins the upper and
lower worlds. It is the place of
“a ladder [the Beit Hamikdash] set
on earth and its top reaching

the heavens” (R. Moshe Alshich,
ibid).
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Har Habayit is the place that
draws down a flow of divine

energy [shefa] into the world
(ibid).

Har Habayit atones for the sins
of B'nei Yisrael (Menachot 53b, Zohar
2:152) which is why it is called
“Levanon” (Devarim 3:25; Yirmiyahu
22; Yeshayahu 10), for it “whitens”
[malbin] the sins of B'nei Yisrael,
as it says (Yeshayahu 1:18), “If your
sins are like scarlet, they will

be whitened like snow” (Sifrei on
Va'etchanan).

From the Kodesh Hakedashim
comes sustenance for the whole
world (Zohar 3:161, 1:24). Even
while in ruins, the whole world
is sustained by it (Zohar 2:127).

Similar to the heart, through
which all the organs in the body
receive life, so too Har Habayit
gives existence to the entire

world (Gevurot Hashem by R. Yehuda
Loew, Chapter 71).
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The Beit Hamikdash affects the
entire world—light emanates
from it to the whole world (Rashi
on Menachot 86b, in manuscript). In
general, Hashem dispensed
His kindness upon the world
from the Beit Hamikdash. As
long as the service in the Beit
Hamikdash lasts, the world and
its inhabitants are blessed, and
the rain falls at the right time
(Avot D’Rabbi Natan 4:14). If the
nations of the world only knew
how good the Mikdash is for
them, they would surround it
with fortifications to preserve
it (Bamidbar Rabba 1:3; Vayikra
Rabba 1:11; Kohelet Rabba 2:3[5]).
Note that 70 bulls were offered
on Sukkot corresponding to the
70 nations. It is written (Sukkah
55b), “Woe to the nations of the
world that lost out and dont
know what they lost, for when
the Beit Hamikdash existed, the
Mizbe'ach would atone for them,

and now who atones for them?”
(Torat Menachem 1988, section 4, pp.
56-7).

921 Yy wipnt nna
TR 1= oo
»py) OO 935 NP
55921 .2 o M (no)
YT WP A
095 1IN Y3 173pi
M2 nmayw o 5o
o2 nevp wIpna
WP Sy 0y T1ann
70 PR PTIT PRwn
TR (77 7D IN)
DYTY  OOWi NI
o> 19 wIpnI O n
INIX DDA P NPI00p
737 72702) 12 TMAYY 7T
N”D 1327 X72°1 DA N7 A N7
J(C1) 7 270 O 11'7;717 N7
VIV Mpam Yo
TJA1D (mowon am2) 0°0D
o> W1 L NINIR 0OV
TT2RW OO NIMRD
JTARY TR PYTP PR
0P WIpnT Naw A
POV, FTOY 191 N2
1 Az0) TPOY D91 N
vV nown o nmn) (2

.(56-57



[Yaakov Avinu said about Har
Habayit:] “And this is the gate
of Heaven” (Bereishit 28:17). The
Beit Hamikdash is the gate for the
ascent of prayers and sacrifices

to Heaven (Ramban on Vayeitzei
28:17).

The prayers of the Jewish people
must be directed towards
Eretz Yisrael and towards the
Beit Hamikdash and the Kodesh
Hakedashim, as it states, “And
they prayed towards this place”
(Melachim 1, 8:35). We find that
all Jews direct their hearts
towards one place. Regarding
this, the sages explain the
verse, “Your neck is built like
the tower of David, built with
turrets [talpiyot]” as referring to
a mound [tel] towards which
all mouths [piyot] turn (Brachot
30a). Therefore, we pray towards

the east (Shulchan Aruch Admur
Hazaken, Hilchot Tefilah 94:1-2).

The holiest place in the world,
the Kodesh Hakedashim, is found
on Har Habayit (Mishnayot Keilim
1:9). No one entered there except
the Kohen Gadol during the Yom

Kippur service (Rambam Hilchot
Beit Habechira 22).
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The holiness of Har Habayit
comes as a result of the fact that

Hashem chose the place (see the
extensive elaboration of this in Likkutei

Sichot, Section 18, p. 140 onwards), as
it written twice in Parshat Reeh
(14:5, 11) “The place that Hashem
will choose.”

Har Habayit is the throne of the
King, the throne of Hashem.
There is a wonderful Midrash
about this: There is a parable
of a king who had a son whom
he made in charge of all his
belongings, yet the son told the
father, “If you don’t give me
your throne, how will everyone
know that you favor me? When
you give me your throne,
everyone will give me praise.”
So did Hashem give Avraham
the world, as it states (Bereishit
18:17), “And Hashem said, shall
I conceal from Avraham?”
Since He gave him everything,
Avraham said, “If you don’t give
me the Beit Hamikdash, 500 by
500 amot, you have not given
me anything.” So Hashem gave
it to him (Shemot Rabba 15:8; see
Yefeh To'ar).
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Har Habayit, which is Har
Hamoriah, measured 500 by

500 amot (Rambam Hilchot Beit
Habechira, 5:1; Mishnayot Middot

2:1). Know that its measurement
corresponded to that of the
world, therefore it was 500 by
500 amot corresponding to the
length and breadth of the world,
which are each a distance of a
500-year walk (Torat Ha'olah of
Rama, Ch. 1).

Har Habayit is eternal in the
present, and the destruction
does not affect it, as explained
further below.

Har Habayit is eternal in the
future, when the third Beit
Hamikdash will be built.

Deep in the Kodesh Hakedashim
[in the language of Rambam in Hilchot
Beit Habechira 4:1 “in deep and twisting

tunnels”], are found the Aron and
two Luchot Habrit until this day.
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On Har Habayitis the Foundation
Stone [Even Hashetiya] from which
the world was founded (Yoma
54b), and the world stands upon
it. It is in the Kodesh Hakedashim,
which is the navel [center] of the
world (Zohar Chadash Bereishit 9).

Har Habayit binds and unites
the Jewish nation with a deep
and eternal bond, in the past,
present, and future.

Before the final Redemption,
the earth 45 mil around the
Mikdash will shake (Zohar 3:212).

From the day that the world
was created, there was no joy
before Hashem like that of the
moment that the Beit Hamikdash
was built (Zohar 2:143).

“Go out and see, daughters of
Tzion... and on the day of the
rejoicing of his heart”—this
refers to the building of the Beit
Hamikdash, may it be rebuilt
speedily in our days (Mishnayot
Ta'anit 4:1).
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In our times, we can see with
our own eyes how the entire
world is impassioned about
the topic of Har Habayit with a
raging debate about to whom
this place belongs.

After this introduction about
the wondrous place Har Habayit,
we will divide the topic into five
sections:

The history of Har Habayit.
The names of Har Habayit.
The holiness of Har Habayit.
The eternity of Har Habayit.
The Holy of Holies in the
days of Moshiach.
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Histo

of Har

Habayit
DV YW Shuon

The first man, Adam, was
created from the earth of Har
Habayit, and there he brought
up a korban.

Kayin and Hevel sacrificed on a
mizbe'ach on Har Habayit.

Noach build a mizbe'ach on
Har Habayit when he exited the

teivah [and as a result of this korban,
Hashem decided to never again bring a

flood on the earth] (Bereishit 8:21).

On Har Habayit, the Akeidat
Yitzchak took place.

NUXRIT 0TI 2P 12
oum ,X721wD 129p
X721

ow 2pR Yam pp
12m

M XX N2 711 M
ar ja7pn ANxino) 122000
(91210 7Y X229 KD 1 vTonn

(X721 )

PO NTRY WAng 12



David and Shlomo built a

mizbe'ach here (Rambam Hilchot
Beit Habechira 2:2; and his source

Pirkei D’Rabbi Eliezer, Chapter 31).

When Adam was banished
from Gan Eden, he settled on Har
Hamoriah, since the entrance
to Gan Eden is adjacent to Har
Hamoriah (Midrash Socher Tov on
Tehillim 92).

Yaakov’s dream [which was not
like a regular human’s dream, but a
complete prophecy] (Rabbeinu Bachaye

on Parshat Vayeitzei 28:12), Wwas
on Har Habayit—“And behold
a ladder stationed on the
ground and its head reaches
the heavens” (Bereishit 28:12). Just
as a ladder connects the high
with the low, so too the Mikdash
is like a ladder because it exists
on the ground, but its head and
inner matter reaches to the
heavens and connects worlds

(Alshich Vayeitzei 28:12).
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Not only did Yaakov see the
general Beit Hamikdash, but he
also saw the End of Days—the
third Beit Hamikdash. He said,
“How great is this place, this is
none other than the House of
Hashem” (Bereishit 28:17). Yaakov
saw that the location he was in
was very great, and it wasn't
fitting to be called a mountain,
which is a place without
construction. This is what he
meant: “How great is this place.
It is not fitting to be called a
‘mountain’  [which expresses the
destruction of the Beit Hamikdash] but
none other than the House
of Hashem,” for eternity,
corresponding to the third Beit
Hamikdash, about which it was
stated (Chaggai 2:9), “The glory of
this later house will be greater
than the first.” About the third
Beit Hamikdash, it is stated: “The
Mikdash, Hashem, which Your
hands established” (Shemot 15:17),
but the first two Houses were
built through the hands of man

and therefore did not last (Zohar;
Tzror Hamor on Parshat Vayeitzei).
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“The king said to Aravnah,
“No, I will buy them from
you at the price, and I will not
offer to Hashem sacrifices that
I received for free. And David

bought the threshing floor...”
(Shmuel II 24:24).

King David did not want
to obtain the site of the Beit
Hamikdash as a present from
Aravnah the Yevusi, but rather
at full cost, and he wanted all
B'nei Yisrael to have a portion in
this holy place (Minchat Chinuch,
Mitzvah 284, 6).

When David bought the
threshing floor from Aravnah
the Yevusi, he collected the gold
from all the Shevatim (see Rashi on
Melachim I 12:14).
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There is a frightful story in
Shmuel II (Chapter 24) about an
awful plague that killed 70,000
people (Midrash Shmuel 30). Gad
Hanavi gave over an instruction
to David to build the mizbe'ach
on Aravnah’s threshing floor.
David ran to Aravnah the Yevusi
to buy the land from him. It
was specifically the purchase
of the place of the Mikdash, and
building the mizbe'ach on it, that
stopped this terrible plague.
It is written, “And David built
there an altar to Hashem and
sacrificed burnt offerings and
offerings of well-being. Hashem
responded to the plea for the
land, and the plague against
Israel was checked.”

A lesson on the topic “to cry out
to Hashem about the building
of the Beit Hamikdash”:
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)

Radak says: We must learn a
lesson from this matter. In that
generation, the Beit Hamikdash
was not built, nor was it
destroyed, and nonetheless the
people were punished because
they did not demand it. We,
who had a Beit Hamikdash that
was destroyed, must [demand
its rebuilding] even more so.
This is the reason the elders and
prophets set for Bnei Yisrael to
pray three times a day for the
Shechina and Malchut to return
to Tzion, and for the Avoda to
return to Yerushalayim. They
instituted Boneh Yerushalayim—
He builds Yerushalayim as a
bracha on its own in Tefillah and

Birkat Hamazon. (Radak, Shmuel II,
24)
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Also, the Ramban (Bamidbar
16:21) writes on this issue: The
Aron was traveling from tent
to tent like a stranger in the
land, and none of the Shevatim
awaken[ed] to say “let us ask
Hashem for us to build a house
for His Name.” The text of the
Navi hints to this by saying:
“From the day that I brought
the people of Israel out of Egypt,
to this day, I have not dwelt in a
house, but have moved about...
Why have you not built Me a
house of cedar?" (Shmuel II 7:16).
The text lays the blame [on
B'nei Yisrael] that “the Shechina is
moving from tent to tent.” Even
though David asked to establish
a Mikdash but was not allowed
to, it was the obligation of the
nation to ask for it, and if they
would have asked, it would have
been established, because then
it would have been considered
that B'mei Yisrael were the
builders (see Ramban in depth).
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There are three places that the
nations of the world are not
able to contrive to say B'nei
Yisrael stole, and they are the
following: Meurat Hamachpela,
the Beit Hamikdash and Kever
Yosef. It is written regarding the
Beit Hamikdash, “So David paid
Arvonabh for the site 600 shekels’
worth of gold” (Divrei Hayamim I
1:21), and it is said, “And David
bought the threshing floor...”

(Shmuel II 24). (Midrash Rabbah on
Bereishit 22:14)
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Names of Har
Habayit

DV YW YWY

Everyone called it a mountain.
Avraham called it a mountain:
“That it should be said, on the
mountain of Hashem he will
be seen” (Bereishit 22). Moshe
called it a mountain: “This good
mountain, and the Levanon”
(Devarim 3). David called it a
mountain: “Who will go up
on the mountain of Hashem?”
(Tehillim 24). Yeshayahu called
it a mountain; “The mountain
of Hashem’s house will be
established” (Yeshayahu 2). The
nations called it a mountain:
“Many nations went and
said, 'let us go and ascent to
the mountain of Hashem”
(Yeshayahu 2).
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1. Har Hamoriah

When Shlomo built the Beit
Hamikdash, its location is
named Har Hamoriah, as is
written: “And Shlomo began
to build the House of Hashem
in Yerushalayim, on Har

Hamoriah..” (Divrei Hayamim II
3:1).

The location of Akeidat Yitzchok
is named Har Hamoriah: “And
go for yourself to the land of
Moriah and bring up a burnt
offering there” (Bereishit 22:2).

There is a discussion (Taanit 16a):
What is Har Hamoriah? Rabbi
Levi bar Chama and Rabbi
Chanina diverged. One said a
mountain from which teachings
[horaah] emerged for B'nei

Yisrael. [Rashi: “Torah will emerge
from Tzion” refers to the chamber of

hewn stone on Har Habayit in which
stood prophets who rebuked Yisrael.] One
said, a mountain from which
awe [morah] emerged for the

idol worshippers. [Rashi: For they
hear of the greatness of Yisrael and
Yerushalayim and are in fear of it.]
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Onkelos translated Har
Hamoriah as named for the
ketoret which contained mor
nerd and other spices (Rashi on
Parshat Vayeira). It is connected to
the passuk, "I will go for myself
to Har Mor” (Shir Hashirim 4:6).

2. Har Hashem Yireh—The
Mountain Hashem will see

During  Akeidat  Yitzchak,
Avraham Avinu called the
location “Hashem will see," of
which it will be said: On this
day in the mountain, Hashem
shall appear. "Hashem will see"
means that Hashem will choose
and select this place for Himself
to rest His Shechina, for it will
be said in the future that on the
mountain, Hashem will appear

to His nation (Rashi on Bereishit
22:2).

Since Har Habayit was called
"Yireh" by Avraham and
"Shalem" by Shem, the son of
Noach, Hashem called the city
"Yerushalayim" (Bereishit Rabba
56:10), which is a compound
of the names given by the two
great tzaddikim (Rabbeinu Bachaye).
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We learn that Avraham saw
the Beit Hamikdash built, and
destroyed, and built. Therefore
he named its location "Hashem
will see"—when it was built;
"of which it will be said, etc."—
when it was destroyed; "Hashem
shall appear"—when it is built
and exalted in the future (Sifri
Devarim, 352).

3. Har Hashem—Mountain of
Hashem

In Tehillim (24:3), David Hamelech
says, “Who will go up on the
mountain of Hashem?” He
was of the threshing floor of
Arvonah [which he had purchased]
on Har Hamoriah (Ibn Ezra).

4. Har Habayit—Mountain of the
House
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Har Habayit is the mountain
on which the Beit Hamikdash
was built. It was named so for
it is written: “The mountain
of Hashem’s house shall be
established on the top of the
mountains” (Yeshayahu 2:2). It is
also written: “The mountain of
the house as the high places of

a forest” (Yirmiyahu 26:18; Micha
3:12).

5. The House of the G-d of
Yaakov

This name (is derived from Yeshayahu
2:3 and) refers to the days of
Moshiach.

"The original thought is the
final deed," for it is a sign for
the last Beit Hamikdash (Maharsha
on Pesachim 54a).

There is a wonderful prophecy
from Yeshayahu Hanavi (2:2-4):
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Verse 2: And it will be in the

end of days [Radak: Every time it
mentions the end of days it means the

days of Moshiach], the house of
Hashem will be on the head

of the mountains [Rashi: on a
mountain that is the head of all the

mountains in importance], and all

the nations shall stream to it
[Rashi: will gather, be drawn to it like

rivers].

Verse 3: And many nations will
go and say, "Let us go up to the
mountain of Hashem, to the
house of the G-d of Yaakov" [for

there was the seat of the Sanhedrin and
the Kohen Gadol and the ruling dynasty

from King David] and He will
teach us of His ways, and we
will walk in His paths; for out
of Tzion shall go forth Torah
[to all the world] and the word
of Hashem [the word of prophecy]
from Yerushalayim [where the
prophets would sit].
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Verse 4: And he will judge
[Radak and Ibn Ezra: The judge is
King Moshiach, and when there will be
a war or litigations between nations,
they will come for judgement before
King Moshiach, who will be the lord

of all nations] among the nations,
and will decide among many
people. And they will beat
their swords into plowshares,
and their spears into pruning
hooks. Nation will not lift up
sword against nation, neither
will they learn war any more.
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The Gemara (Pesachim 88a) asks
why the Beit Hamikdash is called
by the name of Yaakov, and
not for Avraham and Yitzchak,
especially since [in the words of
Rashi] all the forefathers prayed
on its grounds. In the words of
the Gemara: Not [named] like
Avraham, for whom the place
is termed a mountain, as it
states, “Of which it will be said:
On this day in the mountain,
Hashem shall appear” And
not like Yitzchak, for whom
the place is termed a field, as
it states, “And Yitzchak went
out to meditate in the fields."
Rather like Yaakov, who called
it a house, as it states, “And he
called the name of that place
‘Beit E-I'" [the House of Hashem].

NOXIY (X 70 orion) "N
oW Sy X 1m0 ORI
D712 OW DY XD 2Py
W9 - TP, PR
Soonn maxag Sow -
XS” mx1 om0t M
T 12 MDY OTIaRd
O i MR TUR? XY
Pr%> X1 SR 7 2
TMRIY TTY 12 2N0Y
PTTO2 MYY prve XY
" IRIPY 2Py KOX
oY DX XY MR

JOX 2 XV ORI




Rabbi Shlomo Eidels explains
the Gemara based on the
words of a Midrash: This is
a parable about a king who
had three friends and desired
to build a palace. He called to
one, who said, "I remember
the mountain that was here."
He called the second who said,
"I remember the field that was
here." He called the third, who
said, "I remember the house
that was here." The king said
to this friend, "I swear that I
will build a house and call it
on your name.” Thus, the verse
states "the house of the G-d of
Yaakov."
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The holy Rabbi Moshe Alshich
(in the beginning of Parshat Vayeitzei)

explains in a wonderful manner:
The Beit Hamikdash will be built
three times, twice by human
hands, and once by the hand
of Heaven. The first building
is in the merit of Avraham,
and since Yishmael came out
of him, the building did not
last. The second is in merit of
Yitzchak, and since Esav came
out of him, the building did
not last and fell into the hands
of Esav’s nation, Edom. That
is why Yitzchak envisioned a
field, since the opposition of
Esav was harsher than that of
Yishmael, and “Tzion became a
plowed field,” since the Roman
Turnus-Rufus  plowed over
the second Beit Hamikdash.
The third Beit Hamikdash 1is
in merit of Yaakov, and since
"his bed was complete" [all his
children were righteous], it will last
eternally, which is why Yaakov
saw an eternal house. Or, as
Abravanel explains, the third
Beit  Hamikdash  corresponds
to Yaakov who won over the
destructive angel of Esav and
that is why it will never be
destroyed.
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6. Luz
Luz was the original name of the
city (Bereishit 28:19).

The verse speaks about the
place Yaakov named Beit E-I,
which is Yerushalayim, so what
need is there to inform us that
it was originally called Luz;
what do we gain from this? It is
possible that the verse has come
to hint to us with this name Luz,
that from that place the world
began to advance, and it is the
beginning of all creation. Luz
is a bone in the body that stays
preserved, and in the future
the entire body will regenerate
from it. The same way the
phenomenon of the generation
of matter came from the place
Luz, so too the phenomenon
of the revival of the dead will
begin from there. King David
already explained this and said
that the creation of earth and
the creation of soul and body all
came through the intermediary
of Tzion (Rabbeinu Bachaye).
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Holiness of Har Habayit
DYPIN T TR

Why do I rule that the Beit
Hamikdash and Yerushalayim
that its original holiness is
retained as its future holiness?
Since the holiness of the Beit
Hamikdash and Yerushalayim is
because of Hashem’s presence
[Shechinah] and the Shechina
is not voided, and while it
says, “And I will make your
sanctuaries desolate” (Vayikra
26:31), the sages said that despite
their desolation, their holiness

remains (Rambam, Laws of the
Chosen House 6:15).
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Even though the Beit Hamikdash
today has been destroyed
because of our iniquities, a
person must retain the awe that
they would have conducted
themselves with when they were
built, and they should not enter
the site, except to a place that it

is permissible to enter (Rambam,
Laws of the Chosen House, 7:7).

In the times of exile, Jews do
not enter the site of the Beit
Hamikdash (Zohar I:1).

An unlimited holiness:
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The Rambam calls the laws of
the Beit Hamikdash "Laws of the
Chosen House" even though
the words in the verse that he
cites as an immediate proof
for the mitzvah are "And you
shall make for me a Mikdash."
The Rambam’s approach is
that despite the many great
events that occurred there, the
advantage of the Beit Hamikdash
is only due to its site being
chosen by Hashem. The fact
that Adam and others offered
sacrifices at this location is due
to their knowledge through
prophecy that Hashem will
choose this site.
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The explanation is as follows:
When something specific is
considered holy, it indicates
that holiness has penetrated
the object. On the other hand,
when holiness is connected
to an object that is of finite
proportions, the holiness also
becomes limited. On the other
hand, choice takes the properties
[not of the chosen, but rather] of the
chooser, since they chose it. So
too in the matter at hand, “The
place that Hashem will choose.”
When Hashem chooses a
place, it takes on an unlimited
advantage and holiness, since

Hashem is infinite (Likkutei Sichot,
Volume 18, p. 140).
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Eternity of
Har Habayit

DIPn VN

“And make for me a sanctuary”
(Shemot 25:8).

Wherever in the Torah "for
me" is written, the command
never budges, not in this world
or the World to Come (Vayikra
Rabba 2:2). How then do we
understand how there is no Beit
Hamikdash in the present?

There are several explanations:
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1. In the verse, “And you
will make the beams for the
Mishkan, acacia wood standing”
(Shemot 26:15), the meaning
of standing is lasting for all
eternity (Yoma 72a). Rabbeinu
Bachaye explains: It mentions
"standing"—for the higher
forces—for there is not a thing
in the Mishkan and its vessels
that is not depicted above...
Even though the Mishkan and
the Beit Hamikdash would be
destroyed in the future, and the
physical vessels will become
lost in the exile, there is no need
to understand that the same
way they ceased to exist below,
so too their spiritual reflection
ceased above, G-d forbid, but
rather they stand and exist

forever (Rabbeinu Bachaye on the
verse).

Regarding this, the Tzemach
Tzedek explains that the mikdash
on high, also known as “Mikdash
of Hashem,” is truly connected
to the mikdash on earth. That
is why the holiness has not
budged from that earthly spot;
in a spiritual sense, the mikdash
on high still shines now.
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2. The foundation stone from
which the entire world was
founded (Yoma 54b) remains
complete until this day, visible to
human eyes, even to the nations
of the world (Sefer Hasichot 1988,
Vol. 2 p. 545). It perpetually exists
with no change, not even to
have been hidden as happened
to the Aron (Sichah on Parshat
Shoftim 1991, 12).

The reason for this is because
"from it the world was founded."
Since on the foundation stone
the Aron was placed, which

represents Torah [as it says, there
is nothing in the Aron besides the two

Luchot Habrit] and for its sake the
world was created—"He looked
in the Torah and created the
world"—so it came down also
into the physical reality of the
foundation stone from which
the world was founded.
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This gives strength to all Jews
also in a time of exile... to reveal
and draw down below the third
Beit Hamikdash... via revealing
the "foundation stone" in all
details of the world, i.e., the
G-dliness that is found in every
point and detail of the world.

3. All the foundations of the
Beit Hamikdash were hidden and

not even one was destroyed
(Zohar 11:240).

4. The gates of the Beit Hamikdash
were hidden in their place, as it
states (Eicha 2:9), “Her gates sunk
into the earth” (Bamidbar Rabba
15:13).
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According to this, its possible
to make a rapprochement
between two opinions in the
statements of our rabbis about
the future Beit Hamikdash. One

is (see Midrash Tanchuma end of
Parshat Pekudei; Zohar 1:28:1; Rashi

and Tosfot on Sukkah 41a) that the
building in the future will be
revealed from the heavens,

but in the Rambam (Laws of
Kings Chapter 11, following Talmud

Yerushalmi Megillah 1:11 and more)
it says that Moshiach will build
the Beit Hamikdash. According
to the what was just explained,
the Beit Hamikdash will descend
from heaven but the doors, the
gates that “sunk in the earth”
[which were made by man], will arise
and be revealed and stand in
their places, and one who puts
up gates is considered as if he

built the entire structure (see
Bava Basra 53b and Sha'arei Zohar to

Sukkah) (Likkutei Sichot Vol. 11, p. 98,
footnote 61).
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5. The Mishkan still exists,
even physically, as our Sages
say (Sotah 9:1), “It was hidden
under the hollow of the Beit
Hamikdash"; it is just hidden
away. How much easier is it,
then, to draw down a physical
Beit Hamikdash, than if there
remained no physical remnents
of the Mishkan (Ma'amer Vayikchu
Li Terumah 5725, at the end).

6. According to the Chida
(Midbar Kedemot 40:43, in the name of

the Sefer Heichalot): In truth the Beit
Hamikdash was not destroyed,
but rather Hashem sent angels
and they brought bricks and
dust and burned stone from a
different place, to satisfy the
vision of that wicked person
to destroy the Mikdash, and the
Mikdash itself was swallowed
into the ground (he also quotes the
Maharam of Fano, see further there).
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7. The Menorah and the rest
of the vessels of the Mikdash
physically exist in the world,
like the Aron that was hidden
under the Kodesh Hakedashim...
and its possible to say so as well
about the Menorah and other

vessels (Sefer Hasichot 1950, p. 210,
footnote 103).

8. Even though the Beit
Hamikdash ~ was  destroyed,
the holiness of the place is
not extinct [as mentioned above
in the name of the Rambam]. It
is known that the actions of
humans, limited creations,
cannot affect the concept of
eternity, something  which
only relates to the creations of
Hashem. Therefore the location
of the Beit Hamikdash, which
has eternal holiness, was not
sanctioned by human hands,
rather “a place that Hashem
your G-d will choose in it”
As the Rambam states, “the
holiness of the place is because
of the Divine Presence, and
the Divine Presence is never
voided” (Likkutei Sichot Vol. 16, p.
469).
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9. The place of the Mizbeach
is eternal and functions even
now, “and this is the meaning
of 'A man in the place of his
atonement is created” (Rambam,
Laws of the Chosen House, 2:5). For
the place of the Mizbeach gives
the power to a person [who was
created there] to atone for themself,
not only in the times of the Beit
Hamikdash, through bringing up
a sacrifice on the Mizbeach, but
also in the times of exile, when
we require true atonement
for our sins and negative
actions that brought about the

destruction and exile...” (Sefer
Hasichot 1988, Vol 2 p. 546, footnote

19).

10. Rambam at the beginning of
Chapter 4 of Laws of the Chosen
House writes:

At the time that Shlomo built
the Beit Hamikdash, and he
knew it would be destroyed in
the future, he built a place to
store the Aron below in deep
and twisting tunnels, and King
Yoshiyahu commanded and hid
it in the place that Shlomo built,
and with it was hidden the stick
of Aharon, etc.
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The Rebbe (in Likkutei Sichot Vol. 21,
p. 156) explores the words of the
Rambam and draws wonderous
insights, showing how this
Rambam shines a new light on
the entire topic of the eternity
of the Beit Hamikdash. Until
this point we learned that the
eternity of the Beit Hamikdash
is due to the holiness of the
place, “because of the Divine
Presence”

Rambam comes and
demonstrates a new, very deep
insight through this Halacha—
that even the physical building
has eternal holiness. The Aron
is not considered just a vessel
that is found in the Kodesh
Hakedashim, but rather a part
of the building of the Kodesh
Kedashim itself, since the Aron
turns the Beit Hamikdash into a
house for Hashem.

The same way that in the
resurrection of the dead there
will not be completely new
bodies created, but rather the
bodies will regenerate from the
Luz bone which was part of the
original body and suffered no
loss—

(156 v X721 w”pva) "2
0”aP7 1272 payn
,OR501 DWITR I
TR DWW T 07ANY
Sw xwIT Y22 wIn
XD TV WIpnT Nenxl
WIpn2 NrPRRITY 11mb
QPP NYITP TXN R

JITOW;T 210n”

vImm  o0an X3
Y Py Pav 7 2%
2 W DB P27 0w
TR %D LNPARI TP
MXAY °H3 P 2w IR
Ox °) ,0WIpT WP
DWIPR WTPn PON X
TIRTY D - MY (P12)
% pramra N Y

fv

o NRT NYINIY  owol
W7 0°91% X12» XD
112 DDA ROR 0N
oxy Y - MY oxy’in
PR W 71050 AT
—(1amr7) 7097 DY Y



So too with the matter of
“building a place to hide the
Aron,” the place of the Aron is
the bone [spinal cord] of the Beit
Hamikdash, which suffered no
loss or destruction, and from
it the second and third Beit
Hamikdash are rebuilt.

This gives us exalted powers to
overcome the exile, knowing
that the enemies never got
hands of the essential part of
the Beit Hamikdash.
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The Holy of Holies in
the Days of Moshiach
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The Rebbe delivered a great
new insight, and attached is the
content of his talk:

So it shall be for us—
immediately and absolutely
instantly, in the peak of the
day of the holy Shabbat, we will
arrive to our Holy Land, to
Yerushalayim the holy city, to
the Beit Hamikdash—and until
the Kodesh Hakedashim.
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And for those who are surprised
and ask, "how is possible to
say that every Jews enters into
the Kodesh Hakedashim?" when
it is explicitly stated in the
Torah (vayikra 15:3), “With this
Aharon will enter the Kodesh,”
specifically on Yom Kippur
with special sacrifices, we find
a source for this idea in the
revealed part of Torah.

According to a few opinions (see
Vayikra Rabba 21:4; Shemot Rabba 38),
Aharon was able to enter the
Kodesh Hakedashim whenever he
wanted, and since in the future
all Jews will be on the level of
the high priesthood [and you will

be to me a nation of priests (Shemot
19:6) “high priests”] of Aharon, its
understandable and its simple
that the place of every single
Jew is in the Kodesh Hakedashim,
for yes, they are able to enter
the Kodesh Hakedashim, and how

would they be anywhere else?!
(Torat Menachem 1988, Vol. 4 p. 248).
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In addition, in the Kodesh
Hakedashim, Hashem’s
cherishment of the Jews is
clearly recognized by the way
the keruvim stand, “according
to the space of each with
loyot... like a man clinging to
his partner [leviya]” (Yoma 54a),
the completion of love and
endearment. Therefore the
true place of every Jew is in the
Kodesh Hakedashim, as it will be
in the World to Come.

All Jews are a “Kingdom
of Priests”"—“high priests”
In a revealed and complete
way, it will be so in the true
redemption, and by default,
every Jews has a connection, as
a soul in a body, to the holiness
of the Kodesh Hakedashim [the
ultimate holiness], like the halachic
ruling of the Rambam (in Laws
of Shemitta and Yovel), “Not only
the tribe of Levi, but every single
person... whose spirit volunteers
him... this one becomes holy,
the holiest of holies.”
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According to the Midrash
(Vayikra Rabba 21:6) that “every
moment that he wants to enter,
he enters,” it could be said that
every Jews has in their potential
[as it is found below, a soul in a body]
to be on the level of Kodesh
Hakedashim, and it could be
said that it is so in actuality in
the World to Come. [This is
disclosed through a story in
Nevi'im (Melachim II, Chapter 11,
Divrei Hayamim II, Chapter 22) that
in a time of danger, Yehosheva
hid Yeho'ash [who was of royal
lineage] and nursed him in “the
chamber of the beds,” “in the
attic of the Kodesh Hakedashim,”
“and he was in the house of
Hashem hiding for six years”
It is understood from this that
while he was in the Kodesh
Hakedashim, he had all his
physical needs: food, drink, and
sleep.
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It could be said that, in truth,
the place of every Jew is the
Kodesh Hakedashim [as will be

revealed in the time of the true and
complete Redemption], but this
actualizes through a descent
[with an element of dander], similar
to the ascent that we will realize

during the Redemption that
can only come as a result of the

toil during exile (Torat Menachem
1951, p. 184).
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This is what we are becoming
accustomed to, to wish each
other during farbrengens, that
we shall meet together in the
Kodesh Hakedoshim. For those
who question, "How can we
'throw around' such statements
concerning the Kodesh
Hakedashim?" when in reality
entry to the Kodesh Hakedashim
demands a number of
conditions, etc. This is because,
in regards to the Kohen Gadol
[which is the level of every Jew] there
are no limitations to the time of
entering the Kodesh Hakedashim,

only in regards to sacrifices
[meaning, the condition that relates
to Aharon’s entry into the Kodesh
Hakedoshim only affects the mode of
entry, since it must take place with
special sacrifices and incenses, but in
regards to the time, he can enter at any

time he likes] and these sacrifices
are within the grasp of every
single Jew (Torat Menachim 1951,
Vol. 4 p. 217).
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In conclusion, in the words of
the Rebbe:

May it be His will, that
immediately, “I will come
with the clouds of heaven,
every single one of us will be
brought with all Jews directly
to the Kodesh Hakedoshim, where

the foundation stone is found
(Torat Menachem 10 Elul 1951, p.

217), whose uniqueness is that
the Churban did not affect it
at all, and it remains in its

completeness until this day
(Sichot Kodesh Vol. 2, 6 Shevat, p. 579).

Then will also be revealed how
the entire world is founded
upon the spiritual service of a
Jew... and the main thing is it

should happen immediately!
(Sichot Kodesh Vol. 2, p. 646).
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