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“The Hilula of Rabbi Shimon bar Yochai”

Rabbi Shimon bar Yochai requested that everyone celebrate Lag
BaOmer as his wedding-like day of celebration, called in Aramaic a
“Hilula.” This is very puzzling: Isn’t the passing of a Tzaddik a sad
day? And why is he comparing the celebration of his yahrtzeit to a
wedding celebration?

This is what the Alter Rebbe will explain in this maamar:

MYANI T 207 To understand the meaning of
Lag BaOmer:

KA M Mmiya A2 M It is known that on Lag
2713 "ay7 BaOmer was  the  Hilula
T (wedding-style celebration) of

Rashbi.

Y APAN Y77 JNY N AT To  understand  what  this
means, why the day he passed
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away is like a wedding, we first
need to understand the
meaning of Matan Torah on
Shavuos, why it is compared to
a wedding:

as it is written (Shir Hashirim
3:11), "[Go out daughters of
Tzion and see Hashem, the
King of peace, wearing the
crown of pride created by the
mother-like devotion of His
people,] on the day of His
wedding and on the day of the
joy of His heart."

In the last Mishna of Maseches Taanis, it explains: The two parts of
this verse refer to two different occasions when the Yidden’s
devotion to Him, like a mother’s devotion to care for her children,
brought Hashem to descend to reveal Himself to us: “The day of His
wedding” refers to Matan Torah, which the Yidden’s mesirus nefesh
in Mitzrayim allowed them to experience. “The day of the joy of His
heart” refers to the day of the building of the Beis Hamikdash,
especially the third Beis Hamikdash, built on our mesirus nefesh in
Galus. At that time, Hashem will reveal the deepest secrets of the

Torah to us, as with Lag BaOmer.

KLY MDY YIT! K91 73 N2
5100 NXR) IR 192 DX

mwn 17 MY TR 2NW D
Mpn YK — 2Py N7y Twn)]

Since it is known that Knesses
Yisrael is called the kallah, and
Hashem, as He is invested in the
Torah, is called the chassan,

as it is written (Devarim 33:4),
“The Torah that Moshe
commanded to wus is our
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Alter Rebbe’s Maamar for Lag Ba’Omer

[“morasha-inheritance” for the
congregation of Yaakov. But the
word “morasha-inheritance” can
also be read as] “me'orasa-
bride.””

And it is known that there are
two levels in the Torah: the
revealed and the hidden,

as it is written in the Zohar
(vol. III, 73a): “[There are three
levels bound to each other: The
Holy One Blessed is He, the
Torah, and the Yidden, and each
one] has a hidden and revealed
level, [Hashem has a hidden and
revealed level, the Torah has a
hidden and revealed level, and
the Yidden also have a revealed
and hidden level].”

And on Shavuos the Nigleh of
Torah was revealed in the
Aseres HaDibros.

And on Lag BaOmer of the first
year when the Yidden Ileft
Mitzrayim, which came first
(about two and a half weeks
before Matan Torah), was the
revelation of the secrets of the
Torah, which are like the
secrets of the Zohar, as is
known,

R, D K"MW. K, M2p 1NAY DWINT 1TI0 KDL K, T2 N1902. T, A9 7100, ¢

7"y, A¥ 1372 n"pY.

N, Ay, 2, Ky 1K 1 X



Alter Rebbe’s Maamar for Lag Ba’Omer _

'T'Tl]'DW mnod nrmy 191 because the aspect of the
N"‘JJ'T 727K -[‘73]73'773 -['7|-m Rk hidden level of the Torah came
KR down from above first, and

afterwards the revealed level.

NPT IRY 19N 1YY WM This is because when Hashem

,n?nm T ygwn myn;g; n?y; Above comes down to us
below, He first gives us the
deepest part of His Light and
Truth, before the simple and
basic teachings of the Torah.

OTXW 1T ,TI?S]D‘? H\QD‘?D 531‘{ But when we come up from
mnT you b:ljn [Dan -[173:5]33] below to Hashem Above,
)13 [139ng] Mmeaning, when a person really
" cares about studying Hashem's

Wisdom, the order is reversed,

MM NPMAY Y7 931 KD that he cannot reach the level

wan “UBJ mew Ty -mn:w of the hidden dimension of the
'-[-,3735 LI 1‘7!‘[1‘1 A Torah until he first fills his
o T T mind, heart, and lifestyle with
the revealed level of Torah

wisdom.

Meaning, Hashem first gives us the main points: the purpose of
Torah and Mitzvos, that we are here to bring Hashem into the world,
the meaning of being a Yid connecting to Hashem, His true Oneness,
and so on. These are understood and felt specifically in Penimiyus
HaTorah. Only afterwards does He teach the details of how to do the
Mitzvos.

This is similar to how the Rambam structures his Mishneh Torah: he
opens the entire work with Hilchos Yesodei HaTorah, which lay out
the five Mitzvos that he himself calls Pardes — “The matters
discussed in these four chapters concerning these five Mitzvos are
what the Sages termed the Pardes” (Hilchos Yesodei HaTorah 4:13)
— and only then does he move on to the halachos of the rest of the
Mitzvos.
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But in that very same halacha, the Rambam adds: “It is not proper
for a person to stroll in the Pardes unless he has filled his belly with
bread and meat. ‘Bread and meat’ refer to the knowledge of what is
permitted and what is forbidden,” meaning, to truly grasp Pardes,
you need a lot of halacha learning and practical application first. That
is why Lag BaOmer comes before Shavuos, even though it is hardest
to grasp Penimiyus HaTorah from below to above.
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Now we can explain the
meaning of the wedding on
Shavuos:

It can be understood through
the mashal of a wedding, the
union of neshamos that are in
bodies in this world,

where the chassan must make
a celebration on the day of the
chuppah specifically in the
house of the kallah,

and afterwards, when he
brings her home with him, he
makes a new celebration for
the people of his city, for those
who weren't able to attend the
wedding in  the kallah's
hometown,

and this is what is called the
celebration of the chassan,
named after him because it takes
place in his hometown,

while the celebration on the
day of the chuppah itself is
called the celebration of the
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kallah, named after her because
it takes place in her hometown.

If so, the joy on the day of the
chuppah is primarily the joy of
the kallah,

and the joy after the chuppabh,
in the chassan's celebration at
his home, is primarily the joy of
the chassan, and is called by his
name.

And this is the precise wording
of the pasuk: “on the day of his
wedding” and “on the day of
the joy of his heart”
specifically — referring to two
different joys, one of the day
itself, and one of the chassan's
heart later on at home.

Now, to wunderstand the
equivalent of this on High, the
difference between these two
celebrations as it applies to
Hashem's “wedding” with the
Yidden, [it can be understood]
through the mashal of a human
king when he makes a wedding
for his son with the daughter of
a regular citizen:

He goes out from the royal city
with all his household and all
the officers, to the house of the
kallah, to make the celebration
there, in the place of the
chuppah.
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Alter Rebbe’s Maamar for Lag Ba’Omer

And the father of the kallah is
not a king, so he doesn't have the
means to make a great
celebration befitting the honor
of the king and the officers,

and also, he has no honorable
place at all, a place worthy of
receiving the king, like a
beautiful palace and the like,

because he lives in one of the
small villages.

And so, the main honor at the
wedding comes from the king
showing the greatness of his
wealth — gold and silver,
vessels of all kinds —

and his men, the great officers
— each one shows the honor of
his own wealth before the king
and the kallah, all of this for the
honor of the king,

And everyone is greatly
impressed — the villagers, the
kallah's family, all the locals —
by the greatness of the Kking
and his tremendous wealth.

And this is only because in the
village they had never seen
precious treasures and the
storehouses of kings,

and so, it is in their eyes a great
wonder.
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However, after the chuppah,
when the king comes back to
the royal city and makes a
celebration for all the people of
his city and all his officers,

they are already used to the
king's storehouses of treasures,
and so the wealth will not be a
wonder in their eyes at all,

at that point the joy will not
come from showing off the
wealth and honor, and there
will be no loud display at all,

rather, the joy of the king will
be quiet, internal, a deep joy
within himself as he celebrates
with his officers,

and also, the officers won't
show off their own wealth and
honor, since their wealth is like
nothing compared to the king's
wealth,

but in the village, in the house
of the kallah, they had to do
this — show off all the splendor
and wealth — only for the
honor of the king, because there
was no other way to give the king
the honor he deserved in such a
place.

Now, by way of all this mashal,
we can also understand what
happens on High:
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that Knesses Yisrael — the
source-Neshamos of all of
Yidden — are neshamos that
are born from the World of
Atzilus, from the level called
Malchus of Atzilus,

which is “the Daughter (as it
were) of the Higher Level in
Atzilus called King,” meaning
the extension of (the “daughter”)
of Chochma of Atzilus, which is
higher than Z’eir Anpin, that's
also called the King, but on a
lower level.

which is the meaning of what
the Chachamim say in the
Gemara: "Avraham Avinu had
a daughter, and her name was
Bakol" —

The term Bakol means "in everything," a name that hints at the level
of Malchus, which receives from all the higher Sefiros, but is the
“daughter” of Chochmah represented by Avraham, who was known
to have 11"y Y21 nYyan Sow-an intellect beyond any else’s

comprehension,
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And the chassan — Hashem in
His role of giving the Torah — is
the level of Chabad
(Chochmah, Binah, Daas) of
7" A (Z’eir Anpin) of Atzilus,
the higher emotional Sefiros, for
the Torah, as the Zohar says,
"the Torah (at the level of
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Chabad of Z"A) comes out from
Chochmah to a lower level than

in its original state in
Chochmah."

Now, at the time when Hashem
came down on Har Sinai,

that is, in the mashal, this
descent of Hashem corresponds
to the chassan going out from
his place in Atzilus, from the
pnimiyus — the inner core — of
the Lights of Z" A,

to be revealed in Malchus as it
functions on the level of being
dvar Hashem — the word of
Hashem — Hashem's Power of
Speech, as it gives life to all the
worlds (Beriah, Yetzirah, and
Asiyah) down to the lowly
Olam HaAsiyah this
physical world.

This is a great and tremendous
descent, as it is written

(Shemos 19:20), ""And Hashem
descended on Har Sinai."

As is known, that Malchus,
which is the level of Hashem's
Speech, when it creates and
animates all the worlds, is then
called “the head of the ‘foxes’”
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This refers to the verse (Shir Hashirim 2:15) “oyw 1%
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017D D'9amn-let us seize and destroy the forces of kelipa that are
like foxes destroying the vineyard of kedusha,” meaning, Malchus
descends to also give life to the source of kelipos that are like foxes
damaging the vineyard. Because it gives life to the “head,” meaning
the source, of kelipah, it is called “the head of the foxes.”
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[Malchus] then needs to
interact with the limited beings
of the lower worlds, where there
is no comparison between the
created being and the Creator,

and this — the gap between
Malchus acting in the lower
worlds and the level of the
Creator — is like the mashal of
the village compared to the
royal city.

However, the purpose of this
descent was specifically to
make the chassan's celebration
of Matan Torah in the house of
the supernal kallah, Knesses
Yisrael as it exists in Malchus
d'Atzilus, which descends into
our physical world,

and that is why there was the
great loud display, with thunder
and lightning at Matan Torah —

because in the village — in our
physical world — they had
never seen the customs of
royalty, the customs of the
World of Atzilus, the loud
display,
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and also, they had to show the
honor of the Kking, as
mentioned above in the mashal.

And similarly to the mashal, the
Lights of Z"A of Atzilus
Above, which is called King,
were stored away in His
treasures. He revealed them at
Matan Torah for the honor of
the kallah in her house, which
is the level of Hashem's Speech
of Malchus.

And since there is no
comparison between the level
of Atzilus itself and the mere
illumination of Atzilus as it
descends down into the worlds
of BIY"A (Beriah, Yetzirah,
Asiyah)

that is why the Yidden were so
greatly affected by the voices
and sounds of Matan Torah,
and their neshamah flew out at
every single one of the Aseres
HaDibros, since they couldn't
bear the spiritual intensity.

And it is for this reason,
meaning, to compensate for the
gap between Atzilus and our
world, that the revelation was
so great,

because Hashem had to show
the honor of His wealth to the
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kallah's village, as mentioned
above in the mashal,

and that is why each one of
those (Sefiros and Neshamos)
standing before the King, on
the level of Atzilus, also
showed the honor of his own
wealth,

and this is the meaning of all the
great Transcendent Lights of
Hashem that were drawn
down at the time of the Aseres
HaDibros, as the Gemara in
Shabbos 88b describes how
every Yid received two
“crowns” of Hashem's Light at
Matan Torah.

However, after the chuppah, it
is written specifically, “the day
of his wedding” and “the joy of
his heart,” meaning two distinct

joys,

this is referring to the time when
the Yidden had already
received the Torah, and the
yichud of Z"A and Malchus of
Atzilus had already taken
place,

at that point the Chassan
(Hashem) Above made a
celebration for the “people of
His own city” as it were,
meaning the Neshamos and
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Sefiros of Atzilus, with no loud
display at all,

because compared to the level
of pnimiyus — the inner core —
of the Lights of Z'" A of Atzilus,
all the Lights that spread out
into His officers and servants
are like nothing,

meaning, the Lights referred to
as the seven servants who serve
before the king, as is known,
the seven lower aspects of the
Sefiros that are the "servants" of
the higher Sefiros, like the seven
officers in Megillas Esther who
served before the king, all of
these are like nothing compared
to the essential Lights of Chabad
of Z”A.

And therefore, they have no
need to show forth the honor of
wealth, because everyone
present already understands the
king's true greatness from within.

And Hashem’s joy is entirely in
Himself, a deep, inward joy, and
this is what is meant by “on the
day of the joy of his heart.”

Now, just as on Shavuos, there
were the two kinds of joy
mentioned above, the
celebration of the kallah and
the celebration of the chassan,
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Alter Rebbe’s Maamar for Lag Ba’Omer

so too on Lag BaOmer, in the
“wedding” between Hashem and
Yidden through the hidden
dimension of the Torah, there
are two Kinds of joy:

The first in the house of the
kallah — the celebration of
Penimiyus HaTorah as it was
revealed in this world during
Rashbi's lifetime — and the
second in the house of the
chassan — the celebration of
Penimiyus HaTorah as it exists
in Atzilus, which Rashbi entered
at his histalkus.

The explanation of this is as
follows: Rashbi's neshamah
itself was from the level of
Atzilus, without any
concealment in the Kkelim
(vessels) of Beriah, unlike most
neshamos,  which  descend
through Beriah and pick up its
limitations.

And similarly, the talmidim of
Rabbi Akiva — all of them had
within themselves the main
source of the Torah, meaning,
the spiritual root of Torah itself.

As is known: During a difficult
period the Torah  was
forgotten, and through the
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talmidim of Rabbi AKkiva, it
was returned to the Yidden, so
they were the channel through
which the Torah re-entered the
world.

And therefore both — Rashbi
and the talmidim of Rabbi Akiva
— are on the level of the
chassan, since they are the ones
who gave over the Torah to all
of the Neshmos of the Jewish
People.

However, the talmidim of Rabbi
Akiva were the ones who gave
over the revealed level of the
Torah (Nigleh) —

while Rashbi was the one who
gave over the hidden dimension
(Nistar), the inner level of the
Torah,

because all the days of his life,
by saying the secrets of the
Torah he was drawing down
the hidden dimension of the
Lights of Atzilus that are
stored away inside the revealed
Torah as it appears in this
world.

And so, it comes out that all the
times he brought down
Hashem's Inner Light during
his lifetime were specifically in
the “house of the kallah,”
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drawing the secrets of Atzilus
down into this physical world all
the days of his life, as
mentioned above in the mashal
of the chassan making the
celebration in the kallah's
hometown.

Ty IMpYnoi IMX? DMK However, after his histalkus,
MY NIPMa A 77vo  he made the second celebration
R o ’e‘;ﬂ,}} in his own home, in the level of
"7 Atzilus as it exists in itself, no
longer drawing it down into this
world but uniting with it on its

own terms,

J2NR2 M MW KA AT And this is the meaning of the
Hilula of Rashbi — the
wedding-style celebration of
Rashbi on the day of his
histalkus.

In the maamar Gal Einei said on Lag BaOmer 5737, the Rebbe explains
(see there chapter 3 and footnote 19):

On the day of the histalkus (passing away), Rashbi was already beyond
the limitations of the physical body even while he was still physically
alive in his body, since he was already in “histalkus-mode.”

Therefore, he was able to accomplish two things:

First, he accessed the deepest possible secrets of the Torah as they are
found in Atzilus, without any limitation from the body.

Second, he was able to reveal and bring down these deepest secrets of
the Torah, called 1°777 7"17-most hidden of secrets, corresponding to the
771 o1 of the Torah, into this physical world.

In other words, even though the Alter Rebbe seems to say that the
“Chassan’s Seuda” in Atzilus occurred only after his histalkus, in reality,
the Chassan’s Seuda began the day before he physically left the world.
And he was able to share with us down here from that Chassan Seuda of
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Penimiyus HaTorah, and open the door for us to access it on our own level
every year on his yahrtzeit.

ér

%

Summary and explanation of the Maamar:

Rabbi Shimon bar Yochai, known as Rashbi, asked something
unusual. He asked that the day of his histalkus, the 18th of Iyar, the
33rd (39-Lag) day of the Omer, be celebrated like a wedding.

Two questions on this: First, what does a tzaddik's passing, which
is a very sad occasion, have to do with something joyous like a
wedding? Second, why specifically a wedding, and not some other
simcha?

To answer, we need a few pieces of background.
Who Rashbi really was.

Rashbi was a nitzutz, a direct extension, of Moshe Rabbeinu
himself. Moshe gave us the entire Torah, but the n7imn 19
stayed concealed inside that Torah. Rashbi's job, as Moshe's
extension, was to reveal that n7imn %9 into this world.

Lag BaOmer is a secret Yom Tov from Moshe Rabbeinu's times.

Think about how Shavuos works. We count 49 days of Sefira, and
that work we do “from below to Above” draws down Hashem's
revelation “from Above to below” on the 50th day, when the Torah
shines into the world in a deeper and more powerful way than the
year before.

Lag BaOmer works the same way on a smaller scale. Counting 32
days of Sefiras HaOmer is also work we do “from below to Above”
that brings down Hashem's revelation “from Above to below” on
the 33rd day. Except that this revelation is specifically of n»1»%9
n7inn, the inner dimension of the Torah. It's a preparation, a taste,
of the complete revelation that comes on the 50th day.

77D YRIMW QIR 180; 17 NPT DIPNOAT YW, PMINT ANy R e
n"321; 2.
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The Frierdiker Rebbe explains it like this®: When Hashem gave us
the Torah, that was Hashem's wedding with the Yidden. Lag
BaOmer was the oxyn, the engagement, the preparation for the
marriage. The oxyn brought a giluy of n7inn nP»*)9 as a taste before
complete Matan Torah?. Every year since, on Lag BaOmer there is
a giluy of myinn nyn»n9.

Why did Hashem choose this day for Rashbi's histalkus?

Because Rashbi's mission was to reveal n7inn n»n»9, Hashem
arranged for his complete ascent to Atzilus to occur specifically on
Lag BaOmer. The day of a tzaddik's histalkus is the day he can
reveal more than ever before, because he is no longer bound by the
limitations of the body. Putting his histalkus on Lag BaOmer meant
he could reveal the deepest possible secrets of n7inn NPn»9 into this
world, without any limitations whatsoever.

What is a Wedding celebrating?

According to Kabbalah and Chassidus, there are two main reasons
for a Jewish wedding celebration: 1- Because of the tremendous
opportunity to fulfill the mitzvah of having children, which is the
greatest mitzvah possible. 2- Because the chassan and kallah's
neshamos were originally one complete Neshama before
descending into this world. As part of the descent, the Neshama
splits into two halves, one male and the other female?, and these
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two halves of the same Neshama come into different bodies and
into different families in different places. Only by the Wedding do
these two half Neshamos reunite to become one complete
Neshama. It's a spiritual reunion of the deepest and highest form.
Like a parent and a child that were separated for many years, not
knowing how to find each other, and now find each other again.

Why is Shavuos like a Wedding;:

Based on this analogy, we understand why Shavuos is like a
wedding:

1- Through Hashem giving us the Torah, we have the power
to fulfill Mitzvos in the physical world and bring His
Essence into this world, fulfilling the purpose of creation.
These Mitzvos are like spiritual children, like the Gemara
says: What is a person's living legacy in — 2niyn mina »xn
this world? The Mitzvos he fulfilled.

2- Our Neshamos are originally a part of Hashem Himself?%,
that descended into the body in the physical world.
Through Torah and Mitzvos, we reunite our Neshamos
with Hashem, just like the Neshamos of the chassan and
kallah reuniting at the wedding.

Two Types of “Wedding” with Hashem:

Even though Lag BaOmer was originally like an engagement
celebration, a preparation for the great wedding with Hashem on
Shavuos, after the Torah was given, it took on a new meaning.
Now, Lag BaOmer has two dimensions:

1) It's the preparation for the upcoming Shavuos.
2) It's the mini Matan Torah, as it were, of N7iPD NPHMA.

Meaning, although everything in the Torah, including nqinn nvn»9,
was given to us through Moshe at Matan Torah on Shavuos,
nonetheless, the revelation, the unpacking of those teachings,

1"98 K1IN RN MIYA? [0 TR "R, 0 PwITp K12
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happens in many stages. The “unpacking” of n7inn n»n»9 happens
in a very strong way on the day of Lag BaOmer.

Because of this, Lag BaOmer isn't just an engagement celebration;
it's also a mini wedding celebration, similar to the greater wedding
celebration on Shavuos for receiving the new Light of the revealed
part — Nigleh — of the Torah. In that sense, Lag BaOmer is like a
spiritual wedding in its own right, besides just being a preparation
for Shavuos.

Two celebrations in a Wedding:

Now, since a wedding means two people from different families
coming together, it's not possible to make a single celebration that
both families will enjoy equally. Because the chassan makes the
wedding in the city of the Kallah, the celebration that happens at
the actual Wedding itself will be enjoyed more by the kallah and
her family, since she is in her hometown with all of her friends,
unlike the chassan, who is in a strange city with only a few of his
friends. Therefore, when the chassan and kallah go back to the
chassan's hometown, they make another celebration for all of the
chassan's friends and family who weren't at the wedding, so that
the chassan can enjoy celebrating in his own hometown. So, every
wedding actually has two celebrations: One mainly for the kallah,
the actual wedding day celebration, and one mainly for the
chassan, after the wedding, when he goes back home.

Hashem's Celebrations with us: Shavuos and Lag BaOmer

Back to what this represents spiritually: At Matan Torah on
Shavuos, Hashem's main celebration was “in the kallah's
hometown,” meaning the Yidden's place of residence — the physical
world. Hashem “descended” to reveal Himself in this world, so
that Yidden, as they live in a physical body, saw His Glory, Majesty,
and Oneness. But after Matan Torah, Hashem told Moshe to go up
to learn with Him in Shamayim for 40 days and nights, to learn the
Torah as it is understood in Shamayim, and then bring it back to
earth. This celebration of Torah revelation was in “the Chassan's
place,” meaning Hashem's “place,” as it were, the Torah as taught
in Atzilus. So, the only person who participated in “the Chassan's
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celebration” that followed “the Kallah's celebration” was Moshe
Rabbeinu himself.

Similarly, Rashbi revealed Hashem's nqinn n»»»9 into this world
his entire life. Meaning, he created a Torah-wedding celebration
“for the Kallah” for Yidden, in the “kallah's hometown” in this
physical world. But on the day of his histalkus, he was able to
experience the Torah-wedding celebration of n7imn NP9 on the
Chassan's side — as Hashem celebrates it in Atzilus, the celebration
of NinD N9 in its loftiest, purest, and most powerful form. But
he was able to share that lofty celebration in Atzilus with us down
here in this world, by revealing the deepest secrets of N7in0 NP9
known as 177 1. He opened the door for us to experience some
of Hashem's own celebration of His connection with us through
n7IRD NP9,

The Reason for the Simcha:

Now we can answer the question of why the simcha and why it's
like a wedding;:

The simcha is because Rashbi had a Neshama of Atzilus itself. Even
though he was in the physical world, he didn't regard it as his
natural home. His bond with Hashem at Atzilus was powerful and
burning in him throughout his life. On the day of his histalkus, he
wasn't “dying,” chas veshalom; he was reuniting with Hashem at
the highest level, like two halves of the chassan and kallah's
neshamos reuniting. He felt no pain or discomfort whatsoever, only
the joy of reuniting with Hashem, the Source of all life.

And like a wedding that empowers the mitzvah of having children:
On that day, Rashbi revealed the most powerful secrets of the
Torah, which flow into the teachings of Chassidus and inspire us to
tulfill mitzvos and bring Hashem into this world. Therefore, Rashbi
only felt simcha. But more importantly, He opened the door for
every Jew for all time to rejoice with him, and rejoice with Hashem
in His celebration of the connection with us that mqinn nPH»9
establishes. In effect, Rashbi turned Lag BaOmer from a secret Yom
Tov into a public Yom Tov for all time.
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Lessons in the Service of Hashem from the Maamar:

Lesson One: Every Yid has access to the Atzilus-level wedding

through our connection to the Rebbe.

The Atzilus-level wedding celebration that this maamar describes
— uniting with Hashem in His own "palace" through n7inn n»1n29
— would normally be reserved only for the greatest tzaddikim. A
regular Yid, on his own, has no way of getting there. But Rashbi
opened a channel. He took that ascent, that ultimate reuniting with
Hashem in Atzilus, and made it shareable, for every Yid, for all

time.

Practically, that channel runs through Rashbi's successors. Most
directly, for us, through all the Rebbeim of Chabad, and especially
the Rebbe, Nasi Doreinu. They are the ones who teach us what
Rashbi's teachings mean and how to apply them in our own lives.
Through our connection to them, and through our effort in learning
their teachings, we get to take part in that Atzilus-level celebration.

The same celebration that, on our own, we could never reach.

This is something to keep in mind whenever we sit down to learn
Chassidus, or to listen to a sicha, or even just when we strengthen
our personal hiskashrus to the Rebbe. It is not a side activity. It is
the practical way an ordinary Yid plugs into the same simcha that

this maamar is describing.

Lesson Two: Nigleh and Penimiyus are two different ways

Hashem connects with us — and both are needed.

The Alter Rebbe explains that we have two types of “wedding
celebrations” with Hashem, one on Shavuos for Nigleh, the
revealed dimension of Torah, and one on Lag BaOmer for Nistar,

the inner dimension of the Torah.
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Then he continues, explaining that the celebration Hashem makes
for us on Shavuos is like the one the Chassan makes for the Kallah
in her hometown to make her comfortable. Hashem came down to
us in the physical world to give us the Torah. But on Lag BaOmer,
the wedding celebration is like the kind the Chassan makes for his
family and friends in his own hometown. Hashem is making this
celebration of Penimiyus HaTorah in Atzilus, Hashem’s

“hometown” as it were. Perhaps we can learn from this as follows:
Hashem connects with us in Torah in two very different ways.

In Nigleh — Chumash, Tanach, Mishnayos, Gemara — Hashem
comes down to our level. He lets His Torah be dressed in stories, in
cases of an ox goring a cow, in the give-and-take of a sugya. He
rejoices with us as we live in the physical world and use our normal
human mind to figure out what the Torah is teaching us. That is the
wedding in the kallah's hometown. Hashem is leaving His palace

and coming to us.

But in 7m0 npn»9 — the Zohar, Pardes, Eitz Chayim, Chassidus
— Hashem's wisdom stays close to its original form, the way it
looks in Atzilus. It does not come down to us. Instead, it asks us to

pick ourselves up and connect with Hashem at His level.

And the maamar is teaching that this second way is an even deeper
simcha for Hashem. It is one thing to open the door of our mind
and let Hashem in at our hometown level. It is something else
entirely to pick ourselves up and follow Him back to His royal
palace, into His Atzilus wisdom, into n7imnn nvn»9. The first is a
beautiful wedding. The second is the wedding where Hashem is
finally home, and we came along.
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This is why a Yid cannot be satisfied with only learning Nigleh, no
matter how much. Both ways of connecting are needed. One is

Hashem coming to us. The other is us going to Him.

Lesson Three: Let the Torah change how you see reality, not the

other way around.

In the maamar Padah BeShalom 5741%, the Rebbe explains that just
as the Yidden are in galus, and the Shechinah is in galus, the Torah

itself is in galus. What kind of galus?

It works like this. Each one of us comes to the sefer carrying our
own picture of reality. The way we already understand life, what's
important, what's possible, what makes sense, and what doesn't.
That picture is shaped by our nefesh habahamis, our nefesh
hasichlis, the world we live in. It's there before we open the sefer,
and it stays with us while we learn. And what tends to happen,
almost without us noticing, is that we squeeze the Torah to fit inside
that picture. The Torah arrives in our mind already pre-trimmed to
match the box we brought with us. That, the Rebbe is teaching, is
the Torah's galus.

The Mishna in Avos has a sharp term for this tendency:
PN202 N7Y N7IN2 029 N2

— interpreting the Torah differently from what the Torah actually

means.
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The simple pshat of the Mishna is the loud, extreme version.
Someone takes the Torah's halachic words, twists them to say the
opposite, or something different, from what the Torah really
intended — in order to make the Torah permit something he wants
— and then blames the Torah for the answer he himself
manufactured. That is the dramatic, severe form, and anyone
reading this maamar would never go anywhere near that, chas

veshalom.

But in a much subtler way, the same idea also applies any time we
learn something in Torah and explain it through a set of
assumptions that actually run opposite to the assumptions on
which the Torah is built. We aren't twisting halacha. But quietly,
gently, we're still putting a face on the Torah that's a little more ours
than the Torah's. That, too, is a soft, everyday form of ©%9 n%n
n7im2. The Mishna's strong language is there to remind us how
seriously the Torah takes the direction this tendency runs in, even

in its gentlest forms.

Here is a concrete example. A person opens a Torah source and
learns that a wife is asked to respect her husband and, when she
can, follow his guidance. Now, suppose this person already carries,
from the world around him, a strong assumption that any teaching
of that kind has to reflect male bias. If he then concludes that the
Torah itself is "male-biased," he has — quietly, almost without
realizing it — been n2Yn NYY N7ima 019 N23. What he has done is
project onto Hashem the kinds of biases a human being might have,
as though the Author of the Torah Himself could fall prey to gender
bias, chas veshalom. He's measuring Hashem's words against his
own framework instead of letting Hashem's words reshape it.

The right move in that moment is the opposite: to open up. To
accept that whatever Hashem says is absolute emes, and that if I
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don't yet understand it, the limitation is on my side, not in the
Torah. Chazal teach this directly on the pasuk 021 N1 7927 N9 2
. The Torah never says anything empty or silly, chas %02»n N
veshalom. And if a Torah teaching ever sounds empty or silly to
you — the pasuk's own word for that is oon. The silliness is coming
from you. From a part of you that hasn't yet opened up wide
enough to hear what Hashem is actually saying.

The avodah is to do the opposite. To let the Torah be the one doing
the squeezing — squeezing us, gently, out of our own box. Hashem

gave us the Torah
NP0 N0 Y7

to refine us, to slowly reshape our assumptions about reality so
they begin to match Hashem's. The Torah is meant to change the

shape of our box, not the other way around.

This maamar is making the same point in a different way. Hashem
makes Himself "uncomfortable," as it were by descending to our
level no matter what situation we are in. He's willing to do that for
us. But the deeper avodah is on our side: that we be the ones who
stretch, the ones who step a little outside where we're comfortable,
and pick ourselves up to start seeing things from Hashem's vantage

point.

So when we sit down with a sefer, it's worth pausing before

deciding we've fully grasped what we just learned. Of course, we
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have to start at the level we're on — there's no other place to start
from. But the level we're on now isn't the ultimate level the Torah
is trying to bring us to. The goal is to let the learning slowly do its
work on us. Change our perspective. Adjust our assumptions.
Quietly stretch our mental box so that it's closer to the Torah's

perspective.

That is when the wedding becomes a two-way street. If Hashem is
coming down to our level but we aren't also picking ourselves up
to His level, even a little bit, then yes, Hashem is married to us —
but we aren't yet showing up as a real partner. We aren't fully

invested in the relationship.

For Hashem's wedding with us to be complete, it isn't enough to
learn only the revealed Torah. And it isn't enough to learn even
Torah itself only through the lens of our own human mind that we
already have before we sat down. We also need to learn 119
n7"0. And alongside that, we need to gently open our mind and
heart and let ourselves be stretched — to begin seeing things from
Hashem's perspective and to let His way of looking at reality slowly

become ours through our learning

é»
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z'"L
Victor Sasson-Victor Chayim Ben Saul Z”'L
Enrique Szerer-Hersh Ben Meyer HaCohen Z”L
Andrea Szerer-Leah Bat Chayim HaCohen Z"’L
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Did you enjoy this maamar? Please consider partnering in
this project!

To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus

To view other maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact
me lessonsinlikutaytorah@gmail.com
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