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 ב"ה 

Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei Torah, 

and the Alter Rebbe’s other maamarim, will be available to Jews 

around the world in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, who 

wants his maamarim to be available to every Jew in the 

world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a 

monthly donor of $18.  

With these $18 a month, you will have the tremendous merit of 

having translated the Torah Or and Likutei Torah, making it 

available to Jews all around the world, and will receive the 

tremendous merit and blessings that come with that! 

For additional sponsorship opportunities or questions on the 

project, email me at lessonsinlikutaytorah@gmail.com 

 

The Ma’amarim of Toras Chayim are copyrighted by the Kehot 

Publication Society, a division of Merkos L’inyonei Chinuch Inc., 

and are reprinted here with special permission. To purchase the 

original visit www.Kehot.com. 
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 ב"ה 

 מאמר אדמו"ר הזקן

 ל"ג בעומר תקס"ב 

 הנחת אדמו"ר האמצעי

 נדפס בספר תורת חיים שמות ע' רז,ב 

 

עוֹמֶרד"ה  בִין עִנְיַן ל"ג ב ָּ  1 לְהָּ

“The Hilula of Rabbi Shimon bar Yochai” 

Rabbi Shimon bar Yochai requested that everyone celebrate Lag 

BaOmer as his wedding-like day of celebration, called in Aramaic a 

“Hilula.” This is very puzzling: Isn’t the passing of a Tzaddik a sad 

day? And why is he comparing the celebration of his yahrtzeit to a 

wedding celebration? 

This is what the Alter Rebbe will explain in this maamar: 

עוֹמֶר, נְיַן ל"ג בָּ ין עִּ  To understand the meaning of לְהָבִּ

Lag BaOmer: 

לּוּלָא   הִּ הָיָה  עוֹמֶר  בָּ ל"ג  בְּ נֵּּה  הִּ

נּוֹדָע.  "י כַּ בִּּ ְ רַש   2דְּ

It is known that on Lag 

BaOmer was the Hilula 

(wedding-style celebration) of 

Rashbi. 

נְיַן   עִּ לָּה  חִּ תְּ ידַע  לֵּ יךְ  צָרִּ נְיָנוֹ  עִּ ין  וּלְהָבִּ To understand what this 

means, why the day he passed 

 

 מאמר  זה  הוא   הנחת   כ"ק  אדה"א ממאמר אביו כ"ק  אדה"ז  משנת   תקס"ב.  והנחת הר" מ  בן1

 כ"ק   אדה"ז   נדפסה   במאמרי   אדה "ז  תקס"ב   ח "ב   ע'  תל  ]ושם   ההתחלה:  להבין   היטב   ענין 

)וחלק   בשינויים  נמצא  באוה"ת  שה"ש  )כרך  ב(  ע'  תו(.  ראה  לקו"ש  ל"ג   הילולא  דרשב" י [. 

 .בעומר )כרך  ג(  ע' 1002  הערה 3. ) כרך ז(  ע'  337. )כרך יז( ע'  511
שער) ח "פע ראה .א"סע ,ריח ויחי .א"סע  ,רצא .ב ,רצו האזינו (ז "אד ) זהר  ראה 2

 .ספה"ע  (שכ"ב ,פ"ז .מאמרי אדה"א ויקרא ח"ב ע 'תרסו
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בוּעוֹת, ָ ש  בְּ ֶ ן תּוֹרָה ש   away is like a wedding, we first 3מַתַּ

need to understand the 

meaning of Matan Torah on 

Shavuos, why it is compared to 

a wedding: 

יּוֹן   צִּ נוֹת  בְּ וּרְאֶינָה  "]צְאֶנָה  יב  כְתִּ דִּּ

רָה־לּוֹ   טְּ עִּ ֶ ש  עֲטָרָה  בָּ למֹֹה  ְ ש  לֶךְ  מֶּ בַּ

בּוֹ   מְחַת לִּ יוֹם חֲתֻנָּתוֹ וּבְיוֹם ש ִּ מּוֹ[ בְּ אִּ

 4כו'",

as it is written (Shir Hashirim 

3:11), "[Go out daughters of 

Tzion and see Hashem, the 

King of peace, wearing the 

crown of pride created by the 

mother-like devotion of His 

people,] on the day of His 

wedding and on the day of the 

joy of His heart." 

In the last Mishna of Maseches Taanis, it explains: The two parts of 

this verse refer to two different occasions when the Yidden’s 

devotion to Him, like a mother’s devotion to care for her children, 

brought Hashem to descend to reveal Himself to us: “The day of His 

wedding” refers to Matan Torah, which the Yidden’s mesirus nefesh 

in Mitzrayim allowed them to experience. “The day of the joy of His 

heart” refers to the day of the building of the Beis Hamikdash, 

especially the third Beis Hamikdash, built on our mesirus nefesh in 

Galus. At that time, Hashem will reveal the deepest secrets of the 

Torah to us, as with Lag BaOmer. 

ל   רָאֵּ ש ְ יִּ נֶסֶת  כְּ ֶ י הֲלאֹ יָדוּעַ ש  כִּּ הְיוֹת  בִּּ

את חָתָן, קְרֵּ לָּה וְהַתּוֹרָה נִּ את כַּ קְרֵּ  5נִּ

Since it is known that Knesses 

Yisrael is called the kallah, and 

Hashem, as He is invested in the 

Torah, is called the chassan, 

ה   ֶ משֹ  לָנוּ  ה  וָּ צִּ תּוֹרָה  תוּב  כָּ ֶ ש  מוֹ  כְּ

יַעֲקֹב   לַּת  קְהִּ ה  ָ י    —]מוֹרָש  קְרֵּ תִּּ אַל 

as it is written (Devarim 33:4), 

“The Torah that Moshe 

commanded to us is our 

 
 שם  ובהנסמן 21 'ע (ח  כרך) ש"חה ש"לקו ראה.3

 ב ,קיח בא 'פ לעיל  נסמן.4

 שם ובהנסמן  רעג  'ע קונטרסים א"אדה מאמרי ראה.5
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ה כו', ה אֶלָּא[ מְאוֹרָש ָ ָ  morasha-inheritance” for the“] 6מוֹרָש 

congregation of Yaakov. But the 

word “morasha-inheritance” can 

also be read as] “me'orasa-

bride.”” 

גְלֶה   גוֹת הַנִּּ תּוֹרָה ב' מַדְרֵּ יֵּּש  בַּ ֶ וְיָדוּעַ ש 

ר, סְתָּ  וְהַנִּּ

And it is known that there are 

two levels in the Torah: the 

revealed and the hidden, 

לַת   "]תְּ  : דוֹש  הַקָּ זֹהַר  בְּ תוּב  כָּ ֶ ש  מוֹ  כְּ

דָא,   בְּ א  דָּ רָן  ְ ּ תְקַש  מִּ ינּוּן  אִּ ין  רְגִּּ דַּ

אוֹרַיְיתָא,   הוּא,  יךְ  רִּ בְּ א  ָ קוּדְש 

וְגַלְיָא.   ים  סָתִּ חַד...[  וְכָל  ל.  רָאֵּ ש ְ וְיִּ

וְגַלְיָא.   ים  סָתִּ הוּא...  יךְ  רִּ בְּ א  ָ קוּדְש  ]דְּ

סָתִּ  י  נָמֵּ י  הָכִּ וְגַלְיָא.  אוֹרַיְיתָא  ים 

א... חַד   רְגָּ א עַל דַּ רְגָּ י דַּ י נָמֵּ ל הָכִּ רָאֵּ ש ְ יִּ

ים.["  לְיָא, וְחַד סָתִּ  7גַּ

as it is written in the Zohar 

(vol. III, 73a): “[There are three 

levels bound to each other: The 

Holy One Blessed is He, the 

Torah, and the Yidden, and each 

one] has a hidden and revealed 

level, [Hashem has a hidden and 

revealed level, the Torah has a 

hidden and revealed level, and 

the Yidden also have a revealed 

and hidden level].” 

הַתּוֹרָה   לּוּת  תְגַּ הִּ הָיָה  בוּעוֹת  ָ וּבְש 

רוֹת כו', בְּ רֶת הַדִּּ עֲש ֶ ית בַּ גְלֵּ  הַנִּּ

And on Shavuos the Nigleh of 

Torah was revealed in the 

Aseres HaDibros. 

הָיָה   לָּה  חִּ תְּ הוּא  ֶ ש  עוֹמֶר  בָּ וּבְל"ג 

רֶךְ   ם עַל דֶּ הֵּ ֶ אוֹרַיְתָא ש  ין דְּ לּוּת רָזִּ תְגַּ הִּ

יָּדוּעַ, י הַזֹּהַר כַּ תְרֵּ  סִּ

And on Lag BaOmer of the first 

year when the Yidden left 

Mitzrayim, which came first 

(about two and a half weeks 

before Matan Torah), was the 

revelation of the secrets of the 

Torah, which are like the 

secrets of the Zohar, as is 

known, 

 
א ,ס א"שה .א ,קכח לחתונה דרושים  סידור  ראה .א  ,נז ברכות .ד  ,לג ברכה  .6

 .לקו"ת  ברכה צג ,סע"ד 

 א ,עג .ב  ,עא אחרי  זהר  ראה.7
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תּוֹרָה   בַּ ֶ ש  ימָה  תִּ הַסְּ ינַת  חִּ בְּ ֶ ש  י  נֵּ פְּ מִּ

לְיָא   ךְ הַגַּ לְמַעְלָה וְאַחַר כָּ לָּה מִּ חִּ יָרַד תְּ

 כו'.

because the aspect of the 

hidden level of the Torah came 

down from above first, and 

afterwards the revealed level. 

ר   הַיּוֹתֵּ אָז  ֶ ש  ה  לְמַטָּ לְמַעְלָה  מִּ וְזֶהוּ 

לָּה, חִּ ד תְּ פַע יוֹרֵּ ֶ ּ גוֹת הַש  מַדְרֵּ  נַעֲלֶה בְּ

This is because when Hashem 

Above comes down to us 

below, He first gives us the 

deepest part of His Light and 

Truth, before the simple and 

basic teachings of the Torah. 

אָדָם   ֶ ש  הַיְנוּ כְּ ה לְמַעְלָה, דְּ מַטָּ לְּ אֲבָל מִּ

הַתּוֹרָה   פַע  ֶ ש  ל  מְקַבֵּּ חָכָם[  יד  לְמִּ ]הַתַּ

תוֹכוֹ[ כו',  ]בְּ

But when we come up from 

below to Hashem Above, 

meaning, when a person really 

cares about studying Hashem's 

Wisdom, the order is reversed, 

ימָה   תִּ הַסְּ ינַת  בְחִּ לִּ יעַ  לְהַגִּּ יוּכַל  לאֹ 

לְיָא   גַּ בַּ וֹ  נַפְש  מַלֵּּא  יְּ ֶ ש  עַד  תּוֹרָה  בַּ ֶ ש 

ין. בִּ יָּדוּעַ, וְדַי לַמֵּּ לָּה כַּ חִּ הּ תְּ בָּ ֶ  ש 

that he cannot reach the level 

of the hidden dimension of the 

Torah until he first fills his 

mind, heart, and lifestyle with 

the revealed level of Torah 

wisdom. 

Meaning, Hashem first gives us the main points: the purpose of 

Torah and Mitzvos, that we are here to bring Hashem into the world, 

the meaning of being a Yid connecting to Hashem, His true Oneness, 

and so on. These are understood and felt specifically in Penimiyus 

HaTorah. Only afterwards does He teach the details of how to do the 

Mitzvos.  

This is similar to how the Rambam structures his Mishneh Torah: he 

opens the entire work with Hilchos Yesodei HaTorah, which lay out 

the five Mitzvos that he himself calls Pardes — “The matters 

discussed in these four chapters concerning these five Mitzvos are 

what the Sages termed the Pardes” (Hilchos Yesodei HaTorah 4:13) 

— and only then does he move on to the halachos of the rest of the 

Mitzvos.  
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But in that very same halacha, the Rambam adds: “It is not proper 

for a person to stroll in the Pardes unless he has filled his belly with 

bread and meat. ‘Bread and meat’ refer to the knowledge of what is 

permitted and what is forbidden,” meaning, to truly grasp Pardes, 

you need a lot of halacha learning and practical application first. That 

is why Lag BaOmer comes before Shavuos, even though it is hardest 

to grasp Penimiyus HaTorah from below to above. 

יֵּש    בוּעוֹת  ָ ש  בְּ ֶ ש  הַחֲתֻנָּה  נְיַן  עִּ נֵּּה  וְהִּ

נְיָנָהּ,  לוֹמַר עִּ

Now we can explain the 

meaning of the wedding on 

Shavuos: 

וּוּג   ל זִּ ֶ ל הַחֲתֻנָּה ש  ָ רֶךְ מָש  הוּא עַל דֶּ ֶ ש 

עוֹלָם הַזֶּה  ים בָּ גּוּפִּ בַּ ֶ מוֹת ש  ָ  נְש 

It can be understood through 

the mashal of a wedding, the 

union of neshamos that are in 

bodies in this world, 

יוֹם   בְּ סְעוּדָה  וֹת  לַעֲש  הֶחָתָן  עַל  ֶ ש 

וְקָא, לָּה דַּ ית הַכַּ בֵּ ה בְּ  8הַחֻפָּ

where the chassan must make 

a celebration on the day of the 

chuppah specifically in the 

house of the kallah, 

ה   עוֹש ֶ יתוֹ  לְבֵּ יאָהּ  בִּ מְּ ֶ ש  כְּ ךְ  כָּ וְאַחַר 

, חָדָש  ירוֹ מֵּ י עִּ בְנֵּ  סְעוּדָה לִּ

and afterwards, when he 

brings her home with him, he 

makes a new celebration for 

the people of his city, for those 

who weren't able to attend the 

wedding in the kallah's 

hometown, 

קְרָא סְעוּדַת חָתָן,  and this is what is called the וְזֶהוּ הַנִּּ

celebration of the chassan, 

named after him because it takes 

place in his hometown, 

סְעוּדַת   יא  הִּ ה  הַחֻפָּ יוֹם  בְּ ֶ ש  וּסְעוּדָה 

לָּה כו'.   הַכַּ

while the celebration on the 

day of the chuppah itself is 

called the celebration of the 

 
 שם ובהנסמן  ג"רע ,רח לקמן גם ראה.8
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kallah, named after her because 

it takes place in her hometown. 

יא   ה הִּ הַחֻפָּ יוֹם  בְּ ֶ מְחָה ש  ִּ הַש ּ ן  כֵּּ ם  וְאִּ

לָּה, מְחַת הַכַּ  ש ִּ

If so, the joy on the day of the 

chuppah is primarily the joy of 

the kallah, 

סְעוּדַת   בִּּ ה  הַחֻפָּ אַחַר  לְּ ֶ ש  מְחָה  ִּ וְהַש ּ

מְחַת הֶחָתָן וְעַל   יתוֹ הוּא ש ִּ בֵּ הֶחָתָן בְּ

א כו', רֵּ קָּ מוֹ תִּּ ְ  ש 

and the joy after the chuppah, 

in the chassan's celebration at 

his home, is primarily the joy of 

the chassan, and is called by his 

name. 

וּבְיוֹם   חֲתֻנָּתוֹ  יוֹם  בְּ וֹן  הַלָּש  וְזֶהוּ 

ין.  בִּ וְקָא, וְדַי לַמֵּּ בּוֹ דַּ מְחַת לִּ  ש ִּ

And this is the precise wording 

of the pasuk: “on the day of his 

wedding” and “on the day of 

the joy of his heart” 

specifically — referring to two 

different joys, one of the day 

itself, and one of the chassan's 

heart later on at home. 

לְמַעְלָה   זֶה  דוּגְמַת  כְּ ין  לְהָבִּ נֵּּה  וְהִּ

וָדָם   ר  ש ָ בָּ מֶלֶךְ  ל  ָ מָש  רֶךְ  דֶּ עַל  ]יוּבַן[ 

ת   בַּ ם  עִּ לְעַצְמוֹ  חֲתֻנָּה  ה  עוֹש ֶ ֶ ש  כְּ

 זוּלָתוֹ,

Now, to understand the 

equivalent of this on High, the 

difference between these two 

celebrations as it applies to 

Hashem's “wedding” with the 

Yidden, [it can be understood] 

through the mashal of a human 

king when he makes a wedding 

for his son with the daughter of 

a regular citizen: 

ל   ם כָּ לוּכָה עִּ יר הַמְּ עִּ א הוּא מֵּ נֵּּה יוֹצֵּ הִּ

לָּה   הַכַּ ית  ]לְ[בֵּ ים  רִּ ָ הַש ּ וְכָל  יתוֹ  בֵּ נֵּי  בְּ

ה, ית הַחֻפָּ בֵּ עוּדָה בְּ ם הַסְּ ָ וֹת ש   לַעֲש 

He goes out from the royal city 

with all his household and all 

the officers, to the house of the 

kallah, to make the celebration 

there, in the place of the 

chuppah. 



 

9 Alter Rebbe’s Maamar for Lag Ba’Omer  
 

ה סְעוּדָה   יַּעֲש ֶ ֶ ינוֹ מֶלֶךְ ש  לָּה אֵּ י הַכַּ וַאֲבִּ

ים כו', רִּ ָ לֶךְ וְהַש ּ בוֹד הַמֶּ י כְּ פְנֵּ דוֹלָה לִּ  גְּ

And the father of the kallah is 

not a king, so he doesn't have the 

means to make a great 

celebration befitting the honor 

of the king and the officers, 

מוֹ   כְּ לָל  כְּ ד  מְכֻבָּ מָקוֹם  לוֹ  ין  אֵּ וְגַם 

ים כו', ין הַנָּאִּ רִּ לְטֵּ  פַּ

and also, he has no honorable 

place at all, a place worthy of 

receiving the king, like a 

beautiful palace and the like, 

ים   פָרִּ ן הַכְּ כְפָר מִּ ר בִּּ י הוּא דָּ הְיוֹת כִּּ לִּ

 ]כו'[. 

because he lives in one of the 

small villages. 

לֶךְ   הַמֶּ הַרְאוֹת  בְּ בוֹד  הַכָּ ר  קַּ עִּ וַאֲזַי 

ל   כָּ מִּ ים  לִּ כֵּּ וָכֶסֶף  זָהָב  בְּ רוֹ  ְ עָש  גּוֹדֶל 

ן, כֵּּ ֶ  ש 

And so, the main honor at the 

wedding comes from the king 

showing the greatness of his 

wealth — gold and silver, 

vessels of all kinds — 

אֶחָד   ל  כָּ ים  דוֹלִּ הַגְּ ים  רִּ ָ הַש ּ יו  ָ ]וַ[אֲנָש 

לֶךְ   הַמֶּ י  פְנֵּ לִּ רוֹ  ְ עָש  בוֹד  כְּ מַרְאֶה 

לֶךְ כו',  בוֹד הַמֶּ יל כְּ בִּ ְ ש  לָּה בִּּ  וְהַכַּ

and his men, the great officers 

— each one shows the honor of 

his own wealth before the king 

and the kallah, all of this for the 

honor of the king, 

דֻלַּת   גְּ עֹצֶם  מֵּ מְאֹד  ים  עֲלִּ תְפַּ מִּ וְהַכֹּל 

זֶה כו'.  ר מֻפְלָג כָּ ֶ עשֹ  לֶךְ בְּ  הַמֶּ

And everyone is greatly 

impressed — the villagers, the 

kallah's family, all the locals — 

by the greatness of the king 

and his tremendous wealth. 

רָאוּ   לאֹ  פָר  כְּ בַּ ֶ נֵּי ש  פְּ מִּ אֶלָּא  ינוֹ  אֵּ וְזֶה 

י   נְזֵּ וְגִּ ים  חֲמוּדִּ אוֹצָרוֹת  עוֹלָם  מֵּ

ים,  מְלָכִּ

And this is only because in the 

village they had never seen 

precious treasures and the 

storehouses of kings, 

יהֶם לְפֶלֶא גָּדוֹל כו'. ינֵּ עֵּ י בְּ  and so, it is in their eyes a great וּתְהִּ

wonder. 
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לֶךְ   הַמֶּ א  בָּ ֶ ש  כְּ ה  הַחֻפָּ לְאַחַר  וְאָמְנָם 

לְ]כָל[   סְעוּדָה  ה  וְעוֹש ֶ לוּכָה  הַמְּ יר  לְעִּ

רָיו  ירוֹ וְכָל ש ָ נֵּי עִּ  בְּ

However, after the chuppah, 

when the king comes back to 

the royal city and makes a 

celebration for all the people of 

his city and all his officers, 

י חֲמוּדוֹת   אוֹצְרֵּ ים בְּ ילִּ בָר רְגִּ ה כְּ מָּ הֵּ ֶ ש 

לָל   יהֶם לְפֶלֶא כְּ ינֵּ עֵּ הְיֶה בְּ לֶךְ וְלאֹ יִּ הַמֶּ

 כו',

they are already used to the 

king's storehouses of treasures, 

and so the wealth will not be a 

wonder in their eyes at all, 

הַרְאוֹת   בְּ מְחָה  ִּ הַש ּ הְיֶה  יִּ לאֹ  אֲזַי 

רַעַם   בְּ הְיֶה  יִּ וְלאֹ  בוֹד  וְהַכָּ ר  ֶ הָעשֹ 

לָל,  וָרַעַש  כְּ

at that point the joy will not 

come from showing off the 

wealth and honor, and there 

will be no loud display at all, 

אי   ַ חֲש  בַּ הְיֶה  תִּּ לֶךְ  הַמֶּ מְחַת  ש ִּ ם  אִּ י  כִּּ

ים וכו', רִּ ָ ם הַש ּ עַצְמוּתוֹ עִּ  בְּ

rather, the joy of the king will 

be quiet, internal, a deep joy 

within himself as he celebrates 

with his officers, 

רָם וּכְבוֹדָם   ְ ים לאֹ יַרְאוּ עָש  רִּ ָ וְגַם הַש ּ

ר   ֶ עשֹ  י  לְגַבֵּּ יב  ִּ חֲש  לָא  כְּ הוּא  ֶ ש  אַחַר  מֵּ

לֶךְ כו',  הַמֶּ

and also, the officers won't 

show off their own wealth and 

honor, since their wealth is like 

nothing compared to the king's 

wealth, 

ים   יכִּ צְרִּ הָיוּ  לָּה  הַכַּ ית  בֵּ בְּ פָר  כְּ בַּ אַךְ 

וְדַי   לְבַד,  לֶךְ  הַמֶּ בוֹד  כְּ יל  בִּ ְ ש  בִּּ לְכָךְ 

ין.  בִּ  לַמֵּּ

but in the village, in the house 

of the kallah, they had to do 

this — show off all the splendor 

and wealth — only for the 

honor of the king, because there 

was no other way to give the king 

the honor he deserved in such a 

place. 

ן   כֵּּ ם  גַּ יוּבַן  זֶה  ל  כָּ רֶךְ  דֶּ עַל  ה  וְעַתָּ

 לְמַעְלָה,

Now, by way of all this mashal, 

we can also understand what 

happens on High: 
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ה   מָּ הֵּ ֶ ש  מוֹת  ָ נְש  ם  הֵּ ל  רָאֵּ ש ְ יִּ נֶסֶת  כְּ ֶ ש 

קְרָא   הַנִּּ ילוּת  אֲצִּ ינַת  בְחִּ בִּּ ים  נוֹלָדִּ

ילוּת, אֲצִּ  מַלְכוּת דַּ

that Knesses Yisrael — the 

source-Neshamos of all of 

Yidden — are neshamos that 

are born from the World of 

Atzilus, from the level called 

Malchus of Atzilus, 

לָּאָה, א עִּ מַלְכָּ א דְּ רַתָּ יא בְּ  which is “the Daughter (as it וְהִּ

were) of the Higher Level in 

Atzilus called King,” meaning 

the extension of (the “daughter”) 

of Chochma of Atzilus, which is 

higher than Z’eir Anpin, that's 

also called the King, but on a 

lower level. 

הָיְתָה   ת  בַּ רַזַ"ל  מַאֲמַר  נְיַן  עִּ הוּא  ֶ ש 

כו'   מָהּ  ְ ש  וּבַכֹּל  ינוּ  אָבִּ לְאַבְרָהָם 

יָּדוּעַ.   9כַּ

which is the meaning of what 

the Chachamim say in the 

Gemara: "Avraham Avinu had 

a daughter, and her name was 

Bakol" —  

The term Bakol means "in everything," a name that hints at the level 

of Malchus, which receives from all the higher Sefiros, but is the 

“daughter” of Chochmah represented by Avraham, who was known 

to have רַעְיוֹן ל  כָּ מִּ עֱלָם  הַנֶּ כֶל   an intellect beyond any else’s-ש ֵּ

comprehension, 

ז"א   דְּ "ד  חַבַּ ינַת  חִּ בְּ הוּא  וְהֶחָתָן 

חָכְמָה   מֵּ אוֹרַיְתָא  יא  הִּ ֶ ש  ילוּת  אֲצִּ דַּ

 10נַפְקַת כו'. 

And the chassan — Hashem in 

His role of giving the Torah — is 

the level of Chabad 

(Chochmah, Binah, Daas) of 

Z"A (Z’eir Anpin) of Atzilus, 

the higher emotional Sefiros, for 

the Torah, as the Zohar says, 

"the Torah (at the level of 

 
 ואילך  ב ,קכה  ש"ח ת"אוה .א ,כד  ש"ח ן "רמב .ב  ,טז בתרא בבא ראה.9

 א ,יא שמות  'פ לעיל  נסמן.10
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Chabad of Z"A) comes out from 

Chochmah to a lower level than 

in its original state in 

Chochmah." 

ינַי, יָּרַד ה' עַל הַר סִּ ֶ עָה ש  ָ ש  נֵּּה בְּ  Now, at the time when Hashem וְהִּ

came down on Har Sinai, 

הֶחָתָן   יאַת  יְצִּ ל  ָ מָש  רֶךְ  דֶּ עַל  הַיְנוּ 

יּוּת   ימִּ פְנִּ בִּּ ילוּת  אֲצִּ בַּ ֶ ש  קוֹמוֹ  מְּ מִּ

ז"א כו'   הָאוֹרוֹת דְּ

that is, in the mashal, this 

descent of Hashem corresponds 

to the chassan going out from 

his place in Atzilus, from the 

pnimiyus — the inner core — of 

the Lights of Z"A, 

בּוּר   דִּּ ה'  דְבַר  בִּּ לֶּה  תְגַּ מִּ הְיוֹת  וְלִּ

עַד   עוֹלָמוֹת  מְחַיֶּה  הוּא  ֶ ש  הָעֶלְיוֹן 

פָל כו', ָ ּ יָּה הַש   עוֹלָם הָעֲש ִּ

to be revealed in Malchus as it 

functions on the level of being 

dvar Hashem — the word of 

Hashem — Hashem's Power of 

Speech, as it gives life to all the 

worlds (Beriah, Yetzirah, and 

Asiyah) down to the lowly 

Olam HaAsiyah — this 

physical world. 

מוֹ   כְּ וַעֲצוּמָה  דוֹלָה  גְּ ידָה  יְרִּ וְזֶהוּ 

תוּב וַיֵּּרֶד ה' כו', כָּ ֶ  11ש 

This is a great and tremendous 

descent, as it is written 

(Shemos 19:20), "And Hashem 

descended on Har Sinai." 

הוּא   בּוּר  הַדִּּ יא  הִּ לְכוּת  הַמַּ ֶ ש  יָּדוּעַ  כַּ

ים כו'  וּעָלִּ ּ  12ראֹש  לַש 

As is known, that Malchus, 

which is the level of Hashem's 

Speech, when it creates and 

animates all the worlds, is then 

called “the head of the ‘foxes’”  

 
 כ ,יט  יתרו.11

 ב ,נד  וארא 'ופ  ,א ,לד  שמות  'פ לעיל  נסמן.12
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This refers to the verse (Shir Hashirim 2:15) “  ים עָלִּ ֻ ש  לָנוּ  אֶחֱזוּ 

ים רָמִּ ים כְּ לִּ  let us seize and destroy the forces of kelipa that are-מְחַבְּ

like foxes destroying the vineyard of kedusha,” meaning, Malchus 

descends to also give life to the source of kelipos that are like foxes 

damaging the vineyard. Because it gives life to the “head,” meaning 

the source, of kelipah, it is called “the head of the foxes.” 

בְרָא   לַנִּּ רוֹךְ  עֵּ ין  אֵּ ֶ ש  ים  לִּ גְבָּ מֻּ בַּ ל  הַפּוֹעֵּ

א, ם הַבּוֹרֵּ  עִּ

[Malchus] then needs to 

interact with the limited beings 

of the lower worlds, where there 

is no comparison between the 

created being and the Creator, 

לוּכָה   יר הַמְּ י עִּ פָר לְגַבֵּּ ל הַכְּ ָ מָש  וְזֶהוּ כְּ

ין.  בִּ  כו', וְדַי לַמֵּּ

and this — the gap between 

Malchus acting in the lower 

worlds and the level of the 

Creator — is like the mashal of 

the village compared to the 

royal city. 

וֹת סְעוּדַת   ידָה זוֹ הָיָה לַעֲש  נְיַן יְרִּ אַךְ עִּ

וְקָא   דַּ הָעֶלְיוֹנָה  לָּה  הַכַּ ית  בֵּ בְּ הֶחָתָן 

 כו',

However, the purpose of this 

descent was specifically to 

make the chassan's celebration 

of Matan Torah in the house of 

the supernal kallah, Knesses 

Yisrael as it exists in Malchus 

d'Atzilus, which descends into 

our physical world, 

קוֹלוֹת   בְּ הַגָּדוֹל  הָרַעַש   הָיָה  וְלָכַךְ 

ים כו'   וּבְרָקִּ

and that is why there was the 

great loud display, with thunder 

and lightning at Matan Torah — 

י   ימוּסֵּ עוֹלָם נִּ פָר לאֹ רָאוּ מֵּ כְּ בַּ ֶ י ש  נֵּ פְּ מִּ

לוּכָה הָרַעַש  גָּדוֹל כו',  הַמְּ

because in the village — in our 

physical world — they had 

never seen the customs of 

royalty, the customs of the 

World of Atzilus, the loud 

display, 
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לֶךְ   הַמֶּ בוֹד  כְּ לְהַרְאוֹת  ים  יכִּ צְרִּ וְגַם 

יל.  ר לְעֵּ זְכָּ נִּּ  כַּ

and also, they had to show the 

honor of the king, as 

mentioned above in the mashal. 

ז"א   דְּ ים  עֶלְיוֹנִּ הָאוֹרוֹת  ן  כֵּ וּכְמוֹ 

הָיוּ   ה  מָּ הֵּ ֶ ש  מֶלֶךְ  קְרָא  הַנִּּ ילוּת  אֲצִּ דַּ

כְבוֹד   לִּ הֶרְאָם  אוֹצְרוֹתָיו  בְּ ים  נוּזִּ גְּ

הָעֶלְיוֹן   בּוּר  דִּּ הוּא  ֶ ש  יתָהּ  בֵּ בְּ לָּה  הַכַּ

 כו'.

And similarly to the mashal, the 

Lights of Z"A of Atzilus 

Above, which is called King, 

were stored away in His 

treasures. He revealed them at 

Matan Torah for the honor of 

the kallah in her house, which 

is the level of Hashem's Speech 

of Malchus. 

ילוּת   אֲצִּ ינַת  בְחִּ לִּ רוֹךְ  עֵּ ין  אֵּ ֶ ש  י  וּלְפִּ

י"עַ, בִּ ילוּת בְּ ם הֶאָרַת אֲצִּ  עַצְמָהּ עִּ

And since there is no 

comparison between the level 

of Atzilus itself and the mere 

illumination of Atzilus as it 

descends down into the worlds 

of BIY"A (Beriah, Yetzirah, 

Asiyah) 

הַקּוֹלוֹת   ן  מִּ עֲלוּ  תְפַּ נִּ מְאֹד  לָכַךְ 

בּוּר,   וְדִּ בּוּר  דִּּ ל  כָּ עַל  מָתָן  ְ ש  נִּ וּפָרְחָה 

ין.  בִּ  13וְדַי לַמֵּּ

that is why the Yidden were so 

greatly affected by the voices 

and sounds of Matan Torah, 

and their neshamah flew out at 

every single one of the Aseres 

HaDibros, since they couldn't 

bear the spiritual intensity. 

ךְ, ל כָּ לּוּי כָּ עַם זֶה הָיָה הַגִּּ טַּ  ,And it is for this reason וּמִּ

meaning, to compensate for the 

gap between Atzilus and our 

world, that the revelation was 

so great, 

רוֹ   ְ עָש  בוֹד  כְּ לְהַרְאוֹת  יךְ  רִּ צָּ ֶ הְיוֹת ש  בִּּ because Hashem had to show 

the honor of His wealth to the 

 
 א ,סט  וארא 'פ לעיל  נסמן.13
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יל, ר לְעֵּ זְכָּ נִּּ  kallah's village, as mentioned כַּ

above in the mashal, 

י   פְנֵּ לִּ ים  הָעוֹמְדִּ מֵּ אֶחָד  ל  כָּ וְלָכַךְ 

הֶרְאָה   ילוּת  אֲצִּ ינַת  בְחִּ בִּּ ֶ ש  לֶךְ  הַמֶּ

ן כו', ם כֵּּ רוֹ גַּ ְ בוֹד עָש   כְּ

and that is why each one of 

those (Sefiros and Neshamos) 

standing before the King, on 

the level of Atzilus, also 

showed the honor of his own 

wealth, 

כוּ   ְ מְש  נִּּ ֶ ש  ים  עֶלְיוֹנִּ ים  תָרִּ הַכְּ ל  כָּ וְזֶהוּ 

ין.  בִּ רוֹת כו', וְדַי לַמֵּּ בְּ עַת יוּ"ד הַדִּּ ְ ש   14בִּּ

and this is the meaning of all the 

great Transcendent Lights of 

Hashem that were drawn 

down at the time of the Aseres 

HaDibros, as the Gemara in 

Shabbos 88b describes how 

every Yid received two 

“crowns” of Hashem's Light at 

Matan Torah. 

יוֹם   בְּ יב  תִּ כְּ ה  הַחֻפָּ לְאַחַר  אָמְנָם 

וְקָא, בּוֹ דַּ מְחַת לִּ  חֲתֻנָּתוֹ וְש ִּ

However, after the chuppah, it 

is written specifically, “the day 

of his wedding” and “the joy of 

his heart,”  meaning two distinct 

joys, 

ה   וְנַעֲש ָ הַתּוֹרָה  לוּ  בְּ קִּ בָר  כְּ ֶ ש  וְהוּא 

ילוּת כו', אֲצִּ חוּד זוּ"נ דַּ  יִּ

this is referring to the time when 

the Yidden had already 

received the Torah, and the 

yichud of Z"A and Malchus of 

Atzilus had already taken 

place, 

י   בְנֵּ ה הֶחָתָן הָעֶלְיוֹן סְעוּדָה לִּ אֲזַי עָש ָ

לָל, לאֹ רַעַם וָרַעַש  כְּ ירוֹ בְּ  עִּ

at that point the Chassan 

(Hashem) Above made a 

celebration for the “people of 

His own city” as it were, 

meaning the Neshamos and 

 
 ב ,פח שבת.14
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Sefiros of Atzilus, with no loud 

display at all, 

יּוּת הָאוֹרוֹת   ימִּ נִּ ינַת פְּ חִּ י הֲלאֹ נֶגֶד בְּ כִּּ

ל   כָּ יבָא  ִּ חֲש  לָא  כְּ ילוּת  אֲצִּ דַּ ז"א  דְּ

וַעֲבָדָיו   רָיו  ש ָ בְּ ים  טִּ ְ ּ ש  תְפַּ הַמִּּ הָאוֹרוֹת 

 כו',

because compared to the level 

of pnimiyus — the inner core — 

of the Lights of Z"A of Atzilus, 

all the Lights that spread out 

into His officers and servants 

are like nothing, 

אֶת   ים  רְתִּ ָ הַמְש  ים  יסִּ רִּ הַסָּ ז'  קְרָא  הַנִּּ

ין.  בִּ יָּדוּעַ, וְדַי לַמֵּּ לֶךְ כַּ נֵּי הַמֶּ  15פְּ

meaning, the Lights referred to 

as the seven servants who serve 

before the king, as is known, 

the seven lower aspects of the 

Sefiros that are the "servants" of 

the higher Sefiros, like the seven 

officers in Megillas Esther who 

served before the king, all of 

these are like nothing compared 

to the essential Lights of Chabad 

of Z”A. 

בוֹד   כְּ לְהַרְאוֹת  ים  יכִּ צְרִּ ינָם  אֵּ ן  כֵּּ וְעַל 

ין.  בִּ ר כו', וְדַי לַמֵּּ ֶ  עשֹ 

And therefore, they have no 

need to show forth the honor of 

wealth, because everyone 

present already understands the 

king's true greatness from within. 

י,   ינַת ]הָ[עַצְמִּ בְחִּ מְחָה אֶלָּא בִּּ ִּ ין הַש ּ וְאֵּ

ין.  בִּ בּוֹ, וְדַי לַמֵּּ מְחַת לִּ יוֹם ש ִּ  וְזֶהוּ בְּ

And Hashem’s joy is entirely in 

Himself, a deep, inward joy, and 

this is what is meant by “on the 

day of the joy of his heart.” 

י   ינֵּ מִּ ב'  הָיוּ  בוּעוֹת  ָ ש  בְּ ֶ ש  מוֹ  כְּ נֵּּה  וְהִּ

סְעוּדַת   בִּּ יל  לְעֵּ רוֹת  זְכָּ הַנִּּ מָחוֹת  ש ְ

יל, רוֹת לְעֵּ זְכָּ לָּה וּסְעוּדַת הֶחָתָן הַנִּּ  הַכַּ

Now, just as on Shavuos, there 

were the two kinds of joy 

mentioned above, the 

celebration of the kallah and 

the celebration of the chassan, 

 
 ו "פ ,ו"שמ (כ "כסה שער) ח "ע ראה .י ,א אסתר .15
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תּוֹרָה   בַּ ֶ ים ש  סְתִּ עוֹמֶר בִּּ ל"ג בָּ ן בְּ מוֹ כֵּ כְּ

מָחוֹת, י ש ְ ינֵּ  הָיוּ ב' מִּ

so too on Lag BaOmer, in the 

“wedding” between Hashem and 

Yidden through the hidden 

dimension of the Torah, there 

are two kinds of joy: 

ית הֶחָתָן כו',   בֵּ לָּה וְהַב' בְּ ית הַכַּ בֵּ א' בְּ

ין.  בִּ  וְדַי לַמֵּּ

The first in the house of the 

kallah — the celebration of 

Penimiyus HaTorah as it was 

revealed in this world during 

Rashbi's lifetime — and the 

second in the house of the 

chassan — the celebration of 

Penimiyus HaTorah as it exists 

in Atzilus, which Rashbi entered 

at his histalkus. 

הָיְתָה   "י  בִּּ ְ רַש  נֵּּה  הִּ בָר,  הַדָּ אוּר  וּבֵּ

י   לִּ בְּ ילוּת עַצְמוֹ מִּ ינַת אֲצִּ חִּ בְּ מָתוֹ מִּ ְ ש  נִּ

יאָה, בְרִּ ים דִּּ לִּ כֵּ ר בְּ  16הֶסְתֵּּ

The explanation of this is as 

follows: Rashbi's neshamah 

itself was from the level of 

Atzilus, without any 

concealment in the kelim 

(vessels) of Beriah, unlike most 

neshamos, which descend 

through Beriah and pick up its 

limitations. 

הָיוּ   לָּם  כֻּ יבָא  עֲקִּ י  רַבִּּ י  ידֵּ לְמִּ תַּ ן  וְכֵּ

ר מְקוֹר הַתּוֹרָה, קַּ הֶם עִּ  בָּ

And similarly, the talmidim of 

Rabbi Akiva — all of them had 

within themselves the main 

source of the Torah, meaning, 

the spiritual root of Torah itself. 

י   יְדֵּ וְעַל  חָה  כְּ תַּ ְ ש  נִּ הַתּוֹרָה  ֶ ש  יָּדוּעַ  כַּ

הוּחְזְרָה   יבָא  עֲקִּ י  רַבִּּ י  ידֵּ לְמִּ תַּ

As is known: During a difficult 

period the Torah was 

forgotten, and through the 

 
שער .א ,רפ משפטים 'פ לקמן  .(תלא 'ע) כאן  ב"תקס ז"אדה מאמרי גם ראה 16

 .האמונה פה ,ב  .שערי  אורה  )שער הפורים  (עג ,ב
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ל, רָאֵּ ש ְ  talmidim of Rabbi Akiva, it 17לְיִּ

was returned to the Yidden, so 

they were the channel through 

which the Torah re-entered the 

world. 

ה   מָּ הֵּ ֶ ש  הֶחָתָן  ינַת  חִּ בְּ ב'  ם  הֵּ ן  כֵּּ וְעַל 

מוֹת   ְ ש  נִּ כְלָלוּת  לִּ תּוֹרָה  ים  יעִּ פִּּ ְ ש  הַמַּ

ל כו'.  רָאֵּ ש ְ  יִּ

And therefore both — Rashbi 

and the talmidim of Rabbi Akiva 

— are on the level of the 

chassan, since they are the ones 

who gave over the Torah to all 

of the Neshmos of the Jewish 

People.  

לְיָא   גַּ ינַת  חִּ בְּ ים  יעִּ פִּּ ְ ש  הַמַּ ם  הֵּ אַךְ 

תּוֹרָה, בַּ ֶ  ש 

However, the talmidim of Rabbi 

Akiva were the ones who gave 

over the revealed level of the 

Torah (Nigleh) — 

ר, סְתָּ יעַ הַנִּּ פִּּ ְ ש  "י הָיָה הַמַּ בִּּ ְ  while Rashbi was the one who וְרַש 

gave over the hidden dimension 

(Nistar), the inner level of the 

Torah, 

אוֹרַיְתָא   ין דְּ אָמְרוֹ רָזִּ י חַיָּיו בְּ ל יְמֵּ י כָּ כִּּ

תוּם   הַסָּ ינַת  חִּ בְּ יךְ  ִּ מַמְש  הָיָה 

תּוֹרָה   בַּ [גְנְזוּ  ]נִּּ ֶ ש  ילוּת  אֲצִּ דַּ בָאוֹרוֹת  דְּ

זֶה הָעוֹלָם.  ית בְּ גְלֵּ  הַנִּּ

because all the days of his life, 

by saying the secrets of the 

Torah he was drawing down 

the hidden dimension of the 

Lights of Atzilus that are 

stored away inside the revealed 

Torah as it appears in this 

world. 

ד   מְיַחֵּ הָיָה  ֶ ש  ים  חוּדִּ יִּ ל  כָּ ֶ ש  מְצָא  וְנִּ

י חַיָּיו   כָל יְמֵּ וְקָא בְּ לָּה דַּ ית הַכַּ בֵּ הָיָה בְּ

ין.  בִּ יל, וְדַי לַמֵּּ ר לְעֵּ זְכָּ נִּּ  כַּ

And so, it comes out that all the 

times he brought down 

Hashem's Inner Light during 

his lifetime were specifically in 

the “house of the kallah,”  

 
 שם י "וברש ב  ,סב יבמות ראה.17
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drawing the secrets of Atzilus 

down into this physical world all 

the days of his life, as 

mentioned above in the mashal 

of the chassan making the 

celebration in the kallah's 

hometown. 

ה   עָש ָ קוּתוֹ  לְּ סְתַּ הִּ לְאַחַר  אָמְנָם 

ילוּת   אֲצִּ ינַת  בְחִּ בִּּ יתוֹ  בֵּ בְּ סְעוּדָה 

 עַצְמוֹ,

However, after his histalkus, 

he made the second celebration 

in his own home, in the level of 

Atzilus as it exists in itself, no 

longer drawing it down into this 

world but uniting with it on its 

own terms, 

ין.  בִּ "י, וְדַי לַמֵּּ בִּּ ְ רַש  לּוּלָא דְּ  And this is the meaning of the וְהַיְנוּ הִּ

Hilula of Rashbi — the 

wedding-style celebration of 

Rashbi on the day of his 

histalkus. 

In the maamar Gal Einei said on Lag BaOmer 5737, the Rebbe explains 

(see there chapter 3 and footnote 19):  

On the day of the histalkus (passing away), Rashbi was already beyond 

the limitations of the physical body even while he was still physically 

alive in his body, since he was already in “histalkus-mode.”  

Therefore, he was able to accomplish two things:  

First, he accessed the deepest possible secrets of the Torah as they are 

found in Atzilus, without any limitation from the body.  

Second, he was able to reveal and bring down these deepest secrets of 

the Torah, called רזין דרזין-most hidden of secrets,  corresponding to the 

  .of the Torah, into this physical world חיה יחידה

In other words, even though the Alter Rebbe seems to say that the 
“Chassan’s Seuda” in Atzilus occurred only after his histalkus, in reality, 
the Chassan’s Seuda began the day before he physically left the world. 
And he was able to share with us down here from that Chassan Seuda of 
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Penimiyus HaTorah, and open the door for us to access it on our own level 
every year on his yahrtzeit.  

                                                                                                                         

Summary and explanation of the Maamar: 

Rabbi Shimon bar Yochai, known as Rashbi, asked something 
unusual. He asked that the day of his histalkus, the 18th of Iyar, the 
33rd ( ל"ג-Lag) day of the Omer, be celebrated like a wedding. 

Two questions on this: First, what does a tzaddik's passing, which 
is a very sad occasion, have to do with something joyous like a 
wedding? Second, why specifically a wedding, and not some other 
simcha? 

To answer, we need a few pieces of background. 

Who Rashbi really was. 

Rashbi was a nitzutz, a direct extension, of Moshe Rabbeinu 
himself18. Moshe gave us the entire Torah, but the  הַתּוֹרָה נִימִיּוּת   פְּ
stayed concealed inside that Torah. Rashbi's job, as Moshe's 
extension, was to reveal that נִימִיּוּת הַתּוֹרָה  .into this world פְּ

Lag BaOmer is a secret Yom Tov from Moshe Rabbeinu's times. 

Think about how Shavuos works. We count 49 days of Sefira, and 
that work we do “from below to Above” draws down Hashem's 
revelation “from Above to below” on the 50th day, when the Torah 
shines into the world in a deeper and more powerful way than the 
year before. 

Lag BaOmer works the same way on a smaller scale. Counting 32 
days of Sefiras HaOmer is also work we do “from below to Above” 
that brings down Hashem's revelation “from Above to below” on 
the 33rd day. Except that this revelation is specifically of  נִימִיּוּת פְּ
 ,the inner dimension of the Torah. It's a preparation, a taste ,הַתּוֹרָה
of the complete revelation that comes on the 50th day. 

 
פרק שמואל  הליקוטים ספר ;לו הקדמה הגלגולים שער ,ל"האריז  כתבי ראה 18
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The Frierdiker Rebbe explains it like this19: When Hashem gave us 
the Torah, that was Hashem's wedding with the Yidden. Lag 
BaOmer was the נָאִים  the engagement, the preparation for the ,תְּּ
marriage. The נָאִים נִימִיּוּת הַתּוֹרָה brought a giluy of תְּּ  as a taste before פְּ
complete Matan Torah20. Every year since, on Lag BaOmer there is 
a giluy of נִימִיּוּת הַתּוֹרָה  .פְּ

Why did Hashem choose this day for Rashbi's histalkus? 

Because Rashbi's mission was to reveal הַתּוֹרָה נִימִיּוּת   Hashem ,פְּ
arranged for his complete ascent to Atzilus to occur specifically on 
Lag BaOmer. The day of a tzaddik's histalkus is the day he can 
reveal more than ever before, because he is no longer bound by the 
limitations of the body. Putting his histalkus on Lag BaOmer meant 
he could reveal the deepest possible secrets of נִימִיּוּת הַתּוֹרָה  into this פְּ
world, without any limitations whatsoever. 

What is a Wedding celebrating? 

According to Kabbalah and Chassidus, there are two main reasons 
for a Jewish wedding celebration: 1- Because of the tremendous 
opportunity to fulfill the mitzvah of having children, which is the 
greatest mitzvah possible. 2- Because the chassan and kallah's 
neshamos were originally one complete Neshama before 
descending into this world. As part of the descent, the Neshama 
splits into two halves, one male and the other female21, and these 

 
המאמרים  ספר ) ב "תרצ בעומר ג"ל  — טוב  מה הנה לדוד  המעלות  שיר ה"ד  19
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two halves of the same Neshama come into different bodies and 
into different families in different places. Only by the Wedding do 
these two half Neshamos reunite to become one complete 
Neshama. It's a spiritual reunion of the deepest and highest form. 
Like a parent and a child that were separated for many years, not 
knowing how to find each other, and now find each other again. 

Why is Shavuos like a Wedding: 

Based on this analogy, we understand why Shavuos is like a 
wedding:  

1- Through Hashem giving us the Torah, we have the power 
to fulfill Mitzvos in the physical world and bring His 
Essence into this world, fulfilling the purpose of creation. 
These Mitzvos are like spiritual children, like the Gemara 
says: What is a person's living legacy in  — 22וֹת ירוֹת? מִצְּ מַאי פֵּ
this world? The Mitzvos he fulfilled.  

2- Our Neshamos are originally a part of Hashem Himself23, 
that descended into the body in the physical world. 
Through Torah and Mitzvos, we reunite our Neshamos 
with Hashem, just like the Neshamos of the chassan and 
kallah reuniting at the wedding. 

Two Types of “Wedding” with Hashem: 

Even though Lag BaOmer was originally like an engagement 
celebration, a preparation for the great wedding with Hashem on 
Shavuos, after the Torah was given, it took on a new meaning. 
Now, Lag BaOmer has two dimensions:  

1) It's the preparation for the upcoming Shavuos.  

2) It's the mini Matan Torah, as it were, of נִימִיּוּת הַתּוֹרָה   .פְּ

Meaning, although everything in the Torah, including נִימִיּוּת הַתּוֹרָה  ,פְּ
was given to us through Moshe at Matan Torah on Shavuos, 
nonetheless, the revelation, the unpacking of those teachings, 

 
 ז"פל תניא וראה ."מצות ?פירותיהן  איזהו " :א ,מ קידושין  ראה.22
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happens in many stages. The “unpacking” of נִימִיּוּת הַתּוֹרָה  happens פְּ
in a very strong way on the day of Lag BaOmer.  

Because of this, Lag BaOmer isn't just an engagement celebration; 
it's also a mini wedding celebration, similar to the greater wedding 
celebration on Shavuos for receiving the new Light of the revealed 
part — Nigleh — of the Torah. In that sense, Lag BaOmer is like a 
spiritual wedding in its own right, besides just being a preparation 
for Shavuos. 

Two celebrations in a Wedding: 

Now, since a wedding means two people from different families 
coming together, it's not possible to make a single celebration that 
both families will enjoy equally. Because the chassan makes the 
wedding in the city of the Kallah, the celebration that happens at 
the actual Wedding itself will be enjoyed more by the kallah and 
her family, since she is in her hometown with all of her friends, 
unlike the chassan, who is in a strange city with only a few of his 
friends. Therefore, when the chassan and kallah go back to the 
chassan's hometown, they make another celebration for all of the 
chassan's friends and family who weren't at the wedding, so that 
the chassan can enjoy celebrating in his own hometown. So, every 
wedding actually has two celebrations: One mainly for the kallah, 
the actual wedding day celebration, and one mainly for the 
chassan, after the wedding, when he goes back home. 

Hashem's Celebrations with us: Shavuos and Lag BaOmer 

Back to what this represents spiritually: At Matan Torah on 
Shavuos, Hashem's main celebration was “in the kallah's 
hometown,” meaning the Yidden's place of residence—the physical 
world. Hashem “descended” to reveal Himself in this world, so 
that Yidden, as they live in a physical body, saw His Glory, Majesty, 
and Oneness. But after Matan Torah, Hashem told Moshe to go up 
to learn with Him in Shamayim for 40 days and nights, to learn the 
Torah as it is understood in Shamayim, and then bring it back to 
earth. This celebration of Torah revelation was in “the Chassan's 
place,” meaning Hashem's “place,” as it were, the Torah as taught 
in Atzilus. So, the only person who participated in “the Chassan's 
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celebration” that followed “the Kallah's celebration” was Moshe 
Rabbeinu himself. 

Similarly, Rashbi revealed Hashem's נִימִיּוּת הַתּוֹרָה  into this world פְּ
his entire life. Meaning, he created a Torah-wedding celebration 
“for the Kallah” for Yidden, in the “kallah's hometown” in this 
physical world. But on the day of his histalkus, he was able to 
experience the Torah-wedding celebration of הַתּוֹרָה נִימִיּוּת   on the פְּ
Chassan's side — as Hashem celebrates it in Atzilus, the celebration 
of נִימִיּוּת הַתּוֹרָה  in its loftiest, purest, and most powerful form. But פְּ
he was able to share that lofty celebration in Atzilus with us down 
here in this world, by revealing the deepest secrets of  נִימִיּוּת הַתּוֹרָה  פְּ
known as רָזִין  He opened the door for us to experience some .רָזִין דְּ
of Hashem's own celebration of His connection with us through 
נִימִיּוּת הַתּוֹרָה  .פְּ

The Reason for the Simcha: 

Now we can answer the question of why the simcha and why it's 
like a wedding: 

The simcha is because Rashbi had a Neshama of Atzilus itself. Even 
though he was in the physical world, he didn't regard it as his 
natural home. His bond with Hashem at Atzilus was powerful and 
burning in him throughout his life. On the day of his histalkus, he 
wasn't “dying,” chas veshalom; he was reuniting with Hashem at 
the highest level, like two halves of the chassan and kallah's 
neshamos reuniting. He felt no pain or discomfort whatsoever, only 
the joy of reuniting with Hashem, the Source of all life.  

And like a wedding that empowers the mitzvah of having children: 
On that day, Rashbi revealed the most powerful secrets of the 
Torah, which flow into the teachings of Chassidus and inspire us to 
fulfill mitzvos and bring Hashem into this world. Therefore, Rashbi 
only felt simcha. But more importantly, He opened the door for 
every Jew for all time to rejoice with him, and rejoice with Hashem 
in His celebration of the connection with us that  הַתּוֹרָה נִימִיּוּת   פְּ
establishes. In effect, Rashbi turned Lag BaOmer from a secret Yom 
Tov into a public Yom Tov for all time. 
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Lessons in the Service of Hashem from the Maamar: 

Lesson One: Every Yid has access to the Atzilus-level wedding 

through our connection to the Rebbe. 

The Atzilus-level wedding celebration that this maamar describes 

— uniting with Hashem in His own "palace" through  נִימִיּוּת הַתּוֹרָה  פְּ

— would normally be reserved only for the greatest tzaddikim. A 

regular Yid, on his own, has no way of getting there. But Rashbi 

opened a channel. He took that ascent, that ultimate reuniting with 

Hashem in Atzilus, and made it shareable, for every Yid, for all 

time. 

Practically, that channel runs through Rashbi's successors. Most 

directly, for us, through all the Rebbeim of Chabad, and especially 

the Rebbe, Nasi Doreinu. They are the ones who teach us what 

Rashbi's teachings mean and how to apply them in our own lives. 

Through our connection to them, and through our effort in learning 

their teachings, we get to take part in that Atzilus-level celebration. 

The same celebration that, on our own, we could never reach. 

This is something to keep in mind whenever we sit down to learn 

Chassidus, or to listen to a sicha, or even just when we strengthen 

our personal hiskashrus to the Rebbe. It is not a side activity. It is 

the practical way an ordinary Yid plugs into the same simcha that 

this maamar is describing. 

Lesson Two: Nigleh and Penimiyus are two different ways 

Hashem connects with us — and both are needed. 

The Alter Rebbe explains that we have two types of “wedding 

celebrations” with Hashem, one on Shavuos for Nigleh, the 

revealed dimension of Torah, and one on Lag BaOmer for Nistar, 

the inner dimension of the Torah. 
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Then he continues, explaining that the celebration Hashem makes 

for us on Shavuos is like the one the Chassan makes for the Kallah 

in her hometown to make her comfortable. Hashem came down to 

us in the physical world to give us the Torah. But on Lag BaOmer, 

the wedding celebration is like the kind the Chassan makes for his 

family and friends in his own hometown. Hashem is making this 

celebration of Penimiyus HaTorah in Atzilus, Hashem’s 

“hometown” as it were. Perhaps we can learn from this as follows: 

Hashem connects with us in Torah in two very different ways. 

In Nigleh — Chumash, Tanach, Mishnayos, Gemara — Hashem 

comes down to our level. He lets His Torah be dressed in stories, in 

cases of an ox goring a cow, in the give-and-take of a sugya. He 

rejoices with us as we live in the physical world and use our normal 

human mind to figure out what the Torah is teaching us. That is the 

wedding in the kallah's hometown. Hashem is leaving His palace 

and coming to us. 

But in נִימִיּוּת הַתּוֹרָה  the Zohar, Pardes, Eitz Chayim, Chassidus — פְּ

— Hashem's wisdom stays close to its original form, the way it 

looks in Atzilus. It does not come down to us. Instead, it asks us to 

pick ourselves up and connect with Hashem at His level. 

And the maamar is teaching that this second way is an even deeper 

simcha for Hashem. It is one thing to open the door of our mind 

and let Hashem in at our hometown level. It is something else 

entirely to pick ourselves up and follow Him back to His royal 

palace, into His Atzilus wisdom, into הַתּוֹרָה נִימִיּוּת   The first is a .פְּ

beautiful wedding. The second is the wedding where Hashem is 

finally home, and we came along. 
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This is why a Yid cannot be satisfied with only learning Nigleh, no 

matter how much. Both ways of connecting are needed. One is 

Hashem coming to us. The other is us going to Him. 

Lesson Three: Let the Torah change how you see reality, not the 

other way around. 

In the maamar Padah BeShalom 574124, the Rebbe explains that just 

as the Yidden are in galus, and the Shechinah is in galus, the Torah 

itself is in galus. What kind of galus? 

It works like this. Each one of us comes to the sefer carrying our 

own picture of reality. The way we already understand life, what's 

important, what's possible, what makes sense, and what doesn't. 

That picture is shaped by our nefesh habahamis, our nefesh 

hasichlis, the world we live in. It's there before we open the sefer, 

and it stays with us while we learn. And what tends to happen, 

almost without us noticing, is that we squeeze the Torah to fit inside 

that picture. The Torah arrives in our mind already pre-trimmed to 

match the box we brought with us. That, the Rebbe is teaching, is 

the Torah's galus. 

The Mishna in Avos has a sharp term for this tendency: 

ֹּא כַהֲלָכָה25  ל ה פָנִים בַתּוֹרָה שֶּ גַלֶּ  מְּ

 — interpreting the Torah differently from what the Torah actually 

means. 

 
א"תשמ'ה כסלו ט "י בהתוועדות  נאמר  — א"תשמ נפשי בשלום  פדה ה"ד  ,24

 לפני תפלת מנחה ביום ג ,'ט "ו )טו"ב (כסלו תשמ "א .נדפס  בקונטרס "סיום

 .והכנסת  ספר תורה) "קה"ת תשמ"א ,(ובס 'המאמרים  מלוקט 

ראה .(יב "מ מהדפוסים ובחלק ,יא"מ - שלפנינו במשניות) יא"מ ג "פ אבות  25

 רמב"ם פיהמ "ש שם ,ופירוש רע"ב  ופירוש המשנה  לרמב "ם .וראה ריטב "א

 .סנהדרין  צט  ,ב
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The simple pshat of the Mishna is the loud, extreme version. 

Someone takes the Torah's halachic words, twists them to say the 

opposite, or something different, from what the Torah really 

intended — in order to make the Torah permit something he wants 

— and then blames the Torah for the answer he himself 

manufactured. That is the dramatic, severe form, and anyone 

reading this maamar would never go anywhere near that, chas 

veshalom. 

But in a much subtler way, the same idea also applies any time we 

learn something in Torah and explain it through a set of 

assumptions that actually run opposite to the assumptions on 

which the Torah is built. We aren't twisting halacha. But quietly, 

gently, we're still putting a face on the Torah that's a little more ours 

than the Torah's. That, too, is a soft, everyday form of   פָנִים ה  גַלֶּ מְּ

 The Mishna's strong language is there to remind us how .בַתּוֹרָה

seriously the Torah takes the direction this tendency runs in, even 

in its gentlest forms. 

Here is a concrete example. A person opens a Torah source and 

learns that a wife is asked to respect her husband and, when she 

can, follow his guidance. Now, suppose this person already carries, 

from the world around him, a strong assumption that any teaching 

of that kind has to reflect male bias. If he then concludes that the 

Torah itself is "male-biased," he has — quietly, almost without 

realizing it — been ֹּא כַהֲלָכָה ל ה פָנִים בַתּוֹרָה שֶּ גַלֶּ  What he has done is .מְּ

project onto Hashem the kinds of biases a human being might have, 

as though the Author of the Torah Himself could fall prey to gender 

bias, chas veshalom. He's measuring Hashem's words against his 

own framework instead of letting Hashem's words reshape it. 

The right move in that moment is the opposite: to open up. To 

accept that whatever Hashem says is absolute emes, and that if I 
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don't yet understand it, the limitation is on my side, not in the 

Torah. Chazal teach this directly on the pasuk   ם ק הוּא מִכֶּ ֹּא דָבָר רֵּ כִי ל

. The Torah never says anything empty or silly, chas 26 ם חַיֵּּיכֶּ כִי הוּא 

veshalom. And if a Torah teaching ever sounds empty or silly to 

you — the pasuk's own word for that is מִכֶּם. The silliness is coming 

from you. From a part of you that hasn't yet opened up wide 

enough to hear what Hashem is actually saying. 

The avodah is to do the opposite. To let the Torah be the one doing 

the squeezing — squeezing us, gently, out of our own box. Hashem 

gave us the Torah  

רִיּוֹת 27, ת הַבְּ ן אֶּ ף בָהֶּ צָרֵּ  לְּ

 to refine us, to slowly reshape our assumptions about reality so 

they begin to match Hashem's. The Torah is meant to change the 

shape of our box, not the other way around. 

This maamar is making the same point in a different way. Hashem 

makes Himself "uncomfortable," as it were by descending to our 

level no matter what situation we are in. He's willing to do that for 

us. But the deeper avodah is on our side: that we be the ones who 

stretch, the ones who step a little outside where we're comfortable, 

and pick ourselves up to start seeing things from Hashem's vantage 

point. 

So when we sit down with a sefer, it's worth pausing before 

deciding we've fully grasped what we just learned. Of course, we 

 
שאין ?למה  ,מכם — הוא  רק אם" :א"ה א"פ פאה ירושלמי .מז ,לב האזינו  26

 אתם יגעין בתורה ."ראה גם  בראשית רבה פא ,א .ובמדרש תנחומא  וזאת

 .הברכה ג 

תניא וראה .ח שמיני תנחומא .ג ,ג"פי רבה ויקרא .א ,ד "פמ רבה בראשית 27

 .פ"ד  ;אגרת  הקודש סי 'כו )קמד  ,ב(
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have to start at the level we're on — there's no other place to start 

from. But the level we're on now isn't the ultimate level the Torah 

is trying to bring us to. The goal is to let the learning slowly do its 

work on us. Change our perspective. Adjust our assumptions. 

Quietly stretch our mental box so that it's closer to the Torah's 

perspective. 

That is when the wedding becomes a two-way street. If Hashem is 

coming down to our level but we aren't also picking ourselves up 

to His level, even a little bit, then yes, Hashem is married to us — 

but we aren't yet showing up as a real partner. We aren't fully 

invested in the relationship. 

For Hashem's wedding with us to be complete, it isn't enough to 

learn only the revealed Torah. And it isn't enough to learn even 

Torah itself only through the lens of our own human mind that we 

already have before we sat down. We also need to learn  נִימִיּוּת פְּ

 And alongside that, we need to gently open our mind and .הַתּוֹרָה

heart and let ourselves be stretched — to begin seeing things from 

Hashem's perspective and to let His way of looking at reality slowly 

become ours through our learning 

                                                                                                              
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לזכות כל ילדי החסידים שיתנו חסידישע נחת לכ"ק אדמו"ר  
 ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה 
רייזל וכל יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות  
 וליליך בדרכי החסידות, ויפוצו מעיינות אור החסידות 

*** 

עבור ליבא דוואשע בת  ולזכות רפואה שלימה 
 רחל לאה, ורחל לאה בת פעסל טובה,

 בקרוב ממש 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

הבר מצוה של הבחור הת' לזכות   

יחי' נחמן יהודה בן יוסף יצחק פלדמן ש  

 ביום יז' אייר תשפ"ו 

 שיזכה להיות חסיד, ירא שמים, ולמדן 

*** 

Did you enjoy this maamar? Please consider partnering in 

this project! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view other maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact 

me lessonsinlikutaytorah@gmail.com 

http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

