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Letter From the Compiler 

 

Learning Chasidus has its double challenge: 

 

(i) As with every study, there is understanding the logic of the teachings. 

 

(ii) However, there is also the additional challenge of understanding the very 

‘characters’ of the topic, such as the “Supernal Crown” “Emanations” “Faces” 

“Finite Permeating Light” “Infinite Circular Light”, etc.. 

 

For example, for learning Tractate Baba Basra in the Talmud, what needs to be newly 

acquired is the Torah’s logic of Real Estate Law. However, the very concept of Real 

Estate, Partnerships, and Civil Damages, are not foreign to the novice student. In Cha-

sidic teachings, the very concepts themselves, void of the logic, explanations, and 

extrapolations, are foreign and abstract to the novice student. The goal of this work 

is to introduce the novice student to both, the concepts and the logic of Chasidus. 

 

Additionally, as in any intellectual works on any topic, there are two approaches. 

One is of Sharpness, which is called “uprooting mountains and grinding them one against the 

other”. This format searches to shed the outer layers of the intellect, and to get to its 

finest abstract spiritual kernel truth of truths. A second format is, as Rashi puts it, “I have 

come but to explain the simple meaning of the Scripture.” My goal, is but the latter format. 

 

And here again, the goal is to explain the simple meaning of these abstract concepts in 

a most practical, tangible, and digestible manner. In a way that the reader truly owns it, and 

can thus, incorporate it into his day-to-day practical living of life. In his personal 

and business relationships, and in the way he goes about his pursuit of his goals and 

growth.  

 

* * * 

 

I graciously thank HaRav HaChosid Chaim Shaul Bruk for providing me with the 

text file. 
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Additionally I graciously thank HaRav HaGoan, HaRav HaChosid Leib Schapiro 

for always being there to help me understand difficult concepts being explained. 

 

* * * 

 

None of this would be possible without the gracious gifts of sponsorships which 

allows me to continue doing this work and providing it to you. May G-d almighty 

bless each and every one of you sponsors with health, happiness, and abundance, 

hundredfold. 

 

* * * 

 

Lastly, I want to thank all those who took the time to give me their feedback as I 

was sending out the individual installments of this mamor. With this I request of 

each of you readers to as well kindly forward your comments and feedback to 

ChabadNMiami@gmail.com or WhatsApp/Text 786-423-4436. 

 

* * * 

 

With the heartfelt prayer and longing of each and every one of us, that we merit the 

final redemption through our righteous Moshiach, when we will have the resurrec-

tion of ‘those who are dwelling within the earth’, our Rebbe at their head, and we will hear 

“New Teachings” from his holy mouth, speedily in our days, 

 

I remain,  

Avrohom Aharon HaKohain ben Chana 

Yom HaHilulah, 3rd of Tamuz, 5786 
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Introduction to this Mamor 

 

This mamor was delivered in the new format that only our Rebbe delivered some 

of his mamorim: Mamor Kein Sicha - Mamor in Like Kind of a Shicha. The reasons the 

Rebbe gave for this new style of mamorim is (a) “It will be easier for me and for you”, 

and (b) “This way I can ‘smuggle through’ another mamor”. 

 

By a mamor a specific preparatory melody was song, the Rebbe would tie his hand 

with a handkerchief, as his predecessors did while delivering a mamor, all Chasidim 

would stand, the Rebbe would close his eyes, and the Rebbe would speak in a spe-

cial sing-song fashion. By a Mamor Kein Sicha - Mamor in Like Kind of a Shicha, there 

was no preparatory melody, the Chasidim would not stand (some Chasidim, the mo-

ment they realized that this was a Mamor Kein Sicha - Mamor in Like Kind of a Shicha would stand up), 

the Rebbe’s holy eyes were open, and most often, the mamor was delivered not in 

the specific sing-song fashion of a mamor. However, the Rebbe did tie his hand 

with his handkerchief. Simply speaking, the “easier for you” that the Rebbe was 

speaking of was that Chasidim did not need to stand. What the “easier for me” 

meant, I can only share what I witnessed, that in a regular mamor there was an in-

tensity to the Rebbe’s delivering the mamor, a far quicker pace to the Rebbe’s talk-

ing, and an intensity in the Rebbe’s breathing. Deeper than this, it is beyond me to 

know what the Rebbe was referring to with the “and easier for me”. 

 

Concerning the “‘smuggle through’ another mamor”, it was clear throughout all the gen-

erations that there was a danger and self-sacrifice every time that a Rebbe would 

bring us a mamor teaching from above. The Alter Rebbe was told be his teachers, the Baal 

Shem Tov and the Mezritcher Maggic, how there was a Heavenly Tribune upon him for 

revealing the Tanay. The Alter Rebbe sat in the Tzar’s Prison until the Heavenly Tribune 

was over. The days of prison for the Alter Rebbe was 53 days, coinciding with the 53 

chapters that the Tanya consists of. 

 

The Alter Rebbe  was called upon to defend his teacher’s life, the Mezritcher Maggid, 

for the Maggid’s  teaching of Chasidus. The Alter Rebbe did this with a metaphor of a 

prince who needed to digest the minerals of the center gem of his father’s crown in 

order to save the prince’s life. In Heaven they accepted the Alter Rebbe’s defense 

that Chasidus, the center gem of G-d’s crown, was needed down here in order to 
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save the spiritual life of the Jews in these hard and dark times of exile. 

 

These are among the stories that were told to us by the Rebbeim throughout the 

generations. Based on this, we can understand the Rebbe’s statement “‘smuggle 

through’ another mamor”, in how the Rebbe is risking his life and bringing us beyond 

just the allotted amount of mamorim that the Heavenly Court is allotting to be 

brought to us down here. 

 

* * * 

 

No one had any way of knowing that in this ‘nonchalant’ way of “‘smuggle through’ an-

other mamor” the Rebbe was delivering what would later become the Rebbe’s 

“Mamor Hahilulah”, which Chasidim would learn and recite on every “Yom HaHilu-

lah - Anniversary of the Day of Passing” of the Rebbe. 

 

This is based on a directive that the Rebbe gave for the first “Yom HaHilulah - Anni-

versary of the Day of Passing” of the Previous Rebbe in 5751. The Previous Rebbe, due 

to his health, was not delivering mamorim orally. Rather, he was directing the Reb-

be on mamorim that he had previously delivered, the Previous Rebbe worked it 

over, and the Rebbe added on sources to verses and teachings cited. The Rebbe 

would then prepare them for print, and the Previous Rebbe would date them for 

when they should be given out. The calender date of the Previous Rebbe’s Yom Hi-

lulah (the 10th of Shevat) was also the yahrtzeit - Anniversary of the Day of Passing for his 

grandmother, the saintly Rebbitzin Rivkah, and the Previous Rebbe gave out a Four 

Mamor Series, and the first was to be given out for this date, which on that year he 

himself returned his holy soul to Heaven. The Rebbe called this series the Previous 

Rebbe’s Hemshech HaHilulah - The Series of His Passing”. Next year, for the Previous 

Rebbe’s first “Yom HaHilulah - Anniversary of the Day of Passing”, the Rebbe directed 

on how after each of the three prayer services of the day, pieces of the mamor 

should be publicly recited.  

 

The Rebbe, in the later years, would not deliver his mamorim orally. Rather, Chasi-

dim would work on a previously delivered mamor of the Rebbe, writing the mamor 

with the sources, and with a clear flow, and the Rebbe would edit, correct, delete, 

and add to what they wrote, and this would go back and forth to the Rebbe, until 



10 

the Rebbe was satisfied, and allowed it to be called “Mugah - Edited” by the Rebbe. 

In the later years, the Mugah Mamor would carry a cover page, calling it a Kuntres -

Pamphlet of the specific holiday it was being given out for. In our case, the mamor 

Chasidim chose to work over and send in to the Rebbe for the Rebbe to be magiah 

was this mamor in like kind of a sicha that the Rebbe had delivered on Shabbos Tet-

zaveh, 5741. 

 

The mamor, after being edited by the Rebbe carried the cover page of “Kuntres Pu-

rim Kattan, 5752”. This was the last mamor that the Rebbe would edit and then 

hand out personally to each and every Chosid, one by one, as they passed in front of 

the Rebbe. This all took place just weeks before the Rebbe’s stroke. Thus, Chasi-

dim understood this mamor to be the Rebbe’s Mamor Hahilulah. 

 

As we learn through the mamor we can clearly see the Rebbe giving us guidance, 

strength, and directive for the bitter and dark time, until the Rebbe will physically 

be with us once again, with the arrival of the righteous Moshiach and the Resurrec-

tion of those who “dwell in the earth”, imminently in our days. Amein 

 

* * * 

 

If I may, I do want to point out how: (a) The Rebbe followed the way of his prede-

cessor, the Previous Rebbe, in having his Hilulah Mamor being of a mamor deliv-

ered orally in the past, and than reworked and edited for print at the time it was to 

be released to the public, and (b) that this mamor would even in its original oral 

delivery be of the innovation of the Rebbe, in “‘smuggle through’ another mamor”. 

 

* * * 

 

The Rebbe’s mamor is built upon a mamor of the Previous Rebbe, which was a 

must unique mamor. The Previous Rebbe said at that farbrengehn that he knows 

that the Jewish party of the N.K.V.D. (later known as the K.G.B.), the Yevisetska, were 

present, and it is dangerous from him to speak, and nevertheless, he will speak 

openly. What the Rebbe said at this farbrengehn led to their taking revenge in ar-

resting the Previous Rebbe two months later, first sentencing him to death, which 

was turned over to being sent into exile, which was turned into the Previous Rebbe 
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being released, but that he would need to leave the USSR. 

 

The mamor that the Previous Rebbe delivered at that farbrengehn was all about the 

self-sacrifice that Mordechai had brought out of each and every Jew at the dark 

times of Haman’s death decree upon the entire Jewish People. 

 

In order to understand the Rebbe’s mamor, we are going to have to first under-

stand the structure of the Previous Rebbe’s mamor, for the Rebbe builds a lot on 

the order of the concepts that the Previous Rebbe explains in his mamor. For start-

ers, the Previous Rebbe’s mamor is based in a verse of the Purim Megillah, and 

then connects to the Shabbat Torah-portion of Tetzaveh. The Rebbe’s mamor 

opens with a verse of the Torah-portion of Tetzaveh, and then connects with the 

verse of the Purim Megillah. 

 

I am not going to explain the concepts presently, as we will do that in length, chap-

ter by chapter when learning the Rebbe’s mamor. 
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The Structure of the Previous Rebbe’s Mamor 

Upon which the Rebbe built his mamor 

 

Chapter One: The mamor begins with the verse of Esther (-9:27) and the teaching of 

our Sages (-Shabbos 88a), “Even so, they again accepted it (willingly) in the 

time of Ahasuerus, as it is written: ‘(The Jews) ordained, and took upon them, 

(and upon their seed, and upon all such as joined themselves unto them),’ (and he taught: The 

Jews) ordained what they had already taken upon themselves (through coercion at 

Sinai).” Upon this the Previous Asks, how can it be that what the Jew-

ish People did not accomplish (to accept the Torah uncoerced) at Mount 

Sinia, when they and the physical world were at the great heights ef-

fected by the Exodus of Egypt, they were able to accomplish in the 

darkness of exile by Haman?! 

 

The Previous Rebbe emphasizes the darkness of the exile was that 

Haman closed down the Torah schools for children, just as the evil 

king Achav did in the times of Isaiah, and Isaiah told Achav that you 

will not succeed in separating the children from the Torah. --It is im-

portant to note that Stalin and the USSR regime did the same at the time this ma-

mor was delivered, and the Previous Rebbe was non-stop going on self-sacrifice 

for the children's Torah-education, and demanded the same from his Chasidim. 

 

Chapter Two: The Previous Rebbe continues with the victory being through the chil-

dren studying Torah. This is what the verse states (-Psalms 8:3), “Out of 

the mouth of babes and sucklings You have established strength… in order to put 

an end to enemy and avenger ”. Wars are battled by one army of great 

strength facing another army of great strength, thus, what is the verse 

saying that the battle will be won by babes and sucklings? The answer is, 

that the verse states (-Zacharia 4:6), “Not by military force and not by physical 

strength, but by My spirit,' says the L-rd of Hosts”.  

 

Thus, being that “great strength is Torah” the question gets stronger, how 

is it that at the times of Haman when Jewish People were in a lowly 

state (Torah-study for children was forbidden), that they achieved what they 

couldn’t in the higher state of being at the Giving of the Torah?  
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Chapter Three: (i) The verse states (-Isaiah 60:21), “And your people, all of them righteous, 

shall inherit the land forever, a scion of My planting, the work of My hands in 

which I will glory.” Every Jew is ‘righteous’ and a ‘a scion of My planting’. 

How does one reveal this ‘righteous’ and a ‘a scion of My planting’ that is 

within him? Through self-sacrifice for Torah and Mitzvos, which self-

sacrifice is particularly in the times of exile. This is what we find that 

Mordechai gathered 22,000 students to study Torah, and when the 

enemies came, these children declared, “whether to life or whether to 

death, we are bound to the Torah!” However, we need to understand, 

how is that specifically in the darkest times of Haman being exalted 

by the king, that the Jewish People came to such a level of self-

sacrifice? 

 

(ii) The Sages teach (-Esther Rabba, portion 6:2), “(There was a Judean man -‘ish’- 

in the Shushan citadel” – ‘ish’ teaches that) Mordechai, in his generation, was the equiv-

alent of Moses, in his generation… Just as Moses stood in the breach, (as it is 

written (-Psalms 106:23) ‘He said He would destroy them, were it not for Moses His chosen one, 

who stood before Him in the breach…’) also Mordechai did likewise ((-Esther 10:3), ‘A 

seeker of good for his people and spokesman of peace for all his descendants’.) 

Just as Moses taught Torah to Israel, (as it is written (-Deuteronomy 4:5), ‘See, I have 

taught you statutes and ordinances’)  also Mordechai did so (as it is written (-Esther 9:30), 

‘Matters of peace and truth’)”. Thus through Mordechai doing all this he 

caused that within the Jewish People shone their Essence of the Soul, 

and with this power they stood with self-sacrifice. 

 

(iii) This begins to answer some of the questions that the Previous 

Rebbe has on the opening verse of the Torah-portion of Tetzaveh: 

“And you (Moses) shall command  the Children of Israel, and they shall take to 

you pure olive oil, crushed for the luminary, to elevate (keep lit) the candle (lights 

of the Temple’s Menorah being burning) perpetually.”  

 

Questions: (a) Why the “And you (Moses) shall command  the Children of Isra-

el” instead of the usual “command (in G-d’s name) the children of Israel”? (b) 

Why the “and they shall take to you pure olive oil”, when the Menorah is 

kindled by Aharon, and not by Moses? (c) Why the “crushed”, when 
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the primary issue is that it be “pure olive oil”, which is already stated in 

the verse, so what is the specific concept of “crushed”? (d)  What is 

the concept of “for the luminary”, when it should have said “to lumi-

nate”? (e) What is the concept of Moses’ light of the Menorah being, 

“the candle (lights of the Temple’s Menorah being burning) perpetually”, when 

the verse tells us that the kindling of the candles by Aharon is, “from 

evening to morning”? 

 

(iv) Which all of this is found also in our service to G-d, that the ulti-

mate intention is to bring forth the “to elevate (keep lit) the candle (lights 

of the Temple’s Menorah being burning) consistently”, which then all of the 

worldly matters that the person occupies himself with are illuminat-

ed. --This is what the Previous Rebbe said previously, that through Mordechai 

(who is equivalent to Moses) teaching Torah to the 22,000 students, Mordechai 

caused that within the Jewish People shone their Essence of the Soul, and with this 

power they stood with self-sacrifice, and thus, “all of the worldly matters that the person 

occupies himself with are illuminated”. 

 

Chapter Four: This is the concept of “And you shall command - tetzaveh”, which the 

word ‘tzivu - commandment’ also means ‘tzavsa v’chibur - to connect’. And 

when the Moses of Each Generation (“And you shall”) connects the Chil-

dren of Israel with G-d, then, “and they shall take to you pure olive oil”, 

that Israel, through their service of Torah and Mitzvot, will add in 

the revelation of Light within Moses, and then it will be that Moses’ 

Candle will be “the candle (lights of the Temple’s Menorah being burning) per-

petually” (and not just “from evening to morning”). 

 

To understand this, the Previous Rebbe explains that Moses is called 

the Faithful Shepherd, which can also be translated as the Shepherd of 

Faith, that Moses (including the Moses of Each Generation) feed the Children 

of Israel Faith, that Israel can then serve G-d with self-sacrifice. 

 

Chapter Five: (i) Israel’s primary faith is in the Infinite Encompassing Circular Light. 

 

Note: The Previous Rebbe is going to take the next eight chapters ex-

plaining this in great detail. 
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(ii) Man is the Small World, and the world itself is the Big World, and all 

that exists in the Big World exists within the Small World. Thus (-

Ecclesiastics 3:11), “And also the world He put into their hearts”, meaning that 

man can refine all that exists in the world. 

 

(iii) As man has a soul which is his lifeforce, so too, there is the 

lifeforce of the world --as it is made up of all the different levels and parts, as 

that of man--, which is the Finite Permeating Linear Light, which is the indi-

vidual lifeforce of every individual being of the world, with a vast dif-

ference between the head and the feet. 

 

(iv) While the head has the virtue, the height, nevertheless, this is 

noticable through the feet (the power of standing up). And so too, the foot 

has a virtue over the head in that it can bring to head to where it can not 

go on its own. Thus, we understand how there is, through Israel, the 

elevation of Moses, “and they shall take to you the olive oil”. This is as the 

mystical secret of the verse, “600,000 ‘feet’ that ‘I’ am in their ‘midst’”, 

which mystically means that through Moses feeding Israel -the ‘feet’- 

with Faith and the power to serve with self-sacrifice (beyond Wisdom (intellect)) 

Moses, who is the dimension of Wisdom, now receives the Infinite En-

compassing Circular Light, the “‘I’ - Supernal Crown”, that it permeate to be 

within Moses internally (rather than just encompassing), “midst”.  

 

Chapter Six: Our Sages teach (-Baba Basra 9a), “One who causes others to perform (a meritori-

ous act) is greater than one who performs (that act himself) (as it is stated (-Isaiah 

32:17), ‘And the causing of righteousness shall be peace, and the work of righteousness, quietness, 

and assurance forever’).”  Thus, one (feet) who supports Torah-study, and one 

who gets people, especially the simpletons (feet), to attend study-groups 

are greater. Thus we understand that the virtue of the foot (supporters) 

are greater than the head, even though from the perspective of life and 

revelation the head is greater. All internal organs, such as the heart, that life 

depends upon have greater heights of life and revelation than that of the 

foot. Even the hands, the poser of action have within them the internal 

dimension of action, intellect and emotion, as they draw. Feet have only 

the external dimension of action. Thus, the feet are the lowest dimension. 
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Chapter Seven: The Previous Rebbe continues with the details of the Finite Linear 

(internal individual faculties):  

 

(i) The Emotions (heart) themselves are greater than the way they are 

within the Interernal Dimension of Action.  

 

(ii) The heart and the mind, while they are both organs that life de-

pends upon, however, in a healthy balanced person, they are separate 

functions, and the head is higher than the heart.  

 

(iii) The Previous Rebbe points out that from the aspect of connec-

tion with the Soul’s Light that is beyond permeating the body, there is 

the Reusa D’Liba of the heart, which is higher than the head. 

 

(iv) Within Reusa D’Liba there are two dimensions: (a) One that 

comes from concentration and intellect (head), and (b) One that is the 

Essence Will of the Essence of the Soul. The latter is beyond permeating 

the body. Thus, within the body, the head is higher than the heart. 

 

Chapter Eight: The Previous Rebbe now deals with the equivalence of what is in the 

Small World with what there is in the Big World: In man there are (as 

we subdivided it in this mamor) three dimensions: Head, Body, and Feet. So 

too in the Big World there are Three Worlds: Creation, Formation, and 

Action. And each of these worlds have an infinite amount of crea-

tions with them. This is all of the Finite Permeating Linear Light. Within 

the Finite Permeating Linear Light, which is the Emanation of Kingship, 

there are two dimensions: The Close Flow of Sustenance, and the Distant 

Flow of Sustenance, just as we find that: (a) The king is exalted (sustenance 

flowing from Above: distant), and (b) the king is Involved (decreeing laws, suste-

nance flowing from Within: close).  

 

Chapter Nine: Until now we were discussing the Finite Permeating Linear Light. Now 

the mamor begins discussion the Infinite Encompassing Linear Light: 

 

(i) The definition of Infinite Encompassing Circular Light, is not that it is 
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encompassing geographically. Rather, it means encompassing in the manner 

that it is elusive, and beyond grasp. 

 

(ii) Jewish faith is that G-d vivifies the world in both dimension: (a) 

The Finite Permeating Linear Light, which we can digest, internalize, and 

grasp, and (b) the Infinite Encompassing Linear Light, which we cannot 

internalize, nor grasp. Thus, the primary concept of faith for a Jew is in 

the Infinite Encompassing Circular Light, which we cannot grasp. 

 

(iii) Man sees that that which is not divinity dies (the body), while that 

which is divinity lives eternally (the soul), and thus, he understand that 

his life depends upon his body’s self-negation to his soul. 

 

(iv) Thus, in the Finite Permeating Linear Light it isn’t applicable that 

much the concept of faith (for we can see and understand intellectually). The 

primary concept of faith for a Jew is in the Infinite Encompassing Circular 

Light.  

 

Chapter Ten:  (i) These two dimensions of faith (a. in the Infinite Encompassing Linear Light, 

and b. in the Finite Permeating Linear Light) are what we accept upon ourselves 

with the two verses (a) “Hear o Israel, G-d is our G-d, G-d is one” (in the 

Infinite Encompassing Linear Light), and (b) “Blessed be the name of the glory of His 

kingdom for ever and ever” (in the Finite Permeating Linear Light). 

 

(ii) Which these two faiths are the: (a) Supernal Knowledge - creatio nihilo ex, 

in which G-d is Something and creations are nihilo, and (b) Inferior 

Knowledge - creatio ex nihilo, in which G-d is called nihilo (defying anything we 

can categorize as a defined something), and all creations are called ex - a defined 

something.  

 

(iii) Thus, the two levels of faith are actually two levels of self-negation: (a) 

Self-negation of his very existence (beingness), and (b) self-negation only of 

his ego, but not of his very existence (beingness).  

 

(iv) Nevertheless, in general, all concepts of faith are encompassing (and 
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not digested and internalized), as we see from the fact that (-Brochos 63a - 

Ayin Yakov), “Even at the very mouth of the tunnel (breach), the thief calls out to 

the Merciful One (G-d)”. He is stealing, but he has faith in G-d and is praying 

to G-d that he not be caught. This can only happen when his faith is 

encompassing, and not internalized and grasped. 

 

Chapter Eleven: (i) Everyone can find within himself, at some refined level, the “Even 

at the very mouth of the tunnel (breach), the thief calls out to the Merciful One 

(G-d)”: (a) Asking G-d for something that is against His will for him, 

thinking that he deserves it. (b) That which he is asking G-d for is 

not only for the sake of G-d, meaning his service to G-d. (c) Not 

having absolute integrity in business. All of the above being because 

he sees himself as a something and of importance, an ex, and not a nihilo. 

 

(ii) All of this is because Faith is Encompassing, and it needs to be fed, it 

needs a livelihood tin order that it be internalized and digested. And 

this is done through Moses, the Faithful Shepherd - Shepherd of Faith. 

That Moses feed faith even to the lower souls - ‘feet’. 

 

Chapter Twelve: (i) This is (what was mentioned earlier that), “And Your people are all right-

eous”, that because of the Source of the soul, there is within every 

Jew both Faiths: of (a) “Hear o Israel, G-d is our G-d, G-d is one” (in the 

Infinite Encompassing Circular Light), and of (b) “Blessed be the name of the glory 

of His kingdom for ever and ever” (in the Finite Permeating Linear Light). 

 

(ii) One’s service is to bring the elusive faith of the Infinite Encompass-

ing Circular Light into the understanding and grasping of the con-

scious mind of the Finite Permeating Linear Light. That the Faith be 

felt and that it be shining in revelation. 

 

(iii) (a) The grasping of the Faith of the Finite Permeating Linear Light 

is that he feel the Divine Lifeforce within everything, and (b) the Faith 

of the Infinite Encompassing Circular Light is that he feels the absolute 

naught of everything, as a small wise man with a minute amount of 

wisdom, in the face of an infinitely giant wise man, who is essentially 
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wise, as such of King Solomon. 

 

Chapter Thirteen: (i) In truth, in the face of the Infinite One, blessed be He, all are an 

“existence” of a “non-existence”. Only, that the difference is, as in the 

example of the Essentially Wise One, The simpletons, which know 

nothing of wisdom, they want to get close to the Essentially Wise One 

and to serve him. However, those who have any wisdom, and thus 

have some grasp of wisdom, they feel absolutely naught, and thus, 

stay in a distance from the Essentially Wise One. 

 

(ii) Thus, the simpleton - the Lower Worlds, sees himself as a something, 

while specifically the wise one - the Higher Worlds, sees himself as 

absolutely naught. --This is the difference between the Two Knowledges, which 

are the two levels of Faith, which are the two levels of self-negation. 

 

Chapter Fourteen: (i) Understanding this notion of an “Existence which is a Non-

Existence, Yet Remains as an Existence”: In the service to G-d we find: 

(a) The nature of a man who loves, and get close to, Torah, howev-

er, they are embarrassed from their surroundings, being that the 

existence of the others disturb him. (b) However, when he is in a 

dimension of Truth, that everything exists only for the Will of G-d, 

then his service is one of truth, and existence of others doesn't in-

terfere with his service. Thus, we find that there are auspicious mo-

ments (Rosh Hashanah, Yom Kippur, etc.) when he experience a spiritual 

elevation, and nothing else exists to disturb him.  

 

(ii) These two dimensions: (a) When he is effected by the existence of 

others, who in truth, are a non-existence that are in existence, then he is 

in the Inferior Knowledge, the Lower Self-Negation of only his Ego, 

which is the Faith of the Finite Permeating Linear Light. (b) When he 

stands higher, in a dimension of Truth, that nothing else has an exist-

ence before the Infinite One, blessed be He, then he is in the Superior 

Knowledge, the Higher Self-Negation of even his Existence, which is the 

Faith of the Infinite Encompassing Circular Light. --The Rebbe will explain 

this in the concept of how those who had self-sacrifice in Russia, and yet lost 

their self sacrifice when they arrived in America. 
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Chapter Fifteen (Closing Chapter): (i) Moses is the one that reveals within Israel the virtue 

of the “foot”, strengthens and reveals their Faith, that “And Your people 

are all righteous`”, “The scion of my planting”, which refer to the Torah-

school children.  

 

(ii) In the dark times of exile, like in the times of Haman, Mordechai --

which “Mordechai in his generation is equal to Moses in his generation”-- and strength-

ened the faith of the people, and through this overcame the enemy. 

 

(iii) This is the meaning of (the verse’s stating) “crushed for the luminary”, 

that in the times of exile, when Israel is broken, that is specifically 

when one reaches the “Luminary - Essence of G-d” Himself. Which this 

then is the, “to elevate (keep lit) the candle (lights of the Temple’s Menorah being 

burning) perpetually”, which is the “The candle of G-d is the soul of man”. 

 

(iii) This is the, “(The Jews) ordained, and took upon them, (and upon their seed, and 

upon all such as joined themselves unto them),’ (and he taught: The Jews) ordained what 

they had already taken upon themselves (through coercion at Sinai)”. For at 

Mount Sinai the Giving of the Torah was as a revelation from Above. 

(Thus it wasn't the revelation of the Essence of the Soul, the faith of the Infinite Encom-

passing Circular Light). However, in the times of Achashverosh, which was 

like the times of King Achav, who closed the Torah-schools, and Isai-

ah told him (Achav), “What will this help, for at the end, are not I and the 

children which G-d gave me as a sign and as a winder among Israel”. And they 

rebuild that which Achav destroyed. 

 

(iv) So too it was in the times of Haman, who tried to destroy every-

thing, starting with the Torah-schools of children. Mordechai then 

gathered congregations in public, and strengthened their faith in G-d, 

through the Torah-study of the children, which they, the children, are 

the primary and the root of all. Specifically then, they “ordained”, with 

self-sacrifice, “what they had already taken upon themselves”.  

 

(v) This is the ultimate purpose of exile, that when “darkness covers the 

Earth” we are given from Above the strength to stand with self-
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sacrifice for the observance of Torah and Mitzvot. Through this we 

merit the redemption. 

* * * 



24 

The Order of Concepts in the Previous Rebbe’s Mamor 

 

Besides focusing and explaining what the Previous Rebbe is saying, the Rebbe will 

be focusing on the following order of the concepts that the Previous Rebbe is ex-

plaining in his mamor.: 

 

First (Chapter One): “‘(The Jews) ordained, and took upon them, (and upon their seed, and upon all such 

as joined themselves unto them),’ (and he taught: The Jews) ordained what they had already tak-

en upon themselves (through coercion at Sinai).”.  

 

Question: How in such a low state of exile was Israel able to accomplish 

what they couldn't in the highest state of being at Mt. Sinai. 

 

Answer: Specifically in exile was Israel’s observance of Torah and Mitzvos 

with Self-Sacrifice. And the self-sacrifice of Israel was brought forth my Mor-

dechai, the Moses of his generation. And this is why Israel was able to com-

plete in the times of exile that which they couldn't at Mt, Sinai, for in exile it 

was done with self-sacrifice, which lifted them even higher than they were at 

Mt. Sinai. 

 

Second: (Chapter Four): Through that which Moses ‘bound - Tetzaveh’ Israel with G-d, 

Israel elevated Moses, “and they will take to you pure oil”. Moses reveals the 

virtue within the “feet”, and the feet then elevate Moses, that the encompassing 

Crown now is internalized within Moses. 

 

Third (Chapter Four): Moses is the Faithful Shepherd, Shepherds (feeds) Faith to his flock. 

Moses takes the Faith that every Jew has, but is encompassing the Jew, and Mo-

ses internalizes this Faith for the Jew. 

 

This applies not just to Moses himself, but to the Moses of every generation 

(“Mordechai in his generation is as Moses in his generation”).  

 

The Previous Rebbe spends until Chapter Fourteen to explain in length that 

Moses, and the Moses of each generation, are the “Faithful Shepherd, Shepherds 

(feeds) Faith to his flock”. 
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Fourth (Chapter Fifteen): “Crushed for the Illuminator”, that in the times of exile, when 

every Jew is crushed (and their Torah and Mitzvos is with self-sacrifice) they reach be-

yond the Light, and into the Illuminator - the Essence of G-d. 

 

* * * 

 

Note: Besides the Rebbe explaining and extrapolating from the order in which 

the Previous Rebbe explains the concepts, the Rebbe will also focus on 

and extrapolate from the order of the verse’s “crushed for luminary” com-

ing specifically after the “and they will take for you pure olive oil” rather than 

right after “And you shall command the Children of Israel”. 
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Structure of  the 

Rebbe’s Mamor 
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The Structure of the Rebbe’s Mamor 

 

Chapter One: The mamor opens with the opening verse of the Torah-portion of the 

Shabbos that the Rebbe delivered the mamor (-Exodus 27:20): “You 

(Moses) will command the Israelites and they shall take to you clear olive oil 

crushed for the luminary, to kindle the lamp perpetually”. Upon which the 

Rebbe asks five questions: 

 

(a) Why the unusual wording of, “You (Moses) will command”, instead 

of the regular wording  “Command the Children of Israel”? (a1) Es-

pecially since this is not just a change in wording, but in mean-

ing: “You (Moses) will command” notates that Moses is the com-

mander, while, “Command the Children of Israel” notates that G-d is 

the commander, and Moses is but delivering G-d’s command! 

 

(b) Why the, “and they shall take to you clear olive oil ” when it is Aharon, 

and not Moses, who will kindle the Menorah? 

 

(c) Why the “clear olive oil crushed for the luminary”, rather than, “to illu-

minate”? 

 

Note: The Rebbe, unlike the Precious Rebbe, does not ques-

tion, “Why specifically the ‘crushed’, when what is primary is 

the ‘pure’ olive oil, already mentioned in the verse?” --Even 

though the Rebbe may be hinting this with quoting ‘crushed for 

luminary’, and asked it should have said ‘oil… for illumination’ ra-

ther than staying with the words, ‘crushed for illumination’. Howev-

er, even if the Rebbe is hinting to this, the Previous Rebbe 

makes these two separate distinct questions, and the Rebbe 

doesn't. 

 

See COMPILER’S NOTE at the end of this section. 

 

(d) Why the, “to kindle the lamp perpetually”, when the next verse states, 

“(Aaron and his sons will set up the lighting… ensuring that the lamps burn) from later 

afternoon until morning”? 
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Chapter Two: The Rebbe quotes and explains the answer of the Previous Rebbe: Tet-

zaveh - Command also means Connect. Thus the verse, “And you shall 

‘tetzaveh’ the Children of Israel” means that Moses should connect the 

Children of Israel with the Infinite Light. And through Moses doing this 

there will be the “and they shall take to you”, which is as the elevation that 

the “feet - the Children of Israel” give to the head - Moses, that the en-

compassing “I am”, the, “Supernal Crown - I am the L-rd your G-d” is drawn 

within - internally and is digested by Moses. 

 

Thus, questions (a) and (b) are answered. 

 

Chapter Three: The Rebbe explains that the Previous Rebbe, in explaining his answer 

(quoted here in CHAPTER TWO) introduces and explains another concept. 

Moses is called “Faithful Shepherd” which can also mean “Who shepherds 

(feeds) his flock faith”. Even though Israel is of their own, “Believers the 

Children of Believers”, nevertheless, their instinctive faith can remain 

only on an encompassing manner. Moses shepherds (feeds) his flock that 

their faith should be brought into an internal and digestible manner. 

 

The Rebbe goes on to explain that the Previous Rebbe, in his mamor, 

continues with saying that this which Moses is a “Faithful Shepherd - 

Who shepherds (feeds) his flock faith” applies also the “Moses of Each Gener-

ation”. Such as Mordechai, who, “Mordechai in his generation is as Moses in 

his generation”, who (Mordechai) in the time of the decree of Hamam (to 

annihilate all of Israe), when observing Torah and Mitzvos was an act of 

self-sacrifice, Mordechai nevertheless publicly congregagated Israel to 

strengthen their faith, and their observance of Torah and Mitzvos. 

 

The Rebbe continues that after the Previous Rebbe explains in great 

length that Moses and the Moses of Each Generation strengthen the faith 

of Israel, he explains the emphasis of the verse, “clear olive oil crushed for 

the luminary”, and not illumination, that in the times of exile, when Isra-

el is broken and crushed, they reach to the Luminary, the Essence, from 

which comes forth the illumination. 
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Here the Rebbe sets the question to the “body” of this mamor: What is 

the connection between the explanation of the verse’s “crushed for the lumi-

nary” (that it is specifically in the crushed and brokenness of Israel in exile that they reach 

the Luminary - the Essence) to that which “Moses and the Moses of Each Genera-

tion strengthen the faith of Israel” (when in the times of Moses, --and some of the 

Moses of Each Generation, such as in the times of King Solomon, and the likes, 

the Jews were not in a state of exile)? 

 

Chapter Four: The Rebbe deals with the order of concepts explained in the Previous 

Rebbe’s mamor: The explanation of the verse, “And you shall com-

mand” comes in connection with what the Previous Rebbe explains 

on the teaching of the Sages (-Shabbos 88a) upon the verse in the Megil-

lah (-Esther 9:23), “And the Jews accepted upon themselves what they had com-

menced to do” that “(at Purim time) they accepted (upon themselves) that which 

they had already began to do (at Mount Sinai)”. 

 

The Previous Rebbe asked upon this teaching that it is wondrous: 

How is it that Israel, when being in the ultimate lowly state of darkness in the 

times of King Achashverosh, they achieved (“And the Jews accepted upon themselves”) 

that which they could not achieve in their highest state of being, in the times of the 

Giving of the Torah (when they only achieved, “began to do”) ?! 

 

The Previous Rebbe explains: It is because at the ‘Time of the Decree’ Israel, 

with self-sacrifice --not only did not denounce their faith in G-d, but also-- observed Torah 

and Mitzvos. This self-sacrifice was awakened within Israel by Mordechai, the 

‘Moses of His Generation’. This then is the meaning of the verse and teaching, 

“And the Jews accepted upon themselves what they had commenced to do” that 

“(at Purim time) They accepted (upon themselves) that which they had already began to 

do”, that through their self-sacrifice in actual observance of Torah and Mitzvos 

they reached a more elevated level than the one they were in at the time of the Giv-

ing of the Torah. Thus it was specifically in the Days of Achashverosh that “They 

accepted (upon themselves) that which they had already began to do”. 

 

With this, the Rebbe deals again with his question at the end of 

CHAPTER THREE: Seemingly, the explanation to the verse’s “crushed for the 
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luminary”, that through the ‘crushed’ they reach the Luminary, is an explanation 

to that which it is specifically in the ‘Time of the Decree’ we reach the exalted level 

of ‘self-sacrifice’ that comes from the ‘Essence of the Soul’ - Luminary, from which 

comes forth the Light, Thus, it is through this that Israel was in the state of 

‘crushed’ that they revealed the Essence of the Soul ‘the Luminary’. However, 

from the order of the concepts explained in the mamor, where the concept of 

“crushed for the luminary” comes after the concept of ‘Faithful Shepherd’ tells us 

that the “crushed for the luminary” is connected with this that “Moses and the 

Moses of Each Generation feed and provide that the Faith of Israel should be 

Internal (and not just in an encompassing manner), and not with Israel’s being in 

a state of “crushed” in exile? 

 

Chapter Five: The Rebbe begins to explain a concept, which will lead up to answer-

ing his question: The concept that Moses “Feeds his flock Faith”. That 

which Israel are naturally “Believers the Children of Believers”, with no need 

for proof, is in one of two manners: 

 

(i) Because “Their ‘Mazal’ Saw”. Chasidus explains that the Mazal 

refers to the Encompassing Dimension of the soul, called Chaya, 

which “sees” Divinity, and this effects upon the dimension of 

the soul which permeate the body (called: Nefesh, Ruach, and 

Neshomah) that they should have Faith in G-d. 

 

(ii) The root of Israel’s Faith is from the Essence of the Soul (which this 

Faith is higher that that of “Their ‘Mazal’ saw”). For the connection of 

the Essence of the Soul to the Essence of G-d is an Essence Connec-

tion. 

 

The difference between these two dimensions of Faith is that the Faith 

of the dimensions of the soul clothed within the body that comes from 

the “Their ‘Mazal’ saw” can remain only in an encompassing manner. The 

reason for this is that the faith is coming from a dimension that is de-

finitively Above and Beyond clothing itself within the body, thus, it effects 

the dimensions of the soul clothed within the body in a like manner. 

Meaning that the faith it gives to the dimensions clothed within the 
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body is in a manner of “Above and Beyond clothing itself within the 

body” (Meaning: In a manner of encompassing only). 

 

In order for Israel’s Faith (that is within the dimensions of the soul clothed 

within the body) to become internalized and digested within, there needs to 

be the revelation of the Essence Connection of the Essence of the Soul. The 

reason being that the Essence of the Soul is the Essence of the dimensions 

of the soul clothed within the body. Thus, the faith that the Essence of 

the Soul effects within the dimensions of the soul clothed within the 

body, is a Faith that is Internal and Digested within, their Essence. 

 

Note: The soul dimension of Mazal - Chaya is its own dimension. 

Chaya is defined as being an Encompassing Dimension, which is 

“Above and Beyond clothing itself within the body”. Thus, its rela-

tionship with the Lower Dimensions of Nefesh, Ruach, and 

Neshomah is that of one dimension impacting another. Thus, 

the impact of Chaya upon Nefesh, Ruach, and Neshomah can 

only be within its (Chaya’s) own parameters, that of “Above 

and Beyond clothing itself within the body”. 

 

However, the Essence of the Soul is not a dimension of its 

own, which stands separate from any other dimension of 

the soul. For it is The Essence of each and every dimension 

of the soul! It is the interior dimension of every dimension of 

the soul. Thus, that which it effects every dimension is in an 

internal manner. 

 

With this explanation, the Rebbe suggests an answer to his question: 

The concept of “For the luminary” is because that which Moses feeds and sustains 

Israel with Faith, that it be internalized, is through  Moses revealing within Israel 

their Essence of the Soul - The Luminary. And that which the verse states 

“crushed” on the times of exile is because the primary revelation of the Essence of 

the Soul is through self-sacrifice, which primarily happens in the times of exile. 

 

Thus, the Previous Rebbe explains the “For the luminary” in connection 
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with “that which Moses feeds and sustains Israel with Faith, that it be internal-

ized, is through  Moses revealing within Israel their Essence of the Soul - The Lu-

minary”. And nevertheless, the Previous Rebbe explains that the 

“crushed for the luminary” is of the being “crushed and broken” in exile, be-

cause “the primary revelation of the Essence of the Soul is through self-sacrifice, 

which primarily happens in the times of exile”.  

 

The Rebbe is pointing out a very fine and delicate nuance here: 

 

(a) Moses, who is the realm of Da’as, feeds Da’as - “Knowing: An 

Inner Recognition and Feeling” for G-d and G-dliness to Israel. 

Which through this Moses is effecting that the Encompassing ex-

perience  of Faith be brought into the Permeating Internalized 

(“Knowing: An Inner Recognition and Feeling”) experience of Faith. 

 

(b) The Moses of Each Generation’s being a Faithful Shepherd is that 

they bring the Children of Israel to a state of Self-Sacrifice of 

observance of Torah and Mitzvos, in the dark times of exile. 

 

The primary concept of the Faithful Shepherd is that he feed the Faith 

itself, that Faith should not be of only the dimension of Revelation - 

‘Their Mazal Saw’, but rather, that Faith itself be of the Essence of the Soul, 

which this is what brings about the self-sacrifice --primarily in the time of exile

-- for the observance of Torah and Mitzvos.   

 

By Moses, his primary concept was to feed Faith Itself, that Faith should 

be of the Essence of the Soul, and not only of revelations of “Their Mazal 

Saw”. Thus, that which he draws Faith from the encompassing experience 

into being internalized and digested within (into knowledge and grasping), is but an 

outcome of that which he feeds Faith Itself.  

 

The reason for this “outcome” is as we said earlier, that the only way to 

bring Encompassing Faith into the Internal knowledge and grasp is through 

revealing the Essence of the Soul, which is the Essence (internal dimen-

sions) of the Lower Dimensions of the soul, which are clothed within the 
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body. However, this “internalizing the faith” is not what Moses is 

“primarily” focusing on. Moses is focusing on the Faith itself, that it be 

of the Essence of the Soul, and not only of the “Their ‘Mazal’ saw”. What 

this “feeding the Faith itself” will do --internalize the encompassing-- is not Mo-

ses’ primary focus, but rather, only an oncome of what Moses is focusing 

on. 

 

In other words: (a) The concept of Faithful Shepherd is to feed the Faith 

itself, that it be of the Essence of the Soul’s Essence Connection with the Es-

sence of G-d. (b) The primary expression of the revelation of the Faith of 

Essence of the Soul within the Lower Dimensions of the soul, which are 

clothed within the body, is the actualization of the observance of Torah and 

Mitzvos with self-sacrifice. 

 

That which the Encompassing Faith can be internalized in Knowledge and 

Grasp, due to the revelation of the Essence of the Soul within the Faith, is 

not the primary expression and focus of the Faithful Shepherd - feeding his 

flock Faith. 

 

Thus, in this aspect (that “The primary expression of the revelation of the Faith of Essence 

of the Soul within the Lower Dimensions of the soul, which are clothed within the body, is the actu-

alization of the observance of Torah and Mitzvos with self-sacrifice”), it is the “Moses of 

Each Generation” --who are shepherding -  feeding his flock Faith, actualizing that the 

Children of Israel observe Torah and Mitzvos with self-sacrifice-- are even greater 

than that of Moses --who was shepherding his generation that Faith should be of 

the Essence of the Soul, and not only of the revelations of the “Their Mazal Saw”. 

 

 

 

 

 

 

Chapter Seven: Now the Rebbe explains the uniqueness of the self-sacrifice of Israel 

in the times of the Purim story, and thus, the uniqueness of Mor-

dechai, as one of the “Moses of Each Generation”: 

Compiler’s Note: In my humble experience, the delicate point of CHAPTER 

SIX is the most difficult chapter of this mamor, and thus 

cannot be grasped with just one reading. 
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In the story of Purim, with the decree of Haman, it was all of Israel 

that stood for an entire year with self-sacrifice. In the story of Chanu-

kah, with the revolt against the Syrian-Greeks in order to regain the 

Holy Temple, and to remove idols from the land, it was primarily only 

the Hasmonean High Priest, his sons, and the Maccabees, who went 

on self-sacrifice, but not all of Israel. 

 

Thus, we will understand why is it that the Midrash states specifically 

concerning Mordechai, “Mordechai in his generation is as Moses in his genera-

tion”, when this applies to each of the “Moses of Each Generation”? How-

ever, the specific similarity between Moses and Mordechai is that they 

were openly the Mose of all of Israel, openly effecting all of Israel with 

their work of “Faithful Shepherd -Shepherding --feeding; sustaining-- all of Isra-

el Faith”. 

 

The Rebbe now takes a moment to apply this to the Previous Rebbe 

through a teaching on the terminology of “Din V’Chesbon - Law and 

Accounting” Seemingly, first we must make the accounting and then pass 

the verdict - law? However, the way the Heavenly Tribune works is that 

they first show the person the accounting of someone else, and when the 

person give a verdict on the someone else, then the Heavenly Tribune will 

hear this person’s accounting, and then they will apply the person’s own 

verdict (the he gave on the someone else) to his own accounting. Thus, the law - 

verdict actually comes before the accounting.  

 

The Rebbe is applying this concept of “the verdict one gave to someone else is 

then applied to the person himself” to the verdict that the Previous Rebbe 

gave upon Mordechai, that he was a “Moses of Each Generation” who was 

uniquely similar to Moses, in that he was openly a “Faithful Shepherd -

Shepherding --feeding; sustaining-- to all of Israel Faith”. By doing so, by giv-

ing this verdict on Mordechai, thus the Previous Rebbe gave this verdict 

upon himself. 

 

Chapter Eight: With the above (CHAPTERS FIVE and SIX), the Rebbe explains the order 

of the concepts explained in the mamor of the Previous Rebbe upon 
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the verse “And you will command…”: 

 

The order of the concepts in the Previous Rebbe’s mamor is: 

 

(a) Moses connects the Children of Israel with the Infinite Light, by 

feeding their natural Faith, that it now be from the Essence of the 

Soul (and not only from “Their Mazal Sees” dimension of the soul). 

 

(b) This applies to the “Moses of Each Generation, as Mordechai who 

strengthened Israel to stand strong, with self-sacrifice, in Torah 

and Mitzvos. 

 

(c) The meaning of “crushed for the luminary”, that this which Moses 

reveals the “luminary - Essence of the Soul” is specifically by the 

“Moses of Each Generation”, in the times of exile, when Israel is 

“crushed”,  and they bring forth the self-sacrifice from the Faith of 

the Essence of the Soul. 

 

Thus, first there is the explanation of Israel being able to accept in 

the darkness of Purim’s “Time of Decree” what they couldn't accept  at 

the spiritual heights of the Giving of the Torah, because only with the 

self-sacrifice when in exile could they reach the Essence (“crushed for the lumi-

nary”). Thus, the “crushed for luminary” is connected to the “crushed and 

brokenness” which will Israel performs Torah and Mitzvos with self-

sacrifice. 

 

Then there is the explanation of Moses being the “Faithful Shepherd - 

Feeds the Faith of Israel”. 

 

Then there is the explanation that the “Faithful Shepherd - Feeds the 

Faith of Israel” is of the “Moses of Each Generation”, and that in essence 

it is even greater by the “Moses of Each Generation” than it is by Moses 

himself, because the “Moses of Each Generation” brings the deepest 

revelation of the Essence of the soul, which is in the self-sacrifice in ob-

servance of Torah and Mitzvos. 
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Then the mamor explains the “crushed for luminary”. 

 

* * * 

 

Based on this, the Rebbe questions the order of the concepts in the 

verse: Why in the verse the “crushed for the luminary” comes after, and in 

connection to, the “and they shall take to you pure olive oil”, when ac-

cording to what we just explained, the “crushed for the luminary” is spe-

cifically connected with the “And you shall command” of Moses being 

the “Faithful Shepherd -Shepherding --feeding; sustaining-- Israel’s Faith” (that 

Moses and the “Moses of Each Generation” reveals the “luminary - Essence of the Soul” 

within all of Israel)?! 

 

Note: This question will be answered at the end of CHAPTER 

ELEVEN, at the end of the next journey of the mamor, 

in explaining the two dimensions of the “Essence of the 

Soul”. 

 

Chapter Nine: The Rebbe points out a practical fact about the verse (on which the 

teaching of the Sages, upon which the Previous Rebbe bases his mamor), “And the 

Jews accepted upon themselves what they had commenced to do”: This is a verse of 

chapter nine of the Book of Esther, which is after the miracle already took place! 

 

This forces the Rebbe to explain that there are two dimensions in this 

which the Previous Rebbe explaining the concept behind the “They 

accepted in the ‘Days of Achashverosh’  that which they (already) began to do (in 

the time of the ‘Giving of the Torah’ at Mt. Sinai)”. 

 

(a) The way the “accepted” took place during the “Time of the De-

cree” (as is explained in the Previous Rebbe’s mamor). 

 

(b) The way the “accepted” took place after the miracle, which is far 

greater than the way the “accepted” was in the “Time of the De-

cree”. 
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Note: The latter is an innovation of the Rebbe! 

 

The Rebbe is now applying these two dimensions to the “crushed for the 

luminary” --which will lead to the Rebbe’s answer to his question at the end of the 

previous chapter: 

 

(a) There is the “crushed” in the time of the “crushed and broken” of 

Israel during the dark times of exile, which brings Israel to the 

“luminary - Essence of the Soul”, through their self-sacrifice (as it was 

at the time when the Previous Rebbe delivered his mamor). 

 

(b) There is the “crushed” when Israel is in a state of physical 

‘broadness” and spiritual “broadness”, only that they are in exile (as it 

was in chapter nine of the Book of Esther, after the miracle happened). This 

that Israel is “crushed” in this “broad” state of being is only be-

cause they are in exile.  

 

The meaning of the latter is,  this which Israel is “crushed” from being 

in exile --even when things are good for them, physically and spiritually-- is be-

cause the true will of a Jew is that there be the revelation of Divinity, 

and this “true will” reaches into his very Essence of the Soul, to the point 

that he becomes “crushed”. Even when there are great revelations of 

Divinity, but the fact that there is still an exile proves that the revela-

tion that he is having is not of the Essence of G-d, and thus, from this 

that there isn’t The Essence shining by him, he is “crushed”. 

 

This is what the Alter Rebbe himself experienced, and “fed” us the 

power to feel, “I don’t want (even) Your Garden of Eden, I don’t want (even) 

Your World to Come, I want nothing more than You alone!”   

 

Thus, this second era of “crushed” in the times of “broadness” in exile 

comes also from the revelation of the Essence of the Soul. 

 

Now, in CHAPTER TEN the Rebbe is going to explain how the latter 

experience of the Essence of the Soul in times of “broadness” in exile is 
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even higher than the first dimension of the revelation of the Essence of 

the Soul from the “crushed” during being “crushed and broken” from the 

suffering in exile. 

 

Chapter Ten:  In order to understand this, the Rebbe explains a concept behind the 

“They accepted in the ‘Days of Achashverosh’  that which they (already) began to 

do (in the time of the ‘Giving of the Torah’ at Mt. Sinai)”: 

 

At the ‘Giving of the Torah’ there was the revelation of the Essence of the 

Soul, in a complete self-negation to the Essence of the G-d. This happened 

when Israel said, “We will do and we will hear”, putting “we will do” be-

fore “we will hear”. However, this “acceptance” was effected by from Above, 

as our Sages state (-Shabbos 88a), “He (G-d) Held a mountain over them 

(Israel)” (Chasidus explains the mountain to represents a great “revelation of love”). 

While the “acceptance” in the “Days of Achashverosh” was from Below, 

from within the Jew himself. 

 

These same two dimensions apply to the “Revelation of the Essence of the 

Soul”: 

 

(a) The “Revelation of the Essence of the Soul” that brings self-sacrifice to 

the “Revealed Faculties (Intellect, Emotions, Thought, Speech, and Action)”, 

that one actually observe Torah and Mitzvos with self-sacrifice is as 

an additional concept added to the “Revealed Faculties”. Meaning 

that the self-sacrifice is not one with the “Revealed Faculties”. --The 

Rebbe brings proof from those who had self-sacrifice for Torah and Mitz-

vot when they were under persecution in the USSR, but then lost their 

self-sacrifice to uphold Torah and Mitzvos when they came to America. If 

self-sacrifice would have been the Essence of their “Revealed Faculties”, then 

there would have been no difference as to what their ‘exile’ was: Whether 

it was the “brokenness of tyranny” or the “brokenness of being different”. 

 

(b) The “Revelation of the Essence of the Soul” that brings the concept 

of being crushed and broken from simply being in exile --albeit 

being in a state of “broadness - ‘after the miracle’-- is one with the Essence 

of the Soul. 
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There is the dimension of the Essence of the Soul which is a category that 

has its own definition, which is that it is “Beyond the Form of Revealed Fac-

ulties”. Thus, the “luminary - Essence of the Soul” that is revealed though 

self-sacrifice, is of the Essence of the Soul as it is defined in its simplicity that 

is Above and Beyond any Form of the Faculties.  

 

While the “luminary - Essence of the Soul” which is revealed through be-

ing “crushed” about being in exile is of the Essence of the Soul as she is 

sourced within the Essence of G-d”. 

 

Note: Let us understand, how is this different from what we ex-

plained earlier between the “Their ‘Mazal’ Saw” and “The 

Essence of the Soul”? 

 

The Essence of the Soul is not a separate dimension of its own. It 

is the Essence of the entire soul. However,  

 

“The Lower Essence of the Soul”: The Essence of the Soul from 

which all the details of the soul come from. As 

the simple stands, there can exist no particular 

detail, which did not exist within the general rule. 

In this manner the Essence of the Soul is the essence 

of each and every one of the Revealed Faculties. How-

ever, this dimension of the Essence of the Soul re-

mains only within its being simplicity without any 

particular form. 

 

“The Higher Essence of the Soul”: The Essence of the Soul which 

is beyond “general rule” and “particular detail”. It is 

the Essence that is within the particular detail, 

meaning that it is the Essence Simplicity that is 

within the Particular Form of the Particular Detail.  

 

Let us now see what the Rebbe is saying here:  
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“The Essence of the Soul that drives Self-sacrifice”: This is the Es-

sence that remains only within its being simplicity 

without any particular form. It drives the “Revealed 

Faculties to function in accordance with its sim-

plicity, that there is only one choice, and that is To-

rah and Mitzvos, even if it demands self-sacrifice. 

 

“The Essence of the Soul that is crushed over exile”: This is the Essence 

that is at the very core of beingness of each and 

every Revealed Faculty. It is crushed for the Essence 

of Essence, which is the true will and true beingness of 

every piece of the Jew is to be one with the Essence 

of G-d. Thus, this is an Essence Connection of the 

Jew with G-d. 

 

Chapter Eleven: (i) Returning now to the Previous Rebbe’s explanation on the verse, 

“And you shall command the Children f Israel, and they will take to you 

pure olive oil…”, that after Moses connects Israel, then Israel will 

bring to Moses pure olive oil. Meaning, that Israel, through their 

serviced to G-d, will bring an addition to the revelation of Light 

within the dimension Moses. 

 

The explanation to this is aligned with what we explained con-

cerning the two dimensions of the Revelation of the Essence of the 

Soul: 

 

(a) This which Moses “Connected the  Children of Israel (with G-

d) - Shepherd -fed- his flock Faith”, Moses fed the Faith of 

Israel (“Believers the children of believers”), that in addition to the 

way the Faith of Israel instinctively is, “Their Mazal Saw 

(revelation) - Encompassing”, the Faith should also be from 

the Essence of the Soul. 

 

[This is the reason for the wording “And you shall 

command”, in which Moses is the commander, mean-
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ing here, “the connector”, for the perspective of the 

Essence of the Soul (which the “Faithful Shepherd - Moses” feeds 

the faith of his flock with) all are one (unlike the way the 

connection and unity is from the perspective of the revelation of 

“His Mazal Saw”, which in “seeing” there are different dimen-

sions). Thus Moses reveals the Essence of the Soul, 

which is bringing the oneness and the unity, “And 

you connect the Children of Israel”.’ 

 

(b) This Revelation of the Essence of the Soul, which Israel, 

through their service to G-d in aligning their Revealed Fac-

ulties with their Essence of the Soul, brings forth and be-

comes an addition to the dimension of the Revelation of the 

Essence of the Soul that Moses revealed within them. This is 

the “And they shall take to you pure olive” after “And you shall 

command the Children of Israel”. 

 

[(ii) The Rebbe also explains this as it is within the Unity of Israel 

among themselves: (a) The Unity of Israel which comes from the 

Revelation of the Essence of the Soul that is “an addition upon the Re-

vealed Faculties” needs that the Children of Israel, “make their soul 

the primary, and their body secondary”.  However (b) The Unity of Isra-

el which comes from the Revelation of the Essence of the Soul that is 

from the service of the Children of Israel “to align their Revealed 

Faculties with the Essence of the Soul”, which is the “Essence of the Soul 

as it is in its source, the Essence of G-d”, the “Unity of Israel” is then 

within all their dimensions.] 

 

(iii) The Rebbe now explains the answer concerning the wording of 

the verse, “A perpetual flame”: (a) This which the soul (“for the candle 

of G-d is the soul of man”) is perpetual, with no changes, is through the 

Revelation of the Essence of the Soul, which is revealed through Moses 

(the “Faithful Shepherd - who feeds the Faith of Israel that it be of the Essence of the 

Soul”). However, (b) the Previous Rebbe explains that the perpetual 

flame happens through the “and they will take to you pure olive oil” the 
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sion of Moses. Which is it, that which Moses gives to Israel, or 

that which Israel brings to Moses?! 

 

The explanation is that from the “Revelation of the Essence of the 

Soul” revealed from Above - through Moses (“And you shall command the 

Children of Israel”)”, which is the power of serving G-d with self-

sacrifice, has within it a difference between “evening” darkness of 

exile, and “morning” broadness within exile. Thus this is the lower 

dimension of the perpetual flame of the “Revelation of the Essence of 

the Soul”. 

 

However, from the “Revelation of the Essence of the Soul” revealed 

from Below - through the service of the Children of Israel, “And 

they will take to you pure olive oil”, aligning their Revealed Faculties 

with the Essence of the Soul, there is the true dimension of the per-

petual flame, in which there is no differences between the evening 

and the morning. 

 

(iv) And now the Rebbe answers his question of the end of CHAPTER 

EIGHT: 

 

This explains why in the verse the “crushed for luminary” comes af-

ter the And they will take to you pure olive oil”. Because in the verse’s 

“crushed for luminary” is included (not only the “Revelation of the Essence of the 

Soul” of “And you (Moses) will command (connect) the Children of Israel”, but also) 

the Revelation of the Essence of the Soul” of “And they shall take to you 

pure olive oil”, the service of the Children of Israel that the Revealed 

Faculties should be aligned with the Essence of the Soul, which this 

“Revelation of the Essence of the Soul” is the higher dimension of the 

Essence of the Soul, the way it is sourced within the Essence of G-d. 

 

Chapter Twelve (Closing Chapter): The simple meaning of the verse (in contrast to the mys-

tical meaning that the “and they will take to you pure olive oil” is what Israel gives to 

Moses, and the elevation within the dimension of the Revelation of the Essence Within 

Moses”) speaks of Moses commanding and giving strength to the Chil-

dren of Israel also to do their service of “And they shall take…” 
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And so too with the Moses of Our Generation (the Rebbe refers this to the 

Previous Rebbe, and we follow after the Rebbe’s ways, and refer this to the Reb-

be), that his work is to awaken and to reveal the Faith of their Essence 

of the Soul within each and every Jew, in a manner that afterwards the 

Children of Israel work of their own strength, to the point that they 

become the “Perpetual Candle” in which there is no changes, and they 

effect that it should be so also in their Revealed Faculties. 

 

 

 

 

 

And through this we merit imminently the true and complete re-

demption, which then there will be the revelation of Divinity also 

from the Below, and then it will be the bringing of the oil and the kin-

dling of the candles also physically in the third Holy Temple, with 

the complete and true redemption through our righteous Moshiach, 

imminently so, truly and tangibly. 

 

* * * 

Compiler’s Note: One cannot help but to see in this last paragraph how 

the Rebbe is speaking to us from his Mamor HaHilulah. 

Compiler’s Note: (a) The Rebbe’s mamor is an entire innovation, which is 

not found in the Previous Rebbe’s mamor, in that: 

(i) An entire new dimension within the Revelation 

of the Essence of the Soul is explained. 

 

(ii) Which it’s expression is in the good era of ex-

ile, with a broadness of spiritually and physical-

ly, and yet he/she is broken from the fact that 

they are in exile and thus the Revelation of the 

Essence of G-d is lacking. 

 

Which this may explain the second difference: 
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(b) The Previous Rebbe focus his mamor on a verse 

from, and a teaching upon,  the Book of Esther - 

the Megillah of Purim. Which was the darkest era 

of exile of the Children of Israel. While the Rebbe 

focuses his mamor on a verse of the Torah, con-

cerning the building and service of the Tabernacle 

- Holy Temple. 
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Chapter 

One 
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Introduction 

 

The opening of the mamor is on the opening verse of the Torah-portion of the 

Shabbat that the mamor was delivered on: “And you shall command the Children of Isra-

el, and they shall take to you pure olive oil, crushed for luminary, to kindle a perpetual candle.” 

 

Note: Additionally on that year this Shabbos was the Shabbos before Purim 

Kattan, the Small Purim celebrated in the first Adar month of a leap year, 

when there are an Adar I and an Adar II. This may explain why the Reb-

be build his mamor on a mamor of the Previous Rebbe that focused on 

both, a verse of the Book of Esther, and on the opening verse of this 

Torah-portion, even though the Previous Rebbe didn’t deliver his ma-

mor on Shabbat, but on Purim Kattan itself. 

 

The Rebbe begins by asking questions on the verse (which are some of the questions that 

the Previous Rebbe asks in his mamor): 

 

(a) Why does this verse not use the regular wording for all other command-

ments, “Command the Children of Israel”, rather than “And you shall command the 

Children of Israel”? (ai) This is not just a question of wording, but of content. 

The wording, “And you shall command” expresses that Moses is the command-

er, while “Command the Children of Israel”, is G-d telling Moses to command 

the Children of Israel in G-d’s name!? 

 

(b) Why does the verse state, “and they shall take to you (Moses) pure olive oil”, when 

it is Aharon who will be kindling the Menorah with this oil? 

 

(c) Why does it say, “oil… crushed for luminary”, when seemingly it should have 

said, “oil for illumination”? 

 

(d) The next verse states, “from evening to morning”, so why does this verse say, “to 

kindle a perpetual candle”? 
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ר וֶּה, יו"ד אֲדָּ צַׁ ת תְּ שַׁ בָּת פָּרָּ רִאשוֹן ה'תשמ"א* -בס"ד. שַׁ  

 

ן זיַתִ זךְָ כָתִית לַמָאוֹר לְּהַעֲלוֹת   מֶּ ְּיקְִּחו אֵלֶּיךָ שֶּ רָאֵל ו ניֵ ישְִּ ֶּה אֶּת בְּ צַו ה תְּ תָּ וְּאַׁ
ניֵ   בַתוֹרָה נֶּאֱמַר צַו אֶּת בְּ ֶּה2 דִבְּכָל הַצִווייִם שֶּ נרֵ תָמִיד1, ויִדועִים הַדִיּוקִים בָז
רָאֵל. ולְּהוֹסִיף,   ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ ְּכאָן נֶּאֱמַר ו ֶּה, ו ְּכַיּוֹצֵא בָז רָאֵל ו ישְִּ
לָא גַם בְּהַתכֶֹּן, דִלְּשוֹן   הַלָשוֹן אֶּ ֶּה הוא לאֹ רַק בְּ צַו ְּאַתָה תְּ נֶּאֱמַר ו הַדִיּוק מַה שֶּ דְּ
ְּצָרִיךְ לְּהָבִין, הֲרֵי משֶֹּה הוא הַשָליִחַ   ֶּה, ו צַו ֶּה מַשְּמַע שֶּמשֶֹּה הוא הַמְּ צַו ְּאַתָה תְּ ו
ֶּה. גםַ צָרִיךְ לְּהָבִין   צַו ְּאַתָה תְּ ְּלָמָה נֶּאֱמַר ו רָאֵל אֶּת צִווי הַקָבָ"ה, ו סרֹ לְּישְִּ למְִּ
לִכְּאוֹרָה, כֵיוןָ   ן לְּמשֶֹּה3 )אֵלֶּיךָ(, דְּ יּבִָיאו הַשֶּמֶּ ְּיקְִּחו אֵלֶּיךָ, שֶּ נֶּאֱמַר ו מַה שֶּ
ן לְּמשֶֹּה.   מֶּ ְּדֵי אַהֲרןֹ, לָמָה הֻצְּרַךְ לְּהָבִיא אֶּת הַשֶּ ְּתָה עַל י הַעֲלָאַת הַנרֵוֹת הָי שֶּ
לכְִּאוֹרָה הֲוהָ ליֵהּ לְּמֵימַר   ן גוֹ' כָתִית לַמָאוֹר, דְּ מֶּ נֶּאֱמַר שֶּ גםַ צָרִיךְ לְּהָבִין מַה שֶּ
ב עַד בקֶֹּר  ֶּה4 נֶּאֱמַר מֵעֶּרֶּ לְּאַחֲרֵי-ז ן גוֹ' לְּהָאִיר. גםַ צָרִיךְ לְּהָבִין, דִבְּפָסוק שֶּ שֶּמֶּ
ְּכָאן נֶּאֱמַר לְּהַעֲלוֹת נרֵ תָמִיד.                                                                  ו

 

תשנ"ב**, "לקראת יום ג' שהוכפל  –קטן -*( יצא לאור בקונטרס* פורים
 בו כי טוב, פורים קטן .. יום א' פ' כי תשא, ה'תשנ"ב".

 

*( קונטרס זה חילק כ"ק אדמו"ר שליט"א בידו הק' לכאו"א מאנשים 
 נשים וטף.

 

**( על הדו"ח אודות הדפסת והפצת המאמר ענה כ"ק אדמו"ר שליט"א: 
 "ויה"ר שיפעל הפעולה הרצוי' והזמ"ג וברי מזלי' כו'. אזכיר עה"צ".
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ר-רִאשוֹן ה'תשמ"א* וֶּה, יו"ד אֲדָּ צַׁ ת תְּ שַׁ בָּת פָּרָּ  בס"ד. שַׁ

 

)*( יצא לאור בקונטרס* פורים-קטן – תשנ"ב**, "לקראת יום ג'  
".יום א' פ' כי תשא, ה'תשנ"בשהוכפל בו כי טוב, פורים קטן ..   

 

*( קונטרס זה חילק כ"ק אדמו"ר שליט"א בידו הק' לכאו"א מאנשים נשים 
 וטף.

 

**( על הדו"ח אודות הדפסת והפצת המאמר ענה כ"ק אדמו"ר שליט"א: 
".ויה"ר שיפעל הפעולה הרצוי' והזמ"ג וברי מזלי' כו'. אזכיר עה"צ"  

 

“When the help from Heaven. Shabbos Parshas Tetzaveh, 10th of  

First Adar (see INTRODUCTION to this chapter) 5741*” 

 

Although not a requirement, there is indeed an old Jewish custom to write B”H 

or BS”D, or to be more accurate, their Hebrew equivalents ב״ה (Boruch Hashem - 

Blessed be The Name (of G-d)) or בס״ד (BiSeyata D’Shmaya - With the help of Heaven 

(referring to G-d in Heaven)) at the beginning of a letter, and thus, also at the start of 

anything we write, including Torah-teachings. The reason for the latter version is 

because there are those who felt that being that HaSHem refers to Ineffable 

Tetragammaton, “The” name of G-d, and thus, it may not be discarded in a non-

respectful manner, thus, they turned to the Aramaic wording, and to the word 

Heaven to be referring to G-d. 

 

“(*) Published in ‘Pamphlet Purim Kattan - 5752**, ‘For Tuesday ‘in which (G-d’s words) 

‘it was good’ is doubled’, Purim Kattan… Sunday of Torah-portion Ki Sisa, 5752’.” 

 

There is an asterisk after the date being that the Rebbe orally delivered the ma-

mor on that date. However, the written edited version that we have here, with its 

footnotes, were edited by the Rebbe, and given out in this printed form for Pu-

rim Kattan 5752 (1992). 

 

When a mamor was edited by the Rebbe, the Rebbe himself would date it. For 

this Pamphlet the Rebbe dated it as, “For Purim Kattan (which was on) Tuesday” and 

the Rebbe went on to quote what our Sages say about Tuesday. At the end of 
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each of the Six Days of Creation the verse states, “and G-d saw that it was good”. Be-

ing that on Tuesday G-d (a) completed what He started on Monday, and (b) cre-

ated what He created on Tuesday, thus on Tuesday there is twice the verse, “and 

G-d saw that it was good”. Therefore, in dating the pamphlet for Tuesday the Rebbe 

quotes our Sages that it is a day upon which G-d states twice “that it was good”. 

 

The Rebbe, while saying that this mamor is in honor of Purim Kattan that was that 

year on Tuesday, nevertheless, the Rebbe dated the pamphlet itself with, “Sunday 

of Torah-portion Ki Sisa (which is the Torah-portion after Tetzaveh)”. 

 

“*) This pamphlet was distributed by the Rebbe, by his holy hand, to each and every man, woman, 

and child.” 

 

The Rebbe would often stand and distribute himself by his own holy hand to 

the people as they would walk by him, one-by-one. Must famously this was 

with the weekly “dollars” on Sundays. This was also with honey cake during the 

High-Holiday seasons. So too there was a time when it would be with Matzah 

before Passover, wine at the end of Holiday farbrengens. There was extraordi-

nary times when the Rebbe would do so with a newly printed pamphlet. The 

Rebbe did this with this mamor, the “Pamphlet Purim Kattan 5752”. 

 

“**) On the report (given to the Rebbe) concerning the printing and dissemination of the mamor, 

the Rebbe answered: ‘And may it be the will (of G-d) that it should effect the de-

sired effect, and the time is auspicious, and ‘Healthy is their Mazal, etc.’ I 

will mention it at the burial place (of my father-in-law, the (Previous) Rebbe)’.” 

 

The Rebbe would receive a written report from the organization that would 

print and distribute the mamor. Not always did the Rebbe answer, and often 

when the Rebbe did answer it would be, “I will mention it at the burial place (of my 

father-in-law, the (Previous) Rebbe)”. This time the Rebbe elaborated his answer. 

 

Every teaching is focused on giving a practical guidance of action in our service 

to G-d. Yet, in this case the Rebbe is beseeching of G-d that the “desired effect” 

take place. Simply speaking, the Rebbe is focusing in the mamor that there be 

the ultimate revelation of the Essence of the Soul as it is sourced within the Essence 
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of G-d, which the Rebbe clearly explains is when the Jew is crushed from the fact 

that he or she is in exile, regardless how good they have it, spiritually and phys-

ically in exile.  

 

The Rebbe has asked of us numerous time that we shout out to G-d, “Until 

When?!” will we be in exile, and to do this with a true will, which comes from 

the highest place in the Essence of Our Soul.  

 

At the time when the Rebbe gave this answer, it was safe to assume that this is 

what the Rebbe meant with, “And may it be the will (of G-d) that it should effect the 

desired effect”. However, now, after Gimmel Tammuz, the Yom Hilulah of the Reb-

be, we can understand that the Rebbe, with his Hilulah Mamor, was praying and 

blessing that the mamor have its desired effect upon us during the darkest mo-

ments until the Rebbe is returned to us to be in a physical body, here, ’below ten 

handbreadths’, with the coming of Moshiach, and the resurrection of “those who 

are dwelling in the dust”. 

 

The Rebbe also speaks of the time that this pamphlet was printed and dissemi-

nated. It was the month of Adar, of which the Talmud rules that the “Mazal” 

of every Jew is healthy. This is based on a verse by Queen Esther (-9:22), “and 

the month that was reversed for them from grief to joy and from mourning to a festive day”. 

Thus the Rebbe answered that it is an auspicious time and the ‘Mazal” is 

healthy. 

 

Lastly, the Rebbe responded that he will be taking this report to his Rebbe at 

the Tzion, the burial place of the Previous Rebbe. 

 

Note: The Rebbe once wrote of seeing the Tzion of the Previous Rebbe as 

“nothing more than that the Rebbe moved over his office a few blocks”. 

 

* * * 

 

ן זיַתִ זךְָ כָתִית לַמָאוֹר לְּהַעֲלוֹת  מֶּ ְּיקְִּחו אֵלֶּיךָ שֶּ רָאֵל ו ניֵ ישְִּ ֶּה אֶּת בְּ צַו ה תְּ תָּ וְּאַׁ
ניֵ  בַתוֹרָה נֶּאֱמַר צַו אֶּת בְּ ֶּה2 דִבְּכָל הַצִווייִם שֶּ נרֵ תָמִיד1, ויִדועִים הַדִיּוקִים בָז

רָאֵל. ולְּהוֹסִיף,  ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ ְּכָאן נֶּאֱמַר ו ֶּה, ו ְּכַיּוֹצֵא בָז רָאֵל ו ישְִּ
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ֶּה הוא לאֹ רַק בְּהַלָשוֹן אֶּלָא גםַ בְּהַתכֶֹּן, דִלְּשוֹן  צַו ְּאַתָה תְּ נֶּאֱמַר ו הַדִיּוק מַה שֶּ דְּ
ְּצָרִיךְ לְּהָבִין, הֲרֵי משֶֹּה הוא הַשָליִחַ   ֶּה, ו צַו ֶּה מַשְּמַע שֶּמשֶֹּה הוא הַמְּ צַו ְּאַתָה תְּ ו

ֶּה. צַו ְּאַתָה תְּ ְּלָמָה נֶּאֱמַר ו רָאֵל אֶּת צִווי הַקָבָ"ה, ו סרֹ לְּישְִּ  למְִּ

 

“‘And you shall command the Children of Israel, and they shall take to you pure olive oil, 

crushed for luminary, to kindle a perpetual candle1, and it is known the emphases in this (verse)
2 

that with all the commandments of the Torah it (the verse) states, ‘Command the Children of Is-

rael’, and the likes, and here it states, ‘and you shall command the Children of Israel’ And to add 

to this (question) that the emphasis in what it is stated ‘And you shall command’ is not just in the 

terminology, but also in its content, for the language ‘And you shall command’ means that Moses is 

the commander, and we need to understand, for Moses is but the emissary to give over to Israel the 

commandment of G-d, thus why does it state, ‘And you shall command’.” 

 

The question begins with just one of wording. That is the way the Previous 

Rebbe asks it in his mamor. The Rebbe is adding on to the question that it is 

not just one of an unusual wording. Rather, it is a question of content. When 

the verse tells us that G-d spoke to Moses saying, command the Children of 

Israel, it is clear that G-d is the Commander, and that G-d is telling Moses to 

relate to the Children of Israel what G-d is commanding. However, when G-d 

states to Moses, “And you shall command the Children of Israel”, the content is now 

that Moses is to be the commander!? 

 

ן לְּמשֶֹּה3 )אֵלֶּיךָ(,  מֶּ יּבִָיאו הַשֶּ ְּיקְִּחו אֵלֶּיךָ, שֶּ נֶּאֱמַר ו גםַ צָרִיךְ לְּהָבִין מַה שֶּ
ְּדֵי אַהֲרןֹ, למָָה הֻצְּרַךְ לְּהָבִיא אֶּת  ְּתָה עַל י הַעֲלָאַת הַנרֵוֹת הָי לִכְּאוֹרָה, כֵיוןָ שֶּ דְּ

ן לְּמשֶֹּה.  הַשֶּמֶּ

 

“Also we need to understand that which it states ‘And they shall take to you’ that they should 

bring the oil to Moses3 (’to you’), for seemingly, being that the candles were kindled by Aharon, 

then why is it needed that the oil be brought to Moses?”  

 

The question is a practical one. Moses did not light the Menorah in the Taber-

nacle. This was done by Aharon, the High Priest. Thus, why is G-d command-

ing that the oil be brought to Moses? The oil should have been brought 

straight to Aharon? 
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לִכְּאוֹרָה הֲוהָ לֵיהּ לְּמֵימַר  ן גוֹ' כָתִית לַמָאוֹר, דְּ נֶּאֱמַר שֶּמֶּ ַּגםַ צָרִיךְ לְּהָבִין מַה שֶּ
ן גוֹ' לְּהָאִיר.  שֶּמֶּ

 

“Also we need to understand that which it states ‘oil… crushed for luminary’ for seemingly it 

should have said, ‘oil… for illumination?”  

 

The Rebbe presents a third question, which is, why does the verse state that 

the oil is ‘for luminary’, which is the source of light, when seemingly it should have 

said, ‘for illumination’, which is what the oil is for doing? 

 

ְּכָאן נֶּאֱמַר  ב עַד בקֶֹּר ו ֶּה4 נֶּאֱמַר מֵעֶּרֶּ לְּאַחֲרֵי-ז ַּגםַ צָרִיךְ לְּהָבִין, דִבְּפָסוק שֶּ
 לְּהַעֲלוֹת נרֵ תָמִיד.

 

“Also we need to understand, for the verse following this (verse)
4 states, ‘from evening to morning’ 

and here it states ‘to kindle a perpetual candle’?”  

 

The final question is a seeming contradiction between our verse and the verse 

following it. In the verse following our it states, “Aaron and his sons will set it up 

from afternoon until morning”. While in our verse it states “to kindle a perpetual can-

dle”? 

 

Note: The Previous Rebbe from this question actually states that the candle 

kindled by Moses is a “perpetual candle”, while the candle lit from 

Aharon is “from afternoon until morning”. However, this can only be in 

the spiritual dimension of the verses, in which the candles are speaking 

of the souls of the Children of Israel. Because Moses did not physi-

cally light the Menorah in the Tabernacle. 
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Introduction 

 

In this chapter the Rebbe gives us the skeleton of the answer to some of the ques-

tions: 

 

(a) The word tetzaveh means command. However, there is a teaching that con-

nects the etymology of tzivu (tetzaveh) to that of tzavsa which means connect. 

Thus, the opening phrase of the verse now reads, “And you (Moses) shall con-

nect the Children of Israel (with the Infinite Light)”. 

 

(b) When Moses does this, then comes the second phrase of the verse, “And 

they shall take to you pure olive oil…”. Meaning that the Children of Israel now 

bring an addition, an elevation, within Moses. 

 

Note: The Rebbe will explain later in the mamor that what this means 

is that first Moses feeds the Faith of the Children of Israel that 

it be from the Essence of the Soul. Then the Children of Israel 

work with this, and align their Revealed Faculties (intellect, emotion, 

thought, speech, and action) with the Essence of the Soul. This, in turn, 

brings to Moses an elevation in his own Revelation of the Essence of 

the Soul, that it be of the Higher Dimension of the Essence of the 

Soul, which allows for that which is in itself only encompassing by 

Moses, to now become internalized by Moses. For this Higher 

Essence of the Soul is not defined by a simplicity that must deny ‘form’. 

 

The point being that this which Moses connects the Children 

of Israel to the Infinite Light, empowers the Children of Israel to 

do a service, which in return gives to Moses. --The Rebbe goes 

even higher than this, as we will see later on. 

 

(c) In brackets the Rebbe explains from another explanation on another verse 

(-Numbers 11:21) how it is that the Children of Israel can bring an elevation 

to Moses. “Six hundred thousand people on foot are the people (lit. feet of the people) in 

whose midst I am”. Mystically, the verse is referring to the Children of Israel 

as the feet of Moses.  Thus, the verse is mystically saying that the feet are 
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bringing an elevation to Moses. The elevation is hidden in the words, “midst 

I am”. “Onochee - I am” refers to the Supernal Crown, which is above the head, 

and it encompasses the head. However, the feet of Moses bring about that the 

encompassing ‘Supernal Crown - I Am’ should become digested and internalized 

into Moses - “in their midst”, into the midst of Moses’ Revealed Faculties. 

 

(d) The Rebbe concludes with explaining that this is what the verse means, that 

the Children of Israel, after Moses connects them with the Infinite Light, 

they in turn bring an elevation to Moses, as we explained in (b). 
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חִיל   מוֹ"ר )בְּמַאֲמָרוֹ הַיּדָועַ דִבור-הַמַתְּ ְּחָמִי אַדְּ אֵר כְּבוֹד קְּדושַת מוֹרִי ו בָּ ב( ומְּ
ְּתָא   ֶּה( הוא צַו צַו צִווי )תְּ נֶּאֱמַר בְּפורִים קָטָן תרפ"ז6(, דְּ ְּהודִים5 שֶּ ְּקִבֵל הַיּ ו
ניֵ   חַבֵר אֶּת בְּ קַשֵר ומְּ רָאֵל, שֶּמשֶֹּה הוא מְּ ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ ֶּהו ו ְּז ְּחִבור7. ו ו
קַשֵר אוֹתָם   רָאֵל )שֶּמְּ פִיעַ לְּישְִּ ְּדֵי שֶּמשֶֹּה מַשְּ ְּעַל י רָאֵל עִם אוֹר אֵין-סוֹף8. ו ישְִּ
רָאֵל  ְּישְִּ משֶֹּה ו ְּהוֹסָפָה בְּמשֶֹּה. ]דְּ רוֹן ו ֶּה נעֲַשֶּה יּתְִּ ְּדֵי ז עִם אוֹר אֵין-סוֹף(, עַל י
ר אָנכֹיִ   נֶּאֱמַר9 שֵש מֵאוֹת אֶּלֶּף רַגְּלִי הָעָם אֲשֶּ גֶּל, כְּמוֹ שֶּ ְּרֶּ הֵם דֻגְּמַת ראֹש ו
ם. וכְּמוֹ   לָהֶּ משֶֹּה, ומשֶֹּה הוא הָראֹש שֶּ רָאֵל הֵם הָרַגְּלַיםִ דְּ כָל ישְִּ בוֹ, דְּ בְּקִרְּ
בָאָדָם הָרַגְּלַיםִ מוֹלִיכִים אֶּת הָראֹש לְּמָקוֹם שֶּהָראֹש מִצַד עַצְּמוֹ אֵינוֹ יכָוֹל   שֶּ
משֶֹּה(   רָאֵל )הָרַגְּליַםִ דְּ ְּדֵי ישְִּ עַל י רָאֵל, שֶּ ְּישְִּ לְּהַגיִעַ לְּשָם, כְּמוֹ כֵן הוא בְּמשֶֹּה ו
ר אָנכִֹי   נֶּאֱמַר שֵש מֵאוֹת אֶּלֶּף רַגְּלִי הָעָם אֲשֶּ ֶּהו מַה שֶּ ז וסֵַף עִלוי בְּמשֶֹּה. דְּ מִתְּ
ֶּהו   ְּז בוֹ שֶּל משֶֹּה11[. ו אָנכֹיִ בְּקִרְּ שָךְ הַגִלוי דְּ ְּדֵי רַגְּלֵי הָעָם נמְִּ עַל י בוֹ, שֶּ בְּקִרְּ
ֶּה   ְּצַו ה י ְּדֵי שֶּמשֶֹּ עַל י ן זיַתִ גוֹ', דְּ מֶּ ְּיקְִּחו אֵלֶּיךָ שֶּ רָאֵל ו ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ ו

רָאֵל עִם אוֹר אֵין ניֵ ישְִּ ן זיַתִ  -ויִקַשֵר אֶּת בְּ מֶּ רָאֵל שֶּ ניֵ ישְִּ ֶּה יבִָיאו בְּ ְּדֵי ז סוֹף, עַל י
פוֹת אוֹר בְּמשֶֹּה.                                     יּוֹסִיפו תוֹסְּ ְּיקְִּחו אֵלֶּיךָ(, שֶּ  לְּמשֶֹּה )ו
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חִיל  מוֹ"ר )בְּמַאֲמָרוֹ הַיּדָועַ דִבור-הַמַתְּ ְּחָמִי אַדְּ אֵר כְּבוֹד קְּדושַת מוֹרִי ו בָּ ב( ומְּ
ְּתָא  ֶּה( הוא צַו צַו צִווי )תְּ נֶּאֱמַר בְּפורִים קָטָן תרפ"ז6(, דְּ ְּהודִים5 שֶּ ְּקִבֵל הַיּ ו

ְּחִבור7.   ו

 

“2) And the Previous Rebbe explains (in his known mamor, Opening Words V’Kibel 

HaYehudim5, which was said on Purim Kattan, 56876) that ‘tzivu’ (tetzaveh) is (from the 

etymology) tzavsa v’chibur (connection)7.” 

 

Note: The Rebbe refers to the mamor of the Previous Rebbe as “known”. A 

chosid who lived in Russia, working in the Chabad underground 

group of keeping yeshivas, Torah-study, kosher food, mikvah, etc. 

alive in the times of Stalin, told me that he and the others knew by 

memory verbatim every word of this Purim Kattan fabrengehn of 

the Previous Rebbe. This mamor, together with the sichos, of the 

Previous Rebbe was their very life in these dark times.  

 

The word tetzaveh in the verse means “shall command”. However, there is a teach-

ing which connects the word with another etymology. That of the word tzavsa, 

which means connection, “tzavsa v’chibur - connection and binding”. 

 

With this definition, the first phrase of the verse has an entirely different mean-

ing. Now it is saying, “And you (Moses) shall connect the Children of Israel”: 

 

רָאֵל  ניֵ ישְִּ חַבֵר אֶּת בְּ קַשֵר ומְּ רָאֵל, שֶּמשֶֹּה הוא מְּ ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ ֶּהו ו ְּז ו
 עִם אוֹר אֵין-סוֹף8.

 

“And this is the meaning of ‘And you shall ‘tetzaveh’ the Children of Israel’, that  Moses will 

connect and bind the Children of Israel with the Infinite Light8.” 

 

קַשֵר אוֹתָם עִם אוֹר אֵין רָאֵל )שֶּמְּ פִיעַ לְּישְִּ ְּדֵי שֶּמשֶֹּה מַשְּ ְּעַל י ֶּה  -ו ְּדֵי ז סוֹף(, עַל י
ְּהוֹסָפָה בְּמשֶֹּה. רוֹן ו  נעֲַשֶּה יּתְִּ

 

“And through this that Moses sustains Israel (that he connects them with the Infinite Light), 

through this there is made an advantage and addition within Moses.” 
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The Rebbe will now divert in brackets to explain the concept of Israel bringing 

an advantage and addition to Moses, after which the Rebbe will explain that 

this is what the meaning of the verse is that through “And you will connect the 

Children of Israel (to the infinite Light)” then there will be the “and they shall take to you 

pure olive oil…”. 

 

לֶּף רַגְּליִ  נֶּאֱמַר9 שֵש מֵאוֹת אֶּ גֶּל, כְּמוֹ שֶּ ְּרֶּ רָאֵל הֵם דֻגְּמַת ראֹש ו ְּישְִּ משֶֹּה ו ]דְּ
משֶֹּה, ומשֶֹּה הוא הָראֹש  רָאֵל הֵם הָרַגְּלַיםִ דְּ כלָ ישְִּ בוֹ, דְּ ר אָנכֹיִ בְּקִרְּ הָעָם אֲשֶּ

בָאָדָם הָרַגְּליַםִ מוֹלִיכִים אֶּת הָראֹש לְּמָקוֹם שֶּהָראֹש מִצַד  ם. וכְּמוֹ שֶּ שֶּלהֶָּ
רָאֵל  ְּדֵי ישְִּ עַל י רָאֵל, שֶּ ְּישְִּ ה ו עַצְּמוֹ אֵינוֹ יכָוֹל לְּהַגִיעַ לְּשָם, כְּמוֹ כֵן הוא בְּמשֶֹּ

לֶּף רַגְּליִ   נֶּאֱמַר שֵש מֵאוֹת אֶּ ֶּהו מַה שֶּ ז וסֵַף עִלוי בְּמשֶֹּה. דְּ משֶֹּה( מִתְּ )הָרַגְּלַיםִ דְּ
בוֹ שֶּל  אָנכִֹי בְּקִרְּ שָךְ הַגִלוי דְּ ְּדֵי רַגְּלֵי הָעָם נמְִּ עַל י בוֹ, שֶּ ר אָנכֹיִ בְּקִרְּ הָעָם אֲשֶּ

 משֶֹּה11[.

 

“[For Moses and Israel are as the imagery of ‘head’ and ‘foot, as it is stated9, ‘Six hundred 

thousand people on foot are the people (lit. feet of the people) in whose midst I am’, that all of Israel 

are the ‘feet’ of Moses, and Moses is their ‘head’. And just as by the person the feet walk the head 

to a place which the head on its own cannot reach there, so too it is with Moses and Israel, that 

through Israel (the feet of Moses) there is added on a virtue by Moses. For this is what is stated, 

‘Six hundred thousand feet of the people in whose midst I am’ (meaning) that through the ‘feet of 

the people’ there is drawn the ‘Onochee - I Am’ in the ‘midst’ of Moses11].” 

 

The verse “Six hundred thousand feet of the people in whose midst I am’” simply means 

that Moses is saying, that he stands in the midst of 600,000 people (this number is 

just the makes ages 20-60). In the simple meaning the verses’ “in whose midst I am” is 

referring to Moses, as he is expressing himself to G-d, in response to, “And 

You say, 'I will give them meat, and they will eat it for a full month'.” 

 

Chasidus gives much mystical insight to this verse: (a) Everything that G-d 

gives to Israel has to come through Moses, the head. Thus, Moses’ response is 

not about “how will G-d provide meat in the desert for a nation of 600,000”, but rather, 

it is about Moses, who is the Spiritual Leader, crying out to G-d, “And now you 

want me to be the one through whom meat is provided to the people?!” (b) The question is 

not just about providing physical meat, but in essence, even for Moses, the head, 

to provide spirituality to Israel, the feet, is an incredible descent for Moses. Thus, 

in this verse is also hidden the answer to Moses: 
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Through Moses serving the 600,000 ‘feet’, the ‘feet’ then bring and add on an addi-

tional virtue to Moses, that the dimension of ‘Onoichee - I Am’ which is the ‘Supernal 

Crown’ of G-d, which by its very definition (crown) lies above, and only encompasses, 

the ‘head’, now becomes digested and internalized ‘in their midst’ of Moses.  

 

And with this understanding, the Rebbe returns to how the Previous Rebbe 

explains the verse, answering some of the questions on our verse: 

 

ְּדֵי שֶּמשֶֹּה  עַל י ן זיַתִ גוֹ', דְּ מֶּ ְּיקְִּחו אֵלֶּיךָ שֶּ רָאֵל ו ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ ֶּהו ו ְּז ו
רָאֵל עִם אוֹר אֵין ניֵ ישְִּ ֶּה ויִקַשֵר אֶּת בְּ ְּצַו ן  -י רָאֵל שֶּמֶּ ניֵ ישְִּ ֶּה יבִָיאו בְּ ְּדֵי ז סוֹף, עַל י

פוֹת אוֹר בְּמשֶֹּה. יּוֹסִיפו תוֹסְּ ְּיקְִּחו אֵלֶּיךָ(, שֶּ  זיַתִ לְּמשֶֹּה )ו

 

“And this is ‘And you will ‘tetzaveh’ the Children of Israel and they shall take to you olive oil…’ 

that through this which Moses is ’yetzaveh’ and connects the Children of Israel with the Infinite 

Light, through this the Children of Israel brings olive oil to Moses (‘And they will take to you’), 

that there is added on an additional Light within Moses.” 

 

The Rebbe concludes this chapter with defining the flow of the verse: Its is 

through the “And you will ‘tetzaveh’ the Children of Israel” that “and they shall take to 

you olive oil”. 

 

With this some of the questions were answered: (a) G-d is telling Moses that it 

is Moses (“And you will…”) who is to ‘tetzaveh - connect’ the Children of Israel with 

the Infinite Light. (b) The Children of Israel take to Moses (and not to Aharon) the 

elevation of “olive oil”, in return of Moses’ giving to the Children of Israel the 

‘tetzaveh - connection’ with the Infinite Light. 



64 

Footnotes 

 

ראה לקמן ס"ט  –. השייכות דהביאור בואתה תצוה גו' לוקבל היהודים גו' 5
 ואילך. 

 

5. For the relationship between the explanation on (the verse) “And you shall com-

mand…” and on the (the verse) “And the Jews accepted…” - See further in Chapter Nine 

and further. 

 

This mamor is built upon explaining the verse “And you shall command…” in 

our Torah-portion. The journey for this is through the explanation on the 

verse “And the Jews accepted…” in the Book of Esther. Later on, the mamor 

will connect these two verse.  

 

At first the connection will be through the words of the verse “crushed for lu-

minary”. Then the Rebbe will get deeper and higher, in connecting it with the 

different dimensions of the “And you shall ‘connect’… And they shall take to you”, 

with the fact that that, (a) the verse, “And the Jews accepted…” is talking about 

during the time of “Time of the Decree”, while (b) it is written in Chapter Nine 

of the Book of Esther, which is after the miracle already happened. 

 

. נדפס ב"התמים" חוברת ז לה, ג ]שלו, ג[ ואילך. סה"מ תרפ"ז ע' קי 6
ראה שם ס"ד.  –ואילך.  181ואילך. ה'תשי"א ע'   

 

6. Printed in “HaTamim”, Issue 7, (page) 35c [(in the new edition, page) 336c]. Sefer 

HaMamorim 5686, page 110 and further. 5711, page 180 and further. -See there 

Chapter Four. 

 

. כ"ה גם בתו"א פרשתנו פב, א )עה"פ ואתה תצוה(. ובכ"מ. וראה בהנסמן 7
. 55בתו"מ סה"מ אדר ע' נט הערה   

 

7. It is so (“tzivu (tetzaveh) is tzavsa v’chibur (connection and bound)”) also in Torah Ohr, our To-

rah-portion, (page) 82a (on the verse, ‘And you shall tetzaveh’). And in many places. 

And see that which is cited in Toras Menachum, Sefer HaMamorim Adar, page 59, 

footnote 55. 
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. כ"ה בסד"ה ואתה תצוה עטר"ת )סה"מ עטר"ת ע' רנו(. ובכ"מ. ובד"ה זה 8
תרפ"ז ס"ד בתחלתו )ועד"ז רסט"ו( "תקשר את בני ישראל" ואינו מוסיף "עם 

אוא"ס". ויש לומר, דבהמאמר מפרש שמשה מקשר את בני ישראל עצמם, 
 כדלקמן סי"א. 

 

8. So it is at the end of (the mamor) Opening Words V’Atoh Tetzaveh 5679 (Sefer 

HaMamorim 5679, page 256). And in many places. And in (the mamor) with these 

Opening Words (of) 5687, Chapter Four at its beginning (and likewise (at the) end of 

Chapter 15) (it states) “connect the Children of Israel” and he does not add on “With the 

Infinite Light”. And we may say, that in that mamor it is explaining that Moses con-

nected the Children of Israel (within) themselves, as it is (explained in this mamor of the 

Rebbe) in Chapter Eleven. 

 

The Rebbe is dealing with a technical issue: The verse reads, “And you shall 

‘tetzaveh - connect’ the Children of Israel, and they shall take for you…”. The verse is 

not reading as G-d telling Moses to connect the Children of Israel to anything, 

but rather, that Moses is to connect, to unite, the Children of Israel themselves. 

The Rebbe himself will deal with this later on in CHAPTER ELEVEN. How-

ever, here, in CHAPTER TWO, the Rebbe is explaining it as that Moses is to 

connect the Children of Israel with “the Infinite Light”. Thus, first the Rebbe is 

citing sources for this interpretation to the verse. Then the Rebbe points out 

that in a mamor of the Previous Rebbe it states just, “To connect the Children of 

Israel” and does not add on the words, “To the Infinite Light”. Thus, the Rebbe 

is explaining that in that mamor, the Previous Rebbe is explaining the verse in 

the concept of Moses is to bring unity within the Children of Israel them-

selves (--as the Rebbe explains it as this as well further on in CHAPTER ELEVEN).  

 

. בהעלותך יא, כא. 9  

 

9. (Torah-portion) Beha’alosecha (in the Book of Numbers), 11:21. 

 

. ראה בכ"ז בד"ה הנ"ל תרפ"ז ס"ה. 11  

 

10. For all this see (the mamor) Opening Words mentioned above (V’Atoh Tetzaveh), 

5686, Chapter Five. 
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Chapter 

Three 
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Introduction 

 

In this chapter the Rebbe continues with the Previous Rebbe’s mamor, how the 

Previous Rebbe is explaining: 

 

(a) The concept of, “And you shall connect the Children of Israel”, that this is con-

nected with the concept that Moses is called the “Faithful Shepherd” which 

also means that Moses shepherds --feeds-- his flock with Faith, that the 

inherent Faith of the children of Israel should be internalized by them. 

 

(b) That this concept of Moses being the “Faithful Shepherd” applies also to the 

“Moses of Each Generation”. That they each strengthen the faith of the Chil-

dren of Israel. Such as Mordechai, who was the “Moses of His Generation”, 

who strengthened the faith of the Children of Israel that also in the dark 

times of the decree of Haman, that they stand with self-sacrifice in their ob-

servance of Torah and Mitzvos. 

 

(c) Then, after this, the Previous Rebbe explains the concept --answering the ques-

tion-- of, “crushed for luminary”, and not “for illumination”. It is in the times of 

exile, when the Children of Israel are broken and crushed, that they reach the 

“Luminary”, the Essence, from which all illumination emanate from. 

 

And here the Rebbe asks his question, which drives the journey of the Rebbe’s ma-

mor: What is the correlation between the explanation of the “crushed for luminary” with the con-

cept explained just prior to this, that Moses (and the Moses of Each Generation) feeds and sus-

tains the faith, that it be internalized? 

 

Simply speaking, the Previous Rebbe explained that the “crushed for luminary” is con-

nected to the Children of Israel --observing Torah and Mitzvos with self-sacrifice-- in the 

brokenness and the being crushed in the dark times of exile. So, what is the correlation 

with this and the concept of Moses and the Moses of Each Generation being the 

“Faithful Shepherd”, as the mamor explains what this title entails? 
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ניֵ   נאָ, דִשְּ הֵימְּ הַמַאֲמָר11 שֶּמשֶֹּה רַבֵנו נקְִּרָא רַעֲיאָ מְּ ֶּה, מַקְּדִים בְּ אֵר ז ג( ולְּבָּ
רָאֵל  נסֵ אֶּת ישְִּ פַרְּ ְּשֶּהוא זןָ ומְּ רָאֵל ו ֶּה. שֶּהוא רוֹעֶּה נֶּאֱמָן שֶּל ישְִּ פֵרושִים בָז
רָאֵל הֵם   יּשְִּ רָאֵל מִצַד עַצְּמָם, שֶּ ישְִּ נהָּ בְּ ֶּשְּ יּ הָאֱמונהָ שֶּ עִנְּיןַ הָאֱמונהָ. דְּ בְּ
ֶּה שֶּמשֶֹּה רוֹעֶּה   ְּז חִינתַ מַקִיף, ו ֶּה בִבְּ י תִהְּ ניֵ מַאֲמִיניִם12, אֶּפְּשָר שֶּ מַאֲמִיניִם בְּ
ֶּהו מַה   ְּז ניִמִיּות. ו ֶּה בִפְּ י הָאֱמונהָ תִהְּ עִנְּיןַ הָאֱמונהָ הוא שֶּ רָאֵל בְּ נסֵ אֶּת ישְִּ פַרְּ ומְּ
ְּדֵי   ךָ )עַל י נסֵ מִניֵהּ עַל ידֶָּ פַרְּ ְּיתְִּ זןָ ו כָתוב בַזהַֹר13 הַהִיא אֱמונהָ דִלְּעֵילָא יתְִּ שֶּ
ניִמִיּות.   שִיךְ אוֹתָהּ בִפְּ מַמְּ נסֵ אֶּת הָאֱמונהָ הוא שֶּ פַרְּ ֶּה שֶּמשֶֹּה זןָ ומְּ ז משֶֹּה(, דְּ
ֶּה הִיא גַם   נאָ, הַכַונָהָ בָז הֵימְּ ֶּה שֶּמשֶֹּה הוא רַעֲיאָ מְּ ז שִיךְ בְּהַמַאֲמָר, דְּ ומַמְּ
בְּכָל דוֹר הֵם   רָאֵל שֶּ רָאשֵי אַלְּפֵי ישְִּ בְּכָל דוֹר14, דְּ משֶֹּה שֶּ פַשְּטותָא דְּ לְּאִתְּ
ניִמִיּות.   ֶּה בִפְּ י ם תִהְּ לָהֶּ הָאֱמונהָ שֶּ בְּדוֹרָם(, שֶּ רָאֵל )שֶּ ישְִּ ְּקִים אֶּת הָאֱמונהָ דְּ חַז מְּ
בְּדוֹרוֹ, כְּמַאֲמַר רַבוֹתֵינו ז"ל16   משֶֹּה שֶּ פַשְּטותָא דְּ הָיהָ הָאִתְּ כי15ַ, שֶּ דְּ וכְּמוֹ מָרְּ
ְּקִיּום   לִמוד הַתוֹרָה ו ְּמַן גְּזרֵַת הָמָן, שֶּ גםַ בִז כיַ בְּדוֹרוֹ כְּמשֶֹּה בְּדוֹרוֹ, שֶּ דְּ מָרְּ שֶּ
סִירות נֶּפֶּש, הִקְּהִיל קְּהִלוֹת בָרַבִים לְּחַזקֵ אֶּת   הַמִצְּווֹת אָז הָיהָ קָשור עִם מְּ
ְּקִיּום הַמִצְּווֹת. ולְּאַחֲרֵי   ְּלַעֲמדֹ חָזקָ בְּלִמוד הַתוֹרָה ו רָאֵל בַהַויָָ' ו אֱמונתָָם שֶּל ישְִּ
ְּקִים אֶּת   חַז בְּכָל דָרָא מְּ פַשְּטותָא דִילֵיהּ שֶּ ְּאִתְּ בַאֵר בַאֲרֻכהָ שֶּמשֶֹּה ו שֶּמְּ
ן גוֹ' כָתִית למַָאוֹר )למַָאוֹר   בַאֵר17 דִיּוק לְּשוֹן הַכָתוב שֶּמֶּ רָאֵל, מְּ ישְִּ הָאֱמונהָ דְּ
כֶּא, כָתִית, עַל   ְּנדְִּ בָר ו ְּאֶּחָד הוא נשְִּ כָל אֶּחָד ו ְּמַן הַגָלות, שֶּ בִז ְּלאֹ לְּהָאִיר(, שֶּ ו
ְּצָרִיךְ לְּהָבִין הַשַיּכָות   צָא הָאוֹר. ו נו נמְִּ מִמֶּ ֶּה מַגִיעִים למַָאוֹר )הָעֶּצֶּם( שֶּ ְּדֵי ז י

ניֵ הַמַאֲמָר( לִפְּ באָֹר )בְּ 'כָתִית לַמָאוֹר' לְּהַמְּ הַפֵרוש בְּ ֶּה שֶּמשֶֹּה -דְּ ז
ניִמִיּות.   ֶּה בִפְּ י תִהְּ נסֵ אֶּת הָאֱמונהָ שֶּ פַרְּ בְּכָל דָרָא[ זןָ ומְּ פַשְּטותָא דִילֵיהּ שֶּ ְּאִתְּ ]ו
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ניֵ  נאָ, דִשְּ הֵימְּ ֶּה, מַקְּדִים בְּהַמַאֲמָר11 שֶּמשֶֹּה רַבֵנו נקְִּרָא רַעֲיאָ מְּ אֵר ז ג( ולְּבָּ
רָאֵל  נסֵ אֶּת ישְִּ פַרְּ ְּשֶּהוא זןָ ומְּ רָאֵל ו ֶּה. שֶּהוא רוֹעֶּה נֶּאֱמָן שֶּל ישְִּ פֵרושִים בָז

עִנְּיןַ הָאֱמונהָ.  בְּ

 

“3) And to explain this, the mamor11 prefaces that Moses, our teacher, is called ‘Raya 

Mehemna - Faithful Shepherd’ of which there are two interpretations. That he is a faithful shep-

herd to Israel (faithful, as an adjective), and that he feeds and sustains (shepherds, as a verb) Israel 

with the concept of faith (faithful, as a noun; thing).”  

 

The mamor, in understanding what the “And you shall connect the Children of Israel 

with the Infinite Light” is, begins to explain a title that was given to Moses: Faithful 

Shepherd. 

 

In its simple meaning, the title is one of describing how Moses did his job. Moses 

did it par excellence, he was a Faithful Shepherd to Israel. 

 

However, there is a deeper meaning to this title, in that it describes what Moses 

did as the shepherd of Israel. Moses shepherded, meaning that he fed and sustained 

the Children of Israel with Faith. 

 

Now the mamor goes on to explain what exactly this means: 

 

ניֵ  רָאֵל הֵם מַאֲמִיניִם בְּ יּשְִּ רָאֵל מִצַד עַצְּמָם, שֶּ ישְִּ נהָּ בְּ ֶּשְּ יּ הָאֱמונהָ שֶּ דְּ
נסֵ אֶּת  פַרְּ ֶּה שֶּמשֶֹּה רוֹעֶּה ומְּ ְּז חִינתַ מַקִיף, ו ֶּה בִבְּ י תִהְּ פְּשָר שֶּ מַאֲמִיניִם12, אֶּ

ניִמִיּות. ֶּה בִפְּ י הָאֱמונהָ תִהְּ עִנְּיןַ הָאֱמונהָ הוא שֶּ רָאֵל בְּ  ישְִּ

 

“For the faith that Israel has of their own, which Israel are ‘Believers the children of believers12’, it 

is possible that it (their faith) should remain in an encompassing dimension, and this which Moses 

shepherds and sustains Israel in the concept of faith is that the faith should be internalized.” 

 

The Talmud rules and teaches us that each and every Jew is inherently, “Believers 

the children of believers”. For this the Children of Israel do not need to be shep-

herded. However, faith is in its own an encompassing power. 

 

Note: In some teachings this is explained as the difference between Faith 
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and Trust. As one student once shared with me: 

 

Faith is calmly watching the high-wire walker walking with his wheelbarrow, 

‘believing’ that he will make it. Trust is getting into the wheelbarrow…. 

 

Faith of its own is an abstract dimension. Meaning, that it can exist without ef-

fecting one’s behavior. For example, the Talmud (-Brochos 63a in Ayin Yakov) 

states, “A thief, at the mouth of the tunnel, calls out to G-d.” The thief is about to 

commit a sin that G-d forbade him to do, and nevertheless, he calls out to G-d 

to protect him. His faith is real, however, it is abstract. That is what we mean that 

the inherent faith of a Jew can remain in an encompassing dimension. 

 

With this we understand what it means that Moses shepherds, he feeds and sustains 

that the faith of the Jew should be digested and internalized, and not to remain ab-

stract and encompassing.  

 

ךָ  נסֵ מִניֵהּ עַל ידֶָּ פַרְּ ְּיתְִּ זןָ ו כָתוב בַזהַֹר13 הַהִיא אֱמונהָ דִלְּעֵילָא יתְִּ ֶּהו מַה שֶּ ְּז ו
שִיךְ אוֹתָהּ  מַמְּ נסֵ אֶּת הָאֱמונהָ הוא שֶּ פַרְּ ֶּה שֶּמשֶֹּה זןָ ומְּ ז ְּדֵי משֶֹּה(, דְּ )עַל י

ניִמִיּות.  בִפְּ

 

“And this is what is written in the Zohar13, ‘This faith above, it is fed and sustained by you 

(through Moses)’, that this which Moses feeds and sustains the faith (of the Children of Israel) is 

that he draws it into the internal (dimensions of the Children of Israel).” 

 

The Rebbe is quoting and explain the statement of the Zohar that states, “This 

faith above, it is fed and sustained by you ”. The faith of its own is above, and it needs 

to be fed and sustained, meaning internalized, by Moses. 

 

Note: Later we will see that the Rebbe explains that Moses is feeding the 

Faith itself (that the Jew inherently has). Because the faith that the Jew in-

herently has comes from the dimension of Mazal of his soul, which is 

an encompassing dimension. Moses is feeding this faith that it should not 

be from the Mazal, but from the Essence of the soul. The Essence of the 

Soul is not “stuck” in the encompassing dimension, but rather, it can be 

internalized. Thus, by Moses feeding the faith, it becomes internalized. 
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ֶּה הִיא גַם   נאָ, הַכַונָהָ בָז הֵימְּ ֶּה שֶּמשֶֹּה הוא רַעֲיאָ מְּ ז הַמַאֲמָר, דְּ שִיךְ בְּ וּמַמְּ
בְּכלָ דוֹר הֵם  רָאֵל שֶּ רָאשֵי אַלְּפֵי ישְִּ בְּכלָ דוֹר14, דְּ משֶֹּה שֶּ פַשְּטותָא דְּ לְּאִתְּ

ניִמִיּות.  ֶּה בִפְּ י ם תִהְּ לָהֶּ הָאֱמונהָ שֶּ בְּדוֹרָם(, שֶּ רָאֵל )שֶּ ישְִּ ְּקִים אֶּת הָאֱמונהָ דְּ חַז  מְּ

 

“And it continues in the mamor, that this which Moses is a ‘Faithful Shepherd’, the intention with 

this is that it is also concerning the ‘The extension (or manifestation) of Moses in every generation’. 

that the heads of the thousands of Israel of each generation, they are the ones that strengthen the 

faith of Israel (of their generation), that the faith be internalized.” 

 

The Rebbe is pointing out that after the Previous Rebbe, in his mamor, explains 

the concept of Moses being the “Faithful Shepherds” who shepherds the Faith of 

Israel, that it be not only encompassing, but internalized, the Previous Rebbe 

then explains that this is not so only concerning the original Moses, but that it is 

also so concerning the Moses of Each Generation, that they are the ones who 

strengthen the faith of Israel of their generation,. that their faith be internalized. 

 

The Previous Rebbe then focuses on Mordechai, who had to strengthen the faith 

of Israel in his generation, in a time of tyranny and Haman’s decree of annihila-

tion, that Israel should observe Torah and Mitzvos with absolute self-sacrifice: 

 

בְּדוֹרוֹ, כְּמַאֲמַר רַבוֹתֵינו ז"ל16  משֶֹּה שֶּ פַשְּטותָא דְּ הָיהָ הָאִתְּ כַי15, שֶּ דְּ וכְּמוֹ מָרְּ
ְּקִיּום  ְּמַן גְּזרֵַת הָמָן, שֶּלמִוד הַתוֹרָה ו גַם בִז כיַ בְּדוֹרוֹ כְּמשֶֹּה בְּדוֹרוֹ, שֶּ דְּ מָרְּ שֶּ
סִירות נֶּפֶּש, הִקְּהִיל קְּהִלוֹת בָרַבִים לְּחַזקֵ אֶּת  הַמִצְּווֹת אָז הָיהָ קָשור עִם מְּ

ְּקִיּום הַמִצְּווֹת.  ְּלַעֲמדֹ חָזקָ בְּלִמוד הַתוֹרָה ו רָאֵל בַהַויָָ' ו  אֱמונתָָם שֶּל ישְִּ

 

“And as Mordechai15, who was the ‘The extension (or manifestation) of Moses’ of his generation, 

as the teaching of the Sages, of blessed memory16, that, ‘Mordechai in his generation is a Moses in 

his generation’ that also in the times of the decree of Haman, in which learning Torah and observ-

ing Mitzvos were bound with self-sacrifice, (and nevertheless, Mordechai) gathered congregations 

publicly to strengthen the faith of Israel in G-d, and to stand strong in Torah-study, and in Mitz-

vah-observance.” 

 

The Rebbe continues with the listing the order of the concepts that the Previous 

Rebbe is explaining, which will soon culminate with the Rebbe’s question: 

 

ְּקִים אֶּת   חַז בְּכָל דָרָא מְּ פַשְּטותָא דִילֵיהּ שֶּ ְּאִתְּ בַאֵר בַאֲרֻכָה שֶּמשֶֹּה ו ולְּאַחֲרֵי שֶּמְּ
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ן גוֹ' כָתִית לַמָאוֹר )לַמָאוֹר   בַאֵר17 דִיּוק לְּשוֹן הַכָתוב שֶּמֶּ רָאֵל, מְּ ישְִּ הָאֱמונהָ דְּ
כֶּא, כָתִית, עַל  ְּנדְִּ בָר ו ְּאֶּחָד הוא נשְִּ חָד ו ְּמַן הַגָלות, שֶּכלָ אֶּ בִז ְּלאֹ לְּהָאִיר(, שֶּ ו

צָא הָאוֹר.  נו נמְִּ מִמֶּ ֶּה מַגִיעִים לַמָאוֹר )הָעֶּצֶּם( שֶּ ְּדֵי ז  י

 

“And after he (the Previous Rebbe) explains in great length that Moses and his extensions in each 

generation strengthen the faith of Israel, he explains17 the emphasis of the wording of the verse, 

‘Oil,,, crushed for luminary’ (for luminary, and not, for illumination), that in the times of exile, 

when everyone is broken and depressed, ‘crushed’, it is through this that we reach the 

‘luminary’ (the Essence), which from it all light emanates.” 

 

The Previous Rebbe, after explaining the concept of Moses and the extensions of 

Moses of each generation being the “Faithful Shepherd” as he explains the meaning 

of this, now the Previous Rebbe explains the concept of “crushed for luminary”, as 

to why the verse doesn’t say, “for illumination”. 

 

It is precisely in the times of exile, when the Children of Israel are “crushed”, bro-

ken and depressed --and yet they serve G-d with self-sacrifice-- that they reach the Lumi-

nary - Essence, from which all illumination comes from. 

 

With this the Previous Rebbe answers yet another one of his questions on the 

verse, concerning the wording of “crushed for luminary” and not “for illumination”. 

 

* * * 

 

The Rebbe’s question is, the Previous Rebbe’s explanation of the reason for the 

verse’s wording of “crushed for luminary” being because of when Israel is crushed in 

exile, they reach the luminary - Essence, seemingly, is not connected at all with the 

lengthy explanation of Moses and the extensions of Moses in each generation 

being the “Faithful Shepherd” who feeds, sustains, and strengthens the faith of Is-

rael, each in their generation. Thus, why is the Previous Rebbe explaining the 

prior in connection to the latter? What is the connection between these two con-

cepts?: 

 

ניֵ הַמַאֲמָר( לִפְּ באָֹר )בְּ 'כָתִית למַָאוֹר' לְּהַמְּ הַפֵרוש בְּ ְּצָרִיךְ לְּהָבִין הַשַיּכָות דְּ ֶּה  -ו ז
ֶּה  י תִהְּ נסֵ אֶּת הָאֱמונהָ שֶּ פַרְּ בְּכָל דָרָא[ זןָ ומְּ פַשְּטותָא דִילֵיהּ שֶּ ְּאִתְּ שֶּמשֶֹּה ]ו
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ניִמִיּות.   בִפְּ

 

“And we need to understand the connection between the explanation of ‘crushed for luminary’ to 

that which is explained (in the mamor) before this that Moses [and his extension in every genera-

tion] feeds and sustains the faith (of Israel of their generation) that it be internalized.” 

 

And with this question the Rebbe concludes this chapter, and sets the journey 

for the next few chapters. 
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Introduction 

 

In this chapter the Rebbe is presenting a possible answer to his question, and then 

explains why this answer does not suffice. 

 

In order to understand the answer that the Rebbe presents, let us remember that 

the Previous Rebbe’s mamor begins with explaining the teaching on the verse “And 

the Jews took upon themselves what they had commenced to do”, that in the days of the Giving 

of the Torah was but the beginning (“commenced to do”), and in the days Achashverosh 

was the “acceptance” (“took upon themselves”). The Previous Rebbe asks, “this is wonderous”, 

for how is it that in the darkest days of Haman’s decree the Jewish people accom-

plished that which they didn’t in their highest moments at the Giving of the Torah? 

 

The Previous Rebbe answers that it is because that in the times of Haman’s decree 

Torah-study and Mitzvos-observance was with self-sacrifice, which is the revelation of 

the Essence of the Soul , that his is how the Jewish people accomplished in the dark 

times that which they couldn't even in their highest moment. The Previous Rebbe 

then explains that the Jewish people observing Torah and Mitzvos through self-

sacrifice was awakened in them through Mordechai, the “Moses of His Generation”. 

 

In connection with this, the Previous Rebbe is explaining the “crushed for luminary” 

that it is through the being crushed in the dark times of exile, that the Jewish people -

-through observing Mitzvos with self-sacrifice-- reach the luminary - Essence. Thus, it now 

makes sense that the Previous Rebbe connects the concept of “crushed for luminary” 

with the concept that it is the “Moses of Each Generation”, such as Mordechai, who 

give the Jewish people the power to observe Torah and Mitzvos with self-sacrifice, 

through revealing within them the Essence of the Soul. 

 

However, the Previous Rebbe goes on in great length that Moses, the original Mo-

ses, is the “Faithful shepherd - Shepherd of Faith”. Moses was not shepherding the Jew-

ish people in dark times of decrees. Thus, Moses didn't awaken self-sacrifice for Torah

-observance. Yet, the Previous Rebbe seems to connect the “crushed for luminary” 

with this that Moses, the original Moses, feeds and sustains the faith of Israel. Thus, 

the question: What is the connection between this and the “crushed for luminary”? 
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ְּהִנהֵ באָֹר   ד( ו שֵךְ לְּהַמְּ מְּ ֶּה בָא )בְּהַמַאֲמָר( בְּהֶּ צַו ְּאַתָה תְּ הַבֵאור בַפָסוק ו

ר הֵחֵלו לַעֲשוֹת18 הוא   ְּהודִים אֶּת אֲשֶּ ְּקִבֵל הַיּ פֵרוש ו חִלַת הַמַאֲמָר, דְּ בִתְּ
חָלָה   ְּתָה הַהַתְּ מַתַן תוֹרָה19. דִבְּמַתַן תוֹרָה הָי ְּמַן דְּ הַז הֵחֵלו בְּ קִבְּלו מַה שֶּ שֶּ
ְּקִבֵל  ְּתָה הַקַבָלָה, ו ְּמַן גְּזיֵרַת הָמָן( הָי ורֵוֹש )בִז )הֵחֵלו לַעֲשוֹת(, ובִימֵי אֲחַשְּ
ְּהודִים,   ְּקִבְּלו הַיּ ְּמו ו ךְ מַאֲמַר רַבוֹתֵינו ז"ל21 עַל הַפָסוק21 קִיּ רֶּ ְּעַל-דֶּ ְּהודִים. ]ו הַיּ
ְּתָה רַק   מַע בְּמַתַן תוֹרָה הָי הִקְּדִימו נעֲַשֶּה לְּנשְִּ ֶּה שֶּ ז קִבְּלו כְּבָר, דְּ ְּמו מַה שֶּ קִיּ
לִכְּאוֹרָה   הַמַאֲמָר, שֶּ דַיּקֵ בְּ קִבְּלו23[. ומְּ ְּמו מַה שֶּ ורֵוֹש22 קִי הַקַבָלהָ, ובִימֵי אֲחַשְּ
ְּהָיהָ אָז אֶּצְּלָם   תַכְּלִית הָעִלוי, ו רָאֵל בְּ מַתַן תוֹרָה הָיו ישְִּ בַר פֶּלֶּא24, דִבְּ הוא דְּ
ם מַתַן תוֹרָה הָיו גִלוייִם   גםַ קדֶֹּ ֶּה שֶּ נוֹסָף לָז גָא הֲכִי נעֲַליֵת ]דְּ גִלוי אֱלֹקות בְּדַרְּ
הָיהָ בִיצִיאַת מִצְּרַיםִ ובִפְּרָט בִקְּרִיעַת יםַ סוף, הִנהֵ   יוֹתֵר, הַגִלוי שֶּ נעֲַליִם בְּ
ורֵוֹש הָיו   עַת מַתַן תוֹרָה הָיהָ גִלוי נעֲַלֶּה עוֹד יוֹתֵר[, ובִימֵי אֲחַשְּ הָיהָ בִשְּ הַגִלוי שֶּ
כָל גלָות   בְּכלָ גלָות ]דְּ תֵר שֶּ סְּ ְּהַהֶּ עְּלֵם ו נוֹסָף לְּהַהֶּ ְּרִידָה, דְּ רָאֵל בְּתַכְּליִת הַיּ ישְִּ
עו אֶּל משֶֹּה   ְּלאֹ שָמְּ בְּגלָות מִצְּרַיםִ כְּתִיב26 ו הוא בְּדֻגְּמַת גלָות מִצְּרַים25ִ, וכְּמוֹ שֶּ

ךְ-מִקצֶֹּר רוחַ ומֵעֲבדָֹה קָשָה, עַל רֶּ יוֹנוֹת  -דֶּ נםָ כמַָה נסְִּ ֶּשְּ יּ ֶּה הוא בְּכָל גָלות, שֶּ ז
תֵר עוֹד   סְּ ְּהַהֶּ עְּלֵם ו ְּמַן גְּזרֵַת הָמָן( הָיהָ הַהֶּ ְּהַמִצְּווֹת[, הִנהֵ אָז )בִז קִיּום הַתוֹרָה ו בְּ

ְּאַף ְּתָה  -פִי-עַל-יוֹתֵר, ו רָאֵל בְּתַכְּלִית הָעִלוי, הָי הָיו ישְִּ ְּמַן מַתַן תוֹרָה, כְּשֶּ כןֵ, בִז
הָיו בְּתַכְּלִית הַשִפְּלות, אָז   ְּמַן גְּזרֵַת הָמָן, כְּשֶּ חָלָה )הֵחֵלו לַעֲשוֹת(, ובִז רַק הַהַתְּ
ְּמַן הַגְּזרֵָה, הָיהָ קִיּום   בִז ֶּה, דְּ בָאֵר בָז הֵחֵלו בְּמַתַן תוֹרָה. ומְּ ְּקָא קִבְּלו מַה שֶּ דַו
סִירות נֶּפֶּש  ם מְּ הָיהָ לָהֶּ ֶּה שֶּ נוֹסָף לְּז סִירות נֶּפֶּש. ]דְּ ם בִמְּ הַתוֹרָה ומִצְּווֹת שֶּלהֶָּ
מִירִים דָתָם לאֹ   בְּאִם הָיו מְּ באָֹר בְּ'תוֹרָה אוֹר'27, שֶּ ְּשָלוֹם ]כמְַּ שֶּלאֹ לכְִּפרֹ חַס-ו

ְּאַף ְּהודִים, ו ְּתָה רַק עַל הַיּ ם כְּלום, כיִ הַגְּזרֵָה הָי כֵן לאֹ  -פִי-עַל-הָיו עוֹשִים לָהֶּ
סִירות נֶּפֶּש גַם עַל   ם מְּ ְּשָלוֹם[, הָיהָ לָהֶּ עָלְּתָה עַל דַעְּתָם מַחֲשֶּבֶּת חוץ חַס-ו
סִירות   הִקְּהִילו קְּהִלוֹת בָרַבִים לִלְּמדֹ תוֹרָה בִמְּ ְּעַד שֶּ קִיּום הַתוֹרָה ומִצְּווֹת28, ו
ְּהודִי, משֶֹּה   כַי הַיּ דְּ ְּדֵי מָרְּ ְּתָה עַל י ם הָי להֶָּ סִירות נֶּפֶּש שֶּ רות הַמְּ עוֹרְּ ְּהִתְּ נֶּפֶּש29[. ו
ְּתָה רַק  ר הֵחֵלו לַעֲשוֹת, דִבְּמַתַן תוֹרָה הָי ְּהודִים אֶּת אֲשֶּ ְּקִבֵל הַיּ ֶּהו ו ְּז בְּדוֹרוֹ. ו שֶּ
סִירות   ם אָז מְּ הָיהָ להֶָּ ְּדֵי שֶּ ְּתָה הַקַבָלהָ, כִי עַל י ְּמַן גְּזרֵַת הָמָן הָי חָלָה, ובִז הַהַתְּ
רֵגהָ נעֲַלֵית יוֹתֵר מִכְּמוֹ   ֶּה( לְּמַדְּ עִנְּיןָ ז עַלו )בְּ נֶּפֶּש בְּפעַֹל עַל תוֹרָה ומִצְּווֹת נתְִּ
ְּהודִים.              ְּקִבֵל הַיּ ְּתָה הַקַבָלהָ, ו ְּקָא הָי ְּלכָןֵ אָז דַו ְּמַן מַתַן תוֹרָה, ו הָיו בִז  שֶּ

 

ה  ְּלִכְּאוֹרָּ עַלו 'כָתִית לַמָאוֹר', שֶּ הַפֵרוש בְּ בָר -ישֵ לוֹמַר, שֶּ ְּדֵי 'כָתִית' )נשְִּ י

ְּקָא בָאו   ְּמַן הַגְּזרֵָה דַו בִז ֶּה שֶּ כֶּא( מַגִיעִים לְּהַ'מָאוֹר', הוא בֵאור עַל ז ְּנדְִּ ו
סִירות נֶּפֶּש הִיא מִצַד עֶּצֶּם הַנְּשָמָה   יוֹתֵר31. כִי מְּ ן נעֲַלֶּה בְּ סִירות נֶּפֶּש בְּאפֶֹּ למְִּ
הָיו אָז בְּמַצַב   ְּדֵי שֶּ ְּעַל י צָא הָאוֹר(, ו נו נמְִּ מִמֶּ לְּמַעְּלהָ מִגִלוי, 'מָאוֹר' )שֶּ שֶּ
ר   ְּסֵדֶּ שֵךְ ו מְּ גַלָה עֶּצֶּם הַנְּשָמָה, 'מָאוֹר'. אֲבָל מֵהֶּ כֶּא(, נתְִּ ְּנדְִּ בָר ו 'כָתִית' )נשְִּ דְּ
'רַעְּיאָ   'כָתִית למַָאוֹר' בָא לְּאַחֲרֵי הָעִנְּיןָ דְּ הַפֵרוש בְּ הָעִנְּינָיִם בְּהַמַאֲמָר שֶּ
נסֵ אֶּת  פַרְּ ֶּה שֶּמשֶֹּה זןָ ומְּ עִנְּיןַ כָתִית למַָאוֹר שַיּךְָ גַם לְּז מַע, דְּ נאָ', מַשְּ הֵימְּ מְּ
ניִמִיּות.                                                                     ֶּה בִפְּ י תִהְּ  הָאֱמונהָ שֶּ
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ְּהִנהֵ באָֹר  ד( ו שֵךְ לְּהַמְּ מְּ הַמַאֲמָר( בְּהֶּ ֶּה בָא )בְּ צַו ְּאַתָה תְּ הַבֵאור בַפָסוק ו

ר הֵחֵלו לַעֲשוֹת18 הוא  ְּהודִים אֶּת אֲשֶּ ְּקִבֵל הַיּ פֵרוש ו חִלַת הַמַאֲמָר, דְּ בִתְּ
מַתַן תוֹרָה19.  ְּמַן דְּ הַז הֵחֵלו בְּ קִבְּלו מַה שֶּ  שֶּ

 

“4) And Behold the explanation to the verse ‘And you shall connect’ comes (in the mamor) 

in connection to the beginning of the mamor, the explanation that ‘And the Jews took upon them-

selves what they had commenced to do18’ is that they accepted that which they began in the time of 

the Giving of the Torah19.”  

 

ְּמַן גְּזיֵרַת   ורֵוֹש )בִז חָלהָ )הֵחֵלו לַעֲשוֹת(, ובִימֵי אֲחַשְּ ְּתָה הַהַתְּ דִבְּמַתַן תוֹרָה הָי
ְּהודִים. ְּקִבֵל הַיּ ְּתָה הַקַבָלהָ, ו  הָמָן( הָי

 

“That at the Giving of the Torah there was the beginning (‘commenced to do’), and in the days 

Achashverosh (in the time of the decree) there was the acceptance, ‘took upon themselves’.”  

 

ְּמו מַה  ְּהודִים, קִיּ ְּקִבְּלו הַיּ ְּמו ו ךְ מַאֲמַר רַבוֹתֵינו ז"ל21 עַל הַפָסוק21 קִיּ רֶּ ְּעַל-דֶּ ]ו
ְּתָה רַק הַקַבָלהָ,   מַתַן תוֹרָה הָי מַע בְּ הִקְּדִימו נעֲַשֶּה לְּנשְִּ ֶּה שֶּ ז קִבְּלו כְּבָר, דְּ שֶּ

קִבְּלו23[. ְּמו מַה שֶּ ורֵוֹש22 קִי  ובִימֵי אֲחַשְּ

 

“[As that of the teaching of our Sages, of blessed memory21, on the verse21 ‘The Jews ordained and 

accepted upon themselves’, they ordained that which they already had accepted upon themselves, that 

this which they prefaced ‘we will do’ to ‘we will hear’ at the Giving of th Torah was only the ac-

ceptance, and in the days of Achashverosh22 they ordained that which they (had already 

previously) accepted23].”  

 

The Rebbe’s question was about the association of the Previous Rebbe explana-

tion on the “Crushed for luminary” with his explanation of Moses and the Moses of 

Each Generation being the Faithful Shepherd - Shepherd of Faith for Israel. 

 

The Rebbe is now taking a step back, so to speak, and explaining that in the 

Previous Rebbe’s mamor the entire verse of “and you shall command… crushed for 

luminary…” is connected with what the Previous Rebbe explains on the teaching 

upon which the Previous Rebbe sets his mamor, which is the verse “And the Jews 

took upon themselves what they had commenced to do”, and the teaching of our Sages 

upon this verse that in the days of the Giving of the Torah was but the beginning, 
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and in the days Achashverosh was the “acceptance”. 

 

With this the Rebbe is going to lay forth the flow in the Previous Rebbe’s ma-

mor, in which the correlation between the explanation on the “Crushed for lumi-

nary” with the explanation of Moses and the Moses of Each Generation being the 

Faithful Shepherd - Shepherds of Faith for Israel, is understood: 

 

רָאֵל  בַר פֶּלֶּא24, דִבְּמַתַן תוֹרָה הָיו ישְִּ לִכְּאוֹרָה הוא דְּ הַמַאֲמָר, שֶּ דַיּקֵ בְּ ומְּ
גאָ הֲכִי נעֲַלֵית ְּהָיהָ אָז אֶּצְּלָם גִלוי אֱלֹקות בְּדַרְּ   בְּתַכְּליִת הָעִלוי, ו

 

הָיהָ  יוֹתֵר, הַגִלוי שֶּ ם מַתַן תוֹרָה הָיו גִלוייִם נעֲַליִם בְּ גַם קדֶֹּ ֶּה שֶּ נוֹסָף לָז ]דְּ
עַת מַתַן תוֹרָה   הָיהָ בִשְּ בִיצִיאַת מִצְּרַיםִ ובִפְּרָט בִקְּרִיעַת יםַ סוף, הִנהֵ הַגִלוי שֶּ

  הָיהָ גִלוי נעֲַלֶּה עוֹד יוֹתֵר[,

 

“And he punctuates in the mamor, that seemingly this is a wonderous matter24, for at the Giving 

of the Torah Israel was in absolute elevation, and there was by them a revelation of Divinity at the 

highest level. 

 

[That in addition to this that before the Giving of the Torah there was extremely elevated revela-

tions, the revelation that there was at the exodus of Egypt, and particularly at the Splitting of the 

Sea of Reeds, behold, the revelation that there was at the time of the Giving of the Torah the revela-

tion was even more elevated],”  

 

This was the state of the Children of Israel at the time of the Giving of the Torah.  

 

תֵר  סְּ ְּהַהֶּ עְּלֵם ו נוֹסָף לְּהַהֶּ ְּרִידָה, דְּ רָאֵל בְּתַכְּליִת הַיּ ורֵוֹש הָיו ישְִּ ובִימֵי אֲחַשְּ
בְּכָל גלָות   שֶּ

 

ְּלאֹ  רַיםִ כְּתִיב26 ו בְּגָלות מִצְּ דֻגְּמַת גלָות מִצְּרַים25ִ, וכְּמוֹ שֶּ כָל גָלות הוא בְּ ]דְּ
עו אֶּל משֶֹּה מִקצֶֹּר רוחַ ומֵעֲבדָֹה קָשָה, עַל ךְ-שָמְּ רֶּ ֶּה הוא בְּכָל גָלות, -דֶּ ז
ְּהַמִצְּווֹת[,  קִיּום הַתוֹרָה ו יוֹנוֹת בְּ נםָ כמַָה נסְִּ ֶּשְּ יּ  שֶּ

 

תֵר עוֹד יוֹתֵר,  סְּ ְּהַהֶּ עְּלֵם ו ְּמַן גְּזרֵַת הָמָן( הָיהָ הַהֶּ  הִנהֵ אָז )בִז

 

ְּאַף ְּתָה רַק -פִי-עַל-ו רָאֵל בְּתַכְּליִת הָעִלוי, הָי הָיו ישְִּ ְּמַן מַתַן תוֹרָה, כְּשֶּ כֵן, בִז
הָיו בְּתַכְּלִית הַשִפְּלות, אָז   ְּמַן גְּזרֵַת הָמָן, כְּשֶּ חָלָה )הֵחֵלו לַעֲשוֹת(, ובִז הַהַתְּ
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הֵחֵלו בְּמַתַן תוֹרָה. ְּקָא קִבְּלו מַה שֶּ  דַו

 

“And in the days of Achashverosh, Israel was in an ultimate descent, that in addition to the con-

cealment and the hiddenness of every exile, 

 

[For every exile is in the imagery of Egypt25, and just as with the exile of Egypt it is written26, 

‘but they did not hearken to Moses because of shortness of breath and because of hard labor’, so too 

it is with all exiles, that there are some trials in observing Torah and Mitzvos],  

 

Behold, then (at the time of the decree of Haman) there was an even deeper concealment and hid-

denness (than that of every exile),  

 

And nevertheless, at the time of the Giving of the Torah, when Israel was in absolute elevation, 

there was only the beginning (‘began to do’), and at the time of the decree of Haman, as they were 

in absolute lowliness, it was specifically then that they accepted that which they began to do at the 

Giving of the Torah.”  

 

Thus, the Previous Rebbe’s mamor begins with his question on the teaching of 

the Sages on the verse in the Book of Esther. 

 

Then the Previous Rebbe gives his answer: 

 

סִירות נֶּפֶּש.  ם בִמְּ ְּמַן הַגְּזרֵָה, הָיהָ קִיּום הַתוֹרָה ומִצְּווֹת שֶּלהֶָּ בִז ֶּה, דְּ בָאֵר בָז  וּמְּ

 

באָֹר  ְּשָלוֹם ]כמְַּ סִירות נֶּפֶּש שֶּלאֹ לִכְּפרֹ חַס-ו ם מְּ הָיהָ להֶָּ ֶּה שֶּ נוֹסָף לְּז ]דְּ
ם כְּלום, כִי הַגְּזרֵָה  מִירִים דָתָם לאֹ הָיו עוֹשִים לָהֶּ בְּאִם הָיו מְּ בְּ'תוֹרָה אוֹר'27, שֶּ

ְּאַף ְּהודִים, ו ְּתָה רַק עַל הַיּ -כֵן לאֹ עָלְּתָה עַל דַעְּתָם מַחֲשֶּבֶּת חוץ חַס-פִי-עַל-הָי
הִקְּהִילו  ְּעַד שֶּ סִירות נֶּפֶּש גםַ עַל קִיּום הַתוֹרָה ומִצְּווֹת28, ו ם מְּ ְּשָלוֹם[, הָיהָ לָהֶּ ו

סִירות נֶּפֶּש29[.  קְּהִלוֹת בָרַבִים לִלְּמדֹ תוֹרָה בִמְּ

 

“And he explains, that in the time of the decree, their observance of Torah and Mitzvos was with 

self-sacrifice. 

 

[That in addition to this that there was their self-sacrifice not to disbelieve, Heaven forfend, [as 

explained in ‘Torah Ohr’27, that if they would have abandoned their religion nothing would have 
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been done to them (Haman would have left them alone)], for the decree was only on the ‘Yehudim (a 

title for those who do not denounce their belief in G-d) , and nevertheless, there did not arise in 

their mind an external (foreign) thought, Heaven forfend], they had self-sacrifice even on the ob-

servance of Torah and Mitzvos28, to the point that the publicly congregated congregations to study 

Torah with self-sacrifice29].”  

 

Then the Previous Rebbe explains: 

 

ְּהודִי, משֶֹּה  כַי הַיּ דְּ ְּדֵי מָרְּ ְּתָה עַל י ם הָי להֶָּ סִירות נֶּפֶּש שֶּ רות הַמְּ עוֹרְּ ְּהִתְּ ו
בְּדוֹרוֹ.   שֶּ

 

ְּתָה רַק  מַתַן תוֹרָה הָי ר הֵחֵלו לַעֲשוֹת, דִבְּ ְּהודִים אֶּת אֲשֶּ ְּקִבֵל הַיּ ֶּהו ו ְּז ו
סִירות  ם אָז מְּ הָיהָ להֶָּ ְּדֵי שֶּ ְּתָה הַקַבָלָה, כִי עַל י ְּמַן גְּזרֵַת הָמָן הָי חָלָה, ובִז הַהַתְּ

רֵגהָ נעֲַלֵית יוֹתֵר מִכְּמוֹ   ֶּה( לְּמַדְּ עִנְּיןָ ז עַלו )בְּ נֶּפֶּש בְּפעַֹל עַל תוֹרָה ומִצְּווֹת נתְִּ
ְּהודִים. ְּקִבֵל הַיּ ְּתָה הַקַבָלהָ, ו ְּקָא הָי ְּלכָןֵ אָז דַו ְּמַן מַתַן תוֹרָה, ו הָיו בִז  שֶּ

 

“And the awakening of their self-sacrifice was through Mordechai HaYehudi, the Moses of his 

generation.  

 

And this is ‘And the Jews took upon themselves what they had commenced to do’, for by the Giv-

ing of the Torah there was just the beginning, and in the times of the decree of Haman there was the 

acceptance, for through this that there was the actual self-sacrifice for (the observance of) Torah and 

Mitzvos, thus they were elevated (in this concept) to a far higher level than they were at the time of 

the Giving of the Torah, and therefore, specifically then there was the acceptance, ‘and the Jews ac-

cepted’.”  

 

It is in connection with this that the Previous Rebbe explains the verse, “And 

you shall ‘tetzaveh’… crushed for luminary”. 

 

* * * 

 

Therefore the Rebbe suggests: 

 

ה  ְּלִכְּאוֹרָּ עַלו 'כָתִית לַמָאוֹר', שֶּ הַפֵרוש בְּ בָר -ישֵ לוֹמַר, שֶּ ְּדֵי 'כָתִית' )נשְִּ י

ְּקָא בָאו   ְּמַן הַגְּזרֵָה דַו בִז ֶּה שֶּ כֶּא( מַגיִעִים לְּהַ'מָאוֹר', הוא בֵאור עַל ז ְּנדְִּ ו
סִירות נֶּפֶּש הִיא מִצַד עֶּצֶּם הַנְּשָמָה  יוֹתֵר31. כִי מְּ ן נעֲַלֶּה בְּ סִירות נֶּפֶּש בְּאפֶֹּ למְִּ
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הָיו אָז בְּמַצַב   ְּדֵי שֶּ ְּעַל י צָא הָאוֹר(, ו נו נמְִּ מִמֶּ לְּמַעְּלהָ מִגִלוי, 'מָאוֹר' )שֶּ שֶּ
גַלהָ עֶּצֶּם הַנְּשָמָה, 'מָאוֹר'. כֶּא(, נתְִּ ְּנדְִּ בָר ו 'כָתִית' )נשְִּ  דְּ

 

“And seemingly we may say, that the explanation upon, ‘crushed for luminary’, that 

through the ‘crushed’ (broken and depressed) they reach to the ‘luminary’, is an explanation con-

cerning this that in the time of the decree specifically they came to self-sacrifice in an extremely high 

manner31. For self-sacrifice is of the Essence of the Soul, which is above revelation, 

‘luminary’ (from which comes forth the light), And through this that there was then the state of 

‘crushed’ (broken and depressed), it was revealed the Essence of the soul, ‘luminary’.”  

 

The Rebbe is finding the connection between the two concepts, being that the 

Previous Rebbe is explaining that the “crushed for luminary”, in which the luminary 

refers to the Essence of the Soul, and this is connected to this that Mordechai 

awakened by the Jewish people the observance of the Torah and Mitzvos with 

the higher form of self-sacrifice that comes from the Essence of the Soul. Thus, 

“crushed for luminary” is connected with that which the Moses of Each Generation in 

the times of exile, such as Mordechai in the times of the decree of Haman, who 

awaken the self-sacrifice of the revelation of the Essence of the Soul in the times 

when Israel is “crushed - broken and depressed”. 

 

* * * 

 

However, the Rebbe explains that this answer does not suffice, because: 

 

'כָתִית למַָאוֹר' בָא לְּאַחֲרֵי  הַפֵרוש בְּ הַמַאֲמָר שֶּ ר הָעִנְּינָיִם בְּ ְּסֵדֶּ שֵךְ ו מְּ אֲבָל מֵהֶּ
ה זןָ   ֶּה שֶּמשֶֹּ עִנְּיןַ כָתִית לַמָאוֹר שַיּךְָ גַם לְּז מַע, דְּ נאָ', מַשְּ הֵימְּ יאָ מְּ 'רַעְּ הָעִנְּיןָ דְּ

ניִמִיּות. ֶּה בִפְּ י תִהְּ נסֵ אֶּת הָאֱמונהָ שֶּ פַרְּ  ומְּ

 

“However, from the flow of the order of the concepts (explained) in the mamor, that the explanation 

of ‘Crushed for luminary’ comes after the (explanation of the) concept of ‘Faithful Shepherd’, it is 

understood that the concept of ‘crushed for luminary’ is related also to this that Moses (the original 

Moses at the time of the Giving of the Torah) feeds and sustains the Faith, that it should be internal-

ized.”  

 

So, presently, we understand the connection between the concept of “crushed 
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for luminary” and that which the “Moses of Each Generation” of the times of exile 

are “Faithful Shepherds, shepherding Israel’s faith.. 

 

However, what is the connection between the concept of “crushed for luminary” 

and that which Moses, the original Moses, is the Faithful Shepherd who shep-

herds, feeds and sustains the faith of the Jewish people, that it be internalized? 
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Footnotes 

 

. אסתר ט, כג. 18  

 

18. Esther 9:23. 

 

נסמנו ברד"ה  –כ"ה גם ברד"ה וקבל היהודים בתו"א מג"א צו, ג. ובכ"מ . 19
. (4וקבל היהודים ה'תשי"א )תו"מ סה"מ אדר ע' נד הערה   

 

20. So it is also at the beginning of (the mamor) Opening Words V’Kibel HaYehudim 

in Torah Ohr, Megillas Esther, 96c. And in many places - cited at the beginning of 

(the mamor) Opening Words V’Kibel HaYehudim 5711 (Toras Menachem, Sefer 

HaMamorim Adar, page 54, Footnote 4). 

 

. שבת פח, א. 21  

 

20. Shabbos 88a. 

 

. אסתר ט, כז. 21  

 

21. Esther 9:27. 

 

מהמשך הענינים בהמאמר ובתו"א שבהערה הבאה )וראה גם תו"א שם . 22
צט, רע"א. ובכ"מ( משמע, דזה שקבלוה בימי אחשורוש הוא בזמן הגזירה. 
ובפרש"י ד"ה בימי אחשורוש "מאהבת הנס שנעשה להם". ואולי יש לומר 

. ראה לקמן ס"ט –דשני ענינים בזה   

 

22. From the continuation of the concepts in the mamor and in Torah Ohr of the 

next Footnote (and see also Torah Ohr, ibid, 99 top of side a. And in many places) 

it seems, that this which they accepted (the Torah and Mitzvos) in the days of Achash-

verosh was in the time of the decree. And in Rashi’s commentary, Opening Words 

In The Days Of Achashverosh (Rashi states), “From their love of the miracle that was per-

formed for them”. And maybe we can say that there are two concepts within this - see 

further CHAPTER NINE. 
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The Rebbe is dealing with a technical issue that he will be dealing with fur-

ther in CHAPTER NINE of this mamor: 

 

In the mamor of the Previous Rebbe, and so too in Torah Ohr, the explana-

tion of, “they accepted in the days of Achashverosh that which they had started to do at 

Mt. Sinai”, is explained as that it was during the times of the decree of Ham-

an, when they observed Torah and Mitzvos with self-sacrifice, that they ac-

cepted the Torah and Mitzvos. And thus, the explanation is all about the self-

sacrifice, the “crushed for luminary” with which they observed the Torah and 

Mitzvos.  

 

However, Rashi explains it to be “From their love of the miracle that was performed 

for them”, which means that they accepted the Torah and Mitzvos after the 

decree was overm and the miracle already happened for them! 

 

Thus, the Rebbe explains that there are two dimensions within the “they ac-

cepted in the days of Achashverosh”: There is the dimension that took place during 

the decree, and there is the dimension that took place after the miracle was 

performed for them. 

 

The Rebbe himself will deal with the second dimension in CHAPTER NINE 

of this mamor, only that the Rebbe will also have to explain how this dimen-

sion is also the “crushed for luminary” experience. 

 

 

כ"ה גם בתו"א מג"א צח, א דוקבל היהודים את אשר החלו לעשות הוא . 23
אף שלכאורה הם שני ענינים שונים, ראה תו"מ  –ע"ד "קיימו מה שקבלו" 
. 4סה"מ אדר ע' נד הערה   

 

23. So it is also in Torah Ohr, Megillas Esther, 98a, that the “And the Jews took upon 

themselves what they had commenced to do” is as “They ordained that which accepted” - even 

though seemingly they are two different concepts, see Toras Menachem, Sefer 

HaMamorim Adar, page 54, Footnote 4. 

 

The Rebbe is dealing with the two verses in the Megillah that speak about the 
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Children of Israel’s relationship with Torah and Mitzvos that happened in 

the days of Achashverosh: (a) (-9:23), “And the Jews took upon themselves what they 

had commenced to do”, and (a) (-9:27), “The Jews ordained and took upon themselves”. 

 

The Talmudic teaching (-Shabbos 88a) that the Jewish people accepted upon 

themselves that which they already began to do at Mt. Sinai is upon the verse, 

“And the Jews took upon themselves what they had commenced to do”. However, the 

mamor is quoting the verse “The Jews ordained and took upon themselves”. The 

Rebbe is saying that in Torah Ohr it states that the two verses are alike. 

However, the Rebbe is pointing out that seemingly the two verses are two 

different concepts. The Rebbe deals with this in greater detail in “Toras Men-

achem, Sefer HaMamorim Adar, page 54, Footnote 4”.  

 

There the Rebbe explains that they are two different concepts: (a) “And the 

Jews took upon themselves what they had commenced to do” means that only by Purim 

did the Jewish people accept the Torah and Mitzvos (meaning that by Mt. Sinai 

they were only coerced, and never ‘accepted” it). However, (b) “The Jews ordained and 

took upon themselves” means that also at the Giving of the Torah there was an ac-

ceptance, just that that acceptance didn’t have a lasting existence. 

 

The Rebbe has a Note on the Footnote that explains that this is the reason 

that some mamorim explain the verse, “And the Jews took upon themselves what 

they had commenced to do” with the emphasis that in the days of Mordechai there 

was the completion of the acceptance. Thus, there is no contradiction between 

the two verses. 

 

ראה ד"ה וקבל היהודים דפורים קטן ה'תשל"ח  –הביאור בדיוק לשון זה . 24
 ס"א )תו"מ סה"מ שם ע' מד(.

 

24. The explanation on the emphasis of this terminology (“which seemingly this is a wonderous 

matter”) - See (the mamor) Opening Words V’Kibal HaYehudim of Purim Kattan 

5738. Chapter One (Toras Menachem, Sewfer HaMamorim ibid, page 44). 

 

ראה ב"ר פט"ז, ה "כל המלכיות נקראו על שם מצרים על שם שהם . 25
. מצירות לישראל"  
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25. See Bereishis Rabba, portion 16:5, “All sovereignties are called by the name ‘Mitzrayim 

(Hebrew for Egypt)’ for that which they are ‘mezitros - cause trouble (place constraint)’ to Israel”. 

 

.. וארא ו, ט26  

 

26. (Torah-portion) Va’era (in the Book of Exodus) 6:9. 

 

מג"א צא, ב. צז, א. צט, ב. וראה גם במקומות שנסמנו בתו"מ סה"מ שם . 27
. 12ריש ע' נה הערה   

 

27. Megillas Esther 91b. 97a. 99b. And see also the sources cited in Toras Men-

achem, Sefer HaMamorim, ibid, top of page 55, Footnote 12. 

 

שזהו חידוש גדול יותר, כי בנוגע לאמונה, גם קל שבקלים מוסר נפשו . 28
 )תניא פי"ח. ובכ"מ(.

 

28. Which this (self-sacrifice for the observance of Torah and Mitzvos) is a greater novelty, 

for concerning faith (not denouncing one’s faith in G-d), even the ‘lenient of lenient ones’ sac-

rifice their life (Tanya, Chapter 18. And in many places). 

 

. שזהו חידוש גדול עוד יותר, כמובן בפשטות. 29  

 

29. Which this (that they publicly gathered congregations to study Torah with self-sacrifice) is 

even a greater novelty (than their self-sacrifice for the observance of Torah and Mitzvos), as is 

simply understood. 

 

. ראה הערות הקודמות. 31  

 

30. See previous Footnote. 
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Chapter 

Five 
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Introduction 

 

In this chapter the Rebbe is setting the foundation to his answer: The primary revela-

tion of the Essence of the Soul is in self-sacrifice, which is primarily in the times of exile, when the 

Jew is ‘crushed - broken and depressed’. 

 

Note: The way the flow of the Previous Rebbe concerning “crushed for luminary” 

in his mamor is: 

 

(a) Moses is the Faithful Shepherd, who feeds Israel’s faith, that it be 

not from “Their Mazal Saw”, but from the revelation of the Essence 

of the Soul. 

 

(b) This is primarily in the times of exile, when the Moses of Each Gen-

eration reveals the Essence of the Soul within Israel, in order to be 

able to observe Torah and Mitzvos with self-sacrifice. 

 

(c) The is the meaning of “crushed for luminary”, for the primary time 

that we have the revelation of the Luminary - Essence of the Soul is 

in self-sacrifice which primarily is in the times of exile, when Israel 

is broken and depressed. 

 

 Here the Rebbe explains what the concept of Faithful Shepherd is, in that Moses feeds 

and sustains the faith of Israel. To understand this, the Rebbe first explains how the 

faith of Israel works: 

 

(a) The Encompassing Dimension of the soul, called here “Mazal”, sees Divinity, and 

thus its faith is unquestionable. It then brings to the Internal dimensions of the 

soul this unquestionable faith. (The Internal Dimensions of the soul, which begins with 

Intellect, perceives Divinity, but does not see divinity, and thus, there isn’t an unquestionable faith 

in this dimension of the soul.) 

 

(b) The revelation of the Essence of the Soul, which is bound with the Essence of G-

d. Meaning, that there is no reason for it’s faith, not even the reason of seeing 

Divinity. Rather, it is bound to the Essence of G-d, and Essence Bond. 
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The difference between these two is in how they effect faith within the Internal Di-

mension of the soul (The Rebbe will further explain that the difference of the effect that they each 

cause is because (i) their relationship to the Internal Dimension of the soul, which (ii) is based on their 

own properties): 

 

(a) The faith of the Internal Dimension of the soul caused by the Encompassing Di-

mension  of the soul, “His Mazal”, is one in which the faith is encompassing the 

Internal Dimension of the soul. 

 

(b) The faith of the Internal Dimension of the soul caused by the revelation of the 

Essence of the Soul, is one in which the faith is internalized and digested by the 

Internal Dimension of the soul. The reason being that the Essence of the Soul is 

the Essence of every dimension of the soul. Therefore, as the Essence of the 

Internal Dimensions of the soul, its faith (of the Essence of --every part of-- the Soul) is 

internalized and one with the Internal Dimensions of the soul. 

 

This then is the meaning of Moses being the Faithful Shepherd who feeds and sustains 

the faith of Israel, that the faith be not only of the “Their Mazal Saw” (which then the 

faith is only encompassing), but that it be of the revelation of the Essence of the Soul (which 

then the faith will be digested and internalized), which is the “Luminary” and not the 

“Illumination” of the soul. 
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רָאֵל מַאֲמִיניִם בֶּאֱלֹקות בֶּאֱמונהָ   יּשְִּ ֶּה שֶּ ז ֶּה עַל פִי הַיּדָועַ 31 דְּ ְּישֵ ְּבָאֵר ז ה( ו
ְּיהו חֲזי32ִ.   מַזלַָי עָמִים. לְּפִי שֶּ ניֵ טְּ ֶּה, הוא מִצַד שְּ אָיוֹת עַל ז רִיכִים רְּ ְּאֵין צְּ פְּשוטָה ו
ֶּה פוֹעֵל   ְּז לְּמַעְּלהָ מִשֵכֶּל(, ו אִיּהָ שֶּ לְּמַעְּלָה רוֹאָה אֱלֹקות )רְּ הַנְּשָמָה שֶּ דְּ
ש הָאֱמונהָ הוא מֵעֶּצֶּם   שרֶֹּ ְּעוֹד בֵאור, דְּ בַגוף הָאֱמונהָ בֶּאֱלֹקות. ו בְּהַנְּשָמָה שֶּ
ת בֶּאֱלֹקות הִיא   רֶּ קֻשֶּ עֶּצֶּם הַנְּשָמָה מְּ ֶּה שֶּ ז לְּמַעְּלָה מִמַזלָיֵהּ חֲזיִ(. דְּ הַנְּשָמָה )שֶּ
לְּמַעְּלהָ   אִיּהָ שֶּ עִנְּיןַ הָרְּ לויהָ בְּסִבָה, גַם לאֹ בְּ אֵינהָּ תְּ קַשְּרות עַצְּמִית )שֶּ הִתְּ
הָאֱמונהָ   ניֵ הַבֵאורִים )הָעִנְּינָיִם( הוא, דְּ בֵין שְּ מֵהַחִלוקִים שֶּ ְּישֵ לוֹמַר, דְּ מִשֵכֶּל(. ו
לְּמַעְּלָה הִיא בִבְּחִינתַ   אִיּתַ הַנְּשָמָה שֶּ לֻבֶּשֶּת בַגוף הַבָאָה מֵרְּ בְּהַנְּשָמָה הַמְּ
עֻלָתָהּ   לַבְּשות לָכֵן פְּ לְּמַעְּלָה הִיא לְּמַעְּלָה מֵהִתְּ הַנְּשָמָה שֶּ כֵיוןָ שֶּ מַקִיף. דְּ
הַנְּשָמָה   הָאֱמונהָ )בְּ חִינתַ מַקִיף. ובִכְּדֵי שֶּ לֻבֶּשֶּת בַגוף הִיא בִבְּ בְּהַנְּשָמָה הַמְּ
עֶּצֶּם   קַשְּרות עַצְּמִית דְּ ְּדֵי גִלוי הַהִתְּ ניִמִיּות, הוא עַל י ֶּה בִפְּ י לֻבֶּשֶּת בַגוף( תִהְּ הַמְּ
ְּלָכֵן,   לֻבֶּשֶּת בְּהַגוף, ו הַנְּשָמָה. כיִ עֶּצֶּם הַנְּשָמָה הִיא הָעֶּצֶּם שֶּל הַנְּשָמָה הַמְּ
ניִמִיּותָהּ.      מִצַד עֶּצֶּם הַנְּשָמָה הִיא בִפְּ לֻבֶּשֶּת בְּהַגוף שֶּ הַנְּשָמָה הַמְּ  הָאֱמונהָ דְּ

 

ל  ְּעַׁ )כתִָית( למַָאוֹר בָא  ו הָעִנְּיןָ דְּ בְּהַמַאֲמָר, שֶּ ר הָעִנְּינָיִם שֶּ ֶּה ישֵ לְּבָאֵר קֶּשֶּ פִי ז

נסֵ אֶּת הָאֱמונהָ   פַרְּ ֶּה שֶּמשֶֹּה זןָ ומְּ נאָ, כִי ז הֵימְּ רַעְּיאָ מְּ שֵךְ לְּבֵאור הָעִנְּיןָ דְּ מְּ בְּהֶּ
לְּמַעְּלָה   גַלֶּה אֶּת עֶּצֶּם הַנְּשָמָה )שֶּ ְּדֵי שֶּהוא מְּ ניִמִיּות הוא עַל י ֶּה בִפְּ י תִהְּ שֶּ
באָֹר   נֶּאֱמַר כָתִית למַָאוֹר, ומְּ לְּמַעְּלהָ מֵ'אוֹר'. ומַה שֶּ מִמַזלֵָיהּ חֲזיִ(, 'מָאוֹר' שֶּ
ְּמַן הַגלָות,   בִז 'כָתִית' שֶּ ְּדֵי הָעִנְּיןָ דְּ בִכְּדֵי לְּהַגִיעַ לְּהַ'מָאוֹר' הוא עַל י בְּהַמַאֲמָר שֶּ
עִקָרוֹ  סִירות נֶּפֶּש )שֶּ עִנְּיןַ הַמְּ עֶּצֶּם הַנְּשָמָה )מָאוֹר( הוא בְּ הוא, כיִ עִקַר הַגִלוי דְּ
ְּמַן הַגָלות(, כְּדִלְּקַמָן.                                                                    הוא בִז



95 

רָאֵל מַאֲמִיניִם בֶּאֱלֹקות בֶּאֱמונהָ  יּשְִּ ֶּה שֶּ ז ֶּה עַל פִי הַיּדָועַ 31 דְּ ְּישֵ ְּלְּבָאֵר ז ה( ו
עָמִים. ניֵ טְּ ֶּה, הוא מִצַד שְּ אָיוֹת עַל ז רִיכִים רְּ ְּאֵין צְּ  פְּשוטָה ו

 

“5) And there is to explain this in accordance with that which is known that this which 

Israel has simple faith, and they do not need any proofs, is for two reasons: 

 

The Rebbe is now setting a foundation by explaining how the faith of Israel 

works, and thus, understanding what it means that Moses, as the Faithful Shep-

herd. feeds and sustains the faith of Israel: 

 

The faith of Israel is created by two different reasons: 

 

לְּמַעְּלָה   אִיּהָ שֶּ לְּמַעְּלָה רוֹאָה אֱלֹקות )רְּ הַנְּשָמָה שֶּ ְּיהו חֲזי32ִ. דְּ מַזלַָי לְּפִי שֶּ
בַגוף הָאֱמונהָ בֶּאֱלֹקות. הַנְּשָמָה שֶּ ֶּה פוֹעֵל בְּ ְּז  מִשֵכֶּל(, ו

 

“‘For their Mazal saw’ (meaning) that the (dimension of the) Soul (which is) Above, sees Divinity 

(seeing, which is above intellect (grasping)), and this effects within the (dimensions of) the soul which 

is in the body a faith in Divinity.”  

 

The term, “for their mazal saw” comes from the Talmud’s explanation (-Megillah 3a) 

to a story that happened to Daniel, Haggai, Zechariah, and Malachi, concerning 

a vision that only Daniel, but not Haggai, Zechariah, and Malachi, saw: 

 

“(-Daniel 10:7), ‘And I, Daniel, alone saw the vision, for the men who were 

with me did not see the vision; but a great trembling fell upon them, 

so that they fled to hide themselves’, (they were afraid and ran away, If they not 

see then why did they run away?) Even though they did not see (the vision), their 

Mazal saw (it, and therefore they sensed that there was something fearful there and they 

fled).” 

 

Chasidus explains the concept of Mazal as the encompassing dimension of the 

soul called Chaya. Chasidus also defines the word mazal from the etymology of 

nozel - drips, explaining that from this encompassing dimension that is above there 

drips into the internal dimensions of the soul, which are within the body. Through 
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This drip, the mazal effects the internal dimensions with that which it, the mazal, 

sees. The Talmud there actually speaks also of when one feels a sudden fear and 

doesn't know why, that it is because their mazal saw something, and the Talmud 

gives guidance on what the person should do in order to ward off what their 

mazal saw. 

 

The Rebbe now gives the second reason for Israel’s faith in G-d: 

 

ֶּה  ז לְּמַעְּלהָ מִמַזלֵָיהּ חֲזיִ(. דְּ ש הָאֱמונהָ הוא מֵעֶּצֶּם הַנְּשָמָה )שֶּ שרֶֹּ ְּעוֹד בֵאור, דְּ ו
לויהָ   אֵינהָּ תְּ קַשְּרות עַצְּמִית )שֶּ ת בֶּאֱלֹקות הִיא הִתְּ רֶּ קֻשֶּ עֶּצֶּם הַנְּשָמָה מְּ שֶּ

לְּמַעְּלָה מִשֵכֶּל(. אִיּהָ שֶּ עִנְּיןַ הָרְּ  בְּסִבָה, גַם לאֹ בְּ

 

“And another explanation is that the root of the faith is in the Essence of the Soul (above the 

‘their mazal saw’). For that which the Essence of the Soul is bound with the Essence of G-d is an 

Essence Bond (which is not dependent upon any reason, even not the concept of seeing, which is 

above intellect).”  

 

The key concept that the Rebbe is saying here is that when it comes to the faith 

of the Essence of the soul, there is no external cause (i. e. what it is seeing) to its faith 

and bond with G-d. Rather, this bond is its very Essence. The reason for this is 

that the Essence of the Soul is “Truly a piece of G-d Above”. 

 

The Rebbe now explains the difference between these two reasons for the faith 

of Israel: 

 

הָאֱמונהָ   ניֵ הַבֵאורִים )הָעִנְּינָיִם( הוא, דְּ בֵין שְּ מֵהַחִלוקִים שֶּ ְּישֵ לוֹמַר, דְּ ו
חִינתַ  לְּמַעְּלָה הִיא בִבְּ אִיּתַ הַנְּשָמָה שֶּ לֻבֶּשֶּת בַגוף הַבָאָה מֵרְּ בְּהַנְּשָמָה הַמְּ

 מַקִיף.

 

“And one may say, that of the differences between the two explanations (concepts) is, that the faith 

of the soul within the body that comes from the seeing of the soul above is in an encompassing di-

mension.” 

 

עֻלָתָהּ בְּהַנְּשָמָה   לַבְּשות לָכֵן פְּ לְּמַעְּלָה הִיא לְּמַעְּלהָ מֵהִתְּ הַנְּשָמָה שֶּ כיֵוןָ שֶּ דְּ
חִינתַ מַקִיף. לֻבֶּשֶּת בַגוף הִיא בִבְּ  הַמְּ
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“For being that the soul above is above (beyond) ‘enclothing itself’. Therefore its effect on the soul 

that enclothes itself in the body is in a encompassing (un-enclothed) dimension.”   

 

A dimension of a soul can effect the lower dimensions only in way of its own 

properties. Therefore, being that the property of the mazal dimension of the soul is 

that it is beyond clothing itself within (for it is of the infinite circular) the body (which is 

of the finite linear), therefore, what it drips, meaning, how it effects the soul within 

the body, is experienced by the soul within the body only in an encompassing man-

ner (meaning, that the faith is in an abstract dimension, as that of the thief, who at the opening 

of the tunnel, going to steal, calls out to G-d to protect him, that he be successful in stealing!). 

 

ְּדֵי   ניִמִיּות, הוא עַל י ֶּה בִפְּ י לֻבֶּשֶּת בַגוף( תִהְּ הַנְּשָמָה הַמְּ הָאֱמונהָ )בְּ ובִכְּדֵי שֶּ
עֶּצֶּם הַנְּשָמָה.  קַשְּרות עַצְּמִית דְּ  גִלוי הַהִתְּ

 

“And in order that the faith (within the soul enclothed within the body) should be internalized, this 

is through the revelation of the Essence Bond of the Essence of the Soul (with the Essence of G-d).”   

 

ְּלָכֵן, הָאֱמונהָ   לֻבֶּשֶּת בְּהַגוף, ו כיִ עֶּצֶּם הַנְּשָמָה הִיא הָעֶּצֶּם שֶּל הַנְּשָמָה הַמְּ
ניִמִיּותָהּ. מִצַד עֶּצֶּם הַנְּשָמָה הִיא בִפְּ לֻבֶּשֶּת בְּהַגוף שֶּ הַנְּשָמָה הַמְּ  דְּ

 

“For the Essence of the Soul is the essence of the (dimensions of the) soul which is enclothed within 

the body, and therefore, the faith within the soul within the body that is from the Essence of the 

Soul is internalized.”   

 

The Rebbe is giving the reason as to why the faith of Israel that is from the rev-

elation of the Essence of the Soul is what internalizes faith. For the Essence of the 

Soul is the Essence of each and every dimension of the soul. Thus, what the Es-

sence of the Soul is giving to the soul enclothed within the body, it (the Essence of the 

Soul) is giving to it (the Soul within the body) from being its (the Soul within the body’s) 

essence. Thus, what the soul within the body, the faith that it, receives from the 

Essence of the Soul is internalized by the soul within the body. 

 

* * * 

 

Now the Rebbe is going to set his answer to the flow and order of the Previous 
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Rebbe’s mamor, which the Rebbe will then lay out for us in the forthcoming 

chapters: 

 

ל  ְּעַׁ )כָתִית( למַָאוֹר בָא  ו הָעִנְּיןָ דְּ בְּהַמַאֲמָר, שֶּ ר הָעִנְּינָיִם שֶּ ֶּה ישֵ לְּבָאֵר קֶּשֶּ פִי ז

נאָ,  הֵימְּ רַעְּיאָ מְּ שֵךְ לְּבֵאור הָעִנְּיןָ דְּ מְּ  בְּהֶּ

 

ְּדֵי שֶּהוא   ניִמִיּות הוא עַל י ֶּה בִפְּ י תִהְּ נסֵ אֶּת הָאֱמונהָ שֶּ פַרְּ ֶּה שֶּמשֶֹּה זןָ ומְּ כיִ ז
לְּמַעְּלָה מֵ'אוֹר'. לְּמַעְּלהָ מִמַזלֵָיהּ חֲזיִ(, 'מָאוֹר' שֶּ גַלֶּה אֶּת עֶּצֶּם הַנְּשָמָה )שֶּ  מְּ

 

“And in accordance with this we may explain the connection of the concepts (explained) in the 

(Previous Rebbe’s) mamor, that the concept of (‘crushed) for luminary’ comes in connection to the 

explanation of the concept of ‘Faithful Shepherd’, 

 

For this which Moses feeds and sustains the faith (of Israel) that it be internalized is through that 

which he reveals (within Israel) the Essence of the soul (which is above ‘Their Mazal Saw’), 

‘Luminary’, above that of ‘Light’.”   

 

We explained above that Moses’ being the Faithful Shepherd, that he feed and sus-

tains the faith of Israel, is that he reveals within Israel the Essence of the Soul, this 

then is the connection with “(crushed) for Luminary” which is the Essence of the Soul, 

beyond the Light of the Soul. 

 

Now the Rebbe explains the concept of “crushed” that is explained in the Previ-

ous Rebbe’s mamor: 

 

בִכְּדֵי לְּהַגִיעַ לְּהַ'מָאוֹר' הוא עַל  הַמַאֲמָר שֶּ באָֹר בְּ נֶּאֱמַר כָתִית לַמָאוֹר, ומְּ ומַה שֶּ
עֶּצֶּם הַנְּשָמָה )מָאוֹר(   ְּמַן הַגָלות, הוא, כִי עִקַר הַגִלוי דְּ בִז 'כָתִית' שֶּ ְּדֵי הָעִנְּיןָ דְּ י

ְּמַן הַגָלות(, כְּדִלְּקַמָן. עִקָרוֹ הוא בִז סִירות נֶּפֶּש )שֶּ עִנְּיןַ הַמְּ  הוא בְּ

 

“And this which is stated (in the verse) ‘crushed for luminary’, and the mamor explains it that in 

order to reach ‘luminary’ is through the concept of ‘crushed’ in the times of exile, is because, the 

primary revelation of the Essence of the Soul (’luminary’) is within the concept of self-sacrifice 

(which is primarily in the times of exile), as we will further explain.”   

 

The connection we just explained is that Moses, as the Faithful Shepherd, feeds 
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our faith (of the soul within the body), that it be from the Essence of the Soul (which is 

how the faith is internalized), and this is the emphasis of the verse “(crushed) for lumi-

nary (and not “for illumination”). 

 

However, in his explaining the concept of “crushed for luminary” the Previous 

Rebbe is connecting this with the self-sacrifice of Israel (in observing Torah and 

Mitzvos) in the “crushed - brokenness and depression” of exile. 

 

To explain this, the Rebbe is saying that he will explain further on how the pri-

mary revelation of the Essence of the Soul is in the self-sacrifice of Israel, which is pri-

marily in the times of when Israel is “crushed” in exile. 

 

Note: In order to explain this, the Rebbe is going to need to explain the 

different dimensions of the revelation of the Essence of the Soul: (a) As 

it was fed and sustained by Moses, who was not in the crushed times of 

exile, and (b) as it is by the Moses of Each Generation, who are in the 

crushed times of Israel when they are in exile. 
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Footnotes 

 

. ראה המשך תער"ב ח"א פס"א )ע' קיד ]קנ ואילך[(. וראה גם המשך 31
הנ"ל ח"ב ע' א'קפב "האמונה כו' משום דמזלי' חזי, דהנשמה כמו שהיא 

 למעלה היא רואה כו', וכן ענין האמונה שמצד עצם הנשמה".

 

31. See Series 5972, Chapter 61 (page 114 [(in the new edition) 150 and further]. And 

see also the above mentioned series, vol II, page 1182, ‘The faith… from the ‘Their 

Mazal Saw’, that the soul as she is above sees… and so is the concept of the faith as it is from the 

Essence of the soul’. 

 

The Rebbe is citing a source where it lists the two different causes from 

where the faith within the soul within the body comes from. That it is from 

(a) the “Their Mazal Saw”, and from (b) the revelation of the Essence of the 

Soul/ 

 

מגילה ג, א.  –. לשון הגמרא 32  

 

32. Terminology of the Talmud - Megillah 3a. 
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Chapter 

Six 
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Introduction 

 

In the last chapter the Rebbe explained that there are reasons for Israel’s faith: (a) 

The mazal dimension of the soul “sees” Divinity, and from this the mazal feeds the 

soul within the body with faith. (b) The revelation of the Essence of the Soul, which has 

an Essence Bond with the Essence of G-d. 

 

The Rebbe starts this chapter with establishing that a Jew’s self-sacrifice (primarily) 

comes from the faith that comes from the revelation of the Essence of the Soul. For 

sacrificing one’s self needs to come from a place that is of his Essence Beingness. 

Something external (i. e. seeing something), regardless of how deep it touches (i. e. seeing), it 

isn't connected to one’s Essence Beingness. 

 

* * * 

 

With this we understand the flow of the Previous Rebbe’s mamor, how first the 

Previous Rebbe explains, (a) the concept of Moses being a “Faithful Shepherd” who 

feeds and sustains Israel’s faith, (b) and then he explains how this title and concept 

applies also to the “Moses of Each Generation”.  

 

To understand this, the Rebbe is going to explain the difference between the two: 

 

Moses feeds and sustains the faith of Israel through giving Israel a “Da’as - Recogni-

tion and a Feel” in Divinity, which through this, Israel’s faith is internalized and digested  

 

Note: The intellect of Da’as is all about taking what Wisdom’s and Understand-

ing’s intellectually grasp, and to internalize this into becoming an inter-

nal “Recognition and a Feel”, which then makes what one has intellectual-

ly grasped personal and one with it. Thus, through Moses feeding and 

sustaining Israel’s faith with Da’as, Israel’s ‘encompassing’ faith, now be-

comes personal and one, meaning, “internalized” within Israel. 

 

The point being, that Moses’ primary focus is feeding Faith with Da’as, that the faith of 

Israel should be not only of (an external cause, of what) “Their Faith Saw”, but of their Es-
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sence, the Essence of their Soul. And as an outcome of feeding the encompassing faith of 

“Their Mazal Saw” with the Essence of the Soul, Moses is causing that the faith is inter-

nalized, and that the faith is now with Da’as.  

 

However, by the Moses of Each Generation, when Israel are in a need of the power of 

Self-Sacrifice, this is the primary focus of the “Moses of Each Generation”, thus, in this 

situation it is more revealed within the “Moses of Each Generation” the concept of be-

ing a “Faithful Shepherd” (feeding the faith of Israel, that it be of the Essence of the Soul, internal-

ized) than that of Moses, being the “Faithful Shepherd”, which the primary concept of a 

Faithful Shepherd is that the faith of Israel be of the revelation of the Essence of the 

Soul, and this is primarily through the service of self-sacrifice, which was by the 

(generation of) “Moses of Each Generation” more than it was by (generation of) Moses him-

self! 
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ָּן עִנְּי ְּהָּ רָאֵל הִיא בְּאפֶֹּן שֶּהוא מוֹסֵר נפְַּשוֹ עַל  ו( ו ישְִּ הָאֱמונהָ דְּ ֶּה שֶּ ז ְּהוא, דְּ

ֶּה שֶּהוא   הָאֱמונהָ מִצַד ז מִצַד עֶּצֶּם הַנְּשָמָה. דְּ ֶּה, הוא )בְּעִקָר( בְּהָאֱמונהָ שֶּ ז
מִצַד  תות שֶּ אַמְּ הַהִתְּ הִיא בְּתקֶֹּף גָדוֹל ]כיַּדָועַ דְּ רוֹאֶּה )מַזלֵָיהּ חֲזיִ(, הֲגַם שֶּ
לוֹ הִיא   הָאֱמונהָ שֶּ יוֹתֵר33[, מִכָל-מָקוֹם, כֵיוןָ שֶּ תות גְּדוֹלהָ בְּ אַמְּ אִיּהָ הִיא הִתְּ הָרְּ
צִיאותוֹ, אֵינוֹ מֻכְּרָח   ְּאֵינהָּ קְּשורָה עִם עֶּצֶּם מְּ ֶּה שֶּרוֹאֶּה( ו מִצַד סִבָה )מִצַד ז
ן שֶּהוא מוֹסֵר נפְַּשוֹ עַל   רָאֵל הִיא בְּאפֶֹּ ישְִּ הָאֱמונהָ דְּ ֶּה שֶּ ְּז ֶּה, ו סרֹ נפְַּשוֹ עַל ז יּמְִּ שֶּ
פְּשָר כְּללָ  ְּלָכֵן אִי אֶּ לוֹ, ו הָאֱמונהָ בֶּאֱלֹקות הִיא הָעֶּצֶּם שֶּ ניֵ שֶּ ֶּה הוא מִפְּ ז

יּכְִּפרֹ חַס ְּשָלוֹם.                                                                               -שֶּ ו  

 

ל  ְּעַׁ נאָ  ו הֵימְּ ֶּה שֶּמשֶֹּה הוא רַעֲיאָ מְּ ז הַמַאֲמָר דְּ כָתוב בְּ ֶּה ישֵ לְּבָאֵר מַה שֶּ פִי ז

בְּכָל דוֹר   רָאֵל שֶּ נסֵ אֶּת הָאֱמונהָ( הוא גַם בְּנוֹגֵעַ לְּרוֹעֵי ישְִּ פַרְּ )שֶּהוא זןָ ומְּ
רָאֵל   ישְִּ ְּקִים אֶּת הָאֱמונהָ דְּ חַז בְּכָל דָרָא( שֶּהֵם מְּ משֶֹּה שֶּ פַשְּטותָא דְּ )אִתְּ
ֶּה שֶּמשֶֹּה זןָ   לִכְּאוֹרָה, ז ווֹת. דְּ קִיּום הַתוֹרָה ומִצְּ סִירות נֶּפֶּש בְּ דו בִמְּ יּעַַמְּ שֶּ
ֶּה עַצְּמו35ֹ(   ְּגַם בְּמַאֲמָר ז קוֹמוֹת34 ו כַמָה מְּ באָֹר בְּ נסֵ אֶּת הָאֱמונהָ הוא )כמְַּ פַרְּ ומְּ

עַל רָאֵל דַעַת בֶּאֱלֹקות שֶּ פִיעַ לְּישְִּ מַשְּ ְּדֵי שֶּ ְּדֵי-עַל י ֶּה בָאָה הָאֱמונהָ  -י ז
באָֹר בְּמַאֲמָר   ְּקִים הָאֱמונהָ )הַמְּ חַז בְּכָל דוֹר מְּ רָאֵל שֶּ רוֹעֵי ישְִּ ֶּה שֶּ ְּז ניִמִיּות, ו בִפְּ
ְּעַל פִי הַנַ"ל ישֵ  סִירות נֶּפֶּש. ו ן דִמְּ ֶּה בְּאפֶֹּ י רָאֵל תִהְּ ישְִּ הָאֱמונהָ דְּ ֶּה36( הוא שֶּ ז

רלוֹמַר,  עִקַׁ נסֵ אֶּת הָאֱמונהָ   שֶּ פַרְּ ֶּה שֶּהוא זןָ ומְּ נאָ' הוא ז הֵימְּ 'רַעְּיאָ מְּ הָעִנְּיןָ דְּ
הַנְּשָמָה   ֶּה שֶּ הִיא מִצַד הַגִלוייִם )מִצַד ז ֶּה לאֹ רַק כְּמוֹ שֶּ י הָאֱמונהָ תִהְּ עַצְּמָהּ, שֶּ
שִיךְ אֶּת   ֶּה שֶּמשֶֹּה מַמְּ ְּז לְּמַעְּלהָ רוֹאָה אֱלֹקות( אֶּלָא מִצַד עֶּצֶּם הַנְּשָמָה. ו שֶּ

ְּהַשָגָה( הוא  דַעַת ו ניִמִיּות )בְּ אָּההָאֱמונהָ בִפְּ נסֵ אֶּת   תוֹצָּ פַרְּ ֶּה שֶּהוא זןָ ומְּ מִז
ְּכַנַ"ל   הִיא מִצַד עֶּצֶּם הַנְּשָמָה(. ו ְּגִלוי הָאֱמונהָ כְּמוֹ שֶּ שָכַת ו הָאֱמונהָ עַצְּמָהּ )הַמְּ
ְּדֵי גִלוי   ניִמִיּות )בְּדַעַת( הוא עַל י שָכַת הָאֱמונהָ בִפְּ הַמְּ עִיף ה(, דְּ )סְּ

ְּעַל עֶּצֶּם הַנְּשָמָה. ו קַשְּרות עַצְּמִית דְּ בְּהַדוֹרוֹת  -פִי-הַהִתְּ ֶּה שֶּ בָז ֶּה ישֵ לוֹמַר, דְּ ז
משֶֹּה( אֶּת   פַשְּטותָא דְּ רָאֵל )אִתְּ ְּקו רוֹעֵי ישְִּ סִירות נֶּפֶּש בְּפעַֹל חִז כו לִמְּ הֻצְּרְּ שֶּ
נאָ   הֵימְּ רַעְּיאָ מְּ גַלהָ הָעִנְּיןָ דְּ סִירות נֶּפֶּש, נתְִּ ֶּה בִמְּ י תִהְּ רָאֵל שֶּ ישְִּ הָאֱמונהָ דְּ
הִיא   ְּגִלוי הָאֱמונהָ כְּמוֹ שֶּ שָכַת ו ֶּה37( עוֹד יוֹתֵר מִבְּמשֶֹּה עַצְּמוֹ. כִי הַמְּ עִנְּיןָ ז )בְּ
בְּכָל דָרָא[, עִקַר   פַשְּטותָא דִילֵיּהּ שֶּ ְּאִתְּ ְּדֵי משֶֹּה ו עַל י מִצַד עֶּצֶּם הַנְּשָמָה ]שֶּ
סִירות נֶּפֶּש בְּפעַֹל.                                                         גלַותָהּ הוא מְּ  הִתְּ

                                                                  . 
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ָּן עִנְּי ְּהָּ רָאֵל הִיא בְּאפֶֹּן שֶּהוא מוֹסֵר נפְַּשוֹ עַל  ו( ו ישְִּ הָאֱמונהָ דְּ ֶּה שֶּ ז ְּהוא, דְּ

מִצַד עֶּצֶּם הַנְּשָמָה. ֶּה, הוא )בְּעִקָר( בְּהָאֱמונהָ שֶּ  ז

 

“6) And the concept is, that this which the faith of Israel is in a manner that he sacrifices 

himself for it (his faith), is (primarily) in the faith that comes from the Essence of the Soul.” 

 

The Rebbe is establishing a fundamental point of the mamor here: The power 

of having self-sacrifice for one’s faith can (primarily) only come from the faith 

that comes from the Essence of  the Soul, which is the essence, the very beingness of 

the person. 

 

Note: Elsewhere the Rebbe explains that one can only perform true 

(meaning, with no ulterior motive, neither one of fame or legacy, nor one of 

having a portion in the Garden of Eden) self-sacrifice when they see two 

choices (one of self-sacrifice, and one of compromising). It is only when 

one sees only one choice, that of self-sacrifice, that one can per-

form actual true self-sacrifice. And the reason to see only the 

choice of self-sacrifice, is because we are speaking of their very 

beingness, and there is no compromising one’s very beingness. 

 

The Rebbe now explains why self-sacrifice can only come from the faith that 

comes from the Essence of the soul, and not from the “Their Mazal Saw”: 

 

הִיא בְּתקֶֹּף גָדוֹל ]כַיּדָועַ   ֶּה שֶּהוא רוֹאֶּה )מַזלֵָיהּ חֲזיִ(, הֲגַם שֶּ הָאֱמונהָ מִצַד ז דְּ
יוֹתֵר33[, תות גְּדוֹלהָ בְּ אַמְּ אִיּהָ הִיא הִתְּ מִצַד הָרְּ תות שֶּ אַמְּ הַהִתְּ  דְּ

 

“For the faith that comes from his seeing (‘Their Mazal Saw’), even though it is with great 

strength [as it is known that the authentication that comes from seeing is a greater authentica-

tion33].” 

 

The Rebbe acknowledges that the rule is (-Mechiltah D’Rabbi Yishmoel, Yitro 19:9) 

“There is no comparison of hearing to seeing”, meaning that the authentication of 

something that one saw is by him far greater than the authentication of some-

thing that he just heard about. Thus, the faith that comes from what “Their Mazal 

Saw” is with a greater authentication by him. Nevertheless, what he “saw” is an 
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external “something” that he saw, as is now deeply authenticated by him. 

 

However, for one to sacrifice his very life for that “something”, that “something” has 

to be of his very beingness! One sacrifices himself for his very beingness. For 

then, being any other way, other than his very beingness is impossible. --Note: The 

Rebbe explains elsewhere that if a person sees two choices (one being of self-sacrifice, and the other 

being of compromising) before him, then they will not be able to choose true self-sacrifice. For true 

(meaning, with no ulterior motive of legacy, or even for receiving entrance to a greater the Garden of Eden) 

self-sacrifice can only be when they see no other choice, for they are being asked to compromise 

their very beingness. Thus: 

 

ניֵ   ֶּה הוא מִפְּ רָאֵל הִיא בְּאפֶֹּן שֶּהוא מוֹסֵר נפְַּשוֹ עַל ז ישְִּ הָאֱמונהָ דְּ ֶּה שֶּ ְּז ו
יּכְִּפרֹ חַס פְּשָר כְּללָ שֶּ ְּלכָןֵ אִי אֶּ לוֹ, ו הָאֱמונהָ בֶּאֱלֹקות הִיא הָעֶּצֶּם שֶּ ְּשָלוֹם.-שֶּ ו  

 

“And this which the faith of Israel is in a manner that he sacrifices himself for this (faith) is be-

cause his faith in Divinity is his very beingness, and therefore, it is impossible for him to denounce 

(his faith in G-d), Heven forfend.” 

 

* * * 

 

Based on this, the Rebbe is going to now explain and validate what he said in 

the last chapter: 

 

In the previous paragraph we explained that: (a) Moses’ being called “Faithful 

Shepherd” is because he feeds and sustains the Faith of Israel that it should be of 

the revelation of the Essence of the Soul, and not of “Their Mazal Saw”, and that (b) 

for a Jew, “Sacrifices himself for it (his faith), is (primarily) in the faith that comes from the 

Essence of the Soul.” 

 

ל  ְּעַׁ נאָ ו הֵימְּ ֶּה שֶּמשֶֹּה הוא רַעֲיאָ מְּ ז הַמַאֲמָר דְּ כָתוב בְּ ֶּה ישֵ לְּבָאֵר מַה שֶּ פִי ז

בְּכלָ דוֹר  רָאֵל שֶּ נוֹגֵעַ לְּרוֹעֵי ישְִּ נסֵ אֶּת הָאֱמונהָ( הוא גםַ בְּ פַרְּ )שֶּהוא זןָ ומְּ
רָאֵל  ישְִּ ְּקִים אֶּת הָאֱמונהָ דְּ חַז הֵם מְּ בְּכָל דָרָא( שֶּ משֶֹּה שֶּ פַשְּטותָא דְּ )אִתְּ

קִיּום הַתוֹרָה ומִצְּווֹת. סִירות נֶּפֶּש בְּ דו בִמְּ יּעַַמְּ  שֶּ

 

“And in accordance to this (that self-sacrifice is from Israel’s faith that comes from the Essence of the 

Soul) we can explain that which is written in the (Previous Rebbe’s) mamor that this which Moses 
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is a ‘Faithful Shepherd’ ((meaning) that he (Moses) feeds and sustains the faith (of Israel)) is also 

so concerning Israel’s Shepherds of every generation (the ‘manifestation of Moses of each genera-

tion’), which they strengthen the faith of Israel that they stand with self-sacrifice in their observance 

of Torah and Mitzvos.” 

 

With this the Rebbe is explaining the flow and order of the concepts of the Pre-

vious Rebbe’s mamor. This which, after explaining the concept of Moses being 

a “Faithful Shepherd” the mamor then explains that this is also concerning the 

Moses of Each Generation, who they are the ones who strengthen the faith of Israel 

in the times of exile that they stand strong with self-sacrifice in their observance 

of Torah and Mitzvos. 

 

The Rebbe is now going to explain this flow of concepts by explaining the dif-

ference between Moses being a “Faithful Shepherd” and the Moses of Each Genera-

tion being a “Faithful Shepherd”: 

 

קוֹמוֹת34  כַמָה מְּ באָֹר בְּ נסֵ אֶּת הָאֱמונהָ הוא )כַמְּ פַרְּ ֶּה שֶּמשֶֹּה זןָ ומְּ לִכְּאוֹרָה, ז דְּ
ֶּה  ְּדֵי-ז עַל-י רָאֵל דַעַת בֶּאֱלֹקות שֶּ פִיעַ לְּישְִּ מַשְּ ְּדֵי שֶּ ֶּה עַצְּמו35ֹ( עַל י מַאֲמָר ז ְּגםַ בְּ ו

ניִמִיּות,  בָאָה הָאֱמונהָ בִפְּ

 

“For seemingly, this which Moses feeds and sustains the faith (of Israel) is (as explained in many 

places34 and also in this mamor itself35) that through this that he (Moses) influences (flows, feeds) 

to Israel ‘Da’as’ (Knowledge: Recognition and ‘A Feeling For’) in Divinity, which through this the faith is 

internalized,” 

 

Moses, in Kabala, is the manifestation of the Emanation of Da’as. There are entire 

series of mamorim that are dedicated to explaining what Da’as is. The Rebbe 

RaSHaB explains Da’as as a “Hakorah and Hargosha - ‘Recognition’ and a ‘Feeling 

For’”. This refers to the deepest intuition that comes from “binding one’s mind with 

a very firm, strong bond and firmly fixing one’s thought” and “he applies his Da’as and fixes 

his thought firmly and diligently on his understanding”. Thus, Da’as. on the one-hand is 

one of the Three Intellects, yet on the other-hand, it is the birth of Emotion Emana-

tions. This is because in itself Da’as is something far superior to Intellect and to 

Emotions. Da’as is connected to the Supernal Crown, in which there is one’s essence 

beingness. This is why Da’as: (a) Creates the deepest personalization between that 
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which he intellectually understands. In other words, this not about “a G-d”, but 

rather it is something about, “my G-d, Who is my lifeforce, and is my very beingness”. 

And therefore: (b) Da’as is beyond an intellect or an emotion, it is a Jew’s deepest 

“recognition” and “a feeling for” G-d. 

 

Moses, feeds and sustains Israel’s Faith with Da’as. What this means is that Moses 

is making sure that Israel’s faith is not just from this that their soul sees a Divini-

ty which is “outside” of them, but rather, it be of the place in the soul that has a 

“recognition” and “a feeling for” Divinity, which is the Essence of the Soul. 

 

By doing this, Moses is also causing that the Faith of Israel is internalized. 

 

Now the Rebbe turns to the Moses of Each Generation: 

 

ֶּה36( הוא  באָֹר בְּמַאֲמָר ז ְּקִים הָאֱמונהָ )הַמְּ חַז בְּכָל דוֹר מְּ רָאֵל שֶּ רוֹעֵי ישְִּ ֶּה שֶּ ְּז ו
סִירות נֶּפֶּש. ן דִמְּ ֶּה בְּאפֶֹּ י רָאֵל תִהְּ ישְִּ הָאֱמונהָ דְּ  שֶּ

 

“And this that the Shepherds of Israel of each generation strengthen the faith (as is explained in 

this mamor36) is that the Faith of Israel should be in a manner of self-sacrifice.” 

 

While Moses’ primary focus is that the Faith of Israel be of Da’as, however, the 

Moses of Each Generation’s primary focus is that the Faith of Israel be one that brings 

Israel to actual self-sacrifice for the observance of Torah and Mitzvos in times of 

decrees and tyranny (defined later as “crushed - brokenness and despair”).  

 

And with this the Rebbe finds a superiority in how the Moses in Each Generation 

are manifesting their being a “Faithful Shepherd”, over the way Moses himself is 

manifesting being a “Faithful Shepherd”: 

 

ְּעַל פִי הַנַ"ל ישֵ לוֹמַר,  רו עִקַׁ ֶּה שֶּהוא זןָ  שֶּ נאָ' הוא ז הֵימְּ יאָ מְּ 'רַעְּ הָעִנְּיןָ דְּ
הִיא מִצַד   ֶּה לאֹ רַק כְּמוֹ שֶּ י הָאֱמונהָ תִהְּ נסֵ אֶּת הָאֱמונהָ עַצְּמָהּ, שֶּ פַרְּ ומְּ
לְּמַעְּלָה רוֹאָה אֱלֹקות( אֶּלָא מִצַד עֶּצֶּם  הַנְּשָמָה שֶּ ֶּה שֶּ הַגִלוייִם )מִצַד ז

 הַנְּשָמָה.

 

“And in accordance with this, one may say, that the primary concept of  (being a) ‘Faithful 
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Shepherd’ is that he feeds and sustains faith itself, that it not be only from the aspect of the 

‘revelations’ (from the soul which is Above that ‘sees’ Divinity) but rather, (that the faith be) from 

the Essence of the Soul.” 

 

Now, let’s look again at what Moses does for the Faith of Israel as the “Faithful 

Shepherd”: 

 

ְּהַשָגהָ( הוא  ניִמִיּות )בְּדַעַת ו שִיךְ אֶּת הָאֱמונהָ בִפְּ ֶּה שֶּמשֶֹּה מַמְּ ְּז הְּו אָּ ֶּה  תוֹצָּ מִז
הִיא מִצַד  ְּגִלוי הָאֱמונהָ כְּמוֹ שֶּ שָכַת ו נסֵ אֶּת הָאֱמונהָ עַצְּמָהּ )הַמְּ פַרְּ שֶּהוא זןָ ומְּ

ניִמִיּות )בְּדַעַת( הוא   שָכַת הָאֱמונהָ בִפְּ הַמְּ עִיף ה(, דְּ ְּכַנַ"ל )סְּ עֶּצֶּם הַנְּשָמָה(. ו
עֶּצֶּם הַנְּשָמָה. קַשְּרות עַצְּמִית דְּ ְּדֵי גִלוי הַהִתְּ  עַל י

 

“And this that Moses draws the Faith to be internalized (in knowledge and in being 

(intellectually) grasped) is an outcome (and not the primary focus) of this which Moses feeds and 

sustains the Faith (of Israel) itself (the drawing and revelation of the Faith as it is of the Essence of 

the Soul). And as we explained earlier (CHAPTER FIVE), that the drawing of the Faith into 

being internalized (in Da’as) is through the revelation of the Essence Connection of the Essence of 

the Soul (because it is the essence of every dimension of the soul).” 

 

The key words of these lines are, “(And this that Moses draws the Faith to be internalized…) is 

an outcome”. 

 

Meaning, that Moses’ primary focus is not that there be the internalization of the 

Encompassing Faith of Israel into the Internal Dimensions of the Soul, within the body. 

Rather, Moses’ primary focus is that the Faith of Israel, period, meaning, the Faith of 

Israel of the Encompassing Dimension of the Soul, be not of an external dimension, in 

that it is based on a something (Divinity) that it sees outside of itself. But rather, that 

the Faith of Israel itself (within the mazal, the encompassing Chaya Dimension of the soul) be of 

its own beingness, the Essence Connection of the Essence of the Soul (with the Essence of G-

d). 

 

The outcome of this is that the Faith of Israel is internalized, because the Essence of the 

Soul (unlike the Faith that comes from Encompassing Mazal Dimensions, which is definitively above 

and beyond being enclothed within the body) is how things are internalized (being that the 

Essence of the Soul is the Essence of each and every dimension of the soul, including the dimensions 
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that are enclothed within the soul). 

 

However, this is not the primary focus of Moses, in his shepherding the Faith of Israel. 

 

Now, let’s look again at what the Moses of Each Generation does for the Faith of 

Israel as a “Faithful Shepherd”: 

 

ְּעַל ְּקו -פִי-ו סִירות נֶּפֶּש בְּפעַֹל חִז כו למְִּ הֻצְּרְּ בְּהַדוֹרוֹת שֶּ ֶּה שֶּ בָז ֶּה ישֵ לוֹמַר, דְּ ז
סִירות   ֶּה בִמְּ י תִהְּ רָאֵל שֶּ ישְִּ משֶֹּה( אֶּת הָאֱמונהָ דְּ פַשְּטותָא דְּ רָאֵל )אִתְּ רוֹעֵי ישְִּ

ֶּה37( עוֹד יוֹתֵר מִבְּמשֶֹּה עַצְּמוֹ. עִנְּיןָ ז נאָ )בְּ הֵימְּ רַעְּיאָ מְּ גַלהָ הָעִנְּיןָ דְּ  נֶּפֶּש, נתְִּ

 

“And according to this one may say, that this which in the generations that needed actual self-

sacrifice the Shepherds of Israel (the manifestation of Moses) strengthened the Faith of Israel that it 

be with self-sacrifice, the (concept of) ‘Faithful Shepherd’ was revealed (in this concept37) even more 

than by Moses himself.” 

 

Note: The Rebbe, in a parenthesis emphasizes that this virtue of the Mo-

ses of Each Generation over Moses himself, in being a “Faithful Shep-

herd” is specifically “in this concept”. The Rebbe, in his FOOTNOTE on 

this directs us to a later FOOTNOTE (#56) in which the Rebbe will 

explain the virtue in Moses’ way of being a “Faithful Shepherd”, 

which will explain there. 

 

The Rebbe now explains what the virtue in how the Moses of Each Generation are 

the “Faithful Shepherd”: 

 

ְּדֵי משֶֹּה  עַל י הִיא מִצַד עֶּצֶּם הַנְּשָמָה ]שֶּ ְּגִלוי הָאֱמונהָ כְּמוֹ שֶּ שָכַת ו כיִ הַמְּ
סִירות נֶּפֶּש בְּפעַֹל. גַלותָהּ הוא מְּ בְּכָל דָרָא[, עִקַר הִתְּ פַשְּטותָא דִילֵיּהּ שֶּ ְּאִתְּ  ו

 

“For the drawing and the revelation of the Faith as she is of the Essence of the Soul [through Mo-

ses and the manifestation of him (Moses) in every generation], its primary revelation (of the Faith of 

Israel being of the Essence of the Soul) is within actual self-sacrifice.” 

 

And this we find specifically by the Moses of Each Generation in the times of exile, 

in the times when Israel needs actual self-sacrifice to observe Torah and Mitz-
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vos. However, this was not the situation of the generation of Israel who were 

with Moses himself, in the desert, protected and served by Clouds of Glory, fed by 

Manna, and drinking the waters of the Rock of Miriam, absolutely free to observe 

Torah and Mitzvos, serving G-d. 

 

Thus, in this aspect of what the Faithful Shepherd does, there is the virtue within 

the Moses of Each Generation over Moses himself. 
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Footnotes 

 

. וש"נ.121. שלכן "אין עד נעשה דיין" )ר"ה כו, א(. וראה לקו"ש ח"ו ע' 33  

 

33. Which therefore (being that the effect of seeing is so strong) “a witness cannot be a 

judge” (Rosh Hashanah 26a). And see Likkutei Sichos, Vol VI, page 121. And there 

it is explained. 

 

. תו"א משפטים עה, ב. ובכ"מ. וראה גם תניא רפמ"ב. 34  

 

34. Torah Ohr, (Torah-portion) Mishpatim 75b. And in many places. And see also 

Tanya, beginning of Chapter 42. 

 

. סעיף יא.35  

 

35. Chapter Eleven. 

 

את ללמד דעת . משא"כ בתניא שם "יורדין ניצוצין מנשמת מרע"ה כו' 36
 העם". 

 

36. However, not so in Tanya, ibid, (which states) “There descend sparks of the soul of Mo-

ses, of blessed memory (in each generation)… to teach Da’as to the people”. 

 

The Rebbe, is explaining that the Shepherding Faith of the Shepherds of Israel in 

the generations within exile that needed actual self-sacrifice for observing 

Torah and Mitzvos, this is what they did, strengthening Israel to have actual 

self-sacrifice to observe Torah and Mitzvos. However, the Rebbe states in a 

parenthesis that this is accordance with the way the Previous Rebbe is ex-

plaining this in this mamor. 

 

However, the Rebbe is explaining that this is explained differently in Tanya, 

Chapter 42. There the Alter Rebbe explains that they too, the Moses of Each 

Generation, are teaching Da’as to the people, just like Moses himself did. 

 

Note: The Rebbe doesn't explain the difference of why the Previous 
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Rebbe says what he says in this mamor, versus what the Alter 

Rebbe is saying in Tanya. 

 

Maybe we can suggest a difference:  

 

The Alter Rebbe is not focusing specifically on the extra necessi-

ty Israel has from the Moses of Each Generation, who are specifically, 

“in the generations that needed actual self-sacrifice”. Thus, the Alter 

Rebbe is speaking of the “job” of every Moses of Each Generation, 

including those in the times of King Solomon, and like genera-

tions. The Previous Rebbe was speaking at a time when he was 

empowering and demanding for Israel to stand with self-

sacrifice against Stalin’s USSR, for teaching children Torah. 

 

So too, the Rebbe is empowering and demanding of us the 

ultimate self-sacrifice of being “crushed - broken and depressed” 

that we are in exile, regardless of the physical and spiritual 

abundance that we may have in exile. See further in the ma-

mor. 

 

Thus, the Previous Rebbe and the Rebbe are focusing on this 

unique doing of ther Moses of Each Generation of these specific 

generations that need to be empowered with actual self-sacrifice. 

 

. 56. ראה לקמן הערה 37  

 

37. See further FOOTNOTE 56. 
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Chapter 

Seven 



115 

Introduction 

 

This paragraph is very unique. It is almost as a parenthesis to the mamor. The Reb-

be is pointing out that the story of Purim, unlike the story of Chanukah, the self-

sacrifice that Mordechai empowered the Jewish people was in a revealed manner to 

the entire Jewish people. For each and every Jew of that generation did not entertain 

a foreign thought of denouncing, not their faith in G-d, nor their observance of 

Torah and Mitzvos, even in public. 

 

Then the Rebbe starts talking about the Previous Rebbe, that by the Previous Reb-

be “passing verdict” upon Mordechai, that he was like Moses, that in an open and re-

vealed way all saw that he was shepherding the faith of Israel to the entire genera-

tion, the Previous Rebbe has “passed verdict” upon himself, that as such it was also 

concerning him. 

 

The Rebbe applies a  teaching on to the language of the Mishna (-Ethics of Our Fa-

thers, beginning of Chapter Three) “Law (verdict) and Accounting” ((first) ‘law’ and afterwards 

“accounting”). The Rebbe explains in FOOTNOTE 40 that this explanation is in ac-

cordance with the words of the Mishna (-ibid, Mishna 16) that “and exact payment from 

man, ‘with his knowledge’ and ‘without his knowledge’” that after this that the person rules 

“with his knowledge” his “verdict” upon his friend, he has (in effect) passed “verdict” up-

on himself “without his knowledge”, for through this “verdict” (of his upon the other) we 

make the “accounting” concerning his own state of being. 
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ְּהִנהֵ סִירות נֶּפֶּש בְּפעַֹל עַל תוֹרָה ומִצְּווֹת שֶּל  ז( ו הַמְּ אֵלידָועַ שֶּ רָּ   כָּל ישְִּ

ְּמַן גְּזיֵרַת יוָןָ(   סִירות נֶּפֶּש דַחֲנכֻהָ )בִז הַמְּ ְּמַן גְּזיֵרַת הָמָן(. שֶּ ְּתָה בְּפורִים )בִז הָי
ְּתָה  ְּמַן גְּזרֵַת הָמָן הָי סִירות נֶּפֶּש בִז ְּהַמְּ יהָו ובָניָו, ו ְּתָה )בְּעִקָר( בְּמַתִתְּ כָּל  הָי בְּ

כיַ הָיהָ   דְּ מָרְּ רָש16 שֶּ הַמַאֲמָר38 מִמִדְּ ֶּה ישֵ לְּבָאֵר מַה שֶּמובָא בְּ ְּעַל-פִי-ז אֵל. ו רָּ ישְִּ
משֶֹּה הוא בְּכָל דוֹר, מִכָל פַשְּטותָא דְּ אִתְּ -שָקול בְּדוֹרוֹ כְּמשֶֹּה בְּדוֹרוֹ, דַהֲגַם שֶּ

ְּישֵ   ְּקָא( הָיהָ שָקול בְּדוֹרוֹ כְּמשֶֹּה בְּדוֹרוֹ. ו כיַ )דַו דְּ מָרְּ רָש שֶּ מָקוֹם אִיתָא בַמִדְּ
נאָ' ) הֵימְּ ְּהודִי הוא שֶּהוא הָיהָ הָ'רַעֲיאָ מְּ כיַ הַיּ דְּ מָרְּ מֵהַמַעֲלוֹת דְּ גִלּוילוֹמַר, שֶּ (  בְּ

אֵלשֶּל  רָּ שִיךְ דַעַת לְּכלָ   כָּל ישְִּ הִמְּ נאָ' שֶּ הֵימְּ בְּדוֹרוֹ. בְּדֻגְּמַת משֶֹּה 'רַעֲיאָ מְּ שֶּ
ֶּה שֶּדוֹרוֹ שֶּל משֶֹּה )כָל אַנְּשֵי דוֹרוֹ( נקְִּרָא דוֹר   בְּדוֹרוֹ, כַמובָן גַם מִז רָאֵל שֶּ ישְִּ
רָאֵל(  כָל ישְִּ נאָ' דְּ הֵימְּ ֶּה )שֶּהוא 'רַעֲיאָ מְּ בְּמשֶֹּה הָיהָ גִלוי עִנְּיןָ ז דֵעָה39. ]אֶּלָא שֶּ
ְּדֵי   ֶּה עַל י כיַ הָיהָ גִלוי עִנְּיןָ ז דְּ שִיךְ דַעַת לְּכָל אַנְּשֵי דוֹרוֹ, ובְּמָרְּ הִמְּ ְּדֵי שֶּ עַל י
מֵבִיא   ְּדֵי שֶּ עַל י ְּישֵ לוֹמַר, דְּ בְּכָל אַנְּשֵי דוֹרוֹ[. ו סִירות נֶּפֶּש שֶּ גִלהָ כחַֹ הַמְּ שֶּ
כיַ בְּדוֹרוֹ הָיהָ שָקול כְּמשֶֹּה בְּדוֹרוֹ, עַל   דְּ מָרְּ רָש שֶּ כָתוב בַמִדְּ בְּהַמַאֲמָר מַה שֶּ
ֶּה פָסַק בַעַל הַמַאֲמָר אֶּת הַדִין עַל עַצְּמו41ֹ, שֶּהוא הָ'רַעֲיאָ   ְּדֵי ז י

נאָ' ) הֵימְּ גִלּוימְּ ( שֶּל כָל אַנְּשֵי הַדוֹר.                                                      בְּ  
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ְּהִנהֵ סִירות נֶּפֶּש בְּפעַֹל עַל תוֹרָה ומִצְּווֹת שֶּל  ז( ו הַמְּ אֵלידָועַ שֶּ רָּ  כָּל ישְִּ

ְּמַן גְּזיֵרַת הָמָן(.  ְּתָה בְּפורִים )בִז  הָי

 

יהָו ובָניָו, ְּתָה )בְּעִקָר( בְּמַתִתְּ ְּמַן גְּזיֵרַת יוָןָ( הָי סִירות נֶּפֶּש דַחֲנכָֻה )בִז הַמְּ  שֶּ

 

ְּתָה  ְּמַן גְּזרֵַת הָמָן הָי סִירות נֶּפֶּש בִז ְּהַמְּ אֵלו רָּ כָּל ישְִּ .בְּ  

 

“7) And behold it is known that actual self-sacrifice for Torah and Mitzvos of all of Isra-

el was on Purim (at the time f the decree of Haman). 

 

For the self-sacrifice of Chanukah (at the time of the decree of the Syrian-Greeks) was (primarily) 

by Matisyahu and his sons, 

 

However, the self-sacrifice in the time of the decree of Haman was by all of Israel.” 

 

We mentioned earlier that for the entire year of Haman’s decree there was not 

even one Jew who had a foreign thought of denouncing their faith in G-d, and 

even more than this, they participated in Mordechai’s gathering congregations in 

public to study Torah, and observed Torah and Mitzvos with self-sacrifice. 

 

In the times of Chanukah, it was primarily the Hasmonaean, Matisyahu and his 

sons, who from the Judean Mountains wage war against the mighty Syrian- 

Greek army. 

 

The power for Israel’s self-sacrifice, as we explained earlier, comes from the 

Faithful Shepherd of that generation. Thus, if in Mordechai’s generation all of Is-

rael had self-sacrifice, this means that Mordechai was openly feeding the faith 

of all the Jews of his generation. 

 

כַי הָיהָ שָקול  דְּ מָרְּ רָש16 שֶּ הַמַאֲמָר38 מִמִדְּ ֶּה ישֵ לְּבָאֵר מַה שֶּמובָא בְּ ְּעַל-פִי-ז ו
משֶֹּה הוא בְּכָל דוֹר, מִכָל פַשְּטותָא דְּ אִתְּ מָקוֹם  -בְּדוֹרוֹ כְּמשֶֹּה בְּדוֹרוֹ, דַהֲגםַ שֶּ

ְּקָא( הָיהָ שָקול בְּדוֹרוֹ כְּמשֶֹּה בְּדוֹרוֹ. כיַ )דַו דְּ מָרְּ רָש שֶּ  אִיתָא בַמִדְּ

 

“And according to this (that all of Israel of Mordechai’s generation had self-sacrifice) there is to 

explain that which is brought in the (Previous Rebbe’s) mamor38 from the Midrash16, that 
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‘Mordecai was considered in his generation as Moses was in his generation’ that even though the 

‘manifestation of Moses’ is in every generation, nevertheless, the Midrash states that Mordechai 

(specifically) was considered in his generation as Moses was in his generation.” 

 

The Rebbe is pointing out that there are the “Manifestation of Moses” exists within 

every generation. Nevertheless, the Midrash speaks of an equality specifically 

between Mordechai and Moses. Why? 

 

ְּהודִי הוא שֶּהוא הָיהָ הָ'רַעֲיאָ  כיַ הַיּ דְּ מָרְּ מֵהַמַעֲלוֹת דְּ ְּישֵ לוֹמַר, שֶּ ו
נאָ' ) הֵימְּ גִלּוימְּ אֵל( שֶּל בְּ רָּ נאָ'  כָּל ישְִּ הֵימְּ בְּדוֹרוֹ. בְּדֻגְּמַת משֶֹּה 'רַעֲיאָ מְּ שֶּ

ֶּה שֶּדוֹרוֹ שֶּל משֶֹּה )כלָ  בְּדוֹרוֹ, כמַובָן גַם מִז רָאֵל שֶּ שִיךְ דַעַת לְּכָל ישְִּ הִמְּ שֶּ
 אַנְּשֵי דוֹרוֹ( נקְִּרָא דוֹר דֵעָה39.

 

“And it can be said, that of the virtues of Mordecha HaYehudi is that he is the ‘Faithful Shep-

herd’ (openly) of all of Israel of his generation. (This is) in likeness to Moses(’ way of being a) 

‘Faithful Shepherd’, who drew ‘Da’as’ to all of Israel in his generation, as is understood from this 

that the generation of Moses (all the men of his generation) were called ‘Generation of Da’as39’.” 

 

The Rebbe is explaining that of the unique virtues of Mordechai is that he was 

the “Faithfull Shepherd” feeding and sustaining the faith of Israel that they ob-

serve Torah and Mitzvos with self-sacrifice was openly to all of Isreal of his 

generation. As we just explained that at Purim, in the time of the decree of 

Haman all of Israel observed Torah and Mitzvos with self-sacrifice. 

 

This virtue of being openly the “Faithful Shepherd” of all of Israel, we find by 

Moses. We explained that Moses’ being a “Faithful Shepherd” was through his 

feeding and sustaining the faith of Israel with Da’as, and we find that all of the 

men of Israel of Moses’ generation are called “Generation of Da’as”. 

 

Note: The Rebbe adds on the word “men” of Moses’ generation. Maybe 

this is linked with the following Rashi (-Deuteronomy 34:8) concerning 

the Jewish people’s mourning Moses: 

 

“‘(And) the sons of Israel (wept for Moses)’ the males. However, concerning 

(the passing of) Aaron, since he used to pursue peace and bring peace be-
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(the passing of) Aaron, since he used to pursue peace and bring peace be-

tween a man and his fellow and between a woman and her husband, it is 

said (at Aaron’s passing (-Num. 20:29)), ‘The whole house of Israel (wept for 

him)’, meaning both males and females.” 

 

Meaning, that Moses’ primary service was that he taught Torah 

(Da’as) to Israel, and this was done primarily with the men. Thus, it 

was primarily the men who wept for Moses after his passing. From 

this Rashi we understand why the Rebbe is saying that it was the  

primarily all the men who were the “Generation of Da’as”. 

 

Maybe we can say that in this Mordechai was even greater than Mo-

ses, for Mordechai brought about a self-sacrifice within men, wom-

en, and children, for their faith in G-d and observance of Torah 

and Mitzvos. And so it is as well with the Previous Rebbe, as the 

Rebbe will soon explain. 

 

ְּדֵי  רָאֵל( עַל י כָל ישְִּ נאָ' דְּ הֵימְּ ֶּה )שֶּהוא 'רַעֲיאָ מְּ בְּמשֶֹּה הָיהָ גִלוי עִנְּיןָ ז ]אֶּלאָ שֶּ
גִלָה כחַֹ   ְּדֵי שֶּ ֶּה עַל י כַי הָיהָ גִלוי עִנְּיןָ ז דְּ שִיךְ דַעַת לְּכָל אַנְּשֵי דוֹרוֹ, ובְּמָרְּ הִמְּ שֶּ

בְּכלָ אַנְּשֵי דוֹרוֹ[. סִירות נֶּפֶּש שֶּ  הַמְּ

 

“[Only that by Moses the revelation of this concept (that he is a ‘Faithful Shepherd’ to all of Isra-

el) was through drawing ‘Da’as’ to all the men of his generation, while by Mordechai the revelation 

of this concept was through this that he revealed the potency of self-sacrifice within all the men of his 

generation]. 

 

The Rebbe, in a brackets, mentions what he said earlier, in the difference be-

tween Moses himself, and the Moses of Each Generation in the times when self-

sacrifice was needed, that Moses was a “Faithful Shepherd” through feeding the 

faith of Israel with “Da’as”, while Mordechai did so through empowering Israel 

with self-sacrifice. 

 

Note: In connection with the compiler’s last note, here the Rebbe states 

that Mordechai revealed the self-sacrifice in all the men of his genera-

tion. 
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The compiler does not understand why. Our Sages teach that Mor-

dechai gathered thousands of children to study Torah, who said, “we 

are with Mordechai in life and in death.” When the Talmud states that 

there was by no one an ‘outer (foreign) thought’ of denouncing their faith 

in G-d all year long, even though, if they would have they would 

have been exempt from the decree of Haman (as explained earlier from 

the teaching of the Alter Rebbe), and did this not include women? 

 

Nevertheless, the Rebbe does add on the word “men of his generation”, 

which would then negate the compiler’s previous note. 

 

A simple explanation would be that “All the men of his generation” may 

be translated as “all the people of his generation”. However, there are the 

questions we asked upon this, that Moses taught the “men”, as we 

found in Rashi concerning the mourning over Moses’ passing, in 

which there is a distinction of “males”. 

 

* * * 

 

The Rebbe now concludes with a fascinating innovation concerning the Previ-

ous Rebbe: 

 

כַי בְּדוֹרוֹ    דְּ מָרְּ רָש שֶּ כָתוב בַמִדְּ הַמַאֲמָר מַה שֶּ מֵבִיא בְּ ְּדֵי שֶּ עַל י ְּישֵ לוֹמַר, דְּ ו
ֶּה פָסַק בַעַל הַמַאֲמָר אֶּת הַדִין עַל עַצְּמו41ֹ,  ְּדֵי ז הָיהָ שָקול כְּמשֶֹּה בְּדוֹרוֹ, עַל י

נאָ' ) הֵימְּ גִלּוישֶּהוא הָ'רַעֲיאָ מְּ ( שֶּל כָל אַנְּשֵי הַדוֹר.בְּ  

 

“And there is to say, that through (the Previous Rebbe) bringing in the mamor that which is writ-

ten in the Midrash that, ‘Mordechai in his generation was considered as Moses in his generation’, 

through this the one saying this passed verdict upon himself41, that he is a ‘faithful 

Shepherd’ (openly) of all the men of his generation.” 

 

The Rebbe explained that the statement of the Midrash “Mordechai in his genera-

tion was considered as Moses in his generation” points out of that of all the Moses of 

Each Generation, that it is so specifically concerning Mordechai, that specifically Mo-

ses and Mordechai were openly the Faithful Shepherd of all of Israel. This is the 
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meaning of this Midrash, as the Previous Rebbe brings this teaching of the 

Midrash in his mamor. Thus, the Previous Rebbe is giving a verdict that Mor-

dechai was a “Faithful Shepherd” openly of all of Israel. And by doing so, in re-

turn, the Previous Rebbe has passed verdict upon himself that he is as well a 

“Faithful Shepherd” openly of all of Israel. To understand how this works, see 

FOOTNOTE 40. 

 

Note: Seemingly, we need to understand what the Rebbe is saying here: 

 

The Rebbe is saying that this is what the Midrash means, that Mor-

dechai (like Moses) was openly a “Faithful Shepherd” to all of Israel. 

The Previous Rebbe is only quoting the Midrash in the mamor. So 

what does the Rebbe mean that by quoting the Midrash, the Previ-

ous Rebbe is the one who is passing verdict as such on Mordechai?! 

 

Maybe, we can explain this in accordance with the rule that we don’t 

pass a verdict from a homiletical teaching of the Midrash. Therefore 

it is specifically when the Previous Rebbe intentionally brings the 

teaching in a mamor it then becomes a passed verdict upon Mor-

dechai. 

 

Let us also note that there is a clear teaching of our Sages that 

states that there is the “Manifestation of Moses in every generation”. And 

yet, the Previous Rebbe, when focusing on Mordechai, intentionally 

brings this teaching of the Midrash which singles out Mordechai of 

being openly a “Faithful Shepherd” to all of Israel, not as a homiletical 

teaching, but as a “pshat - simple meaning” of fact, therefore, this 

teaching now became a ruling. 

 

However, this all but a maybe to understanding what the Rebbe is 

saying. 

 

Note: Our Sages say concerning a teaching of one’s Rebbe, “ ואנו

 And we are after him”. This also means that we follow the - בתרייהו

teaching of our Rebbe. This is used as well as saying that we apply 
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the teaching of the Rebbe to himself. Especially in this case where 

the Rebbe is invoking the “din v’chesbon” process of when one pass-

es verdict upon another, he has in turn passed verdict upon him-

self. Thus, clearly the Rebbe has passed this verdict upon himself 

that he is a “openly a “Faithful Shepherd” to all of Israel”. 

 

Please note that concerning the Rebbe it is practically “openly”, 

simply due to the technology available, that of the fabrengehns that 

were shown live on satellite, and the stories we know that took 

place from this. So too concerning the advancement of travels, in 

which over the years literally hundreds of thousands of people 

from all walks of life came to the Rebbe to hear his teachings and 

to seek his advice. Just take any video of any “Sunday Dollars” and 

watch how people of every affiliation of Judaism are coming to 

receive a blessing and guidance from the Rebbe. This all being in 

addition to the 2.5 sacks of mail that the Rebbe receive every day. 

 

Thus, when it comes to the Rebbe, the openly being the “Faithful 

Shepherd” of all of Israel is so to anyone who simply looks. 

 

Today, this continues. To see this openly one simply needs to visit 

the Ohel of the Rebbe and simply see how people of all affiliations 

of Israel, and even l’havdil all races among gentiles, come to pray to 

G-d, and place notes on the Rebbe’s resting place, asking for bless-

ings and guidance. Then there are the thousands of stories we hear in 

how “the Rebbe finds a way” to bring the individual his answer to 

their requests and questions.  

 

* * * 

 

This concludes CHAPTER SEVEN. 
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Footnotes 

 

. סעיף ג.38  

 

38. Chapter Three. 

 

. ראה ויק"ר פ"ט, א. במדב"ר פי"ט, ג. וש"נ. 39  

 

39. See Vayikrah Rabbah, portion 9:1. 

 

. ע"ד הפירוש בלשון המשנה )אבות רפ"ג( "דין וחשבון" )דין ואח"כ 41
ע"פ דברי המשנה )שם מט"ז( ש"נפרעין ממנו מדעתו ושלא  –חשבון( 

מדעתו", שלאחרי שהאדם פוסק מדעתו דינו של חבירו, פוסק דין לעצמו 
שלא מדעתו, כיון שע"פ "דין" זה עושים "חשבון" בנוגע למצבו הוא )ראה 

. וש"נ(.283לקו"ש ח"ו ע'   

 

40. As the explanation to the language of the Mishna (Ethics of Our Fathers, begin-

ning of Chapter Three) “Law (verdict) and Accounting” ((first) ‘law’ and afterwards 

“accounting”) - in accordance with the words of the Mishna (ibid, Mishna 16) that 

“and exact payment from man, ‘with his knowledge’ and ‘without his knowledge’” that after this 

that the person rules “with his knowledge” his “verdict” upon his friend, he has (in effect) 

passed “verdict” upon himself “without his knowledge”, for through this “verdict” (of his 

upon the other) we make the “accounting” concerning his own state of being (See Lik-

kutei Sichos, Vol VI, page 283. And there it is explained). 
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Chapter 

Eight 
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Introduction 

 

This paragraph concludes the journey of (Part A of) the ‘body’ of the Rebbe’s mamor, 

which began with the Rebbe’s question at the end of CHAPTER THREE: 

 

“And we need to understand the connection between the explanation of ‘crushed for lumi-

nary’ to that which is explained (in the mamor) before this that Moses [and his exten-

sion in every generation] feeds and sustains the faith (of Israel of their generation) that it 

be internalized.” 

 

In CHAPTER FOUR the Rebbe answered the connection of “crushed for luminary” with 

the “Moses of Each Generation” being that they empower Israel with self-sacrifice, 

which is primarily needed in the times of “crushed - broken and depressed” in exile. 

Then the question remained concerning the connection of “crushed to luminary” with 

that which Moses himself is “Faithful Shepherd”, feeding the faith of Israel with 

“Da’as” not in a time of “crushed - broken and depressed”. 

 

Now the Rebbe concludes this journey with the answer to the connection and flow 

of the concepts explained in the Previous Rebbe’s mamor: 

 

(a) In the beginning of the mamor the Previous Rebbe explains that “And 

you shall tetzaveh the Children of Israel” means that Moses is to “connect” the 

children of Israel with the Infinite Light, through that which Moses feeds 

and sustains the faith of Israel. 

 

(b) That this applies also to the Shepherds of Israel (“Manifestation of Moses”) of 

each generation, such as Mordechai, who strengthened the faith of Isra-

el to stand strong in Torah-study and Mitzvos-observance. 

 

(c) That the meaning of “crushed for luminary” (which is a verse that is speaking of 

Moses himself - not of the Moses of Each Generation). 

 

The flow here is that this which Moses reveals the luminary (the Essence of the Soul) by 

Israel (through feeding and sustaining the faith of Israel) is primarily by the Moses of Each 
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Generation, who awaken the potency of self-sacrifice by Israel, for through this (self-

sacrifice) is the primary revelation of the “luminary - Essence of the Soul”. 

 

Thus, first he explains the concept of Moses, who the verse is actually speaking of, 

explaining the “and you shall connect”, that Moses is the Faithful Shepherd - who feeds 

the faith of Israel that it be of the Essence of the Soul. Then he speaks of how the Es-

sence of the Soul is primarily revealed through self-sacrifice, which happened pri-

marily in the generations of the Moses of Each Generations of being “crushed” in exile. 

 

* * * 

 

Now the Rebbe asks a new question (that will be answered at the end of CHAPTER ELEVEN) 

concerning the order of the verse itself: 

 

According to all that we explained, that the “crushed for luminary” is specifi-

cally connected to the “And You shall connect the Children of Israel (to the Infinite 

Light)”, then why, in the verse, does the “crushed for luminary” come in con-

nection with the “and they shall take to you pure olive oil”, which speaks of an 

addition of Light that Israel brings to Moses? 

 

With this the Rebbe is starting a whole new fascinating journey (Part B of the body of 

the mamor), one of total innovation! 
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ֶּה-פִי-ח( וְּעַׁל ר( הָעִנְּינָיִם )בְּהַמַאֲמָר( בְּבֵאור הַפָסוק   ז ְּסֵדֶּ ר )ו ישֵ לְּבָאֵר קֶּשֶּ

רָאֵל,  ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ בָאֵר אֶּת הַפֵרוש דִו חִלהָ מְּ בִתְּ ֶּה גוֹ', שֶּ צַו ְּאַתָה תְּ ו
רָאֵל )עִם אוֹר אֵין ניֵ ישְִּ חַבֵר אֶּת בְּ קַשֵר ומְּ ְּדֵי שֶּהוא זןָ  -שֶּמשֶֹּה הוא מְּ סוֹף( עַל י

נסֵ אֶּת הָאֱמונהָ, ולְּאַחֲרֵי פַרְּ בְּכָל דוֹר  -ומְּ רָאֵל שֶּ גםַ רוֹעֵי ישְִּ בָאֵר שֶּ ֶּה מְּ ז
כַי )משֶֹּה   דְּ רָאֵל, וכְּמוֹ מָרְּ ישְִּ ְּקִים אֶּת הָאֱמונהָ דְּ חַז משֶֹּה( מְּ פַשְּטותָא דְּ )אִתְּ
ְּקִיּום   רָאֵל לַעֲמדֹ חָזקָ בְּלִמוד הַתוֹרָה ו חִזקֵ אֶּת אֱמונתָָם שֶּל ישְִּ בְּדוֹרוֹ( שֶּ שֶּ

ֶּה  -הַמִצְּווֹת, ולְּאַחֲרֵי צַו ְּאַתָה תְּ בְּפָסוק ו 'כָתִית לַמָאוֹר' )שֶּ בָאֵר הַפֵרוש בְּ ֶּה מְּ ז
רָאֵל   ישְִּ חִינתַ הַ'מָאוֹר' דְּ גַלֶּה בְּ ֶּה שֶּמשֶֹּה מְּ דַבֵר לִכְּאוֹרָה בְּמשֶֹּה עַצְּמוֹ(, כִי ז שֶּמְּ
ְּמַן הַגָלות )כָתִית(   בִז פַשְּטותָא דִילֵיהּ שֶּ ְּדֵי אִתְּ עִקָר עַל י )עֶּצֶּם הַנְּשָמָה(, הוא בְּ

ֶּה הוא  ְּדֵי ז עַל י ם, שֶּ להֶָּ סִירות נֶּפֶּש שֶּ רָאֵל כחַֹ הַמְּ ישְִּ רו בְּ רשֶּעוֹרְּ גִלוי עֶּצֶּם   עִקַׁ
 הַנְּשָמָה, מָאוֹר.                                                                                    

 

רִיךְ ְּצָּ ֶּה   ו צַו ְּאַתָה תְּ 'כָתִית לַמָאוֹר' שַיּךְָ לִו לְּהָבִין, דִלְּפִי בֵאור הַנַ"ל, הָעִנְּיןָ דְּ

רִים  קַשְּ בְּכָל דוֹר מְּ פַשְּטותָא דִילֵיהּ שֶּ ְּאִתְּ ֶּה שֶּמשֶֹּה ו רָאֵל, לָז ניֵ ישְִּ אֶּת בְּ
רָאֵל עִם אוֹר אֵין רִים אֶּת ישְִּ חַבְּ שֵךְ  -ומְּ מְּ סוֹף, ובְּהַכָתוב נֶּאֱמַר כָתִית לַמָאוֹר בְּהֶּ

ן   בִיאִים שֶּמֶּ רָאֵל מְּ יּשְִּ ְּיקְִּחו אֵלֶּיךָ גוֹ' )שֶּ עִנְּיןַ ו ן זיַתִ זךְָ, דְּ מֶּ ְּיקְִּחו אֵלֶּיךָ שֶּ לוִ
עִיף ב   פוֹת אוֹר בְּמשֶֹּה )כַמובָא לְּעֵיל סְּ רָאֵל מוֹסִיפִים תוֹסְּ יּשְִּ לְּמשֶֹּה( הוא שֶּ
 מֵהַמַאֲמָר(.                                                                                         
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ֶּה-פִי-ח( וְּעַׁל הַמַאֲמָר( בְּבֵאור הַפָסוק  ז ר( הָעִנְּינָיִם )בְּ ְּסֵדֶּ ר )ו ישֵ לְּבָאֵר קֶּשֶּ

ֶּה גוֹ',  צַו ְּאַתָה תְּ  ו

 

רָאֵל, שֶּמשֶֹּה הוא  ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ בָאֵר אֶּת הַפֵרוש דִו חִלהָ מְּ בִתְּ שֶּ
רָאֵל )עִם אוֹר אֵין ניֵ ישְִּ חַבֵר אֶּת בְּ קַשֵר ומְּ נסֵ אֶּת -מְּ פַרְּ ְּדֵי שֶּהוא זןָ ומְּ סוֹף( עַל י

 הָאֱמונהָ, 

 

משֶֹּה( -ולְּאַחֲרֵי פַשְּטותָא דְּ בְּכלָ דוֹר )אִתְּ רָאֵל שֶּ גםַ רוֹעֵי ישְִּ בָאֵר שֶּ ֶּה מְּ ז
חִזקֵ אֶּת   בְּדוֹרוֹ( שֶּ כיַ )משֶֹּה שֶּ דְּ רָאֵל, וכְּמוֹ מָרְּ ישְִּ ְּקִים אֶּת הָאֱמונהָ דְּ חַז מְּ

ְּקִיּום הַמִצְּווֹת,  רָאֵל לַעֲמדֹ חָזקָ בְּלִמוד הַתוֹרָה ו  אֱמונתָָם שֶּל ישְִּ

 

דַבֵר -ולְּאַחֲרֵי ֶּה שֶּמְּ צַו ְּאַתָה תְּ בְּפָסוק ו 'כָתִית למַָאוֹר' )שֶּ בָאֵר הַפֵרוש בְּ ֶּה מְּ ז
 לִכְּאוֹרָה בְּמשֶֹּה עַצְּמוֹ(, 

 

“8) And in accordance with this (the difference between Moses and the Moses of Each 

Generation of the times of suffering, in how they each are the Faithful Shepherd in feeding the faith of 

Israel) we can explain the connection (order) of the concepts (explained) (in the mamor) (of the Pre-

vious Rebbe) concerning the explanation of the verse ‘And you shall tetzaveh…’, 

 

That in the beginning of the mamor he explains that the meaning of the ‘And you shall tetzaveh 

the Children of Israel’ is that Moses is to connect and bond the Children of Israel (with the Infinit 

Light) through this that he feeds and sustains the Faith (of Israel), 

 

And after this he explains that also the Shepherds of Israel of every generation (the Manifestation 

of Moses) strengthen the faith of Israel, as Mordechai (the Moses of his generation) who strength-

ened the faith of Israel to stand strong in Torah-study and Torah-observance, 

 

And after this he explains the meaning of ‘crushed for luminary’ (of the verse ‘And you shall tet-

zaveh, which speaks seemingly of Moses himself (not of the Manifestation of Moses within every genera-

tion).” 

 

The Rebbe points out here in a parenthesis “which speaks seemingly of Moses him-

self”, which seemingly is already starting the answer as to why the Previous Reb-

be is first explaining how this works by Moses himself. 

 

This is the order of the concepts explained in the Previous Rebbe’s mamor. And 
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this is the explanation as to why: 

 

רָאֵל )עֶּצֶּם הַנְּשָמָה(, הוא בְּעִקָר עַל  ישְִּ חִינתַ הַ'מָאוֹר' דְּ גַלֶּה בְּ ֶּה שֶּמשֶֹּה מְּ כיִ ז
סִירות   רָאֵל כחַֹ הַמְּ ישְִּ רו בְּ ְּמַן הַגָלות )כָתִית( שֶּעוֹרְּ בִז פַשְּטותָא דִילֵיהּ שֶּ ְּדֵי אִתְּ י

ֶּה הוא  ְּדֵי ז עַל י ם, שֶּ רנֶּפֶּש שֶּלהֶָּ גִלוי עֶּצֶּם הַנְּשָמָה, מָאוֹר. עִקַׁ  

 

“For this which Moses reveals the dimension of ‘luminary’ of Israel (the Essence of the Soul), is 

primarily through the ‘His (Moses’) Manifestation’ which are in the times of exile (‘crushed’), who 

awakened within Israel the empowerment for their self-sacrifice, for within this (the self-sacrifice) is 

the primary revelation of the Essence of the Soul, ‘luminary’.” 

 

Therefore, first he explains the concept of Moses, who the verse is actually 

speaking of, explaining what the “and you shall connect”, that Moses is the Faithful 

Shepherd - who feeds the faith of Israel that it be of the Essence of the Soul. Then 

he speaks of how the Essence of the Soul is primarily revealed through self-

sacrifice, which happened primarily in the generations of the Moses of Each Gen-

erations of being “crushed” in exile. 

 

* * * 

 

The Rebbe now asks a new question, which begins a whole new journey, which 

is an amazing innovation of the Rebbe: 

 

רִיךְ ְּצָּ ֶּה   ו צַו ְּאַתָה תְּ 'כָתִית למַָאוֹר' שַיּךְָ לִו לְּהָבִין, דִלְּפִי בֵאור הַנַ"ל, הָעִנְּיןָ דְּ

רִים   קַשְּ בְּכלָ דוֹר מְּ פַשְּטותָא דִילֵיהּ שֶּ ְּאִתְּ ֶּה שֶּמשֶֹּה ו רָאֵל, לָז ניֵ ישְִּ אֶּת בְּ
רָאֵל עִם אוֹר אֵין רִים אֶּת ישְִּ חַבְּ סוֹף, -ומְּ  

 

ְּיקְִּחו  עִנְּיןַ ו ן זיַתִ זךְָ, דְּ מֶּ ְּיקְִּחו אֵלֶּיךָ שֶּ שֵךְ לִו מְּ ובְּהַכָתוב נֶּאֱמַר כָתִית לַמָאוֹר בְּהֶּ
פוֹת אוֹר   רָאֵל מוֹסִיפִים תוֹסְּ יּשְִּ ן לְּמשֶֹּה( הוא שֶּ מֶּ בִיאִים שֶּ רָאֵל מְּ יּשְִּ אֵלֶּיךָ גוֹ' )שֶּ
עִיף ב מֵהַמַאֲמָר(.                                                 בְּמשֶֹּה )כַמובָא לְּעֵיל סְּ

                                          

 

“And we need to understand, for according to the above mentioned explanation, the concept 

of ‘crushed for luminary’ is connected to the ‘And you shall connect the Children of Israel’ (which 

we explained to mean,) that which Moses and ‘His Manifestation’  of each generation connect and 
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bond the Children of Israel to the Infinite Light, 

 

However in the verse it states ‘crushed to luminary’ in connection to ‘And they will take for you 

pure olive oil’, (which we explained to mean) the concept of  ‘And they shall take to you…’ (that 

Israel brings oil to Moses) is that Israel are adding an additional Light within Moses (as brought 

earlier in CHAPTER TWO of the mamor).” 

 

Meaning, that seemingly, according to what we explained, the “crushed for lumi-

nary” should come in immediate connection to the “And you shall connect the Chil-

dren of Israel”, of what Mose and the Moses of Each Generation, are giving Israel, 

and not to the “And they will take for you pure olive oil’, which is what Israel is giving to 

Moses”?! 

 

The answer to this question will be at the end of CHAPTER ELEVEN. 
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Footnotes 

 

There are no footnotes on this chapter. 
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Chapter 

Nine 
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Introduction 

 

To answer the question of why the verse associates the “crushed for luminary” with 

the “And they will take to you pure olive oil” the Rebbe turns to a technical question: 

 

The Previous Rebbe starts his mamor with the teaching of the Sages on the verse in 

Esther, “And the Jews accepted that which they began to do”, that Israel “accepted at Purim 

what they began to do at the Giving of the Torah”. The Previous Rebbe explains that it is 

specifically because the Jews were crushed at the time of the decree of Haman and they 

observed Torah and Mitzvos with self-sacrifice that they reached the luminary - Essence 

of the soul, that they were able to achieve accepting the Torah, which they did not 

achieve even with the “we shall do and we shall hear” at the Giving of the Torah. 

 

The Rebbe’s question is that the verse, “And the Jews accepted that which they began to 

do” in Esther is in chapter nine, after the miracle happened! Thus, seemingly, the 

“And the Jews accepted that which they began to do” happened after their being “crushed” 

was already over?! 

 

Thus, there are two dimensions to the “And the Jews accepted that which they began to 

do”:  

 

(a) That which took place during the decree of Haman, through their self-

sacrifice for Torah and Mitzvos, as explained in the Previous Rebbe’s 

mamor.  

 

(b) That which took place after the miracle of Purim took place, which was 

even higher than that which took place during the time of the decree of 

Haman. 

 

Likewise there are two dimensions in the “crushed for luminary” that takes place when 

the Children of Israel are in exile: 

 

(a) That of when there are decrees against observing Torah and Mitzvos (as 

it was in the time of when the Previous Rebbe said his mamor). And through the 
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self-sacrifice for Torah and Mitzvos they reach “crushed for luminary”. 

 

(b) That of when the Jewish people are in a state of physical and spiritual 

broadness, as it was after the miracle of Purim (and as the time when the 

Rebbe said this mamor), and yet the Children of Israel are “crushed for lumi-

nary” from this that they are in exile. And through the “crushed” of being 

in exile, they reach “luminary”. 

 

Note: The latter is a total innovation of the Rebbe! 

 

Note: At the end of CHAPTER ELEVEN, after fully explaining what 

(b) is all about, and why it is higher than (a), the Rebbe will 

answer his question: The “crushed for luminary” of (a) is related 

to, “And you will connect the Children of Israel”, while the “crushed 

for luminary” of (b) is connected with “And they shall take to you 

pure olive oil”. 

 

* * * 

 

Here the journey to understand the (b), and why it is even higher than (a), begins: 

 

(i) That which a Jew is “crushed - broken and depressed” over being in exile is 

because the true will of a Jew that there be the revelation of Divinity 

touches to the essence core of his beingness.  

 

(ii) This “crushed - broken and depressed” comes from the Luminary - Essence of 

the Soul of which its connection with G-d is an Essence connection. 

 

In CHAPTER TEN the Rebbe will explain why the “Luminary - Essence of the Soul” that 

comes from the “crushed for luminary” of “being in exile without the revelation of Divinity” 

is even higher than the “Luminary - Essence of the Soul ” that comes from the “crushed for 

luminary” of “self-sacrifice for Torah and Mitzvos”. 
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ְּהִנהֵ דַבֵר )בְּפַשְּטות(   ט( ו ר הֵחֵלו לַעֲשוֹת מְּ ְּהודִים אֵת אֲשֶּ ְּקִבֵל הַיּ הַכָתוב ו

ְּמַן  חֲרֵי בְּהַז לְּּאַׁ פֵרוש שֶּ הַמַאֲמָר דְּ כָתוב בְּ מַה שֶּ ְּישֵ לוֹמַר, דְּ פורִים. ו הַנסֵ דְּ
ורֵוֹש קִבְּלו מַה   בִימֵי אֲחַשְּ ר הֵחֵלו לַעֲשוֹת הוא שֶּ ְּהודִים אֵת אֲשֶּ ְּקִבֵל הַיּ ו
ְּקִבֵל גוֹ' הָיהָ לְּאַחֲרֵי   ו הֵחֵלו בְּמַתַן תוֹרָה, הוא גַם לְּפִי פַשְּטות הַכָתוב שֶּ שֶּ
ניֵ   מַתַן תוֹרָה, שְּ הֵחֵלו בְּ ורֵוֹש קִבְּלו מַה שֶּ בִימֵי אֲחַשְּ ֶּה שֶּ ֶּה, בָז ְּעַל פִי ז הַנסֵ. ו
פרָֹש  ם )כַמְּ לָהֶּ סִירות נֶּפֶּש שֶּ ְּדֵי הַמְּ ְּמַן הַגְּזרֵָה עַל י ְּתָה בִז הָי עִנְּינָיִם. הַקַבָלָה שֶּ
הִיא נעֲַלֵית יוֹתֵר גַם   פורִים, שֶּ ְּתָה לְּאַחֲרֵי הַנסֵ דְּ הָי ְּהַקַבָלָה שֶּ בְּהַמַאֲמָר(, ו

עַל ְּישֵ לוֹמַר, שֶּ ְּמַן הַגְּזרֵָה )כְּדִלְּקַמָן(. ו ךְ-מֵהַקַבָלָה בִז רֶּ נוֹגֵעַ כָתִית-דֶּ ֶּה הוא בְּ -ז
ניֵ  -למַָאוֹר, שֶּעַל ְּמַן הַגָלות מַגיִעִים לְּהַ'מָאוֹר', דִשְּ בִז 'כָתִית' שֶּ ְּדֵי הָעִנְּיןָ דְּ י

נםָ גְּזרֵוֹת עַל  ֶּשְּ יּ ֶּה שֶּ צָאִים בְּמַצָב שֶּל 'כָתִית' מִצַד ז רָאֵל נמְִּ יּשְִּ ֶּה. כְּשֶּ עִנְּינָיִם בָז
ֶּה מַגִיעִים   ְּדֵי ז ְּעַל י ְּמַן אֲמִירַת הַמַאֲמָר(, ו הָיהָ בִז קִיּום הַתוֹרָה ומִצְּווֹת )כְּמוֹ שֶּ
גםַ   'כָתִית לַמָאוֹר', שֶּ ְּעוֹד עִנְּיןָ בְּ ם. ו סִירות נֶּפֶּש שֶּלהֶָּ ְּדֵי הַמְּ לְּהַ'מָאוֹר' עַל י
חָבָה   ְּגַם הַרְּ מִיּות ו חָבָה בְּגַשְּ חָבָה, הַרְּ צָאִים בְּמַצָב שֶּל הַרְּ רָאֵל נמְִּ יּשְִּ כְּשֶּ
הָיהָ לְּאַחֲרֵי הַנסֵ   ךְ הַמַצָב שֶּ רֶּ ְּעַל-דֶּ צָאִים בַגָלות41 ]ו הֵם נמְִּ בְּרוחָניִּות, אֶּלָא שֶּ
ְּגַם   ְּשָשוֹן ויִקָר42, בְּפַשְּטות ו חָה ו ְּשִמְּ ְּתָה אוֹרָה ו ְּהודִים הָי לַיּ פורִים, שֶּ דְּ
הָיהָ אָז גםַ   תֵר44, שֶּ סְּ ן לְּאֶּ ן נתִַׁ מָּ גַׁם בֵית הָּ ֶּה שֶּ בְּרוחָניִּות43 ]ויִתֵירָה מִז
ורֵוֹש אֲנן45ַ[, הֵם שְּבורִים   דֵי אֲחַשְּ אַכַתִי עַבְּ כָא[, אֶּלָא שֶּ הַפְּ אִתְּ הַמַעֲלהָ דְּ
צָאִים   נמְִּ ֶּה שֶּ רָאֵל מִז ישְִּ ְּדֵי הַ'כָתִית' דְּ ְּעַל י הֵם בַגָלות. ו ֶּה שֶּ כָאִים )כָתִית( מִז ְּנדְִּ ו
 בַגלָות, מַגִיעִים לְּהַ'מָאוֹר'.                                                                     

                                                                                

 ְּ ָּן עִנְּי ְּהָּ ם   ו יּשֵ לָהֶּ הֵם בַגָלות )גַם כְּשֶּ ֶּה שֶּ רָאֵל הֵם שְּבורִים מִז יּשְִּ ֶּה שֶּ ז הוא, דְּ

רָאֵל   צוֹנוֹ הָאֲמִתִי שֶּל כָל אֶּחָד מִיּשְִּ מִיּות ובְּרוחָניִּות(, הוא, כִי רְּ חָבָה בְּגַשְּ הַרְּ
ְּלכָןֵ,   צִיאותוֹ, ו ֶּה )גלִוי אֱלֹקות( נוֹגֵעַ לְּעֶּצֶּם מְּ ז ְּעַד שֶּ ֶּה גִלוי אֱלֹקות, ו י יּהְִּ הוא שֶּ
ְּמַן הַבַיתִ ]ובִפְּרָט  הָיהָ בִז ְּמַן הַגָלות אֵין מֵאִיר גִלוי אֱלֹקות כְּמוֹ שֶּ בִז ֶּה שֶּ ז
ימָָיו   רו רַבוֹתֵינו ז"ל46 כָל מִי שֶּלאֹ נבְִּנהָ בֵית הַמִקְּדָש בְּ אָמְּ ֶּה שֶּ ז בוֹנןֵ בְּ מִתְּ כְּשֶּ
לְּט,   רֵייסְּ ֶּה עַצְּמוֹ אִיז עֶּר אִינְּגאַנְּצן צוטְּ ימָָיו[, הִנהֵ מִז רַב בְּ ֶּה כְּאִלו נֶּחְּ הֲרֵי ז
צְּלוֹ גִלוי אֱלֹקות בְּדֻגְּמַת   מֵאִיר אֶּ יוֹתֵר שֶּ גָא נעֲַלֵית בְּ דַרְּ ְּגַם כְּשֶּהוא בְּ כָתִית. ו
בִכְּללָות הָעוֹלָם אֵין מֵאִיר   ֶּה שֶּ ְּמַן הַבַית47ִ, מִכָל-מָקוֹם, מִז הָיהָ בִז הַגִלוי שֶּ
מֵאִיר גִלוי אוֹר   מֵאִיר אֶּצְּלוֹ הוא גִלוי מֻגְּבָל. דִכְּשֶּ גםַ הַגִלוי שֶּ הַגִלוי, מוכָח, שֶּ

לִי-אֵין נוֹ מָקוֹם אֶּחָד )אֲפִלו פִנהָ  -סוֹף הַבְּ ֶּשְּ יּ גְּבול, הַגִלוי הוא בְּכָל מָקוֹם, וכְּשֶּ
הַגִלוי )גַם בְּהַמָקוֹם שֶּהוא   ניֵ שֶּ אֵין מֵאִיר שָם גִלוי אֱלֹקות, הוא מִפְּ נדִַחַת( שֶּ
אִיתָא   מוֹ"ר הַזקֵָן48 דְּ ֶּהו מַה שֶּמובָא בְּמַאֲמַר אַדְּ ְּז מֵאִיר( הוא גִלוי מֻגְּבָל. ]ו
שובָה שְּלמֵָה בְּדוֹרוֹ הָיהָ בָא   חָד חוֹזרֵ בִתְּ אֲפִלו אִם הָיהָ צַדִיק אֶּ בַתִקוניִם49 שֶּ

שִיכִים גִלוי אוֹר אֵין לֵמָה מַמְּ שובָה שְּ ְּדֵי תְּ גְּבול,  -סוֹף הַבְּלִי-מָשִיחַ, כִי עַל י
צְּלוֹ גִלוי עַצְּמות אוֹר אֵין אֵין מֵאִיר אֶּ ֶּה שֶּ ֶּה הוא בְּכָל מָקוֹם[. ומִז ְּגִלוי ז סוֹף,  -ו

ְּעַל כֶּא, כָתִית. ]ו ְּנדְִּ בָר ו גםַ  -הוא נשְִּ רִיּאָ מ"ט, שֶּ גִימַטְּ ךְ הַיּדָועַ שֶּחוֹלֶּה בְּ רֶּ דֶּ
ְּידָועַ מַה   חָסֵר לוֹ שַעַר הַנו"ן, הוא חוֹלֶּה51[. ו מַשִיג מ"ט שַעֲרֵי בִינהָ אֶּלָא שֶּ כְּשֶּ
מוֹ"ר הַזקֵָן(   ן )אַדְּ מָתוֹ-עֵדֶּ ְּרַבֵנו נשְִּ מַע מִמוֹרֵנו ו הָיהָ נשְִּ ק'51 שֶּ כָתַב הַ'צֶּמַח צֶּדֶּ שֶּ

ְּין גַן ט אִיךְ ווִיל ניִט דַאי ֶּע גאָר ניִסְּ ְּין עוֹלָם הַבָא  -אִיךְ ווִיל ז ן אִיךְ ווִיל ניִט דַאי עֵדֶּ
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מוֹ"ר   ֶּה מֵאַדְּ הָיהָ נשְִּמַע לָשוֹן ז ְּדֵי שֶּ ְּעַל י ער ניִט אַז דִיךְ אַלֵיין. ו כו' אִיךְ ווִיל מֶּ
פֵרוש  ָּההַזקֵָן ]דְּ י ֶּה   הָּ ז לָא שֶּ יחָֻדִים אֶּ ְּמַניִם מְּ ֶּה הָיהָ לאֹ רַק בִז ז נשְִּמַע הוא שֶּ

ק', נתִַן   ְּדֵי הַ'צֶּמַח צֶּדֶּ ֶּה עַל י סֵם ז פַרְּ נתְִּ רָט לְּאַחֲרֵי שֶּ הָיהָ דָבָר הָרָגִיל[, ובִפְּ
ְּעַד כְּדֵי כךְָ,   ֶּה גלִוי הָעַצְּמות, ו י צוֹנוֹ יהְִּ עִקַר רְּ רָאֵל שֶּ ְּאַחַת מִיּשְִּ חָד ו הַכחַֹ לְּכלָ אֶּ

ֶּה, ומִכָל אֵין מֵאִיר גִלוי ז כְּשֶּ אֵין מֵאִיר אֲפִלו הַגִלוי )גִלוי  -שֶּ ְּמַן הַגָלות שֶּ כֵן בִז שֶּ
עָמִים בְּכָל יוֹם )אוֹ  אוֹר בַקֵש ג' פְּ כָתִית, ומְּ ְּמַן הַבַיתִ, הוא בְּמַצָב דְּ הָיהָ בִז ( שֶּ

ְּעַד לְּגִלוי   ֶּה גִלוי אֱלֹקות ו י אָז יהְִּ רַחֲמִים, שֶּ ֶּינהָ עֵיניֵנו בְּשובְּךָ לְּצִיּוֹן בְּ חֱז ְּתֶּ יוֹתֵר( ו
צָאִים בַגָלות   נמְִּ ֶּה שֶּ 'כָתִית' מִז ְּדֵי הָעִנְּיןָ דְּ עַל י ֶּהו 'כָתִית לַמָאוֹר', שֶּ ְּז הָעַצְּמות. ו
ְּעַד   רָאֵל הוא גלִוי אֱלֹקות ו חָד מִיּשְִּ כלָ אֶּ הָרָצוֹן דְּ ֶּה שֶּ מַגיִעִים לְּהַ'מָאוֹר', כיִ ז
ְּמַן   בִז ֶּה שֶּ כֶּא )כָתִית( מִז ְּנדְִּ בָר ו לָכֵן הוא נשְִּ צִיאותוֹ ]שֶּ ֶּה נוֹגֵעַ לְּעֶּצֶּם מְּ ז שֶּ
בַנְּשָמָה,   הַגלָות לאֹ ישֵ גִלוי אֱלֹקות[ הוא מִצַד עֶּצֶּם הַנְּשָמָה, 'מָאוֹר' שֶּ
קַשְּרות עַצְּמִית.                                         קַשְּרותָהּ בֶּאֱלֹקות הִיא הִתְּ הִתְּ  שֶּ
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ְּהִנהֵ דַבֵר )בְּפַשְּטות(  ט( ו ר הֵחֵלו לַעֲשוֹת מְּ ְּהודִים אֵת אֲשֶּ ְּקִבֵל הַיּ הַכָתוב ו

ְּמַן  חֲרֵי בְּהַז לְּּאַׁ פורִים. שֶּ הַנסֵ דְּ  

 

“9) And behold the verse ‘And the Jews took upon themselves what they had commenced to 

do’ speaks (in its simple meaning) in the time of after the miracle of Purim.” 

 

Which seemingly is a question on that the Previous Rebbe explained, that the 

reason why the Jewish people were able to achieve at Purim the “And the Jews 

accepted” that which they only “commenced to do” at the Giving of the Torah is because 

at Purim there was the “crushed” of Haman’s decree which led to self-sacrifice, which 

led to the Jews reaching the “luminary - Essence of the Soul”. However, the verse 

“And the Jews took upon themselves what they had commenced to do” took place after the 

miracle took place, when. Seemingly, there was no more the “crushed?! 

 

Therefore the Rebbe explains: 

 

ר הֵחֵלו  ְּהודִים אֵת אֲשֶּ ְּקִבֵל הַיּ פֵרוש ו כָתוב בְּהַמַאֲמָר דְּ מַה שֶּ ְּישֵ לוֹמַר, דְּ ו
הֵחֵלו בְּמַתַן תוֹרָה, הוא גַם לְּפִי   ורֵוֹש קִבְּלו מַה שֶּ בִימֵי אֲחַשְּ לַעֲשוֹת הוא שֶּ

ְּקִבֵל גוֹ' הָיהָ לְּאַחֲרֵי הַנסֵ.  ו  פַשְּטות הַכָתוב שֶּ

 

“And it can be said, that this which the mamor (of the Previous Rebbe) explains about ‘And the 

Jews took upon themselves what they had commenced to do’ means that in the days of Achash-

verosh they ‘took upon themselves’  that which ‘they commenced’ at the Giving of the Torah, is also 

according to the simple meaning of the verse ‘and they took upon themselves…’ that it was after the 

miracle.” 

 

The Rebbe is saying that the Previous Rebbe’s explanation that the “And the Jews 

took upon themselves what they had commenced to do” happened because the Children 

of Israel was in a state of “crushed - broken and depressed”, and therefore reached 

“luminary”, is also as the verse simply speaks of after the miracle happened. --see 

Footnote 41 as to how the Rebbe sees that the Previous Rebbe was speaking also of after the mir-

acle happened. 

 

ניֵ עִנְּינָיִם.  מַתַן תוֹרָה, שְּ הֵחֵלו בְּ ורֵוֹש קִבְּלו מַה שֶּ בִימֵי אֲחַשְּ ֶּה שֶּ ֶּה, בָז ְּעַל פִי ז ו
פרָֹש   ם )כַמְּ סִירות נֶּפֶּש שֶּלהֶָּ ְּדֵי הַמְּ ְּמַן הַגְּזרֵָה עַל י ְּתָה בִז הָי הַקַבָלהָ שֶּ
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הִיא נעֲַלֵית יוֹתֵר גַם   פורִים, שֶּ ְּתָה לְּאַחֲרֵי הַנסֵ דְּ הָי ְּהַקַבָלָה שֶּ בְּהַמַאֲמָר(, ו
ְּמַן הַגְּזרֵָה )כְּדִלְּקַמָן(.  מֵהַקַבָלהָ בִז

 

“And according to this (that there are the two dimensions of ‘And the Jews took upon themselves what 

they had commenced to do’, one during the decree of Haman and one after the miracle happened) this 

that in the days of Achashverosh took upon themselves what they had commenced at the Giving of 

the Torah, there are two concepts. The ‘took upon themselves’ at the time of the decree, through 

their self-sacrifice (for their observance of Torah and Mitzvos) (as explained in the (Previous Reb-

be’s) mamor), and the ‘took upon themselves’ that was after the miracle of Purim, which was high-

er even than the ‘took upon themselves’ at the time of the decree (as will be further explained).” 

 

The Rebbe just said that not only is there the second dimension of the “And 

the Jews took upon themselves what they had commenced to do” that took place after the 

miracle happened, but that this second dimension is even higher than the first 

dimension. This is what the Rebbe will explain in the next two chapters. 

 

However, the teaching of “in the days of Achashverosh they ‘took upon themselves’  

that which ‘they commenced’ at the Giving of the Torah” is from the Midrash, not the 

Previous Rebbe. The Previous Rebbe explains this with “crushed for luminary”, 

that through the “crushed” they reached the “luminary” and that is how “in the 

days of Achashverosh they ‘took upon themselves’  that which ‘they commenced’ at the Giv-

ing of the Torah”. Thus, by saying that there are two dimensions of “in the days of 

Achashverosh they ‘took upon themselves’  that which ‘they commenced’ at the Giving of the 

Torah” then we must say that there are two dimensions of “crushed for luminary”: 

 

עַל ְּישֵ לוֹמַר, שֶּ ךְ-ו רֶּ ֶּה הוא בְּנוֹגֵעַ כָתִית-דֶּ עַל-ז 'כָתִית' -למַָאוֹר, שֶּ ְּדֵי הָעִנְּיןָ דְּ י
ֶּה. ניֵ עִנְּינָיִם בָז ְּמַן הַגָלות מַגִיעִים לְּהַ'מָאוֹר', דִשְּ בִז  שֶּ

 

“And there is to say, that it is same way concerning the ‘crushed for luminary’, that through the 

concept of ‘crushed’ in the time of exile one reaches the ‘luminary’, that there are two concepts within 

this.” 

 

The first dimension is: 

 

נםָ גְּזרֵוֹת עַל קִיּום הַתוֹרָה   ֶּשְּ יּ ֶּה שֶּ מַצָב שֶּל 'כָתִית' מִצַד ז צָאִים בְּ רָאֵל נמְִּ יּשְִּ כְּשֶּ
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ֶּה מַגִיעִים לְּהַ'מָאוֹר' עַל  ְּדֵי ז ְּעַל י ְּמַן אֲמִירַת הַמַאֲמָר(, ו הָיהָ בִז ומִצְּווֹת )כְּמוֹ שֶּ
ם. לָהֶּ סִירות נֶּפֶּש שֶּ ְּדֵי הַמְּ  י

 

“When Israel find themselves in the state of ‘crushed’ from this that there are decrees against ob-

serving Torah and Mitzvos (as it was in the time of (the Previous Rebbe) saying the mamor (with 

the decrees of Stalin’s regime against children studying Torah, and more)), and through this they 

reach to the ‘luminary’ through their self-sacrifice.” 

 

Then there is the second dimension: 

 

חָבָה,  צָאִים בְּמַצָב שֶּל הַרְּ רָאֵל נמְִּ יּשְִּ גםַ כְּשֶּ 'כָתִית לַמָאוֹר', שֶּ ְּעוֹד עִנְּיןָ בְּ ו
צָאִים בַגָלות41  הֵם נמְִּ חָבָה בְּרוחָניִּות, אֶּלָא שֶּ ְּגַם הַרְּ מִיּות ו חָבָה בְּגַשְּ  הַרְּ

 

חָה  ְּשִמְּ ְּתָה אוֹרָה ו ְּהודִים הָי ליַּ פורִים, שֶּ הָיהָ לְּאַחֲרֵי הַנסֵ דְּ ךְ הַמַצָב שֶּ רֶּ ְּעַל-דֶּ ]ו
ן  ן נתִַׁ מָּ גַׁם בֵית הָּ ֶּה שֶּ ְּגםַ בְּרוחָניִּות43 ]ויִתֵירָה מִז ְּשָשוֹן ויִקָר42, בְּפַשְּטות ו ו

ורֵוֹש  דֵי אֲחַשְּ אַכַתִי עַבְּ הַפְּכָא[, אֶּלאָ שֶּ אִתְּ הָיהָ אָז גַם הַמַעֲלָה דְּ תֵר44, שֶּ סְּ לְּאֶּ
הֵם בַגָלות.  ֶּה שֶּ כָאִים )כָתִית( מִז ְּנדְִּ  אֲנן45ַ[, הֵם שְּבורִים ו

 

צָאִים בַגָלות, מַגיִעִים לְּהַ'מָאוֹר'. נמְִּ ֶּה שֶּ רָאֵל מִז ישְִּ ְּדֵי הַ'כָתִית' דְּ ְּעַל י  ו

 

“And another concept in ‘crushed to luminary’ is when Israel find themselves in a state of broad-

ness, physical broadness and also spiritual broadness, but they find themselves in exile41 

 

[And as was the state that they were in after the miracle of Purim, which, ‘The Jews had light and 

joy, and gladness and honor42’, in its simple (physical) meaning and also spiritually43 [and more 

than this ‘that also the House of Haman was given to Esther44, which was also the 

virtue of ‘transformation’], only that ‘we are still servants of Achashverosh’45], (and from this) they 

(the Children of Israel) are broken and depressed (‘crushed’) from this that they are in exile.” 

 

And from this ‘crushed’ that Israel is from finding themselves in exile, they reach to the 

‘luminary’.” 

 

(i) Then Rebbe states in bold that in addition to being freed from the decree, 

there was also the “the House of Haman was given to Esther, which was 

also the virtue of ‘transformation’”.  
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Chasidus explains that there are two dimensions to the mission of Israel in 

this world: 

 

(a) “iskafya - subjugation”, which is to subjugate the Other Side to Holi-

ness, meaning that the Other Side still exists as an evil, only that 

they are subjugated to Holiness, and have absolutely no say in mat-

ters. 

 

(b) “ishapcha - transformation”, which is the transformation of the Other 

Side to Holiness, meaning that the very Other Side, the manifesta-

tion of “I”, and the drive for “pleasure”, are now all about Holiness. 

 

The latter is a much higher state of being (even thought there is a virtue to the incredible 

service of iskafya). 

 

(ii) The Rebbe quotes the teaching “we were still the servants of Ahasuerus”. Ac-

cording to one way of the counting of the exiles, Achashverosh is the 

Fourth Exile, of the Four Exiles that Israel must go through. And thus, “we 

were still the servants of Ahasuerus” until Moshiach comes. 

 

The simple meaning of the Talmud is about why we don’t say the Hallel 

prayer on Purim: 

 

“Rava said (a reason why hallel is not recited on Purim): Granted (that hallel is 

said) there, (when recalling the exodus from Egypt, as after the salvation there, 

they could recite the phrase in hallel (-Psalms 113:1):) ‘Give praise, O servants of 

the L-rd’  (after their servitude to Pharaoh ended with their salvation, they were 

truly servants of the L-rd) and not servants of Pharaoh. But (can it be said) here, 

(after the limited salvation commemorated on Purim) ‘Give praise, O servants of 

the L-rd,’ (which would indicate that after the salvation the Jewish people were 

only servants of the L-rd) and not servants of Ahasuerus? (No, even after the 

miracle of Purim,) we were still the servants of Ahasuerus (as the Jews remained 

in exile under Persian rule, and consequently the salvation, which was incomplete, 

did not merit an obligation to say hallel.)” 
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Now the Rebbe begins to explain the second dimension: 

 

 ְּ ָּן עִנְּי ְּהָּ ם  ו יּשֵ להֶָּ הֵם בַגלָות )גַם כְּשֶּ ֶּה שֶּ רָאֵל הֵם שְּבורִים מִז יּשְִּ ֶּה שֶּ ז הוא, דְּ

רָאֵל  צוֹנוֹ הָאֲמִתִי שֶּל כלָ אֶּחָד מִיּשְִּ מִיּות ובְּרוחָניִּות(, הוא, כִי רְּ חָבָה בְּגַשְּ הַרְּ
ְּלכָןֵ,   צִיאותוֹ, ו ֶּה )גִלוי אֱלֹקות( נוֹגֵעַ לְּעֶּצֶּם מְּ ז ְּעַד שֶּ ֶּה גלִוי אֱלֹקות, ו י יּהְִּ הוא שֶּ

ְּמַן הַבַיתִ הָיהָ בִז ְּמַן הַגָלות אֵין מֵאִיר גִלוי אֱלֹקות כְּמוֹ שֶּ בִז ֶּה שֶּ  ז

 

רו רַבוֹתֵינו ז"ל46 כָל מִי שֶּלאֹ נבְִּנהָ בֵית הַמִקְּדָש  אָמְּ ֶּה שֶּ ז בוֹנןֵ בְּ מִתְּ ]ובִפְּרָט כְּשֶּ
ימָָיו[, רַב בְּ ֶּה כְּאִלו נֶּחְּ ימָָיו הֲרֵי ז  בְּ

 

“And the concept is, that this which Israel are broken from this that they are in exile 

(even when they have physical and spiritual abundance), is because the true will of every one of Isra-

el is that there should be the revelation of Divinity, to the point that this (revelation of Divinity) 

touches the Essence of his Beingness, and therefore, this which in the time of exile the revelation of 

Divinity is not shining as it was in the time of the Holy Temple 

 

[And in particular when one concentrates upon this which our Sages, of blessing memory, say46, 

‘’All who the Holy Temple was not rebuilt in their days, it is as if it was destroyed in his days],” 

 

לְּט, כָתִית. רֵייסְּ ֶּה עַצְּמוֹ אִיז עֶּר אִינְּגאַנְּצן צוטְּ  הִנהֵ מִז

 

“Behold, from this is he completely shaken, ‘crushed’.” 

 

This is the meaning of the second dimension of “crushed to luminary”, that his 

being “crushed” from this which there is no “revelation of Divinity” touches him 

to his “luminary - Essence of the Soul”. 

 

Now the Rebbe speaks of even those by whom there is “revelation of Divinity”, 

to the point as it was in the Holy Temple, nevertheless, there is not the revela-

tion of the Essence of G-d: 

 

מֵאִיר אֶּצְּלוֹ גִלוי אֱלֹקות בְּדֻגְּמַת הַגִלוי   גָא נעֲַלֵית בְּיוֹתֵר שֶּ ְּגםַ כְּשֶּהוא בְּדַרְּ ו
בִכְּלָלות הָעוֹלָם אֵין מֵאִיר הַגִלוי,   ֶּה שֶּ ְּמַן הַבַית47ִ, מִכָל-מָקוֹם, מִז הָיהָ בִז שֶּ

מֵאִיר אֶּצְּלוֹ הוא גִלוי מֻגְּבָל. גםַ הַגִלוי שֶּ  מוכָח, שֶּ
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“And even when one is in the extremely exalted level that by him there is shining the revelation of 

divinity in likeness to the revelation that there was in the time of the Holy Temple47, nevertheless, 

from this that in the general world there isn’t shining the revelation, it is evident, that also the reve-

lation that he is having is limited.” 

 

In FOOTNOTE FORTY-SEVEN the Rebbe quotes a teaching that by Rabbi 

Shimon Bar Yochai, there was no destruction of the Holy Temple, meaning 

that even in exile, when he had to hide for his life in a cave, nevertheless, 

wherever he was, there was the revelation of Divinity as it was in the times of 

the Holy Temple. 

 

Note: The Rebbe once told the story that once they told Rabbi Men-

achem Mendel Horodker (aka Vitebsker) that Moshiach came, Rab-

bi Menachem Mendel Horodker went to the window to smell the 

air, and said, “No, Moshiach has not yet arrived”. 

 

The Rebbe explains that Rabbi Menachem Mendel Horodker had 

to go to the window to smell the air outside, because in his room 

the air of Moshiach was there. 

 

Now the Rebbe explains why we must say that even though by this individual 

there is already the revelation of Divinity as it was by the Holy Temple, and 

yet it must be that it is finite: 

 

מֵאִיר גִלוי אוֹר אֵין לִי-דִכְּשֶּ נוֹ -סוֹף הַבְּ ֶּשְּ יּ גְּבול, הַגִלוי הוא בְּכָל מָקוֹם, וכְּשֶּ
ניֵ   אֵין מֵאִיר שָם גִלוי אֱלֹקות, הוא מִפְּ מָקוֹם אֶּחָד )אֲפִלו פִנהָ נדִַחַת( שֶּ

הַגִלוי )גםַ בְּהַמָקוֹם שֶּהוא מֵאִיר( הוא גִלוי מֻגְּבָל.   שֶּ

 

אֲפִלו אִם הָיהָ  אִיתָא בַתִקוניִם49 שֶּ מוֹ"ר הַזקֵָן48 דְּ ֶּהו מַה שֶּמובָא בְּמַאֲמַר אַדְּ ְּז ]ו
שובָה   ְּדֵי תְּ שובָה שְּלמֵָה בְּדוֹרוֹ הָיהָ בָא מָשִיחַ, כיִ עַל י צַדִיק אֶּחָד חוֹזרֵ בִתְּ

שִיכִים גִלוי אוֹר אֵין לִי-שְּלמֵָה מַמְּ ֶּה הוא בְּכָל מָקוֹם[.-סוֹף הַבְּ ְּגִלוי ז גְּבול, ו  

 

“For when there is the revelation of the Infinite Light, which is without borders, the revelation is 

everywhere, and when there is one place (even a ‘rejected corner’) where there isn’t shining the revela-

tion of divinity, it is because the revelation (also in the place where there is the illumination) it is a 
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finite revelation. 

 

[And this is what is brought in the mamor of the Alter Rebbe48 that it states in Tikkunim49 that 

if there was even one tazadik (righteous person) who ‘returned with complete Teshuvah 

(repentance; returning to G-d), then in his generation Moshiach would come’, (the reason being) for 

through complete Teshuvah the revelation of the Infinite Light, without borders, is drawn, and this 

revelation (once drawn) is everywhere].” 

 

The entire existence of categories of holiness (as that of the Mishna speaking of Ten 

Dimensions of Holiness within the Land of Israel), can only exist within the Finite Permeat-

ing Linear Light, in which there is definition and form, with a difference be-

tween top and bottom. However, if there is the illumination of the Infinite En-

compassing Circular Light, in which all is equally naught, and there is no defini-

tion, form, top, or bottom, then the moment there is this revelation anywhere it 

is everywhere, for in the face of the Infinite Encompassing Circular Light there is no 

difference between any here or any there. Therefore, the mere fact that the illu-

mination that Rabbi Shimon Bar Yochai (and Rabbi Menachem Mendel Horodker) 

was experiencing was only by him, and not by the entire world, forces us to 

say that what he experienced was of the finite, and not of the Infinite. 

 

This also explains what the Rebbe is saying in the brackets. True Teshuvah - 

Returning draws the revelation of the Infinite Light, thus the moment this is 

drawn somewhere it is drawn everywhere. 

 

אֵין מֵאִיר אֶּצְּלוֹ גִלוי עַצְּמות אוֹר אֵין ֶּה שֶּ כֶּא, כָתִית. -ומִז ְּנדְִּ בָר ו סוֹף, הוא נשְִּ  

 

מַשִיג מ"ט שַעֲרֵי בִינהָ   גַם כְּשֶּ רִיּאָ מ"ט, שֶּ גִימַטְּ ךְ הַיּדָועַ שֶּחוֹלֶּה בְּ רֶּ ְּעַל-דֶּ ]ו
חָסֵר לוֹ שַעַר הַנו"ן, הוא חוֹלֶּה51[.  אֶּלאָ שֶּ

 

“And from this that by him there isn’t the illumination of the Essence of the Infinite Light, he is 

broken and depressed, ‘crushed’, 

 

[And as it known (the teaching) that (the word) ‘choleh - חוֹלֶּה (which means sick) is numerically 

equal to 49 ((5) ח (8) ו (6) ל (30) ה), for even when one grasps forty-nine ‘Gateways of 

Understanding’ but he is missing the ‘50th Gateway’, he is sick (חוֹלֶּה)
51

].” 
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The Rebbe is emphasizing the magnitude of the situation, that even by an in-

dividual who has all the illumination of the revelation of Divinity up to, but 

not including, the Essence of the Infinite Light, the “50th Gateway of Understand-

ing”, he is utterly and completely “broken and depressed, ‘crushed’”. 

 

The Rebbe is now going to explain how such an exalted service of being abso-

lutely crushed, broken, and depressed, over the lack of the revelation of the 

Essence of Divinity was made possible for all Jews to achieve: 

 

ן  מָתוֹ-עֵדֶּ ְּרַבֵנו נשְִּ מַע מִמוֹרֵנו ו הָיהָ נשְִּ ק'51 שֶּ כָתַב הַ'צֶּמַח צֶּדֶּ ְּידָועַ מַה שֶּ ו
ְּין גַן ט אִיךְ ווִיל ניִט דַאי ֶּע גאָר ניִסְּ מוֹ"ר הַזקֵָן( אִיךְ ווִיל ז ן אִיךְ ווִיל ניִט  -)אַדְּ עֵדֶּ

ער ניִט אַז דִיךְ אַליֵין.  ְּין עוֹלָם הַבָא כו' אִיךְ ווִיל מֶּ  דַאי

 

פֵרוש  מוֹ"ר הַזקֵָן ]דְּ ֶּה מֵאַדְּ הָיהָ נשְִּמַע לָשוֹן ז ְּדֵי שֶּ ְּעַל י יָּהו ֶּה  הָּ ז נשְִּמַע הוא שֶּ
ֶּה הָיהָ דָבָר הָרָגיִל[,  ז יחָֻדִים אֶּלאָ שֶּ ְּמַניִם מְּ  הָיהָ לאֹ רַק בִז

 

ק',  ְּדֵי הַ'צֶּמַח צֶּדֶּ ֶּה עַל י סֵם ז פַרְּ נתְִּ  ובִפְּרָט לְּאַחֲרֵי שֶּ

 

ְּעַד כְּדֵי   ֶּה גִלוי הָעַצְּמות, ו י צוֹנוֹ יהְִּ עִקַר רְּ רָאֵל שֶּ ְּאַחַת מִיּשְִּ נתִַן הַכחַֹ לְּכלָ אֶּחָד ו
ֶּה, ומִכָל אֵין מֵאִיר גִלוי ז כְּשֶּ אֵין מֵאִיר אֲפִלו הַגִלוי -כָךְ, שֶּ ְּמַן הַגָלות שֶּ כןֵ בִז שֶּ

כָתִית.אוֹר)גִלוי  ְּמַן הַבַיתִ, הוא בְּמַצָב דְּ הָיהָ בִז ( שֶּ  

 

“And it is known that which the Tzemach Tzedek (3rd Rebbe in the dynasty of Lubavitch) wrote 

that it would be heard from Our Teacher, Our Rebbe (the Alter Rebbe), ‘I want nothing, I want 

not Your Garden of Eden, I want not Your World to Come… I want nothing more than You 

alone’. 

 

Which through this that there was heard this language from the Alter Rebbe [which the meaning of 

‘it would be heard’ means that this wasn’t just at auspicious moments, but rather, that it was 

a usual thing], 

 

And in particular after it was publicized by the ‘Tzemach Tzedek’, 

 

‘This gave the power to each and every one of Israel that their primary will should be the revelation 

of the Essence, and to the point, that when this revelation is not shinning, and how much more so 

in the times of exile, when there is not even the revelation (revelation of Light (never mind the 
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Essence)) that there was in the time of the Holy Temple, he is in a state of ‘crushed’.” 

 

When a Rebbe experiences something, this effects and empowers his entire 

generation (“Faithful Shepherd”). Especially so when the Rebbe brought it out into 

the world through speech, and how much more so if a Rebbe publicized it that 

we should know of what happened. And especially when this was not some-

thing that the Rebbe would do only in auspicious moments, but rather, that this 

was something usual that the Rebbe would do, even in ordinary moments. 

 

Thus, the fact that: (i) The Alter Rebbe had this experience and articulated it, 

(ii) did so often, in ordinary moments, and (iii) The Tzemach Tzedek publicized 

this, this has now become an empowerment that it is now a tangible and 

achievable service for each and every Jew to do and to experience. 

 

Thus, by the Alter Rebbe saying that he does not want any revelations of Light, 

but that he wants only You Alone - Essence of G-d, this empowers every Jew that 

this be their true will to have the revelation of the Essence of the Light, to the 

point that they is broken and depresses, “crushed” of not having this revelation 

of the Essence of G-d. and how much more so in exile, when they do not even 

have the revelation of the Light of G-d, as it was in time of the Holy Temple. 

 

רַחֲמִים,   ֶּינהָ עֵיניֵנו בְּשובְּךָ לְּצִיּוֹן בְּ חֱז ְּתֶּ עָמִים בְּכָל יוֹם )אוֹ יוֹתֵר( ו בַקֵש ג' פְּ ומְּ
ְּעַד לְּגִלוי הָעַצְּמות. ֶּה גִלוי אֱלֹקות ו י אָז יהְִּ  שֶּ

 

“And he prays three times a day (or more), ‘May our eyes behold Your return to Zion in mercy’, 

which then there will be the revelation of divinity, to the point of the revelation of the Essence.” 

 

Meaning that this has become our “need” for which we pray three times a day 

or more. 

 

Now the Rebbe explains that this is the second dimension of “crushed for lumi-

nary” that takes place when Israel has physical and spiritual broadness in exile, 

and is yet are crushed that there isn’t the revelation of the Essence of G-d: 

 

צָאִים בַגָלות מַגִיעִים  נמְִּ ֶּה שֶּ 'כָתִית' מִז ְּדֵי הָעִנְּיןָ דְּ עַל י ֶּהו 'כָתִית לַמָאוֹר', שֶּ ְּז ו
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 לְּהַ'מָאוֹר', 

 

“And this ‘crushed for luminary’ which comes through the ‘crushed’ from this that we find ourselves 

in exile, that we reach to the ‘luminary’ 

 

This point the Previous Rebbe made is that “crushed for luminary” means that 

from being “crushed” one reaches “luminary”, which is the Essence of the Soul in 

its Essence connection with the Essence of G-d. 

 

Thus, the Rebbe is explaining how this works in the second dimension of the 

“crushed for luminary”, that of being broken and depressed over there not being the 

revelation of Divinity in the time of exile: 

 

ֶּה נוֹגֵעַ לְּעֶּצֶּם  ז ְּעַד שֶּ רָאֵל הוא גלִוי אֱלֹקות ו חָד מִיּשְִּ כלָ אֶּ הָרָצוֹן דְּ ֶּה שֶּ כיִ ז
ְּמַן הַגָלות לאֹ ישֵ גִלוי   בִז ֶּה שֶּ כֶּא )כָתִית( מִז ְּנדְִּ בָר ו לָכןֵ הוא נשְִּ צִיאותוֹ ]שֶּ מְּ

קַשְּרותָהּ בֶּאֱלֹקות  הִתְּ בַנְּשָמָה, שֶּ אֱלֹקות[ הוא מִצַד עֶּצֶּם הַנְּשָמָה, 'מָאוֹר' שֶּ
קַשְּרות עַצְּמִית.  הִיא הִתְּ

 

For this that the will of every Jew is the revelation of Divinity, to the point that it touches the Es-

sence of their Beingness [which therefore he is broken and depressed (’crushed’) from this that in the 

times of exile there is no revelation of Divinity] comes from the Essence of the Soul, ‘luminary’ of 

the soul, which its connection to Divinity is an Essence Connection.” 

 

In the next chapter the Rebbe will explain how this dimension of “crushed for 

luminary”, which we explained here in great length, is even higher than the first 

dimension of “crushed for luminary”that is from the self-sacrifice in the times of 

decrees against the observance of Torah and Mitzvos in exile. 
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Footnotes 

 

 –. להעיר, דבפנים המאמר )סט"ו( מובא )רק( "זמן הגלות", ובה"קיצור" 41
 "זמן הגלות והגזירה".

 

41. To point out that in the text of the mamor itself (end of Chapter 15) it brings 

(only) “time of exile”, while in the “brief Summary” - “time of exile and the decree”. 

 

The Rebbe is pointing to a source in the Previous Rebbe’s mamor that we 

can see that there are two different dimensions of “crushed for luminary”. For 

this the Rebbe points out a difference in wording within the mamor itself 

and within the brief summary on the chapter (often, the Previous Rebbe would 

write a brief summary after each chapter on the chapter): (i) In the mamor itself the 

Previous Rebbe writes only “in the times of exile”, without the word “and de-

crees”, which would mean even in the time of exile when there was physical 

and spiritual abundance for Israel. (ii) In the brief summary after the chapter 

the Previous Rebbe writes, “in the time of exile and decrees” which would specifi-

cally be speaking of the times of decrees against Torah and Mitzvos in the 

time of exile. 

 

. אסתר ח, טז. 42  

 

42. Esther 8:16. 

 

. ראה מגילה טז, ב.43  

 

43. See Megillah 16b. 

 

. אסתר ח, א. 44  

 

44. Esther 8:1. 

 

. מגילה יד, א. 45  

 

45. Megillah 14a. 



149 

. ראה ירושלמי יומא פ"א ה"א )ד, ב(. מדרש תהלים עה"פ קלז, ז.46  

 

46. See Jerusalem Talmud, Yoma, Chapter 1, Law 5 (4b). Midrash Tehillim on the 

verse (in Psalms), 137:7. 

 

. להעיר מהידוע ש"לפני .. רשב"י לא נחרב הבית כלל" )פלח הרמון 47
 שמות ע' ז בשם אדה"ז(.

 

47. To point out that which is known, that “before… Rabbi Shimon Bar Yochai the Holy 

Temple was not destroyed at all” (Pelech Rimon, Shemos, Page 7, in the name of the 

Alter Rebbe).. 

 

. מאמרי אדה"ז הקצרים ע' תג.48  

 

48. Mamorei ADH”Z (Alter Rebbe), HaKitzorim, Page 403. 

 

. כ"ה במאמרי אדה"ז הקצרים שם. וראה זהר חדש ס"פ נח )כג, ד(: דאי 49
 יחזרון בתשובה רישי כנישתא או חדא כנישתא יתכנש כל גלותא. 

 

49. So it is in Mamorei ADH”Z (Alter Rebbe), HaKitzorim, ibid. And see Zohar Cho-

dosh, end of Torah-portion Noach (23d): “That if the head of the assembly or one of the 

assembly would return in Teshuvah, the entire exile would be gathered in.” 

 

. טעהמ"צ להאריז"ל פ' וירא. לקו"ת ברכה צז, ב. המשך וככה תרל"ז 51
 פס"ג )ע' צט ]סה"מ תרל"ז ח"ב ע' תקמה[(.

 

50. Ta’amei HaMitzvos of the Arizal, Torah-portion VaYeira. Likkutei Torah, (Torah

-portion) Bracha, 97b. Series V’Kocho, 5637, Chapter 63 (Page 99 [(new edition) Sefer 

HaMamore 5637, Vol II, page 545]). 

 

הובא בשרש מצות התפלה להצ"צ פ"מ )קלח, סע"א(.. 51   

 

51. Brought in Shoresh Mitzvas HaTefillah from the Tzemach Tzedek, Chapter 40 

(138, end of side a). 
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Chapter 

Ten 
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Introduction 

 

This chapter the Rebbe explains how the “luminary” of the soul that is revealed 

through the “crushed” of being in exile (even in a state of abundance) is higher than the 

“luminary” of the soul that reveals itself through the “crushed” of self-sacrifice (for 

Torah-and Mitzvos in the times of decrees) in exile. 

 

(i) That which “Accepted at Purim what they began to do at the Giving of the Torah” is be-

cause at the Giving of the Torah, it was “From Above to Below”, while in the days of 

Achashverosh the “accepted” was from within them alone (From Below). 

 

(ii) The level of faith that comes from “Their Mazal Saw” is as the “we will do and we 

will hear” at the Giving of the Torah, that came “From Above to Below”. The “in the 

days of Achashverosh the ‘accepted’ was from within them alone” was from the faith of 

that which there was the revelation of the Essence of the Soul, the Essence Connec-

tion of the Essence of their Beingness. 

 

(iii) Within the revelation of the Essence of the Soul itself there are two levels: 

 

(a) The revelation of the Essence of the Soul that comes from self-sacrifice, 

which concerning the “Internal Revealed Faculties”, the “Revelation of the Es-

sence of the Soul” is as something “additional, from the outside”. 

 

(b) The revelation of the Essence of the Soul within this that he is broken and 

depressed from being in exile is as the “Internal Revealed Faculties” are one 

with the Essence of the Soul. 

 

The Rebbe explains that there is the Essence that is the Essence (Beingness; Simplicity; Above 

and beyond any form or definition) of the Internal Revealed Faculties, but has no relationship 

with the Forms of the Internal Revealed Faculties themselves. Then there is the Essence 

that is the Essence of the Internal Revealed Faculties in a way that it is one with the Forms 

of the Internal Revealed Faculties themselves. (The Rebbe proves that Revelation of the Essence 

through self-sacrifice is not one with the Revealed Internal Faculties). 
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(iv) This dimension of Essence which is “has no relationship with the Forms of the Inter-

nal Revealed Faculties themselves” is because this dimension of Essence itself is 

bound within its own “Beingness; Simplicity; Above and beyond any form or definition”. 

While the Essence “that is the Essence of the Internal Revealed Faculties in a way that is 

one with the Forms of the Internal Revealed Faculties themselves” is the Essence the way 

it is sourced within the Essence of G-d (which is not bound to - it is above and beyond 

the entire notion of simplicity and form) and thus by this Essence of the Soul the simplicity 

of the soul and the forms of Internal Revealed Faculties are all one. 

 

(v) Thus, the revelation of the luminary - Essence of the Soul (which is sourced in the Es-

sence of G-d), through “crushed” from being in exile, is higher than the luminary - Es-

sence of the Soul (which is already revealed as a form of simplicity) through “crushed” of self-

sacrifice because of the decrees of exile. 
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ְּישֵ ְּדֵי הָעִנְּיןָ   יו"ד( ו גלֵַית עַל י הַנְּשָמָה הַמִתְּ בְּחִינתַ הַ'מָאוֹר' דְּ לוֹמַר, שֶּ

הַנְּשָמָה   צָאִים בַגָלות, הִיא נעֲַלֵית יוֹתֵר מִבְּחִינתַ הַמָאוֹר דְּ נמְִּ ֶּה שֶּ 'כָתִית' מִז דְּ
בְּמַתַן  ֶּה שֶּ עָמִים עַל ז מֵהַטְּ ְּהָעִנְּיןָ הוא, דְּ סִירות נֶּפֶּש. ו ְּדֵי מְּ גלֵַית עַל י מִתְּ שֶּ
ְּתָה הַקַבָלָה   ורֵוֹש הָי חָלהָ )הֵחֵלו לַעֲשוֹת( ובִימֵי אֲחַשְּ ְּתָה רַק הַהַתְּ תוֹרָה הָי
ניֵ   מַע בְּמַתַן תוֹרָה הָיהָ מִפְּ הִקְּדִימו נעֲַשֶּה לְּנשְִּ ֶּה שֶּ ְּהודִים( הוא, כִי ז ְּקִבֵל הַיּ )ו
ְּתָה הַקַבָלהָ   ורֵוֹש הָי ם הַר כְּגיִגִית52, גִלוי מִלְּמַעְּלָה53, ובִימֵי אֲחַשְּ כָפָה עֲליֵהֶּ שֶּ
לְּמַעְּלהָ   הַנְּשָמָה שֶּ ֶּה שֶּ רָאֵל מִצַד ז ישְִּ הָאֱמונהָ דְּ ְּישֵ לוֹמַר, שֶּ מִצַד עַצְּמָם. ו
מַע  הִקְּדִימו נעֲַשֶּה לְּנשְִּ ךְ שֶּ רֶּ מִצַד סִבָה( הוא עַל-דֶּ רוֹאָּה אֱלֹקות )אֱמונהָ שֶּ
ְּתָה הַקַבָלהָ   ורֵוֹש הָי בִימֵי אֲחַשְּ ֶּה שֶּ ְּז )בְּמַתַן תוֹרָה( מִצַד הַגִלוי דִלְּמַעְּלה54ָ, ו
מִצַד עֶּצֶּם הַנְּשָמָה,   קַשְּרות בֶּאֱלֹקות שֶּ גַלהָ הַהִתְּ מִצַד עַצְּמָם, הוא, כִי אָז נתְִּ
גםַ  רָטִיּות יוֹתֵר ישֵ לוֹמַר, שֶּ צִיאותָם. ובִפְּ מִצַד עֶּצֶּם מְּ קַשְּרות עַצְּמִית שֶּ הִתְּ
גִלוי עֶּצֶּם הַנְּשָמָה   ניֵ עִנְּינָיִם הַנַ"ל. דְּ נםָ )דֻגְּמַת( שְּ ֶּשְּ בְּגִלוי עֶּצֶּם הַנְּשָמָה, י

בְּנוֹגֵעַ  סִירות נֶּפֶּש, ישֵ לוֹמַר, שֶּ עִנְּיןַ הַמְּ גְּלוייִםבְּ ֹּחוֹת הַׁ דָבָר   כְּמוֹהוא  לַׁכ
הָיו שָם גְּזרֵוֹת   יוֹתָם בְּמָקוֹם שֶּ בִהְּ רוֹאִים בְּפעַֹל בְּכמַָה אֲנשִָים, שֶּ נוֹסָף. וכְּמוֹ שֶּ
ְּכַמָה שָניִם,   שֶּךְ כמַָה ו סִירות נֶּפֶּש בְּפעַֹל מֶּ ם מְּ עַל תוֹרָה ומִצְּווֹת, הָיהָ להֶָּ
חָבָה, אֵין   דִינוֹת שֶּאֶּפְּשָר לַעֲסקֹ בַתוֹרָה ומִצְּווֹת מִתוֹךְ הַרְּ בָאו אַחַר כָךְ לִמְּ וכְּשֶּ
סִירות   דו בִמְּ עָמְּ ֶּה שֶּ ם. כִי ז ם מִקדֶֹּ הָיהָ לָהֶּ סִירות נֶּפֶּש שֶּ ם )כָל כָךְ( הַמְּ נכִָר בָהֶּ
ם גִלוי עֶּצֶּם הַנְּשָמָה   הֵאִיר בָהֶּ ְּכַמָה שָניִם הוא לְּפִי שֶּ שֶּךְ כמַָה ו נֶּפֶּש מֶּ
ֶּה שִנוי בַכחֹוֹת הַגְּלוייִם   ְּדֵי-ז ְּלאֹ נעֲַשָה עַל-י לְּמַעְּלהָ מִכחֹוֹת הַגְּלוייִם ו שֶּ
עִיף   גְּלוייִם )כנַַ"ל סְּ ֹּחוֹת הַׁ כ עֶּצֶּם הַנְּשָמָה הִיא הָעֶּצֶּם )גםַ( דְּ ֶּה שֶּ ז עַצְּמָם55. ]דְּ
ֶּה שַיּךְָ לְּעִנְּינָםָ שֶּל כחֹוֹת   ְּאֵין ז ם ו עֶּצֶּם הַנְּשָמָה הוא הָעֶּצֶּם שֶּלהֶָּ ה(, הוא, שֶּ

צִיורהַגְּלוייִם עַצְּמָם,  בָר  לְּהַׁ ֶּה שֶּהוא נשְִּ עֶּצֶּם הַנְּשָמָה בָז ְּהַגִלוי דְּ ם[. ו שֶּלהֶָּ
כחֹוֹת   צִיור דְּ לוֹ )הַׁ גםַ כחֹוֹת הַגְּלוייִם שֶּ צָא בַגָלות הוא שֶּ ֶּה שֶּהוא נמְִּ כֶּא מִז ְּנדְִּ ו
ְּהַצִיּור   עֶּצֶּם הַנְּשָמָה ו ֶּה שֶּ ז ְּישֵ לוֹמַר, דְּ הַגְּלוייִם( הֵם כְּמוֹ 'חַד' עִם הָעֶּצֶּם56. ו
ת  רֶּ גםַ עֶּצֶּם הַנְּשָמָה הִיא מֻגְּדֶּ ניֵ עִנְּינָיִם, הוא לְּפִי שֶּ הַכחֹוֹת הֵם )דֻגְּמַת( שְּ דְּ
הַכחֹוֹת. אֲבָל מִצַד עֶּצֶּם הַנְּשָמָה   לָהּ הִיא לְּמַעְּלָה מֵהַצִיּור דְּ ר שֶּ ְּהַגֶּדֶּ ר, ו בְּגֶּדֶּ
הַכחֹוֹת שֶּלהָּ הֵם   ְּהַצִיּור דְּ הַנְּשָמָה ו שִיטות דְּ הָעַצְּמות, הַפְּ שֶּת בְּ רֶּ הִיא מֻשְּ כְּמוֹ שֶּ
ְּדֵי   גַלֵית עַל י מִתְּ הַנְּשָמָה שֶּ חִינתַ הַמָאוֹר דְּ ֶּה ישֵ לוֹמַר, דִבְּ ְּעַל-פִי-ז כולָא חַד57. ו
לְּמַעְּלָה   שִיטות שֶּ עִנְּיןַ הַפְּ ת בְּ רֶּ הִיא מֻגְּדֶּ סִירות נֶּפֶּש הִיא עֶּצֶּם הַנְּשָמָה כְּמוֹ שֶּ מְּ
ֶּה   'כָתִית' מִז ְּדֵי הָעִנְּיןָ דְּ גַלֵית עַל י מִתְּ הַנְּשָמָה שֶּ חִינתַ הַמָאוֹר דְּ כחֹוֹת, ובְּ מִצִיּור דְּ

שֶּת בְּהָעַצְּמות.        רֶּ הִיא מֻשְּ צָאִים בַגָלות, הוא גִלוי עֶּצֶּם הַנְּשָמָה כְּמוֹ שֶּ נמְִּ שֶּ
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ְּישֵ ְּדֵי הָעִנְּיןָ   יו"ד( ו גַליֵת עַל י הַנְּשָמָה הַמִתְּ חִינתַ הַ'מָאוֹר' דְּ בְּ לוֹמַר, שֶּ

הַנְּשָמָה   חִינתַ הַמָאוֹר דְּ צָאִים בַגלָות, הִיא נעֲַלֵית יוֹתֵר מִבְּ נמְִּ ֶּה שֶּ 'כָתִית' מִז דְּ
סִירות נֶּפֶּש. ְּדֵי מְּ גַליֵת עַל י מִתְּ  שֶּ

 

“10) And there is to say, that the dimension of the ‘luminary’ of the soul that is revealed 

through the concept of ‘crushed’ from that which we are in exile, is higher than the dimension of the 

luminary of the soul that is revealed through self-sacrifice.” 

 

The statement was made, and now the Rebbe explains it: 

 

חָלָה )הֵחֵלו  ְּתָה רַק הַהַתְּ בְּמַתַן תוֹרָה הָי ֶּה שֶּ עָמִים עַל ז מֵהַטְּ ְּהָעִנְּיןָ הוא, דְּ ו
ֶּה   ְּהודִים( הוא, כִי ז ְּקִבֵל הַיּ ְּתָה הַקַבָלהָ )ו ורֵוֹש הָי לַעֲשוֹת( ובִימֵי אֲחַשְּ

ם הַר כְּגִיגִית52,  כָפָה עֲלֵיהֶּ ניֵ שֶּ מַע בְּמַתַן תוֹרָה הָיהָ מִפְּ הִקְּדִימו נעֲַשֶּה לְּנשְִּ שֶּ
ְּתָה הַקַבָלָה מִצַד עַצְּמָם. ורֵוֹש הָי  גִלוי מִלְּמַעְּלָה53, ובִימֵי אֲחַשְּ

 

“And the concept is, of the reasons for this that at the Giving of the Torah there was just the begin-

ning (‘which they commenced to do’), and in the days of Achashverosh they accepted (‘And the Jews 

took upon themselves’) is, for they prefixing ‘we will do’ to ‘we will hear’ at the Giving of the Torah 

was because ‘overturned the mountain above them like a tub’52, revelation from Above53, while in 

the days of Achashverosh the acceptance was from themselves (the children of Israel).” 

 

The foundation to the Rebbe’s explanation is whether the revelation is of an 

external experience, or whether it is from within. First the Rebbe will explain 

this, as we did earlier, concerning the difference between the faith that comes 

from “Their Mazal saw” being something outside of them, and the revelation 

of the Essence of the Soul being from within them. Then the rebbe will carry this 

to the two dimensions of “luminary” that is revealed from the two different 

types of “crushed”. 

 

Let us explain the “overturned the mountain above them like a tub” and the “revelation 

from Above”: 

 

(a) The Talmud states: 

 

“((-Exodus 19:17) ‘And Moses brought forth the people out of the camp to meet G-d,) and they 
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stood at the lowermost part of the mount’. Rabbi Avdimi bar Chama bar Cha-

sa said: (the Jewish people actually stood beneath the mountain, and the verse) 

teaches that the Holy One, Blessed be He, overturned the mountain above them 

like a tub, and said to them: If you accept the Torah, excellent, and if not, there 

will be your burial.” 

 

(b) Chasidus explains this in its mystical spiritual dimension, mountain re-

fers to love, as a mountain is protruding upward. And thus, G-d was 

blinding the Jewish people with His love, miracles, and revelations. 

Thus, the Jewish people’s accepting the Torah was From Above, the 

blinding intoxicating revelation of Light.  

 

לְּמַעְּלָה  הַנְּשָמָה שֶּ ֶּה שֶּ רָאֵל מִצַד ז ישְִּ הָאֱמונהָ דְּ ְּישֵ לוֹמַר, שֶּ אֱלֹקות  רוֹאָּהו
מַע )בְּמַתַן תוֹרָה(   הִקְּדִימו נעֲַשֶּה לְּנשְִּ ךְ שֶּ רֶּ מִצַד סִבָה( הוא עַל-דֶּ )אֱמונהָ שֶּ

ְּתָה הַקַבָלָה מִצַד עַצְּמָם,   ורֵוֹש הָי בִימֵי אֲחַשְּ ֶּה שֶּ ְּז מִצַד הַגִלוי דִלְּמַעְּלָה54, ו
קַשְּרות  מִצַד עֶּצֶּם הַנְּשָמָה, הִתְּ קַשְּרות בֶּאֱלֹקות שֶּ גַלָה הַהִתְּ הוא, כיִ אָז נתְִּ

צִיאותָם. מִצַד עֶּצֶּם מְּ  עַצְּמִית שֶּ

 

“And it can be said, that the faith of Israel from this which the ‘Soul Above’ (Mazal; Chaya Dimen-

sion) sees Divinity (Faith because of a ‘cause’) is as that of “they prefixed ‘we will do’ to ‘we will 

hear’’ (at the Giving of the Torah) (which was) of a revelation from Above54, and this which in the 

days of Achashverosh there was an acceptance from (within) themselves, is, for then there was re-

vealed the connection with Divinity from the Essence of the soul, the Essence Connection from the 

Essence of their Beingness.” 

 

This was all explained well throughout the mamor. The Rebbe is now giving 

a definitive “address” from where the acceptance, “we will do and we will hear”, the 

“commenced to do” at the Giving of the Torah came from: It was that which the 

“Their Mazal Saw”, and what they saw were revelations of Divinity, From 

Above. While the “and they took upon themselves” in the days of Achashverosh, 

which was from the revelation of the “luminary - Essence of the soul”, the revela-

tion was of that which is within them, the Essence of their soul. 

 

* * * 

 



157 

The Rebbe now takes this to a higher level, in which the Rebbe subdivides 

the dimension of the “Revelation of the Essence of the Soul” itself. The division is 

going to be in two categories, in which the second is the outcome of the first: 

 

(a) (i) There is the Essence of the Soul as it is in a revelation (Light dimension, 

so to speak), in which the Essence has its definition: Simplicity, which is 

above and beyond any form or definition. (b) There is the Essence of the Soul 

as it is sourced within the Essence of G-d, in which simplicity and form 

are equal. 

 

Which therefore:  

 

(b) (i) There is the Essence of the Soul, which while it is the Essence of the 

Internal Revealed Faculties, it cannot be one with them, their form. (b) 

There is the Essence of the Soul, which is one with the form of the Inter-

nal Revealed Faculties. 

 

ניֵ עִנְּינָיִם   נםָ )דֻגְּמַת( שְּ ֶּשְּ גםַ בְּגִלוי עֶּצֶּם הַנְּשָמָה, י רָטִיּות יוֹתֵר ישֵ לוֹמַר, שֶּ ובִפְּ
בְּנוֹגֵעַ  סִירות נֶּפֶּש, ישֵ לוֹמַר, שֶּ עִנְּיןַ הַמְּ גִלוי עֶּצֶּם הַנְּשָמָה בְּ ֹּחוֹת הַנַ"ל. דְּ לַׁכ

גְּלוייִם דָבָר נוֹסָף. כְּמוֹהוא  הַׁ  

 

“And in greater detail there is to say, that also in the revelation of the Essence of the Soul, there is 

(in similarity of) two above mentioned concepts. That the Essence of the Soul of the concept of self-

sacrifice, there is to say, that concerning the Revealed Faculties (of the soul) it is like an add-

ed on thing.” 

 

The Rebbe is going to prove this. However, let us first understand this from 

other teachings: There is the encompassing Faculty of Will, for example, that 

drives the Internal Faculties of Intellect, Emotions, Thought, Speech, and Action, far 

beyond there normal capacities. However, the Will does not transform these 

faculties, that this one experience now becomes there norm. We all heard of 

the woman that lifted a car to save her child, but this woman by no means 

can now just go around lifting cars. The drive of the Will performs a “hostile 

Coup” that drove the faculties to work upon its encompassing level of perfor-

mance. Then, the Will leaves, and the faculties are left unchanged at all.  
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This is what happens when the higher dimension that is causing anything within 

the lower faculties remains as an outside thing that is driving the lower faculties.  

 

The concept the Rebbe is explaining here concerning the Revelation of the Es-

sence of the Soul driving the Revealed Faculties to perform self-sacrifice for Torah 

and Mitzvos is of this process that we just explained. 

 

Note: The Rebbe adds in a parenthesis the word “dugmas - in similarity 

to”. The reason may be because in the previous distinction there 

are clearly two dimensions, that of the Chaya of the soul, and 

that of Yechidah -Essence of the soul. Here we are not speaking of 

two dimensions of the soul. We are speaking within the Yechidah 

of the soul itself. Just that there is the revelation of Yechidah as it is 

“sourced with the Essence of G-d”, and then there is as this Yechidah 

descends into being the core dimension of the soul. 

 

הָיו שָם גְּזרֵוֹת עַל  יוֹתָם בְּמָקוֹם שֶּ בִהְּ כַמָה אֲנשִָים, שֶּ רוֹאִים בְּפעַֹל בְּ וכְּמוֹ שֶּ
בָאו  ְּכַמָה שָניִם, וכְּשֶּ ךְ כמַָה ו שֶּ סִירות נֶּפֶּש בְּפעַֹל מֶּ ם מְּ תוֹרָה ומִצְּווֹת, הָיהָ לָהֶּ

חָבָה, אֵין נכִָר  שָר לַעֲסקֹ בַתוֹרָה ומִצְּווֹת מִתוֹךְ הַרְּ פְּ דִינוֹת שֶּאֶּ אַחַר כָךְ למְִּ
ם.  ם מִקדֶֹּ הָיהָ להֶָּ סִירות נֶּפֶּש שֶּ ם )כָל כָךְ( הַמְּ  בָהֶּ

 

ם   הֵאִיר בָהֶּ ְּכַמָה שָניִם הוא לְּפִי שֶּ שֶּךְ כַמָה ו סִירות נֶּפֶּש מֶּ דו בִמְּ עָמְּ ֶּה שֶּ כיִ ז
ֶּה שִנוי  ְּדֵי-ז ְּלאֹ נעֲַשָה עַל-י לְּמַעְּלהָ מִכחֹוֹת הַגְּלוייִם ו גִלוי עֶּצֶּם הַנְּשָמָה שֶּ

 בַכחֹוֹת הַגְּלוייִם עַצְּמָם55.

 

“And as we actually see concerning some people, that when they were in a place where there were 

decrees against Torah and Mitzvos, they had actual self-sacrifice for a duration of many years, and 

when afterwards they came to a different country where it is possible to occupy oneself with Torah 

and Mitzvos with abundance, it is not recognizable (so much) the self-sacrifice they had previously. 

 

For this that they stood with self-sacrifice for a duration of many years was because there shined 

within him the revelation of the Essence of the Soul above the Revealed Faculties, but through this 

it did not make a change in the Revealed Faculties themselves55.” 

 

The Rebbe is pointing out something factual: We find that there are people 

that when they were in countries, such as the Former USSR, where there 
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were decrees against Torah-study, and Mitzva-observance, that they, for 

years, stood and served with actual self-sacrifice. However, when they arrived 

to the shores of a country where all can observe Torah and Mitzvos freely 

and in abundance, it is not recognizable that much their self-sacrifice. 

 

This is proof that the prior self-sacrifice did not make a change within the Re-

vealed Faculties themselves, because if it would have, then the Revealed Faculties 

would have become Revealed Faculties of self-sacrifice. And if it would have, then 

the Revealed Faculties of self-sacrifice would not change regardless of the envi-

ronment. 

 

עֶּצֶּם הַנְּשָמָה הִיא הָעֶּצֶּם )גַם(  ֶּה שֶּ ז גְּלוייִם]דְּ ֹּחוֹת הַׁ כ עִיף ה(, הוא,  דְּ )כַנַ"ל סְּ
ֶּה שַיּךְָ לְּעִנְּינָםָ שֶּל כחֹוֹת הַגְּלוייִם  ְּאֵין ז ם ו עֶּצֶּם הַנְּשָמָה הוא הָעֶּצֶּם שֶּלהֶָּ שֶּ

צִיורעַצְּמָם,  ם[.  לְּהַׁ לָהֶּ שֶּ  

 

“[For this that the Essence of the Soul is the Essence (also) of the Revealed Faculties (as 

explained earlier in CHAPTER FIVE), it is that the Essence of the Soul is their Essence, but have 

no relationship with the Revealed Faculties themselves, the form of theirs].” 

 

The Rebbe is clarifying for us the dichotomy of the issue that on the one hand 

this is the Essence of Revealed Faculties, and yet, it does not have a relationship 

with the form of the Revealed Faculties. 

 

Let us try to give an understanding to what the Rebbe is saying: There is the 

wording concerning Creation, “From Him comes all existences”, and there is a 

plethora of explanations on what this means. For us here, what this will 

means is as the example that from the sun comes sunlight, but this has no 

effect on the sun. And when the sun shines through a colored stained glass, 

and now we have from the sunlight a blue light, a green light, and a yellow 

light, this does not have any relationship to the sun, nor to the original sun-

light. Sunlight remains colorless (and there is the explanation that within the colored 

light itself there is the Essence  of the colored light which is colorless, and there is the expression 

of the colored light, which is colored. However, let us not get too complicated here). What 

we are trying to see here is that it is possible that the Essence of something is 

simplicity, and that it does not have any relationship with the forms and defini-
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tions that may evolve in that which it is an Essence to. 

 

* * * 

 

Now the Rebbe explains the second dimension of the Revelation of the Essence 

of the Soul 

 

צָא בַגָלות הוא   ֶּה שֶּהוא נמְִּ כֶּא מִז ְּנדְִּ בָר ו ֶּה שֶּהוא נשְִּ עֶּצֶּם הַנְּשָמָה בָז ְּהַגִלוי דְּ ו
כחֹוֹת הַגְּלוייִם( הֵם כְּמוֹ 'חַד' עִם הָעֶּצֶּם56. צִיור דְּ גםַ כחֹוֹת הַגְּלוייִם שֶּלוֹ )הַׁ  שֶּ

 

“And the Revelation of the Essence of the Soul from this that he is broken and depressed from this 

that he finds himself in exile is that also his Revealed Faculties (the form of the Revealed Facul-

ties) are ‘one’ with the Essence56.” 

 

The second dimension of the Revelation of the Essence of the Soul, that which re-

veals itself in the being broken and depressed from this that his is in exile 

(although he lives in abundance, both physically and spiritually), is an Revelation of Essence 

of the Soul in which the form of the Revealed Faculties are one with the Essence.  

 

The Rebbe is speaking here of the specific virtue of whether the bonding be-

tween the Essence and the Form of the Revealed Faculties are driven from Above 

as a coup d'état, as that when the Revelation of the Essence of the Soul drives the 

Revealed Faculties to act with self-sacrifice, or whether the bonding between the 

Essence and the Form of the Revealed Faculties are as one, from the very core of 

the Form of the Revealed Faculties when he is broken and depressed of the lack 

of revelation of Divinity in exile. 

 

The latter has a special virtue. 

 

In FOOTNOTE 56 the Rebbe points out that albeit the mamor was speaking of 

the virtue of the Faithful Shepherd as it was by the Manifestation of Moses in Each 

Generation in the times of exile, who fed the faith of Israel that they observe 

Torah and Mitzvos with self-sacrifice, over the Faithful Shepherd as it was by 

Moses himself, who fed the faith of Israel with Da’as, nevertheless, concern-

ing this virtue, of the bonding of the Revelation of the Essence of the Soul with the 
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Form of the Revealed Faculties as one, the Faithful Shepherd as it was by Moses 

himself, who fed the faith of Israel with Da’as, is greater than the Faithful Shep-

herd as it was by the Manifestation of Moses in Each Generation in the times of 

exile, who fed the faith of Israel that they observe Torah and Mitzvos with 

self-sacrifice. 

 

The point being that we are speaking of a specific virtue of the bonding of the 

Essence with the Form, which is not the same as speaking of the “crushed of lu-

minary” of the luminary being reached specifically through the self-sacrifice in the 

times of the decrees of exile, and not through the Da’as that Moses feeding 

the faith of Israel. 

 

Thus, let us be clear with what is now taking place in the mamor itself, and in 

FOOTNOTE 56: 

 

(a) There is the virtue of the Manifestation of Moses in Each Generation in 

the times of exile, who fed the faith of Israel that they observe To-

rah and Mitzvos with self-sacrifice over Moses feeding Da’as to the 

faith of Israel. Because self-sacrifice can only come from the Revelation 

of the Essence of the Soul, and not of a cause of something they saw, a 

Da’as. 

 

(b) There is a virtue of the broken and depressed from being in exile, which is 

the Revelation of the Essence of the Soul as it is one with the Form of the 

Revealed Faculties, over the Revelation of the Essence of the Soul as it over-

powers and drives the Form of the Revealed Faculties to act with self-

sacrifice. 

 

(c) Concerning the virtue of the Revelation of the Essence of the Soul as it is 

one with the Form of the Revealed Faculties, Moses feeding Da’as to 

the faith of Israel is superior than the Revelation of the Essence of the 

Soul as it overpowers and drives the Form of the Revealed Faculties to 

act with self-sacrifice. For Da’as internalizes, makes one the encom-

passing faith of Israel with their Internal Revealed Faculties. 
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(d) The difference between Moses making one the encompassing faith of 

Israel with their Internal Revealed Faculties, is through revealing the 

Essence of the Soul, which is the Essence of both the Encompassing and 

the Internal faculties of the soul. If so, what is the difference be-

tween the Revelation of the Essence of the Soul that Moses does to make 

the Encompassing and the Internal faculties of the soul from the Reve-

lation of the Essence of the Soul of that which the Jew is broken and 

depressed of being in exile? 

 

That which Moses Reveals the Essence of the Soul in order to make 

one the Encompassing and the Internal faculties of the soul, is not the 

Revelation of the Essence of the Soul itself, but only its (the Essence of the 

Soul’s) empowerment that the encompassing faith should become one 

with the Internal Da’as of the person. However, the Revelation of the 

Essence of the Soul in the brokenness and depression of being in exile 

is that its (the Essence of the Soul’s) Essence Connection with G-d shines, 

and this (the Essence of the Soul’s) Essence Connection with G-d is one with 

the Revealed Faculties of the soul within the person. 

 

Note: From the aspect of whether the Essence of the Soul itself 

is shining or whether the Essence of the Soul is just em-

powering, by self-sacrifice, it itself is shining, while by 

the Da’as of Moses the Essence of the Soul is just empow-

ering. 

 

From the aspect of whether the Essence of the Soul is be-

coming one with the Internal Revealed Faculties, by the 

Da’as of Moses the Essence of the Soul is becoming one 

with the Internal Revealed Faculties, while by self-sacrifice it 

is not. 

 

This is a bit complicated, therefore, we were lengthy with our explanation 

here. 

 

* * * 
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The Rebbe now explains why there is the difference between the two dimen-

sions of the Revelation of the Essence of the Soul, that of self-sacrifice, where the Es-

sence does not become one with the Form of the Revealed Faculties, and that of 

the brokenness and depression of being in exile, which becomes one with the 

Form of the Revealed Faculties: 

 

ניֵ עִנְּינָיִם, הוא  הַכחֹוֹת הֵם )דֻגְּמַת( שְּ ְּהַצִיּור דְּ עֶּצֶּם הַנְּשָמָה ו ֶּה שֶּ ז ְּישֵ לוֹמַר, דְּ ו
ר שֶּלהָּ הִיא לְּמַעְּלהָ מֵהַצִיּור  ְּהַגֶּדֶּ ר, ו ת בְּגֶּדֶּ רֶּ גםַ עֶּצֶּם הַנְּשָמָה הִיא מֻגְּדֶּ לְּפִי שֶּ
שִיטות   שֶּת בְּהָעַצְּמות, הַפְּ רֶּ הִיא מֻשְּ הַכחֹוֹת. אֲבָל מִצַד עֶּצֶּם הַנְּשָמָה כְּמוֹ שֶּ דְּ

הַכחֹוֹת שֶּלהָּ הֵם כולָא חַד57. ְּהַצִיּור דְּ הַנְּשָמָה ו  דְּ

 

“And there is to be said, that this which the ‘Essence of the Soul’ and the ‘Form of the Faculties’ 

are (in likeness) to two concepts, is because that also (this dimension of) the ‘Essence of the Soul’ is 

defined, ‘fenced within a fence’, and its ‘fence’ is that it is ‘Above the Form of the Faculties’, howev-

er, (this dimension of) the ‘Essence of the Soul’ as she is sourced within the ‘Essence (of G-d)’, the 

‘Simplicity’ of the soul and its ‘Form of Revelation’ are all one57.” 

 

The Rebbe is explaining that the difference in the two dimensions of 

“Revelation of the Essence of the Soul’s” relationship with the Form of the Revealed 

Faculties is because of the difference within the two dimensions of the Essence 

of the Soul themselves. 

 

Chasidus explains that the Yechida - Essence of the Soul has two dimensions.: 

There is the way it has become one of the “Five Names” of the soul, in which 

even the Yechidah has its “form”, per se. Its form is that it is simplicity. A simplicity 

that is above and beyond the form of complexity of the Revealed Faculties. Thus, this 

dimension of Yechidah, when it needs to effect self-sacrifice within the Revealed 

Faculties, it cannot do it by bonding - becoming one with the Revealed Faculties. Ra-

ther, from its Encompassing Dimension it reveals itself, and drives the revealed Fac-

ulties. 

 

However, there is the Yechidah - “Truly a piece of G-d Above” the way it is 

sourced within the Essence of G-d. There the ‘form” of Simplicity, and the form of 

complexity are all one. Thus, the Revelation of the Essence of the Soul from which 

the Jew is broken and depressed, from there being no revelation of Divinity, 
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which this broken and depressed is from the Essence Connection of the Essence of the 

Soul as it is sourced within the Essence of G-d, thus, this revelation is one with the 

form of the Revealed Faculties. 

 

ְּעַל סִירות -פִי-ֶּו ְּדֵי מְּ גַליֵת עַל י מִתְּ הַנְּשָמָה שֶּ חִינתַ הַמָאוֹר דְּ ֶּה ישֵ לוֹמַר, דִבְּ ז
לְּמַעְּלהָ מִצִיּור  שִיטות שֶּ עִנְּיןַ הַפְּ ת בְּ רֶּ הִיא מֻגְּדֶּ נֶּפֶּש הִיא עֶּצֶּם הַנְּשָמָה כְּמוֹ שֶּ

ֶּה   'כָתִית' מִז ְּדֵי הָעִנְּיןָ דְּ גַלֵית עַל י מִתְּ הַנְּשָמָה שֶּ חִינתַ הַמָאוֹר דְּ כחֹוֹת, ובְּ דְּ
שֶּת בְּהָעַצְּמות. רֶּ הִיא מֻשְּ צָאִים בַגלָות, הוא גִלוי עֶּצֶּם הַנְּשָמָה כְּמוֹ שֶּ נמְִּ  שֶּ

 

“And in accordance to this there is to say, that the dimension of ‘luminary’ of the soul that reveals 

itself through self-sacrifice is the Essence of the soul as it is ‘fenced’ within the ‘Simplicity that is 

Above the Form of Faculties’, and the dimension of the ‘luminary’ that reveals itself through the 

concept of ‘crushed’  from this that we are in exile, is the revelation of the ‘Essence of the Soul’ is as 

it is sourced within the ‘Essence (of G-d)’.” 
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Footnotes 

 

. שבת פח, א.52  

 

52. Shabbos 88a 

 

. תו"א מג"א צח, ד ואילך. ובכ"מ. וראה גם בד"ה הנ"ל תרפ"ז סוס"ב.53  

 

53. Torah Ohr, Megillas Esther, 98d. And in many places. And see also in the 

(mamor with the) Opening Words, ibid, 5687, end of second chapter. 

 

. להעיר גם מהמשך תער"ב ח"ב ע' תתקצו ]ח"ה ע' א'שנז ואילך[.54  

 

54. To point out also Series 5672, Vo; II, Page 996 [(new edition) Vol V, Page 1357 

and further]. 

 

שם )תו"מ סה"מ  49. וראה ד"ה בלילה ההוא ה'תשכ"ה ס"ח, ובהערה 55
 אדר ע' עח(. 

 

55. And see (mamor with the) Opening Words, BaLaila Hahu, 5725, Chapter 8, and in 

footnote 49 there (Toras Menachem, Sefer HaMamorim Adar, Page 78).  

 

. ועד"ז הוא בנוגע להמשכת האמונה בפנימיות )בדעת(, דזה שהאמונה 56
 פועלת על הדעת הוא יתרון ועילוי לגבי ענין המס"נ.

 

ויש לומר, דבהמשכת האמונה בדעת, זה שנמשך בגילוי היא האמונה שמצד 
מזלי' חזי )מקיף דחי'*(, אלא שהחיבור דהאמונה שלמעלה מדעת עם 

הדעת הוא ע"י המשכת עצם הנשמה ]היינו שהגילוי דעצם הנשמה הוא רק 
נתינת כח לבחי' האמונה שמצד המקיף דחי' שתתחבר עם הדעת, ולא 

 שמתגלית עצם הנשמה עצמה[.

 

משא"כ זה שגילוי אלקות נוגע לעצם מציאותו, שלכן הוא נשבר ונדכא מזה 
הרי הגילוי  –שבזמן הגלות לא יש גילוי אלקות )ראה לעיל ס"ט( 

דהתקשרות העצמית שמצד עצם הנשמה שמתגלית בזה שגילוי אלקות 
הוא ]נוסף על אופן דנתינת כח, גם[ שהתקשרות לעצם מציאותו נוגע 

הגילוי שלה בענין המס"נ(, וגם  בדוגמתהעצמית עצמה מאירה בגילוי )
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 גילוי זה )דעצם הנשמה עצמה( מתחבר עם הציור דכחות הגלויים.

 

 *( ראה סה"מ עת"ר ס"ע קנד ]ע' רט[. ובכ"מ.

 

56. And in a likewise manner it is concerning drawing the faith into the internal 

(Da’as), which this that the faith effects upon the Da’as is a virtue and elevation 

comparatively to the concept of self-sacrifice. 

 

And there is to say, that in the drawing of faith into Da’as, that it (faith) is drawn into 

revelation is the faith of “their mazal saw” (the Encompassing Dimension of ‘Chaya’*), on-

ly that the bond between the faith that is above Da’as with Da’as is through a draw-

ing from the Essence of the Soul [Meaning, that the revelation of the Essence of the Soul 

was only an empowerment to the dimension of faith of the Encompassing Dimension of 

‘Chaya’ that it bond with Da’as, and not that the Essence of the Soul itself was revealed]. 

 

However, this that the revelation touches the Essence of his Beingness, which therefore 

he is broken and depressed from this that in the time of exile there is no revelation 

of Divinity (see earlier CHAPTER NINE) -  The revelation of the Essence Connection of 

the Essence of the Soul which is revealed by this that the revelation of Divinity touches 

to the Essence of his Beingness is [in addition to a manner that it is an empower-

ment, it is also] that the Essence Connection itself is openly shining (in likeness to the 

revelation as it is in the dimension of the self-sacrifice), and also this revelation (of 

the Essence of the soul itself) bonds with the form of the revealed Faculties. 

 

*) See Sefer HaMamorim 56570, end of page 154 [(in the new edition) Page 209]. 

And in many places. 

 

This footnote was explained within the chapter itself, pages 160-161. 

 

The Rebbe places in bold a footnote on the footnote to see a mamor of the 

Rebbe RaSHaB. The Rebbe RaSHaB explains there the difference between 

the Finite Love that comes from Understanding and Grasping G-d, and from the 

Infinite Love that comes from the Reusa D’Liba - The Will of the Heart. Even the 

latter needs something to awaken it, and this is the concentration upon the 

Wondrous (beyond logic) of the Infinite Light. Nevertheless, the concentration isn't 
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the reason, and thus it is not a limitation to the love. Rather, it just awakens 

the Infinite Love of the Reusa D’Liba.  

 

Then the Rebbe RaSHaB goes further and explains that even this level of 

Infinite Love of the Reusa D’Liba of the “Encompassing Dimension of Chaya” is not 

an Essence Connection, but rather it is only a Will to be within, and thus it is not 

an Essence Bond. Only the Yechida Dimension of the soul, the Essence of the Soul, 

has truly an Essence Bond with the Essence of G-d.  

 

. ראה גם תו"מ סה"מ אלול ע' רנד.57  

 

57. See Toras Menachem, Sefer HaMamorim Elul, Page 254. 
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Chapter 

Eleven 
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Introduction 

 

In this the chapter the Rebbe is going to answer the question that he asked in 

CHAPTER EIGHT.  

 

(i) The Rebbe explains how this works in one’s service to G-d. Moses connects 

the Children of Israel with their Essence of the Soul, and then the Children of 

Israel each work to align their form of the Faculties with their Essence of the Soul. 

By doing this within the Children of Israel there becomes an elevation and 

addition in the Essence of the Soul that Moses revealed in them, that now there is 

the revelation of the Essence of the Soul as it is sourced within the Essence of G-d. 

 

Note: The Rebbe, in a brackets, answers the question in FOOTNOTE 8 as 

why the verse reads as Moses is to connect the Children of Israel 

among themselves. The Rebbe explains that this is of the Revelation 

of the Essence of the Soul, by which there are no differences, but ra-

ther, all Children of Israel are one. 

 

(Note: In the original transcript of how the Rebbe had originally orally 

delivered the mamor, the Rebbe answers the question concerning 

“ And you - Moses being the one connecting the Children of Israel 

with the Infinite Light, being that it is Moses who does the “lift up 

the heads of Israel” which refers to lifting up the “skull - that encom-

passes the brain”. And that Moses had self-sacrifice for the Children 

of Israel, which through this Moses effected the Children of Isra-

el that it be by them the revelation of the “luminary” in their soul.) 

 

(ii) In a brackets the Rebbe explains the “connect the Children of Israel” as it speaks 

of connecting the children of Israel among themselves, one with the other. 

From the first dimension of the Revelation of the Essence of the Soul, as it is an 

additional concept to their form, the Love Your Fellow as yourself is through 

“making their soul primary, and their body superfluous”. However, from the Revelation 

of the Essence of the Soul, as it becomes one with the form of the faculties, then the 

love for a fellow Jew is also from “their body”. 
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(iii) The Rebbe now answers the question in CHAPTER ONE of why it states in 

this verse “a perpetual candle”, and in the next verse, “from evening to morning”. 

 

Specifically through this that the Children of Israel, through their service of 

aligning their Revealed Faculties with their Essence of the Soul, they then bring an 

addition to Moses’ bringing them the “Essence of the Soul as it is sourced within 

the Essence of G-d”, this then brings about that the “Soul of man is the candle of G-

d” be “perpetual”, with no changes. 

 

Meaning, that in the first dimension of the Revelation of the Essence of the Soul 

that comes from Above to Below there are differences between the Evening 

(decrees in times of exile) through self-sacrifice, and when these people come to a 

place of morning, (spiritual and physical abundance in exile) the self-sacrifice was not 

that recognizable by them. However, the true “perpetual flame”, with no chang-

es between evening and morning, can be only when the service of Israel is that 

also the Revealed Faculties is one with the Essence of the Soul, which is what hap-

pens with the “and they shall take to you (Moses) (olive oil)”. 

 

(iv) Now the Rebbe answers to his question at the end of CHAPTER SEVEN, as 

why the verse has the “crushed for luminary” in connection with the “and they will 

take to you pure olive oil”?: 

 

The “crushed for luminary” includes also the “crushed  - brokenness and depression” 

of being in exile, which is from the service of Israel to align the Essence of the Soul, 

which is the “and they shall take to you…”, which reveals the Essence of the Soul as 

it is sourced within the Essence of G-d. Thus, the verse connects the “crushed for lu-

minary” to the “and they will take to you pure olive oil”. 

 

With this, the Rebbe concluded the Body - Part B of his mamor. 
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ֶּה אֶּת   צַו ְּאַתָה תְּ הַמַאֲמָר58 בְּפֵרוש הַכָתוב ו באָֹר בְּ ֶּה עִם הַמְּ ְּישֵ לְּקַשֵר ז יא( ו
ניֵ   ֶּה ויִקַשֵר אֶּת בְּ ְּצַו ן זיַתִ גוֹ', דִלְּאַחֲרֵי שֶּמשֶֹּה י מֶּ ְּיקְִּחו אֵלֶּיךָ שֶּ רָאֵל ו ניֵ ישְִּ בְּ
ְּדֵי עֲבוֹדָתָם יוֹסִיפו   רָאֵל עַל י יּשְִּ ן זיַתִ גוֹ', שֶּ מֶּ רָאֵל לְּמשֶֹּה שֶּ רָאֵל אֲזיַ יבִָיאו ישְִּ ישְִּ
ֶּה   ז ֶּה בַעֲבוֹדַת הָאָדָם, דְּ ְּישֵ לוֹמַר מֵהַבֵיאורִים בָז רֵגַת משֶֹּה. ו גִלוי אוֹר בְּמַדְּ
נסֵ אֶּת הָאֱמונהָ,   פַרְּ רָאֵל, הוא, שֶּהוא זןָ ומְּ ניֵ ישְִּ קַשֵר אֶּת בְּ ֶּה' ומְּ צַו שֶּמשֶֹּה 'מְּ
ֶּה   הַנְּשָמָה )מִצַד ז הִיא מִצַד הַגִלוייִם דְּ ֶּה נוֹסָף עַל כְּמוֹ שֶּ י הָאֱמונהָ תִהְּ שֶּ
ֶּהו   ז ְּישֵ לוֹמַר, דְּ לְּמַעְּלהָ רוֹאָה אֱלֹקות( גַם מִצַד עֶּצֶּם הַנְּשָמָה. ]ו הַנְּשָמָה שֶּ שֶּ
רָאֵל   ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ רָאֵל, דִלְּשוֹן ו ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ נֶּאֱמַר ו מַה שֶּ
רָאֵל עַצְּמָם, כִי מִצַד עֶּצֶּם   ניֵ ישְִּ חַבֵר( אֶּת בְּ קַשֵר ומְּ ֶּה' )מְּ צַו מַשְּמַע שֶּמשֶֹּה 'מְּ
שַךְ  נמְִּ רָאֵל )לְּאַחֲרֵי שֶּ ישְִּ ְּדֵי הָעֲבוֹדָה דְּ ְּעַל י רָאֵל הֵם חַד59[. ו הַנְּשָמָה, כָל ישְִּ
ם )הַצִיּור   לָהֶּ גַם כחֹוֹת הַגְּלוייִם שֶּ ְּדֵי משֶֹּה(, שֶּ רָאֵל גִלוי עֶּצֶּם הַנְּשָמָה עַל י ישְִּ בְּ

אִימִים לְּעֶּצֶּם הַנְּשָמָה, עַל יו מַתְּ הַכחֹוֹת( יהְִּ ְּדֵי-דְּ ְּהוֹסָפָה  -י רוֹן ו ֶּה נעֲַשֶּה יתְִּ ז
ְּיקְִּחו אֵלֶּיךָ(,   ְּדֵי משֶֹּה )ו ם עַל י גַלְּתָה בָהֶּ ְּנתְִּ שְּכהָ ו נמְִּ בִבְּחִינתַ עֶּצֶּם הַנְּשָמָה שֶּ

ְּדֵי-כיִ עַל שֶּת בְּהָעַצְּמות.       -י רֶּ הִיא מֻשְּ שָהּ הָאֲמִתִי כְּמוֹ שֶּ גַלֶּה בָהּ שָרְּ ֶּה מִתְּ ז  

 

עִיר, עַל ]ולְּהָּ ְּדֵי-שֶּ רָאֵל -י ישְִּ דות דְּ הָאַחְּ רָאֵל. שֶּ ישְִּ דות דְּ וסֵַף גַם בְּהָאַחְּ ֶּה נתְִּ ז

ְּלָכֵן,   צִיאותָם. ו ם הִיא כְּמוֹ דָבָר נוֹסָף עַל מְּ גלֵַית בָהֶּ מִתְּ ְּדֵי עֶּצֶּם הַנְּשָמָה שֶּ עַל י
ְּדֵי גִלוי עֶּצֶּם   ְּעַל י ְּגופָם טָפֵל61. ו ְּדֵי שֶּעוֹשִים נפְַּשָם עִקָר ו דות זוֹ הִיא עַל י אַחְּ

עַל שֶּת בְּהָעַצְּמות, שֶּ רֶּ הִיא מֻשְּ ְּדֵי-הַנְּשָמָה כְּמוֹ שֶּ כחֹוֹת  -י ֶּה גַם הַצִיּור דְּ ז
ם, גַם   רָאֵל הִיא בְּכָל הָעִנְּינָיִם שֶּלהֶָּ ישְִּ דות דְּ הַגְּלוייִם הוא 'חַד' עִם הָעֶּצֶּם, הָאַחְּ
עִנְּינָיִם הַשַיּיָכִים לְּהַגוף[.                                                                       בְּ

 

רָאֵל מוֹסִיפִים )עַל   יּשְִּ ְּדֵי שֶּ עַל י הַמַאֲמָר61, דְּ כָתוב בְּ ֶּה יובָן מַה שֶּ וְּעַׁל-פִי-ז
הַנרֵ  ֶּה שֶּ לִכְּאוֹרָה, ז ֶּה נרֵ תָמִיד, דְּ י ֶּה יהְִּ ְּדֵי-ז רֵגַת משֶֹּה, עַל-י ְּדֵי עֲבוֹדָתָם( בְּמַדְּ י
ְּדֵי   ֶּה, בְּליִ שִנוי(, הוא עַל י שָו מַת אָדָם63( הוא תָמִיד )בְּ הַנְּשָמָה )נר62ֵ הֲויָָ' נשְִּ דְּ
ֶּה'(, דִבְּעֶּצֶּם הַנְּשָמָה אֵין   צַו ְּאַתָה תְּ ְּדֵי משֶֹּה )'ו שַךְ עַל י נמְִּ גִלוי עֶּצֶּם הַנְּשָמָה שֶּ
רָאֵל מוֹסִיפִים   יּשְִּ ְּדֵי שֶּ נרֵ תָמִיד הוא עַל י הָעִנְּיןָ דְּ שַיּךְָ שִנוי, ובְּהַמַאֲמָר אוֹמֵר שֶּ
ךְ  רֶּ עֶּצֶּם הַנְּשָמָה בְּדֶּ בְּהַגִלוי דְּ ְּישֵ לוֹמַר, שֶּ ְּיקְִּחו אֵלֶּיךָ. ו רֵגַת משֶֹּה, ו בְּמַדְּ
עִקַר הַגִלוי   ב ובקֶֹּר. שֶּ ֶּה', ישֵ חִלוק בֵין עֶּרֶּ צַו ְּאַתָה תְּ ְּדֵי 'ו מִלְּמַעְּלָה לְּמַטָה עַל י

עַל ב( שֶּ תֵרִים )עֶּרֶּ סְּ ְּהֶּ נםָ הַעֲלמָוֹת ו ֶּשְּ יּ ְּדֵי-שֶּלהָּ הוא כְּשֶּ גַלֶּה  -י עוֹרֵר ומִתְּ ֶּה מִתְּ ז
ְּמַן   בִז גַם אֵלֶּה שֶּ עִיף יו"ד(, שֶּ בָאֵר לְּעֵיל )סְּ נתְִּ סִירות נֶּפֶּש, וכְּמוֹ שֶּ כחַֹ הַמְּ
בָאו לְּמָקוֹם שֶּאֶּפְּשָר לַעֲסקֹ בַתוֹרָה   סִירות נֶּפֶּש, כְּשֶּ דו בִמְּ ב( עָמְּ הַגְּזרֵָה )עֶּרֶּ
ם   הָיהָ להֶָּ סִירות נֶּפֶּש שֶּ ם הַמְּ חָבָה )בקֶֹּר(, אֵין נכִָר בָהֶּ ומִצְּווֹת מִתוֹךְ הַרְּ
ְּדֵי עֲבוֹדָתָם   אֵין שַיּךְָ בוֹ שִנוי( הוא עַל י 'נרֵ תָמִיד' )שֶּ ם. ואֲַמִתִית הָעִנְּיןָ דְּ מִקדֶֹּ
ְּיקְִּחו אֵלֶּיךָ.         יו 'חַד' עִם עֶּצֶּם הַנְּשָמָה, ו גםַ כחֹוֹת הַגְּלוייִם יהְִּ רָאֵל שֶּ  שֶּל ישְִּ

 

ֶּה-פִי-וְּעַׁל ְּיקְִּחו   ז שֵךְ לוִ מְּ 'כָתִית לַמָאוֹר' נֶּאֱמַר בַכָתוב בְּהֶּ ֶּה שֶּ ישֵ לְּבָאֵר ז

כאִָים   ְּנדְִּ רָאֵל הֵם שְּבורִים ו יּשְִּ ֶּה שֶּ 'כָתִית לַמָאוֹר'' נכְִּללָ גםַ ז אֵלֶּיךָ גוֹ', כיִ בְּ
גםַ  רָאֵל שֶּ ְּדֵי עֲבוֹדָתָם שֶּל ישְִּ ֶּה הוא עַל י עִנְּיןָ ז הֵם בַגָלות, דְּ ֶּה שֶּ )'כָתִית'( מִז
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אִימִים לְּעֶּצֶּם הַנְּשָמָה, ובְּחִינתַ הַ'מָאוֹר'   יו מַתְּ ם יהְִּ כחֹוֹת הַגְּלוייִם שֶּלהֶָּ
שֶּת   רֶּ הִיא מֻשְּ ֶּה הִיא עֶּצֶּם הַנְּשָמָה כְּמוֹ שֶּ ְּדֵי ז גלֵַית עַל י מִתְּ הַנְּשָמָה שֶּ דְּ
ְּיקְִּחו אֵלֶּיךָ גוֹ'.                    שֵךְ לוִ מְּ ְּלָכֵן נֶּאֱמַר 'כָתִית למַָאוֹר' בְּהֶּ  בְּהָעַצְּמות, ו
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ֶּה אֶּת  צַו ְּאַתָה תְּ פֵרוש הַכָתוב ו הַמַאֲמָר58 בְּ באָֹר בְּ ֶּה עִם הַמְּ ְּישֵ לְּקַשֵר ז יא( ו
ניֵ  ֶּה ויִקַשֵר אֶּת בְּ ְּצַו ן זיַתִ גוֹ', דִלְּאַחֲרֵי שֶּמשֶֹּה י מֶּ ְּיקְִּחו אֵלֶּיךָ שֶּ רָאֵל ו ניֵ ישְִּ בְּ

ְּדֵי עֲבוֹדָתָם יוֹסִיפו   רָאֵל עַל י יּשְִּ ן זיַתִ גוֹ', שֶּ מֶּ רָאֵל לְּמשֶֹּה שֶּ רָאֵל אֲזיַ יבִָיאו ישְִּ ישְִּ
רֵגַת משֶֹּה.   גִלוי אוֹר בְּמַדְּ

 

“11) And there is to connect this (that there are two dimensions of the Revelations of the Essence of 

the Soul: That which is the fenced within ‘simplicity’, and that which is sourced within the Essence of G-d, 

and is fenced within nothing) to that which is explained in the (Previous Rebbe’s) mamor58 in 

explaining the verse ‘And you shall ‘tetzaveh’ the Children of Israel and they shall take for you 

olive oil, etc.’ that after Moses is ‘yetzaveh’ and connects the Children of Israel, then Israel will 

bring to Moses olive oil, etc., that Israel through their service add revelation of Light in Moses’ lev-

el.” 

 

The Rebbe asks a question at the end of CHAPTER EIGHT: Why, in the verse, 

does the “crushed for luminary” come in connection with the “and they shall take to 

you pure olive oil”, which speaks of an addition of Light that Israel brings to Mo-

ses? 

 

The entire journey of CHAPTERS NINE-TEN was leading up to answering this 

question. 

 

First the Rebbe explained that within the “crushed for luminary” - Revelation of the 

Essence of the Soul there are two dimensions: (a) The “crushed for luminary” - Reve-

lation of the Essence of the Soul, which is revealed through Israel’s service of self-

sacrifice, which cannot become one with the Form of Faculties. (b) The “crushed 

for luminary” - Revelation of the Essence of the Soul that comes from the brokenness 

and depression that there is no revelation of Divinity in the times of exile, which 

becomes one with the Form of Faculties. 

 

The Rebbe then explained the reason for these two dimensions: (a) The 

“luminary” - Revelation of the Essence of the Soul, is fenced within Simplicity - above 

and beyond any Form of Faculties (thus, its effect of having self-sacrifice for Torah and 

Mitzvas are as the Encompassing Essence is driving the Form of Faculties). (b) Revelation of the 

Essence of the Soul that is sourced within the Essence of G-d, to which simplicity 

and form are one (thus, its effect of being broken and depressed of there being no revela-
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tion of Divinity in the time of exile, is of the Essence of the Soul becomes one with the Form of 

Faculties). Thus, the Rebbe explained that the latter is higher than the prior. 

 

From this the Rebbe continued with, the prior is what Moses gives Israel, 

“And Moses ‘tetzaveh’ the Children of Israel”, while the latter is what the Children 

of Israel give to Moses through the service of aligning their Form of Faculties 

with the Revelation of the Essence of the Soul that Moses gave them.  

 

The Outcome: The “crushed for luminary” - Revelation of the Essence of the 

Soul, which is revealed through Israel’s service of self-

sacrifice, is the Revelation of the Essence of the Soul of “And 

you shall connect the Children of Israel” - that Moses gave 

Israel from Above. The “crushed for luminary” - Revelation of 

the Essence of the Soul that comes from the brokenness and 

depression of Israel in exile, is the Revelation of the Essence of 

the Soul of “And they shall take for you pure olive oil” - that 

Israel gives Moses from Below, through aligning their 

Form of Faculties with the Essence of the Soul. 

 

From this the Rebbe will answer his question at the end of CHAPTER EIGHT, 

that the verse’s “crushed for luminary” includes the latter Revelation of the Essence of 

the Soul of “And they shall take to you pure olive oil” - thus the verse places the 

“crushed for luminary” in connection to the “And they shall take to you pure olive oil”. 

 

The Rebbe begins his answer with that which the Previous Rebbe’s explains 

that the “And you shall connect the Children of Isreal” leads to the “And they shall take 

to you pure olive oil”, which is Israel giving an addition of Light to the level of Mo-

ses. Then the Rebbe continues with: 

 

קַשֵר אֶּת  ֶּה' ומְּ צַו ֶּה שֶּמשֶֹּה 'מְּ ז ֶּה בַעֲבוֹדַת הָאָדָם, דְּ ְּישֵ לוֹמַר מֵהַבֵיאורִים בָז ו
ֶּה נוֹסָף עַל  י הָאֱמונהָ תִהְּ נסֵ אֶּת הָאֱמונהָ, שֶּ פַרְּ רָאֵל, הוא, שֶּהוא זןָ ומְּ ניֵ ישְִּ בְּ

לְּמַעְּלָה רוֹאָה   הַנְּשָמָה שֶּ ֶּה שֶּ הַנְּשָמָה )מִצַד ז הִיא מִצַד הַגִלוייִם דְּ כְּמוֹ שֶּ
 אֱלֹקות( גַם מִצַד עֶּצֶּם הַנְּשָמָה. 

 

“And there is to say that of the explanations of this within the service of man (to G-d), that this 
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Moses is ‘metzaveh’ and connects the Children of Israel, is, that he (Moses) feeds and sustains the 

faith (of Israel), that the faith will be, in addition to they way it is from the revelations of the soul 

(from this that the soul above (the encompassing dimension, which is above being enclothed in the 

body) sees Divinity) (but rather, the faith of Israel should be) also from the Essence of the Soul.” 

 

The Rebbe explains this in the service to G-d. This is the service of Israel that 

they align their Form of Faculties to the Revelation of the Essence of the Soul, that Mo-

ses gave Israel. 

 

The Rebbe, before continuing with the outcome of the service of Israel, will first 

give us a brackets to answer the question as to why the verse reads as Moses is 

the one the one to connect the Children of Israel among themselves: 

 

ֶּה  צַו ְּאַתָה תְּ רָאֵל, דִלְּשוֹן ו ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ נֶּאֱמַר ו ֶּהו מַה שֶּ ז ְּישֵ לוֹמַר, דְּ ]ו
רָאֵל עַצְּמָם,   ניֵ ישְִּ חַבֵר( אֶּת בְּ קַשֵר ומְּ ֶּה' )מְּ צַו רָאֵל מַשְּמַע שֶּמשֶֹּה 'מְּ ניֵ ישְִּ אֶּת בְּ

רָאֵל הֵם חַד59[.   כיִ מִצַד עֶּצֶּם הַנְּשָמָה, כָל ישְִּ

 

“[And there is to say, that this is what it is stated, ‘And you shall ‘tetzaveh’ the Children of Isra-

el, that the terminology ‘and you shall ‘tetzaveh’ the Children of Israel means that Moses is 

‘metzaveh’ (connects and bonds) the Children of Israel themselves, for from (the aspect of the) Es-

sence of the Soul all of Israel is one59.” 

 

There is this brackets and another brackets in this chapter that the Rebbe is 

speaking of that which the simplicity of the verse does not speak of Moses 

connecting the Children of Israel to the Infinite Light. Rather, it seems to be 

speaking of Moses’ uniting, connecting, and bonding, the Children of Israel 

among themselves. 

 

Being that we are speaking here of the revelation of the Essence of the Soul, thus 

we are speaking of there where there are no differences among Jews, but where 

all Jews are one. 

 

ְּדֵי  רָאֵל גִלוי עֶּצֶּם הַנְּשָמָה עַל י ישְִּ שַךְ בְּ נמְִּ רָאֵל )לְּאַחֲרֵי שֶּ ישְִּ ְּדֵי הָעֲבוֹדָה דְּ ְּעַל י ו
אִימִים לְּעֶּצֶּם  יו מַתְּ הַכחֹוֹת( יהְִּ ם )הַצִיּור דְּ גַם כחֹוֹת הַגְּלוייִם שֶּלהֶָּ משֶֹּה(, שֶּ

ְּדֵי-הַנְּשָמָה, עַל כָה -י שְּ נמְִּ חִינתַ עֶּצֶּם הַנְּשָמָה שֶּ ְּהוֹסָפָה בִבְּ רוֹן ו ֶּה נעֲַשֶּה יתְִּ ז
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ְּיקְִּחו אֵלֶּיךָ(, כִי עַל ְּדֵי משֶֹּה )ו ם עַל י גַלְּתָה בָהֶּ ְּנתְִּ ְּדֵי-ו שָהּ -י גַלֶּה בָהּ שָרְּ ֶּה מִתְּ ז
שֶּת בְּהָעַצְּמות.  רֶּ הִיא מֻשְּ  הָאֲמִתִי כְּמוֹ שֶּ

 

“And through the service of Israel (for after this that it was drawn within Israel the Revelation of 

the Soul through Moses), that also the Revealed Faculties of them (the children of Israel) (the 

form of the faculties) should be aligned with the Essence of the Soul, through this there is made an 

advantage and addition in the dimension of the Essence of the Soul which was drawn and revealed 

within them through Moses ((this ‘advantage and addition’ is what the verse states,) ‘and they shall take 

to you’), for through this (service of Israel) there is revealed in it (the Essence of the Soul that Moses 

gave to Israel) its true source that it is sourced within the Essence (of G-d).” 

 

The Rebbe returns to what he was saying concerning the meaning of all the 

above in the service of man, that it is what brings the “advantage and addition” to 

Moses, by “there is revealed in it (the Essence of the Soul that Moses gave to Israel) its true 

source that it is sourced within the Essence (of G-d)”.  

 

* * * 

 

The Rebbe now has another bracket that speaks of the “connecting the Children of 

Israel within themselves”: 

 

עִיר, עַל ]ולְּהָּ ְּדֵי-שֶּ רָאֵל. -י ישְִּ דות דְּ וסֵַף גםַ בְּהָאַחְּ ֶּה נתְִּ ז  

 

ם הִיא כְּמוֹ דָבָר נוֹסָף   גַליֵת בָהֶּ מִתְּ ְּדֵי עֶּצֶּם הַנְּשָמָה שֶּ רָאֵל עַל י ישְִּ דות דְּ הָאַחְּ שֶּ
ְּגופָם טָפֵל61.  ְּדֵי שֶּעוֹשִים נפְַּשָם עִקָר ו דות זוֹ הִיא עַל י ְּלָכֵן, אַחְּ צִיאותָם. ו  עַל מְּ

 

“[And to point out, that through this (that there is the addition in the level of Moses, that 

there is revealed the true source and dimension of the Essence of the Soul) there is added on as well in 

the unity of Israel.  

 

For the unity of Israel that is through the Essence of the Soul (that was given to them by Moses by 

the ‘And you shall connect…’) which is revealed within them as an additional matter to their Be-

ingness. And therefore, this unity is through ‘Making their soul primary, and their body superflu-

ous’61.” 
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Tanya explains that the way to achieve, “Love your fellow as yourself” is achieved 

through one “Making their soul primary, and their body superfluous”. For the body is 

where there exists differences among everyone. However, the soul of each and 

every Jew are “as identical twins”. 

 

However, this that within “the body is where there exists differences among everyone” is 

only when the Essence of the Soul does not become one with the Revealed Faculties 

within the body. 

 

עַל הָעַצְּמות, שֶּ שֶּת בְּ רֶּ הִיא מֻשְּ ְּדֵי גִלוי עֶּצֶּם הַנְּשָמָה כְּמוֹ שֶּ ְּעַל י ְּדֵי-ו ֶּה גַם -י ז
רָאֵל הִיא בְּכלָ   ישְִּ דות דְּ כחֹוֹת הַגְּלוייִם הוא 'חַד' עִם הָעֶּצֶּם, הָאַחְּ הַצִיּור דְּ

עִנְּינָיִם הַשַיּיָכיִם לְּהַגוף[. ם, גַם בְּ לָהֶּ  הָעִנְּינָיִם שֶּ

 

“And through the Revelation of the Essence of the Soul as it is sourced within the Essence (of G-

d), which through this also the Form of the Faculties is ‘one’ with the Essence (of the soul), the 

unity of Israel is in all their concepts, also the concepts that related to the body].” 

 

Thus, we see that the “Revelation of the Essence of the Soul as it is sourced within the 

Essence (of G-d)”, which is the “advantage and addition” that the service of Israel 

bring to Moses, brings a advantage and addition to the unity of Israel, as well. 

 

* * * 

 

Now the Rebbe turns to the question asked in the first chapter of this mamor, 

as to the contradiction between this verse’s “a perpetual candle”, and the next 

verse’s “from evening to morning”, and the Previous Rebbe’s answer as how the 

“And they will take for you pure olive oil” creates “a perpetual candle”:  

 

רָאֵל מוֹסִיפִים )עַל  יּשְִּ ְּדֵי שֶּ עַל י כָתוב בְּהַמַאֲמָר61, דְּ ֶּה יובָן מַה שֶּ וְּעַׁל-פִי-ז
רֵגַת משֶֹּה, עַל ְּדֵי עֲבוֹדָתָם( בְּמַדְּ ְּדֵי-י ֶּה נרֵ תָמִיד, -י י ֶּה יהְִּ ז  

 

ֶּה,  שָו הַנְּשָמָה )נר62ֵ הֲויָָ' נשְִּמַת אָדָם63( הוא תָמִיד )בְּ הַנרֵ דְּ ֶּה שֶּ לִכְּאוֹרָה, ז דְּ
ְּאַתָה  ְּדֵי משֶֹּה )'ו שַךְ עַל י נמְִּ ְּדֵי גִלוי עֶּצֶּם הַנְּשָמָה שֶּ בְּליִ שִנוי(, הוא עַל י

ֶּה'(, צַו  תְּ
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“And in accordance with this it is understood that which is written in the (Previous 

Rebbe’s) mamor, that through Israel adding on (through their service) in the level of Moses,  

through this it will be ‘a perpetual candle’, 

 

For seemingly, thais that the ‘Candle of the Soul’ (’Candle of G-d is the soul of man’) is perpetual 

(steady, with no changes), is through the revelation that was drawn through Moses (‘And you shall 

connect’),” 

 

Within the Form of the Revealed Faculties the “Candle of the Soul” is not “steady, with 

no changes”. Different Forms are aligned with different situations. It is the 

“Essence of the Soul”, its Simplicity, is where the “steady, with no change” of the 

“Perpetual” exists. 

 

נרֵ תָמִיד הוא עַל  הָעִנְּיןָ דְּ הַמַאֲמָר אוֹמֵר שֶּ דִבְּעֶּצֶּם הַנְּשָמָה אֵין שַיּךְָ שִנוי, ובְּ
ְּיקְִּחו אֵלֶּיךָ. רֵגַת משֶֹּה, ו מַדְּ רָאֵל מוֹסִיפִים בְּ יּשְִּ ְּדֵי שֶּ  י

 

“For in the Essence of the Soul change is not relevant, and in the mamor it says that the concept of 

the ‘perpetual candle’ is through that which Israel adds on in the level of Moses, ‘And they shall 

take to you’.” 

 

The Rebbe is presenting a question: Seemingly, that which there is a perpetual 

candle is through the Essence of the Soul, which seemingly only comes from Above 

through the “And you shall connect them with the Infinite Light”. However, the Pre-

vious Rebbe’s mamor is saying that the perpetual candle is through that which 

Isreal gives Moses though their service, “And they shall take to you”? 

 

The Rebbe answers this with, “And in accordance with this it is understood”. And 

now the Rebbe explains: 

 

ְּאַתָה   ְּדֵי 'ו ךְ מִלְּמַעְּלהָ לְּמַטָה עַל י רֶּ עֶּצֶּם הַנְּשָמָה בְּדֶּ בְּהַגִלוי דְּ ְּישֵ לוֹמַר, שֶּ ו
ב ובקֶֹּר.  ֶּה', ישֵ חִלוק בֵין עֶּרֶּ צַו  תְּ

 

עַל ב( שֶּ תֵרִים )עֶּרֶּ סְּ ְּהֶּ נםָ הַעֲלָמוֹת ו ֶּשְּ יּ עִקַר הַגִלוי שֶּלהָּ הוא כְּשֶּ ְּדֵי-שֶּ ֶּה -י ז
גםַ  עִיף יו"ד(, שֶּ בָאֵר לְּעֵיל )סְּ נתְִּ סִירות נֶּפֶּש, וכְּמוֹ שֶּ גַלֶּה כחַֹ הַמְּ עוֹרֵר ומִתְּ מִתְּ

שָר  בָאו לְּמָקוֹם שֶּאֶּפְּ סִירות נֶּפֶּש, כְּשֶּ דו בִמְּ ב( עָמְּ ְּמַן הַגְּזרֵָה )עֶּרֶּ בִז אֵלֶּה שֶּ
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סִירות נֶּפֶּש  ם הַמְּ חָבָה )בקֶֹּר(, אֵין נכִָר בָהֶּ לַעֲסקֹ בַתוֹרָה ומִצְּווֹת מִתוֹךְ הַרְּ
ם.  ם מִקדֶֹּ הָיהָ לָהֶּ  שֶּ

 

ְּדֵי עֲבוֹדָתָם שֶּל  אֵין שַיּךְָ בוֹ שִנוי( הוא עַל י 'נרֵ תָמִיד' )שֶּ ואֲַמִתִית הָעִנְּיןָ דְּ
ְּיקְִּחו אֵלֶּיךָ. יו 'חַד' עִם עֶּצֶּם הַנְּשָמָה, ו גםַ כחֹוֹת הַגְּלוייִם יהְִּ רָאֵל שֶּ  ישְִּ

 

“And there is to say, that within the Revelation of the Essence of the Soul ‘from Above to Below’ 

through the ‘And you shall connect’, there is a difference between ‘evening’ and ‘morning’. 

 

For the primary revelation is when there is ‘hiddenness and concealment’ (‘evening’), which through 

this there is awakened and revealed the power of self-sacrifice, and as it was explained earlier 

(CHAPTER TEN), that even those who in the time of decrees (against Torah and Mitzvos) 

(‘evening’) they stood with self-sacrifice, and (nevertheless) when they came to a place that it was 

possible to occupy themselves with Torah and Mitzvah within an abundance (‘morning’), it was not 

recognizable by them the self-sacrifice that there was by then earlier (when they were in the environ-

ment of ‘evening’). 

 

And the true concept of ‘perpetual candle’ (in which change is not applicable) is through the service 

of Israel that also the Revealed Faculties are ‘one’ with the Essence of the soul, ‘And they shall 

take to you’.” 

 

To understand what the Rebbe is specifically saying here is that “perpetual can-

dle” in which “change is not applicable” can only exist within the Revelation of the 

Essence of the Soul. Now, the “primary effect of the (lower) Revelation of the Essence of the 

Soul” the mamor had explained is in the service of self-sacrifice for Torah and 

Mitzvos. However, we have explained that we have seen by men of self-

sacrifice (Revelation of the Essence of the Soul) that their self-sacrifice only functioned at a 

time of “evening” with decrees against Torah and Mitzvos, but not in a time of 

“morning” when it is possible to do Torah and Mitzvah in abundance. Thus, this 

Revelation of the Essence of the Soul  is not the one that brings a “perpetual candle”. 

 

Thus, it is specifically, as the Previous Rebbe’s explained, that the “perpetual can-

dle” is through the Revelation of the Essence of the Soul that is sourced in the Essence of 

G-d which is revealed specifically through the service of Israel, the “and they 

shall take to you.” 
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* * * 

 

Now, in the last paragraph in this chapter the Rebbe answers his question at the 

end of CHAPTER EIGHT:   

 

ֶּה-פִי-וְּעַׁל ְּיקְִּחו  ז שֵךְ לִו מְּ 'כָתִית לַמָאוֹר' נֶּאֱמַר בַכָתוב בְּהֶּ ֶּה שֶּ ישֵ לְּבָאֵר ז

 אֵלֶּיךָ גוֹ', 

 

ֶּה  כאִָים )'כָתִית'( מִז ְּנדְִּ רָאֵל הֵם שְּבורִים ו יּשְִּ ֶּה שֶּ 'כָתִית למַָאוֹר'' נכְִּלָל גםַ ז כיִ בְּ
 שֶּהֵם בַגלָות, 

 

יו   ם יהְִּ גםַ כחֹוֹת הַגְּלוייִם שֶּלהֶָּ רָאֵל שֶּ ְּדֵי עֲבוֹדָתָם שֶּל ישְִּ ֶּה הוא עַל י עִנְּיןָ ז דְּ
אִימִים לְּעֶּצֶּם הַנְּשָמָה,   מַתְּ

 

הִיא   ֶּה הִיא עֶּצֶּם הַנְּשָמָה כְּמוֹ שֶּ ְּדֵי ז גַליֵת עַל י מִתְּ הַנְּשָמָה שֶּ ובְּחִינתַ הַ'מָאוֹר' דְּ
ְּיקְִּחו אֵלֶּיךָ גוֹ'. שֵךְ לִו מְּ ְּלָכֵן נֶּאֱמַר 'כָתִית לַמָאוֹר' בְּהֶּ שֶּת בְּהָעַצְּמות, ו רֶּ  מֻשְּ

 

“And in accordance with this there is to explain this which ‘crushed for luminary’ is 

stated in the verse in connection to the ‘And they will take to you…’ 

 

For within the ‘crushed for luminary’ is also included this that Israel is broken and depressed 

(’crushed’) from this that they are in exile, 

 

For this concept is through the service of Israel, that also their Revealed Faculties being aligned to 

the Essence of the Soul. 

 

And the concept of the ‘luminary’ of the soul that is revealed through this is the Essence of the Soul 

as she is sourced within the Essence (of G-d), and therefore, ‘crushed for luminary’ is stated in con-

nection to ‘And they shall take for you, etc.’.” 

 

After all that was explained concerning the higher dimension of the Revelation of 

the Essence of the Soul, as it is Sourced within the Essence of G-d, which is revealed 

specifically through the “And they shall take to you”, which this higher dimension 

of “luminary” is included within the verse’s “crushed for luminary”, thus we now 

understand why the verse has the “crushed for luminary” stated in connection to 
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the “And they shall take for you….” 

 

And with this the Rebbe completed Part 2 of the Body of the mamor.  

 

. 



182 

Footnotes 

 

הובא לעיל ס"ב. –. סעיף ד 58  

 

58. Chapter 4 - quoted earlier in CHAPTER TWO. 

 

. וראה המשך תער"ב פס"א ]ח"א ע' קיד ]קנא[[, שבראי' ישנם חילוקי 59
דרגות, וזה שהאמונה היא בכל ישראל בשוה הוא לפי ששרשה הוא 

 התקשרות העצמית שמצד עצם הנשמה )שלמעלה ממזלי' חזי(.

 

59. And see the Series 5672, chapter 61 [Vol I, page 114 [(new edition, page) 151]], that 

within ‘seeing’ there is a difference of levels, and this that the faith is by all of Israel 

equally is because of the Essence Connection from the Essence of the Soul (which is above 

“their mazal saw”). 

 

. ראה תניא פרק לב.61  

 

60. See Tanya, Chapter 32. 

 

. סעיף ד. 61  

 

61. Chapter 4.  

 

. משלי כ, כז.62  

 

62. Proverbs 20:27. 

 

. ראה בהמאמר סט"ו.63  

 

57. See in the mamor, end of Chapter 15. 
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Chapter 

Twelve 
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Introduction 

 

This is the closing chapter of the mamor. 

 

The Rebbe explains that the simple meaning of the verse “And you shall command the 

children of Israel, and they shall take to you…” is that Moses is commanding the Children 

of Israel to take to him…. And from this we understand that it is so also concern-

ing the mystical concepts. Moses is ‘metzaveh - connecting” the Children of Israel in a 

manner that he is empowering them to be able to do the “and they shall take to you”. 

 

So too it is concerning the Moses of our generation, the Previous Rebbe, that his 

work is to awaken and reveal the faith of the Essence of the Soul within every Jew in a 

manner that they then be able to work of their own, to the point that they become 

“a perpetual flame” with no changes, even within their Revealed Faculties. 

 

The Rebbe then states that through this we will get to kindle the menorah in the 

Third Holy Temple, with the true and complete redemption by our righteous 

Moshiach. 
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ְּהִנהֵ ְּיקְִּחו אֵלֶּיךָ גוֹ'   יב( ו רָאֵל ו ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ הַפֵרוש )בְּפַשְּטות( בִו

ניִמִיּות   ֶּה מובָן גַם בִפְּ יּקְִּחו אֵלֶּיךָ גוֹ'. ומִז רָאֵל שֶּ ניֵ ישְִּ ֶּה אֶּת בְּ ְּצַו הוא שֶּמשֶֹּה י
שִיךְ   מַמְּ ן שֶּ רָאֵל הוא בְּאפֶֹּ ניֵ ישְִּ קַשֵר אֶּת בְּ ֶּה' ומְּ צַו ֶּה שֶּמשֶֹּה 'מְּ ז הָעִנְּינָיִם, דְּ
בְּדוֹרֵנו,   נוֹגֵעַ לְּמשֶֹּה שֶּ ְּיקְִּחו אֵלֶּיךָ גוֹ'. וכְּמוֹ כֵן הוא בְּ ם נְּתִינתַ כחַֹ גםַ עַל ו להֶָּ
עֲבוֹדָתוֹ לְּעוֹרֵר ולְּגַלוֹת אֶּת   מוֹ"ר נְּשִיא דוֹרֵנו, שֶּ ְּחָמִי אַדְּ כְּבוֹד קְּדֻשַת מוֹרִי ו

אַחַר ן שֶּ מִצַד עֶּצֶּם הַנְּשָמָה הִיא בְּאפֶֹּ רָאֵל שֶּ חָד מִיּשְִּ בְּכלָ אֶּ כךְָ  -הָאֱמונהָ שֶּ
אֵין שַיּךְָ בוֹ שִנוי גַם מִצַד   יו 'נרֵ תָמִיד' שֶּ יּהְִּ ְּעַד שֶּ יעַַבְּדו עֲבוֹדָתָם בְּכחַֹ עַצְּמָם, ו
 כחֹוֹת הַגְּלוייִם.                                                                                    

 

ְּדֵי-וְּעַׁל ֶּה-י ֶּה גִלוי   ז י אָז יהְִּ לֵמָה, שֶּ ְּהַשְּ קָרוֹב מַמָש לַגְּאֻלָה הָאֲמִתִית ו זוֹכיִם בְּ

ְּיקְִּחו אֵלֶּיךָ   לָקַת הַנרֵוֹת )ו ְּהַדְּ ן ו מֶּ ֶּה אָז הֲבָאַת הַשֶּ י ְּיהְִּ אֱלֹקות גםַ מִצַד הַמַטָה. ו
ליִשִי, בַגְּאֻלָה   בֵית הַמִקְּדָש הַשְּ מִיּות, בְּ ן גוֹ' לְּהַעֲלוֹת נרֵ תָמִיד( גַם בְּגַשְּ שֶּמֶּ
קֵנו, בְּקָרוֹב מַמָשָ.                                שִיחַ צִדְּ ְּדֵי מְּ ְּהַשְּלמֵָה עַל י  הָאֲמִתִית ו
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ְּהִנהֵ ְּיקְִּחו אֵלֶּיךָ גוֹ'   יב( ו רָאֵל ו ניֵ ישְִּ ֶּה אֶּת בְּ צַו ְּאַתָה תְּ פַשְּטות( בִו הַפֵרוש )בְּ

יּקְִּחו אֵלֶּיךָ גוֹ'.  רָאֵל שֶּ ניֵ ישְִּ ֶּה אֶּת בְּ ְּצַו ה י  הוא שֶּמשֶֹּ

 

“12) And behold the (simple) meaning of ‘And you shall command the Children of Israel 

and they will take to you…’ is that Moses command the Children of Israel that they 

‘shall take for you…’.” 

 

Until now the Rebbe in the mamor was separating the “And you shall tetzaveh the 

Children of Israel” from the “And they shall take to you pure olive oil”. We were ex-

plaining that Moses is to connect the children of Israel with the Infinite Light, by 

feeding their encompassing faith of “their mazal saw”, that the faith be of the 

“Revelation of the Essence of the soul”, and through this their faith will be internal-

ized. This phrase of the verse speaks of what Moses is doing for Israel. 

 

Then comes the “And they shall take for you…” which is the service of Israel, that 

they align their Revealed Faculties with the Essence of the Soul, and that through this, 

they, “And they shall take to you…” that the children of Israel bring an advantage 

and an addition to Moses. 

 

Now the Rebbe is saying that in the simple meaning of the verse, the two 

phrases are one. Moses is commanding the Children of Israel that they bring to 

him pure olive oil. 

 

If so, this too must exist within the mystical inner meaning of the verse. This 

means that the verse is telling us that this which Moses is tetzaveh - connecting the 

Children of Israel is in a manner that he is commanding - empowering the Children 

of Israel that they then be able to do their service of “And they shall take to you”: 

 

רָאֵל  ניֵ ישְִּ קַשֵר אֶּת בְּ ֶּה' ומְּ צַו ֶּה שֶּמשֶֹּה 'מְּ ז ניִמִיּות הָעִנְּינָיִם, דְּ ֶּה מובָן גַם בִפְּ ומִז
ְּיקְִּחו אֵלֶּיךָ גוֹ'.  ם נְּתִינתַ כחַֹ גַם עַל ו שִיךְ לָהֶּ מַמְּ  הוא בְּאפֶֹּן שֶּ

 

“And from this it is understood that as such it is also on the Internal Dimension (meaning of this 

verse), that Moses is ‘metzave’ and connecting the Children of Israel in a manner that he draws for 

them an empowerment also for the ‘And they shall take to you’.” 
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The Rebbe now turns to the Moses of Our Generation, who the Rebbe refers to is 

the Previous Rebbe, and we follow our Rebbe in the manner that we refer this 

to the Rebbe: 

 

מוֹ"ר נְּשִיא  ְּחָמִי אַדְּ בְּדוֹרֵנו, כְּבוֹד קְּדֻשַת מוֹרִי ו וכְּמוֹ כֵן הוא בְּנוֹגֵעַ לְּמשֶֹּה שֶּ
מִצַד  רָאֵל שֶּ בְּכלָ אֶּחָד מִיּשְִּ עֲבוֹדָתוֹ לְּעוֹרֵר ולְּגלַוֹת אֶּת הָאֱמונהָ שֶּ דוֹרֵנו, שֶּ

אַחַר ן שֶּ יו  -עֶּצֶּם הַנְּשָמָה הִיא בְּאפֶֹּ יּהְִּ ְּעַד שֶּ כךְָ יעַַבְּדו עֲבוֹדָתָם בְּכחַֹ עַצְּמָם, ו
אֵין שַיּךְָ בוֹ שִנוי גםַ מִצַד כחֹוֹת הַגְּלוייִם.   'נרֵ תָמִיד' שֶּ

 

“And so it is as well concerning the Moses of Our Generation, the Previous Rebbe, which his work 

was to awaken and to reveal the faith from the Essence of the Soul within every one of Israel, that 

it be in a manner that afterwards they do their service of their own strength, to the point that it be 

‘a perpetual flame’, which there is no changes within it, also from the aspect of the Revealed Facul-

ties.” 

 

The point here that the Rebbe is emphasizing is that the Rebbe is giving 

strength, by revealing the faith of the “Essence of the Soul” that we then have the 

power to do our work service of our own strength. And that this service be to 

the point that even our Revealed faculties, our Intellect, Emotions, Thoughts, Speech, 

and Actions be in a manner of “a perpetual candle” with no changes. 

 

Note: One cannot help but hear the Rebbe talking to us about the period 

we are living through now, until the Rebbe will once again be with 

us as “a soul within a body”.  

 

Look at the transcript of what the Rebbe said in delivering the ma-

mor orally. The Rebbe is emphasizing that the Moses be specifically 

“a soul in a body here below”. May we have this imminently.  

 

* * * 

 

The Rebbe in the closing paragraph of the mamor connects this all with our 

meriting the complete and true redemption, through our righteous Moshiach: 

 

ְּדֵי-וְּעַׁל ֶּה-י ֶּה גִלוי ז י אָז יהְִּ לֵמָה, שֶּ ְּהַשְּ קָרוֹב מַמָש לַגְּאֻלָה הָאֲמִתִית ו זוֹכיִם בְּ  



188 

ְּיקְִּחו אֵלֶּיךָ  לָקַת הַנרֵוֹת )ו ְּהַדְּ ן ו מֶּ ֶּה אָז הֲבָאַת הַשֶּ י ְּיהְִּ אֱלֹקות גםַ מִצַד הַמַטָה. ו
ליִשִי, בַגְּאֻלהָ   מִיּות, בְּבֵית הַמִקְּדָש הַשְּ ן גוֹ' לְּהַעֲלוֹת נרֵ תָמִיד( גַם בְּגַשְּ שֶּמֶּ

קֵנו, בְּקָרוֹב מַמָשָ. שִיחַ צִדְּ ְּדֵי מְּ ְּהַשְּלמֵָה עַל י  הָאֲמִתִית ו

 

“And through this truly imminently we merit the true and complete redemption, which then 

there will be revelation of Divinity also from the Below. And then there will be the bringing of the 

oil and the kindling of the menorah (’And they shall take to you oil… to kindle a perpetual can-

dle’), also physically, in the third Holy Temple, with the true and complete redemption through our 

righteous Moshiach, truly imminently.” 
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Footnotes 

 

There are no FOOTNOTES on this chapter. 
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Unchecked 

Transcription of  the 

Mamor the Rebbe Said 
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Introduction 

 

When one listens to the mamor as the Rebbe originally delivered it, or learning the 

unchecked transcription of what the Rebbe originally said, and then the you learn 

the “Mugahdikeh Mamor” the Rebbe prepared for being published, it becomes clear 

to all, that the Rebbe gifts us with a new mamor. With absolute new concepts ex-

plained. This not being just in the footnotes on the mamor, but entire new chapters 

within the mamor itself. 

 

With this mamor, one can only marvel and give deep gratitude that the Rebbe gifted 

us with a new mamor. 

 

In order to be able to see this, we are presenting here a transcript of the what the 

Rebbe delivered in 5741 (1981). 

 

It is important to note that are numerous transcripts to a mamor the Rebbe deliv-

ers, from many different people who were present, and then transcribed what they 

heard after Shabbat or Holiday.  

 

(a) These transcriptions are only of the memory of those who transcribed 

them. 

 

(b) Therefore, there are differences between one transcription and the other. 

 

This is but one transcription.  
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With The Help of Heaven. Shabbos Torah-portion Tetzave, 

10th of First-Adar 5741 (February 14,1981) 

 

Unchecked Transcript 

 

“And you shall command the Children of Israel. and they shall take to you pure olive, oil 

crushed for luminary, etc..” And “The Rebbe, The Father-in-law” (Previous Rebbe) emphasiz-

es upon thus in (the mamor) “And the Jews accepted upon themselves”, which was said on 

Purim Kattan, in the year 5687 (1927) (which was also a leap-year), that seemingly it 

is not understood. Why was this commandment changed from all other command-

ments of the Torah, by which it is stated, “Command the Children of Israel”, and here it 

says, “and you should command the children of Israel”? And the explanation to his ques-

tion is, that by all commandments of the Torah by which it is stated, “And G-d spoke 

to Moses saying, command the Children of Israel”, or “Speak to the Children of Israel”, thus, 

the commander is the Holy One, blessed be He, and Moses is giving it other the 

commandment by His directive to Israel, However, here that it states, “And you shall 

command”, it seems that Moses is the commander? And he (the Previous Rebbe in his 

mamor), and also, what is the “And they shall take to you”? For was not the kindling of 

the candles (on the Tabernacle) by Aharon [as it is written, “Aharon shall arrange it (the 

Menorah), etc.], and it should have also been that the bringing was of the to Aharon? 

And why is the “And they shall take to you (Moses)” specifically? And also, what is the 

concept of “crushed for luminary”? For was not the oil to illuminate (the menorah) only 

“pure”, as the Sages, of blessed memory, say, “One picks (the ripe olives) from the top of 

the olive (tree), etc.”, and if so, we do not need for this the entire concept of crushing, so 

why does the verse emphasize that it need to “crushed” specifically? And what is this 

that it (the verse) says, “for luminary” for it should have said, “for illuminating [a verb 

(instead of the noun, “luminary”)]”? As that (of the verses in Genesis) by the (creation of the) 

two great luminaries (sun and moon), that even though it (the verse) calls them 

“luminaries” nevertheless, it is written by them, “to illuminate the Earth”, thus, why 

over here is it stated, “for luminary” specifically? 

 

And this will be understood according to what is explained in this mamor (of the 

Previous Rebbe) mentioned earlier, upon the verse “And the Jews accepted (on Purim) that 

which they commenced to do (at the Giving of the Torah)”, that specifically in the time of the 

exile and (Haman’s) decrees (against Torah and Mitzvos), when, “We have not seen our 



194 

signs… and no one with us knows how long”, then was the, ’And the Jews accepted what they 

commenced to do” at the Giving of the Torah. Because at the tine if the exile and the de-

cree, that is when it is revealed by Israel the “luminary (Essence)” of their soul. And 

this is (the meaning of) “crushed for luminary”, that through the crushing of the exile 

and the decrees the dimension of the “luminary” is revealed. And the concept of 

crushed in the time of exile is also when Israel find themselves in a state of abun-

dance and profit, and even spiritually, that their observance of Torah and Mitzvos 

are in absolute completion and beauty, and with joy and a gladdened heart, (and nev-

ertheless) from this itself that the Divine lifeforce is not openly seen, for of the time 

of exile it is written, “We have not seen our signs…”, this causes a concept of “crushed” 

by Israel. For being that the Essence of  Beingness and the Strength of Beingness by each 

and every one of Israel is Divine Revelation, thus, at a time when the Divine Light is 

not seen in (the time of) exile, he is completely broken and shaken up, (which is) the 

concept of “crushed”. And as our Sages, of blessed memory, say “He who the Holy 

Temple was not rebuilt in his days, it is as if the Holy Temple was destroyed in his days”. And it 

is not just so, but even when there is in one place in the world that there is missing 

the Divine Revelation, this is already a concept of lacking, and in a manner of exile, 

for if there would be the Revelation of the Essence (of G-d) in one place in the world, 

then this would effect upon the entire world. And this is what is brought in the ma-

mor of the Alter Rebbe that it is stated in the Tikkunim, that if even one Tzadik were 

to return to G-d) with complete teshuvah in his generation (times) Moshiach would 

come. For the revelation that happens through teshuvah is the revelation of His Es-

sence and the His Existence, blessed be He, above the fences (boundaries) of Time and 

Place. And if it would be teshuvah the way it has to be, and (therefore) there would be 

the revelation of the Essence, (then) this would effect the entire world. And therefore, 

“All who the Holy Temple was not rebuilt in his days…”  And from this itself that the Es-

sence, blessed be He, is not revealed, he (“each and every one of Israel”) is a dimension of 

“crushed”. And as it is explained in many places that choleh - חולה is the numerical 

value of 49. Meaning that even by one who it was revealed to him 49 Gateways of 

Understanding, and there is missing by him only the 50th Gateway [and as Moses our 

teacher, of whom it is written “Yet You have made him slightly less from Divinity” for he 

was given only 49 Gateways of Understanding, and only on the day of his passing when 

he went up Mount Nevo - נבו, was it revealed to him the 50th Gateway, and this is 

the acronym of Nevo - נבו is  בו -נ  - Nun (50) (Gateway of Understanding) Boi is in it 

(there is Moses received it). And this is why “Those above it seemed to them that he is below, 

and those above it seemed that he is above” (meaning that the 50th Gateway is the Infinite Circular in 
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which there is no above or below). (as is explained in the teachings of the Mezritcher Mag-

gid)]. Behold, as long as he (who has the 49 Gateways of Understanding) is missing the 60th 

Gateway he is called choleh - חולה (sick). And of such in kind it is related to each and 

every, and as the Tzemach Tzedek writes in Shoresh Mitzvas HaTefillah (and it is printed 

in Derech Mitzvosecha), “And as such it was heard the wording of the Alter Rebbe in his ‘state 

of cleaving’ [meaning, not only once, or his cleaving in prayer, but always] that he would say in this 

language, ‘I want nothing at all, I want not your Garden of Eden, I want not Your World to 

Come… I want nothing more than You alone’.” Which from this story which was brought 

through the Tzemach Tzedek, and it was publicized and printed, it is understand that 

this is a guidance for each and every one of Israel. And at is explained in the Tanya, 

beginning of chapter 42, that the Shepherds of Israel give from their dimensions to 

their flock. And from this it is understood concerning our concept, that ever person 

of Israel wants and needs the Essence and Existence (of G-d), the dimension of 

“luminary”. And what makes what pleases him? “Only You alone”. And this is (the 

meaning of) “And the Jews accepted…”, that even though Israel was then in a state of 

broadness, for Mordechai was then the Viceroy, and “The House of Haman was I (King 

Achashverosh) gave to Esther” to the point that it was (now) called by her name (House of 

Esther), meaning, that is was not only a physical broadening, but also a spiritual 

broadening, and more than this, they also had the advantage of “the advantage of light 

from darkness (the advantage of light that comes from transformed darkness)”, etc., through 

this that they had in their possession the House of Haman and they transformed it to 

holiness, and nevertheless, behold, (as the Talmud states), “we are still the servants of 

Achashverosh”, (thus we are in the) dimension of “crushed”. And this is what each and 

every one of Israel beseeches every day “And may our eyes behold Your return to Zion 

with mercy” for regardless of what state it may be, even one of absolute completion, 

Behold, he has a thirst and desire that there should be Divine Revelation. And 

though this that he is “crushed” he reveals the “luminary” (Essence) of his soul, that 

through this he draws the “luminary” (Essence of G-d) from Above. 

 

And behold the revelation of this dimension (“luminary” - Essence of his Soul) of Israel 

is through Moses, Our teacher, “and you shall command” specifically. For behold, it is 

known that Moses, Our Teacher, is called “Faithful Shepherd”, that he is a “Faithful 

Shepherd”, and as it is stated in the Midrash that Moses, Our Teacher, occupied him-

self with self-sacrifice for his flock. And this that he was a “Faithful Shepherd” he 

would shepherd faith, that he would feed, sustain, and influence Israel with the con-

cept of faith. For behold the concept of faith can be in a manner of encompassing, as 
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is the teaching, “a this, at the mouth of the breach, calls out to G-d” (that G-d protect him and 

grant him success in his theft), that even though he has faith in G-d, nevertheless, his 

faith is in an encompassing manner, and it does not effect his actions, to the point 

that he is “a thief at the mouth of the breach”. And the concept of Moses is is, as ex-

plained in length in Torah Ohr (Torah-portion Ki Sisa), that he feeds, sustains, and 

influences to the general (all) souls of Israel that their faith should be in an internal 

dimension. And this is “And you shall tetzaveh the Children of Israel” that through is 

feeding the faith it will be “Tetzaveh the Children of Israel”, tetzaveh from the terminolo-

gy of tzavsa - connection and bonding, meaning, that he bonds all of Israel together, 

also the dimension of the Children of Israel who are “outside of the body” that he 

makes them all one. For in the concept of faith, all of the Children of Israel are 

equal, for faith is their Essence Beingness. 

 

And there is to say, that this is deeper, as is explained in Tanya, Chapter 32, con-

cerning the concept of the mitzvah of Loving a Jew. Which there it explains that 

there is one Father to all of us, and who knows their greatness and virtue in their 

root and source. However, here is being explained from the aspect of their Essence 

Beingness, the concept of faith, in which they (all of Israel) are truly one. And as it is 

known, the mamor of My Rebbe, My Father-in-law (the Previous Rebbe), that the 

“simplicity” of the Jewish person down here is from the “simplicity of the Essence (of G-

d)”. And this is what it is written, “And you shall command”, that the revelation of the 

concept of faith, and its strengthening, is through Moses. And it explains in the ma-

mor (of the Previous Rebbe) that the “manifestation of Moses within every generation”, and he 

explains that at the time of Haman’s decree, Mordechai was the dimension of 

“Moses in his generation”. --And through this he ruled upon himself that in our gener-

ation he was the “Moses, Our Teacher” of our generation, that My Rebbe, My Father-in-

law, the Prince of our generation, and he feeds and sustains Israel with the concept 

of faith.-- However, the revelation of this concept (revelation of the “luminary” - Essence 

of his soul) within Israel while they were “souls in bodies”, is through this that the com-

mand comes through Moses, Our Teacher, as he is a “soul in a body”. And there is to 

say in a manner of maybe, that therefore, it is stated, “And you shall command” [lain, 

without the name of G-d (being mentioned), for the command needs to come from 

Moses, Our Teacher, as he is “soul in a body”. 

 

And it continues in the verse, “And they shall take for you pure olive oil”, that Israel 
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effects an elevation by Moses. And this concept is, behold the verse, “six hundred 

thousand feet of the people, and I am amidst them” that the revelation of “I” (Onoichee, which 

refers to the His Essence, blessed be He) to be “in the midst” (internalized) by Moses is specifi-

cally through the “six hundred thousand feet of the people”, that through the “feet of the 

people” there is an addition within the Light by Moses. And as such it is said, “and 

moses was exceedingly humble of all man which are upon the face if the Earth”, and it is ex-

plained in another place that primarily his humility was to the “Generation of the Heels 

of Moshiach” [which is also the generation that who will greet the face of our right-

eous Moshiach, speedily in our days], due to their service with self-sacrifice, and 

especially (theie self-sacrifice) in the concept of “Be not embarrassed by the scoffers”. Which 

from this it is understood, that the “Generation of the Heels of Moshiach” effect an ele-

vation within Moses, Our Techer. For before to this service (of the “Generation of the 

Heels of Moshiach”) there was the his humility before the man upon the face of the earth 

during all generations. And afterwards came this generation and added an elevation in 

the humility of Moses, Our teacher, that he should be also humble before the 

“Generation of the Heels of Moshiach”, and through this he will be “humble before all the 

people upon the face of the Earth”. (Meaning, that after Moses was humble before all the genera-

tions before this generation, and then came this generation, and Moses now became humble before 

this generation --due to a virtue that we have over all generation, the self-sacrifice of the “Generation 

of the Heels of Moshiach”-- this is how Moses is “humble before all the people upon the face of the Earth”.) 

 

And it continues in the verse, “To kindle a perpetual candle”, that concerning 

Aharon’s kindling the candles it is written, “from evening to morning” and here it is 

written “a perpetual candle”. And the concept in this is, for “from evening to morning: 

shows of changes, and is without say according to the opinion that says that they not 

kindle the candles in the morning, which according to this opinion, there was a 

break in the kindling of the menorah (from morning until evening), but even according 

to the opinion that they would also kindle the menorah also in the morning, that it 

should be lit always, nevertheless, the verse states “from evening to morning”, which 

shows that within this kindling there is a difference between evening and morning. 

However, “a perpetual candle” means that it is an eternal one, which has no changes. 

And this dimension is through Moses specifically, who reveals the faith, the dimen-

sion of “luminary”, which within this dimension there are no changes. 

 

And this is, “And you shall tetzaveh… crushed for luminary to bring up a perpetual candle”, 

That Moses, the Faithful Shepherd, shepherds and sustains for all Israel the dimension 
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of faith, to the point that he effects by them the “When you will lift up the heads of the 

Children of Israel”, which the lifting up of the head refers to the skull specifically, an 

elevation within the dimension of skull, which is the dimension of faith and encom-

passing (the skull encompasses the head, the internal faculties of intellect), to the point that he 

(Moses) sacrifices himself for the Children of Israel, as is told on the Torah-portion 

of Ki Sisa (concerning protecting the Children of Israel from G-d’s wrath and punishment for the 

sin of the golden calf). And through this he effected within them the revelation of the 

dimension of “luminary: within their soul, to the point that their service is not just to 

illuminate the world with the “Mitzvah is a candle, and Torah is light”, but rather with 

“crushed for luminary”. The revelation of “luminary”. His Existence and His Beingness, 

blessed be He. And though this service there is effected a unity within the Children 

of Israel, “Tetzaveh the Children of Israel” from the etymology tzasa - connection and 

bonding. And this is through the mission (being emissaries of) of the Moses, Our 

Teacher, of our generation,  My Rebbe, My Father-in-law, Prince of our generation, to 

bring close all of Israel to observing Torah and Mitzvos through the revelation of 

the dimension of “luminary” within them, to the point of being “a perpetual candle”, in 

an eternal manner, with no changes. And through this we merit speedily in our days 

the kindling of the menorah in the Holy temple, with a true and complete redemp-

tion, which then there will be Divine Revelation, and it already happened in kind at 

the time of the Giving of the Torah, and so it will be truly imminently in our days with 

the coming of out righteous Moshiach. 
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