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Compiler’s Letter
and

General Introduction




Letter From the Compiler

Learning Chasidus has its double challenge:
(i) As with every study, there is understanding the /gic of the teachings.

(if) However, there is also the additional challenge of understanding the very
‘characters’ of the topic, such as the “Supernal Crown” ““Emanations” ““Faces”
“Finite Permeating Ligh?” ““Infinite Circular Ligh?”, etc..

For example, for learning Tractate Baba Basra in the Talmud, what needs to be newly
acquired is the Torah’s logic of Rea/ Estate .aw. However, the very concept of Rea/
Estate, Partnerships, and Civil Damages, are not foreign to the novice student. In Cha-
sidic teachings, the very concepts themselves, void of the logic, explanations, and
extrapolations, are foreign and abstract to the novice student. The goal of this work

is to introduce the novice student to both, the concepts and the logic of Chasidus.

Additionally, as in any intellectual works on any topic, there are two approaches.
One is of Sharpness, which is called “uprooting mountains and grinding them one against the
other”. This format searches to shed the outer layers of the intellect, and to get to its
finest abstract spiritual kernel truth of truths. A second format is, as Rashi puts it, “I have
come but to explain the simple meaning of the Scripture.”” My goal, is but the latter format.

And here again, the goal is to explain the sizple meaning of these abstract concepts in
a most practical, tangible, and digestible manner. In a way that the reader truly owss it, and
can thus, incorporate it into his day-to-day practical living of life. In his personal
and business relationships, and in the way he goes about his pursuit of his goals and

growth.

X Xk ok

I graciously thank HaRav HaChosid Chaim Shaul Bruk for providing me with the
text file.




Additionally I graciously thank HaRav HaGoan, HaRav HaChosid Leib Schapiro

for always being there to help me understand difficult concepts being explained.

None of this would be possible without the gracious gifts of sponsorships which
allows me to continue doing this work and providing it to you. May G-d almighty

bless each and every one of you sponsors with health, happiness, and abundance,
hundredfold.

Lastly, I want to thank all those who took the time to give me their feedback as I
was sending out the individual installments of this mamor. With this I request of

each of you readers to as well kindly forward your comments and feedback to
ChabadNMiami@gmail.com or WhatsApp/Text 786-423-4430.

* ok X

With the heartfelt prayer and longing of each and every one of us, that we merit the
final redemption through our righteous Moshiach, when we will have the resurrec-
tion of ‘those who are dwelling within the earth’, our Rebbe at their head, and we will hear
“New Teachings” from his holy mouth, speedily in our days,

I remain,
Avrohom Aharon HaKohain ben Chana
Yom HaHilulah, 31 of Tamuz, 5786




Introduction to this Mamor

This mamor was delivered in the new format that only our Rebbe delivered some
of his mamorim: Mamor Kein Sicha - Mamor in Like Kind of a Shicha. The reasons the
Rebbe gave for this new style of mamorim is (a) “If will be easier for me and for you”,

and (b) “This way I can ‘smuggle through’ another mamor”.

By a mamor a specific preparatory melody was song, the Rebbe would tie his hand
with a handkerchief, as his predecessors did while delivering a mamor, all Chasidim
would stand, the Rebbe would close his eyes, and the Rebbe would speak in a spe-
cial sing-song fashion. By a Mamor Kein Sicha - Mamor in Like Kind of a Shicha, there
was no preparatory melody, the Chasidim would not stand (some Chasidim, the mo-
ment they realized that this was a Mamor Kein Sicha - Mamor in Like Kind of a Shicha would stand up),
the Rebbe’s holy eyes were open, and most often, the mamor was delivered not in
the specific sing-song fashion of a mamor. However, the Rebbe did tie his hand
with his handkerchief. Simply speaking, the “easzer for you” that the Rebbe was
speaking of was that Chasidim did not need to stand. What the “easier for me”
meant, I can only share what I witnessed, that in a regular mamor there was an in-
tensity to the Rebbe’s delivering the mamor, a far quicker pace to the Rebbe’s talk-
ing, and an intensity in the Rebbe’s breathing. Deeper than this, it is beyond me to

know what the Rebbe was referring to with the “and easier for me”.
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Concerning the ““‘smuggle through’ another mamor”, it was clear throughout all the gen-
erations that there was a danger and self-sacrifice every time that a Rebbe would
bring us a mamor teaching from above. The Alter Rebbe was told be his teachers, the Baa/
Shem Tov and the Mezritcher Maggic, how there was a Heavenly Tribune upon him for
revealing the Tanay. The Alter Rebbe sat in the Tzar’s Prison until the Heavenly Tribune
was over. The days of prison for the A/ter Rebbe was 53 days, coinciding with the 53
chapters that the Tanya consists of.

The Alter Rebbe was called upon to defend his teacher’s life, the Mezritcher Maggid,
for the Maggid’s teaching of Chasidus. The A/fer Rebbe did this with a metaphor of a
prince who needed to digest the minerals of the center gem of his father’s crown in
order to save the prince’s life. In Heaven they accepted the Alfer Rebbe’'s defense

that Chasidus, the center gem of G-d’s crown, was needed down here in order to




save the spiritual life of the Jews in these hard and dark times of exile.

These are among the stories that were told to us by the Rebbeim throughout the
generations. Based on this, we can understand the Rebbe’s statement “Swuggle
through’ another mamor”, in how the Rebbe is risking his life and bringing us beyond
just the allotted amount of mamorim that the Heavenly Court is allotting to be

brought to us down here.

k ok ok

No one had any way of knowing that in this ‘zonchalant way of *“‘smuggle through’ an-
other mamor’ the Rebbe was delivering what would later become the Rebbe’s
“Mamor Habilulah”, which Chasidim would learn and recite on every “Yow HalHilu-
lah - Anniversary of the Day of Passing’ of the Rebbe.

This is based on a directive that the Rebbe gave for the first “Yom HaHilulah - Anni-
versary of the Day of Passing’ of the Previous Rebbe in 5751. The Previous Rebbe, due
to his health, was not delivering mamorim orally. Rather, he was directing the Reb-
be on mamorim that he had previously delivered, the Previous Rebbe worked it
over, and the Rebbe added on sources to verses and teachings cited. The Rebbe
would then prepare them for print, and the Previous Rebbe would date them for
when they should be given out. The calender date of the Previous Rebbe’s Yoz Hi-
Inlah (the 10t of Shevat) was also the yabrizeit - Anniversary of the Day of Passing for his
grandmother, the saintly Rebbitzin Rivkah, and the Previous Rebbe gave out a Four
Mamor Series, and the first was to be given out for this date, which on that year he
himself returned his holy soul to Heaven. The Rebbe called this series the Previous
Rebbe’s Hemshech HaHilulah - The Series of His Passing’. Next year, for the Previous
Rebbe’s first “Yom HaHilulah - Anniversary of the Day of Passing’, the Rebbe directed
on how after each of the three prayer services of the day, pieces of the mamor
should be publicly recited.

The Rebbe, in the later years, would not deliver his mamorim orally. Rather, Chasi-
dim would work on a previously delivered mamor of the Rebbe, writing the mamor
with the sources, and with a clear flow, and the Rebbe would edit, correct, delete,
and add to what they wrote, and this would go back and forth to the Rebbe, until




the Rebbe was satisfied, and allowed it to be called “Mugah - Edited” by the Rebbe.
In the later years, the Mugah Mamor would carry a cover page, calling it a Kuntres -
Pamphlet of the specific holiday it was being given out for. In our case, the mamor
Chasidim chose to work over and send in to the Rebbe for the Rebbe to be magiah
was this mamor in like kind of a sicha that the Rebbe had delivered on Shabbos Tet-
zaveh, 5741.

The mamor, after being edited by the Rebbe carried the cover page of “Kuntres Pu-
rim Kattan, 5752”. This was the last mamor that the Rebbe would edit and then
hand out personally to each and every Chosid, one by one, as they passed in front of
the Rebbe. This all took place just weeks before the Rebbe’s stroke. Thus, Chasi-
dim understood this mamor to be the Rebbe’s Mamor Hahilulah.

As we learn through the mamor we can clearly see the Rebbe giving us guidance,
strength, and directive for the bitter and dark time, until the Rebbe will physically
be with us once again, with the arrival of the righteous Moshiach and the Resurrec-

tion of those who “dwell in the earth”, imminently in our days. Amein

k) ok ok

If I may, I do want to point out how: (a) The Rebbe followed the way of his prede-
cessor, the Previous Rebbe, in having his Hilulah Mamor being of a mamor deliv-
ered orally in the past, and than reworked and edited for print at the time it was to
be released to the public, and (b) that this mamor would even in its original oral

(133

delivery be of the innovation of the Rebbe, in “‘smuggle throngh’ another mamor”.

k) ok ok

The Rebbe’s mamor is built upon a mamor of the Previous Rebbe, which was a
must unique mamor. The Previous Rebbe said at that farbrengehn that he knows
that the Jewish party of the N.K.I7.D. (ater known as the KG.B.), the Yevisetska, were
present, and it is dangerous from him to speak, and nevertheless, he will speak
openly. What the Rebbe said at this farbrengehn led to their taking revenge in ar-
resting the Previous Rebbe two months later, first sentencing him to death, which

was turned over to being sent into exile, which was turned into the Previous Rebbe
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being released, but that he would need to leave the USSR.

The mamor that the Previous Rebbe delivered at that farbrengehn was all about the
self-sacrifice that Mordechai had brought out of each and every Jew at the dark

times of Haman’s death decree upon the entire Jewish People.

In order to understand the Rebbe’s mamor, we are going to have to first under-
stand the structure of the Previous Rebbe’s mamor, for the Rebbe builds 2 lot on
the order of the concepts that the Previous Rebbe explains in his mamor. For start-
ers, the Previous Rebbe’s mamor is based in a verse of the Purim Megillah, and
then connects to the Shabbat Torah-portion of Tetzaveh. The Rebbe’s mamor
opens with a verse of the Torah-portion of Tetzaveh, and then connects with the

verse of the Purim Megillah.

I am not going to explain the concepts presently, as we will do that in length, chap-

ter by chapter when learning the Rebbe’s mamor.
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Structure of the
Previous Rebbe’s

Mamor

13




The Structure of the Previous Rebbe’s Mamor
Upon which the Rebbe built his mamor

Chapter One: The mamor begins with the verse of Esther (-9:27) and the teaching of
our Sages (-Shabbos 88a), “Euven so, they again accepted it (willingly) in the
time of Abasuerus, as it is written: (The Jews) ordained, and took upon them,
(and upon their seed, and upon all such as joined themselves unto them),” (and he taught: The
Jews) ordained what they had already taken upon themselves (through coercion at
Sinai).” Upon this the Previous Asks, how can it be that what the Jew-
ish People did not accomplish (to accept the Torah uncoerced) at Mount
Sinia, when they and the physical world were at the great heights ef-
fected by the Exodus of Egypt, they were able to accomplish in the
darkness of exile by Haman?!

The Previous Rebbe emphasizes the darkness of the exile was that
Haman closed down the Torah schools for children, just as the evil
king Achav did in the times of Isaiah, and Isaiah told Achav that you

will not succeed in separating the children from the Torah. —Itis im-
portant to note that Stalin and the USSR regime did the same at the time this ma-
mor was delivered, and the Previous Rebbe was non-stop going on self-sacrifice

for the children's Torah-education, and demanded the same from his Chasidim.

Chapter Two: The Previous Rebbe continues with the victory being through the chil-
dren studying Torah. This is what the verse states (-Psalms 8:3), “Ount of
the mouth of babes and sucklings You have established strength. .. in order to put
an end to enemy and avenger ”. Wars are battled by one army of great
strength facing another army of great strength, thus, what is the verse
saying that the battle will be won by babes and sucklings? The answer is,
that the verse states (-Zacharia 4:6), “INot by military force and not by physical
strength, but by My spirit," says the 1-rd of Hosts”.

Thus, being that “great strength is Toral” the question gets stronger, how
is it that at the times of Haman when Jewish People were in a lowly
state (Torah-study for children was forbidden), that they achieved what they
couldn’t in the higher state of being at the Guving of the Torah?

14




Chapter Three: (1) The verse states (-Isaiah 60:21), “And your people, all of them righteous,
shall inherit the land forever, a scion of My planting, the work of My hands in
which I will glory.” Every Jew is ‘righteons’ and a ‘a scion of My planting.
How does one reveal this ‘righteous’ and a ‘a scion of My planting that is
within him? Through se/f-sacrifice for Torah and Mitzvos, which se/f-
sacrifice is particularly in the times of exile. This is what we find that
Mordechai gathered 22,000 students to study Torah, and when the
enemies came, these children declared, “whether to life or whether to
death, we are bound to the Torah!”” However, we need to understand,
how is that specifically in the darkest times of Haman being exalted
by the king, that the Jewish People came to such a level of self-

sacrifice?

(if) The Sages teach (-Esther Rabba, pottion 6:2), “(There was a Judean man ~ish -
in the Shushan citadel” — ‘ish’ teaches that) Mordechat, in his generation, was the equiv-
alent of Moses, in his generation. .. Just as Moses stood in the breach, (asitis
written (-Psalms 106:23) ‘He said He would destroy them, were it not for Moses His chosen one,
who stood before Him in the breach...”) also Mordechai did likewise ((-Esther 10:3), ‘A
seeker of good for his people and spokesman of peace for all bis descendants’.)
Just as Moses tanght Torab to Israel, (as it is written (-Deuteronomy 4:5), See, I have
tanght you statutes and ordinances’)  also Mordechai did so (as it is written (-Esther 9:30),
‘Matters of peace and truth)”’. Thus through Mordechai doing all this he
caused that within the Jewish People shone their Essence of the Soul,
and with this power they stood with self-sacrifice.

(i) This begins to answer some of the questions that the Previous
Rebbe has on the opening verse of the Torah-portion of Tetzaveh:
“And you Moses) shall command the Children of Israel, and they shall take to
you pure olive oil, crushed for the luminary, to elevate (keep lit) the candle (lights
of the Temple’s Menorah being burning) perpetually.”

Questions: (a) Why the “And you (Moses) shall command the Children of Isra-
e/’ instead of the usual “command (in G-d’s name) the children of Israel’? (b)
Why the “and they shall take to you pure olive 0i/’, when the Menorah is
kindled by Aharon, and not by Moses? (c) Why the “crushed”’, when

15




the primary issue is that it be “pure olive 0if”, which is already stated in
the verse, so what is the specific concept of “crushed’? (d) What is
the concept of “for the luminary”, when it should have said “fo lumi-
nate’? (e) What is the concept of Moses’ light of the Menorah being,
“the candle (lights of the Temple’s Menorah being burning) perpetually”, when
the verse tells us that the kindling of the candles by Aharon is, “from

evening to morning’?

(iv) Which all of this is found also in our service to G-d, that the ulti-
mate intention is to bring forth the “% elevate (keep lit) the candle (lights
of the Temple’s Menorah being burning) consistently”, which then all of the
worldly matters that the person occupies himself with are illuminat-

ed. --This is what the Previous Rebbe said previously, that through Mordechai
(who is equivalent to Moses) teaching Torah to the 22,000 students, Mordechai
caused that within the Jewish People shone their Essence of the Soul, and with this
power they stood with self-sacrifice, and thus, “a// of the worldly matters that the person

occupies himself with are illuminated’.

Chapter Four: 'This is the concept of “And you shall command - tetzaveh”, which the

wotd ‘ivu - commandment also means ‘fzavsa v'chibur - to connecf. And
when the Moses of Each Generation (“And you shall’) connects the Chil-
dren of Israel with G-d, then, “and they shall take to you pure olive oil”,
that Israel, through their service of Torah and Mitzvot, will add in
the revelation of Izght within Moses, and then it will be that Moses’
Candle will be “the candle (lights of the Temple’s Menorah being burning) per-
petually” (and not just “from evening to morning”).

To understand this, the Previous Rebbe explains that Moses is called
the Faithful Shepherd, which can also be translated as the Shepherd of
Faith, that Moses (including the Moses of Each Generation) feed the Children

of Israel Faith, that Israel can then serve G-d with self-sacrifice.

Chapter Five: (i) Israel’s primary faith is in the Infinite Encompassing Circular Light.

Note: The Previous Rebbe is going fo take the next eight chapters ex-
plaining this in great detail.
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Chapter Six:

(i) Man is the Swall World, and the world itself is the Big World, and all
that exists in the Big World exists within the Swall World. Thus (-
Ecclesiastics 3:11), “And also the world He put into their hearts”, meaning that

man can refine all that exists in the world.

(i) As man has a soul which is his lifeforce, so too, there is the
lifeforce of the world --as it is made up of all the different levels and parts, as
that of man-—, which is the Finite Permeating Linear 1ight, which is the indi-
vidual lifeforce of every individual being of the world, with a vast dif-
ference between the fead and the feer.

(iv) While the head has the virtue, the height, nevertheless, this is
noticable through the fees (the power of standing up). And so too, the foot
has a virtue over the head in that it can bring to bead to where it can not
go on its own. Thus, we understand how there is, through Israel, the
elevation of Moses, “and they shall take to you the olive 0if”. This is as the
mystical secret of the verse, “600,000 feet’ that ‘I’ am in their ‘midst”,
which mystically means that through Moses feeding Israel -the fee’-
with Faith and the power to serve with se/f-sacrifice (beyond Wisdom (intellect))
Moses, who is the dimension of Wisdom, now receives the Infinite En-
compassing Circular Light, the “I" - Supernal Crown”, that it permeate to be

within Moses znzternally (rather than just encompassing), pds?”.

Our Sages teach (-Baba Basra 9a), “One who causes others to perform (a metitori-
ous act) 5 greater than one who performs (that act himself) (as it is stated (-Isaiah
32:17), ‘And the causing of righteousness shall be peace, and the work of righteousness, quietness,
and assurance forever).” Thus, one (fes) who supports Torah-study, and one
who gets people, especially the simpletons (fes), to attend study-groups
are greater. Thus we understand that the virtue of the foof (supporters)
are greater than the Jead, even though from the perspective of /fe and
revelation the head is greater. All internal organs, such as the heart, that life
depends upon have greater heights of /ife and revelation than that of the
foot. Even the hands, the poser of action have within them the znternal
dimension of action, intellect and emotion, as they draw. Fees have only

the exzernal dimension of action. Thus, the feet are the Jowest dimension.
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Chapter Seven: The Previous Rebbe continues with the details of the Finite Linear

(internal individual faculties):

(i) The Ewmotions (heart) themselves are greater than the way they are

within the Interernal Dimension of Action.

(if) The heart and the mind, while they are both organs that life de-
pends upon, however, in a healthy balanced person, they are separate
functions, and the /ead is higher than the heart.

(i) The Previous Rebbe points out that from the aspect of connec-
tion with the Sow/’s Light that is beyond permeating the body, there is
the Reusa D’Liba of the heart, which is higher than the head.

(iv) Within Rexsa D’Liba there are two dimensions: (a) One that
comes from concentration and intellect (bead), and (b) One that is the
Essence Will of the Essence of the Soul. The latter is beyond permeating
the body. Thus, within the body, the head is higher than the heart.

Chapter Eight: The Previous Rebbe now deals with the equivalence of what is in the
Small World with what there is in the Big World: In man there are (as
we subdivided it in this mamor) three dimensions: Head, Body, and Feet. So
too in the Big World there are Three Worlds: Creation, Formation, and
Action. And each of these worlds have an infinite amount of crea-
tions with them. This is all of the Finite Permeating Linear I ight. Within
the Finite Permeating Linear 1ight, which is the Emanation of Kingship,
there are two dimensions: The Close Flow of Sustenance, and the Distant
Flow of Sustenance, just as we find that: (a) The kg is exalted (sustenance
flowing from Above: distant), and (b) the king is Involved (decreeing laws, suste-

nance flowing from Within: close).

Chapter Nine: Until now we were discussing the Finite Permeating Linear Light. Now
the mamor begins discussion the Infinite Encompassing Linear Light.

(i) The definition of Infinite Encompassing Circular Light, is not that it is
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Chapter Ten:

encompassing geographically. Rather, it means encompassing in the manner

that it is e/usive, and beyond grasp.

(i1) Jewish faith is that G-d vivifies the world in both dimension: (a)
The Finite Permeating Linear Light, which we can digest, internalize, and
grasp, and (b) the Infinite Encompassing Linear Light, which we cannot
internalize, nor grasp. Thus, the primary concept of faith for a Jew is in
the Infinite Encompassing Circular Light, which we cannot grasp.

(iii) Man gsees that that which is not divinity dies (the body), while that
which is divinity lives eternally (the soul), and thus, he understand that

his life depends upon his body’s se/f-negation to his soul.

(iv) Thus, in the Finite Permeating Linear Light it isn’t applicable that
much the concept of faith (for we can see and understand intellectually). The
primary concept of faith for a Jew is in the Infinite Encompassing Circular
Light.

(i) These two dimensions of faith (a.in the Infinite Encompassing Linear Light,
and b. in the Finite Permeating Linear Light) are what we accept upon ourselves
with the two verses (a) “Hear o Israel, G-d is our G-d, G-d is oné” (in the
Infinite Encompassing Linear Light), and (b) “Blessed be the name of the glory of His
kingdom for ever and ever” (in the Finite Permeating Linear Light).

(if) Which these two faiths are the: (a) Supernal Knowledge - creatio nibilo ex:,
in which G-d is Something and creations are nihilo, and (b) Inferior
Knowledge - creatio ex nibilo, in which G-d is called #zhilo (defying anything we
can categorize as a defined something), and all creations are called ex - a déﬁﬂed

something.

(iii) Thus, the two levels of faith are actually two levels of self-negation: (a)
Self-negation of his very extstence (beingness), and (b) self-negation only of

his ego, but not of his very existence (beingness).

(iv) Nevertheless, in general, all concepts of faith are encompassing (and
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not digested and internalized), as we see from the fact that (-Brochos 63a -
Ayin Yakov), “Ewven at the very mouth of the tunnel (breach), the thief calls out to
the Merciful One (G-d)”. He is stealing, but he has faith in G-d and is praying
to G-d that he not be caught. This can only happen when his faith is

encompassing, and not internalized and grasped.

Chapter Eleven: (1) Everyone can find within himself, at some refined level, the “Even
at the very mouth of the tunnel (breach), the thief calls out to the Merciful One
(G-d)”: (a) Asking G-d for something that is against His will for him,
thinking that he deserves it. (b) That which he is asking G-d for is
not only for the sake of G-d, meaning his service to G-d. (c) Not
having absolute integrity in business. All of the above being because

he sees himself as a something and of importance, an ex, and not a nihilo.

(if) All of this is because Faith is Encompassing, and it needs to be fed, it
needs a /fwelthood tin order that it be internalized and digested. And
this is done through Moses, the Faithful Shepherd - Shepherd of Faith.
That Moses feed faith even to the lower souls - 'feet "

Chapter Twelve: (i) This is (what was mentioned eatlier that), “And Your people are all right-
eous”, that because of the Source of the soul, there is within every
Jew both Faiths: of (a) “Hear o Israel, G-d is our G-d, G-d is oné” (in the
Infinite Encompassing Circular Lighd, and of (b) “Blessed be the name of the glory
of His kingdom for ever and ever” (in the Finite Permeating Linear Light).

(i) One’s service is to bring the elusive faith of the Infinite Encompass-
ing Circenlar Light into the understanding and grasping of the con-
scious mind of the Finite Permeating Linear Light. That the Faith be
felt and that it be shining in revelation.

(iii) (a) The grasping of the Faith of the Finite Permeating Linear 1ight
is that he feel the Divine Lifeforce within everything, and (b) the Faith
of the Infinite Encompassing Circular 1ight is that he feels the absolute
nanght of everything, as a small wise man with a minute amount of

wisdom, in the face of an infinitely giant wise man, who is essentially
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Chapter Thirteen:

wise, as such of King Solomon.

@) In truth, in the face of the Infinite One, blessed be He, a/l are an
“extstence” of a “non-existence”’. Only, that the difference is, as in the
example of the Essentially Wise One, The simpletons, which know
nothing of wisdom, they want to get close to the Essentially Wise One
and to serve him. However, those who have any wisdom, and thus
have some grasp of wisdom, they feel absolutely naught, and thus,

stay in a distance from the Essentially Wise One.

(i1) Thus, the simpleton - the Lower Worlds, sees himself as a something,
while specifically the wise one - the Higher Worlds, sees himself as
absolutely naught. --This is the difference between the Two Knowledges, which

are the two levels of Faith, which are the two levels of se/f-negation.

Chapter Fourteen: (1) Understanding this notion of an “Existence which is a Non-

Excistence, Yet Remains as an Existencé’: In the service to G-d we find:
(a) The nature of a man who loves, and get close to, Torah, howev-
er, they are embarrassed from their surroundings, being that the
existence of the others disturb him. (b) However, when he is in a
dimension of Truth, that everything exists only for the Wi/ of G-d,
then his service is one of truth, and existence of others doesn't in-
terfere with his service. Thus, we find that there are auspicious mo-
ments (Rosh Hashanab, Yom Kippur, etc.) when he experience a spiritual

elevation, and nothing else exzsts to disturb him.

(if) These two dimensions: (a) When he is effected by the existence of
others, who in truth, are a non-existence that are in existence, then he is
in the Inferior Knowledge, the Lower Self-Negation of only his Ego,
which is the Faith of the Finite Permeating Linear Light. (b) When he
stands higher, in a dimension of Truth, that nothing else has an exist-
ence betore the Infinite One, blessed be He, then he is in the Swuperior
Knowledge, the Higher Self-Negation of even his Existence, which is the
Faith of the Infinite Encompassing Circular 1ight. --The Rebbe will explain

this in the concept of how those who had self-sacrifice in Russia, and yet lost

their self sacrifice when they arrived in America.
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Chapter Fifteen (Closing Chapter): (1) Moses is the one that reveals within Israel the virtue
of the “foo?’, strengthens and reveals their Fazh, that “And Your people
are all righteons™, “The scion of my planting’, which refer to the Torah-

school children.

(i) In the dark times of exile, like in the times of Haman, Mordechai -
which “Mordechai in his generation is equal to Moses in his generation” and  strength-

ened the faith of the people, and through this overcame the enemy.

(i) This is the meaning of (the verse’s stating) “crushed for the luminary”,
that in the times of exile, when Israel is broken, that is specifically
when one reaches the “Luminary - Essence of G-’ Himself. Which this
then is the, “ elevate (keep lit) the candle (lights of the Temple’s Menorah being
burning) perpetually”, which is the “The candle of G-d is the soul of man”.

(iti) This is the, “(Tke Jews) ordained, and took upon them, (and npon their seed, and
upon all such as joined themselves unto them),” (and he taught: The Jews) ordained what
they had already taken upon themselves (through coercion at Sinai)”. For at
Mount Sinai the Giving of the Torah was as a revelation from Above.
(Thus it wasn't the revelation of the Essence of the Soul, the faith of the Infinite Encom-
passing Cireular Ligh?). However, in the times of Achashverosh, which was
like the times of King Achav, who closed the Torah-schools, and Isai-
ah told him (Achav), “What will this help, for at the end, are not I and the
children which G-d gave me as a sign and as a winder among Israel’. And they
rebuild that which Achav destroyed.

(iv) So too it was in the times of Haman, who tried to destroy every-
thing, starting with the Torah-schools of children. Mordechai then
gathered congregations in public, and strengthened their faith in G-d,
through the Torah-study of the children, which they, the children, are
the primary and the root of all. Specifically then, they “ordained’, with
self-sacrifice, “what they had already taken upon themselves”.

(v) This is the ultimate purpose of exile, that when “darkness covers the

Earth” we are given from Above the strength to stand with self-
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sacrifice for the observance of Torah and Mitzvot. Through this we

merit the redemption.
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The Order of Concepts in the Previous Rebbe’s Mamor

Besides focusing and explaining what the Previous Rebbe is saying, the Rebbe will
be focusing on the following grder of the concepts that the Previous Rebbe is ex-

plaining in his mamor.:

First (Chapter One): ““{(The Jews) ordained, and took upon thems, (and upon their seed, and upon all such
as joined themselves unto them),” (and he taught: The Jews) ordained what they had already tak-

en upon themselves (through coercion at Sinai).”.

Question: How in such a low state of exile was Israel able to accomplish
what they couldn't in the highest state of being at Mt. Sinai.

Answer: Specifically in exile was Israel’s observance of Torah and Mitzvos
with Se/f-Sacrifice. And the self-sacrifice of Israel was brought forth my Mor-
dechai, the Moses of his generation. And this is why Israel was able to com-
plete in the times of exile that which they couldn't at Mt, Sinai, for in exile it

was done with self-sacrifice, which lifted them even higher than they were at
Mt. Sinai.

Second: (Chapter Four): Through that which Moses ‘bound - Tetzavel’ Israel with G-d,
Israel elevated Moses, “and they will take to you pure 0il’. Moses reveals the
virtue within the “fee’, and the feet then elevate Moses, that the encompassing

Crown now is internalized within Moses.

Third (Chapter Four): Moses is the Faithful Shepherd, Shepherds (feeds) Faith to his flock.
Moses takes the Faith that every Jew has, but is encompassing the Jew, and Mo-

ses internalizes this Faith for the Jew.

This applies not just to Moses himself, but to the Moses of every generation

(“Mordechai in his generation is as Moses in his generation”).

The Previous Rebbe spends until Chapter Fourteen to explain in length that
Moses, and the Moses of each generation, are the “Fazthful Shepherd, Shepherds
(feeds) Faith to his flock”.
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Fourth (Chapter Fifteen): “Crushed for the I/luminator”, that in the times of exile, when
every Jew is crushed (and their Torah and Mitzvos is with selfsacrifice) they reach be-
yond the Light, and into the l//uminator - the Essence of G-d.

Note: Besides the Rebbe explaining and extrapolating from the order in which
the Previous Rebbe explains the concepts, the Rebbe will also focus on
and extrapolate from the order of the verse’s “crushed for luminary” com-
ing specifically after the “and they will take for you pure olive 0il” rather than
right after “And you shall command the Children of Israel”.
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Structure of the
Rebbe’s Mamor
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The Structure of the Rebbe’s Mamor

Chapter One: The mamor opens with the opening verse of the Torah-portion of the
Shabbos that the Rebbe delivered the mamor (-Exodus 27:20): “You
(Moses) will command the Israelites and they shall take to you clear olive oil
crushed for the luminary, to kindle the lamp perpetnally”’. Upon which the
Rebbe asks five questions:

(a) Why the unusual wording of, “You (Moses) will command’, instead
of the regular wording ““Command the Children of Israel’? (al) Es-
pecially since this is not just a change in wording, but in mean-
ing: “You (Moses) will command’ notates that Moses is the com-
mander, while, “Command the Children of Israel’ notates that G-d is

the commander, and Moses is but delivering G-d’s command!

(b) Why the, “and they shall take to_you clear olive 0il” when it is Aharon,
and not Moses, who will kindle the Menorah?

(c) Why the “clear olive ol crushed for the luminary”, rather than, “o illu-

minate’?

Note: The Rebbe, unlike the Precious Rebbe, does not ques-
tion, “Why specifically the ‘crushed’, when what is primary is
the ‘pure’ olive otl, already mentioned in the verse?” —Even
though the Rebbe may be hinting this with quoting ‘crushed for
luminary’, and asked it should have said ‘oil... for illumination’ ra-

ther than staying with the words, ‘cusbed for illumination’. Howev-

er, even if the Rebbe is hinting to this, the Previous Rebbe
makes these two separate distinct questions, and the Rebbe

doesn't.

See COMPILER’S NOTE at the end of this section.

(d) Why the, “to kindle the lamp perpetually’, when the next verse states,
“(Aaron and his sons will set up the lighting. .. ensuring that the lamps burn) from later

afternoon until morning’?
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Chapter Two: The Rebbe quotes and explains the answer of the Previous Rebbe: Ter-
zaveh - Command also means Connect. 'Thus the verse, “And you shall
tetzaveh’ the Children of Israe/” means that Moses should connect the
Children of Israel with the Infinite Light. And through Moses doing this
there will be the “and they shall take to you””, which is as the elevation that
the “feet - the Children of Israel” give to the bead - Moses, that the ez-
compassing “I ant”, the, “Supernal Crown - Lam the L-rd your G-’ is drawn

within - internally and is digested by Moses.
Thus, questions (a) and (b) are answered.

Chapter Three: The Rebbe explains that the Previous Rebbe, in explaining his answer
(quoted here in CHAPTER Two) introduces and explains another concept.
Moses is called “Faithful Shepherd” which can also mean “Who shepherds
(feeds) his flock faith”. Even though Israel is of their own, “Believers the
Children of Believers”, nevertheless, their instinctive faith can remain
only on an encompassing manner. Moses shepherds (feeds) his flock that
their faith should be brought into an zuternal and digestible manner.

The Rebbe goes on to explain that the Previous Rebbe, in his mamor,
continues with saying that this which Moses is a “Faithful Shepherd -
Who shepherds (feeds) his flock faith” applies also the “Moses of Each Gener-
ation”. Such as Mordechai, who, “Mordechai in his generation is as Moses in
his generation”, who (Mordechai) in the time of the decree of Hamam (to
annihilate all of Israe), when observing Torah and Mitzvos was an act of
self-sacrifice, Mordechai nevertheless publicly congregagated Israel to
strengthen their fa:th, and their observance of Torah and Mitzvos.

The Rebbe continues that gffer the Previous Rebbe explains in great
length that Moses and the Moses of Each Generation strengthen the faith
of Israel, he explains the emphasis of the verse, “clear olive oil crushed for
the luminary”, and not illumination, that in the times of exile, when Isra-
el is broken and crushed, they reach to the Luminary, the Essence, from

which comes forth the #umination.
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Here the Rebbe sets the question to the “body” of this mamor: What is
the connection between the explanation of the verse’s “crushed for the lumi-
nary” (that it is specifically in the crushed and brokenness of Israel in exile that they reach
the Luminary - the Essence) to that which “Moses and the Moses of Each Genera-
tion strengthen the faith of Israel’ (when in the times of Moses, --and some of the
Moses 0f FEach Generation, such as in the times of King Solomon, and the likes,

the Jews were not in a state of exile)?

Chapter Four: The Rebbe deals with the order of concepts explained in the Previous
Rebbe’s mamor: The explanation of the verse, ““Awnd you shall com-
mand’ comes in connection with what the Previous Rebbe explains
on the teaching of the Sages (-Shabbos 88a) upon the verse in the Megil-
lah (-Esther 9:23), “And the Jews accepted upon themselves what they had com-
menced to do” that ““(at Purim time) #hey accepted (upon themselves) that which
they had already began to do (at Mount Sinai)”.

The Previous Rebbe asked upon this teaching that it is wondrous:
How is it that Israel, when being in the ultimate lowly state of darkness in the
times of King Achashverosh, they achieved (“And the Jews accepted npon themselves”)
that which they conld not achieve in their bighest state of being, in the times of the
Giving of the Torah (when they only achieved, “began to do”) !

The Previous Rebbe explains: 17 is because at the “Time of the Decree’ Israel,
with self-sacrifice --not only did not denounce their faith in G-d, but also-- observed Torah
and Mitzvos. This self-sacrifice was awakened within Israel by Mordechai, the
‘Moses of His Generation’. This then is the meaning of the verse and teaching,
“And the Jews accepted upon themselves what they had commenced to do” that
“at Purim time) They accepted (upon themselves) that which they had already began to
do”, that through their self-sacrifice in actual observance of Torah and Mitzvos
they reached a more elevated level than the one they were in at the time of the Gip-
ing of the Torah. Thus it was spectfically in the Days of Achashverosh that “I'hey
accepted (upon themselves) that which they had already began to do”.

With this, the Rebbe deals again with his question at the end of
CHAPTER THREE: Seemingly, the explanation to the verse’s “crushed for the
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Chapter Fipe:

luminary”, that through the ‘crushed’ they reach the Luminary, is an explanation
to that which it is specifically in the “Time of the Decree’ we reach the exalted level
of Self-sacrifice’ that comes from the Essence of the Soul’ - Luminary, from which
comes forth the Light, Thus, it is through this that Israel was in the state of
crushed’ that they revealed the Essence of the Soul ‘the Luminary’. However,
from the order of the concepts explained in the mamor, where the concept of
“erushed for the luminary” comes after the concept of ‘Taithful Shepherd’ tells us
that the “crushed for the luminary” is connected with this that “Moses and the
Moses of Each Generation feed and provide that the Faith of Israel should be

Internal (and not just in an encompassing manner), and not with Israel’s being in

a state of “crushed” in exile?

The Rebbe begins to explain a concept, which will lead up to answer-
ing his question: The concept that Moses “Feeds his flock Faith”. That
which Israel are naturally “Believers the Children of Believers”, with no need

for proof, is in one of two manners:

(i) Because “Their ‘Mazal’ San”’. Chasidus explains that the Maza/
refers to the Encompassing Dimension of the soul, called Chaya,
which “sees”” Divinity, and this effects upon the dimension of
the soul which permeate the body (called: Nefesh, Ruach, and
Neshomah) that they should have Faith in G-d.

(if) The root of Israel’s Faith is from the Essence of the Soul (which this
Faith is higher that that of “Their Mazal’ san”). For the connection of
the Essence of the Soul to the Essence of G-d is an Essence Connec-

ton.

The difference between these two dimensions of Faith is that the Faith
of the dimensions of the soul clothed within the body that comes from
the “Their ‘Mazal’ saw” can remain only in an encompassing manner. The
reason for this is that the fzith is coming from a dimension that is de-
finitively Above and Beyond clothing itself within the body, thus, it effects
the dimensions of the soul clothed within the body in a like manner.

Meaning that the fazth it gives to the dimensions clothed within the
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body is in a manner of “Above and Beyond clothing itself within the
body” (Meaning: In a manner of encompassing only).

In otder for Istael’s Faith (that is within the dimensions of the soul clothed
within the body) to become nternalized and digested within, there needs to
be the revelation of the Essence Connection of the Essence of the Soul. The
reason being that the Essence of the Soul is the Essence of the dimensions
of the soul clothed within the body. Thus, the fzi#h that the Essence of
the Soul effects within the dimensions of the soul clothed within the

body, is a Faith that is Internal and Digested within, their Essence.

Note: The soul dimension of Mazal - Chaya is its own dimension.
Chaya is deftined as being an Encompassing Dimension, which is
“Above and Beyond clothing itself within the body”. Thus, its rela-
tionship with the Lower Dimensions of Nefesh, Ruach, and
Neshomah 1s that of one dimension impacting another. Thus,
the impact of Chaya upon Nefesh, Ruach, and Neshomah can
only be within its (Chaya’s) own parameters, that of “Above
and Beyond clothing itself within the body”.

However, the Essence of the Sou/ is not a dimension of its
own, which stands separate from any other dimension of

the soul. For it is The Essence of each and every dimension

of the soul! It is the zuzerior dimension of every dimension of
the soul. Thus, that which it effects every dimension is in an

internal manner.

With this explanation, the Rebbe suggests an answer to his question:
The concept of “For the luminary” is becanse that which Moses feeds and sustains
Israel with Faith, that it be internalized, is throngh Moses revealing within Israel
their Essence of the Soul - The Luminary. And that which the verse states
“crushed” on the times of exile is becanse the primary revelation of the Essence of
the Soul is through self-sacrifice, which primarily happens in the times of exile.

Thus, the Previous Rebbe explains the “For the luminary” in connection
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with “that which Moses feeds and sustains Israel with Faith, that it be internal-
ized, is through Moses revealing within Israel their Essence of the Soul - The Lu-
minary’. And nevertheless, the Previous Rebbe explains that the
“crushed for the luminary” is of the being “crushed and broken” in exile, be-
cause “the primary revelation of the Essence of the Soul is through self-sacrifice,

which primarily bappens in the times of exile”.

The Rebbe is pointing out a very fine and delicate nuance here:

(a) Moses, who is the realm of Da'as, feeds Da'as - “Knowing: An
Inner Recognition and Feeling’ for G-d and G-dliness to Israel.
Which through this Moses is effecting that the Encompassing ex-
perience  of Faith be brought into the Permeating Internalized
(“Knowing: An Inner Recognition and Feeling”) experience of Faith.

(b) The Moses of Each Generation’s being a Faithful Shepherd is that
they bring the Children of Israel to a state of Se/f-Sacrifice of

observance of Torah and Mitzvos, in the dark times of exile.

The primary concept of the Fauthful Shepherd is that he feed the Faith
itself, that Faith should not be of only the dimension of Revelation -
Their Mazal Saw’, but rather, that Faith itself be of the Essence of the Soul,
which this is what brings about the se/fsacrifice —primarily in the time of exile

-- for the observance of Torah and Mitzvos.

By Moses, his primary concept was to feed Faith Itself, that Faith should
be of the Essence of the Soul, and not only of revelations of “Their Mazal
San”’. Thus, that which he draws Fazth trom the encompassing experience
into being internalized and digested within (into knowledge and grasping), 1s but an
outcome of that which he feeds Faith Itself.

The reason for this “outcome” is as we said eatrlier, that the only way to
bring Encompassing Faith into the Internal knowledge and grasp is through

revealing the Essence of the Soul, which is the Essence (internal dimen-

sions) of the Lower Dimensions of the soul, which are clothed within the
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body. However, this “zuternalizing the faith” is not what Moses is
“primarily” focusing on. Moses is focusing on the Fauth itself, that it be
of the Essence of the Soul, and not only of the “Their Mazal’ san”. What
this “feeding the Faith itself” will do —internalize the encompassing— is 70f Mo-

ses’ primary focus, but rather, only an gucome of what Moses is focusing

on.

In other words: (a) The concept of Fauthful Shepherd is to feed the Faith
itself, that it be of the Essence of the Soul’s Essence Connection with the Es-
sence of G-d. (b) The primary expression of the revelation of the Faith of
Essence of the Sonl within the Lower Dimensions of the soul, which are
clothed within the body, is the actualization of the observance of Torah and
Mitzvos with self-sacrifice.

That which the Ewncompassing Faith can be internalized in Knowledge and
Grasp, due to the revelation of the Essence of the Sou/ within the Faith, is
not the primary expression and focus of the Faithful Shepherd - feeding his
flock Faith.

Thus, in this aspect (that “The primary expression of the revelation of the Faith of Essence
of the Soul within the Lower Dimensions of the soul, which are clothed within the body, is the actu-
alization of the observance of Torah and Mitzpos with self-sacrifiee”), it 1s the “Moses of

Each Generation” --who ate shepherding - feeding his flock Faith, actualizing that the

Children of Israel observe Torah and Mitzvos with seffsacrifice-- are even greater
than that of Moses --who was shepherding his generation that Faith should be of
the Essence of the Soul, and not only of the revelations of the “Their Mazal San”.

Compiler’s Note: In my humble experience, the delicate point of CHAPTER

S1X is the most difficult chapter of this mamor, and thus

cannot be grasped with just one reading.

Chapter Seven: Now the Rebbe explains the uniqueness of the self-sacrifice of Israel

in the times of the Purim story, and thus, the uniqueness of Mor-

dechai, as one of the “Moses of Each Generation™:
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In the story of Purim, with the decree of Haman, it was &/ of Israel
that stood for an entire year with self-sacrifice. In the story of Chanu-
kah, with the revolt against the Syrian-Greeks in order to regain the
Holy Temple, and to remove idols from the land, it was primarily only
the Hasmonean High Priest, his sons, and the Maccabees, who went

on self-sacrifice, but not a// of Israel.

Thus, we will understand why is it that the Midrash states specifically
concerning Mordechai, ““Mordechai in his generation is as Moses in his genera-
tion”, when this applies to each of the “Moses of Each Generation”? How-
ever, the specific similarity between Moses and Mordechai is that they
were openly the Mose of all of Israel, gpenly effecting all of Israel with
their work of “Faithful Shepherd -Shepherding —feeding; sustaining-- al/ of Isra-
el Faith”.

The Rebbe now takes a moment to apply this to the Previous Rebbe
through a teaching on the terminology of “Din 1”"Chesbon - Law and
Acconnting” Seemingly, first we must make the acounting and then pass
the verdict - law? However, the way the Heavenly Tribune works is that
they first show the person the accounting of someone else, and when the
person give a verdict on the someone else, then the Heavenly Tribune will
hear this person’s acconnting, and then they will apply the person’s own
verdict (the he gave on the someone else) to his own accounting. Thus, the law -

verdict actually comes before the accounting.

The Rebbe is applying this concept of “the verdict one gave to someone else is
then applied to the person himself’ to the verdict that the Previous Rebbe
gave upon Mordechai, that he was a “Moses of Each Generation” who was
uniquely similar to Moses, in that he was openly a “Faithful Shepherd -
Shepherding —feeding; sustaining— 7o all of Israel Faith”’. By doing so, by giv-
ing this verdict on Mordechai, thus the Previous Rebbe gave this verdict

upon himself.

Chapter Ezght: With the above (CHAPTERS FIVE and SIx), the Rebbe explains the order

of the concepts explained in the mamor of the Previous Rebbe upon
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the verse “And you will command...”:

The order of the concepts in the Previous Rebbe’s mamor is:

(a) Moses connects the Children of Israel with the Infinite Light, by
feeding their natural Fazth, that it now be from the Essence of the

Soul (and not only from “Their Mazal Sees” dimension of the soul).

(b) This applies to the “Moses of Each Generation, as Mordechai who
strengthened Israel to stand strong, with self-sacrifice, in Torah
and Mitzvos.

(c) The meaning of “crushed for the luminary”, that this which Moses
reveals the “luminary - Essence of the Soul” is specifically by the
“Moses of Each Generation”, in the times of exile, when Israel is
“crushed’, and they bring forth the se/f-sacrifice from the Faith of
the Essence of the Soul.

Thus, first there is the explanation of Israel being able to accept in
the darkness of Purim’s “Time of Decree” what they couldn't accept at
the spiritual heights of the Giving of the Torah, because only with the
self-sacrifice when in exile could they reach the Essence (“crushed for the lumi-
nary”). Thus, the “crushed for luminary” is connected to the “wcrushed and
brokenness” which will Israel performs Torah and Mitzvos with se/f-

sacrifice.

Then there is the explanation of Moses being the “Fazthful Shepherd -
Feeds the Faith of Israel”.

Then there is the explanation that the “Fazthful Shepherd - Feeds the
Faith of Israel’ 1s of the “Moses of Each Generation”, and that in essence
it is even greater by the “Moses of Each Generation” than it is by Moses
himself, because the “Moses of Each Generation” brings the deepest
revelation of the Essence of the soul, which is in the se/f-sacrifice in ob-
servance of Torah and Mitzvos.
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Then the mamor explains the “crushed for lunzinary”.

% Xk 3k

Based on this, the Rebbe questions the order of the concepts in the
verse: Why in the verse the “crushed for the luminary” comes after, and in
connection to, the “and they shall take to you pure olive 0if’, when ac-
cording to what we just explained, the “cushed for the luminary” is spe-
cifically connected with the “And you shall command’ of Moses being
the “Faithful Shepherd -Shepherding —feeding; sustaining— Israel’s Faith”’ (that

Moses and the “Moses of Each Generation” reveals the “luminary - Essence of the Soul’
within all of Israel)?!

Note: This question will be answered at the end of CHAPTER
ELEVEN, at the end of the next journey of the mamor,

in explaining the two dimensions of the “Essence of the
Soul’.

Chapter Nine: 'The Rebbe points out a practical fact about the verse (on which the
teaching of the Sages, upon which the Previous Rebbe bases his mamor), “And the
Jews accepted upon themselves what they had commenced to do”: This is a verse of
chapter nine of the Book of Esther, which is after the miracle already took place!

This forces the Rebbe to explain that there are fwo dimensions in this
which the Previous Rebbe explaining the concept behind the “They
accepted in the ‘Days of Achashverosh’ that which they (already) began to do (in
the time of the ‘Giving of the Toral’ at Mt. Sinai)”.

(a) The way the “accepted’ took place during the “Iime of the De-

¢creé” (as is explained in the Previous Rebbe’s mamor).

(b) The way the “accepted”’ took place affer the miracle, which is far
greater than the way the “accepted’ was in the “Time of the De-

cree’.

37




Note: The latter is an innovation of the Rebbe!

The Rebbe is now applying these s dimensions to the “cushed for the
/Mﬂiﬂd@/” --which will lead to the Rebbe’s answer to his question at the end of the

previous chapter:

(a) There is the “crushed’ in the time of the “cushed and broken” of
Israel during the dark times of exile, which brings Israel to the
“luminary - Essence of the Soul”, through their self-sacrifice (as it was

at the time when the Previous Rebbe delivered his mamor).

(b) There is the “crushed” when Israel is in a state of physical

‘broadness” and spititual “broadness”’, only that they are in exile (as it

was in chapter nine of the Book of Esther, after the miracle happened). This
that Israel is “crushed”’ in this “broad” state of being is only be-

cause they are in exile.

The meaning of the latter is, this which Israel is “crushed” from being
in exile --even when things are good for them, physically and spiritually-- is be-
cause the true will of a Jew is that there be the revelation of Divinity,
and this “#rue will” reaches into his very Essence of the Soul, to the point
that he becomes “crushed’. Even when there are great revelations of
Divinity, but the fact that there is still an exile proves that the revela-
tion that he is having is #of of the Essence of G-d, and thus, from this
that there isn’t The Essence shining by him, he is “crushed’.

This is what the Alfer Rebbe himself experienced, and “fed” us the
power to feel, “I don’t want (even) Your Garden of Eden, I don’t want (even)
Your World to Come, 1 want nothing more than Y on alone!”

Thus, this second era of “crushed’ in the times of “broadness”’ in exile

comes also from the revelation of the Essence of the Soul.

Now, in CHAPTER TEN the Rebbe is going to explain how the latter

experience of the Essence of the Soul in times of “broadness” in exile is
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even higher than the first dimension of the revelation of the Essence of
the Soul from the “crushed’ during being “crushed and broken” from the

suffering in exile.

Chapter Ten: In order to understand this, the Rebbe explains a concept behind the
“They accepted in the ‘Days of Achashverosh’ that which they (already) began to
do (in the time of the ‘Giving of the Torah’ at Mt. Sinai)”:

At the ‘Giving of the Toraly’ there was the revelation of the Essence of the
Soul, in a complete self-negation to the Essence of the G-d. This happened
when Israel said, “We will do and we will hear”, putting “we will do” be-

<

tore “we will hear’. However, this “acceptance” was effected by from Above,

as our Sages state (-Shabbos 88a), “He (G-d) Held a mountain over them

(Israel)” (Chasidus explains the mountain to represents a great “revelation of love”).
While the “acceptance” in the “Days of Achashverosh” was from Below,
from within the Jew bimself.

These same #wo dimensions apply to the “Revelation of the Essence of the
Soul”:

(a) The “Revelation of the Essence of the Soul” that brings self-sacrifice to
the “Revealed Faculties (Intellect, Emotions, Thought, Speech, and Action)”,
that one actually observe Torah and Mitzvos with se/f-sacrifice is as
an additional concept added to the “Revealed Faculties’. Meaning

that the se/f-sacrifice is not one with the “Revealed Faculties”. —The
Rebbe brings proof from those who had self-sacrifice for Torah and Mitz-
vot when they were under persecution in the USSR, but then lost their
self-sacrifice to uphold Torah and Mitzvos when they came to America. If

self-sacrifice would have been the Essence of their “Revealed Faculties”, then
there would have been no difference as to what their ‘exile’ was: Whether

it was the “brokenness of tyranny” or the “brokenness of being different”.

(b) The “Revelation of the Essence of the Soul’ that brings the concept
of being crushed and broken from simply being 7n exile —-albeit
being in a state of “broadness - ‘after the miracle’-- is one with the Essence

of the Soul.
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There is the dimension of the Essence of the Son/ which is a category that
has its own definition, which is that it is “Beyond the Form of Revealed Fac-
ulties”. 'Thus, the “luminary - Essence of the Soul” that is revealed though
self-sacrifice, 1s of the Essence of the Soul as it is defined in its simplicity that
is Above and Beyond any Form of the Faculties.

While the “/uminary - Essence of the Soul” which is revealed through be-
ing “crushed’ about being in exile is of the Essence of the Soul as she is
sourced within the Essence of G-d”.

Note: Let us understand, how is this different from what we ex-
plained eatlier between the “Their ‘Mazal’ Saw” and “The
Essence of the Soul’?

The Essence of the Soul is not a separate dimension of its own. It

is the Essence of the entire soul. However,

“The Lower Essence of the Soul’: The Essence of the Sou/ from
which all the details of the soul come from. As
the simple stands, there can exist no particular
detarl, which did not exist within the general rule.
In this manner the Essence of the Soul is the essence
of each and every one of the Revealed Faculties. How-
ever, this dimension of the Essence of the Soul re-
mains only within its being sizplicity without any
particular form.

“The Higher Essence of the Soul”: The Essence of the Soul which
is beyond “general rule’ and “particular detail’. 1t is
the Essence that is within the particular detail,
meaning that it is the Essence Simplicity that is
within the Particular Form of the Particular Detail.

Let us now see what the Rebbe is saying here:
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“The Essence of the Soul that drives Self-sacrifice’: 'This is the Es-
sence that remains only within its being simplicity
without any particular form. 1t drives the “Revealed
Faculties to function in accordance with its si-
plicity, that there is only one choice, and that is To-

rah and Mitzvos, even if it demands se/f-sacrifice.

“The Essence of the Soul that is crushed over exile”: 'This is the Essence
that is at the very core of beingness of each and
every Revealed Faculty. 1t is crushed for the Essence
of Essence, which is the #rue will and true beingness of
every piece of the Jew is to be one with the Essence
of G-d. Thus, this is an Essence Connection of the
Jew with G-d.

Chapter Eleven: (i) Returning now to the Previous Rebbe’s explanation on the verse,
“And you shall command the Children f Israel, and they will take to you
pure olive 07l...”, that after Moses connects Israel, then Israel will
bring to Moses pure olive oil. Meaning, that Israel, through their
serviced to G-d, will bring an addition to the revelation of Lght

within the dimension Moses.

The explanation to this is aligned with what we explained con-
cerning the two dimensions of the Rewvelation of the Essence of the
Soul

(a) This which Moses “Connected the Children of Israel (with G-
d) - Shepherd -fed- his flock Faith’, Moses fed the Fuaith of
Istael (“Befievers the children of believers”), that in addition to the
way the Faith of Israel instinctively is, “Their Mazal Saw

(tevelation) - Encompassing’, the Faith should also be from
the Essence of the Soul.

[This is the reason for the wording “And you shall

command’, in which Moses is the commander, mean-

41




ing here, “the connector”’, for the perspective of the
Essence of the Soul (which the “Faithful Shepherd - Moses” feeds

the faith of his flock with) all are one (unlike the way the

connection and unity is from the perspective of the revelation of
“His Mazal Saw”, which in “seeing’ there are different dimen-

sions). Thus Moses reveals the Essence of the Soul,
which is bringing the oneness and the unity, “And

you connect the Children of Israel”.

(b) This Revelation of the Essence of the Soul, which Israel,
through their service to G-d in aligning their Revealed Fac-
ulties with their Essence of the Soul, brings forth and be-
comes an addition to the dimension of the Revelation of the
Essence of the Soul that Moses revealed within them. This is
the “And they shall take to you pure olive’ atter “And you shall
command the Children of Israel”.

[(i)) The Rebbe also explains this as it is within the Unity of Israe/
among themselves: (a) The Unity of Israe/ which comes from the
Revelation of the Essence of the Soul that is “an addition upon the Re-
vealed Faculties” needs that the Children of Israel, “make their soul
the primary, and their body secondary”. However (b) The Unity of Lsra-
e/ which comes from the Revelation of the Essence of the Soul that is
from the service of the Children of Israel “% align their Revealed
Faculties with the Essence of the Soul”, which is the “Essence of the Soul
as 1t 15 in its source, the Essence of G-d’, the “Unity of Israel” is then

within g/ their dimensions.]

(iii) The Rebbe now explains the answer concerning the wording of
the verse, “A perpetunal flame’: (a) This which the soul (“for the candie
of G-d is the sonl of mar”) 1s perpetual, with no changes, is through the
Revelation of the Essence of the Soul, which is revealed through Moses
(the “Faithful Shepherd - who feeds the Faith of Israel that it be of the Essence of the
Sont’). However, (b) the Previous Rebbe explains that the perpetual
flame happens through the “and they will take to you pure olive 0il” the

42




sion of Moses. Which is it, that which Moses gives to Israel, or
that which Israel brings to Moses?!

The explanation is that from the “Revelation of the Essence of the

Soul” revealed from Above - through Moses (“And you shall cormand the
Children of Israe/”)”’, which is the power of serving G-d with self-
sacrifice, has within it a difference between “evening’ darkness of
exile, and “worming’ broadness within exile. Thus this is the /ower
dimension of the perpetnal flame of the “Revelation of the Essence of
the Soul”.

However, from the “Revelation of the Essence of the Soul” revealed
from Below - through the service of the Children of Israel, “And
they will take to you pure olive 0il’, aligning their Revealed Faculties
with the Essence of the Soul, there is the true dimension of the per-
petual flame, in which there is zo differences between the evening

and the morning.

(iv) And now the Rebbe answers his question of the end of CHAPTER
EIGHT:

This explains why in the verse the “crushed for luminary” comes af-
ter the _And they will take to you pure olive 0il’. Because in the verse’s
“crushed for luminary” is included (not only the “Revelation of the Essence of the
Soul” of “And you (Moses) will command (connect) the Children of Israel’, but also)
the Revelation of the Essence of the Soul” of “And they shall take to you
pure olive 01/”, the service of the Children of Israel that the Revealed
Faculties should be aligned with the Essence of the Soul, which this
“Revelation of the Essence of the Soul” is the higher dimension of the
Essence of the Soul, the way it is sourced within the Essence of G-d.

Chapter Twelve (Closing Chapter): The simple meaning of the verse (in contrast to the mys-

3

tical meaning that the “and they will take to you pure olive 0il” is what Israel gives to
Moses, and the elevation within the dimension of the Revelation of the Essence Within
Moses”) speaks of Moses commanding and giving strength to the Chil-

dren of Israel also to do their service of “And they shall take...”
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And so too with the Moses of Our Generation (the Rebbe refers this to the
Previous Rebbe, and we follow after the Rebbe’s ways, and refer this to the Reb-
be), that his work is to awaken and to reveal the Faith of their Essence
of the Sou/ within each and every Jew, in a manner that afterwards the
Children of Israel work of their own strength, to the point that they
become the “Perpetnal Candle” in which there is no changes, and they
effect that it should be so also in their Revealed Faculties.

Compiler’s Note: One cannot help but to see in this last paragraph how

the Rebbe is speaking to us from his Mamor HaHilulah.

And through this we merit imminently the true and complete re-
demption, which then there will be the revelation of Divinity also
from the Below, and then it will be the bringing of the oil and the kin-
dling of the candles also physically in the third Holy Temple, with
the complete and true redemption through our righteous Moshiach,

imminently so, truly and tangibly.

k) ok ok

Compiler’s Note: (a) The Rebbe’s mamor is an entire innovation, which is

not found in the Previous Rebbe’s mamor, in that:

(i) An entire new dimension within the Revelation
of the Essence of the Soul is explained.

(if) Which it’s expression is in the good era of ex-
ile, with a broadness of spiritually and physical-
ly, and yet he/she is broken from the fact that
they are in exile and thus the Revelation of the
Essence of G-d is lacking.

Which this may explain the second difference:
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(b) The Previous Rebbe focus his mamor on a verse
from, and a teaching upon, the Book of Esther -
the Megillah of Purim. Which was the darkest era
of exile of the Children of Israel. While the Rebbe
focuses his mamor on a verse of the Torah, con-
cerning the building and service of the Tabernacle
- Holy Temple.
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Chapter
One




Introduction

The opening of the mamor is on the opening verse of the Torah-portion of the
Shabbat that the mamor was delivered on: “And you shall command the Children of Isra-
el, and they shall take to you pure olive oil, crushed for luminary, to kindle a perpetual candle.”

Note: Additionally on that year this Shabbos was the Shabbos before Purin
Kattan, the Small Purim celebrated in the first Adar month of a leap year,
when there are an Adar I and an Adar II. This may explain why the Reb-
be build his mamor on a mamor of the Previous Rebbe that focused on
both, a verse of the Book of Esther, and on the opening verse of this
Torah-portion, even though the Previous Rebbe didn’t deliver his ma-

mort on Shabbat, but on Purim Kattan itself.

The Rebbe begins by asking questions on the verse (which are some of the questions that

the Previous Rebbe asks in his mamor):

(a) Why does this verse not use the regular wording for all other command-
ments, “Command the Children of Israel”, rather than “And you shall command the
Children of Israel’? (ai) This is not just a question of wording, but of content.
The wording, “And you shall command’ expresses that Moses is the command-
et, while “Command the Children of Israel’, is G-d telling Moses to command
the Children of Israel in G-d’s namel?

(b) Why does the verse state, “and they shall take to you (Moses) pure olive 0il’, when
it is Aharon who will be kindling the Menorah with this oil?

(c) Why does it say, “vil... crushed for luminary”, when seemingly it should have
said, “oé/ for illumination”?

(d) The next verse states, “from evening to moming’, so why does this verse say, “#o
kindle a perpetual candle’?
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“When the help from Heaven. Shabbos Parshas Tetzaveh, 10 of
First Adar (scc INTRODUCTION to this chapter) 5741

Although not a requirement, there is indeed an old Jewish custom to write B”H
or BS”D, or to be more accurate, their Hebrew equivalents N"2Q (Boruch Hashen -
Blessed be The Name (of G-d)) or T"OQ (BiSeyata D’Shmaya - With the help of Heaven
(referring to G-d in Heaven)) at the beginning of a letter, and thus, also at the start of
anything we write, including Torah-teachings. The reason for the latter version is
because there are those who felt that being that HaSHemw refers to Ineffable
Tetragammaton, “The” name of G-d, and thus, it may not be discarded in a non-
respectful manner, thus, they turned to the Aramaic wording, and to the word

Heaven to be referring to G-d.

“(*) Published in ‘Pamphlet Purim Kattan - 5752, Tor Tuesday ‘in which (G-d&’s words)
it was good’ is doubled’, Purim Kattan. .. Sunday of Torah-portion Ki Sisa, 5752".”

There is an asterisk after the date being that the Rebbe orally delivered the ma-
mor on that date. However, the written edited version that we have here, with its
footnotes, were edited by the Rebbe, and given out in this printed form for Pu-
rim Kattan 5752 (1992).

When a mamor was edited by the Rebbe, the Rebbe himself would date it. For
this Pamphlet the Rebbe dated it as, “For Purim Kattan (which was on) Tuesday” and
the Rebbe went on to quote what our Sages say about Tuesday. At the end of
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each of the Six Days of Creation the verse states, “and G-d saw that it was good”. Be-
ing that on Tuesday G-d (a) completed what He started on Monday, and (b) cre-
ated what He created on Tuesday, thus on Tuesday there is twice the verse, “and
G-d saw that it was good”’. Therefore, in dating the pamphlet for Tuesday the Rebbe

quotes our Sages that it is a day upon which G-d states wice “that it was good”.

The Rebbe, while saying that this mamor is in honor of Purim Kattan that was that
year on Tuesday, nevertheless, the Rebbe dated the pamphlet itself with, “Swunday
of Torah-portion Ki Sisa (which is the Torah-portion after Tetzaveh)”.

“*) This pamphlet was distributed by the Rebbe, by his holy hand, to each and every man, woman,
and child.”

The Rebbe would often stand and distribute himself by his own holy hand to
the people as they would walk by him, one-by-one. Must famously this was
with the weekly “do/lars” on Sundays. This was also with honey cake during the
High-Holiday seasons. So too there was a time when it would be with Matzah
before Passover, wine at the end of Holiday farbrengens. There was extraordi-
nary times when the Rebbe would do so with a newly printed pamphlet. The
Rebbe did this with this mamor, the “Pamphlet Purim Kattan 5752

“*%) On the report (given to the Rebbe) concerning the printing and dissemination of the mamor,
the Rebbe answered: ‘And may it be the will (of G-d) that it should effect the de-
sired effect, and the time is auspicious, and ‘Healthy is their Mazal, etc.” I

393

will mention it at the burial place (of my father-in-law, the (Previous) Rebbe)

The Rebbe would receive a written report from the organization that would
print and distribute the mamor. Not always did the Rebbe answer, and often
when the Rebbe did answer it would be, “I will mention it at the burial place (of my
father-in-law, the (Previous) Rebbe)”. This time the Rebbe elaborated his answer.

Every teaching is focused on giving a practical guidance of action in our service
to G-d. Yet, in this case the Rebbe is beseeching of G-d that the “desired effec?”
take place. Simply speaking, the Rebbe is focusing in the mamor that there be

the ultimate revelation of the Essence of the Soul as it is sourced within the Essence
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of G-d, which the Rebbe dearly explains is when the Jew is crushed from the fact
that he or she is in exile, regardless how good they have it, spiritually and phys-

ically in exile.

The Rebbe has asked of us numerous time that we shout out to G-d, “Un#/
When?!” will we be in exile, and to do this with a #we wil/, which comes from

the highest place in the Essence of Our Soul.

At the time when the Rebbe gave this answer, it was safe to assume that this is
what the Rebbe meant with, “And may it be the will (of G-d) that it should effect the
desired effect”. However, now, after Gimmel Tammuz, the Yom Hilulah of the Reb-
be, we can understand that the Rebbe, with his Hi/ulah Manwor, was praying and
blessing that the mamor have its desired effect upon us during the darkest mo-
ments until the Rebbe is returned to us to be in a physical body, here, *below ten
handbreadths’, with the coming of Moshiach, and the resurrection of “zhose who

are dwelling in the dust”.

The Rebbe also speaks of the time that this pamphlet was printed and dissemi-
nated. It was the month of Adar, of which the Talmud rules that the “Maza/’
of every Jew is healthy. This is based on a verse by Queen Esther (-9:22), “and
the month that was reversed for them from grief to joy and from monrning to a festive day”.
Thus the Rebbe answered that it is an auspicious time and the ‘Magal’ is
healthy.

Lastly, the Rebbe responded that he will be taking this report to his Rebbe at
the T%ion, the burial place of the Previous Rebbe.

Note: The Rebbe once wrote of seeing the Tzzon of the Previous Rebbe as
“nothing more than that the Rebbe moved over his office a few blocks”.
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“And  you shall command the Children of Israel, and they shall take to you pure olive oil,
crushed for luminary, to kindle a perpetual candle®, and it is known the emphases in this (verse)®
that with all the commandments of the Torah it (the verse) states, ‘Command the Children of Is-
rael’, and the likes, and here it states, ‘and you shall command the Children of Israel’ And to add
to this (question) that the emphasis in what it is stated ‘And you shall command’ is not just in the
terminology, but also in its content, for the langnage ‘And you shall command’ means that Moses is
the commander, and we need to understand, for Moses is but the emissary to give over to Israel the

commandment of G-d, thus why does it state, ‘And you shall command’”’

The question begins with just one of wording. That is the way the Previous
Rebbe asks it in his mamor. The Rebbe is adding on to the question that it is
not just one of an unusual wording. Rather, it is a question of content. When
the verse tells us that G-d spoke to Moses saying, command the Children of
Israel, it is clear that G-d is the Commander, and that G-d is telling Moses to
relate to the Children of Israel what G- is commanding. However, when G-d
states to Moses, “And you shall command the Children of Israel”, the content is now
that Moses is to be the commander!?

,(19X) 3Nwn? npin ey 8 NP XY NN N9 MY D2
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“Also we need to understand that which it states ‘And they shall take to you’ that they should
bring the oil to Moses® (‘to you’), for seemingly, being that the candles were kindled by Abaron,
then why is it needed that the oil be brought to Moses?”

The question is a practical one. Moses did not light the Menorah in the Taber-
nacle. This was done by Aharon, the High Priest. Thus, why is G-d command-
ing that the oil be brought to Moses? The oil should have been brought
straight to Aharon?
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“Also we need to understand that which it states ‘oil... crushed for luminary’ for seemingly it
should have said, ‘oil. .. for illumination?’

The Rebbe presents a third question, which is, why does the verse state that
the oil is ‘for luminary, which is the source of light, when seemingly it should have
said, ‘for illumination’, which is what the oil is for doing?
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“Also we need to understand, for the verse following this (verse)t states, from evening to morning’
and here it states ‘to kindle a perpetual candle’?”’

The final question is a seeming contradiction between our verse and the verse
following it. In the verse following our it states, “Aaron and bis sons will set it up

from afternoon until morning’. While in our verse it states “zo &indle a perpetual can-

dle’?

Note: The Previous Rebbe from this question actually states that the candle
kindled by Moses is a “perpetual candle”’, while the candle lit from
Aharon is “from afternoon until morning’. However, this can only be in
the spiritual dimension of the verses, in which the candles are speaking
of the souls of the Children of Israel. Because Moses did not physi-
cally light the Menorah in the Tabernacle.
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Chapter

Two




Introduction

In this chapter the Rebbe gives us the skeleton of the answer to some of the ques-

tions:

(a) The word fetzaveh means command. However, there is a teaching that con-
nects the etymology of 7w (fetzaveh) to that of #zavsa which means connect.
Thus, the opening phrase of the verse now reads, “And you (Moses) shall con-
nect the Children of Israel (with the Infinite Light)”.

(b) When Moses does this, then comes the second phrase of the verse, “And
they shall tafke to you pure olive oil...”. Meaning that the Children of Israel now

bring an addition, an elevation, within Moses.

Note: The Rebbe will explain later in the mamor that what this means
is that first Moses feeds the Faith of the Children of Israel that
it be from the Essence of the Soul. Then the Children of Israel
work with this, and align their Revealed Faculties (intellect, emotion,
thought, speech, and action) with the Essence of the Soul. This, in turn,
brings to Moses an elevation in his own Revelation of the Essence of
the Soul, that it be of the Higher Dimension of the Essence of the
Soul, which allows for that which is in itself only encompassing by
Moses, to now become znternalized by Moses. For this Higher
Essence of the Soul is not defined by a simplicity that must deny ‘form’.

The point being that this which Moses connects the Children
of Israel to the Infinite Light, empowers the Children of Israel to

do a service, which in return gives to Moses. --The Rebbe goes

even higher than this, as we will see later on.

(c) In brackets the Rebbe explains from another explanation on another verse
(-Numbers 11:21) how it is that the Children of Israel can bring an elevation
to Moses. “Six bundred thousand people on foot are the people (lit. feet of the peaple) in
whose midst I an’. Mystically, the verse is referring to the Children of Israel
as the feet of Moses. 'Thus, the verse is mystically saying that the fees are
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bringing an elevation to Moses. The elevation is hidden in the words, “wzdst
Lan?. “Onochee - 1 ant” reters to the Supernal Crown, which is above the head,
and it encompasses the head. However, the feet of Moses bring about that the
encompassing ‘Supernal Crown - 1 An’ should become digested and internalized
into Moses - “zn their mids?’, into the midst of Moses’ Revealed Faculties.

(d) The Rebbe concludes with explaining that this is what the verse means, that
the Children of Israel, after Moses connects them with the Infinite Light,

they in turn bring an elevation to Moses, as we explained in (b).
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“2) And the Previous Rebbe explains (in his known mamor, Opening Words V" Kibel
HaYehudin?, which was said on Purim Kattan, 5687° ) that ‘tzivu’ (tetzaveh) is (from the

etymology) #zavsa v'chibur (connection) 7>

Note: The Rebbe refers to the mamor of the Previous Rebbe as “&nown’™. A
chosid who lived in Russia, working in the Chabad underground
group of keeping yeshivas, Torah-study, kosher food, mikvah, etc.
alive in the times of Stalin, told me that he and the others knew by
memory verbatim every word of this Purim Kattan fabrengehn of
the Previous Rebbe. This mamor, together with the sichos, of the
Previous Rebbe was their very life in these dark times.

The word zetzaveh in the verse means “shall command’. However, there is a teach-
ing which connects the word with another etymology. That of the word fzavsa,

which means connection, “savsa v’chibur - connection and binding’.

With this definition, the first phrase of the verse has an entirely different mean-

ing. Now it is saying, “And yon Moses) shall connect the Children of Israel’:
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Bqio-x 1ix DY

“And this is the meaning of ‘And you shall ‘tetzaveh’ the Children of Israel’, that Moses will
connect and bind the Children of Israel with the Infinite Lz;g/yz‘s D
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“And through this that Moses sustains Israel (that he connects them with the Infinite Light),

through this there is made an advantage and addition within Moses.”
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The Rebbe will now divert in brackets to explain the concept of Israel bringing
an advantage and addition to Moses, after which the Rebbe will explain that
this is what the meaning of the verse is that through “And you will connect the
Children of Israel (to the infinite Ligh)” then there will be the “and they shall take to yon

pure olive oil...”.
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“[For Moses and Israel are as the imagery of ‘head’ and ‘foot, as it is stated®, Sixc hundred
thousand people on foot are the people (lit. feet of the peaple) in whose midst I am’, that all of Israel
are the ‘feet’ of Moses, and Moses is their ‘head’. And just as by the person the feet walk the head
to a place which the head on its own cannot reach there, so too it is with Moses and Israel, that
through Israel (the feet of Moses) there is added on a virtue by Moses. For this is what is stated,
Sisc hundred thounsand feet of the people in whose midst I am’ (meaning) that through the 'feet of
the people’ there is drawn the ‘Onochee - I Awme’ in the ‘midst’ of Moses™).”

The verse “Six bundred thousand feet of the people in whose mudst I am” simply means
that Moses is saying, that he stands in the midst of 600,000 people (this number is

> <<

just the makes ages 20-60). In the simple meaning the verses’ “in whose midst I an” is
referring to Moses, as he is expressing himself to G-d, in response to, “And

You say, 'l will give them meat, and they will eat it for a full month'”’

Chasidus gives much mystical insight to this verse: (a) Everything that G-d
gives to Israel has to come through Moses, the head. Thus, Moses’ response is
not about “how will G-d provide meat in the desert for a nation of 600,000”, but rather,
it is about Moses, who is the Spiritual Leader, crying out to G-d, “And now you
want me to be the one throngh whom meat is provided to the people?/” (b) The question is
not just about providing physical 7eat, but in essence, even for Moses, the bead,
to provide spirituality to Israel, the feet, is an incredible descent for Moses. Thus,
in this verse is also hidden the answer to Moses:
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Through Moses serving the 600,000 ‘feet), the ‘feet’ then bring and add on an addi-
tional virtue to Moses, that the dimension of ‘Onoichee - 1 Amr’ which is the ‘Supernal

Crown’ of G-d, which by its very definition (crown) lies above, and only encompasses,
the ‘head’, now becomes digested and internalized in their midst’ of Moses.

And with this understanding, the Rebbe returns to how the Previous Rebbe

explains the verse, answering some of the questions on our verse:
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“And this is ‘And you will ‘tetzaveh’ the Children of Israel and they shall take to you olive oil. ..’
that through this which Moses is yetzaveh’ and connects the Children of Israel with the Infinite
Light, through this the Children of Israel brings olive oil to Moses (“And they will take to you’),
that there is added on an additional 1ight within Moses.”

The Rebbe concludes this chapter with defining the flow of the verse: Its is

through the “And you will ‘tetzaveh’ the Children of Israel” that “and they shall fake to
you olive oil”.

With this some of the questions were answered: (a) G-d is telling Moses that it
is Moses (“And you will...”) who 1is to ‘fetzaveb - connecf the Children of Israel with
the Infinite Light. (b) The Children of Israel take to Moses (and not to Aharon) the
elevation of “olive 0/’ in return of Moses’ giving to the Children of Israel the
“tetzaveh - connection’ with the Infinite Light.
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5. For the relationship between the explanation on (the verse) “And you shall com-
mand...” and on the (the verse) ““And the Jews accepted...” - See further in Chapter Nine
and further.

This mamor is built upon explaining the verse “And you shall command...” in
our Torah-portion. The journey for this is through the explanation on the
verse “And the Jews accepted...” in the Book of Esther. Later on, the mamor

will connect these two verse.

At first the connection will be through the words of the verse “cushed for lu-
minary”. Then the Rebbe will get deeper and higher, in connecting it with the
different dimensions of the “And you shall ‘connect’... And they shall take to you”,
with the fact that that, (a) the verse, “And the Jews accepted...” is talking about
during the time of “Time of the Decree”, while (b) it is written in Chapter Nine
of the Book of Esther, which is gffer the miracle already happened.

'V 19N N"No %N [2 %] 2,0 1NN "D'Nn" 09T .6
T"D DY XY - .51 180 'y X™Mn'n 9N

6. Printed in “HaTamim”, Issue 7, (page) 35¢ |[(in the new edition, page) 3306c]|. Sefer
HaMamorim 56806, page 110 and further. 5711, page 180 and further. -See there
Chapter Four.
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7. 1t is SO (“tzivu (tetzaveh) is tzavsa v'chibur (connection and bound)”) also in Torah Ohr, our To-
rah-portion, (page) 82a (on the verse, “And you shall tetzavel’). And in many places.
And see that which is cited in Toras Menachum, Sefer HaMamorim Adar, page 59,
footnote 55.
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8. So it is at the end of (the mamor) Opening Words V’Atoh Tetzaveh 5679 (Sefer
HaMamorim 5679, page 256). And in many places. And in (the mamor) with these
Opening Words (of) 5687, Chapter Four at its beginning (and likewise (at the) end of
Chapter 15) (it states) “connect the Children of Israe/> and he does not add on “With the
Infinite Ligh?’. And we may say, that in that mamor it is explaining that Moses con-
nected the Children of Israel (within) themselves, as it is (explained in this mamor of the
Rebbe) in Chapter Eleven.

The Rebbe is dealing with a technical issue: The verse reads, “And you shall
‘tetzavel) - connect’ the Children of Israel, and they shall take for you...”. The verse is
not reading as G-d telling Moses to connect the Children of Israel % anything,
but rather, that Moses is to connect, to unite, the Children of Israel zhemselves.
The Rebbe himself will deal with this later on in CHAPTER ELEIEN. How-
ever, here, in CHAPTER TWO, the Rebbe is explaining it as that Moses is to
connect the Children of Israel with “#he Infinite Ligh?’. Thus, first the Rebbe is
citing sources for fhis interpretation to the verse. Then the Rebbe points out
that in a mamor of the Previous Rebbe it states just, “To connect the Children of
Israel’ and does not add on the words, “To #he Infinite Ligh?’. Thus, the Rebbe
is explaining that in #hat mamor, the Previous Rebbe is explaining the verse in
the concept of Moses is to bring unity within the Children of Israel them-

selves (--as the Rebbe explains it as this as well further on in CHAPTER ELEVEN).
XD X' NbyN1 .9
9. (Torah-portion) Beha’alosecha (in the Book of Numbers), 11:21.
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10. For all this see (the mamor) Opening Words mentioned above (V’Atoh Tetzaveh),
5686, Chapter Five.
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Chapter
Three




Introduction

In this chapter the Rebbe continues with the Previous Rebbe’s mamor, how the

Previous Rebbe is explaining:

(a) The concept of, “And you shall connect the Children of Israel”, that this is con-
nected with the concept that Moses is called the “Faithful Shepherd” which
also means that Moses shepherds --feeds-- his flock with Faith, that the
inherent Faith of the children of Israel should be internalized by them.

(b) That this concept of Moses being the “Faithful Shepherd” applies also to the
“Moses of Each Generation”. That they each strengthen the faith of the Chil-
dren of Israel. Such as Mordechai, who was the “Moses of His Generation”,
who strengthened the faith of the Children of Israel that also in the dark
times of the decree of Haman, that they stand with se/f-sacrifice in their ob-
servance of Torah and Mitzvos.

(c) Then, after this, the Previous Rebbe explains the concept --answering the ques-
tion-- of, “crushed for luminary”, and not “for illumination”. 1t is in the times of
exile, when the Children of Israel are broken and crushed, that they reach the
“Lauminary”, the Essence, from which all illumination emanate from.

And here the Rebbe asks his question, which drives the journey of the Rebbe’s ma-
mor: What is the correlation between the explanation of the “crushed for luminary” with the con-
cept explained just prior to this, that Moses (and the Moses of Each Generation) feeds and sus-
tains the faith, that it be internalized?

Simply speaking, the Previous Rebbe explained that the “crushed for luminary” is con-
nected to the Children of Israel --observing Torah and Mitzvos with self-sacrifice— in the
brokenness and the being crushed in the dark times of exile. So, what is the correlation
with this and the concept of Moses and the Moses of Each Generation being the
“Faithful Shepherd’, as the mamor explains what this title entails?
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“3) And to exp]ain this, the mamort prefaces that Moses, our teacher, is called Raya

Mebemna - Faithful Shepherd’ of which there are two interpretations. That he is a faithful shep-
herd to Israel (faithful, as an adjective), and that he feeds and sustains (shepherds, as a verb) Israel
with the concept of faith (faithful, as a noun; thing).”

The mamor, in understanding what the “And you shall connect the Children of Lsrael

with the Infinite Light” is, begins to explain a title that was given to Moses: Faithful
Shepherd.

In its simple meaning, the title is one of describing Ao Moses did his job. Moses
did it par excellence, he was a Faithful Shepherd to Israel.

However, there is a deeper meaning to this title, in that it describes what Moses
did as the shepherd of Israel. Moses shepberded, meaning that he fed and sustained
the Children of Israel with Fazith.

Now the mamor goes on to explain what exactly this means:

12 DAXNA DN OXIAY ,DNRRY T8N DX MY NANKNT
NX DNOM NYIN NYRY NN ,9pR NIPNQA MnR Wwox |, onman
JIPNMI92 NN NANXNY XN NANKD 1vVa Sxen

“For the faith that Israel has of their own, which Israel are Believers the children of believers™’, it
is possible that it (their faith) should remain in an encompassing dimension, and this which Moses
shepherds and sustains Israel in the concept of faith is that the faith should be internalized.”

The Talmud rules and teaches us that each and every Jew is inherently, “Belevers
the children of believers”. For this the Children of Israel do not need to be shep-

herded. However, faith is in its own an encompassing power.

Note: In some teachings this is explained as the difference between Faith
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and Trust. As one student once shared with me:

Faith is calmly watching the high-wire walker walking with bis wheelbarrow,
‘believing’ that he will make it. Trust is getting into the wheelbarrow. ...

Faith of its own is an abstract dimension. Meaning, that it can exist without ef-
fecting one’s behavior. For example, the Talmud (-Brochos 63a in Ayin Yakov)
states, “A thief, at the month of the tunnel, calls out to G-d.” The thief is about to
commit a sin that G-d forbade him to do, and nevertheless, he calls out to G-d
to protect him. His faith is real, however, it is abstract. That is what we mean that

the inherent faith of a Jew can remain in an encompassing dimension.

With this we understand what it means that Moses shepberds, he feeds and sustains
that the faith of the Jew should be digested and internalized, and not to remain ab-
stract and encompassing.
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“And this is what is written in the Zohar™, This Jaith above, it is fed and sustained by you
(through Moses)’, that this which Moses feeds and sustains the faith (of the Children of Israel) is
that he draws it into the internal (dimensions of the Children of Israel).”

The Rebbe is quoting and explain the statement of the Zohar that states, “This
faith above, it is fed and sustained by you . The faith of its own is above, and it needs
to be fed and sustained, meaning internalized, by Moses.

Note: Later we will see that the Rebbe explains that Moses is feeding the
Faith itself (that the Jew inherently has). Because the faith that the Jew in-
herently has comes from the dimension of Maza/ of his soul, which is
an encompassing dimension. Moses is feeding this faith that it should not
be from the Mazal, but from the Essence of the soul. The Essence of the
Soul is not “stuck” in the encompassing dimension, but rather, it can be
internalized. Thus, by Moses feeding the faith, it becomes znternalized.
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“And it continues in the mamor, that this which Moses is a Faithful Shepherd’, the intention with
this is that it is also concerning the ‘I'he extension (or manifestation) of Moses in every generation’.
that the heads of the thousands of Israel of each generation, they are the ones that strengthen the
Saith of Israel (of their generation), that the faith be internalized.”

The Rebbe is pointing out that after the Previous Rebbe, in his mamor, explains
the concept of Moses being the “Faithful Shepherds” who shepherds the Faith of
Israel, that it be not only encompassing, but internalized, the Previous Rebbe
then explains that this is not so only concerning the original Moses, but that it is
also so concerning the Moses of Each Generation, that they are the ones who

strengthen the faith of Israel of their generation,. that their faith be internalized.

The Previous Rebbe then focuses on Mordechai, who had to strengthen the faith
of Israel in his generation, in a time of tyranny and Haman’s decree of annihila-

tion, that Israel should observe Torah and Mitzvos with absolute se/f-sacrifice:
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“And as Mordechai™, who was the “The extension (or manifestation) of Moses’ of his generation,
as the teaching of the Sages, of blessed memog/ls, that, ‘Mordechai in his generation is a Moses in
his generation’ that also in the times of the decree of Haman, in which learning Torah and observ-
ing Mitzvos were bound with self-sacrifice, (and nevertheless, Mordechai) gathered congregations
publicly to strengthen the faith of Israel in G-d, and to stand strong in Torah-study, and in Mitz-

vah-observance.”’

The Rebbe continues with the listing the order of the concepts that the Previous

Rebbe is explaining, which will soon culminate with the Rebbe’s question:
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“And after he (the Previous Rebbe) explains in great length that Moses and his extensions in each
generation strengthen the faith of Israel, he exp/az'ml7 the emphasis of the wording of the verse,
‘Oil,,, crushed for luminary’ (for luminary, and not, for illumination), that in the times of exile,
when everyone is broken and depressed, ‘crushed’, it is through this that we reach the
Tuminary’ (the Essence), which from it all light emanates.”

The Previous Rebbe, after explaining the concept of Moses and the extensions of
Moses of each generation being the “Faithful Shepherd” as he explains the meaning
of this, now the Previous Rebbe explains the concept of “crushed for luwminary”, as

to why the verse doesn’t say, “for illumination”.

It is precisely in the times of exile, when the Children of Israel are “crushed”’, bro-
ken and depressed --and yet they serve G-d with self-sacrifice—- that they reach the Lumi-

nary - Essence, from which all illumination comes from.

With this the Previous Rebbe answers yet another one of his questions on the

verse, concerning the wording of “crushed for luminary” and not ““for illumination”.

k) ok ok

The Rebbe’s question is, the Previous Rebbe’s explanation of the reason for the
verse’s wording of “crushed for luminary” being because of when Israel is aushed in
exile, they reach the luminary - Essence, seemingly, is not connected at all with the
lengthy explanation of Moses and the extensions of Moses in each generation
being the “Faithful Shepherd” who feeds, sustains, and strengthens the faith of Is-
rael, each in their generation. Thus, why is the Previous Rebbe explaining the
prior in connection to the latter? What is the connection between these two con-

cepts?:
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73




JPR9a

“And we need to understand the connection between the explanation of ‘crushed for luminary’ to
that which is explained (in the mamor) before this that Moses [and his extension in every genera-
tion] feeds and sustains the faith (of Israel of their generation) that it be internalized.”

And with this question the Rebbe concludes this chapter, and sets the journey

for the next few chapters.
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11. Chapter Four.
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12. Shabbos 97a.
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13. Vol III, 225b.
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14. Tikkunei Zohar, Tikkun 69 ((pages) 111a. 114a).
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15. See in (the mamor of the) Opening Words mentioned above 5687, Chapter 3 and
Chapter 15.
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16. Esther Rabba, Pottion 6:2.
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17. In (the mamor of the) Opening Words mentioned above 5687, end of Chapter 15.
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Chapter

Four




Introduction

In this chapter the Rebbe is presenting a possible answer to his question, and then

explains why this answer does not suffice.

In order to understand the answer that the Rebbe presents, let us remember that
the Previous Rebbe’s mamor begins with explaining the teaching on the verse “And
the Jews took upon themselves what they had commenced to do”, that in the days of the Giving
of the Torah was but the beginning (“commenced to d0”), and in the days Achashverosh
was the “acceptance” (“took upon themselves”). The Previous Rebbe asks, “#his is wonderous”,
for how is it that in the darkest days of Haman’s decree the Jewish people accom-
plished that which they didn’t in their highest moments at the Giving of the Torah?

The Previous Rebbe answers that it is because that in the times of Haman’s decree
Torah-study and Mitzvos-observance was with se/f-sacrifice, which is the revelation of
the Essence of the Soul , that his is how the Jewish people accomplished in the dark
times that which they couldn't even in their highest moment. The Previous Rebbe
then explains that the Jewish people observing Torah and Mitzvos through self-

sacrifice was awakened in them through Mordechai, the “Moses of His Generation”.

In connection with this, the Previous Rebbe is explaining the “crushed for luminary”
that it is through the being crushed in the dark times of exile, that the Jewish people -
-through observing Mitzvos with self-sacrifice— reach the /uminary - Essence. Thus, it now
makes sense that the Previous Rebbe connects the concept of “crushed for luminary”
with the concept that it is the “Moses of Each Generation”, such as Mordechai, who
give the Jewish people the power to observe Torah and Mitzvos with self-sacrifice,

through revealing within them the Essence of the Soul.

However, the Previous Rebbe goes on in great length that Moses, the original Mo-
ses, is the “Faithful shepherd - Shepherd of Faith’. Moses was not shepherding the Jew-
ish people in dark times of decrees. Thus, Moses didn't awaken se/f-sacrifice for Torah
-observance. Yet, the Previous Rebbe seems to connect the “crushed for luminary”
with this that Moses, the original Moses, feeds and sustains the faith of Israel. Thus,
the question: What is the connection between this and the “crushed for luminary”?
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“4) And Behold the explanation to the verse ‘“And you shall connect’ comes (in the mamor)
in connection to the beginning of the mamor, the explanation that ‘And the Jews took upon them-
selves what they had commenced to do™®’ is that they accepted that which they began in the time of
the Giving of the Torah™.”

DTN 2p1 ,N%22pn NN (RN

“That at the Giving of the Torah there was the beginning (‘commenced to do’), and in the days
Achashverosh (in the time of the decree) there was the acceptance, ‘took upon themselves’”’
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“[As that of the teaching of our Sages, of blessed memog/zo, on the verse®® The Jews ordained and
accepted upon themselves’, they ordained that which they already had accepted upon themselves, that
this which they prefaced ‘we will do’ to ‘we will hear’ at the Giving of th Torah was only the ac-
ceptance, and in the days of Achashverosh™ they ordained that which they (had already
previously) ampz‘m’z 3 1.7

The Rebbe’s question was about the association of the Previous Rebbe explana-
tion on the “Crushed for luminary” with his explanation of Moses and the Moses of
Each Generation being the Faithful Shepherd - Shepherd of Faith for Israel.

The Rebbe is now taking a step back, so to speak, and explaining that in the
Previous Rebbe’s mamor the entire verse of “and you shall command. .. crushed for
luminary...” is connected with what the Previous Rebbe explains on the teaching
upon which the Previous Rebbe sets his mamor, which is the verse “.And the Jews
took upon themselves what they had commenced to do”, and the teaching of our Sages
upon this verse that in the days of the Giving of the Torah was but the beginning,
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and in the days Achashverosh was the “acceptance”.

With this the Rebbe is going to lay forth the flow in the Previous Rebbe’s ma-
mor, in which the correlation between the explanation on the “Crushed for lumi-
nary” with the explanation of Moses and the Moses of Each Generation being the
Faithful Shepherd - Shepherds of Faith for Israel, is understood:
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“And he punctuates in the mamor, that seemingly this is a wonderous matter™, for at the Giving

of the Torah Israel was in absolute elevation, and there was by them a revelation of Divinity at the

highest level.

[That in addition to this that before the Giving of the Torah there was extremely elevated revela-

tions, the revelation that there was at the exodus of Egypt, and particularly at the Splitting of the

Sea of Reeds, behold, the revelation that there was at the time of the Giving of the Torah the revela-

tion was even more elevated],”

This was the state of the Children of Israel at the time of the Giving of the Torah.
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“And in the days of Achashverosh, Israel was in an ultimate descent, that in addition to the con-

cealment and the hiddenness of every exile,

[For every exile is in the imagery of Egypf25, and just as with the exile of Egypt it is written”®,
‘but they did not hearken to Moses because of shortness of breath and because of hard labor’, so too

1t is with all exiles, that there are some trials in observing Torah and Mitzvos],

Behold, then (at the time of the decree of Haman) there was an even deeper concealment and hid-

denness (than that of every exile),

And nevertheless, at the time of the Giving of the Torah, when Israel was in absolute elevation,
there was only the beginning (‘began to do’), and at the time of the decree of Haman, as they were
in absolute lowliness, it was specifically then that they accepted that which they began to do at the
Giving of the Torah.”

Thus, the Previous Rebbe’s mamor begins with his question on the teaching of

the Sages on the verse in the Book of Esther.

Then the Previous Rebbe gives his answer:
291 NN'oNA Dﬂ'?l-.’/ nYgMm NYINN 0P NN ,NMRN AT N XN

X2n32] DIYA-0N 1937 KDY ¥9) MN'ON DN MY N1? Q0iT]
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“And he explains, that in the time of the decree, their observance of Torah and Mitzvos was with
self-sacrifice.

[That in addition to this that there was their self-sacrifice not to disbelieve, Heaven forfend, [as
explained in “Torah Obr™, that if they would have abandoned their religion nothing would have
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been done to them (Haman would have left them alone)/, for the decree was only on the Y ehudin (a
title for those who do not denounce their belief in G-d) , and nevertheless, there did not arise in
their mind an external (foreign) thought, Heaven forfend], they had self-sacrifice even on the ob-
servance of Torah and Mz'fzwxzs, to the point that the publicly congregated congregations to study
Torah with self-sacr; i ]

Then the Previous Rebbe explains:
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“And the awakening of their self-sacrifice was throngh Mordechai HaY ehuds, the Moses of his

generation.

And this is ‘And the Jews took upon themselves what they had commenced to do’, for by the Giv-
ing of the Torab there was just the beginning, and in the times of the decree of Haman there was the
acceptance, for through this that there was the actual self-sacrifice for (the observance of) Torah and
Mitzvos, thus they were elevated (in this concept) to a far higher level than they were at the time of
the Giving of the Torah, and therefore, specifically then there was the acceptance, ‘and the Jews ac-
cepted’”’

It is in connection with this that the Previous Rebbe explains the verse, “And

you shall ‘tetzavely’... crushed for luminary”.

Therefore the Rebbe suggests:
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“And seemingly we may say, that the explanation upon, ‘crushed for luminary’, that
through the ‘crushed’ (broken and depressed) they reach to the ‘luminary’, is an explanation con-
cerning this that in the time of the decree specifically they came to self-sacrifice in an extremely high
manner®.  For self=sacrifice 15 of the Essence of the Soul, which is above revelation,
Tuminary’ (from which comes forth the light), And through this that there was then the state of
crushed’ (broken and depressed), it was revealed the Essence of the soul, ‘luminary’”’

The Rebbe is finding the connection between the two concepts, being that the
Previous Rebbe is explaining that the “crushed for luminary”, in which the luminary
refers to the Essence of the Soul, and this is connected to this that Mordechai
awakened by the Jewish people the observance of the Torah and Mitzvos with
the higher form of self-sacrifice that comes from the Essence of the Soul. Thus,
“crushed for luminary” is connected with that which the Moses of Each Generation in
the times of exile, such as Motrdechai in the times of the dectee of Haman, who
awaken the self-sacrifice of the revelation of the Essence of the Soul/ in the times
when Israel is “crushed - broken and depressed”’.

k) ok ok

However, the Rebbe explains that this answer does not suffice, because:
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“However, from the flow of the order of the concepts (explained) in the mamor, that the explanation
of ‘Crushed for luminary’ comes after the (explanation of the) concept of ‘Faithful Shepherd’, it is
understood that the concept of ‘crushed for luminary’ is related also to this that Moses (the original

Moses at the time of the Giving of the Torah) feeds and sustains the Faith, that it should be internal-
ized”

So, presently, we understand the connection between the concept of “crushed
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Sor luminary” and that which the “Moses of Each Generation” of the times of exile
are “Faithful Shepherds, shepherding Israel’s faith..

However, what is the connection between the concept of “crushed for luminary”
and that which Moses, the original Moses, is the Faithful Shepherd who shep-
herds, feeds and sustains the faith of the Jewish people, that it be internalized?
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Footnotes
.20 ,0 NDKX .18
18. Esther 9:23.
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20. So it is also at the beginning of (the mamor) Opening Words V’Kibel HaYehudim
in Torah Ohr, Megillas Esther, 96c. And in many places - cited at the beginning of
(the mamor) Opening Words V’Kibel HaYehudim 5711 (Toras Menachem, Sefer
HaMamorim Adar, page 54, Footnote 4).

X ,NO9 Ny .20
20. Shabbos 88a.

JD,0NoX .21
21. Esther 9:27.
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22. From the continuation of the concepts in the mamor and in Torah Ohr of the
next Footnote (and see also Torah Ohr, ibid, 99 top of side a. And in many places)
it seems, that this which they accepted (the Torah and Mitzvos) in the days of Achash-
verosh was in the time of the decree. And in Rashi’s commentary, Opening Words
In The Days Of Achashverosh (Rashi states), “From their love of the miracle that was per-
Jformed for thens”. And maybe we can say that there are two concepts within this - see
further CHAPTER NINE.
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The Rebbe is dealing with a technical issue that he will be dealing with fur-
ther in CHAPTER NINE of this mamot:

In the mamor of the Previous Rebbe, and so too in Torah Ohr, the explana-
tion of, “they accepted in the days of Achashverosh that which they had started to do at
Mt. Sinar”, is explained as that it was during the times of the decree of Ham-
an, when they observed Torah and Mitzvos with self-sacrifice, that they ac-
cepted the Torah and Mitzvos. And thus, the explanation is all about the se/f
sacrifice, the “crushed for luminary” with which they observed the Torah and

Mitzvos.

However, Rashi explains it to be “From their love of the miracle that was performed
Jor then”, which means that they accepted the Torah and Mitzvos affer the

decree was overm and the miracle a/ready happened for them!

Thus, the Rebbe explains that there are two dimensions within the “#bey ac-
cepted in the days of Achashverosh”: There is the dimension that took place during
the decree, and there is the dimension that took place after the miracle was

performed for them.

The Rebbe himself will deal with the second dimension in CHAPTER NINE
of this mamor, only that the Rebbe will also have to explain how this dimen-

sion is also the “crushed for luminary” expetience.
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23. So it is also in Torah Ohr, Megillas Esther, 98a, that the “/And the Jews took upon
themselves what they had commenced to do” is as “They ordained that which accepted”’ - even

though seemingly they are two different concepts, see Toras Menachem, Sefer

HaMamorim Adar, page 54, Footnote 4.

The Rebbe is dealing with the two verses in the Megillah that speak about the
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Children of Israel’s relationship with Torah and Mitzvos that happened in
the days of Achashverosh: (a) (-9:23), “And the Jews took upon themselves what they
had commenced to do”, and (a) (-9:27), “T'he Jews ordained and took upon themselves’.

The Talmudic teaching (-Shabbos 88a) that the Jewish people accepted upon
themselves that which they already began to do at Mt. Sinai is upon the verse,
“And the Jews took upon themselves what they had commenced to do”. However, the
mamor is quoting the verse “The Jews ordained and took upon themselves”. The
Rebbe is saying that in Torah Ohr it states that the two verses are alike.
However, the Rebbe is pointing out that seemingly the two verses are two
different concepts. The Rebbe deals with this in greater detail in “Toras Men-
achem, Sefer HaMamorim Adar, page 54, Footnote 4.

There the Rebbe explains that they are two different concepts: (a) “And the
Jews took upon themselves what they had commenced to do” means that only by Purim
did the Jewish people accept the Torah and Mitzvos (meaning that by Mt. Sinai
they were only coerced, and never ‘accepted” it). However, (b) “The Jews ordained and
took upon themselves” means that also at the Guing of the Torah there was an ac-

ceptance, just that that acceptance didn’t have a lasting existence.

The Rebbe has a Note on the Footnote that explains that this is the reason
that some mamorim explain the verse, “Aud the Jews took upon themselves what
they had commenced to do” with the emphasis that in the days of Mordechai there
was the completion of the acceptance. Thus, there is no contradiction between

the two verses.
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24. The explanation on the emphasis of this terminology (“which seemingly this is a wonderons
matter”) - See (the mamor) Opening Words V’Kibal HaYehudim of Purim Kattan
5738. Chapter One (Toras Menachem, Sewfer HaMamorim ibid, page 44).
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25. See Bereishis Rabba, portion 16:5, “A/ sovereignties are called by the name Mitzrayin:
(Hebrew for Egypt)” for that which they are ‘mezitros - cause trouble (place constraint)” 7o Israel”.

0 1 XN .26
26. (Torah-portion) Va’era (in the Book of Exodus) 6:9.
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27. Megillas Esther 91b. 97a. 99b. And see also the sources cited in Toras Men-
achem, Sefer HaMamorim, ibid, top of page 55, Footnote 12.
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28. Which this (self-sacrifice for the observance of Torah and Mitzvos) 1s a greater novelty,
for concerning faith (not denouncing one’s faith in G-d), even the “/enient of lenient ones’ sac-
rifice their life (Tanya, Chapter 18. And in many places).

J0¥/91 121D N Ty 2172 TNt .29

29. Which this (that they publich gathered congregations to study Torah with self-sacrifice) is
even a greater novelty (than their self-sacrifice for the observance of Torah and Mitzvos), as is
simply understood.
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30. See previous Footnote.
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Chapter

Five




Introduction

In this chapter the Rebbe is setting the foundation to his answer: The primary revela-
tion of the Essence of the Soul is in self-sacrifice, which is primarily in the times of exile, when the
Jew is ‘crushed - broken and depressed..

Note: The way the flow of the Previous Rebbe concerning “crushed for luminary”
in his mamor is:

(a) Moses is the Faithful Shepherd, who feeds Israel’s faith, that it be
not from “Their Mazgal Saw”, but from the revelation of the Essence
of the Soul.

(b) This is primarily in the times of exile, when the Moses of Each Gen-
eration reveals the Essence of the Sou/ within Israel, in order to be

able to observe Torah and Mitzvos with self-sacrifice.

(c) The is the meaning of “crushed for luminary”, tor the primary time
that we have the revelation of the Luminary - Essence of the Soul is
in self-sacrifice which primarily is in the times of exile, when Israel

is broken and depressed.

Here the Rebbe explains what the concept of Faithful Shepherd is, in that Moses feeds
and sustains the faith of Israel. To understand this, the Rebbe first explains how the
faith of Israel works:

(a) The Encompassing Dimension of the soul, called here “Mazal”, sees Divinity, and
thus its faith is unguestionable. 1t then brings to the Internal dimensions of the

soul this unquestionable faith. (The Internal Dimensions of the soul, which begins with
Intellect, perceives Divinity, but does not see divinity, and thus, there isn’t an unquestionable faith

in this dimension of the soul.)

(b) The revelation of the Essence of the Soul, which is bound with the Essence of G-
d. Meaning, that there is no reason for it’s faith, not even the reason of seeing
Divinity. Rather, j# is bound to the Essence of G-d, and Essence Bond.
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The difference between these two is in how they effect faith within the Infernal Di-
mension of the soul (The Rebbe will further explain that the difference of the effect that they each

cause is because (i) their relationship to the Internal Dimension of the soul, which (ii) is based on their

own properties):
(a) The faith of the Internal Dimension of the soul caused by the Encompassing Di-

mension of the soul, “His Mazal”, is one in which the faith is encompassing the
Internal Dimension of the soul.

(b) The faith of the Internal Dimension of the soul caused by the revelation of the

Essence of the Soul, is one in which the faith is iuternalized and digested by the
Internal Dimension of the soul. The reason being that the Essence of the Soul is

the Essence of every dimension of the soul. Therefore, as the Essence of the
Internal Dimensions of the soul, its faith (of the Essence of —every part of- the Soul) is

internalized and one with the Internal Dimensions of the soul.

This then is the meaning of Moses being the Faithful Shepherd who feeds and sustains
the faith of Israel, that the faith be not only of the “Their Mazal Saw” (which then the
faith is only encompassing), but that it be of the revelation of the Essence of the Soul (which
then the faith will be digested and internalized), which is the “Lauminary” and not the

“UWlumination” of the soul.
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“5) And there Is 1o explain this in accordance with that which is known that this which
Israel has simple faith, and they do not need any proofs, is for two reasons:

The Rebbe is now setting a foundation by explaining how the faith of Israel
works, and thus, understanding what it means that Moses, as the Faithful Shep-
herd. feeds and sustains the faith of Israel:

The faith of Israel is created by two different reasons:

N2ynoY X)) MpHx NN N2VN%Y NRwANT 2 inmmy 195
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“For their Mazal saw’ (meaning) that the (dimension of the) Sou/ (which is) Above, sees Divinity
(seeing, which is above intellect (grasping)), and this effects within the (dimensions of) the soul which
is in the body a faith in Divinity.”

The term, “for their mazal saw’” comes from the Talmud’s explanation (-Megillah 3a)
to a story that happened to Daniel, Haggai, Zechariah, and Malachi, concerning
a vision that only Daniel, but not Haggai, Zechariah, and Malachi, saw:

“(-Daniel 10:7), ‘And I, Daniel, alone saw the vision, for the men who were
with me did not see the vision; but a great trembling fell upon them,
so that they fled to hide themselves’, (they were afraid and ran away, If they not
see then why did they run away?) Even though they did not see (the vision), their

Mazal saw (it, and therefore they sensed that there was something fearful there and they

fled).”

Chasidus explains the concept of Mazal as the encompassing dimension of the
soul called Chaya. Chasidus also defines the word mazal from the etymology of
nozel - drips, explaining that from this encompassing dimension that is above there
drips into the internal dimensions of the soul, which are within the body. Through
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This drip, the mazal effects the internal dimensions with that which it, the mazal,
sees. The Talmud there actually speaks also of when one feels a sudden fear and
doesn't know why, that it is because their mazal saw something, and the Talmud
gives guidance on what the person should do in order to ward off what their

mazal saw.

The Rebbe now gives the second reason for Israel’s faith in G-d:

N7 (TN 21N NYYN%Y) NRYIN DYYNR XN NANXND POYT XA TiV)
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(D3N NOynhY mxIn VA XD D2 ,NA02

“And another explanation is that the root of the faith is in the Essence of the Soul (above the
their mazal saw’). For that which the Essence of the Soul is bound with the Essence of G-d is an

Essence Bond (which is not dependent upon any reason, even not the concept of seeing, which is
above intellect).”

The key concept that the Rebbe is saying here is that when it comes to the faith
of the Essence of the soul, there is no external cause (i. e. what it is seeing) to its faith
and bond with G-d. Rather, this bond is its very Essence. The reason for this is
that the Essence of the Soulis “Truly a piece of G-d Above”.

The Rebbe now explains the difference between these two reasons for the faith
of Israel:

NIANXDT XN (DY) DMINAN Y T2AY DP12NNRT NID B
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“And one may say, that of the differences between the two explanations (concepts) is, that the faith
of the sonl within the body that comes from the seeing of the sounl above is in an encompassing di-
mension.”
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“For being that the soul above is above (beyond) ‘enclothing itself’. Therefore its effect on the soul
that enclothes itself in the body is in a encompassing (un-enclothed) dimension.”

A dimension of a soul can effect the lower dimensions only in way of its own
properties. Therefore, being that the property of the mazal dimension of the soul is
that /s beyond clothing itself within (for it is of the infinite cirular) the body (which is
of the finite linear), therefore, what it drips, meaning, how it effects the soul within
the body, is experienced by the soul within the body only in an encompassing man-
ner (meaning, that the faith is in an abstract dimension, as that of the thief, who at the opening

of the tunnel, going to steal, calls out to G-d to protect him, that he be successful in stealing).

T OV KN NP9 MM (AR NYARN NRYINA) NANKDY 121
NN DYYT N'AYY MYRNNN 123

“And in order that the faith (within the soul enclothed within the body) should be internalized, this
zs through the revelation of the Essence Bond of the Essence of the Soul (with the Essence of G-d).”
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ANPRMIDA XN NRAN DYY TR AN NYAYAN NRINT

“For the Essence of the Soul is the essence of the (dimensions of the) soul which is enclothed within
the body, and therefore, the faith within the soul within the body that is from the Essence of the
Soul is internalized.”

The Rebbe is giving the reason as to why the faith of Israel that is from the rev-
elation of the Essence of the Soul 1s what internalizes faith. For the Essence of the
Soul is the Essence of each and every dimension of the soul. Thus, what the Es-
sence of the Soul is giving to the soul enclothed within the body, it (the Essence of the
Sonl) 1s @iving to it (the Sox/within the body) from being s (the Sou/ within the body’s)
essence. Thus, what the soul within the body, the faith that it, receives from the
Essence of the Soul is internalized by the soul within the body.

k) ok ok

Now the Rebbe is going to set his answer to the flow and order of the Previous
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Rebbe’s mamor, which the Rebbe will then lay out for us in the forthcoming
chapters:

X2 XA (MND)T TWNY INXRNAY DIMYD WP XY ¥ Npo DV
,XINN XWIT VD MXAS wnina

NINY T DY XIN NP9 NN NAINKN NX D9 T NwnRy Nr "2
IR N2ynoY ik, (N A2 NYYNYY) NN DYy NX N7an

“And in accordance with this we may explain the connection of the concepts (explained) 7 the
(Previous Rebbe’s) mamor, that the concept of (‘crushed) for luminary’ comes in connection to the

explanation of the concept of ‘Faithful Shepherd,

For this which Moses feeds and sustains the faith (of Istael) that it be internalized is throngh that
which he reveals (within Istael) the Essence of the soul (which is above ‘Their Mazal Saw’),
Luminary’, above that of Light”

We explained above that Moses’ being the Fazthful Shepherd, that he feed and sus-
tains the faith of Israel, is that he reveals within Israel the Essence of the Soul, this
then is the connection with “(ewwshed) for Luminary” which is the Essence of the Soul,
beyond the Light of the Soul.

Now the Rebbe explains the concept of “crushed”’ that is explained in the Previ-

ous Rebbe’s mamor:
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“And this which is stated (in the verse) ‘crushed for luminary’, and the mamor explains it that in
order to reach ‘luminary’ is through the concept of ‘crushed’ in the times of exile, is because, the
primary revelation of the Essence of the Soul ("luminary’) is within the concept of self-sacrifice
(which is primarily in the times of exile), as we will further explain.”

The connection we just explained is that Moses, as the Faithful Shepherd, teeds
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our faith (of the soul within the body), that it be from the Essence of the Soul (which is
how the faith is internalized), and this is the emphasis of the verse “(cushed) for lumi-

nary (and not “for illumination”).

However, in his explaining the concept of “crushed for luminary” the Previous
Rebbe is connecting this with the self-sacrifice of Israel (in observing Torah and

Mitzvos) in the “crushed - brokenness and depression” of exile.

To explain this, the Rebbe is saying that he will explain further on how the pr/-
mary revelation of the Essence of the Soul 1s in the self-sacrifice of Israel, which is prr-

marily in the times of when Israel is “crushed’ in exile.

Note: In order to explain this, the Rebbe is going to need to explain the
different dimensions of the revelation of the Essence of the Sout: (a) As
it was fed and sustained by Moses, who was not in the ¢ushed times of
exile, and (b) as it is by the Moses of Each Generation, who are in the

crushed times of Israel when they are in exile.
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Footnotes
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31. See Series 5972, Chapter 61 (page 114 [(in the new edition) 150 and further]. And
see also the above mentioned series, vol 1, page 1182, “The faith... from the “Their
Mazal Saw’, that the soul as she is above sees... and so is the concept of the faith as it is from the
Essence of the soul’.

The Rebbe is citing a source where it lists the two different causes from
where the faith within the soul within the body comes from. That it is from
(a) the “Their Mazal Saw”, and from (b) the revelation of the Essence of the
Soul/

X2 N1 — Xnan 1w .32

32. Terminology of the Talmud - Megillah 3a.
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Chapter

Six




Introduction

In the last chapter the Rebbe explained that there are reasons for Israel’s faith: (a)
The mazal dimension of the soul “sees” Divinity, and from this the mazal feeds the
soul within the body with faith. (b) The revelation of the Essence of the Soul, which has
an Essence Bond with the Essence of G-d.

The Rebbe starts this chapter with establishing that a Jew’s self-sacrifice (primarily)
comes from the faith that comes from the revelation of the Essence of the Soul. For
sacrificing one’s self needs to come from a place that is of his Essence Beingness.
Something external (i. e. seeing something), regardless of how deep it touches (i e. seeing), it

isn't connected to one’s Essence Beingness.

* ok %k

With this we understand the flow of the Previous Rebbe’s mamor, how first the
Previous Rebbe explains, (a) the concept of Moses being a “Faithful Shepherd” who
feeds and sustains Israel’s faith, (b) and then he explains how this title and concept
applies also to the “Moses of Each Generation”.

To understand this, the Rebbe is going to explain the difference between the two:

Moses feeds and sustains the faith of Israel through giving Israel a “Da’as - Recogni-
tion and a Feel” in Divinity, which through this, Israel’s faith is internalized and digested

Note: The intellect of Da'as is all about taking what Wisdon’s and Understand-
ings intellectually grasp, and to internalize this into becoming an inter-
nal “Recognition and a Feel’, which then makes what one has intellectual-
ly grasped personal and ome with it. Thus, through Moses feeding and
sustaining Israel’s faith with Da'as, Israel’s ‘encompassing faith, now be-

comes personal and one, meaning, “internalized’ within Israel.

The point being, that Moses’ primary focus is feeding Faith with Da as, that the faith of
Israel should be not only of (an external canse, of what) “T'heir Faith Saw”’, but of their Fs-
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sence, the Essence of their Sonl. And as an outcome of feeding the encompassing faith of
“Their Mazal Saw’”” with the Essence of the Soul, Moses 1s causing that the faith is inter-
nalized, and that the faith is now with Da’as.

However, by the Moses of Each Generation, when Israel are in a need of the power of
Self-Sacrifice, this is the primary focus of the “Moses of Each Generation”, thus, in this
situation it is more revealed within the “Moses of Each Generation” the concept of be-
ing a “Fdif/?fﬂ/ S bqbber&/’ ’ (feeding the faith of Israel, that it be of the Essence of the Soul, internal-
ized) than that of Moses, being the “Faithful Shepherd’, which the primary concept of a
Faithful Shepherd is that the faith of Israel be of the revelation of the Essence of the
Soul, and this is primarily through the service of se/f-sacrifice, which was by the
(generation of) “Moses of Each Generation” more than it was by (generation of) Moses him-
selfl
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“6) And the concept is, that this which the faith of Israel is in a manner that he sacrifices
himself for it (his faith), 25 (primarily) in the faith that comes from the Essence of the Soul.”

The Rebbe is establishing a fundamental point of the mamor here: The power
of having self-sacrifice for one’s faith can (primarily) only come from the faith
that comes from the Essence of the Soul, which is the essence, the very beingness of

the person.

Note: Elsewhere the Rebbe explains that one can only perform fue
(meaning, with no ulterior motive, neither one of fame or legacy, nor one of
having a portion in the Garden of Eden) self-sacrifice when they see #wo
choices (one of self-sactifice, and one of compromising). It is only when
one sees only oze choice, that of self-sacrifice, that one can per-
form actual true self-sacrifice. And the reason to see only the
choice of self-sacrifice, is because we are speaking of their very

beingness, and there is no compromising one’s very beingness.
bl

The Rebbe now explains why self-sacrifice can only come from the faith that

comes from the Essence of the soul, and not from the “Their Mazal Saw’:

VITD] 5172 Qpna XNy DA (TN M2I) DX XINY NF T8N NINXNT

“For the faith that comes from his seeing (‘Their Mazal Saw’), even though it is with great
strength |as it is known that the authentication that comes from seeing is a greater anthentica-
tion™ 17

The Rebbe acknowledges that the rule is (-Mechiltah D’Rabbi Yishmoel, Yitro 19:9)
“There is no comparison of hearing to seeing’, meaning that the authentication of
something that one saw is by him far greater than the authentication of some-
thing that he just Jeard about. Thus, the faith that comes from what “Thezr Mazal
Saw” is with a greater authentication by him. Nevertheless, what he “sa»” is an
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external “something’ that he saw, as is now deeply authenticated by him.

However, for one to sacrifice his very life for that “something’, that “something’ has
to be of his very beingnesst One sacrifices himself for his very beingness. For
then, being any other way, other than his very beingness is impossible. --Note: The
Rebbe explains elsewhere that if a person sees /wo choices (one being of self-sacrifice, and the other
being of compromising) before him, then they will not be able to choose true se/f-sacrifice. For true
(meaning, with no ulterior motive of legacy, or even for receiving entrance to a greater the Garden of Eden)
self-sacrifice can only be when they see no other choice, for they are being asked to compromise

their very beingness. Thus:

910 XIN N HY 1K1 10IN XINY 19X XN SXIPT NINKNY 1)
.Di%1-0N 19 D72 IWOX X 1271 ,19¥ DYYN XN MPOXA NAINXNY

“And this which the faith of Israel is in a manner that he sacrifices himself for this (faith) is be-
canse his faith in Divinity is bis very beingness, and therefore, it is impossible for him to denonnce
(his faith in G-d), Heven forfend.”

k ok ok

Based on this, the Rebbe is going to now explain and validate what he said in
the last chapter:

In the previous paragraph we explained that: (a) Moses’ being called “Fazthful
Shepherd” is because he feeds and sustains the Faith of Israel that it should be of
the revelation of the Essence of the Soul, and not of “Their Mazal Sa”, and that (b)
for a Jew, “Sacrifices himself for it (nis faith), 75 (primarily) in the faith that comes from the
Essence of the Soul.”

NI 922K DX WIND YAilA DA XN (NANKD DX DIN9M T XIiNY)
DXIWT NANKD DX DRINNR DY (XY D22 NWNT XNMOVYSONK)
JN%N NN DPRA /9] NN 1TRVY

“And in accordance to this (that self-sacrifice is from Israel’s faith that comes from the Essence of the

Soul) we can explain that which is written in the (Previous Rebbe’s) mamor that this which Moses
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is a ‘Faithful Shepherd” ((meaning) that he Moses) feeds and sustains the faith (of Istael)) is also
0 concerning Israel’s Shepherds of every generation (the ‘manifestation of Moses of each genera-
tion’), which they strengthen the faith of Israel that they stand with self-sacrifice in their observance
of Torah and Mitzvos.”

With this the Rebbe is explaining the flow and order of the concepts of the Pre-
vious Rebbe’s mamor. This which, after explaining the concept of Moses being
a “Faithful Shepherd” the mamor then explains that this is also concerning the
Moses of Each Generation, who they are the ones who strengthen the faith of Israel
in the times of exile that they stand strong with self-sacrifice in their observance
of Torah and Mitzvos.

The Rebbe is now going to explain this flow of concepts by explaining the dif-
ference between Moses being a “Faithful Shepherd’ and the Moses of Each Genera-
tion being a “Faithful Shepherd’:

*Minipn NR22 IXAND) XIN NINKD NX 09N T YR N ,,MIRIYT

N -5V MIpHYXA NYT S vowny T Yy (Pingy Nr nxna o)

P92 NANKD NX2

“For seemingly, this which Moses feeds and sustains the faith (of Israel) is (as explained in many

p/avex34 and also in this mamor z'z‘Jreé‘3 > ) that through this that he (Moses) influences (flows, feeds)

to Israel ‘Da’as’ (Knowledge: Recognition and ‘A Feeling For) in Divinaty, which through this the faith is
internalized,”

Moses, in Kabala, is the manifestation of the Emanation of Da'as. There are entire
series of mamorim that are dedicated to explaining what Da'as is. The Rebbe
RaSHaB explains Da'as as a “Hakorah and Hargosha - ‘Recognition’ and a Feeling
For”. This refers to the deepest zntuition that comes from “binding one’s mind with
a very firm, strong bond and firmly fixing one’s though?” and “he applies his Da'as and fixes
his thought firmly and diligently on bis understanding’. Thus, Da'as. on the one-hand is
one of the Three Intellects, yet on the other-hand, it is the birth of Ewotion Emana-
tions. 'This 1s because in itself Da'as is something far superior to Intellect and to
Emotions. Da’as is connected to the Swupernal Crown, in which there is one’s essence

beingness. This is why Da'as: (a) Creates the deepest personalization between that
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which he intellectually understands. In other words, this not about “a G-Z”, but
rather it is something about, “my G-d, Who is ny lifeforce, and is my very beingness”.
And therefore: (b) Da'as is beyond an intellect or an emotion, it is a Jew’s deepest
“recognition” and “a feeling for’ G-d.

Moses, feeds and sustains Israel’s Faith with Da’as. What this means is that Moses
is making sure that Israel’s faith is not just from this that their soul sees a Divini-
ty which is “outside’ of them, but rather, it be of the place in the soul that has a
“recognition” and ““a feeling for” Divinity, which is the Essence of the Soul.

By doing this, Moses is a/so causing that the Faith of Israel is ternalized.
Now the Rebbe turns to the Moses of Each Generation:

XN (N1 XN IXARN) NANKD DRI T 22K HXI Wiy nn
91 MT'DNRT 19X NN DXIT NANKNY

“And this that the Shepherds of Israel of each generation strengthen the faith (as is explained in
this mamor™® ) is that the Faith of Israel should be in a manner of self-sacrifice.”

While Moses’ primary focus is that the Faith of Israel be of Da’as, however, the
Moses of Each Generation’s primary focus is that the Faith of Israel be one that brings

Israel to actual self-sacrifice for the observance of Torah and Mitzvos in times of

decrees and tyranny (defined later as “crushed - brokenness and despair”).

And with this the Rebbe finds a superiority in how the Moses in Each Generation
are manifesting their being a “Faithful Shepherd”, over the way Moses himself is
manifesting being a “Faithful Shepherd’:

T XNY N RIN I XWY'T VD IRV i 2 5N 9 DY)
T¥N XN IND P XD MINN NANKNY ,ARYY NANKD NX D19
DYY TR XX (MPOX NXIN NYYNYY NN NF T¥N) DMYan
YN

“And in accordance with this, one may say, that the primary concept of (being a) ‘Faithful
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Shepherd’ is that he feeds and sustains faith itself, that it not be only from the aspect of the
‘revelations’ (from the soul which is Above that ‘sees” Divinity) but rather, (that the faith be) from
the Essence of the Soul.”

Now, let’s look again at what Moses does for the Faith of Israel as the “Faithful
Shepherd”:

NN NXSIN XN (NN NYTL) NN NANXD NX ¥R nyny nn,
TN XN N2 NANKD 192 NDYNN) ARYY NANKD DX 01901 T XN
NN (NYT2) NP9 NANKD NOYNRNT (N W) 5"121 .(NNYan DYY

“And this that Moses draws the Faith to be internalized (in knowledge and in being
(intellectually) grasped) is an outcome (and not the primary focus) of #his which Moses feeds and
sustains the Faith (of Israel) itself (the drawing and revelation of the Faith as it is of the Essence of
the Soul). And as we explained earlier (CHAPTER FIVE), that the drawing of the Faith into
being internalized (in Da’as) is through the revelation of the Essence Connection of the Essence of

the Soul (because it is the essence of every dimension of the soul).”

The key words of these lines are, “(And this that Moses draws the Faith to be internalized...) 5
an_outcome”.

Meaning, that Moses’ primary focus is not that there be the internalization of the
Encompassing Faith of Israel into the Internal Dimensions of the Soul, within the body.
Rather, Moses’ primary focus is that the Faith of Israel, period, meaning, the Faith of
Israel of the Encompassing Dimension of the Soul, be not of an extermal dimension, in
that it is based on a something (Divinity) that it sees outside of ifself. But rather, that
the Faith of Israel itself (within the mazal, the encompassing Chaya Dimension of the soul) be of
its own beingness, the Essence Connection of the Essence of the Soul (with the Essence of G-

d.

The gutcome of this is that the Faith of Israel is internalized, because the Essence of the
Soul (unlike the Faith that comes from Encompassing Mazal Dimensions, which is definitively above

and beyond being enclothed within the body) is how things are zufernalized (being that the
Essence of the Soul is the Essence of each and every dimension of the soul, including the dimensions
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that are enclothed within the soul).

However, this is zot the primary focus of Moses, in his shepherding the Faith of Israel.

Now, let’s look again at what the Moses of Each Generation does for the Faith of
Israel as a “Faithful Shepherd’:

1PIN YYD K9 MN'ONY D¢ NN AT NI ¥ Nf-19-5Y)
MPON2 MR YXIWT NRNKD DX (NYNT XKMOWONK) HX I 'win
AnYy NYnan Mt T (7N 1va) XIn Ky1T v N2an) wo)

“And according to this one may say, that this which in the generations that needed actual self-
sacrifice the Shepherds of Israel (the manifestation of Moses) strengthened the Faith of Israel that it
be with self-sacrifice, the (concept of) ‘Faithful Shepherd” was revealed (in this mm@; ’ ) even more
than by Moses himself.”

Note: The Rebbe, in a parenthesis emphasizes that this virtue of the Mo-
ses of Each Generation over Moses himself, in being a “Fauthful Shep-
herd” is specifically “zn this concep?’. The Rebbe, in his FOOTNOTE on
this directs us to a later FOOTNOTE (#56) in which the Rebbe will
explain the virtue in Moses’ way of being a “Faithful Shepherd”,
which will explain there.

The Rebbe now explains what the virtue in how the Moses of Each Generation are
the “Faithful Shepherd’:

NYN T SVW] NN DYy T8N XY D NANKD 192 NDWNRN "D
SY2 WD) MDA KN ATIZANN WY [T 222 mY™T NUYONK)

“For the drawing and the revelation of the Faith as she is of the Essence of the Soul [through Mo-
ses and the manifestation of hinr (Moses) in every generation], its primary revelation (of the Faith of

Israel being of the Essence of the Soul) is within actual sel] “sacrifice.”’

And this we find specifically by the Moses of Each Generation in the times of exile,

in the times when Israel needs actual self-sacrifice to observe Torah and Mitz-
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vos. However, this was #of the situation of the generation of Israel who were
with Moses himself, in the desert, protected and served by Clouds of Glory, ted by
Manna, and drinking the waters of the Rock of Miriam, absolutely free to observe
Torah and Mitzvos, serving G-d.

Thus, in zhis aspect of what the Faithful Shepherd does, there is the virtue within
the Moses of Each Generation over Moses himself.
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Footnotes
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33. Which therefore (being that the effect of seeing is so strong) “a witness cannot be a
Judge’ (Rosh Hashanah 26a). And see Likkutei Sichos, Vol VI, page 121. And there

it is explained.
.2"N90 XN D2 NX1.2"D11 .2 Ny D'VDYN X'N .34

34. Torah Ohr, (Torah-portion) Mishpatim 75b. And in many places. And see also
Tanya, beginning of Chapter 42.

X WO .35
35. Chapter Eleven.

NX NYT TN 1D N"VIn NN ¥ PTI" DY X1N2 2"Ken .36
."DVn

36. However, not so in Tanya, ibid, (which states) “There descend sparks of the soul of Mo-

ses, of blessed memory (in each generation). .. to teach Da’as to the people”.

The Rebbe, is explaining that the Shepherding Faith of the Shepherds of Israel in
the generations within exile that needed actual self-sacrifice for observing
Torah and Mitzvos, this is what they did, strengthening Israel to have actual
self-sacrifice to observe Torah and Mitzvos. However, the Rebbe states in a
parenthesis that this is accordance with the way the Previous Rebbe is ex-

plaining this in #bis mamor.

However, the Rebbe is explaining that this is explained differently in Tanya,
Chapter 42. There the A/ter Rebbe explains that they too, the Moses of Each
Generation, are teaching Da'as to the people, just like Moses himself did.

Note: The Rebbe doesn't explain the difference of why the Previous
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Rebbe says what he says in this mamor, versus what the A/fer

Rebbe is saying in Tanya.

Maybe we can suggest a difference:

The Alter Rebbe is not focusing specifically on the extra necessi-
ty Israel has from the Moses of Each Generation, who are specifically,
“in the generations that needed actual self-sacrifice’. Thus, the Alter

Rebbe is speaking of the “job” of every Moses of Each Generation,
including those in the times of King Solomon, and like genera-
tions. The Previous Rebbe was speaking at a time when he was
empowering and demanding for Israel to stand with self-

sacrifice against Stalin’s USSR, for teaching children Torah.

So too, the Rebbe is empowering and demanding of us the
ultimate self-sacrifice of being “crushed - broken and depressed’
that we are in exile, regardless of the physical and spiritual
abundance that we may have in exile. See further in the ma-

mor.
Thus, the Previous Rebbe and the Rebbe are focusing on this

unique doing of ther Moses of Each Generation of these specific

generations that need to be empowered with actual self-sacrifice.
.56 NOYN NP Nk .37

37. See further FOOTNOTE 56.
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Chapter

Seven




Introduction

This paragraph is very unique. It is almost as a parenthesis to the mamor. The Reb-
be is pointing out that the story of Purim, unlike the story of Chanukah, the self-
sacrifice that Mordechai empowered the Jewish people was in a revealed manner to
the entire Jewish people. For each and every Jew of that generation did #oef entertain
a foreign thought of denouncing, not their faith in G-d, nor their observance of

Torah and Mitzvos, even in public.

Then the Rebbe starts talking about the Previous Rebbe, that by the Previous Reb-
be “passing verdict” upon Mordechai, that he was like Moses, that in an open and re-
vealed way all saw that he was shepherding the faith of Israel to the entire genera-
tion, the Previous Rebbe has “passed verdic/” upon himself, that as such it was also

concerning him.

The Rebbe applies a teaching on to the language of the Mishna (-Ethics of Our Fa-
thers, beginning of Chapter Three) “Law (verdict) and Accounting’ ((first) ‘la’ and afterwards
“acconnting”’). The Rebbe explains in FOOTNOTE 40 that this explanation is in ac-
cordance with the words of the Mishna (-ibid, Mishna 16) that “and exact payment from
man, ‘with his knowledge’ and ‘without his knowledge” that after this that the person rules
“with his knowledge” his “verdic/” upon his friend, he has (in effect) passed “verdicf” up-
on himself “without his knowledge”, for through this “verdic?’ (of his upon the other) we

make the “accounting’ concerning his own state of being.
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“7) And behold it is known that actnal self-sacrifice for Torah and Mitzvos of all of Ista-
el was on Purim (at the time f the decree of Haman).

For the self-sacrifice of Channkal (at the time of the decree of the Syrian-Greeks) was (primarily)
by Matisyahu and bis sons,

However, the self-sacrifice in the time of the decree of Haman was by all of Israel”

We mentioned earlier that for the entire year of Haman’s decree there was not
even one Jew who had a foreion thought of denouncing their faith in G-d, and
even more than this, they participated in Mordechai’s gathering congregations in

public to study Torah, and observed Torah and Mitzvos with self-sacrifice.

In the times of Chanukah, it was primarily the Hasmonaean, Matisyahu and his
sons, who from the Judean Mountains wage war against the mighty Syrian-

Greek army.

The power for Israel’s self-sacrifice, as we explained earlier, comes from the
Faithful Shepherd of that generation. Thus, if in Mordechai’s generation all of Is-
rael had self-sacrifice, this means that Mordechai was openly feeding the faith
of all the Jews of his generation.

PY M DTy fwnan Fanknna xny nn ko g Nr-19-5y)
DipR-22n 1IT 522 XN NYNT XMUYSNXY DT ,NiTa Nwng NiTa
T2 NYND NI 2pY N (XP1T) 2N »NTNA KWK

“And according to this (that all of Israel of Mordechai’s generation had self-sacrifice) there is to
explain that which is brought in the (Previous Rebbe’s) mamor’® Sfrom the Midrash*®, that
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‘Mordecai was considered in bis generation as Moses was in his generation’ that even though the
‘manifestation of Moses’ is in every generation, nevertheless, the Midrash states that Mordechai

(specifically) was considered in bis generation as Moses was in his generation.”

The Rebbe is pointing out that there are the “Manifestation of Moses” exists within
every generation. Nevertheless, the Midrash speaks of an equality specifically
between Mordechai and Moses. Why?

X'WI'N DM RN XN TN DTIRT Nibynnny nib e

'RINDN XY YN NNATA NITAY SRt 93 DY (MDaa) 'Kinnn
92) NYn SY NiTY N D2 121R2 ,NITAY S 929 NYT Wwnny
FnyT i xpa (NI K

“And it can be said, that of the virtues of Mordecha HaY ehudi is that he is the Faithful Shep-
herd’ (openly) of all of Israel of his generation. (This is) zn likeness to Moses( way of being a)
Faithful Shepherd’, who drew ‘Da’as’ to all of Israel in his generation, as is understood from this

that the generation of Moses (all the men of bis generation) were called ‘Generation of Da s

The Rebbe is explaining that of the unique virtues of Mordechati is that he was
the “Faithfull Shepherd’ feeding and sustaining the faith of Israel that they ob-
serve Torah and Mitzvos with self-sacrifice was openly to all of Isreal of his
generation. As we just explained that at Purim, in the time of the decree of
Haman all of Israel observed Torah and Mitzvos with self-sacrifice.

This virtue of being openly the “Faithful Shepherd’ of all of Israel, we find by
Moses. We explained that Moses’ being a “Faithful Shepherd” was through his
feeding and sustaining the faith of Israel with Da'as, and we find that all of the

men of Israel of Moses’ generation are called “Generation of Da’as”.

Note: The Rebbe adds on the word “wen” of Moses’ generation. Maybe
this is linked with the following Rashi (-Deuteronomy 34:8) concerning

the Jewish people’s mourning Moses:

“And) the sons of Israel (wept for Moses)” the males. However, concerning

(the passing of) Aaron, since he used to pursue peace and bring peace be-
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(the passing of) Aaron, since he used to pursue peace and bring peace be-
tween a man and his fellow and between a woman and her husband, it is
satd (at Aaron’s passing (-Num. 20:29)), The whole house of Israel (wept for
him)’, meaning both males and females.”

Meaning, that Moses’ primary service was that he taught Torah
(Da’as) to Israel, and this was done primarily with the men. Thus, it
was primarily the men who wept for Moses after his passing. From
this Rashi we understand why the Rebbe is saying that it was the

primarily all the zen who were the “Generation of Da'as”.

Maybe we can say that in this Mordechai was even greater than Mo-
ses, for Mordechai brought about a self-sacrifice within men, wom-
en, and children, for their faith in G-d and observance of Torah
and Mitzvos. And so it is as well with the Previous Rebbe, as the

Rebbe will soon explain.

T OV (O DT 'RIR KW' XINY) N 1Y 192 N NN X9K]
ND N2 T DY N1 MY 192 N 27N, NIT WX D29 NYT wnny
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“[Only that by Moses the revelation of this concept (that he is a ‘Faithful Shepherd’ to all of Isra-
el) was through drawing ‘Da’as’ to all the men of his generation, while by Mordechai the revelation
of this concept was through this that he revealed the potency of self-sacrifice within all the men of his
generation].

The Rebbe, in a brackets, mentions what he said eatlier, in the difference be-
tween Moses himself, and the Moses of Each Generation in the times when self-
sacrifice was needed, that Moses was a “Faithful Shepherd’ through feeding the
faith of Israel with “Da'as”, while Mordechai did so through empowering Israel
with self-sacrifice.

Note: In connection with the compiler’s last note, here the Rebbe states
that Mordechai revealed the self-sacrifice in all the zex of his genera-
tion.
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The compiler does not understand why. Our Sages teach that Mor-
dechai gathered thousands of children to study Torah, who said, “we
are with Mordechai in life and in death.” When the Talmud states that
there was by 7o one an ‘outer (foreign) thongh? of denouncing their faith
in G-d all year long, even though, if they would have they would
have been exempt from the decree of Haman (as explained earlier from

the teaching of the Alter Rebbe), and did this not include women?

Nevertheless, the Rebbe does add on the word “wmen of his generation”,

which would then negate the compiler’s previous note.

A simple explanation would be that “A/ the men of his generation” may
be translated as “all the people of his generation”. However, there are the
questions we asked upon this, that Moses taught the “mern”, as we
found in Rashi concerning the mourning over Moses’ passing, in
which there is a distinction of “males”.

The Rebbe now concludes with a fascinating innovation concerning the Previ-
ous Rebbe:

,0NYY SV 1TN DX KRN Y2 PR N7 T DY N NN Dpy N
AR D2 DY (MD2aa) 'Kann Xy Xiny

“And there is to say, that through (the Previous Rebbe) bringing in the mamor that which is writ-
ten in the Midrash that, ‘Mordechai in bis generation was considered as Moses in his generation’,
through this the one saying this passed verdict upon bz'msef O that he is a faithful
Shepherd’ (openly) of all the men of bis generation.”

The Rebbe explained that the statement of the Midrash “Mordechai in his genera-
tion was considered as Moses in his generation” points out of that of all the Moses of
Each Generation, that it is so spectfically concerning Mordechaz, that specifically Mo-
ses and Mordechai were openly the Faithful Shepherd of all of Israel. This is the
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meaning of this Midrash, as the Previous Rebbe brings this teaching of the
Midrash in his mamor. Thus, the Previous Rebbe is giving a verdict that Mor-
dechai was a “Faithful Shepherd” openly of all of Israel. And by doing so, in re-
turn, the Previous Rebbe has passed verdict upon himself that he is as well a
“Faithful Shepherd” openly of all of Israel. To understand how this works, see
FOOTNOTE 40.

Note: Seemingly, we need to understand what the Rebbe is saying here:

The Rebbe is saying that this is what the Midrash means, that Mor-
dechai (like Moses) was openly a “Faithful Shepherd’ to all of Israel.
The Previous Rebbe is only quoting the Midrash in the mamor. So
what does the Rebbe mean that by quoting the Midrash, the Previ-

ous Rebbe is the one who is passing verdict as such on Mordechai?!

Maybe, we can explain this in accordance with the rule that we don’t
pass a verdict from a bomiletical teaching of the Midrash. Therefore
it is specifically when the Previous Rebbe intentionally brings the
teaching in a mamor it then becomes a passed verdict upon Mot-
dechai.

Let us also note that there is a clear teaching of our Sages that
states that there is the “Manifestation of Moses in every generation”. And
yet, the Previous Rebbe, when focusing on Mordechai, intentionally
brings #his teaching of the Midrash which singles out Mordechai of
being openly a “Faithful Shepherd’ to all of Israel, not as a homiletical
teaching, but as a “pshat - simple meaning” of fact, therefore, this

teaching zow became a ruling.

However, this all but a maybe to understanding what the Rebbe is
saying.

Note: Our Sages say concerning a teaching of one’s Rebbe, “11X]
1N N2Q - And we are after hin/’. This also means that we follow the
teaching of our Rebbe. This is used as well as saying that we apply
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the teaching of the Rebbe to himself. Especially in this case where
the Rebbe is invoking the “din v'cheshon” process of when one pass-
es verdict upon another, he has in turn passed verdict upon him-
self. Thus, clearly the Rebbe has passed this verdict upon himself
that he is a “openly a “Faithful Shepherd” to all of Israel”.

Please note that concerning the Rebbe it is practically “openly”,
simply due to the technology available, that of the fabrengehns that
were shown live on satellite, and the stories we know that took
place from this. So too concerning the advancement of travels, in
which over the years literally hundreds of thousands of people
from all walks of life came to the Rebbe to hear his teachings and
to seek his advice. Just take any video of any “Swunday Dollars” and
watch how people of every affiliation of Judaism are coming to
receive a blessing and guidance from the Rebbe. This all being in
addition to the 2.5 sacks of mail that the Rebbe receive every day.

Thus, when it comes to the Rebbe, the openly being the “Faithful
Shepherd” of all of Israel is so to anyone who simply looks.

Today, this continues. To see this openly one simply needs to visit
the Ohel of the Rebbe and simply see how people of all affiliations
of Israel, and even /’havdi/ all races among gentiles, come to pray to
G-d, and place notes on the Rebbe’s resting place, asking for bless-
ings and guidance. Then there are the #housands of stories we hear in
how “he Rebbe finds a way” to bring the individual his answer to

their requests and questions.

This concludes CHAPTER SETVEN.
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Footnotes
A VD0 .38
38. Chapter Three.
A"RN 2,09 1" 27N X ,0"D Y P XY .39
39. See Vayikrah Rabbah, portion 9:1.
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40. As the explanation to the language of the Mishna (Ethics of Our Fathers, begin-
ning of Chapter Three) “Law (verdict) and Accounting’ ((first)y ‘la’ and afterwards
“acconnting”’) - in accordance with the words of the Mishna (ibid, Mishna 16) that
“and exact payment from man, ‘with his knowledge’ and ‘without his knowledge” that after this
that the person rules “with his knowledge” his “verdic?” upon his friend, he has (in effect)
passed “verdic/” upon himself “without his knowledge”, for through this “verdic?’ (of his
upon the other) we make the “accounting’ concerning his own state of being (See Lik-
kutei Sichos, Vol VI, page 283. And there it is explained).
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Chapter

Eight




Introduction

This paragraph concludes the journey of (Part A of) the ‘body’ of the Rebbe’s mamor,
which began with the Rebbe’s question at the end of CHAPTER THREE:

“And we need to understand the connection between the explanation of ‘crushed for lunsi-
nary’ to that which is explained (in the mamor) before this that Moses [and his exten-
sion in every generation] feeds and sustains the faith (of Israel of their generation) that it

be internalized.”

In CHAPTER FOUR the Rebbe answered the connection of “crushed for luminary” with
the “Moses of Each Generation” being that they empower Israel with self-sacrifice,
which is primarily needed in the times of “crushed - broken and depressed’ in exile.
Then the question remained concerning the connection of “crushed to luminary” with
that which Moses himself is “Faithful Shepherd’, feeding the faith of Israel with

“Da’as” not in a time of “crushed - broken and depressed”.

Now the Rebbe concludes this journey with the answer to the connection and flow

of the concepts explained in the Previous Rebbe’s mamor:

(a) In the beginning of the mamor the Previous Rebbe explains that “And
you shall tetzaveh the Children of Israel” means that Moses is to “connect”’ the
children of Israel with the Infinite ight, through that which Moses feeds
and sustains the faith of Israel.

(b) That this applies also to the Shepherds of Israel (“Manifestation of Moses”) of
each generation, such as Mordechai, who strengthened the faith of Isra-

el to stand strong in Torah-study and Mitzvos-observance.

(c) That the meaning of “crushed for luminary” (which is a verse that is speaking of
Moses himself - not of the Moses of Each Generation).

The flow here is that this which Moses reveals the luminary (the Essence of the Soul) by
Israel (through feeding and sustaining the faith of Israel) is primarily by the Moses of Each
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Generation, who awaken the potency of self-sacrifice by Israel, for through #his (self-
sacrifice) is the primary revelation of the “/uminary - Essence of the Soul”.

Thus, first he explains the concept of Moses, who the verse is actually speaking of,
explaining the “and you shall connec?’, that Moses is the Faithful Shepherd - who feeds
the faith of Israel that it be of the Essence of the Soul. Then he speaks of how the Es-
sence of the Soul is primarily revealed through self-sacrifice, which happened pri-
marily in the generations of the Moses of Each Generations of being “crushed”’ in exile.

Xk ok

Now the Rebbe asks a zew question (that will be answered at the end of CHAPTER ELEVEN)
concerning the order of the yerse itself:

According to all that we explained, that the “crushed for luminary” is specifi-
cally connected to the “And You shall connect the Children of Israel (to the Infinite
Light”, then why, in the verse, does the “crushed for luminary” come in con-
nection with the “and they shall take to you pure olive 0il’, which speaks of an
addition of Ljght that Israel brings to Moses?

With this the Rebbe is starting a whole new fascinating journey (Part B of the body of

the mamor), one of total innovation!
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“8) And in accordance with this (the difference between Moses and the Moses of Each
Generation of the times of suffering, in how they each are the Faithful Shepherd in feeding the faith of
Israel) we can excplain the connection (order) of the concepts (explained) (in the mamor) (of the Pre-

vious Rebbe) concerning the explanation of the verse ‘And you shall tetzaveh. ..,

That in the beginning of the mamor he explains that the meaning of the ‘And you shall tetzaveh
the Children of Israel’ is that Moses is to connect and bond the Children of Israel (with the Infinit
Light) through this that he feeds and sustains the Faith (of Israel),

And after this he explains that also the Shepherds of Israel of every generation (the Manifestation
of Moses) strengthen the faith of Israel, as Mordechai (the Moses of his generation) who strength-
ened the faith of Israel to stand strong in Torah-study and Torah-observance,

And after this he explains the meaning of ‘crushed for luminary’ (of the verse ‘And you shall tet-
gaveh, which speaks seemingly of Moses himself (not of the Manifestation of Moses within every genera-

tion).”

The Rebbe points out here in a parenthesis “which speaks seemingly of Moses hins-
self’, which seemingly is already starting the answer as to why the Previous Reb-
be is first explaining how this works by Moses hinsself.

This is the order of the concepts explained in the Previous Rebbe’s mamor. And
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this is the explanation as to why:
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“For this which Moses reveals the dimension of ‘luminary’ of Israel (the Essence of the Soul), is
primarily through the ‘His Moses’) Manifestation’ which are in the times of exile (‘crushed’), who
awatkened within Lsrael the empowerment for their self-sacrifice, for within this (the self-sacrifice) s

1

the primary revelation of the Essence of the Soul, ‘luminary’.

Therefore, first he explains the concept of Moses, who the verse is actually
speaking of, explaining what the “and you shall connect’, that Moses is the Faithful
Shepherd - who feeds the faith of Israel that it be of the Essence of the Soul. Then
he speaks of how the Essence of the Soul is primarily revealed through self-
sacrifice, which happened primarily in the generations of the Moses of Each Gen-

erations of being “crushed”’ in exile.

k) ok ok

The Rebbe now asks a new question, which begins a whole new journey, which

is an amazing innovation of the Rebbe:
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“And we need to understand, for according to the above mentioned explanation, the concept
of ‘crushed for luminary’ is connected to the ‘And yon shall connect the Children of Israel’ (which

we explained to mean,) #hat which Moses and ‘His Manifestation’ of each generation connect and
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bond the Children of Israel to the Infinite 1ight,

However in the verse it states ‘crushed to luminary’ in connection to ‘And they will take for you
pure olive 0il’, (which we explained to mean) #he concept of “And they shall take to you...’ (that
Israel brings ol to Moses) is that Israel are adding an additional Light within Moses (as brought
earlier in CHAPTER TWO of the mamor).”

Meaning, that seemingly, according to what we explained, the “crushed for lumi-
nary” should come in immediate connection to the “And you shall connect the Chil-
dren of Israel’, of what Mose and the Moses of Each Generation, are giving Israel,
and not to the “Awnd they will take for you pure olive oil’, which is what Israel is giving to
Moses”?

The answer to this question will be at the end of CHAPTER ELEIVEN.
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Footnotes

There are no footnotes on this chapter.
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Chapter
Nine




Introduction

To answer the question of why the verse associates the “crushed for luminary” with

the “And they will take to you pure olive 0/’ the Rebbe turns to a technical question:

The Previous Rebbe starts his mamor with the teaching of the Sages on the verse in
Esther, “And the Jews accepted that which they began to do”, that Israel “accepted at Purim
what they began to do at the Giving of the Toraly’. The Previous Rebbe explains that it is
specifically because the Jews were crushed at the time of the decree of Haman and they
observed Torah and Mitzvos with self-sacrifice that they reached the luminary - Essence
of the soul, that they were able to achieve accepting the Torah, which they did not
achieve even with the “we shall do and we shall hear’ at the Giving of the Torah.

The Rebbe’s question is that the verse, “And the Jews accepted that which they began to
do” in Esther is in chapter nine, gffer the miracle happened! Thus, seemingly, the
“And the Jews accepted that which they began to do” happened after their being “crushed’
was already over?!

Thus, there are two dimensions to the “And the Jews accepted that which they began to
do”:

(a) That which took place during the decree of Haman, through their self-
sacrifice for Torah and Mitzvos, as explained in the Previous Rebbe’s

mamot.

(b) That which took place after the miracle of Purim took place, which was
even higher than that which took place during the time of the decree of

Haman.

Likewise there are two dimensions in the “crushed for luminary” that takes place when

the Children of Israel are in exile:

(a) That of when there are decrees against observing Torah and Mitzvos (as

it was in the time of when the Previous Rebbe said his mamor). And through the
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self-sacrifice for Torah and Mitzvos they reach “crushed for luminary”.

(b) That of when the Jewish people are in a state of physical and spiritual
broadness, as it was after the miracle of Purim (and as the time when the
Rebbe said this mamor), and yet the Children of Israel are “crushed for lumi-
nary” from this that they are in exile. And through the “crushed’ of being
in exile, they reach “luminary”.

Note: The latter is a total innovation of the Rebbe!

Note: At the end of CHAPTER ELEVEN, after fully explaining what
(b) is all about, and why it is higher than (a), the Rebbe will
answer his question: The “crushed for luminary” of (a) is related
to, “And you will connect the Children of Israel’, while the “crushed
Jor luminary” of (b) is connected with “/And they shall take to yon
pure olive 0il”.

Here the journey to understand the (b), and why it is even higher than (a), begins:

(i) That which a Jew is “crushed - broken and depressed’ over being in exile is
because the true will of a Jew that there be the revelation of Divinity

touches to the essence core of his beingness.

(1) This “crushed - broken and depressed’ comes from the Luminary - Essence of

the Soul of which its connection with G-d is an Essence connection.

In CHAPTER TEN the Rebbe will explain why the “Lauminary - Essence of the Soul” that
comes from the “crushed for luminary” of “being in exile without the revelation of Divinity”
zs even higher than the “Luminary - Essence of the Sou/ ” that comes from the “crushed for
luminary” of “self-sacrifice for Torah and Mitzvos”.
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“9) And behold 1he verse ‘And the Jews took upon themselves what they had commenced to
do’ speaks (in its simple meaning) in the time of after the miracle of Purim.”

Which seemingly is a question on that the Previous Rebbe explained, that the
reason why the Jewish people were able to achieve at Purim the “And the Jews
accepted”’ that which they only “commenced to do” at the Giving of the Torah is because
at Purim there was the “crushed” of Haman’s decree which led to self-sacrifice, which
led to the Jews reaching the “/uminary - Essence of the Soul”. However, the verse
“And the Jews took upon themselves what they had commenced to do” took place affer the

miracle took place, when. Seemingly, there was no more the “crushed?!

Therefore the Rebbe explains:
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“And it can be said, that this which the mamor (of the Previous Rebbe) explains about ‘And the
Jews took upon themselves what they had commenced to do’ means that in the days of Achash-
verosh they ‘took upon themselves’ that which ‘they commenced’ at the Giving of the Torah, is also
according to the simple meaning of the verse ‘and they took upon themselves. ..’ that it was after the

miracle.”’

The Rebbe is saying that the Previous Rebbe’s explanation that the “And the Jews
took upon themselves what they had commenced to do” happened because the Children
of Israel was in a state of “crushed - broken and depressed’, and therefore reached

“luminary”, is also as the verse simply speaks of gffer the miracle happened. --see
Footnote 41 as to how the Rebbe sees that the Previous Rebbe was speaking also of after the mir-
acle happened.
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“And according to this (that there are the two dimensions of “And the Jews took upon themselves what
they had commenced to ds’, one during the decree of Haman and one after the miracle happened) #his
that in the days of Achashverosh took upon themselves what they had commenced at the Giving of
the Torah, there are two concepts. The ‘took upon themselves’ at the time of the decree, throngh
their self-sacrifice (for their observance of Torah and Mitzvos) (as explained in the (Previous Reb-
be’s) mamor), and the ‘took upon themselves’ that was afer the iiracle of Purim, which was high-
er even than the ‘took upon themselves’ at the time of the decree (as will be further explained).”

The Rebbe just said that not only is there the second dimension of the “.And
the Jews took upon themselves what they had commenced to do” that took place affer the
miracle happened, but that this second dimension is even Aigher than the first

dimension. This is what the Rebbe will explain in the next two chapters.

However, the teaching of “in the days of Achashverosh they ‘took upon themselves’
that which ‘they commenced’ at the Giving of the Torah” is from the Midrash, not the
Previous Rebbe. The Previous Rebbe explains this with “crushed for luminary”,
that through the “crushed’ they reached the “/uminary” and that is how “in the
days of Achashverosh they ‘took upon themselves’ that which ‘they commenced’ at the Gip-
ing of the Torah”. Thus, by saying that there are swo dimensions of “i the days of
Achashverosh they ‘took upon themselves’ that which ‘they commenced’ at the Giving of the

Torah” then we must say that there are two dimensions of “crushed for luminary”:
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“And there is to say, that it is same way concerning the ‘crushed for luminary’, that through the
concept of ‘crushed’ in the time of exile one reaches the ‘luminary’, that there are two concepts within
this.”

The first dimension is:
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“When Israel find themselves in the state of ‘crushed’ from this that there are decrees against ob-
serving Torah and Mitzvos (as it was in the time of (the Previous Rebbe) saying the mamor (with
the decrees of Stalin’s regime against children studying Torah, and more)), and through this they

reach to the ‘luminary’ through their self-sacrifice.”

Then there is the second dimension:
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“And another concept in ‘crushed to luminary’ is when Israel find themselves in a state of broad-

ness, physical broadness and also spiritual broadness, but they find themseles in excile™

[And as was the state that they were in after the miracle of Purins, which, “The Jews had light and

J0y, and gladness and honor™’, in its simple (physical) meaning and also 501'77';‘%4@143 [and more
than this ‘that also the House of Haman was given to Esther™, which was also the
virtue of ‘transformation’], only that ‘we are still servants of Achashverosh 4 5], (and from this) Zhey
(the Children of Israel) are broken and depressed (‘crushed’) from this that they are in exile.”

And from this ‘crushed’ that Israel is from finding themselves in exile, they reach to the

Tuminary’.”’

(i) Then Rebbe states in bold that in addition to being freed from the decree,
there was also the “the House of Haman was given to Esther, which was

also the virtue of ‘transformation” .

140




Chasidus explains that there are two dimensions to the mission of Israel in
this world:

(a) “iskafya - subjugation”, which is to subjugate the Other Side to Holi-
ness, meaning that the Ozher Side still exists as an evil, only that
they are subjugated to Ho/iness, and have absolutely no say in mat-

ters.

(b) “ishapcha - transformation”, which is the transformation of the Other
Side to Holiness, meaning that the very Other Side, the manifesta-

tion of “I”, and the drive for “pleasure”’, are now all about Holiness.

The latter is a much higher szate of being (even thought there is a virtue to the incredible

service of iskafya).

(i) The Rebbe quotes the teaching “we were still the servants of Abasuerus”. Ac-
cording to one way of the counting of the exiles, Achashverosh is the
Fourth Exile, of the Four Exiles that Israel must go through. And thus, “we

were still the servants of Abasuerns” until Moshiach comes.

The simple meaning of the Talmud is about why we don’t say the Ha/lle/

prayer on Purim:

“Rava said (a reason why hallel is not recited on Purim): Granted (that hallel is
said) #here, (when recalling the exodus from Egypt, as after the salvation there,
they could recite the phrase in halle/ (-Psalms 113:1))) ‘Give praise, O servants of
the I-rd’ (after their servitude to Pharaoh ended with their salvation, they were
truly servants of the L-rd) and not servants of Pharaoh. But (can it be said) bere,
(after the limited salvation commemorated on Purim) ‘Give praise, O servants of
the I -rd,’ (which would indicate that after the salvation the Jewish people were
only servants of the L-td) and not servants of Ahasuerns? (No, even after the

miracle of Purim,) we were still the servants of Ahasuerus (as the Jews remained
in exile under Persian rule, and consequently the salvation, which was incomplete,

did not merit an obligation to say hallel)”
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Now the Rebbe begins to explain the second dimension:
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“And the concept is, that this which Israel are broken from this that they are in exile
(even when they have physical and spiritual abundance), is because the true will of every one of Isra-
el is that there should be the revelation of Divinity, to the point that this (revelation of Divinity)
touches the Essence of his Beingness, and therefore, this which in the time of exile the revelation of
Dipinity is not shining as it was in the time of the Holy Temple

[And in particular when one concentrates upon this which our Sages, of blessing memory, 5@/46,
CAll who the Holy Temple was not rebuilt in their days, it is as if it was destroyed in bis days],”

JIND,000MDIN JRINATX Y X INYY TN NN
“Bebold, from this is he completely shaken, ‘crushed’.”
This is the meaning of the second dimension of “crushed to luminary”, that his

being “crushed’ from this which there is no “revelation of Divinity” touches him

to his “/uminary - Essence of the Soul”.

Now the Rebbe speaks of even those by whom there is “revelation of Divinity”,

to the point as it was in the Holy Temple, nevertheless, there is not the revela-
tion of the Essence of G-d-:

220 NNATA NIPOX 192 18X 1XAY N N'OYI X072 XIND D2
M220 RN TR D21V %202 NN ,0ipR-3n ,nman R iy
L2220 193 XN 1D¥X XY 9N DAY ,NDIN
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“And even when one is in the extremely exalted level that by him there is shining the revelation of
divinity in likeness to the revelation that there was in the time of the Holy Tewp/e47, nevertheless,
from this that in the general world there isn’t shining the revelation, it is evident, that also the reve-

lation that he is having is limited.”

In FOOTNOTE FORTY-SEVEN the Rebbe quotes a teaching that by Rabbi
Shimon Bar Yochai, there was no destruction of the Holy Temple, meaning
that even in exile, when he had to hide for his life in a cave, nevertheless,
wherever he was, there was the revelation of Divinity as it was in the times of
the Holy Temple.

Note: The Rebbe once told the story that once they told Rabbi Men-
achem Mendel Horodker (aka Vitebsker) that Moshiach came, Rab-
bi Menachem Mendel Horodker went to the window to smell the

air, and said, “No, Moshiach has not yet arrived’.

The Rebbe explains that Rabbi Menachem Mendel Horodker had
to go to the window to smell the air outside, because in his room
the air of Moshiach was there.

Now the Rebbe explains why we must say that even though by this individual
there is already the revelation of Divinity as it was by the Holy Temple, and
yet it must be that it is finite:

W ,0IpN D22 XN 220, 2122020 9I0-T'X 1IX 192 MR
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“For when there is the revelation of the Infinite Light, which is without borders, the revelation is
everywhere, and when there is one place (even a ‘rejected corner’) where there isn’t shining the revela-

tion of divinity, it is because the revelation (also in the place where there is the illumination) it is a
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finite revelation.

[And this is what is brought in the mamor of the Alter Rebbe™ that it states in Tikkunim®™ that
if there was even one tazadik (righteous person) who ‘returned with complete Teshuvah
(tepentance; returning to G-d), then in his generation Moshiach wonld come’, (the reason being) for
through complete Teshuvah the revelation of the Infinite Light, without borders, is drawn, and this

revelation (once drawn) 7§ everywhere|.”

The entire existence of categories of holiness (as that of the Mishna speaking of Tex
Dimensions of Holiness within the Land of Israel), can only exist within the Finite Permeat-
ing Linear Light, in which there is definition and form, with a difference be-
tween top and bottom. However, if there is the illumination of the Infinite En-
compassing Circular Light, in which all is equally naught, and there is no defini-
tion, form, top, or bottom, then the moment there is this revelation anywhere it
is everywhere, for in the face of the Infinite Encompassing Circular Light there is no
difference between any here or any there. Therefore, the mere fact that the illu-
mination that Rabbi Shimon Bar Yochai (and Rabbi Menachem Mendel Horodker)
was experiencing was only by him, and not by the entire world, forces us to

say that what e experienced was of the finite, and not of the Infinite.

This also explains what the Rebbe is saying in the brackets. True Teshuvab -
Returning draws the revelation of the Infinite Light, thus the moment this is

drawn somewhere it is drawn everywbhere.
JND ,XDTN N2 XN, QI0-K IR MNYY M2 198X RN R NI
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“And from this that by him there isn’t the illumination of the Essence of the Infinite Light, he is
broken and depressed, ‘crushed’,

[And as it known (the teaching) that (the word) ‘choleh - NN (which means sick) Zs numerically

equal to 49 (5) N (30) 2 (6) 1 (8) M), for even when one grasps forty-nine ‘Gateways of

Understanding’ but he is missing the 50" Gateway’, he is sick 91007
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The Rebbe is emphasizing the magnitude of the situation, that even by an in-
dividual who has 4// the illumination of the revelation of Divinity up to, but
not including, the Essence of the Infinite Light, the “50% Gateway of Understand-
ing’, he is utterly and completely “broken and depressed, ‘crushed” .

The Rebbe is now going to explain how such an exalted service of being abso-
lutely crushed, broken, and depressed, over the lack of the revelation of the

Essence of Divinity was made possible for @/ Jews to achieve:
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“And it is known that which the Tzemach Tzedek (31 Rebbe in the dynasty of Lubavitch) wrofe
that it would be heard from Our Teacher, Our Rebbe (the Alter Rebbe), ‘I want nothing, I want
not Your Garden of Eden, 1 want not Your World to Come... I want nothing more than Yon

alone’.

Which through this that there was heard this langunage from the Alter Rebbe [which the meaning of
it would be heard’ means that this wasn’t just at auspicious moments, but rather, that it was
a usual thing],

And in particular after it was publicized by the “I'zemach Tedek,

This gave the power to each and every one of Israel that their primary will should be the revelation
of the Essence, and to the point, that when this revelation is not shinning, and how much more so

in the times of exile, when there is not even the revelation (revelation of Light (never mind the
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Essence)) that there was in the time of the Holy Temple, he is in a state of ‘crushed’”

When a Rebbe experiences something, this effects and empowers his entire
generation (“Faithful Shepherd”). Especially so when the Rebbe brought it out into
the world through speech, and how much more so if a Rebbe publicized it that
we should know of what happened. And especially when this was not some-
thing that the Rebbe would do only in auspicious moments, but rather, that this

was something usual that the Rebbe would do, even in ordinary moments.

Thus, the fact that: (i) The Alfer Rebbe had this experience and articulated it,
(i) did so often, in ordinary moments, and (iif) The Tgemach Tzedek publicized
this, this has now become an empowerment that it is now a tangible and

achievable service for each and every Jew to do and to experience.

Thus, by the Alter Rebbe saying that he does not want any revelations of Light,
but that he wants only You Alone - Essence of G-d, this empowers every Jew that
this be their true will to have the revelation of the Essence of the Light, to the
point that they is broken and depresses, “crushed’ of not having this revelation
of the Essence of G-d. and how much more so in exile, when they do not even

have the revelation of the Light of G-d, as it was in time of the Holy Temple.
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“And he prays three times a day (or more), ‘May our eyes behold Y our return to Zion in merey’,
which then there will be the revelation of divinity, to the point of the revelation of the Essence.”

Meaning that this has become our “zeed” for which we pray three times a day

Oor mofre.

Now the Rebbe explains that this is the second dimension of “crushed for lumi-
nary” that takes place when Israel has physical and spiritual broadness in exile,
and is yet are crushed that there isn’t the revelation of the Essence of G-d-

D'WaN M2 D'XYNIY NN M0 v T DY ,1ikRY NN inn
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“And this ‘crushed for luminary’ which comes through the ‘crushed’ from this that we find ourselyes

in exile, that we reach to the ‘luminary’

This point the Previous Rebbe made is that “crushed for luminary” means that
from being “crushed’ one reaches “/uminary”, which is the Essence of the Sounl in

its Essence connection with the Essence of G-d.

Thus, the Rebbe is explaining how this works in the second dimension of the
“crushed for luminary”, that of being broken and depressed over there not being the

revelation of Divinity in the time of exile:
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For this that the will of every Jew is the revelation of Divinity, to the point that it touches the Es-
sence of their Beingness [which therefore be is broken and depressed (‘crushed’) from this that in the
times of exile there is no revelation of Divinity] comes from the Essence of the Soul, ‘luminary’ of

the sonl, which its connection to Divinity is an Essence Connection.”

In the next chapter the Rebbe will explain how #is dimension of “crushed for
Iluminary”, which we explained here in great length, is even higher than the first
dimension of “crushed for luminary’that is from the self-sacrifice in the times of

decrees against the observance of Torah and Mitzvos in exile.
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Footnotes

— "R "N, MvaN A (P1) X2 (1"VD) KNAN 011927 VY 41

SN mSan

41. To point out that in the text of the mamor itself (end of Chapter 15) it brings

(only) “Zime of exile”, while in the “brief Summary” - ““time of exile and the decree”.

42.

43.

44,

45.

The Rebbe is pointing to a source in the Previous Rebbe’s mamor that we

can see that there are swo different dimensions of “crushed for luminary”. For

this the Rebbe points out a difference in wording within the mamor itself

and within the brief summary on the chapter (often, the Previous Rebbe would

write a brief summary after each chapter on the chapter): (i) In the mamor itself the

Previous Rebbe writes only “in the times of exile’, without the word “and de-

¢rees”, which would mean even in the time of exile when there was physical

and spiritual abundance for Israel. (ii) In the brief summary after the chapter

the Previous Rebbe writes, “in the time of exile and decrees” which would specifi-

cally be speaking of the times of decrees against Torah and Mitzvos in the

time of exile.

Esther 8:16.

See Megillah 16b.

Esther 8:1.

Megillah 14a.

TV ,N NN .42

2,10 NN NXN .43

X ,N NOX .44

X, T NN .45
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1,10 9"y DONn wa L(A,T) XN X"D XA MO NXN .46

46. See Jerusalem Talmud, Yoma, Chapter 1, Law 5 (4b). Midrash Tehillim on the

verse (in Psalms), 137:7.
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47. To point out that which is known, that “before... Rabbi Shimon Bar Y ochai the Holy
Temple was not destroyed at all” (Pelech Rimon, Shemos, Page 7, in the name of the
Alter Rebbe)..

ANV DMYPN MNTR MNkN .48
48. Mamorei ADH”Z (Alter Rebbe), HaKitzorim, Page 403.

WT:(T7,22) M 9"0 TN N DX LD DMYPN TTNTX MNXNa N .49
N2 DD P2DN' XNMD XN IX XNEMD WM NN nmne

49. So it is in Mamorei ADH”Z (Alter Rebbe), HaKitzorim, ibid. And see Zohar Cho-
dosh, end of Torah-portion Noach (23d): “That if the head of the assembly or one of the

assembly wonld return in Teshuvah, the entire exile would be gathered in.”

97N N2 NN QL N0 NMPH LR 9 STrIkND ¥'inyo .50
([Mnpn'v 2"n "5>N n"nNo] LY 'V) A"DD

50. Ta’amei HaMitzvos of the Arizal, Torah-portion VaYeira. Likkutei Torah, (Torah
-portion) Bracha, 97b. Series V’Kocho, 5637, Chapter 63 (Page 99 [(new edition) Sefer
HaMamore 5637, Vol 11, page 545]).

.(X"VD ,N%P) n"o ¥"¥NH NHoNn mi¥n wawa xamn 51

51. Brought in Shoresh Mitzvas HaTefillah from the Tzemach Tedek, Chapter 40
(138, end of side a).
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Chapter
Ten




Introduction

This chapter the Rebbe explains how the “/uminary” of the soul that is revealed
through the “crushed” of being in exile (even in a state of abundance) is higher than the
“luminary” of the soul that reveals itself through the “crushed” of self-sacrifice (for

Torah-and Mitzvos in the times of decrees) in exile.

() That which “Accepted at Purim what they began to do at the Giving of the Toral” is be-
cause at the Giving of the Torah, it was “From Above fo Belon”’, while in the days of

Achashverosh the “accepted’ was from within them alone (From Below).

(if) The level of faith that comes from “Their Mazal Saw’ is as the “we will do and we
will hear” at the Giving of the Torah, that came “From Above to Below”. The “in the
days of Achashverosh the ‘accepted’ was from within them alone” was from the faith of
that which there was the revelation of the Essence of the Soul, the Essence Connec-
tion of the Essence of their Beingness.

(i) Within the revelation of the Essence of the Soul itself there are two levels:

(a) The revelation of the Essence of the Soul that comes from self-sacrifice,
which concerning the “Internal Revealed Faculties”, the “Revelation of the Es-

sence of the Soul” 1s as something “additional, from the outside”.

(b) The revelation of the Essence of the Sou/ within this that he is broken and
depressed from being in exile is as the “Internal Revealed Faculties’ are one
with the Essence of the Soul.

The Rebbe explains that there is the Essence that is the Essence (Beingness; Simplicity; Above
and beyond any form or definition) of the Internal Revealed Faculties, but has no relationship
with the Fomus of the Internal Revealed Faculties themselves. Then there is the Essence
that is the Essence of the Internal Revealed Faculties in a way that it is one with the Forms

of the Internal Revealed Faculties themselves. (The Rebbe proves that Revelation of the Essence

through se/f-sacrifice is not one with the Revealed Internal Faculties).

152




(iv) This dimension of Essence which is “bas no relationship with the Forms of the Inter-
nal Revealed Faculties themselves” is because this dimension of Essence itself is
bound within its own “Beingness; Simplicity; Above and beyond any form or definition”.
While the Essence “that is the Essence of the Internal Revealed Faculties in a way that is
one with the Forms of the Internal Revealed Faculties themselves” is the Essence the way
it is sourced within the Essence of G-d (which is not bound to - it is above and beyond
the entire notion of simplicity and form) and thus by zhis Essence of the Soul the simplicity
of the soul and the forms of Internal Revealed Faculties are all one.

(v) Thus, the revelation of the /luminary - Essence of the Soul (which is sourced in the Es-
sence of G-d), through “crushed’ trom being in exile, is higher than the luminary - Es-
sence of the Soul (which is already revealed as a form of simplicit) through “crushed’ of self-

sacrifice because of the decrees of exile.
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“10) And there 1Is 1o say, that the dimension of the ‘luminary’ of the soul that is revealed

through the concept of ‘crushed’ from that which we are in exile, is higher than the dimension of the
Iuminary of the soul that is revealed through self-sacrifice.”’

The statement was made, and now the Rebbe explains it:

nr 2, NXIN (DT 22R1) N23Apn NI YNy i (Nivy?
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“And the concept s, of the reasons for this that at the Giving of the Torah there was just the begin-
ning (‘which they commenced to do’), and in the days of Achashverosh they accepted (“And the Jews
took upon themselves’) is, for they prefixing ‘we will do’ to ‘we will hear’ at the Giving of the Torah
was becanse ‘overturned the mountain above them like a tub” 2, revelation from AlaoveS?’, while in

the days of Achashverosh the acceptance was from themselves (the children of Israel).”

The foundation to the Rebbe’s explanation is whether the revelation is of an
external experience, or whether it is from within. First the Rebbe will explain
this, as we did eatlier, concerning the difference between the faith that comes
trom “Their Mazal sa’” being something outside of them, and the revelation
of the Essence of the Sounl being from within them. Then the rebbe will carry this
to the two dimensions of “/uminary” that is revealed from the two different
types of “crushed”.

Let us explain the “overturned the mountain above them like a tub” and the “revelation
Sfrom Above”:

(a) The Talmud states:

“((-Exodus 19:17) “And Moses brought forth the people out of the camp to meet G-d,) and they
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stood at the lowermost part of the mount’. Rabbi Avdimi bar Chama bar Cha-
sa said: (the Jewish people actually stood beneath the mountain, and the verse)
teaches that the Holy One, Blessed be He, overturned the mountain above them
like a tub, and said to them: If you accept the Torah, excellent, and if not, there
will be your burial.”

(b) Chasidus explains this in its mystical spiritual dimension, mountain re-
fers to love, as a mountain is protruding upward. And thus, G-d was
blinding the Jewish people with His love, miracles, and revelations.
Thus, the Jewish people’s accepting the Torah was From Above, the
blinding intoxicating revelation of Light.

(MM 1PNQ) YNRI?2 N1 I Tpny 707-2Y KN (D20 TRAY NNINK)
,ONYY T8N NP2ApN NI wiNwny "My nn > NynoT 1930 T8n
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“And it can be said, that the faith of Israel from this which the ‘Soul Above’ (Magat, Chaya Dimen-
sion) sees Divinity (Faith because of a ‘canse’) is as that of “they prefixed ‘we will do’ to ‘we will
hear” (at the Giving of the Torah) (which was) of a revelation from Above®®, and this which in the
days of Achashverosh there was an acceptance from (within) themselves, is, for then there was re-
vealed the connection with Divinity from the Essence of the soul, the Essence Connection from the
Essence of their Beingness.”

This was all explained well throughout the mamor. The Rebbe is now giving
a definitive “address” from where the acceptance, “we will do and we will hear”, the
“commenced to do” at the Guving of the Torah came from: It was that which the
“Their Mazal Saw”, and what they saw were revelations of Divinity, From
Above. While the “and they took upon themselves” in the days of Achashverosh,
which was from the revelation of the “/umzinary - Essence of the soul’, the revela-

tion was of that which is within them, the Essence of their soul.
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The Rebbe now takes this to a higher level, in which the Rebbe subdivides
the dimension of the “Revelation of the Essence of the Soul” itself. The division is

going to be in two categories, in which the second is the outcome of the first:

(a) (1) There is the Essence of the Soul as it is in a revelation (Light dimension,
so to speak), in which the Essence has its definition: Simplicity, which is
above and beyond any form or definition. (b) There is the Essence of the Soul
as it is sourced within the Essence of G-d, in which simplicity and form
are equal.

Which therefore:

(b) (i) There is the Essence of the Soul, which while it is the Essence of the
Internal Revealed Faculties, it cannot be one with them, their form. (b)
There is the Essence of the Soul, which is one with the form of the Inter-
nal Revealed Faculties.
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“And in greater detail there is to say, that also in the revelation of the Essence of the Soul, there is
(in similarity of) two above mentioned concepts. That the Essence of the Soul of the concept of self-
sacrifice, there is to say, that concerning the Revealed Faculties (of the soul) it is like an add-
ed on thing.”

The Rebbe is going to prove this. However, let us first understand this from
other teachings: There is the encompassing Faculty of Will, for example, that
drives the Internal Faculties of Intellect, Emotions, Thought, Speech, and Action, far
beyond there normal capacities. However, the Wi/l does not transform these
faculties, that this one experience now becomes there norm. We all heard of
the woman that lifted a car to save her child, but this woman by no means
can now just go around lifting cars. The drive of the Wi/ performs a “hostile
Conp” that drove the faculties to work upon its encompassing level of perfor-

mance. Then, the W7//leaves, and the faculties are left unchanged at all.
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This is what happens when the Aigher dimension that is causing anything within

the Jower faculties remains as an outside thing that is driving the Jower faculties.

The concept the Rebbe is explaining here concerning the Revelation of the Es-
sence of the Soul driving the Revealed Faculties to perform self-sacrifice for Torah
and Mitzvos is of this process that we just explained.

Note: The Rebbe adds in a parenthesis the word “dugmas - in similarity
to”. The reason may be because in the previous distinction there
are clearly two dimensions, that of the Chaya of the soul, and
that of Yechidah -Essence of the soul. Here we are not speaking of
two dimensions of the soul. We are speaking within the Yechidah
of the soul itself. Just that there is the revelation of Yechidah as it is
“sourced with the Essence of G-d’, and then there is as this Yechudah

descends into being the core dimension of the soul.
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“And as we actually see concerning some people, that when they were in a place where there were
decrees against Torah and Mitzvos, they had actual self-sacrifice for a duration of many years, and
when afterwards they came to a different country where it is possible to occupy oneself with Torah
and Mitzvos with abundance, it is not recognizable (so much) the self-sacrifice they had previously.

For this that they stood with self-sacrifice for a duration of many years was because there shined
within him the revelation of the Essence of the Soul above the Revealed Faculties, but through this

7t did not make a change in the Revealed Faculties themselves™.”

The Rebbe is pointing out something factual: We find that there are people

that when they were in countries, such as the Former USSR, where there
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were decrees against Torah-study, and Mitzva-observance, that they, for
years, stood and served with actual self-sacrifice. However, when they arrived
to the shores of a country where all can observe Torah and Mitzvos freely

and in abundance, it is not recognizable that much their self-sacrifice.

This is proof that the prior self-sacrifice did not make a change within the Re-
vealed Faculties themselves, because if it would have, then the Revealed Faculties

would have become Revealed Faculties of self-sacrifice. And if it would have, then

the Revealed Faculties of self-sacrifice would not change regardless of the envi-

ronment.
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“[For this that the Essence of the Soul is the Essence (also) of the Revealed Faculties (as
explained earlier in CHAPTER FIVE), it is that the Essence of the Soul is their Essence, but have
no relationship with the Revealed Faculties themselves, the form of theirs].”

The Rebbe is clarifying for us the dichotomy of the issue that on the one hand
this zs the Essence of Revealed Faculties, and yet, it does not have a relationship
with the forz of the Revealed Faculties.

Let us try to give an understanding to what the Rebbe is saying: There is the
wording concerning Creation, “From Him comes all existences”, and there is a
plethora of explanations on what this means. For us here, what this will
means is as the example that from the sun comes sunlight, but this has no
effect on the sun. And when the sun shines through a colored stained glass,
and now we have from the sunlight a blue light, a green light, and a yellow
light, this does not have any relationship to the sun, nor to the original sun-
light. Sunlight remains colotless (and there is the explanation that within the colored
light itself there is the Essence of the colored light which is colorless, and there is the expression
of the colored light, which is colored. However, let us not get too complicated here). What
we are trying to see here is that it is possible that the Essence of something is
simplicity, and that it does not have any relationship with the forms and defini-
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tions that may evolve in that which it is an Essence to.

% Xk 3k

Now the Rebbe explains the second dimension of the Revelation of the Essence
of the Soul
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“And the Revelation of the Essence of the Soul from this that he is broken and depressed from this
that he finds bimself in exile is that also bis Revealed Faculties (the form of the Revealed Facul-

2

ties) are ‘one’ with the Essence™®.

The second dimension of the Revelation of the Essence of the Soul, that which re-
veals itself in the being broken and depressed from this that his is in exile
(although he lives in abundance, both physically and spiritually), is an Revelation of Essence
of the Soul in which the form of the Revealed Faculties are one with the Essence.

The Rebbe is speaking here of the specific virtue of whether the bonding be-
tween the Essence and the Form of the Revealed Faculties are driven from Above
as a coup d'état, as that when the Revelation of the Essence of the Soul drives the
Revealed Faculties to act with self-sacrifice, or whether the bonding between the
Essence and the Form of the Revealed Faculties are as one, from the very core of
the Form of the Revealed Faculties when he is broken and depressed of the lack
of revelation of Divinity in exile.

The latter has a special virtue.

In FOOTNOTE 56 the Rebbe points out that albeit the mamor was speaking of
the virtue of the Faithful Shepherd as it was by the Manifestation of Moses in Each
Generation in the times of exile, who fed the faith of Israel that they observe
Torah and Mitzvos with self-sacrifice, over the Faithful Shepherd as it was by
Moses himself, who fed the faith of Israel with Da’as, nevertheless, concern-
ing this virtue, of the bonding of the Revelation of the Essence of the Soul with the
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Form of the Revealed Faculties as one, the Faithful Shepherd as it was by Moses
himself, who fed the faith of Israel with Da as, is greater than the Faithful Shep-
herd as it was by the Manifestation of Moses in Each Generation in the times of
exile, who fed the faith of Israel that they observe Torah and Mitzvos with
self-sacrifice.

The point being that we are speaking of a specific virtue of the bonding of the
Essence with the Form, which is not the same as speaking of the “crushed of lu-
minary” of the luminary being reached specifically through the se/f-sacrifice in the
times of the decrees of exile, and not through the Da’as that Moses feeding
the faith of Israel.

Thus, let us be clear with what is now taking place in the mamor itself, and in
FOOTNOTE 56:

(a) There is the virtue of the Manifestation of Moses in Each Generation in
the times of exile, who fed the faith of Israel that they observe To-
rah and Mitzvos with se/f-sacrifice over Moses feeding Da'as to the
faith of Israel. Because se/f-sacrifice can only come from the Revelation

of the Essence of the Soul, and not of a cause of something they saw, a

Da’as.

(b) There is a virtue of the broken and depressed from being in exile, which is
the Revelation of the Essence of the Soul as it is one with the For of the
Revealed Faculties, over the Revelation of the Essence of the Soul as it over-
powers and drives the Form of the Revealed Faculties to act with self-
sacrifice.

(c) Concerning the virtue of the Rewvelation of the Essence of the Soul as it is
one with the Formn of the Revealed Faculties, Moses feeding Da’as to
the faith of Israel is superior than the Revelation of the Essence of the
Soul as it overpowers and drives the Form of the Revealed Faculties to
act with self-sacrifice. For Da’as internalizes, makes one the encom-
passing faith of Israel with their Internal Revealed Faculties.
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(d) The difference between Moses making one the encompassing faith of
Israel with their Internal Revealed Faculties, is through revealing the
Essence of the Soul, which is the Essence of both the Encompassing and
the Infernal faculties of the soul. If so, what is the difference be-
tween the Revelation of the Essence of the Soul that Moses does to make
the Encompassing and the Internal faculties of the soul from the Reve-
lation of the Essence of the Soul of that which the Jew is broken and
depressed of being in exile?

That which Moses Reveals the Essence of the Soul in order to make
one the Encompassing and the Internal faculties of the soul, is not the
Revelation of the Essence of the Soul itself, but only its (the Essence of the
Sonts) empowerment that the encompassing faith should become one
with the Internal Da'as of the person. However, the Revelation of the
Essence of the Soul in the brokenness and depression of being in exile
is that its (the Essence of the Sours) Essence Connection with G-d shines,
and this (the Essence of the Soul's) Essence Connection with G-d is_one with
the Revealed Faculties of the soul within the person.

Note: From the aspect of whether the Essence of the Soul itself
Is_shining or whether the Essence of the Soul is just em-

powering, by self-sacrifice, it itself is shining, while by
the Da'as of Moses the Essence of the Soul is just empow-

ering.

From the aspect of whether the Essence of the Soul is be-
coming one with the Internal Revealed Faculties, by the
Da’as of Moses the Essence of the Soul is becoming one
with the Internal Revealed Faculties, while by self-sacrifice it

is not.

This is a bit complicated, therefore, we were lengthy with our explanation

here.
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The Rebbe now explains why there is the difference between the two dimen-
sions of the Revelation of the Essence of the Soul, that of self-sacrifice, where the Es-
sence does not become one with the Form of the Revealed Faculties, and that of
the brokenness and depression of being in exile, which becomes one with the
Form of the Revealed Faculties:
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“And there is to be said, that this which the ‘Essence of the Soul’ and the Form of the Faculties’
are (in likeness) to two concepts, is because that also (this dimension of) the ‘Essence of the Soul’ is
defined, ‘fenced within a fence’, and its ‘fence’ is that it is ‘Above the Form of the Faculties’, howev-
er, (this dimension of) zhe ‘Essence of the Soul’ as she is sounrced within the ‘Essence (of G-d), the
Simplicity’ of the soul and its Form of Revelation’ are all one™’

The Rebbe is explaining that the difference in the two dimensions of
“Revelation of the Essence of the Soul's” relationship with the Form of the Revealed
Faculties is because of the difference within the two dimensions of the Essence
of the Soul themselves.

Chasidus explains that the Yechida - Essence of the Soul has two dimensions.:
There is the way it has become one of the “Five Names” of the soul, in which
even the Yechidah has its “forn?’, per se. 1ts form is that it is simplicity. A simplicity
that is above and beyond the form of complexity of the Revealed Faculties. Thus, this
dimension of Yechidah, when it needs to effect se/f-sacrifice within the Revealed
Faculties, it cannot do it by bonding - becoming one with the Revealed Faculties. Ra-
ther, from its Encompassing Dimension it reveals itself, and drives the revealed Fac-

ulties.

However, there is the Yechidah - “Truly a piece of G-d Above” the way it is
sourced within the Essence of G-d. There the ‘forn” of Simplicity, and the form of
complexity are all one. Thus, the Revelation of the Essence of the Sou/ from which

the Jew is broken and depressed, from there being no revelation of Divinity,
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which this broken and depressed is trom the Essence Connection of the Essence of the

Soul as it is sourced within the Essence of G-d, thus, this revelation is one with the
Jform of the Revealed Faculties.
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“And in accordance to this there is to say, that the dimension of ‘luminary’ of the soul that reveals
utself through self-sacrifice is the Essence of the soul as it is ffenced’ within the ‘Simplicity that is
Above the Form of Faculties’, and the dimension of the ‘luminary’ that reveals itself through the
concept of ‘crushed’ from this that we are in exile, is the revelation of the Essence of the Soul’ is as
it is sourced within the ‘Essence (of G-d)”.”
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53. Torah Ohr, Megillas Esther, 98d. And in many places. And see also in the
(mamor with the) Opening Words, ibid, 5687, end of second chapter.
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54. To point out also Series 5672, Vo; II, Page 996 [(new edition) Vol V, Page 1357
and further].
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55. And see (mamor with the) Opening Words, BalLaila Hahu, 5725, Chapter 8, and in
footnote 49 there (Toras Menachem, Sefer HaMamorim Adar, Page 78).
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56. And in a likewise manner it is concerning drawing the faith into the internal
(Da’as), which this that the faith effects upon the Da'as is a virtue and elevation

comparatively to the concept of self-sacrifice.

And there is to say, that in the drawing of faith into Da as, that it (faith) is drawn into
revelation is the faith of “heir mazal sa’” (the Encompassing Dimension of ‘Chaya™), on-
ly that the bond between the faith that is above Da'as with Da’as is through a draw-
ing from the Essence of the Sou/ [Meaning, that the revelation of the Essence of the Soul
was only an empowerment to the dimension of faith of the Encompassing Dimension of
‘Chaya’ that it bond with Da'as, and not that the Essence of the Soul itself was revealed).

However, this that the revelation touches the Essence of his Beingness, which therefore
he is broken and depressed from this that in the time of exile there is no revelation
of Divinity (see earlier CHAPTER NINE) - The revelation of the Essence Connection of
the Essence of the Soul which is revealed by this that the revelation of Divinity touches
to the Essence of his Beingness is [in addition to a manner that it is an empower-
ment, it is also| that the Essence Connection itself is openly shining (in likeness to the
revelation as it is in the dimension of the self-sacrifice), and also this revelation (of
the Essence of the soul itself) bonds with the form of the revealed Faculties.

*) See Sefer HaMamorim 56570, end of page 154 [(in the new edition) Page 209].
And in many places.

This footnote was explained within the chapter itself, pages 160-161.

The Rebbe places in bold a footnote on the footnote to see a mamor of the
Rebbe RaSHaB. The Rebbe RaSHaB explains there the difference between
the Finite Love that comes from Understanding and Grasping G-d, and from the
Infinite Love that comes from the Rewsa D’Liba - The Will of the Heart. Even the
latter needs something to awaken it, and this is the concentration upon the
Wondrous (beyond logic) of the Infinite Iight. Nevertheless, the concentration isn't
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the reason, and thus it is not a limitation to the love. Rather, it just awakens
the Infinite I ove of the Reusa D’Liba.

Then the Rebbe RaSHaB goes further and explains that even this level of
Infinite Love of the Reusa D’Liba of the “Encompassing Dimension of Chayd’ is not
an Egssence Connection, but rather it is only a Wi/l to be within, and thus it is not
an Essence Bond. Only the Yechida Dimension of the soul, the Essence of the Soul,
has truly an Essence Bond with the Essence of G-d.
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57. See Toras Menachem, Sefer HaMamorim Elul, Page 254.
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Chapter

Eleven
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Introduction

In this the chapter the Rebbe is going to answer the question that he asked in
CHAPTER EIGHT.

(i) The Rebbe explains how this works in one’s service to G-d. Moses connects

the Children of Israel with their Essence of the Soul, and then the Children of

Israel each work to align their form of the Faculties with their Essence of the Soul.
By doing this within the Children of Israel there becomes an elevation and
addition in the Essence of the Soul that Moses revealed in them, that now there is
the revelation of the Essence of the Soul as it is sourced within the Essence of G-d.

Note: The Rebbe, in a brackets, answers the question in FOOTNOTE § as

(Note:

why the verse reads as Moses is to connect the Children of Israel
among themselves. The Rebbe explains that this is of the Revelation

of the Essence of the Soul, by which there are no differences, but ra-
ther, all Children of Israel are one.

In the original transcript of how the Rebbe had originally orally
delivered the mamor, the Rebbe answers the question concerning
“ And you - Moses being the one connecting the Children of Israel
with the Infinite Light, being that it is Moses who does the “/ff up
the heads of Israel” which refers to lifting up the “skwl/ - that encom-
passes the brain”. And that Moses had self-sacrifice for the Children
of Israel, which through this Moses effected the Children of Isra-
el that it be by them the revelation of the “/uminary” in their soul.)

(i) In a brackets the Rebbe explains the “connect the Children of Israel’ as it speaks
of connecting the children of Israel among themselves, one with the other.
From the first dimension of the Revelation of the Essence of the Soul, as it is an
additional concept to their form, the Love Your Fellow as yourself is through
“matking their sounl primary, and their body superflnous”. However, from the Revelation

of the Essence of the Soul, as it becomes one with the form of the faculties, then the
love for a fellow Jew is also from “their body”.
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(i) The Rebbe now answers the question in CHAPTER ONE of why it states in

this verse “a perpetual candle’, and in the next verse, “from evening to morning’.

Specifically through this that the Children of Israel, through their service of
aligning their Revealed Faculties with their Essence of the Soul, they then bring an
addition to Moses’ bringing them the “Essence of the Soul as it is sourced within
the Essence of G-d’, this then brings about that the “Sou/ of man is the candle of G-
d’ be “perpetnal’, with no changes.

Meaning, that in the first dimension of the Rewvelation of the Essence of the Soul
that comes from Above fo Below there are differences between the Ewvening
(decrees in times of exile) through self-sacrifice, and when these people come to a
place of morning, (spititual and physical abundance in exile) the self-sacrifice was not
that recognizable by them. However, the true “perpetual flame”, with no chang-
es between evening and morning, can be only when the service of Israel is that
also the Revealed Faculties is one with the Essence of the Soul, which is what hap-
pens with the “and they shall take to you (Moses) (olive 0il)”.

(iv) Now the Rebbe answers to his question at the end of CHAPTER SEVEN, as
why the verse has the “crushed for luminary” in connection with the “and they will

take to you pure olive 0il’?:

The “crushed for luminary” includes also the “crushed - brokenness and depression”
of being in exile, which is from the service of Lsrael to align the Essence of the Soul,
which is the “and they shall take to you...”, which reveals the Essence of the Soul as
it is sourced within the Essence of G-d. Thus, the verse connects the “crushed for ln-

minary” to the “and they will take to you pure olive 0il’.

With this, the Rebbe concluded the Body - Part B of his mamor.
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«“11 ) And  there is to connect this (that there are two dimensions of the Revelations of the Essence of
the Sont: 'That which is the fenced within “sizplicity’, and that which is sourced within the Essence of G-d,
and is fenced within nothing) 70 that which is explained in the (Previous Rebbe’s) mamor® in
explaining the verse ‘And you shall ‘tetzaveh’ the Children of Israel and they shall take for you
olive oil, ete.’ that after Moses is ‘yetzaveh’ and connects the Children of Israel, then Israel will
bring to Moses olive oil, etc., that Israel through their service add revelation of Light in Moses’ lev-

e/”

The Rebbe asks a question at the end of CHAPTER EIGHT: Why, in the verse,
does the “crushed for luminary” come in connection with the “and they shall take to
you pure olive 0il’, which speaks of an addition of Ljght that Israel brings to Mo-

ses?

The entire journey of CHAPTERS NINE-TEN was leading up to answering this

question.

First the Rebbe explained that within the “crushed for luminary” - Revelation of the
Essence of the Soul there are two dimensions: (a) The “crushed for luminary” - Reve-
lation of the Essence of the Soul, which is revealed through Israel’s service of se/f-
sacrifice, which cannot become one with the Form of Faculties. (b) The “crushed

Sfor luminary” - Revelation of the Essence of the Soul that comes from the brokenness
and depression that there is no revelation of Divinity in the times of exile, which

becomes one with the Form of Faculties.

The Rebbe then explained the reason for these two dimensions: (a) The
“luminary” - Revelation of the Essence of the Soul, is tenced within Simplicity - above
and beyond any Form of Faculties (thus, its effect of having self-sactifice for Torah and
Mitzvas ate as the Encompassing Essence is driving the Form of Faculties). (b) Revelation of the
Essence of the Soul that is sourced within the Essence of G-d, to which simplicity

and Jform are one (thus, its effect of being broken and depressed of there being no revela-

173




tion of Divinity in the time of exile, is of the Essence of the Soul becomes one with the Form of

Faculties). Thus, the Rebbe explained that the latter is higher than the prior.

From this the Rebbe continued with, the prior is what Moses gives Israel,
“And Moses ‘tetzaveh’ the Children of Israel’, while the latter is what the Children
of Israel give to Moses through the service of aligning their Form of Faculties
with the Revelation of the Essence of the Soul that Moses gave them.

The Outcome: The “crushed for luminary” - Revelation of the Essence of the
Soul, which is revealed through Israel’s service of se/f
sacrifice, is the Revelation of the Essence of the Soul of “And
you shall connect the Children of Israel’ - that Moses gave
Israel from Above. The “crushed for luminary” - Revelation of
the Essence of the Soul that comes from the brokenness and
depression of Israel in exile, is the Revelation of the Essence of
the Soul of “And they shall take for you pure olive 0il” - that
Israel gives Moses from Below, through aligning their
Form of Faculties with the Essence of the Soul.

From this the Rebbe will answer his question at the end of CHAPTER EIGHT,
that the verse’s “crushed for luminary” includes the Jatter Revelation of the Essence of
the Soul of “And they shall take to you pure olive 0i/” - thus the verse places the
“crushed for luminary” in connection to the “And they shall take to you pure olive 0il”.

The Rebbe begins his answer with that which the Previous Rebbe’s explains
that the ““And you shall connect the Children of Isreal” leads to the “And they shall take
to you pure olive 0if”, which is Israel giving an addition of Ljght to the level of Mo-
ses. Then the Rebbe continues with:

NX WpPM "MK Ry N7 ,07x0 NTIAY2 N 0MIKnn i e
2Y Q0 NMNN NANXNY ,NANKD NX D19M T XN XN 29X 12

LNRYAN DYY T8N D2 (MpHY

“And there is to say that of the explanations of this within the service of man (to G-d), that this
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Moses is ‘metzaveh’ and connects the Children of Israel, is, that he (Moses) feeds and sustains the
faith (of Istael), that the faith will be, in addition to they way it is from the revelations of the soul
(from this that the soul above (the encompassing dimension, which is above being enclothed in the
body) sees Divinity) (but rather, the faith of Israel should be) a/so from the Essence of the Soul.”

The Rebbe explains this in the service to G-d. This is the service of Israel that

they align their Formz of Faculties to the Revelation of the Essence of the Soul, that Mo-
ses gave Israel.

The Rebbe, before continuing with the outcome of the service of Lsrael, will first
give us a brackets to answer the question as to why the verse reads as Moses is

the one the one to connect the Children of Israel among themselyes:

SN NNX) T 9K 12 DX MYN NNK) DKW D0 INFT 0l e]
/DNLY SXI 2 DX (NN WRN) NIYA' NWRY yown Sxw! 2 nx
[0 D0 X1 52 NN DY TEN "D

“[And there is to say, that this is what it is stated, ‘And you shall ‘tetzaveh’ the Children of Isra-
el, that the terminology ‘and you shall ‘tetzaveh’ the Children of Israel means that Moses is
metzaveh’ (connects and bonds) the Children of Israel themselves, for from (the aspect of the) Es-
sence of the Soul all of Israel is one>.”

There is this brackets and another brackets in this chapter that the Rebbe is
speaking of that which the simplicity of the verse does not speak of Moses
connecting the Children of Israel #o the Infinite Iight. Rather, it seems to be
speaking of Moses’ uniting, connecting, and bonding, the Children of Israel
among themselves.

Being that we are speaking here of the revelation of the Essence of the Soul, thus
we are speaking of there where there are no differences among Jews, but where
all Jews are one.

T DY NN DYY M3 DX AWRIY NX?) DX NTIAYD T OW)
DYY? D'NRNN MY (NIN2NT WD) DN?Y D™MY3n NiND DAY ,(Nwn
NOY/NIY NRYAN DYY NIPNQA N9DIN TN NPyl NF-T-5V ,Nnwan
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“And through the service of Israel (for after this that it was drawn within Israel the Revelation of
the Soul throngh Moses), that also the Revealed Faculties of them (the children of Israel) (%he
form of the faculties) should be aligned with the Essence of the Soul, throngh this there is made an
adpantage and addition in the dimension of the Essence of the Soul which was drawn and revealed
within them through Moses ((this ‘advantage and addition’ is what the verse states,) ‘and they shall take
to you’), for through this (service of Israel) there is revealed in it (the Essence of the Soul that Moses

gave to Israel) 725 true source that it is sourced within the Essence (of G-d).”

The Rebbe returns to what he was saying concerning the meaning of all the
above in the service of man, that it is what brings the “advantage and addition” to
Moses, by “there is revealed in it (the Essence of the Soul that Moses gave to Israel) its true

source that it is sourced within the Essence (of G-d)”.

k ok ok

The Rebbe now has another bracket that speaks of the “connecting the Children of

Israel within themselves”:
HXIWT MTNRDA DA qOIN] N T-5vY VY]

D11 127 1N X'N DN N'22NNRY NN DY T DY DX MTNRNY
5590 Do WPy DWO1 DWIiVY T Sy X0 it MTNX 129 .0nmxsn by

« [Aﬂd to POiI] t out, that throngh this (that there is the addition in the level of Moses, that
there is revealed the true source and dimension of the Essence of the Soul) there is added on as well in

the unity of Israel.

For the unity of Israel that is through the Essence of the Soul (that was given to them by Moses by
the “And you shall connect...’y which is revealed within them as an additional matter to their Be-

ingness. And therefore, this unity is through ‘Making their soul primary, and their body superfin-
/60 2
ons”.
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Tanya explains that the way to achieve, “Love your fellow as yourself’ is achieved
through one “Making their soul primary, and their body superfluons”. For the body is
where there exists differences among everyone. However, the soul of each and

every Jew are “as identical twins”.

However, this that within “#he body is where there exists differences among everyone” is
only when the Essence of the Soul does not become one with the Revealed Faculties
within the body.

DA NP T-DVY ,MNYYnd NN XY inD NN DYY 192 T DV
222 X' DXIWMT MITNXD ,DY¥YN DY "TN' XN D™M%20 NINDT 18N
[Man% DO N D'YA DA ,DN?Y DIV

“And throngh the Revelation of the Essence of the Soul as it is sourced within the Essence (of G-
d), which through this also the Form of the Faculties is ‘one’ with the Essence (of the soul), the
unity of Israel is in all their concepts, also the concepts that related to the body)].”

Thus, we see that the “Revelation of the Essence of the Soul as it is sourced within the
Essence (of G-d)”, which is the “advantage and addition” that the service of Israel

bring to Moses, brings a advantage and addition to the unity of Israel, as well.

k) ok ok

Now the Rebbe turns to the question asked in the first chapter of this mamor,
as to the contradiction between this verse’s “a perpetual candle’, and the next
verse’s “from evening to morning’, and the Previous Rebbe’s answer as how the
“And they will take for you pure olive 0il” creates “a perpetual candle”

,MP2) TR XN (PDTX NN M0 #12) NnwanT nY NIk
NAXY') NYN T SV AWy NRAN DYY 193 T SV XN (M 192
,('MIsn
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“And in accordance with this it is understood that which is written in the (Previous
Rebbe’s) mamor, that through Israel adding on (through their service) in the level of Moses,
through this it will be ‘a perpetual candle’,

For seemingly, thais that the ‘Candle of the Soul’ (‘Candle of G-d is the soul of man’) is perpetual
(steady, with no changes), is through the revelation that was drawn through Moses (“And you shall

connect’),”

Within the Form of the Revealed Faculties the *“Candle of the Soul” is not “steady, with
no changes”. Different Forms are aligned with different situations. It is the
“Essence of the Soul”, its Simplicity, is where the “steady, with no change” of the
“Perpetnal”’ exists.

S2X NP NN NANTRA D'9'0IN XAy T

“For in the Essence of the Soul change is not relevant, and in the mamor it says that the concept of
the ‘perpetual candle’ is through that which Israel adds on in the level of Moses, ‘And they shall
take to you'”’

The Rebbe is presenting a question: Seemingly, that which there is a perpetual
candle is through the Essence of the Soul, which seemingly only comes from 4bove
through the “And you shall connect them with the Infinite Ligh?’. However, the Pre-
vious Rebbe’s mamor is saying that the perpetual candle is through that which
Isreal gives Moses though their service, “And they shall take to you’?

The Rebbe answers this with, “And in accordance with this it is understood’. And
now the Rebbe explains:

NRXY' T Y NUNY NYYNHN T2 NN DYYT 19anaw ,NiD w1
.Wpﬂ’l AV M |')-'I'9FJ ph ,'ﬂ-]‘.!;]'j
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“And there is to say, that within the Revelation of the Essence of the Soul ‘from Above to Below’

through the ‘And you shall connect’, there is a difference between ‘evening’ and ‘morning’.

For the primary revelation is when there is ‘hiddenness and concealment’ (‘evening’), which throngh
this there is awakened and revealed the power of self-sacrifice, and as it was explained earlier
(CHAPTER TEN), that even those who in the time of decrees (against Torah and Mitzvos)
(‘evening’) they stood with self-sacrifice, and (nevertheless) when they came to a place that it was
possible to occupy themselves with Torah and Mitzvah within an abundance (‘morning’), it was not
recognizable by them the self-sacrifice that there was by then earlier (when they were in the environ-

ment of ‘evening).

And the true concept of ‘perpetnal candle’ (in which change is not applicable) is through the service
of Lsrael that also the Revealed Faculties are ‘one’ with the Essence of the soul, ‘And they shall
take to you'”’

To understand what the Rebbe is specifically saying here is that “perpetual can-
dle’ in which “change is not applicable’ can only exist within the Revelation of the
Essence of the Soul. Now, the “primary effect of the (lower) Revelation of the Essence of the
Soul” the mamor had explained is in the service of self-sacrifice for Torah and
Mitzvos. However, we have explained that we have seen by men of self-
sactifice (Revelation of the Essence of the Sou) that their self-sacrifice only functioned at a
time of “evening’ with decrees against Torah and Mitzvos, but not in a time of
“morning’” when it is possible to do Torah and Mitzvah in abundance. Thus, #his
Revelation of the Essence of the Soul is not the one that brings a “perpetual candle”.

Thus, it is specifically, as the Previous Rebbe’s explained, that the “perpetual can-
dle’ is through the Revelation of the Essence of the Soul that is sourced in the Essence of
G-d which is revealed specifically through the service of Israel, the “and they
shall take to yon.”
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Now, in the last paragraph in this chapter the Rebbe answers his question at the
end of CHAPTER EIGHT:

NP2 YNNI 2N22 X)X MND'Y N X2 Y Nr-1D-HV)
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“And in accordance with this there is to explain this which ‘crushed for luminary’ is
stated in the verse in connection to the ‘And they will take to you...’

For within the ‘crushed for luminary’ is also included this that Israel is broken and depressed
(ecrushed’) from this that they are in exile,

For this concept is through the service of Israel, that also their Revealed Faculties being aligned to
the Essence of the Soul.

And the concept of the ‘luminary’ of the soul that is revealed through this is the Essence of the Soul
as she is sourced within the Essence (of G-d), and therefore, ‘crushed for luminary’ is stated in con-
nection to ‘And they shall take for you, etc.””’

After all that was explained concerning the Azgher dimension of the Revelation of
the Essence of the Soul, as it is Sourced within the Essence of G-d, which is revealed
specifically through the “And they shall take to you”, which this higher dimension
of “luminary” is included within the verse’s “crushed for luminary”, thus we now

understand why the verse has the “crushed for luminary” stated in connection to
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the “And they shall take for you....”

And with this the Rebbe completed Parz 2 of the Body of the mamor.
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Footnotes
Q"D D'WH XN - T 9wo .58
58. Chapter 4 - quoted eatrlier in CHAPTER TWO.
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59. And see the Series 5672, chapter 61 [Vol 1, page 114 [(new edition, page) 151]], that
within ‘seezng there is a difference of levels, and this that the faith is by all of Israel

equally is because of the Essence Connection from the Essence of the Sou/ (which is above

“their mazal san”).
.29 P9 XN DX .60
60. See Tanya, Chapter 32.
T 9'W0 .61
61. Chapter 4.
1D ,02'Own .62
62. Proverbs 20:27.
A2"00 NXNN2 XN .63

57. See in the mamor, end of Chapter 15.
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Introduction

This is the closing chapter of the mamor.

The Rebbe explains that the simple meaning of the verse “And you shall command the
children of Israel, and they shall take fo you...” is that Moses is commanding the Children
of Israel to take to him.... And from this we understand that it is so also concern-
ing the mystical concepts. Moses is “wetzavel) - connecting’ the Children of Israel in a

manner that he is empowering them to be able to do the “and they shall take to you.

So too it is concerning the Moses of our generation, the Previous Rebbe, that his
work is to awaken and reveal the faith of the Essence of the Sou/ within every Jew in a
manner that they then be able to work of their own, to the point that they become
“a perpetual flame” with no changes, even within their Revealed Faculties.

The Rebbe then states that through this we will get to kindle the menorah in the
Third Holy Temple, with the true and complete redemption by our righteous
Moshiach.

184




AN NP DXL N2 DX MYN NN (MOY923) pnon Nam- (0
NP9 DA AN NI LA PON NP DX A NN MY YR XN
TYNARY 1981 NN DX 1A DX Wpm Mign' apny NrT 00
ANITAY NN vaila XN 12 10 LA X anpn Sy D2 0D NNl DN
NX NiPa7 MY INTIAYY NiT X'l YnTX NN Min DT Tiad
2-INXY 19X KN NRAN DY TRAY OXM TNX D03 NRNXD
TN D2 MY 2 PY PRY TR DY TV, DRYY DDA DRTIAY 11w

DM Nind

M9 NN TR ,NNYWN) MANKND NPXA? ¥R 2inpa oir Nr-"T-5W1
2N INPM) NININ NP2TN YN NXAN IX NN .N0NRN T8N D) MpOX
N?XA2 Y9N YTpRn MM Nrmyaa D2 (TR 1) Nidyn? 2 1ny

RN 2Npa ARPTY NN T DY NN2YWN) NNRNKD

185




22X NP SR 2 N NMYN NRXIA (MOY93) wnon Nam (A0
S22 X NP OXIW M2 N NIY NYRY XN

“12) And behold the (simple) meaning of “And you shall command the Children of Israel

2

and they will take to you...
‘shall take for you..."”’

is that Moses command the Children of Israel that they

Until now the Rebbe in the mamor was separating the “And you shall tetzaveh the
Children of Israel” from the “And they shall take to you pure olive 0il’. We were ex-
plaining that Moses is to connect the children of Israel with the Infinite Light, by
feeding their encompassing faith of “#heir mazal saw”, that the faith be of the
“Revelation of the Essence of the soul’, and through this their faith will be internal-

ized. This phrase of the verse speaks of what Moses is doing for Israel.

Then comes the “And they shall take for you...” which is the service of Israel, that
they align their Revealed Faculties with the Essence of the Soul, and that through this,
they, “And they shall take to you...” that the children of Israel bring an advantage

and an addition to Moses.

Now the Rebbe is saying that in the simple meaning of the verse, the two
phrases are one. Moses is commanding the Children of Israel that they bring to

him pure olive oil.

If so, this too must exist within the mystical inner meaning of the verse. This
means that the verse is telling us that this which Moses is zetzaveh - connecting the
Children of Israel is in a manner that he is commanding - empowering the Children
of Israel that they then be able to do their service of “And they shall take to you’:

XN 12 DX WM NN’ NWRY DT ,00Yn NTRI9A D2 1200 N
J12 ON NPT SV D2 DD NN DN Wnny 19X XN

“And from this it is understood that as such it is also on the Internal Dimension (meaning of this
verse), that Moses is ‘metzave’ and connecting the Children of Israel in a manner that be draws for

’»

them an empowerment also for the ‘And they shall take to you'.
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The Rebbe now turns to the Moses of Our Generation, who the Rebbe refers to is

the Previous Rebbe, and we follow our Rebbe in the manner that we refer this
to the Rebbe:

X1 1"NTX N Min DR TiAD MiTaY nnb vaiia XN 12 inm
I¥AY XN TNX D22 NNXN NX NiDa%1 MivH inTiayy aniT
PN TV ,0NYY ND2 DNTIAY 1TV 2-TNXY 19X XN NRK/AIN DYY
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“And so it is as well concerning the Moses of Our Generation, the Previous Rebbe, which his work
was to awaken and to reveal the faith from the Essence of the Soul within every one of Israel, that
it be in a manner that afterwards they do their service of their own strength, to the point that it be

a perpetual flame’, which there is no changes within it, also from the aspect of the Revealed Facul-
ties.”

The point here that the Rebbe is emphasizing is that the Rebbe is giving
strength, by revealing the faith of the “Essence of the Sou!” that we then have the
power to do our work service of our own strength. And that this service be to
the point that even our Revealed faculties, our Intellect, Emotions, Thoughts, Speech,
and Actions be in a manner of “a perpetual candle” with no changes.

Note: One cannot help but hear the Rebbe talking to us about the period
we are living through now, until the Rebbe will once again be with

us as “a soul within a body”.

Look at the transcript of what the Rebbe said in delivering the ma-
mor orally. The Rebbe is emphasizing that the Moses be specifically

“a soul in a body here below”. May we have this imminently.

The Rebbe in the closing paragraph of the mamor connects this all with our

meriting the complete and true redemption, through our righteous Moshiach:

D2 NN TR, NNZEN NTMRKND NPXAD /RN 2iNpa DD nj,r-"!'?-by]
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“And through this truly imminently we merit the true and complete redemption, which then
there will be revelation of Divinity also from the Below. And then there will be the bringing of the
oil and the kindling of the menorah (‘And they shall take to you oil... to kindle a perpetual can-

dle’), also physically, in the third Holy Temple, with the true and complete redemption through our
righteous Moshiach, truly imminently.”
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Footnotes

There are no FOOTNOTES on this chapter.
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Unchecked
Transcription of the
Mamor the Rebbe Said




Introduction

When one listens to the mamor as the Rebbe originally delivered it, or learning the
unchecked transcription of what the Rebbe originally said, and then the you learn
the “Mugabdikeh Mamor’ the Rebbe prepared for being published, it becomes clear
to all, that the Rebbe gifts us with a #ew mamor. With absolute #zew concepts ex-
plained. This not being just in the foofnotes on the mamor, but entire new chapters

within the mamor itself.

With this mamor, one can only marvel and give deep gratitude that the Rebbe gifted

us with a new mamot.

In order to be able to see this, we are presenting here a transcript of the what the
Rebbe delivered in 5741 (1981).

It is important to note that are numerous transcripts to a mamor the Rebbe deliv-

ers, from many different people who were present, and then transcribed what they
heard after Shabbat or Holiday.

(a) These transcriptions are only of the memory of those who transcribed

them.

(b) Therefore, there are differences between one transcription and the other.

This is but one transcription.
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With The Help of Heaven. Shabbos Torah-portion Tetzave,
10t of First-Adar 5741 (February 14,1981)

Unchecked Transcript

“And you shall command the Children of Israel. and they shall take to you pure olive, oil
crushed for luminary, ete.” And “The Rebbe, The Father-in-lan” (Previous Rebbe) emphasiz-
es upon thus in (the mamor) “And the Jews accepted upon themselves”, which was said on
Purim Kattan, in the year 5687 (1927) (which was also a leap-year), that seemingly it
is not understood. Why was this commandment changed from all other command-
ments of the Torah, by which it is stated, “Command the Children of Israel’, and here it
says, “and you should command the children of Israe/’? And the explanation to his ques-
tion is, that by all commandments of the Torah by which it is stated, “.And G-d spoke
to Moses saying, command the Children of Israel’, or “Speak to the Children of Israel’, thus,
the commander is the Holy One, blessed be He, and Moses is giving it other the
commandment by His directive to Israel, However, here that it states, “And you shall
command’, it seems that Moses is the commander? And he (the Previous Rebbe in his
mamor), and also, what is the “And they shall take to yor’’? For was not the kindling of
the candles (on the Tabernacle) by Aharon [as it is written, “Abaron shall arrange it (the
Menorah), e#.], and it should have also been that the bringing was of the to Aharon?
And why is the “And they shall take to yon Moses)” specifically? And also, what is the
concept of “crushed for luminary”? For was not the oil to illuminate (the menorah) only
“pure’, as the Sages, of blessed memory, say, “Owne picks (the ripe olives) from the top of
the olive (tree), et.”’, and if so, we do not need for this the entire concept of erushing, so
why does the verse emphasize that it need to “crushed” specifically? And what is this
that it (the verse) says, “for luminary” for it should have said, “for illuminating [a verb
(instead of the noun, “/uminary”)[’? As that (of the verses in Genesis) by the (creation of the)
two great luminaries (sun and moon), that even though it (the verse) calls them
“luminaries’ nevertheless, it is written by them, “z illuminate the Earth”, thus, why

over here is it stated, “for luminary” specifically?

And this will be understood according to what is explained in this mamor (of the
Previous Rebbe) mentioned earlier, upon the verse ““And the Jews accepted (on Purim) that
which they commenced to do (at the Giving of the Torah)”, that specifically in the time of the

exile and (Haman’s) decrees (against Torah and Mitzvos), when, “We bave not seen onr
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signs. ... and no one with us knows how long”’, then was the, "And the Jews accepted what they
commenced to do” at the Giving of the Torah. Because at the tine if the exile and the de-
cree, that is when it is revealed by Israel the “/uminary (Essence)” of their soul. And
this is (the meaning of) “crushed for luminary”, that through the crushing of the exile
and the decrees the dimension of the “/uminary” is revealed. And the concept of
crushed in the time of exile is also when Israel find themselves in a state of abun-
dance and profit, and even spiritually, that their observance of Torah and Mitzvos
are in absolute completion and beauty, and with joy and a gladdened heart, (and nev-
ertheless) from this itself that the Divine lifeforce is not openly seen, for of the time
of exile it is written, “We have not seen onr signs...”, this causes a concept of “crushed’
by Israel. For being that the Essence of Beingness and the Strength of Beingness by each
and every one of Israel is Divine Revelation, thus, at a time when the Divine Light is
not seen in (the time of) exile, he is completely broken and shaken up, (whichis) the
concept of “crushed’. And as our Sages, of blessed memory, say “He who the Holy
Temple was not rebuilt in bis days, it is as if the Holy Temple was destroyed in his days”. And it
is not just so, but even when there is in one place in the world that there is missing
the Divine Revelation, this is already a concept of lacking, and in a manner of exile,
for if there would be the Revelation of the Essence (of G-d) in one place in the world,
then this would effect upon the entire world. And this is what is brought in the ma-
mort of the Alter Rebbe that it is stated in the Tikkunim, that if even one Tzadik were
to return to G-d) with complete feshuvah in his generation (times) Moshiach would
come. For the revelation that happens through zeshuvab is the revelation of His Es-
sence and the His Existence, blessed be He, above the fences (boundaries) of Tize and
Place. And if it would be zeshuvah the way it has to be, and (therefore) there would be
the revelation of the FEssence, (then) this would effect the entire world. And therefore,
“All who the Holy Temple was not rebuilt in bis days...”  And from this itself that the Es-
sence, blessed be He, is not revealed, he (“each and every one of Israel’) is a dimension of
“crushed’. And as it is explained in many places that choleh - "IN is the numerical
value of 49. Meaning that even by one who it was revealed to him 49 Gateways of
Understanding, and there is missing by him only the 50% Gateway [and as Moses our
teacher, of whom it is written “Yez You bave made hin slightly less from Divinity” for he
was given only 49 Gateways of Understanding, and only on the day of his passing when
he went up Mount Nevo - 12), was it revealed to him the 50% Gateway, and this is
the acronym of Nevo - 121 is 12 -1 - Nun (50) (Gateway of Understanding) Bo7is in it
(there is Moses received it). And this is why “Thase above it seemed to them that he is below,

and those above it seemed that be is above” (meaning that the 50th Gateway is the Infinite Circnlar in
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which there is no above or below). (as is explained in the teachings of the Mezritcher Mag-
gid)]. Behold, as long as he (who has the 49 Gateways of Understanding) is missing the 60th
Gateway he is called choleh - "IN (sick). And of such in kind it is related to each and
every, and as the Tgemach Tzedek writes in Shoresh Mitzvas HaTefillah (and it is printed
in Derech Mitzvosecha), “And as such it was heard the wording of the Alter Rebbe in his ‘state
of cleaving’ [meaning, not only once, or bis cleaving in prayer, but always| that he would say in this
langnage, ‘I want nothing at all, I want not your Garden of Eden, I want not Your World to
Come. .. I want nothing more than You alone’.” Which from this story which was brought
through the Tzemach Tzedek, and it was publicized and printed, it is understand that
this is a guidance for each and every one of Israel. And at is explained in the Tanya,
beginning of chapter 42, that the Shepherds of Israel give from their dimensions to
their flock. And from this it is understood concerning our concept, that ever person
of Israel wants and needs the Essence and Existence (of G-d), the dimension of
“luminary’. And what makes what pleases him? “Only You alone’. And this is (the
meaning of) “And the Jews accepted. ..”, that even though Israel was then in a state of
broadness, for Mordechai was then the Viceroy, and “The House of Haman was I (King
Achashverosh) gave fo Esther” to the point that it was (now) called by her name (House of
Esthen), meaning, that is was not only a physical broadening, but also a spiritual
broadening, and more than this, they also had the advantage of “#be advantage of light
from darkness (the advantage of light that comes from transformed darkness)”, etc., through
this that they had in their possession the Howuse of Haman and they transformed it to
holiness, and nevertheless, behold, (as the Talmud states), “we are still the servants of
Achashverosh”, (thus we are in the) dimension of “crushed’. And this is what each and
every one of Israel beseeches every day “And may onr eyes behold Y our return to Zion
with merey” for regardless of what state it may be, even one of absolute completion,
Behold, he has a thirst and desire that there should be Divine Revelation. And
though this that he is “cwshed” he reveals the “/uminary” (Essence) of his soul, that
through this he draws the “/uminary” (Essence of G-d) from Above.

And behold the revelation of this dimension (“luminary” - Essence of his Soul) of Israel
is through Moses, Our teacher, “and you shall command’ specifically. For behold, it is
known that Moses, Our Teacher, is called “Faithful Shepherd’, that he is a “Faithful
Shepherd”, and as it is stated in the Midrash that Moses, Our Teacher, occupied him-
self with self-sacrifice for his flock. And this that he was a “Faithful Shepherd” he
would shepherd faith, that he would feed, sustain, and influence Israel with the con-

cept of faith. For behold the concept of faith can be in a manner of encompassing, as
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is the teaching, “a this, at the mouth of the breach, calls out to G-d’ (that G-d protect him and
grant him success in his theft), that even though he has faith in G-d, nevertheless, his
faith is in an encompassing manner, and it does not effect his actions, to the point
that he is “a thief at the mouth of the breach”. And the concept of Moses is is, as ex-
plained in length in Torah Ohr (Torah-portion Ki Sisa), that he feeds, sustains, and
influences to the general (all) souls of Israel that their faith should be in an internal
dimension. And this is “/And you shall tetzaveh the Children of Israel” that through is
teeding the faith it will be “Tetzaveh the Children of Israel”, tetzaveh from the terminolo-
gy of #zavsa - connection and bonding, meaning, that he bonds all of Israel together,
also the dimension of the Children of Israel who are “outside of the body” that he
makes them all one. For in the concept of faith, all of the Children of Israel are
equal, for faith is their Essence Beingness.

And there is to say, that this is deeper, as is explained in Tanya, Chapter 32, con-
cerning the concept of the mitzvah of Loving a Jew. Which there it explains that
there is one Father to all of us, and who knows their greatness and virtue in their
root and source. However, here is being explained from the aspect of their Essence
Beingness, the concept of faith, in which they (all of Israel) are truly one. And as it is
known, the mamor of My Rebbe, My Father-in-law (the Previous Rebbe), that the
“simplicity” of the Jewish person down here is from the “simplicity of the Essence (of G-
d)”. And this is what it is written, “.And you shall command’, that the revelation of the
concept of faith, and its strengthening, is through Moses. And it explains in the ma-
mor (of the Previous Rebbe) that the “wanifestation of Moses within every generation”, and he
explains that at the time of Haman’s decree, Mordechai was the dimension of
“Moses in bis generation”. --And through this he ruled upon himself that in our gener-
ation he was the “Moses, Our Teacher” of our generation, that My Rebbe, My Father-in-
law, the Prince of our generation, and he feeds and sustains Israel with the concept
of faith.-- However, the revelation of this concept (revelation of the “/uminary” - Essence
of his soul) within Israel while they were “souls in bodies”, is through this that the com-
mand comes through Moses, Our Teacher, as he is a “sou/ in a body”. And there is to
say in a manner of maybe, that therefore, it is stated, “/And you shall command’ [lain,
without the name of G-d (being mentioned), for the command needs to come from

Moses, Our Teacher, as he is “sou/ in a body”.

And it continues in the verse, “And they shall take for you pure olive 0il’, that Israel
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effects an elevation by Moses. And this concept is, behold the verse, “six hundred
thousand feet of the people, and I am amidst then?” that the revelation of “I”” (Omoichee, which
refers to the His Essence, blessed be He) to be “in the mids?’ (internalized) by Moses is specifi-
cally through the “six bundred thousand feet of the people”, that through the “feet of the
people” there is an addition within the Lgh? by Moses. And as such it is said, “and
moses was exceedingly bumble of all man which are upon the face if the Earth”, and it is ex-
plained in another place that primarily his humility was to the “Generation of the Feels
of Moshiach” [which is also the generation that who will greet the face of our right-
eous Moshiach, speedily in our days], due to their service with self-sacrifice, and
especially (theie self-sacrifice) in the concept of “Be not embarrassed by the scoffers”. Which
from this it is understood, that the “Generation of the Heels of Moshiach” effect an ele-
vation within Moses, Our Techer. For before to this service (of the “Generation of the
Heels of Moshiach”) there was the his humility before the man upon the face of the earth
during a/l generations. And afterwards came this generation and added an elevation in
the humility of Moses, Our teacher, that he should be also humble before the
“Generation of the Heels of Moshiach”, and through this he will be “humble before all the
people upon the face of the Earth”. (Meaning, that after Moses was humble before all the genera-

tions before this generation, and then came this generation, and Moses now became humble before

this generation --due to a virtue that we have over all generation, the self-sacrifice of the “Generation
of the Heels of Moshiach”-- this is how Moses is “bunble before all the people upon the face of the Earth”.)

And it continues in the verse, “To kindle a perpetnal candle’, that concerning
Aharon’s kindling the candles it is written, “from evening to morning’ and here it is
written “a perpetual candle”. And the concept in this is, for “from evening to morning:
shows of changes, and is without say according to the opinion that says that they not
kindle the candles in the morning, which according to this opinion, there was a
break in the kindling of the menorah (from morning until evening), but even according
to the opinion that they would also kindle the menorah also in the morning, that it
should be lit always, nevertheless, the verse states “from evening to morning’, which
shows that within this kindling there is a difference between evening and morning,.
However, “a perpetnal candle” means that it is an eternal one, which has no changes.
And this dimension is through Moses specifically, who reveals the faith, the dimen-

sion of “/uminary”, which within this dimension there are no changes.

And this is, “And you shall tetzaveb. .. crushed for luminary to bring up a perpetual candle’,
That Moses, the Faithful Shepherd, shepherds and sustains for all Israel the dimension
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of faith, to the point that he effects by them the “When you will lift up the heads of the
Children of Israel’, which the lifting up of the head refers to the skull specifically, an
elevation within the dimension of skull, which is the dimension of faith and encom-
passing (the skull encompasses the head, the internal faculties of intellect), to the point that he
(Moses) sacrifices himself for the Children of Israel, as is told on the Torah-portion
of Ki Sisa (concerning protecting the Children of Israel from G-d’s wrath and punishment for the
sin of the golden calf). And through this he effected within them the revelation of the
dimension of “/uminary: within their soul, to the point that their service is not just to
illuminate the world with the “Mitzvab is a candle, and Torah is ligh?’, but rather with
“crushed for uminary”. The revelation of “/uminary”. His Existence and His Beingness,
blessed be He. And though this service there is effected a unity within the Children
of Israel, “Tetzaveh the Children of Israel” from the etymology #zasa - connection and
bonding. And this is through the mission (being emissaries of) of the Moses, Our
Teacher, of our generation, My Rebbe, My Father-in-law, Prince of our generation, to
bring close all of Israel to observing Torah and Mitzvos through the revelation of
the dimension of “/uminary” within them, to the point of being “a perpetual candle”, in
an eternal manner, with no changes. And through this we merit speedily in our days
the kindling of the menorah in the Holy temple, with a true and complete redemp-
tion, which then there will be Divine Revelation, and it already happened in kind at
the time of the Giving of the Torah, and so it will be truly imminently in our days with
the coming of out righteous Moshiach.
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